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3. THE ARABIC TEXT OF ROMANS 1:1–
9A; 24B–29 IN SINAI GREEK NEW 
FINDS MAJUSCULE 2 

DUANE G. MCCRORY* 

There has been a recent surge in scholarship on the Arabic versions 
in the last decade and a half, including the published PhD 
dissertations of Hikmat Kashouh on the Arabic versions of the 
Gospels, Sara Schulthess on the text of Vatican Arabic 13 (hereafter 
VA13) in 1 Corinthians and Vevian Zaki on the Arabic versions of 
the Pauline Epistles, articles by Monferrer-Sala on Matthew 13 and 
Philemon in VA13, Vevian Zaki on what she calls three recensions 
of the Pauline Epistles and on Sinai Arabic 151 (hereafter SA151), 
and Jack Tannous’s short article on Sinai Greek New Finds 
Majuscule 2 (hereafter MG2).1 However, in the introductions to the 

                                            
* I give my sincerest thanks to Emanuele Scieri, Andrew Patton, and to 
the anonymous readers for their helpful suggestions and corrections, and 
to Hugh Houghton for organising the Birmingham Colloquium. Any 
remaining errors are my own. 
1 Hikmat Kashouh, The Arabic Versions of the Gospels: The Manuscripts and 
Their Families (Berlin: De Gruyter, 2012); Sara Schulthess, Les manuscrits 
arabes des lettres de Paul: État de la question et étude de cas (1 Corinthiens 
dans le Vat. Ar. 13) ANTF 42 (Leiden: Brill, 2018); Vevian Zaki, The 
Pauline Epistles in Arabic: Manuscripts, Versions, and Transmission, Biblia 
Arabica 8 (Leiden: Brill, 2022); Juan Pedro Monferrer-Sala, ‘An Early 
Fragmentary Christian Palestinian Rendition of the Gospels into Arabic 
from Mār Sābā (MS Vat. Ar. 13, 9th c.)’, Intellectual History of the 
Islamicate World 1 (2013), pp. 69–113; Juan Pedro Monferrer-Sala, ‘The  
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standard critical text of Nestle-Aland and the United Bible 
Societies, currently NA28 and UBS5, there is no reference to the 
Arabic versions, nor are they cited in the apparatus of the Pauline 
Epistles.2 A note in the introduction to UBS3 mentions that it cites 
the Arabic versions rarely, but even that note (and presumably the 
rare citations of the Arabic versions) is absent from UBS5.3 
Scholarly interest in the Arabic versions has increased, but much 
work remains to be done to identify Greek variants behind Arabic 
translations for these manuscripts to gain a hearing for their 
testimony to the history of the New Testament text.4 

MG2 is the only known bilingual Greek-Arabic manuscript 
of the Pauline Epistles and is written in two columns. The Greek 
column has been assigned Gregory-Aland number 0278 and is one 
of the consistently cited witnesses in NA28, though not in UBS5.5 
This paper examines the remaining fragments of Romans 
contained in the first two folios of MG2.6 In his 2019 article 
Tannous examines fifteen test passages throughout the entire 

                                            
Pauline Epistle to Philemon from Codex Vatican Arabic 13 (Ninth 
Century CE) Transcription and Study’, JSS 60.2 (2015), pp. 341–371; 
Vevian Zaki, ‘The Textual History of the Arabic Pauline Epistles: One 
Version, Three Recensions, Six Manuscripts’, in Senses of Scripture, 
Treasures of Tradition: The Bible in Arabic among Jews, Christians and 
Muslims, ed. Miriam L. Hjälm, Biblia Arabica 5 (Leiden: Brill, 2017), pp. 
392–424; Vevian F. Zaki, ‘A Dynamic History: MS Sinai, Arabic 151 in 
the Hands of Scribes, Readers, and Restorers’, Journal of Islamic 
Manuscripts 11 (2020): pp. 200–259; Jack Tannous, ‘A Greco-Arabic 
Palimpsest from the Sinai New Finds: Some Preliminary Observations,’ 
in Heirs of the Apostles: Studies on Arabic Christianity in Honor of Sidney H. 
Griffithm, ed. David Bertaina et al., Arabic Christianity 1 (Leiden: Brill, 
2019), pp. 426–445. 
2 NA28, pp. 23*–34* and 67*–77*; UBS5, pp. 30*–35*. 
3 UBS3, pp. xxxii and xxxvi. 
4 Most of these studies concern themselves with establishing Vorlagen of 
the Arabic manuscripts and do not refer to Greek variants at all. Although 
MG2’s exemplar has a Syriac Vorlage, for several variants below MG2 
could be cited as supporting Greek readings. 
5 NA28, pp. 20*–22* and 63*–65*; UBS5, pp. 16*–23*. 
6 I have used the digital images from the Sinai Palimpsest Project to 
transcribe the Greek and Arabic text of Romans in MG2 at 
https://sinai.library.ucla.edu/viewer/ark:%2F21198%2Fz1862z2p.  
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Pauline corpus in MG2 comparing the Arabic to the Greek 
columns and to the Syriac Peshitta, tentatively concluding that it 
follows the Peshitta relatively literally, but noting that there are 
several places where it might have been corrected against the 
Harklean Syriac version.7 From the fragments of Romans, only 
Romans 1:3 is included in his test passages and the present study 
examines the entire extant text of Romans to determine its 
relationship to the Greek column and its Vorlage. 

The primary focus of the manuscript is clearly the Greek 
column, which is written in majuscule script. There are more 
rubrics in Greek both in the title on the first folio, πρὸς ῥωµαίους· 
παῦλου ἐπιστολή·, which runs the width of the page across both 
columns, and the κεφάλαια markings which are only in Greek letters 
usually next to the Greek column. Each κεφάλαιον	begins with a 
large capital Greek letter. There is an Arabic header across from 
the Greek one above the title, most likely indicating lections, but 
the beginning is lacunose due to a hole in the page. The Greek 
letters at the beginning of each epistle are a numbering system of 
the order of the Pauline Epistles, so that ᾱ in the margin below the 
large capital Π in Παῦλος designates Romans as the first letter in 
the Pauline letter collection contained in this manuscript.8 Fol. 3v 
does have κεφάλαιον ̅ at 1 Corinthians 8:1 next to a large capital 
letter, which shows that the κεφάλαια start anew with each epistle. 
The ἀρχ(ή) above and to the left of Παῦλος indicates the beginning 
of a lection, which is described at the top of the page as ἀνάγνω(σµα) 
τῇ κ[υρια(κῇ) ... .]̅ ἐν συνα(ξάριῳ) (‘the reading of the Sunday ... in 
the Synaxarion’) but the folio is lacunose at the point where it 
would specify which Sunday it is. The heading is very similar to 
the one in Ephesians on fol. 24r, which has ἀνάγνω(σµα) τῇ κυρια(κῇ) 
τῶ(ν) βαϊῶν ἐν συναξ(άριῳ) (‘the reading of the Sunday of the Palms 
in the Synaxarion’), which is also the Palm Sunday reading in VA13 
(βαϊῶν εὐλογιτ[ῶν]). The extant κ for κυρια(κῇ) is present in the 
heading for Romans and is written in the same way as the one for 
                                            
7 Tannous, ‘A Greco-Arabic Palimpsest’, pp. 426–445. 
8 This is further confirmed by other numbers for Epistles in this manu-
script where the beginning is extant, ̅ for Galatians on fol. 7r, ̅ for 
Ephesians on fol. 24r, ̅ for 1 Thessalonians on fol. 58v, ̅ for 2 
Thessalonians on fol. 72r, and ῑ for Hebrews on fol. 79r.  
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Ephesians, which makes it clear that Romans 1:1 began a Sunday 
reading, possibly according to the Jerusalem lectionary, because it 
should be a Tuesday reading according to the Byzantine lec-
tionary.9 MG2 follows the same lectionary system found in VA13, 
which has Romans 1:1 as the beginning of a Sunday reading, albeit 
without a description. 

There are some important limitations of Arabic which mean 
that certain features of the text found in MG2 must not be used to 
support variant readings. Among these are the presence or absence 
of the definite article in Arabic. As one example of many, not a 
single Greek word in Romans 1:1 has the definite article, but in 
Arabic, most are made definite either because they have the 
definite article or because they are part of a construct phrase that 
makes them definite. These are دبع  (construct) for δοῦλος, حيسملا  for 
Χριστοῦ, وعدملا  for κλητός, لوسُرلا  for ἀπόστολος, ليجنأ  (construct) for 
εὐαγγέλιον and ه6ّٰللا  for θεοῦ. As in the Peshitta, the word order for 
variants involving divine names such as Ἰησοῦ Χριστοῦ or Χριστοῦ 
Ἰησοῦ cannot be determined reliably from their Arabic translation.10 
In MG2 and the Arabic manuscript tradition in general, the 
translation حيسملا عوسي  (‘Jesus the Christ’), with some variant 
spellings of the name Jesus, is commonly found. Only a few isolated 
manuscripts such as VA13 and BNFc1711 read عوسي حيسملا   (‘the Christ, 
Jesus’) in the few cases where the order Χριστοῦ Ἰησοῦ appears in 
the Greek or πχϲ	ιηϲ######## in the Coptic text.12 A third type of Greek 

                                            
9 See Sebastià Janeras, ‘Les lectionnaires de l’ancienne liturgie de 
Jérusalem’, Collectanea Christiana Orientalia 2 (2005), pp. 71–92, for a 
study of the Jerusalem Lectionary and its manuscripts. See also Samuel 
Gibson, The Apostolos: The Acts and Epistles in Byzantine Liturgical 
Manuscripts, TS(III) 18 (Piscataway, NJ: Gorgias Press, 2018), pp. 45–47 
which discusses the influence of the Jerusalem Lectionary on the 
Byzantine rite, and 258 for this reading in the latter. 
10 Peter J. Williams, ‘An Evaluation of the Use of the Peshitta as a Textual 
Witness to Romans’, TC: A Journal of Biblical Textual Criticism 13 (2008): p. 2. 
11 This is a bilingual Coptic-Arabic manuscript in the BnF: see Table 1 below. 
12 To demonstrate further, in Ephesians 1:1 on fol. 24r where the Greek 
column has χ𝜐### ιυ( , the Arabic column has حيسملا عوسيأ , and again at the end 
of the verse where the Greek column has ἒν χω#### ιυ( , the Arabic column has 

حيسملا عوسيب . This does not necessarily indicate disagreement from the Greek  
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variant which cannot be rendered in Arabic translations is θεοῦ, 
which if it refers to ‘God’ and not ‘a god’ is always الله (‘the God’) in 
MG2. For κατὰ πνεῦµα ἁγιωσύνης in Romans 1:4, the Arabic column 
has سدقلا حورب , ‘by the Spirit of Holiness’ or simply, ‘by the Holy 
Spirit,’ which is the standard Arabic rendering of Holy Spirit, even 
occurring in this form in the Qur’an at 2:253. 

Acknowledging these limitations, what follows is an analysis 
of the extant portion of Romans in MG2, beginning with the Greek 
variant readings and analysing the differences between the Greek 
and Arabic columns.13 Next is a comparison of MG2 to the Syriac 
Peshitta and other Arabic manuscripts to determine the source of 
the differences. The analysis concludes with a discussion of its 
unique readings and the reasons these might have been created, 
either by the scribe or in the exemplar. Table 1 lists the sigla used 
in this study with the shelfmark, date and, where available, 
websites with digital images for all of the Arabic manuscripts that 
were consulted for comparison to the text of MG2. 

Siglum Shelfmark Date Website for Images 

460a,g,l Venice, 
BNM, Gr. 
Z. 11 
(Arabic, 
Greek, 
Latin)14 

13th 
cent. CE 

http://www.internetculturale.it 

A39K Aleppo, 
Syriac 
Orthodox 
Archdio-
cese N. 39 
(k) 

1479 CE https://www.vhmml.org/reading
Room 

                                            
column so much as it demonstrates how fixed this form had become in 
most Arabic manuscripts. 
13 Appendix A has a full transcription of the Greek and Arabic columns 
for the extant part of Romans and Appendix B has a table with the 
singular and subsingular Greek variant readings. 
14 460 is the Gregory-Aland number for the Greek column of this 
trilingual Greek-Latin-Arabic manuscript. For simplicity, I have used g 
for Greek, l for Latin, and a for Arabic to designate the columns. 
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ADul Duluth, 
Minnesota, 
Kathryn A. 
Martin Li-
brary, (no 
number) 

15th 
cent. CE 

 

ANS327 St Peters-
burg, NLR, 
Arabic 
New 
Series 327 

892 CE  

BNFa6274 Paris, BnF, 
Arabe 
6274 

18th 

cent. CE 
https://gallica.bnf.fr 

BNFa6725 Paris, BnF, 
Arabe 
6725 

918 CE https://gallica.bnf.fr 

BNFc17 Paris, BnF, 
Copte 17 

13th 
cent. CE 

https://gallica.bnf.fr 

BNFs50 Paris, BnF, 
Syriaque 
50 

1187 CE https://gallica.bnf.fr 

COP13-7 Cairo, Cop-
tic Ortho-
dox Patri-
archate, 
Bible 154 

1253 CE https://archive.org 

E1625 Madrid, El 
Escorial, 
Ar. 1625 
(Cas 1620) 

18th 

cent. CE 
 

H1 Homs, 
Archdio-
cese of the 
Greek Or-
thodox, 1 

not 
dated 

https://www.vhmml.org/reading
Room 

JSM263 Jerusalem, 
St. Mark 
Syrian Or-
thodox 
Monastery, 
263 

16th 
cent. CE 

https://www.vhmml.org/reading
Room 

LA2 Leiden, 
Univ., 
Acad. 2 

14th 
cent. CE 

https://digitalcollections.universi
teitleiden.nl 
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MG2 Sinai 
Greek NF 
MG2 

9th cent. 
CE 

https://sinai.library.ucla.edu 

MO4 Venice, 
BNM, Or. 4 

16th 
cent. CE 

 

RC867 St Peters-
burg, Insti-
tute of Ori-
ental Man-
uscripts 
Russian 
Academy 
of Sciences, 
C 867 

13th 
cent. CE 

 

SA147 Sinai, 
SCM, 
Arabic 147 

13th 
cent. CE 

https://sinaimanuscripts.library.
ucla.edu 

SA151 Sinai, 
SCM, 
Arabic 151 

867 CE https://sinaimanuscripts.library.
ucla.edu 

SA155 Sinai, 
SCM, 
Arabic 155 

9th cent. 
CE 

https://sinaimanuscripts.library.
ucla.edu 

SA156 Sinai, 
SCM, 
Arabic 156 

1316 CE https://www.loc.gov/item 

SA158 Sinai, 
SCM, 
Arabic 158 

1232 CE https://sinaimanuscripts.library.
ucla.edu 

SA164L Sinai, 
SCM, 
Arabic 164 

1238 CE https://sinaimanuscripts.library.
ucla.edu 

SA167 Sinai, 
SCM, 
Arabic 167 

1255 CE https://sinaimanuscripts.library.
ucla.edu 

SA168 Sinai, 
SCM, 
Arabic 168 

1238 CE https://sinaimanuscripts.library.
ucla.edu 

SA175L Sinai, 
SCM, 
Arabic 175 

1225 CE https://sinaimanuscripts.library.
ucla.edu 

SA436 Sinai, 
SCM, 
Arabic 436 

10th 
cent. CE 

https://www.loc.gov 
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VA13 Vatican, 
BAV, Vat. 
ar. 13 

10th 
cent. CE 

https://digi.vatlib.it 

VA28 Vatican, 
BAV, Vat. 
ar. 28 

1271 CE https://digi.vatlib.it 

VBA63L Vatican, 
BAV, Borg. 
ar. 63 

1741 CE https://digi.vatlib.it 

WG32 Wolfen-
büttel, 
Herzog-
August 
Bibliothek, 
Gud. Gr. 
32 

16th 
cent. CE 

 

Table 1. Arabic Manuscripts Consulted 

Though any conclusions about the Vorlage of MG2 remain 
tentative because such a small portion of Romans is extant, I 
consider the suggestions of Tannous and provide further evidence 
regarding its relationship to the Peshitta, but also show that, 
contra Tannous, in Romans it does not correct the Arabic text to 
that of the Harklean Syriac. 

GREEK VARIANTS 
Rather than beginning by comparing the Arabic column to the 
Syriac in places where it disagrees with the Greek column, it is 
necessary first to establish how the Arabic text of MG2 relates to 
the entire Greek textual tradition in places where there is known 
textual variation, so that one does not assume that differences 
between the Arabic and Greek columns are due to a different 
Vorlage without further analysis. In the extant portion of Romans 
in MG2, there are forty-eight instances of variation in Greek 
manuscripts depending on how one determines a variation unit—
excluding spelling variations. I have presented a table of the 
genetically significant Greek variants with the critical text of NA28 
as the first reading, followed by known variant readings with the 
Greek manuscripts and versions that support them in subsequent 
columns. Instead of listing all manuscripts and versions that agree 
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with the critical text in each variant, I have used the following 
method. Where there are 15 Greek manuscripts or fewer I have 
listed all of them with the critical text. If more than 15 Greek 
manuscripts agree with the critical text I have used the Latin 
abbreviation rell. to indicate that all Greek manuscripts except for 
the ones listed for other variant readings agree with the critical 
text. I included 0278, MG2 and the Syriac versions, commenting 
on other versions in the analysis of the variant readings when 
relevant. I consulted the apparatus of NA28 and UBS5, Das Neue 
Testament auf Papyrus, von Soden’s critical edition and textual 
commentary, and, occasionally, Swanson’s edition of Romans to 
locate variant readings.15 I verified von Soden’s readings using 
images from the NTVMR when possible. For the text of the Syriac 
Peshitta and the Harklean version I used Aland and Juckel’s Das 
Neue Testament in Syrischer Überlieferung.16 Though not included in 
the table, for the other versions I consulted Horner’s edition and 
Kneip’s unpublished M.A. thesis for the Sahidic Coptic, Horner’s 
edition for the Bohairic Coptic, Houghton’s edition for the Latin 
versions, Abraha’s edition for the Ethiopic, and my own 
transcriptions for other Arabic manuscripts.17 

                                            
15 Klaus Junack et. al., eds., Das Neue Testament auf Papyrus. II. Die 
Paulinischen Briefe, 2 vols., ANTF 12 (Berlin: De Gruyter, 1989–1984); 
Hermann Freiherr von Soden, Die Schriften des Neuen Testaments in ihrer 
ältesten erreichbaren Textgestalt, 4 vols. (Göttingen: Vandenhoek & 
Ruprecht, 1911–1913), 1:2. Reuben Swanson, ed., New Testament Greek 
Manuscripts: Romans (Wheaton, IL: Tyndale House; and Pasadena: 
William Carey International University Press, 2001). 
16 Barbara Aland and Andreas Juckel, eds., Das Neue Testament in Syrischer 
Überlieferung, II. Die Paulinischen Briefe, 3 vols., ANTF 14, 23, 32 (Berlin: 
De Gruyter, 1991–2002). 
17 George William Horner, ed., The Coptic Version of the New Testament in 
the Southern Dialect, Otherwise Called Sahidic and Thebaic, 7 vols. (Oxford: 
Clarendon Press, 1920; repr. Osnabrück: Zeller, 1911–1924); David Kneip, 
‘The Text of Romans in Sahidic Coptic’ (unpubl. diss., Abilene Christian 
University, 2004); George William Horner, ed., The Coptic Version of the 
New Testament in the Northern Dialect, Otherwise Called Memphitic and 
Bohairic, 4 vols. (London: Clarendon Press, 1905; repr. Osnabrück: Zeller, 
1969), 3; H.A.G. Houghton et. al., eds., The Principal Pauline Epistles: A 
Collation of Old Latin Witnesses, NTTSD 59 (Leiden: Brill, 2019); Tedros  
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Variant Romans Critical Text Reading B Reading C 
1 1:1 Χριστοῦ Ἰησοῦ 

𝔓10 03 81 
Ἰησοῦ Χριστοῦ 
0278 rell. 
syrp,h,pal MG2 

 

2 1:3 τοῦ γενοµένου 
0278 61c rell. 
syrh,pal 

τοῦ γεννωµένου 
51(*).c 61* 441 
syr(p) MG2 

 

3 1:4 κυρίου 0278vid 
rell. MG2 460a 

θεοῦ 323 460g,l 

1738 
 

4 1:7 ἐν Ῥώµῃ 
ἀγαπητοῖς θεοῦ 
0278 rell. 
syrp,h,pal MG2 

ἐν ἀγάπη θεοῦ 
012 

 

5 1:8 περί 01 02 03 
04 06* 018 
0151 33 81 
104 630 1505 
1506 1739 
1881 syrp,h 

ὑπέρ 062 010 
020 025 044 
049 056 0142 
0278 1175 
1241 2464 
MG2 

 

6 1:9 µου1 𝔓26vid 01 
02 03 04 062 
018 020 025 
0151 

µοι 06* 010 
044 056 0142 
424 1505 
1506 syrp vid,h 
MG2vid 

lac. 0278 

7 1:24 αὐτοῖς 𝔓40vid 01 
02 03 04 06* 
81 104 1881* 
syrp,h MG2vid 

ἑαυτοῖς 062 010 
018 020 025 
044 049 056 
0142 0151 
0278 33 365 
630 1175 
1241 1505 
1506 1739 
1881c 2464 

 

8 1:25 τῇ κτίσει rell. τὴν κτίσιν 025c 
(025* κτησιν) 
(0278 τὴν 
κτη[σ]ειν) (999 
τὸν κτίσιν) 

 

9 1:26 φύσιν 0278 
rell. syrh 

φύσιν χρῆσιν 
06* 012 syr(p) 
MG2vid 

 

                                            
Abraha, La lettera ai Romani: Testo e commentari della versione Etiopica, 
Äthiopistische Forschungen 57 (Wiesbaden: Harrassowitz, 2001).  
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1018 1:27 τε 01 03 061 
018 020 049c 
056 0151 81 
365 1175 
1241 1836 
2464 syrp vid 

δέ 02 06* 012 
025 044 33 
104 630 1505 
1739 1881 syrh 

MG2vid 

om. 04 
049* 0278 
1827 

11 1:27 ἑαυτοῖς 0278 
rell. syrp,h 
MG2 

αὐτοῖς 03 018 
0151 104* 
1506 

 

12 1:28 ὁ θεός 0278 
rell. syrp,h 
MG2 

om. 01* 02 
0172* 1827 
1845 2815 

 

1319 1:29 πονηρίᾳ 
πλεονεξίᾳ κακίᾳ 
03 0172vid 6 
424c 1739 
1881 

πορνείᾳ πονηρίᾳ 
πλεονεξίᾳ κακίᾳ 
020 044 049 
056 0142 
0278vid 88 256 
263 365 424* 
429 436 460 
917 1175 
1241 1245 
1319 1573 
1962 2127 
2200 2464 
2492 syrh 
(MG2) 

(πορνείᾳ 
πονηρίᾳ 
κακίᾳ 
πλεονεξίᾳ 
syrp) 

Table 2. Genetically Significant Greek Variants 

There are 13 genetically significant variants in the extant portion 
of MG2. The Greek and Arabic columns agree in seven of them, 
two cannot be determined and they disagree four times. For the 
agreements, in Romans 1:7 I have combined what NA28 lists as 
two separate variants to show that MG2 and 0278 do not agree 
with the omission of ἐν Ῥώµῃ as in 012. In Romans 1:28 neither 
lacks ὁ θεός, omitted in 01* 02 0172* 1827 1845 2815 and in the 

                                            
18 The majority of Greek manuscripts are split between the critical text 
and reading B so that I have only listed the consistently-cited witnesses 
in NA28 for each of those readings 
19 There are at least ten other readings and the syrp reading does not exist 
in any Greek manuscript; however, I have included these for comparison 
and analysis between MG2 and 0278. 
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Arabic manuscripts SA155 and BNFa6725. Romans 1:29 is a 
complicated variant that has at least twelve variant readings in 
Greek, but MG2 clearly agrees with the order of the Greek 
column. In Table 2, I only list three readings for this variant, one 
of which I created from the order of the Peshitta, ܬ%$#ܙܘ' 

'ܬ%+%.-ܘ 'ܬ%,$+ܘ 'ܬܘ(*()ܘ , in what would be the reading of its 
Greek Vorlage if one existed. Despite an itacism and two incorrect 
circumflex accents, the order of 0278 is certain. MG2 agrees with 
this order, reading قسفو هَرَشو هرارشو ينزو , except that it has the 
added conjunction و before each of the terms like the Peshitta, 
both Coptic versions, and some Arabic manuscripts of the same 
recension with a Greek Vorlage, namely SA175L, SA158, SA168, 
H1, and VBA63L. The apparatus of UBS5 and NA28 list syr(p) for 
the same reading as 0278 and MG2 in parentheses most likely due 
to the difference in word order for πλεονεξίᾳ and κακίᾳ. The 
Peshitta has ܬܘ(*()ܘ' , meaning ‘bitterness; harshness, cruelty’ 
after the word for πορνείᾳ and has the word for πλεονεξίᾳ at the 
end after κακίᾳ.20 If ܬܘ(*()ܘ'  translates πονηρίᾳ syrp would still 
not belong with this reading, but should have its own, separate 
reading with the order πορνείᾳ πονηρίᾳ κακίᾳ πλεονεξίᾳ.21 Although 
this order is not a known Greek variant, the Arabic manuscripts 
A39K, ADul, WG32, JSM263, and BNFa6274 agree exactly with 
the Peshitta, while BNFa6725, SA436, and SA159 have the same 
word order without the added conjunction و before each of the 
terms. Unfortunately, P.J. Williams does not reference this verse 
in his article on the Peshitta in the NA27 apparatus;22 however, 
whether the Peshitta’s word order derives from a Greek 
manuscript is inconsequential to the point that MG2 does not 
agree with the Peshitta in this variant. 

                                            
20 Jessie Payne Smith, ed., A Compendious Syriac Dictionary Founded upon 
the Thesaurus Syriacus of R. Payne Smith, D. D. (Winona Lake, IN: 
Eisenbrauns, 1998), p. 301b. 
21 Aland-Juckel have this word by itself with no parallel in syrh so that 
they do not seem to consider it to be a translation of πονηρίᾳ. However, 
when one compares 1 Corinthians 5:8, ἐν ζύµῃ κακίας καὶ πονηρίας, syrp has 

'ܬܘ(*()ܕܘ 'ܬ%,$+ܕ 1(0$/+ , which seems to indicate that the translator of 
the Peshitta did use ()*)ܬܘ'  to translate πονηρίᾳ. 
22 Williams, ‘An Evaluation’, p. 3. 
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While there is some uncertainty with the variants in Romans 
1:1, 4, and 8, it seems clear the Greek and Arabic columns do 
agree in these readings. In Romans 1:1, the Greek and Arabic 
columns agree in the order Ἰησοῦ Χριστοῦ with most of the rest of 
the Greek manuscript tradition as well as most versional evidence 
against the reading of the critical text of NA28, although what 
MG2 has is the standard Arabic for this name. The form could 
show influence from the Syriac, which has *,%4/$,) ܥ  in all five 
locations in the extant text of Romans in MG2, but one should not 
make too strong a connection without further evidence. For the 
variant concerning κυρίου or θεοῦ in Romans 1:4, 0278 has the top 
right corner of what is probably a Κ visible since there is no 
middle line that would indicate a Θ like the one in line 4 of this 
page, ΘΥ####, so the columns agree on the variant κυρίου. In Romans 
1:8, which involves the substitution of a preposition, deciding 
whether MG2 agrees with the Greek must remain tentative 
because prepositions rarely have an exact equivalence between 
the source and target languages. However, based on a comparison 
of prepositions used in Romans 1:3 where there is no textual 
variation, here in 1:8, and Ephesians 6:18–19 it seems probable 
that both Syriac versions agree with περί and MG2 with ὑπέρ for 
this verse. In Romans 1:3, the Greek column has περί and in 1:8 
ὑπέρ, while the Arabic column also changes prepositions with ىلع  
in 1:3 and نع  in 1:8. MG2 has نع  in Ephesians 6:18 and 6:19 for 
ὑπέρ in the Greek column of both verses, though the NA28 
apparatus does not note the reading of ὑπέρ for 0278 in Ephesians 
6:18 even though it is one of the consistently cited witnesses. For 
the Syriac versions in Romans 1:3 and 1:8 each has the same 
preposition both times. Syrp has -5  and syrh has (65 , the latter 
of which is back-translated both times as περί in Aland-Juckel.23 
It is reasonable to suggest that since the Peshitta also has the same 
preposition for both verses, and since Romans 1:3 has περί with 
no textual variation, that this also translates περί in Romans 1:8 
against 0278 and MG2. 

The two variants for which one cannot determine agreement 
are that of the first µου and the variant µοι in Romans 1:9, and the 

                                            
23 Aland and Juckel, Das Neue Testament in Syrischer Überlieferung, p. 560. 
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accusative τὴν κτίσιν in 0278 in Romans 1:25 with 025 999 against 
the dative τῇ κτίσει in the rest of the Greek manuscripts. For the 
variant in Romans 1:9, there is a hole in the Greek column where 
the variant would be, but the Arabic column is readable. It follows 
the reading μοι with يل دهشي دق , ‘he might witness to me,’ or ‘he 
indeed witnesses to me’. There are two possibilities because the 
normal use of دق  with the imperfect means, ‘sometimes, at times; 
perhaps, or English “may”, “might”’.24 However, Lane notes that 
it could have the sense of certainty, with the meaning ‘indeed’.25 
In the latter case MG2 would agree with the emphasis present in 
the Peshitta reading, 78ܘܗ ܕ :; <$) , the participle plus the enclitic, 
which has the sense of emphasis, ‘for it is God who is the witness 
to me’, or the Harklean 78ܝܗܘ<*ܐ ;: ($> 1ܕ , which is nearly the 
same as the Peshitta except it has the emphatic form of the 
participle and ܝܗܘ<*ܐ  instead of ܘܗ . Arabic does not have a dative 
case, so one cannot be certain whether it agrees with the 
accusative case in 0278 for the variant in Romans 1:25, but it 
does have the plural قئالخلا  (‘the creatures’) like the Peshitta where 
the Greek has the singular. 

For the four disagreements, in Romans 1:3 the Arabic column 
reads دولوملا  (‘the one born’) with the Greek manuscripts 51(*).c 61* 
441, against τοῦ γενοµένου of the Greek column. GA 51 corrects the 
vowel from γεννοµένου to γεννωµένου, but this could be significant 
because the word breaks across the line as γεν-νοµένου. If the 
original scribe accidentally wrote a second ν to start the next line, 
one could suggest the original text reads with the rest of the Greek 
manuscripts with a mistaken additional ν, but is corrected to 
γεννωµένου with the vowel change instead of being corrected to 
γενοµένου by deleting the second ν. The crux of the problem is how 
one understands the meaning of τοῦ γενοµένου here, which Tannous 
in his article on MG2 simply translates as ‘who was born’, without 
further comment.26 It is clear from various Greek lexica, such as 
LSJ and BAGD, that one of the possible meanings of γίνοµαι is ‘to be 

                                            
24 Cowan, Arabic-English Dictionary, p. 872. 
25 E. W. Lane, An Arabic-English Lexicon. 8 vols. (London: Williams and 
Norgate, 1863, repr. Beirut: Librairie du Liban, 1968), p. 2491a. 
26 Tannous, ‘A Greco-Arabic Palimpsest’, p. 434.  



 3. THE ARABIC TEXT OF ROMANS 1:1-9A; 24B-29 83 

born’.27 Aside from this verse, Paul uses a form of this verb thirty-
five times in Romans not once in the sense of being born.28 The 
only certain use of γεννάω is in Romans 9:11, speaking of Jacob and 
Esau. In the versional evidence for this variant Old Latin qui factus 
est ei, Vulgate qui factus est, Sahidic Coptic ⲛ̄ⲧⲁϥϣⲱⲡⲉ, Bohairic 
Coptic ⲉⲧⲁϥϣⲱⲡⲓ, Harklean Syriac ܿܘܗܕ ܘܗ' , and even some Arabic 
manuscripts VA13* BNFa6725 يذلا , VA13c, SA155 and SA159  يذلا
ناك , and SA158, H1, MO4 and VBA63L رياصلا , have the meaning of 

‘the one who’, ‘the one who was’, ‘the one [who] became or 
descended’, which shows that the translators do not interpret the 
Greek as ‘the one born’, like we find in MG2 with دولوملا . The only 
versional evidence with a clear meaning of being born includes the 
Peshitta ̇ܬܐܕ ܘܗ*.B , Ethiopic ዘተወልደ (zatawalda), MG2, and Arabic 
manuscripts with some connection to the Peshitta, including SA147 
and SA151supp دولوملا ,29 and ANS327, SA167, BNFs50, RC867, and 
COP13-7 دلو يذلا , where the latter form is a literal translation of the 
Peshitta. The participle in MG2 does not translate literally the 
Peshitta’s relative pronoun with a verb in the perfect, and although 
its participle agrees in form with its Greek column, in meaning it 
agrees with τοῦ γεννωµένου found in the later Greek manuscripts 
51(*).c 61* 441. Further complicating the matter, on folio 19v at 
Galatians 4:23, the Greek column misspells γεγέννηται as γεγένηται. 
The Arabic column reads دلو  (‘was born’), which is a translation of 
γεγέννηται—the very word the Greek column should have read as 
the perfect passive, third person singular of γεννάω instead of 
γίνοµαι. If the Arabic column translates the Greek column in both 
Romans 1:3 and Galatians 4:23, it is consistent in both cases. 

                                            
27 LSJ, s.v. γίγνοµαι; BAGD s.v. γίγοµαι. 
28 Four in Old Testament quotations (9:29; 10:20; 11:9, 34), ten in the 
phrase µὴ γένοιτο (3:4, 6, 31; 6:2, 15; 7:7, 13; 9:14; 11:1, 11) and 20 other 
instances (2:25; 3:4, 19; 4:18; 6:5; 7:3 (2x), 4, 13 (2x); 11:5, 6, 17, 25; 
12:16; 15:8, 16, 31; 16:2, 7) where it tends to have the sense of ‘to 
become’ or ‘to be’. 
29 Romans 1:3 is in the supplementary folios that were later added to 
replace the beginning of SA151, but it does not seem to have a close 
relationship to this manuscript. However, see Zaki, ‘A Dynamic History’, 
p. 232, where she calls MG2 a recension of the original text of SA151. In 
a more recent publication, she posits that the supplementary folios were 
translated from Greek. 
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However, it is more likely that MG2’s text derives from the Peshitta, 
as it does in other places, but changes the form to a participle to 
match its Greek column. 

Only part of Romans 1:24 is extant and there is one Greek 
variant in which MG2 agrees with the reading αὐτοῖς against 
ἑαυτοῖς of the Greek column. Although the last letter of the Arabic 
word is mostly missing due to a hole in the manuscript, it clearly 
does not have the same word مهرابداب  which translates ἑαυτοῖς in 
Romans 1:27. Instead it appears to read اهب , the Arabic preposition 
 with the feminine singular enclitic pronoun which in Arabic ب
can have an impersonal plural noun as its referent, followed by a 
dot in a circle as punctuation. However, the referent for the Greek 
pronoun αὐτοῖς can only be either τὰ σώµατα, neuter plural, or 
αὐτούς, masculine plural, and cannot be the feminine plurals ταῖς 
ἐπιθυµίαις or τῶν καρδιῶν. Because ἐν αὐτοῖς follows directly after τὰ 
σώµατα αὐτῶν, the referent is most likely the ones God gave over, 
so ‘in them’ or ‘among them’, is intended, which does not differ 
much in meaning from the variant with ἑαυτοῖς in the Greek 
column. The problem with the Arabic text is, even though the text 
of the previous part of the verse is not extant, the feminine 
singular enclitic pronoun cannot refer to the third-person plural 
direct object of the main verb αὐτούς in Greek, because that refers 
to people and so would have to be the third-person plural مه .30 
Depending on how it was translated in the missing Arabic text, 
the referent could be the desires, their hearts, uncleanness, or 
their bodies. Like the Greek, due to the proximity of مهداسجا  to اهب  
it is redundant to refer to their bodies again immediately and 
would seem to be a nonsense reading if that was intended. It must 
                                            
30 If one compares the way the scribe wrote مه  with the previous word 

مهداسجا  in the line immediately above this one to what is written here, 
most of the م would be visible because it extends below the line, but there 
is nothing visible below the line here and only the top part of this line 
has a hole in it. If we also compare the attached اه  two lines down in the 
word اهودبعو  we see that the scribe, when attaching the ا to the ه, makes 
a slight downward stroke then starts the ا from the top instead of one 
smooth stroke as he does in the following line with اهقلاخ . This makes the 
reading اهب  nearly certain, but the missing part of the verse makes it 
extremely difficult to determine the Arabic referent for the enclitic 
pronoun. 
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refer to one of the other three nouns, which means it cannot 
translate either of the Syriac versions, both of which read +8ܢܘ , 
which can only refer to ܢ%#ܐ , ‘them’, or DEF*8ܢܘ , ‘their bodies’. 
The reading could go back to a Greek manuscript with αὐταῖς 
instead of αὐτοῖς or an Arabic translator could have misread it as 
αὐταῖς, whether in MG2’s exemplar or in a comparison with 
another Greek manuscript. The Coptic versions seem to be more 
open to interpretation since the third-person plural does not 
distinguish between masculine and feminine. In Horner’s edition 
of the Sahidic Coptic, for ⲛ̄ϩⲏⲧⲟⲩ he translates ‘in them (i.e. the 
lusts)’.31 However, for the same word in his Bohairic edition, 
ⲛ̄ϧⲏⲧⲟⲩ, he translates, ‘among them’, indicating the referent is the 
object of the verb ⲁϥⲧⲏⲓⲧⲟⲩ (the ones whom God delivered) but 
either interpretation is possible in both versions.32 While the 
Coptic versions may explain the referent in MG2, this manuscript 
does not have any significant relationship with the Coptic 
versions. ANS327 and SA147, which have many readings in 
common with MG2, read هسندلا مهبولق تاوهشو  (‘the unclean desires 
of their hearts’) in the part of the verse that is missing in MG2 
and the same verb as MG2, where the referent must be either ‘the 
unclean desires’ or ‘their hearts’. There is an interesting reading 
that Aland and Juckel cite for Bar Hebraeus ܐ*GH4 ܕ#I-)ܢܘ 

DEF*88+ ܢܘ*J , of which MG2’s text could be a literal translation, 
including Arabic ىكـل  for ܐ*GH4 , which is not in the Peshitta or 
Harklean version, and اهب  for +8*J .33 However, identifying a 
versional source for the Arabic reading at Romans 1:24 cannot be 
determined conclusively. No matter the source of the Arabic اهب  
and whatever the intended referent, MG2 does not agree with the 
Greek text ἑαυτοῖς in 0278. 

For the Greek variant φύσιν in Romans 1:26, NA28 lists 06* 
012 as φύσιν χρῆσιν against the rest of the Greek manuscript 
tradition. Though von Soden indicates the entire Latin tradition 
supports the longer reading, Houghton shows AMstvar and PELB do 
not have the addition.34 MG2 has a different grammatical struc-
                                            
31 Horner, The Coptic Version of the New Testament in the Southern Dialect, p. 11.  
32 Horner, The Coptic Version of the New Testament in the Northern Dialect, p. 9. 
33 Aland and Juckel, Das Neue Testament in Syrischer Überlieferung, p. 97. 
34 Houghton, The Principal Pauline Epistles, p. 41. 
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ture, ًايعيبط سيل ام نلمعتساو  (‘and they used what was not natural’) 
and clearly knows a text or translation that inserts the word 
χρῆσιν, as found in syrp, 0+ܘB4:ܕ ܡ (GJ ܬܐL,M —though the latter 
has the third person singular verb ‘used’ at the end reflecting a 
Greek word order.35 

In Romans 1:27 the Greek column has only καί, omitting τε 
or δέ, but the Arabic column has ناف اضياو , which clearly represents 
a longer reading. One would like to be able to compare the only 
other possible use of τε in this fragment in Romans 1:26, but the 
manuscript is lacunose at this point. In the reading of MG2, one 
can leave the particle نا  untranslated, as it allows the grammatical 
possibility of putting the subject before the verb like the Greek 
column, though the latter has a participle instead of a finite verb. 
While ف can translate multiple Greek words, it is a common 
translation of δέ in many Arabic manuscripts. Either و or اضيا  can 
translate καί, but MG2 has both, which is redundant. Based on all 
of this, it seems certain that the scribe of MG2 knew a reading 
with δέ and might have known and conflated all three variant 
readings. Syrp has ܦܐ ܒܘܬܘ  and syrh has ܕ*J ܦܐ , neither of which 
is a match for MG2, though the influence of syrp is clear when one 
expands the comparison to include more of the beginning of this 
verse. For the Greek ὁµοίως τε/δὲ καὶ οἱ ἄρσενες, MG2 has ناف اضياو 

اذكه مهروكذ , and syrp has ܕ ܦܐ ܒܘܬܘPF*8ܗ ܢܘPH4 . MG2 transposes 
ὁµοίως to the end and includes the suffixed possessive pronoun for 
οἱ ἄρσενες in agreement with syrp. Therefore, MG2 shows 
awareness of the Peshitta’s reading and follows it nearly exactly, 
but also knows another reading with δέ and conflates them against 
the Greek column. 

SYRIAC AGREEMENTS 
There are several places in addition to those noted above where 
MG2 differs from the Greek column in grammar, word order, the 

                                            
35 The other Arabic manuscripts that follow syrp are ANS327 with the same 
reading as MG2, SA167 نلمعو , COP13-7 نعّتمتو , and apparently SA151supp 

نبلقتو , though the verb means ‘to change’ or ‘to turn’, not ‘to use’. 460a 
هداعلاب  also has the addition but use a noun instead of a verb so that it does 

not reflect the Peshitta reading but is more likely a translation of a Latin 
Vorlage. 
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addition or omission of words, and singular/plural substitutions 
where it follows the Peshitta or is clearly influenced by it. For 
grammatical differences between the columns, in Romans 1:1 the 
Arabic text has زرفٌأ يذلا , the relative pronoun plus the perfect 
passive for the Greek participle ἀφωρισµένος. Although this is a 
legitimate and widespread means of translating a Greek participle 
into Arabic, twenty-four Arabic manuscripts transcribed for this 
study use a participle here.36 MG2’s verb is a consonantal cognate 
both of the Peshitta ܫ%$ܬܐܕ  and the Greek ἀφωρίζω, but matches 
the form of the Peshitta, which also has a passive form of the verb 
with the relative particle. However, the Sahidic ⲡⲉⲛⲧⲁⲩⲡⲟⲣϫϥ̄ and 
the Bohairic ⲫⲏ ⲉⲧⲁⲩⲑⲁϣϥ have the relative with the perfect 
passive forms. Therefore, though this seems an important 
difference between the Arabic and Greek columns, it is 
inconclusive and could simply be a non-literal translation of the 
Greek column without using the participial form. In Romans 1:28, 
for ποιεῖν of the Greek column, MG2 has what is very difficult 
grammatically in Arabic نولمعي اونوكي يك , the particle to show 
purpose followed by two third-person plural verbs, the first one 
in the subjunctive and the second in the imperfect, that must 
mean, ‘so that they are doing’. It is an attempt to translate literally 

QB*J- ܢܘܘ8#ܕ  in syrp, the ܕ indicating purpose with the third-person 
plural imperfect verb, but followed by the masculine plural 
participle, functioning as a verb. Both emphasize the ongoing 
aspect of the Greek present infinitive. ANS327 and BNFs50, اوراصف 

نولمعي , have a more coherent translation of this Syriac construction 
with the perfect followed by the imperfect which can be 
translated ‘so that they got to the point that they are doing’. 

There are several differences in word order where MG2 
follows the reading of the Peshitta. In Romans 1:3, MG2 
transposes the Greek κατὰ σάρκα, Arabic دسجلاب , before the Greek 
ἐκ σπέρµατος Δαυίδ, which agrees with the Peshitta’s word order. 
In Romans 1:5 for εἰς ὑπακοὴν πίστεως ἐν πᾶσιν τοῖς ἔθνεσιν ὑπὲρ τοῦ 
ὀνόµατος αὐτοῦ, MG2 restructures this entire clause in word order 

                                            
36 VA13, SA155, BNFa6725, SA159, SA175L, SA158, SA168, H1, MO4, 
VBA63L, 460a, SA151supp, ANS327, SA147, BNFc17, SA167, VA28, A39K, 
ADul, WG32, JSM263, BNFa6274, RC867 and COP13-7.  
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and grammar with so many verbal and grammatical similarities 
to the Peshitta that it is unmistakably following it here.37 It reads, 

همسا ناميأل اوداقني ىك مَمأُلا عيمج يف ِ (‘in all the nations so that they should 
obey the faith of his name’) where the Peshitta has +G.800̈4- ܢܘ 

U08ܕ 'ܬ%0H*8: ܢ%T)<,#ܕ S*ܐ  (‘in all of them, the nations, so 
that they will obey the faith of his name’). Both have the same 
transposition of ἐν πᾶσιν τοῖς ἔθνεσιν to the beginning of the clause, 
move the purpose clause to the end of the verse, and change 
obedience to a third-person plural imperfect verb with the nations 
as the subject. MG2 even has the same construct relationship 
‘faith of his name’ instead of what would be better Arabic 
grammar ‘faith in his name’. The only difference between them is 
the Peshitta has a redundant object suffix in the phrase +G.8ܢܘ 

-00̈4 , which is common for Syriac grammar and not Arabic. 
Even with these differences that start on one side of the folio and 
continue to the other, the scribe of MG2 takes care to line up the 
Arabic text with the Greek column so that they end in 
approximately the same location. 

MG2 has some significant additions and omissions when 
compared to the Greek column that have a clear connection to 
the Peshitta. In Romans 1:3 MG2 adds لا  (‘family’) before دواد  
(‘David’), which Tannous includes in his test passages.38 In his 
article he suggests that when there are differences between the 
Greek and Arabic columns the Arabic is following the Peshitta 
and not the Greek: by including Romans 1:3 he suggests the 
addition is from the Peshitta, ܘܕ*B <$+ܕ   (‘of the house of David’).39 
The reading is probably derived from the Peshitta, but it is not 
literal, even though Arabic does have the cognate term تيب  
(‘house’) and could have used that word here. MG2’s reading 
reflects the more common Arabic idiom, which is also found in 
the Qur’an in 2:248 referring to the family of Moses ( ىسوم لأ ) and 
the family of Aaron ( نوره لأ ). In Romans 1:4, the phrase نيب نم 

تاومالا  (‘from among the dead ones’) for Greek νεκρῶν is similar to 

                                            
37 The Arabic manuscripts ANS327, SA151supp, BNFs50, RC867 and COP13-
7 also have this order. 
38 Tannous, ‘A Greco-Arabic Palimpsest’, p. 434. 
39 Tannous, ‘A Greco-Arabic Palimpsest’, p. 430.  
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syrp ($̈>'  +$>  (J  (‘from the house of the dead ones’). As seen in 
Romans 1:3, they are related without MG2 literally translating 
the Peshitta.40 In Romans 1:25, for οἵτινες µετήλλαξαν, MG2 has 

اولدَّبو  (‘and they exchanged’), leaving out any translation of οἵτινες, 
which agrees with syrp ܘL.V% . MG2 has added an object suffix to 
the masculine singular participle اهقلاخ  for τὸν κτίσαντα, which is 
not required by Arabic grammar but follows the Peshitta ܕ:Q)8*ܘ*J  
with SA151supp, BM4950 and COP13-7. For ὅς ἐστιν εὐλογητός the 
Arabic has تاحيبستلا هل يذلا  (‘who to him [are] the glorifications’), 
a reading that follows the first part of the Peshitta ܬ 8:ܕUQ̈/J 

WPJ%+ܘ , but then drops the doublet ‘and the blessings’, due to 
influence from the Greek column. The final addition in Romans 
1:25 is دابالا دبا ىلا  (‘to the age of the ages’) which has the added 
phrase ‘the age of’, as in the Peshitta :T.X -.0$J , along with 
ANS327, SA151supp, BNFs50 and COP13-7, where the Greek has 
εἰς τοὺς αἰῶνας. In Romans 1:28, MG2 has اوفرعي نا مهسفنا ىلع اومكحي مل 
 they did not judge upon themselves that they should know‘) الله
God’) for the Greek οὐκ ἐδοκίµασαν τὸν θεὸν ἔχειν ἐν ἐπιγνώσει in 
agreement with the Peshitta ܕ 4:ܕ#% +HV,8ܕ ܢܘ#B-%ܢ :Y:8' . It is 
possible that both agree with the addition of ἐν ἑαυτοῖς in 1836, 
but in MG2 one would expect the preposition ب not ىلع . The Greek 
is difficult grammatically and is made easier to understand in 
both the Arabic and Syriac translations. Rather than agreeing 
with the singular reading of 1836, it is more likely that the phrase 
is added because the verb اومكحي  ‘to judge’ meant to translate the 
Greek verb ἐδοκίµασαν was not specific enough to translate it and 
needed ‘in themselves’ to represent more accurately the semantic 
range of the Greek verb. MG2 literally translates the Peshitta 
reading, but it uses the correct Arabic grammar and the 
preposition that the Arabic verb requires instead of using the 
Syriac cognate.41 

                                            
40 Although VA13 and SA159 have different forms for the plural of dead, 
they and ANS327, SA147, BNFs50, RC867, and COP13-7 have the same 
expression as MG2 in this verse. 
41 The Arabic manuscripts H1, ANS327, BNFs50, COP13-7 and E1625 all 
have a form of the added phrase, and all use the same Arabic verb. Most 
Arabic manuscripts have verbs that mean ‘to test’ or ‘to try’, including 

اوبرجي  in SA155, BNFa6725, SA436 and SA159, اوربتخي  in SA158, MO4 and  
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MG2 has two instances where there is a singular noun for a 
Greek plural and three with a plural for a Greek singular, all of 
which agree with the Peshitta. For the singular Arabic and plural 
Greek, both examples are in Romans 1:27 where MG2 has  ىلع ركذلا

ركذلا  for ἄρσενες ἐν ἄρσεσιν, following the Peshitta ܕܘP)1 -5 ܕP)1 , 
and for εἰς ἀλλήλους, it reads  دٍحاو ىلعٌ دحاو  following LB -5 LB  in the 
Peshitta. MG2 has plural for singular in Romans 1:25 قئالخلا  for 
τὴν κτήσειν following the Peshitta’s *>' :QF ثانالا 42,  for τῆς θηλείας 
in Romans 1:26 following ܕ#ZQ̈>'  in the Peshitta, and in Romans 
هيدر ركِف 1:29  for κακοηθείας following ܘ(/,Q̈>' +$̈,>'  found in the 
Peshitta. All of these agreements between MG2 and the Peshitta 
against the Greek column reveal that the text of MG2’s exemplar 
is a translation of the Peshitta. 

ARABIC AGREEMENTS 
MG2 has several readings that are not related to the Syriac or 
Greek but are common in the Arabic manuscript tradition. In 
Romans 1:1, MG2 begins with the word نم  before Paul (‘from 
Paul’) which is not found in Greek, Latin, Syriac, Coptic, or 
Ethiopic versions, but is in many Arabic manuscripts including 
ones with Greek, Coptic, Latin, and mixed Syriac-Coptic 
Vorlagen.43 However, it is not found in manuscripts translated 
from the Peshitta.44 For the preposition διά in Romans 1:2 MG2 
has نُسلا ىلع   (‘on the tongues of’) which is also in BNFa6725, 460a, 
ANS327, SA167c, BNFs50, RC867 and COP13-7, but this does not 
have a definitive relationship to another Vorlage. Both Syriac 
versions have +$B , which is the equivalent of Sahidic ⲉⲃⲟⲗ ϩⲓⲧⲟⲟⲧⲟⲩ 
and Bohairic ⲉⲃⲟⲗ ϩⲓⲧⲟⲧⲟⲩ, and the Arabic manuscripts VA13, 
SA155 and SA159 يدي ىلع , all of which mean ‘by the hand(s) of’. 

                                            
VBA63L, and اونحتمي  in 460a, without the added phrase, which would not 
be required of these verbs to translate the meaning of the Greek 
ἐδοκίµασαν. 
42 This agrees with the Arabic manuscripts VA13, 460a, ANS327, SA147, 
SA151supp, SA167, BNFs50 and COP13-7. 
43 Greek: the family of manuscripts including SA175L, SA164L, SA158, 
SA168, SA156, MO4, H1, VBA63L; Coptic: VA28; Latin: 460a; mixed: 
A39K, LA2, ADul, WG32, JSM263, BNFa6274. 
44 These include SA151supp, ANS327, SA147 and BNFs50.  
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The other Arabic translation for διά is ب, found in SA158, H1, 
MO4 and VBA63L, closer in meaning to ‘through’ in the sense of 
agency. In Romans 1:3 MG2 has دسجلاب  (‘in the body’) for κατὰ 
σάρκα, which seems to be a common translation for this Greek 
expression and is also the reading of VA13, SA155, BNFa6725, 
SA159, ANS327, SA151supp, SA147, BNFs50, RC867 and COP13-
7.45 The Syriac has either the absolute +[)  in the Peshitta or the 
emphatic +[)1  in the Harklean and Palestinian versions. 
Comparing this with the sixteen extant uses of the word σάρξ in 
Galatians in MG2, only twice does it use an Arabic word for ‘flesh’ 
( محل ).46 In the other fourteen occurrences, whether singular or 
plural, the Arabic column has the word دسج  (‘body’).47 In these 
occurrences in Galatians, the Peshitta always has a form of +[)1 , 
and both the Harklean and the Peshitta have +[)1  for all twenty-
six uses of σάρξ in Romans, where one might expect DE)1  if the 
Arabic were translating the Syriac literally with the word دسج . 
MG2 then has the Arabic word to translate σάρξ that fits the 
context, much like the other eleven Arabic manuscripts that use 
the same word in Romans 1:3. MG2 has a transposition of نيب نم 

تاومالا , Greek νεκρῶν, after ‘Jesus Christ our Lord’ in Romans 1:4, 
which seems to be a stylistic grammatical change in Arabic to 
bring the object of the verbal action to the position right after the 
verbal form, in this case the Arabic maṣdar—verbal noun—a form 
that does not exist in Greek, English or Syriac, but can often be 
translated with the English gerund, ‘raising’ in this case. VA13, 
SA155, BNFa6725, SA159, SA158, H1, MO4, VBA63L, 460a, 
RC867 and COP13-7 all have this transposition, even though most 
of these have Greek Vorlagen and the last two have a mixed text 
that derives from a Syriac Vorlage. The three Arabic manuscripts 
without the transposition, ANS327, SA147 and BNFs50, have a 
Peshitta Vorlage and none of the Syriac or Coptic versions has the 
transposition. In Romans 1:25, MG2 has a transposition of the 

                                            
45 The only Arabic manuscripts that use a different word are SA158, H1, 
MO4 and VBA63L that use ةرشبلا  (‘the skin’) and 460a that uses the literal 
Arabic word for ‘flesh’ ( محللا ). 
46 Galatians 1:16 and 2:16. 
47 Galatians 2:20; 3:3; 4:13, 14, 23, 29; 5:13, 16, 17 (twice), 19, 24; 6:8, 
12, and 13. 
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phrase اهودبعو  (‘and served them’) to the position after قئالخلا  (‘the 
created things’) which then requires the added object suffix اه  to 
provide a direct object for ‘they served’ with the Arabic 
manuscripts SA158, H1, MO4 and VBA63L, though they have the 
singular ةيربلا , and with 460a, ANS327, SA147, BNFs50 and 
COP13-7 that have the plural. In Romans 1:28, MG2 adds قح 

هتفرعم  (‘truth of his knowledge’) after ه6ّٰللا اوفرعي نا  with SA147 and 
ANS327 the latter of which has the added preposition ب with قحب 

هتفرعم . One could make the case that it is a theologically-motivated 
addition that reflects the doctrinal differences of the time, 
whether that was the inner-Christian conflict between the 
Melkites, Jacobites and Nestorians on the nature of Christ or, 
perhaps more likely with the Qur’anic vocabulary used in this 
Arabic text, the Muslim challenges to Christian Trinitarian beliefs. 
This addition is not found in the Syriac, Latin, or Coptic versions, 
nor is it in any other Arabic manuscript. 

UNIQUE READINGS OF MG2 
MG2 has some unique readings not found in any other 
manuscripts or versions that clarify the meaning of certain 
expressions or are influenced by the Greek column. The first is in 
Romans 1:4 where MG2 has the addition ايح  (‘alive’) in the phrase 

تاومالا نيب نم ايح انبر حيسملا عوسي ثاعبنأل   (‘by the raising of Jesus Christ 
our Lord alive from among the dead ones’). This could be a 
theologically-motivated addition, and it is clearly meant to clarify 

ثاعبنإ , but several other Arabic manuscripts have a form of this 
verb without the addition.48 In Romans 1:8 there is a large capital 
Π to begin the verse because it starts a new κεφάλαιον, which the 
scribe includes here in the margin in red, κεφάλ[αιον] ᾱ, next to 
the capital Π. The Arabic column reflects this κεφάλαιον	marking 
in its translation of this verse. Where the Greek column has 
Πρῶτον µέν, the Arabic column has  ًالوا يناف دعب امأ (‘now then, so 
first I’) an addition of دعب اما  where  ًالوا يناف is sufficient to translate 
the Greek, and it does not translate the Peshitta’s :%\Bܡ  or \B(Y*> 
(̇J  in the Harklean version. Hans Wehr defines دعب اما  as ‘(a 

                                            
48 These are SA158, H1, MO4, VBA63L, ANS327, SA147, RC867 and 
COP13-7.  
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formular phrase linking introduction and actual subject of a book 
or letter, approx.:) now then..., now to our topic:...’.49 MG2, then, 
apparently adds دعب اما  to indicate the beginning of the κεφάλαιον, 
which is marked in red in the Greek column. Romans 1:27 has 
two additions in MG2 that clarify the meaning in the context. For 
the Greek ἐξεκαύθησαν ἐν τῇ ὀρέξει αὐτῶν, MG2 has جاهو هوهشلاب اوقبشو  
(‘and they lusted in the desire, and they got excited’), the first 
part of which follows the Peshitta ܐܘU>ܪL% +)<>'  in omitting the 
third-person plural object suffix to translate αὐτῶν, adding the 
conjunction و, and having the same meaning of the verb ‘and they 
lusted’, instead of the Greek ‘they were inflamed’. MG2 adds the 
verb جاهو  to include the full semantic range of the Greek verb 
ἐξεκαύθησαν. Later in the verse MG2 has هولبقي نا غبني ناك يذلا  
(‘which it was appropriate that they receive it’) for the Greek ἣν 
ἔδει, an addition of the clarifying phrase هولبقي نا , where, comparing 
this addition to the next, the scribe of MG2 finds it necessary to 
add a clarifying verbal phrase to this particular Arabic verb. MG2 
has هلعف غبني ال ام  (‘what is not appropriate to do it’) in Romans 1:28 
for the Greek τὰ µὴ καθήκοντα, an addition of هلعف  unique to this 
manuscript. The Bohairic ⲛ̄ⲛⲏ ⲉⲧⲥϣⲉ ⲛ̄ⲁⲓⲧⲟⲩ ⲁⲛ ‘the things which 
are not fit to do’ is very similar to the Arabic but does not have 
the object suffix. These differences between the Arabic and Greek 
columns show an influence from the Arabic manuscript tradition 
but also demonstrate that there was a certain freedom with this 
translation where one could add words for clarification. 

CONCLUSION 
After examining thirteen genetically significant Greek variants 
and differences between the Greek and Arabic columns, 
comparing them to the Syriac, other Arabic manuscripts, and 
looking at unique readings, the results indicate that MG2 is a 
complicated text. The scribe of this exemplar clearly knew both 
Greek and Arabic, as the columns and folios maintain strict 
alignment in the Greek and the Arabic translation—even ending 

                                            
49 J Milton Cowan, ed., Arabic-English Dictionary: The Hans Wehr 
Dictionary of Modern Written Arabic, 4th ed. (Ithaca, NY: Spoken 
Language Services, Inc., 1994), p. 32. 
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Romans 1:5 at the same general location in both columns despite 
the transposition in the Arabic column. The volume of significant, 
word-for-word agreements with the Peshitta suggests that a 
manuscript of this version was the Vorlage of MG2’s exemplar. 
However, there are significant readings where it follows the word 
order and grammar of the Greek column against the Peshitta, 
which suggest that the scribe did not copy the exemplar’s text 
exactly but occasionally altered it to create a more accurate 
translation of the Greek column. Additionally, it is obvious the 
scribe knew the readings of other Arabic manuscripts which can 
be seen in the transpositions and various unique translations of 
certain words like σάρξ, along with the use of several prepositions 
that are common only in the Arabic manuscript tradition. There 
are other places where MG2 has a unique reading that clarifies 
the meaning of the Greek or reflects a κεφάλαιον	marking in the 
Greek column. Some readings seem to be theologically motivated 
and reflect the history of the controversies of the time in which 
this text was copied. MG2, therefore, is not an original translation 
from the Greek column into Arabic. Rather the Arabic column’s 
exemplar was translated from the Peshitta. The scribe is 
influenced by the Greek column or another Greek manuscript and 
occasionally alters the readings deriving from its exemplar’s 
Syriac Vorlage to conform to it. MG2 shows knowledge of other 
Arabic manuscripts and a freedom to add to the text to clarify 
Greek phrases that might be difficult to understand. Although it 
agrees with the Harklean Syriac version in nearly all instances of 
definite versus indefinite nouns against its Greek column, this can 
be explained by other means: there are too many disagreements 
with this version to suggest that the Harklean had any influence 
on the Arabic column of this manuscript. In agreement with 
Tannous, in the fragmentary text of Romans the exemplar of MG2 
is a translation from a Syriac Vorlage, the Peshitta, which some-
times uses Qur’anic language and is at an earlier stage of 
transmission in the same family as the Arabic manuscripts 
ANS327, dated 892 CE, and SA147. Using an Arabic exemplar, 
the scribe has at times corrected the text not to the Harklean 
version but to the Greek column, and occasionally some other 
Greek and Arabic manuscripts. 
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APPENDIX A: FULL TRANSCRIPTION OF GREEK AND ARABIC 
COLUMNS50 

Greek column (0278) Arabic column (MG2)51 
[fol. 1ra]      ἀναγνω(σις) τῆ κυ[ριακη … .]̅ ἐν συνα(ξαριον) 
 
Κυριευλογησον 
και συ[..]ογησον 

نعأَو كّرَب ديس [...]  [fol. 1rb] 

 
πρὸς Ρωµαίους· Πᾶυλου. ἐπιστολη 

αρχ 1 Παῦλος δοῦλος 𝛪𝜐( 	𝛸𝜐###. 
ᾱ κλητὸς ἀπόστολος· 
ἀφ᾽ὡρισµένος ἐὶς 
ἐυαγγέ[λιο]ν 𝜃𝜐###. 2 ὃ, 
πρὸἐπη[γγε]ίλατο διὰ 
τῶν πρ[οφ]ητῶν 
ἀυτοῦ. [ἐν] γραφᾶις 
ἁγίαις 3 περι [τ]οῦ 𝜐𝜄𝜐#### 
ἀυτοῦ. τοῦ γενοµέ- 
νου ἒκ σπέρµατος 
𝛥𝛼𝛿##### κατὰ σάρκα 
 
 
 
 

عوسي دبع  سُلوب  ںم   1 

لوسُرلا وعدملا حيسملا  

ه6ّٰللا ليجنأل زرفُا يذلا  

ىلع لبق  نم  دعو  يذلا   2 

يف هيايبنا نُسلا  

  ىلع3 هسدقملا بتكـلا

دسجلاب دولوملا هنبا  

 دواد لا هيّرُذ 52ن]م[

                                            
50 The Greek text is written in majuscule but I have transcribed it using the 
standard script in the critical editions to make it easier to read. I have used 
capital letters to begin names or where there is a large capital in the margin 
of the manuscript. Text in brackets, whether Greek or Arabic, is a 
conjecture based on the critical text for the Greek column and, for the 
Arabic, comparison to the scribe’s orthography and to other Arabic 
manuscripts. Where the missing text is too uncertain to make a conjecture, 
each dot represents a letter, and three dots represent a whole word. 
51 There are many letters without diacritics and there are very few vowel 
markings. For readability, I have added diacritical points to distinguish 
letters and have only retained the vowel markings that are present in the 
manuscript. Because the scribe very rarely writes a hamza with an alif 
and it is always above it, one cannot say for certain that for a word like 

ليجنأل  in line three that a fatḥa is intended. 
52 Part of the letter ن curves under the د of the next word, as in the third 
line from the bottom, so that this letter is certain.  
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4 Τοῦ ὁρισ[θ]έντ[ος] 𝜐𝜄𝜐#### 
θῡ. ἒν δυνά[µει/µι] κα- 
τὰ 𝜋𝜈𝛼##### ἁγιω[συν]ης. 
ἐξ ἀναστάσεω[ς ν]ε- 
κρῶν Ι𝜐(  Χ𝜐### τ[ου κ̄]ῡ 
[ἡµῶν]· 5 δι᾽ [ου] ἐ- 
[λαβο]µεν χάριν καὶ 
[ἀποσ]τολῆν ἐὶς ὑπ᾽ ἀ- 
 
 
[fol. 1va] [κοη` ]ν πίστεως. ἒν 
[πά ]σιν τοῖς ἔθνεσῑ. 
ὑπὲρ τοῦ ὀνόµατος 
ἀυτοῦ· 6 ἐν οῖς ἐ- 
στὲ κὰι ὑµεῖς κλη- 
τοῖ Ι𝜐(  Χ𝜐###· 
7 πᾶσιν τοῖς ὄυσιν ἒν 
Ρῶµη ἀγαπητοῖς 
θ𝜐###. κλητοῖς ἁγίοις· 
Χάρις ὑµῖν κὰι ἐιρή- 
νη ἀπὸ 𝜃𝜐### ̅̅ς ἡµῶ[ν] 
κὰι 𝜅𝜐### Ι𝜐(  Χ𝜐###· 
 
8 κεφαλ[αιον] ᾱ Πρῶτον µὲν ἐυχα- 
ριστῶ τῶι 𝜃𝜔𝜄##### µου 
[δ]ιὰ Ι𝜐(  Χ𝜐###. ὑπερ πάν- 
[τ]ων ὑµῶν· ὅ- 
[τ]ι ἣ πίστις ὑµῶν 
[κ]ατ᾽αγγέλλετ[αι ε]ν 
[ο]´λωι τῶι κόσ[µω]· 
9 Μάρτυς γὰρ µ[ου/ι ἐστ]ῑ 
ὃ θς###. ὧ λατρ[εύ]ω 
ἒν τῶι πνι#### µ[ου]. 
ἒν τῶι ἐυαγγελίωι 
τοῦ 𝜐𝜄𝜐#### ἀυτοῦ. 
 
 

 هوقلاب ه6ّٰللا نبا هنا 53ف[...]4

ثاعبنأل سدقلا حورب  

انبر حيسملا عوسي  

تاومألا نيب نم ايح  
 همعنلا انلن هب يذلا 5

عيمج يف هلاسرلاو  
 

[fol. 1vb] اوداقني يك مَمأُلا 

ِهمسا ناميأل  
 نوؤُعدم متنا مهنم متنا نيذلا 6

.حيسملا عوسيب  
 ابحا نم هيمورب نم عيمج ىلا 7

]راه[طالا نيوعدملا ه6ّٰللا  

]نم[ مكعم مالسلاو همعنلا  

حيسملا عوسي انبر نمو انيبا ه6ّٰللا  

 
 ُركشا الوا يناف دعب امأَ 8

مكعيمج نع حيسملا عوسيب يهلال  

عاذ دق مكناميا نا لجا نم  

هرساب ملاعلا يف  
 

 ُه6ّٰللا يل دهشي دق هنال 9

حورلاِب ]... ...[  

ه]نبا ليجناب[  
 

                                            
53 When one compares how the scribe writes the final ف in the fragment 
attached to the side in the image of fol. 7r this is a ف. The ف here looks 
exactly like that one, so there is no doubt when identifying this letter. 
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[fol. 2ra] 24b τοῦ ἀτιµάζεσθ̣[αι τα] 
σώµατ[α] ἀυτῶν ἒν 
ἐαυτοῖ[ς]·  
25  Ὀίτινες µετ᾽ἥλλαξᾱ 
τὴν ἀλήθειαν τοῦ 
𝜃𝜐### ἒν τῶ ψεύδει· 
καὶ ἐσεβάσθησαν 
κὰι ἐλάτ[ρε]υσαν 
τὴν κτη[σ]ειν παρὰ 
τὸν κτίσ[α]̣ντα. 
ὄς, ἐστὶν ἐ[υλ]ογητος 
ἐὶς τοὺς ἀι[ω]νας 
ἀµήν·  
 
26 Δια τοῦτο παῤέδωκ̅ 
ἀυτοὺς ὃ θς###	ἐὶς πά- 
θη ἀτιµίας·  ἀί τε 
γαρ θήλειαι ἀυτῶν. 
µετ᾽ἥλλαξαν τὴν 
φυσικὴν χρη[σι]ν 
ἐὶς τὴν παρα [φυσ]ῑ· 
27 [῾Ο]µοίως και ὃι α[ρσ]̣ε̣- 
ν̣ε[ς] ἀφέντες [τ]̣ὴν 
[φυ]σικὴν χρῆσιν 
[τῆς] θηλεῖας. 
 
[fol. 2va]  ἐξεκαύθ[ησαν ε]ν τῆ 
ὀρ̣έξει ἀυτῶν ἐὶς 
ἀ[λλ]ήλους· ἄρσε- 
νες ἒν ἄρσεσιν τὴν 
ἀσχηµοσύνην κα- 
τ᾽εργαζόµενοι· 
Κὰι τὴν ἀντιµισθίᾱ 
ἧν ἔδει τῆς πλάνης 
ἀυτῶν. ἒν ἐαυτοῖς 
ἀπολαµβάνοντες· 
 

]rb[fol. 2 b24 مهداسجأ اوحضفي يكـل 

 اولدَّبو 25.]ا[هب

بِذَكـلاب ه6ّٰللا قح  

اهودبعو قيالخلا اوقّتاو  

اهقلاخ نود  

تاحيبستلا هل يذلا  

نيما دابالا دبا ىلا  

                        . 

 

 مهملسا اذه لجا نم 26

هحضافلا اودالا ىلا هل]لا[  

نلدبا مهثانا نا ]...[  

نلمعتساو نهعبط  ]ه54  نس ] 

ايعيبط سيل ام  
 اذكه مهروكذ ناف اضياو 27

ثانالا عبط لامعتسا اوكرت  

 
[fol. 2vb] هوهشلاب اوقبشو 

ٍدحا]و ىل[عٌ دحاو جاهو  

ركذلا ىلع ركذلا  

ًايزخ المع  

نا غبني ناك يذلا ازجلاو  

]مه/ه[ولبق مهتياوغ يف هولبقي  
 

                                            
54 This could also be هلعف .  



98 DUANE G. MCCRORY 

28 Κὰι καθ᾽ὧς ὀυκ᾽ ἐδοκί- 
µασαν τὸν 𝜃𝜈### ἔχε̣ῑ 
ἒν ἐπιγνώσει. παῤε- 
δωκεν ἀυτοῦς ὃ 𝜃𝜍### 
ἐὶς ἀδόκηµον νοῦν. 
[π]οιεῖν τὰ µὴ καθή- 
[κ]οντα·  
29 [πε]πληρωµένους πά- 
[ση α]δικεία· πορν̣[ε]̣ία· 
[πο]νηρία· πλεο[νεξ]̣εῖα· 
κακεῖα· µεστ[̣ους] 
φθόνου· φόν[ου]· 
ἔρειδος· δόλου[·] 
κακοηθείας· ψιθυριστᾶς· 
30 κατάλάλους· 
 
 

 ]او[مكحي مل امكو 28 55مهرابداب

]ه6ّٰلل[ا اوفرعي نا مهسفنا ىلع  

ىلاُ ه6ّٰللا مهلّكَو هتفرعم قح  

نولمعي اونوكي يك لطابلا ملع  

 مه ذا 29  هلعف غبني ال ام

ينزو مثا لك نويلتمُم  

قسفو هَرَشو هرارشو  

ارِمو لتقو د]س[ح]و[  

رّمَدتو هيدر ركِف ]...[  

 هم]....[ 30 

 

 

APPENDIX B: SINGULAR AND SUBSINGULAR GREEK 
VARIANTS 

Variant Romans Reading A/D Reading B/E Reading C 
1 1:3 κατὰ σάρκα 

0278 rell. 
MG2 

τὸ κατὰ σάρκα 
88 915 

 

2 1:4 ἁγιωσύνης 
0278 rell. 
MG2 

ἁγιωσύνης ἐν 
δυνάµει 1836 

 

3 1:4 Ἰησοῦ Χριστοῦ 
0278 460g,l 

rell. MG2 

Ἰησοῦ 57 460a  

4 1:5 ὑπέρ 0278 
rell. MG2 

διά 88  

                                            
55 One might expect مهنادباب  here, ‘in their bodies’, instead of ‘in their 
backsides’, which might be a mistaken transposition of letters in copying 
from an Arabic exemplar. However, the ن could not be mistaken for a ر 
because it would have been joined to the ه. 
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5 1:5 αὐτοῦ 0278 
rell. MG2 

om. 1518 sec. 
von Soden 

 

6 1:5–6 αὐτοῦ, 6ἐν οἷς 
ἐστε καὶ ὑµεῖς 
κλητοί 0278 
rell. MG2 

om. 𝔓10  

7 1:6 ὑµεῖς 0278 
rell. MG2 

ἡµεῖς 489  

8 1:7 τοῖς rell. τούς 𝔓10  
9 1:7 ὑµῖν rell. ἡµῖν 𝔓10  
10 1:7 ἡµῶν rell. om. 0142 ὑµῶν 517 
11 1:7 Ἰησοῦ Χριστοῦ 

rell. 
Χριστοῦ Ἰησοῦ 
𝔓10 

 

12 1:8 µου rell. om. 241 sec. 
von Soden 

 

13 1:8 διὰ Ἰησοῦ 
Χριστοῦ rell. 

om. 01* (1518 
sec. von Soden) 

om. διὰ 
Ἰησοῦ 
Χριστοῦ περὶ 
πάντων ὑµῶν 
1270 

14 1:9a γάρ 88c rell. om. 88*  
15 1:25 τοῦ θεοῦ 910c 

rell. 
ἀυτοῦ 2815 sec. 
von Soden 

om. 910* 

16 1:26 διὰ τοῦτο rell. διὸ καί 018 88  
17 1:26 αὐτούς rell. αὐτός 1912  
18 1:26 ὁ θεός rell. 

MG2vid 
om. 1836  

19 1:26 ἀτιµίας rell. ἀτιµίας τοῦ 
ἀτιµασθῆναι τὰ 
σώµατα αὐτῶν ἐν 
ἑαυτοῖς 1319 

 

20 1:26 αἵ τε rell. εἴτε 330 lac. MG2 
21 1:26 θήλειαι rell. θηλεῖ 020* (330 

θήλει) 
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22 1:26 αὐτῶν rell. ἑαυτῶν 330 om. 242 
sec. von 
Soden 

23 1:26 χρῆσιν rell. 
MG2vid 

κτίσιν 06* χρῆσιν τῆς 
θηλείας 823 
1243 2815 

24 1:27 οἱ 489c rell. om. 020 489*  
25 1:27 χρῆσιν rell. φύσιν 33 χρῆσιν εἰς 

τὴν 489 
26 1:27 τῆς θηλείας 

(τῆς θηλίας 
33c) 1836c 
rell. 

τῆς θησθηλίας 
33* 

om. 1836* 

27 1:27 ἐξεκαύθησαν 
rell. 

εἰς τὴν παρὰ 
φύσιν 
ἐξεκαύθησαν εἰς 
τὴν παρὰ φύσιν 
1836 

 

28 1:27 ἐν1 226* rell. om. 201 226c 
664 

 

29 1:27 ἀλλήλους rell. αὐτούς 88  
30 1:27 ἀπολαµβάν-

οντες rell. 
ἀντιλαµβάνοντες 
012 

 

31 1:28 ἐδοκίµασαν 
rell. 

ἐδοκιµάσαµεν 
823 

 

32 1:28 τὸν θεὸν ἔχειν 
rell. 

ἔχειν τὸν θεόν 
049 

τὸν θεὸν 
ἔχειν ἐν 
ἑαυτοῖς 
1836 

33 1:29 φθόνου φόνου 
ἔριδος 018c 
rell. 

φθόνου ἔριδος 
φόνου 02 

φθόνου 
φόνων ἔριδας 
012 

  φθόνου ἔριδος 
018* 81 

φόνου φθόνου 
ἔριδος 33 

 

34 1:29 δόλου rell. om. 02  
35 1:30 καταλάλους 

0278 rell. 
καταλάλος 0142 κακολάλους 

06s 


