
 

 

								λ ̅β ̅: π(ερι) των διαλογιζοµενων τις µειζων:-	1	 του αγιου κυριλλου·	2 
				 
 

ξ ̅ζ̅ 
 
 
 

 
›  
›  
›  
›  
 
 
 

ξ ̅η̅ 

ἐιτα είποι τις αν και πως ἠγνοουν οι µ[αθ]ηται το χ̅υ̅ µυστηριον ηςαν µεν γάρ εκ της ϊ 
			ουδαίων αγελης πλην ου ράθυµοι και τῶν µωϋσεως γραµµατων ουκ ανεπιστή 
			µονες· καὶ γουν ἀπολεκτοι γεγόνασι δια τουτο παρα χ̅υ̅˙ ειτα πῶς ἠγνοησαν το χ̅υ̅ 
		 µυστήριον καίτοι δια της του νόµου σκιας πλεισταχου προγραφόµενον˙ αλλ ως ο 
		 µακαριος γραφει παυλος πωρωσις απο µερους γεγονε τω ι̅η̅λ̅˙ και αχρι της σηµερον 
		 ηνικα ἀναγινωσκεται µωϋσης· κάλυµµα επι την καρδιαν αυτων κειται µη 
		 ανακαλυπτοµενον· οτι εν χ̅ω̅ καταργειται χρη τοιγαρουν προσϊοντας τω 
		 χ̅ω̅ λέγειν ἀποκάλυψον τους οφθαλµους µου και κατανοησω τα θαυµασι 
			α σου εκ του νοµου σου[:-]  
																																																										 του αυτου˙ 3 

µανθανέτω πάλιν ὁ ψιλον α̅ν̅ο ̅ν̅ νοµιζων ειναι τον ι̅ν̅ οτι πεπλανηται καὶ  
 

      ξ̅ζ ̅ 
 
 
 
 
 
 
 
 

λ ̅β ̅  ξ̅η̅ 

	οι δε ηγνοουν το ρηµα του 
			το˙ και ην παρακεκαλυµµε 
			νον απ αυτων ϊνα µη εσθων 
			ται αυτο˙ και εφοβουντο ε 
			ρωτησαι αυτον περι του ρη 
			[µατος τουτου] 

εισηλθεν δε διαλογισµος 
		 εν αυτοις· το τις αν ειη 
		 µειζων αυτων˙  

 
 
 
 
 
 
 
 
 
  

		 της αληθειας οιχε 
			ται µακραν˙ ἐστω 
		 γαρ οτι καν γεγονε 
		 σαρξ’ θ̅ς̅ ων ο λογος˙  
		 αλλ’ ουν αν[α]ποβλη 
			τον [εχει] το ειναι ο ην·  
		 και µεµενηκε θ̅ς̅˙  
		 [ενεστι µεν γαρ] 
		 τω επι παντας θ̅ω̅ [το] 
		 εταζειν δυνασθαι 
		 καρδιας και νεφρους˙  
		 και γινωσκειν τα κε 
			κρυµµενα· ετερω δε 

 
 
 
  

		 παρ αυτον ουδενι παντελως· αλλ’ ϊδοὺσ4 · τους των αγιων αποστολων διαλογισµους ετα 
			ζει χ̅ς̅· και τον της θεοτητος οφθαλµον καθιεισιν εις τα κεκρυµµενα· θ̅ς̅ ουν αρα ε 
			στιν ο τοις ουτω µεγαλοις και θεοπρεπεστατοις εµπρεπων αξιωµασι πλην εκεινο διε 
			ρευνησωµεν˙ αρα γαρ απαντες οἱ µακαριοι µαθηται κοινην εσχηκασι την τοιανδε 
		 νοσον· αλλ’ οιµαι πολυ το απειθανον εχει· το νοµιζειν απαντας κοινην και µιαν ευθυς 
		 εισδεξασθαι νοσον˙ ενος δε ως γε οιµαι παθοντος αυτην ϊνα µη τινα διαβολην κατα 
		 τινος των συµµαθητων ὁ σοφωτατος ευαγγελιστης εξυφαινων ευρεθη 

 

Fol. LXXr 



 

 

Fol. LXXv 

		 
		 
1 › 
›  
 
 
 
 
 
  

		 αδιοριστως αποφαινεται λεγων· οτι ε[ι]σηλθεν διαλογισµος εν αυτοις το τις 
		 αν ειη µειζων αυτων: και µετ ολιγα 2		 παθος δη ουν διακενου δοξης εισδε 
			δραµηκε τινα των αγιων αποστολων· το γαρ ολως διαλογιζεσθαι το τις αν ειη 
		 µειζων αυτων· φιλονεικουντος εστι και το προεσταναι των αλλων επιθυ 
			µησαντα 3 ˙ πλην ουκ ενυσταξεν ὁ σωζειν ειδως δηλον δ’ οτι χ̅ς̅· ειδεν εν τη του 
		 µαθητου διανοια τον επ αυτω δη τουτω διαλογισµον. ωσπερ τινα πικριας 
		 ανω φυουσαν κατα το γεγραµµενον· και πριν εις ὑψος αρθηναι πριν αδρυν 
			θηναι εκ ριζης αυτης αναβοθρευει το κακον· αρχοµενα γαρ εν ηµιν τα παθη·  
		 νικαται ραδιως αδρυνθεντα δε δυσαποβλητα εστιν και ου µετριως αναισ 
			χυντει· πως ουν αρα το φιλοδοξον αποκειρει παθος ο πνευµατων ϊατρος˙ επε 
			λαβετο παιδιου και εστησεν αυτο παρ’ εαυτω˙ ωφελειας δε προφασιν εποιειτο 

 
  
		 το χρηµα και αυ 
			τοῖς τοις αγιοις ἀ 
			ποστολοις· και ηµι¯ 
		 δε τοις µετ’ εκει 
			νους˙ παραβοσκε 

  

ξ ̅η̅ εισηλθεν δε διαλογισµος 
		 εν αυτοις το τις αν ειη 
		 µειζων αυτων˙  

 
 
 
 
 
 
 

›  
›  
 

›  
›  

			ται γαρ ἡ τοιαδε νοσος· ως επιπαν τους α̅ν̅ο ̅υ̅ς̅· οιπερ αν ειεν εν ὑπεροχη τη κατα 
		 τιν[ων· τινος ουν αρα τυπον και εικονα το παρενεχθεν εποιειτο παι]διον [απο] 
			νηρου τε και αφιλοδοξου ζωης· ακαπηλευτον γαρ εχει την γνωµην˙ ανοθευ 
			τον την καρδιαν· καὶ εστιν εν απλοτητι λογισµων· ου φιλοδοξιας ερα· ουκ οιδε¯ 
		 της καθ οτουουν ὑπεροχης τον τροπον· αλλ’ ουδε φευγει το µειονεκτησθαι δο 
			κειν· ευδιαν εχει πολλην εις νουν και καρδιαν ὡς εξ απλοτατος τε και ακακιας˙  
		 και γουν αυτος ο σ̅η̅ρ ̅ εφασκε ποτε τοις ἁγιοις αποστολοις· µαλλον δε απασι τοις αγα 
			πωσιν αυτον· αµην λεγω ὑµιν εαν µη στραφητε και γενεσθε ὡς τα παιδια ταυτα·  
		 ου µη δυνασθε εἰσελθειν εις την βασιλειαν του θ̅υ̅˙ τους οντας τοιουτους προσιεται 
		 και αγαπα· και οιον εγγυς εχειν αξιοι ὡς τα αυτου φρονεῖν ελοµενους˙ εφη γαρ, ὁτι 
		 µαθετε απ εµου ὁτι πραυς ειµι και ταπεινος τη καρδια˙ ειτα φησιν ὁτι ος αν δε 
			ξηται το παιδιον τουτο επι τω ονοµατι µου εµε δεχεται· και ος αν εµε δεξητ(αι)˙  

 



 

 

Luke 9:46 

 
 
expresses it indefinitely, saying that ‘An argument arose among them as to which of 
them was the greatest’ (Luke 9:46). ❧  
 
268-2. And a little later on. So a passion for empty glory rushed in on one of the holy 
apostles. For arguing as to which of them is the greatest is altogether characteristic of 
one who is contentious and desires3 to stand in front of the others. Yet the one who 
knows how to save, which is clearly Christ, did not sleep. He saw in the mind of the 
disciple the argument about this very matter, like some ‘bitterness springing up’ (He-
brews 12:15; cf. Deuteronomy 29:17), according to what is written. Before it is lifted to 
the height, before it grows to maturity, he digs up the evil from its very root. For pas-
sions which are beginning within us are easily conquered, but those which have ma-
tured are hard to resist and shameful in no small measure. How, then, does the physi-
cian of souls cut out the passion which longs for glory? ‘He took a little child and put 
it by his side’ (Luke 9:47). He made the matter a reason of benefit both for the holy 
apostles themselves and also for us after them. For the sickness of this sort in general 
feeds on humans who are superior in some way compared to others. So of what did 
he make the child who was brought forward a type and image? Of a life without evil 
and without ambition. For it has a mind which is without corruption, a heart which 
is genuine. It is simple in its thoughts: it does not desire ambition; it does not know 
the manner of superiority in any particular way, but nor does it flee from seeming to 
be of lesser value. It has much tranquillity in mind and heart, from its simplicity and 
lack of evil. And indeed the Saviour himself once claimed to the holy apostles, or rather 
to all those who love him: ‘Truly I say to you that unless you turn and become like 
these children, you are unable to enter into the kingdom of God’ (Matthew 18:3).  
He accepts and loves those whose nature is such, and he considers them worthy to  
be kept near him as they have chosen to think his thoughts. For he said, ‘Learn  
from me that I am gentle and humble in heart’ (Matthew 11:29); then he says that, 
‘whoever welcomes this child in my name welcomes me, whoever welcomes me  
 
 

 

1 This diple and the one below seem to have been added by a later hand. 
2 Scholium 268-2: Cyril, Homily 54 on Luke. 
3 επιθυµησαντα appears to be an error for επιθυµησαντος. 



 

 

 
 
 

 
 
welcomes the one who sent me’ (Luke 9:48). Accordingly, the reward is one and the 
same for those who honour the saints, whether one should happen to be small or, 
instead, on an exalted level and glory. For one receives Christ, and through him and in 
him the Father. How was it not completely foolish to quarrel with each other and to 
seek to outdo the others? But he makes the scope of this saying even greater still, and 
says, ‘For the least among all of you will be the greatest’ (Luke 9:48). He means the 
one who thinks modestly, and reckons nothing lofty about themselves because of their 
modesty. For it is written that ‘All who exalt themselves will be humbled, and those 
who humble themselves will be exalted’ (Luke 14:11). ❧  
 
268-3. From Saint Severus of Antioch, from Sermon 82. So, then, does he wish us to be 
like bleating sheep, and to be set without proper consideration on the accounts about 
the kingdom? No, indeed: according to Matthew, the power of the instruction is made 
plain from the words which are spoken to him: ‘I wish you to be turned and to forget 
your life in sins which is now made old, and to adopt a childlike3 and youthful condi-
tion through the new works of righteousness, even just as it were untrained and free 
from evil’.4 For it was malignity and envy and desire for empty glory which was the 
underlying passion which he wished to cure. For this reason he led a child right into 
the middle, young in age, not bitten by pride nor puffed up by praises or  
glory. ❧ 
 

 

1 Scholium 268-3: Severus, Sermon 82. The title appears to be faded in places, and may have 
been rubricated or overwritten. 
2 The scholium number is illegible or missing. 
3 Reading παιδίκην (‘childlike’) with Mai rather than the παιδίσκην (‘a young woman’) of the 
manuscript. 
4 This appears to be imagined speech rather than an unusual form of Matthew 18:3ff. 

Luke 9:47–48 



 

 

		 
		 
 
 
 
 
›  
›  
 
›  

		 δεχεται τον αποστειλοντα µε˙ οτε τοινυν τοις τιµωσιν αγιους εις τε και οµοιος 
		 ὁ µισθος· καν ειτε µικρος ειη τυχον· ηγουν εν ὑπερκειµενω µετρω τε και δοξη·  
		 χ̅ν̅ γαρ ὑποδεχεται· και δι αυτου και εν αυτω τον π̅ρ ̅α ̅· πως ουχ’ εωλον παντελως·  
		 το αλληλοις φιλονικειν και το προυχειν ετερων επιζητειν˙ διατρανοι δε και ε 
			τι µειζονως τον επι τουτω τω λογω σκοπον και φησιν· ›› ο γαρ µικροτερος εν 
		 πασιν ὑµιν ὑπαρχων· ουτος εσται µεγας· τον µετριοφρονα λεγων· και ουδεν 
		 ὑψηλον περι εαυτου λογιζοµενον δι ευλαβειαν· γεγραπται γαρ οτι πας ὁ ὑ 
			ψων εαυτον ταπεινωθησεται· και ο ταπεινων εαυτον ὑψωθησεται:   

 

ξ̅θ̅ 
 
 
 
 
 
  

	 ̅ο δε ι̅ς ̅ϊδων τον διαλογι 

			σµον της καρδιας αυτων,  
		 επιλαβοµενος παιδιου ε 
			στησεν αυτο παρ εαυτω 
			και ειπεν αυτοις ος αν δε 
			ξηται τουτο το παιδιον 
		 επι τω ονοµατι µου εµε 
		 δεχεται˙ και ος αν εµε δεξη 
			ται δεχεται τον αποστει 
			λαντα µε[·]  

 
 
2 
 
 
 
 
 
 
 
 
 
  

		 του αγιου σευηρου αν 
			τιοχ(ειας)˙ απο λογ(ου)˙ π̅β ̅ 1 

		 τι ουν ως προβατα ηµας 
		 βληχωµενα βουλεται 
		 ειναι· και αβασανιστως 
		 τοις περι της βασιλειας 
		 τιθεσθαι λογοις· ου µεν 
		 ουν· αλλα κατα τον µατ 
			θαιον˙ σαφηνιζεται γαρ 
		 εκ των εκεινω ρηθεν 
			των ἡ του προσταγµα 
			τος δυναµις˙ θελει σε 
		 στραφηναι και [της πα] 
			λαιωθεισης εν αµαρτι 
			αις επιλαθεσθαι ζωης·  
		 και παιδισκην τινα 

 
  
		 και νεαραν εξιν· δια των της δικαιοσυνης· καινων εργων και ωσπερ α 
			µαθη και ελευθεραν κακιας αναλαβειν˙ βασκανια γαρ ην και ζηλωτυπια 
		 και κενης δοξης ερως το ὑποκειµενον παθος· ο θεραπευειν ηβουλετο 
		 δια τουτο παιδιον ηγαγεν εις µεσον σφοδρα· την ηλικιαν βραχυ· µητε 
		 ὑβρει δακνοµενον, µητε επαινοις η δοξη φυσωµενον:  

 

Fol. LXXIr 



 

 

Fol. LXXIv 

 
		 του αγιου κυριλλου 1 

ο ̅ 
 
 
 

 
 
 
 

›  
›  
›  
›  

 ̅αρα φθονου κεντρον τους αγιους ετυψε µαθητας· αρα τοις ευδοκιµουσι βασ 
			καινουσι˙ κωλυεις ειπε µοι τον εν ονοµατι χ̅υ̅ συντριβοντα πονηρα δαιµο 
			νια˙ καιτοι πως ουκ εδει µαλλον εννοειν ως ουκ αυτος ην εκεινος ο των παρα 
			δοξων εργατης αλλ’ η εν αυτω χαρις αποπεραινουσα το παραδοξον· εν δυνα 
			µει δηλονοτι χ̅υ̅˙ πως ουν αρα κωλυεις τον εν χ̅ω̅ διαπρεποντα˙ ναι φησιν˙  
		 ου γαρ ακολουθει µεθ’ ἡµων· τι γαρ ει µη γεγόνεν εναριθµιος τοις αγιοις απο 
			στολοις ο τη παρα χ̅υ̅ χαριτι στεφανουµενος˙ πλεισται των παρα χ̅υ̅ χαρισ 
			µατων εισιν αι διαφοραι· και τουτο διδαξει λεγων ο µακάριος παυλος οτι 
		 ω µεν διδοται λογος σοφιας· αλλω δε λογος γνωσεως˙ αλλω δε πιστις· ετερω 
		 δε χαρισµατα ϊαµατων˙ τι ουν εστι το ου περιπατει µεθ ηµων˙ δεδωκε 
		 τοις αγιοις αποστολοις εξουσιαν ο σ̅η̅ρ̅ κατα πνευµατων ακαθαρτων· ωστε 

›  
›  
›  
›  
  

		 εκβαλλειν αυτα και 
		 θεραπευειν πασαν νο 
			σον και πασαν µαλακι 
			αν εν τω λαω˙ και δη 
		 και ενηργηκασιν υ 
			πεστρεψαν γουν χαι 
			ροντες τε και λεγον 
			τες· κ̅ε̅· και τα δαιµο 

 
  
	ο γαρ µικροτερος εν πασι¯ 
		 ὑµιν ὑπαρχων ουτος ε 
			στιν µεγας˙ αποκριθεις 
		 δε ο ιωαννης ειπεν˙ διδα 
			σκαλε ειδαµεν τινα εν τω 

 
 
 
 

›  
›  
 
 
 

›  
›  

			νια ηµ[ιν υποτασσεται] εν τω ονοµατι σου· ωηθησαν τοινυν ουδενι µεν 
		 των αλλων· αυτοις δε µονοις εξειναι φερειν το δοθεν αξιωµα δια τουτο 
		 προςϊασιν αξιουντες µαθειν ει και ετεροις εξεστι τουτο δραν˙ [ε]χοµεν τι τοι 
			ουτο και εν τοις αρχαιοτεροις γραµµασι˙ φηµι δη τοις ιεροις· εφη µεν γαρ που 
		 θ̅ς̅ προς τον µωυσεα επιλεξαι σεαυτω ο̅ ανδρας εκ των πρεσβυτερων ι̅η̅λ̅˙ και 
		 αφελω απο του π̅ν̅[ς̅] του επι σοι· και δωσω φησιν αυτοις˙ και σ[υ]νηχθη[σ]αν µεν 
		 εις την αρχαιαν εκεινην σκηνην οι εξειλεγµενοι πλην δυο τινων˙ απεµει 
			ναν γαρ εν τη συναγωγη˙ επιπεσοντος δε αυτοις του της [π]ροφητειας π̅ν̅ς̅· ου 
		 µονον προεφητευον οι εν τη αγια σκηνη [σ]υνδεδραµηκοτες αλλα και οι απο 
			µειναντες εν τη παρεµβολη ειπεν δε φησιν ιησους ο παρεστηκως µωυσει· ελδαδ 
		 και µωδαδ προφητευουσιν εν τη παρεµβολη· κυριε µωὑση κωλυσον αυτους˙  

 



 

 

Luke 9:48–49 

 
 
270-1. From Saint Cyril. Did the pang of envy strike the holy disciples? Do they be-
grudge those who are favoured? Tell me, do you forbid in the name of Christ the one 
who crushes evil spirits? Yet how should you not rather have considered that it was 
not that person themselves who was the doer of the marvel, but the grace within them 
which performed the marvel, clearly in the power of Christ. How is it, then? Do you 
forbid the one who excels in Christ? ‘Yes’, he says, for ‘he does not follow with us’ 
(Luke 9:49). What does it matter if the one crowned by grace from Christ has not 
become numbered among the holy apostles? Very many are the diversities of the gifts 
from Christ. The blessed Paul will also teach this, saying that ‘To one is given a word 
of wisdom; to another a word of knowledge; to another faith; to someone else gifts of 
healing’ (1 Corinthians 12:8–9). What then is the meaning of ‘He does not walk with 
us’? The Saviour ‘gave authority to the holy apostles over unclean spirits, that they 
might cast them out and heal all sickness and every affliction among the people’  
(Matthew 10:1). And indeed they accomplished this and returned rejoicing and saying, 
‘Lord, in your name even the demons submit to us’ (Luke 10:17). Accordingly  
they thought that it was permitted to no-one else but them alone to bear the honour 
which was granted. For this reason, the honoured ones approach2 to learn if others are 
also permitted to do this. We have something of this nature also in the earlier  
writings, I mean in the holy ones. For God said to Moses somewhere, ‘Choose for 
yourself seventy men from the elders of Israel, and I will take from the spirit which is 
on you and I will give it,’ he says, ‘to them’ (Numbers 11:16). And the chosen people 
gathered at that ancient tabernacle, except for two of them who remained in the  
assembly. When the spirit of prophecy fell on them, not only did those men prophesy 
who had come together in the holy tabernacle, but also those who had remained  
behind in the encampment. And, it says, ‘Joshua, who stood before Moses, said  
“Eldad and Medad3 are prophesying in the encampment. Lord Moses, stop them!”’ 
 
 

 

1 Scholium 270-1: Cyril, Homily 55 on Luke. 
2 The copyist appears to present this as two words, προς ϊασιν (those honoured ‘for healing’), 
but this leaves the sentence without a verb. 
3 The manuscript uses the Septuagintal form, Modad. 



 

 

 
 
 

 
 
‘And,’ it says, ‘Moses said to Joshua, “Do not be envious for me. For if only someone 
would grant all the people of the Lord to be prophets, whenever the Lord should give 
his Spirit to them”.’ (Numbers 11:27–29). But it was Christ even then who, in the Holy 
Spirit, persuaded the hierophant Moses to say these things. And, indeed, he says in his 
own person to the holy apostles not to prevent the one who crushes Satan in his name. 
For, he says, ‘he is not against you. For whoever is not against you is for you’ (Luke 
9:50). They are for you who love Christ, because they wish to fulfil that which is for 
his glory, having been crowned by grace from him. ❧  
 
270-2. From the same Cyril. This means that, as the moment was present at which it 
was finally necessary for the one who endured the saving passion on our behalf to go 
up into heaven and to sit next to God the Father, he decided to go up to Jerusalem. 
For this, I think, makes clear the phrase ‘He set his face’ (Luke 9:51). ❧ 
 
270-3. From Saint Titus. ‘He set his face’ (Luke 9:51). This means that he no longer 
went hither and thither, nor circled around the villages and towns, but he went along 
the road to Jerusalem. For in the capital city was where the Lamb should be led and 
where the sheep was sacrificed. See how willingly he hands himself over, and he is not 
led away by force. ❧  
 

 

1 Scholium 270-2: Cyril, Homily 56 on Luke. 
2 Scholium 270-3: Titus, Homilies on Luke. 
3 The text in the gutter has been supplied from Iviron, MS 371 [GA 1016], fol. 362v; see also 
Sickenberger, Titus von Bostra, 185. 

Luke 9:49–51 



 

 

		 
		 

  

›  
›  
 
 
  

		 και ειπεν φησιν µωὑσης προς ϊησουν· µη ζηλοις συ εµοι· τις γαρ δοιη 
		 παντα τον λαον κ̅υ̅ ειναι προφητας· οταν δω κ̅ς̅ το π̅ν̅α ̅ αυτου επ αυτους˙  
		 αλλ’ ην και τοτε χ̅ς̅ εν αγιω π̅ν̅ι̅ ταυτα λαλειν αναπεισας τον ϊεροφαντη¯ 
		 µωυσεα και γουν τοις αγιοις αποστολοις αυτος δι εαυτου φησιν το µη κω 
			λυετε τον συντριβοντα τον σαταναν εν ονοµατι αυτου· ου γαρ εστι κα 
			θ υµων φησιν˙ ος γαρ ουκ [ε]στι καθ υµων ὑπερ υµων εστιν· ὑπερ υµων 
		 γαρ εισι των αγαπωντων τον χ̅ν̅· οτι τα [ε]ις δοξαν [α]υτου πληρουν εθελου 
			σι τη παρ αυτου χαριτι στεφανουµενοι: 									 [του αγιου κ]υριλλου 1 

 
 
 
 
 
  

 
 
 
 
 
 
 
 
 
 
 
 
ο̅γ̅ 

 
 
 
 
 
 
  

	
			ονοµατι σου εκβαλλον 
			τα δαιµονια και εκωλυ 
			οµεν αυτον οτι ουκ α 
			κολουθει µεθ ηµων2  

 ̅ειπεν δε προς αυτον ο̣3 

		 ι̅ς ̅µη κωλυετε˙ ου γαρ 
		 εστιν καθ υµων˙ ος γαρ 
		 ουκ εστιν [κ]αθ υµων 
		 υπερ υµων εστιν˙  
εγε[ν]ετο δε εν τω συµ 
			πληρουσθαι τας ηµερας 
		 της αναληµψεως αυτο[υ] 
		 και αυτος ε[σ]τηρισεν 
		 το προσωπον του πο 
			ρευεσθαι εις ϊ̅λ̅η ̅µ ̅˙  

 

[ο ̅] 
 
 
 
 
 
 
 
 
 
 
 

[ο ̅] 
 
 
 
 
 
 
 
  

[τ]ουτεστιν ε[ν]σταντος του 
		 καιρου· καθ ον δει λοιπον 
		 τ[ο] σωτηριον ὑπερ ηµων 
		 ὑποµειναντα παθος· ανα 
			βηναι µεν εις τον ο̅υ̅ν̅ο ̅ν̅˙  
		 συνεδρευσαι δε τω θ̅ω̅ 
		 και π̅ρ ̅ι̅· εκρινεν ανελθειν 
		 εις ϊερ[ο]σολυµα τουτο γαρ 
		 οιµαι δηλουν [τ]ο εστηρισε 
		 τ[ο π]ροσωπον αυτου·  
							 του αγ(ιου) τιτου 2 

[ε]στηρησε το προσωπον αυ 
			[του. τουτεστιν ουκ]3 
		 ετι ωδε κακει απηρχετο˙  
		 ουδε περιωδευε κωµας 
		 [και πολεις]· αλλα [την εις] ϊ̅λ̅η̅µ̅ 
		 απηει οδον [εν γαρ την µη] 
		 τροπολει εχρην τον [αµ]νον 
		 προσαχθη[ν]αι· ο[π]ου καὶ 
		 το προβατον εθυετο ορας.  
		 ως εκουσιως εαυτον παρα 
			διδωσι και ουκ αναγ[ε] 
																	ται βια:  

 
 
 
 
 
+ο̅γ̅ 
 
 
 
 
 
 
 
 
 
 
 
 
 
  

 

Fol. LXXIIr 



 

 

Fol. LXXIIv 

		 
																																															του αγ(ιου) τιτου: 1 
ο ̅α ̅
 
 
 
ο ̅α ̅ 
 
  

εἰδεναι δει οτι ως µηπω της νεας κεκρατηκοτες χαριτος. αλλ’ ετι της προ 
			τερας εχοµενοι συνηθειας τουτο ειρηκασι˙ προς ηλιαν αφορωντες τον 
		 πυρι καταφλεξαντα δις τους πεντηκοντα και τους ηγουµενους αυτω¯:  
2 αρ’ ηγνοησεν ο σ̅η̅ρ ̅ το εσο		 του αγιου			 κυριλλου: 2	 µενον· ουκ αληθες ειπειν·  
		 οτι παντα γινωσκων· ηδει που παντως· ως ου δεχθησοντα παρα των σαµα 
			ριτων οι απεσταλµενοι˙ ειτα πως τουτο αµφιλογον· πως ουν εκελευε προβα 
			διζειν αυτους˙ εθος ην αυτω δια τροπου παντος ωφελειν επειγεσθαι τους 
		 αγιους αποστολους· και οδου παρεργον εσθ οτε ποιεισθαι το δοκιµαζειν 
		 αυτους: 																				 και µετ ολιγα 3 

 
 
 
 
 
 
 
  

 ̅ηδει µεν γαρ ως ουκ εσον 
			ται δεκτοι· παρα των 
		 σαµαριτων οι προκαταγ 
			γελλοντες οτι καταλυ 
			σει παρ’ αυτους˙ αλλ’ ϊνα 
		 παλιν ωφελειας και του 
			το προφασις τοις αγιοις 
		 γενηται µαθηταις. συγ 
			κεχωρηκεν απελθειν·  
		 και ποια τις ην η του πραγ 
			[µατος οικονοµια·] ανεβαι 

 
   ο ̅α ̅
  

 

και απεστειλεν αγγε 

			λους προ προσω 

			που αυτου. και πορευ 

			θεντες εισηλθον 

		 εις κωµην σαµαριτω¯ 

 
 
 
 
 
 
 
 
 
 

›  
›  

			νεν εις ϊεροσολυµα· τον του παθους καιρον ηδη εχων γειτονα· εµελλε της 
		 ϊουδαιων ανεχεσθαι παροινιας· ινα τοινυν [ο]ταν παθοντα ϊδωσι· µη σκανδα 
			λισθωσιν εννοουντες οτι και αυτους ανεξικακους ειναι βουλεται καν ὑ 
			βριζουσι τινες· οιον τι προγυµνασµα του πραγµατος την εκ των σαµαριτων 
		 ὑβριν εποιησατο˙ ουκ εδεξαντο τους αγγελους˙ εδει τοις δεσποτικοις ϊχνεσιν α 
			κολουθουντας τους µαθητας διακαρτερησαι µαλλον αγιοπρεπως˙ και µηδεν 
		 επ αυτοις των εξ οργης ειπειν αλλ’ ησαν ου τοιουτοι· θερµοτεροι δε ζηλω κε 
			κρατηµενοι· πυρ αυτοις εξ ο̅υ̅ν̅ο ̅υ̅ κατενεγκειν εθελον το γε ηκον επ αυτοις 
		 αλλ’ επετιµα ταυτα λεγουσιν ο χ̅ς̅· απαραβλητον εχων προς ἡµας την ηµεροτη 
			τα τε και φ̅ι̅λ̅α ̅ν̅ι̅α ̅ν̅. αληθευει γαρ ο των ολων δεσποτης ουτω λεγων˙ ου γαρ 
		 εισιν αι βουλαι µου ωσπερ αι βουλαι ὑµων˙ ουδε ωσπερ αἱ οδοι µου αι οδοι ὑµων 
		 αλλ’ ως απεχει ο ο̅υ̅ν̅ο ̅ς̅ απο της γης ουτως απεχουσιν αι οδοι µου απο των οδων 

 



 

 

Luke 9:52 

 
 
271-1. From Saint Titus. It is necessary to know that they spoke this not having yet 
gained possession of the new grace, but still maintaining their former custom: they 
look back to Elijah who twice burnt with fire the fifty men and their leaders (2 Kings 
1:10–12). ❧  
 
271-2. From Saint Cyril. It is not true to say that the Saviour was unaware of what 
would happen, because he knew everything. He was fully aware that those he sent 
would not be received by the Samaritans. Then how is this ambiguous? So why did he 
order them to go before him? It was his custom in every way to be keen to benefit the 
holy apostles, and he made it a secondary purpose of the journey to test them. ❧   
 
271-3. And a little later on. For he knew that those who announced in advance that he 
would stay with them would not be received by the Samaritans, but again the reason 
for this too was so that it would be of benefit to the holy disciples. The going away 
had been agreed. What was the nature of the dispensation of this matter? He was go-
ing up to Jerusalem, as the moment of his passion was already drawing nigh; he in-
tended to endure the mockery of the Jews. Accordingly, it was so that they should not 
be scandalised when they saw him suffering, understanding that he wished them too 
to be patient even when people are scornful. He made the scorn which they received 
from the Samaritans like a training for this occasion. They did not receive the messen-
gers: it was necessary for the disciples who followed in the footsteps of the master ra-
ther to endure it in a holy fashion and not to say anything against them from anger. 
But they were not such people; instead, they were somewhat hot-headed and over-
come by zeal. They wanted to bring down fire on them from heaven, in respect of that 
which concerned them. But Christ rebuked those who said such things, having incom-
parable gentleness and benevolence towards us. For the master of all things is true 
when he says, ‘For my plans are not like your plans, neither like my ways are your ways,  
but as the heaven is distant from the earth, so are my ways different from your 
 
 

 

1 Scholium 271-1: Cyril, Fragments on Luke. 
2 Scholium 271-2: Cyril, Homily 56 on Luke. 
3 Scholium 271-3: Cyril, Homily 56 on Luke. 



 

 

 
 
 

 
 
ways and your thoughts from my thoughts’ (Isaiah 55:8–9). Accordingly, he rebuked 
his disciples in a constructive way, cleverly restraining their sharp anger and persuad-
ing them to be patient. He also benefitted them in a further way. There were going to 
be instructors for all under heaven, and journey round towns and countryside herald-
ing everywhere the good news and proclamation of salvation. But it was necessary that 
while they wished to do this, they would also encounter unholy men who would nei-
ther accept the divine message, nor allow Jesus to make his dwelling among them. In 
order, then, that they might learn that ministers of the divine proclamation should 
rather be full of patience and gentleness, not quick to attack, irascible or leaping sav-
agely on those who committed wrongs against them, they were trained by this  
rebuke. ❧ 
 

 

1 Tregelles erroneously has both Vatican paragraph numbers on the following page and not 
here: there he says that they are faint, whereas on this page they are more conspicuous. 

Luke 9:53–56 



 

 

		 
		   
›  
  
		 ὑµων· και τα διανοηµατα ὑµων απο των δι[α]νοηµατων µου˙ επετιµα 
		 τοινυν χρησιµως τοις εαυτου µαθηταις περιστελλων αστειως την οξυ 
			θυµιαν και αναπειθων ανεξικακειν· ωφελησε δε και καθ ετερον τρο 
			πον αυτους˙ εµελλον εσεσθαι της ὑπ ο̅υ̅ν̅ο ̅ν̅ µυσταγωγοι˙ πολεις τε και χω 
			ρας περιφοιταν· διακηρυττοντες πανταχου το ευαγγελικον και σω 

 
 
  

 
 
 
 
 
 
 
 
 
 
 
 

 
 
 
 
ο ̅δ̅ 1  

				

		ωστε ετοιµασαι αυ 

			τω και ουκ εδεξαν 

			το αυτον οτι το προ 

			σωπον αυτου ην πο 

			ρευοµενον εις  

		 ϊ̅λ̅η ̅µ ̅ ˙  ϊδοντες δε οι 

		 µαθητ[αι αυτου ιακω] 

			βος και ιωαννης ειπα¯˙  

		 κ̅ε̅ θελεις ειπωµεν 

		 πυρ καταβηναι απ ουρα 

			νου και αναλωσαι αυτους 

		στραφεις δε επετιµη 

			σεν αυτοις˙ και επορευ 

			θησαν εις ετεραν κωµη¯˙  

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
  

			τηριον κηρυγµα˙ αλλ’ η α 
			ναγκη τουτο δραν εθε 
			λοντας· και ανοσιοις τισι 
		 περιπιπτειν ανδρασιν 
		 ουκ ανεχοµενους του 
		 θειου κηρυγµατος· ου 
			τε µην εωσι καταλυσαι 
		 παρ αυτοις τον ι̅ν̅. ϊνα 
		 τοινυν µαθοιεν οτι το 
		 θειον ϊερουργουντες κη 
			ρυγµα· µεστοι µαλλον 
		 οφειλουσιν ειναι ανε 
			ξικακιας και ηµεροτη 
			τος ουκ αµυντικοι και 
		 [οργιλοι και τοις πληµ] 
			[µελουσιν εις αυτους επι] 
			πηδωντες αγριως [δια] 
		 της επιτιµιας ταυτης 
		 επαιδευοντο:  

 
 
 
 
 
 
+οδ1 
 
 
 
 
 
 
 
 
  

 

Fol. LXXIIIr 



 

 

Fol. LXXIIIv 

 
                    λ̅γ ̣̅ π(ερι) του µη ε[πιτρε]πο[µ]ενου ακολουθειν :		1 
ο ̅β ̅																																																	 του αγιου κυριλλου˙ 2 
 
 
 
 
 
 
 
  

το µεν των ανωθεν παρ[α θ̅υ̅] χαρισµατων εραν· αξιοκτητον αληθως και του 
		 παντος αν γενοιτο π[ροξε]νον αγαθου δ[ι]δωσι γε µην καιτοι πλουσιοδωρος ων 
		 ο παντων δεσποτης· ουχ απλως απασι και αδιακριτως˙ εκεινοις δε µαλλον 
		 ειπερ αν ειεν αξιοι του λαβειν˙ ει τοινυν βουλοιτο τις των τοιουτων αξιωθη 
			ναι γερων· απαλλαττετω την εαυτου ψυχην των εις φαυλοτητα ρυπω[ν] τε 
		 και αιτιαµατων· ε[στ]α[ι γ]αρ ο[υτ]ω δεκτος˙ γνωµης δε ουχ ουτως εχων [απο]χω 
			ρειτω µ[ακρ]αν και µετ ολιγα 3 δικαιως [α]υ[το]ν αποπεµπτον εποιησατο· εχρην γαρ 
		 αυτον λαβειν τον [ε]αυτου [σ̅τ̅]ρ ̅[ο̅ν̅ τ]ουτεστιν αποθανειν τω [κο]σµω· ηγουν 
		 αποταξασθαι τοις [µ]αταιοις τ[ο]υ [π]αρον[το]ς β[ιο]υ [π]ερισπασµοις· η γαρ φι[λ]ια του 
		 κοσµου εχθρα του θ̅υ̅ εστι˙ τοι[ο]υτον οντα τον [α̅]ν̅ο ̅ν̅ ελεγχει [π]λαγιως ουκ ονει 

 
4 

 
›  

[›] 
[›] 
[›] 

			διζων µαλλον˙ αλλ ε 
			πανορθων· ϊν εαυτου 
		 γενοιτο βελτιων˙ δια 
		 τουτο φησιν˙ οτι αι α 
			[λωπεκες φωλεως εχου] 
			[σι και τα πετεινα του] 
		 [ο̅υ̅ν̅ο ̅υ̅ κατασκη] 

 

λ ̅γ ̅  
	

	και πορευοµενων αυτων 
		 εν τη οδω ειπεν τις προς 
		 αυτον ακολουθησω σοι˙  
			[οπου εαν απερχη] 

›  
 
 
 
 
 

›  
›  
  

			νωσεις· ο δε [υ̅]ς̅ του α̅ν̅ο ̅υ̅ ουκ εχει που την κεφαλην κλινη˙ και η µεν απλουσ 
			τερα διανοια των ειρηµενων τοιαυτη εστιν˙ η γε [µ]ην εσω και κεκρυµµε 
			νη δηλωσις δια βαθυτερων εννοιων [ερ]χεται˙ εοικε γαρ αλωπεκας τε και πε 
			τεινα ο̅υ̅ν̅ο̅υ̅ τας πονηρας τε και πανουργ[ου]ς και αντικειµενας δυναµεις 
		 αποκαλειν. ητοι τας των δαιµονων αγελας· κεκληνται γαρ ουτω πλειστα 
			χου παρα της θεοπνευστου γραφης· ο µεν γαρ µακαριος ψαλµωδος εφη περι τι 
			νων· µεριδες αλωπεκων εσονται˙ εν δε τω ασµατι των ασµατων γεγραπται.  
		 πιασατε ηµιν αλωπεκας µικρους αφανιζοντας αµπελωνας˙ και αυτος δε που 
		 ο χ̅ς̅ περι ηρωδου φησιν· ειπατε τη αλωπεκι ταυτη˙ εφη δε που και περι των 
		 καταβληθεντων εν τη γη σπερµατων· οτι ηλθον τα πετεινα του ο̅υ̅ν̅ο ̅υ̅ και 
		 κατεφαγον αυτα· και ουκ ηδη που φαµεν περι πτηνων αισθητων τε και ορατ(ων) 
		 ταυτα λεγειν αυτον· περι πνευµατων δε µαλλον ακαθαρτων και πονηρων˙  

 



 

 

Luke 9:57 

 
 
272-1. From Saint Cyril. To desire the gifts from above from God is truly worth ac-
quiring, and it would be a cause of all good. Accordingly, the master of all gives as a 
generous giver, not simply to all in an indiscriminate way, but especially to those who 
would be worthy to receive them. If, then, someone should wish to be considered 
worthy of such gifts, let them deliver their soul from the stains leading to meanness 
and causes for blame: thus they will be acceptable. But let the one who is not like this 
in their inclination depart a long way off. ❧  
 
272-2. And a little later on. He justly made him to be sent away. For he should have 
taken up his own cross, meaning to die to the world or rather to renounce the empty 
distractions of this present life. For the friendship of the world is the enmity of God. 
As the man was this sort of person, Jesus examines him obliquely, not reproaching 
him but rather correcting him so that of his own accord he might become better. For 
this reason he says that ‘Foxes have holes and birds of the air have nests, but the Son 
of Man has nowhere to lay his head’ (Luke 9:58). On one hand, the more  
straightforward meaning of these words is like that. But the inner and hidden revela-
tion comes through deeper understanding. For he seems to be calling the wicked, cun-
ning and resisting powers, which are the herds of demons, foxes and birds of heaven.  
For they are called this in very many places by the divinely-inspired scripture. The 
blessed Psalmist said about such people: ‘They will be the portions of foxes’  
(Psalm 62:11 LXX). In the Song of Songs it is written: ‘Catch for us the little  
foxes that wipe out the vines’ (Song of Songs 2:15). And Christ himself says about 
Herod somewhere, ‘Say to that fox’ (Luke 13:32). And he also said somewhere  
about the seeds which fell on the earth, that ‘The birds of the heaven came  
and ate them up’ (Matthew 13:4). We claim that he did not say this about  
perceptible and visible birds, but rather about unclean and wicked spirits.  
 
 

 

1 Kephalaion 33: On the Man who was Not Permitted to Follow.  
2 Scholium 272-1: Cyril, Homily 57 on Luke. 
3 Scholium 272-2: Cyril, Homily 57 on Luke. 
4 The marginal Vatican paragraph numbers which Tregelles marks on this page are actually on 
the previous page. 
 
 



 

 

 
 
 

 
 
Accordingly, when foxes and birds have dens and resting places within us, how can 
Christ come? Where will he rest? What communion is there between light and dark-
ness? ❧  
 
273-1. From Saint Titus. For while he lodges in those who love him, he avoids what is 
impure. Do you think, then, that I work wonders for a reward, that it is for popular 
glory? I know your heart: where you are looking? I understand your thoughts: where 
do you see? For your wish is not that you might receive power from the Holy Spirit, 
but that you might amass wealth. What do you seek? Follow me. For you will not have 
any rest, you will not lose your pride, you will not live without dishonour. On the 
contrary, you are hated, you are pursued, you have a different aim. I refute the choice 
through your words. I have not come to make a dwelling-place for myself on the earth, 
but I have come to make the souls of humans into homes for myself. ❧  
 
274-1. From an unattributed source. The disciple does not come to him of his own 
accord, nor is he rash in promises which accompany such a deed: rather, he has been 
called by Christ to apostleship, as not being unsuitable for this. For he has been hon-
oured by a divine decree, but he did not yet know clearly in what way he should fit 
himself for such a deed. For perhaps he had a father who was weighed down with age, 
and he thought that he was being very pious in being eager to watch over him with 
the appropriate care and love. But when he was called to sacred and evangelical service, 
for this is what the words ‘Follow me’ spoken by Christ to him showed, he was carried 
away by human reckoning, and began to seek a delay of the moment it came into force 
which was sufficient for the care of the old age of his parent. We do not, in truth, say 
that his request was to bury his father who had already died and was laid out: for Christ 
 
 

 

1 Scholium 273-1: Titus, Homilies on Luke. 
2 Tregelles εχουσιν (corr. Greenlee). 
3 Scholium 274-1: Cyril, Homily 58 on Luke. 
4 There appear to be two lines of text in the bottom margin: the lower can be made out more 
clearly on the images, but neither is legible. There is nothing on the opposite page (or the over-
text folio 163r) which would supply offset ink here. 

Luke 9:58–59 



 

 

		 
		 
 
 
 
ο ̅γ̅ 
 
 
 
  

		 οταν τοινυν αλωπεκες τε και πετεινα φωλ[εους] τε και καταλυσεις εχωσιν 
		 εν ηµιν˙ πως ελθη χ̅ς̅· που δε αναπαυσεται· τις κοι[ν]ωνια φωτ[ι] προς σκοτος:  
																																			του αγ(ιου)					 τιτου 1 

καταλυει µεν γαρ εν τοις αγαπωσιν αυτον˙ παραιτειτα[ι] δ[ε] τον βεβηλον· τι [τοι] 
			νυν νοµιζεις οτι µισθω τα θαυµατα εργαζοµαι· οτι δοξα βιωτικη οιδ[α σ]ου 
		 την καρδιαν π[ο]υ βλεπεις [νοω] σου τα διανοηµατα που [ορας] θελεις γαρ ουχ ἰνα 
		 λαβης δυναµιν [αγι]ου π̅ν̅ς̅ αλλ ι[να σ]υ[να]γαγη[ς χρυσιον τι ζητ]εις ακολου 
			θησαι µοι µη γαρ αναπαυ[σιν ε]ξεις µη γαρ [ανυβριστος γενηση]· µη γαρ ανευ ατι 
			µιας ζηση τουναντ[ιο]ν µεν ουν µ[ισουµενος διωκοµε]ν[ος] αλλον σκοπον ε 
			χεις˙ ελεγχω δια [τ]ων ρηµατων τ[ην π]ρ[οαιρεσιν ο]υκ ηλ[θο]ν καταγωγ[ιον] εαυ  
 
 

        ο ̅γ ̅ 
 
 
 
 
 

 
 
 
 

 
       ο ̅δ ̅ 

	
και ειπεν αυτω ο ι̅ς ̅˙ αι α 

			λωπεκες φωλεους 

		 εχουσι2 και τα πετειν[α] 

		 [του ο̅υ̅ν ̅ο̅υ̅ κατασκηνω] 

			σεις ο δε υ̅ς ̅του α̅ν ̅ο̅υ̅ 

		 ουκ εχει που την κε 

			φαλην κλινη· ο ̅δ ̅ ειπεν δε 

		 προς ετερον˙ ακολου 

			θει µοι.  

 
 
 
 
ο ̅δ ̅
 
 
 
 
 
 
 
 
 
 
 
  

			τω εργασασθαι εις γ[η]ν αλ 
			λ ηλθον τας ψυχ[ας] των 
		 α ̅ν̅ω̅ν̅ οικους [εαυτο]υ παρ 
			[εργασ]ασθαι: εξ ανεπιγραφου: 3 

ουκ αυτοµολος κατ εκει 
			νον ερχεται µαθητης· ου 
		 δ[ε] θρασυς εις [ε]παγγελιας 
		 τας επι γε τοιουτω πραγ 
			[µατι· κεκληται ει µαλλον] 
		 [παρα χ̅υ̅ προς αποστο] 
			[λην ουκ ανεπιτηδειως] 
		 εχων προς τουτο ψηφω 
		 γαρ θεια τετιµηται· πλη¯ 
		 [ο]υπω σαφως ηπιστατο 
		 τινα τροπον αρµοσασθαι 
		 χρη τω τοιωδε πραγµατι˙  
		 ην µεν γαρ ϊσως αυτω πα 
			τηρ τω γηρα κατηχθισ 
			µενος˙ εδοκει δε λιαν ευσε 
			βειν την οφειλοµενην 

 
 
 
 
 
  

		 αυτω φειδω και αγαπην τηρειν προθυµουµενος˙ επειδη δε προς λειτουργιαν 
		 εκληθη την ϊεραν τε και ευαγγελικην, τουτο γαρ εδηλου το ακολουθει µοι παρα 
		 χ̅υ̅ προς αυτον εἰρηµενον· ανθρωπινω συνηρπαζετο λογισµω και αναβολην ε 
			ζητει καιρου τη του τεκοντος γηροκοµια διαρκεσαι δυναµενου και ου δηπου 
		 φαµεν ως κειµενον ηδη και τελευτησαντα τον πατερα θαπτειν ηξιου· ου γαρ 
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Fol. LXXIVr 



 

 

Fol. LXXIVv 

		 
		 
 
ο ̅ε ̅ 
 
 
  

		 αν εκωλυσε τουτο δραν [ε]θελοντα χ̅ς̅· αλλα το θαψαι φησιν· αντι του γηροκο 

			µησαι αχρι ταφης	 του αγιου κυριλλου 1		 αξιοζηλωτος µεν ἡ ὑποσχεσις· και 
		 παντος επαινου µεστη· το δε γε ζητειν αποταξασθαι τοις εις τον οικον αυ 
			του διαδεικνυσιν οτι µεµερισται πως· και ουπω· νω βεβηκοτι προς τουτο 
		 βαδιζει· το γαρ ολως προανακοινουσθαι θελειν τοις κατα γενος οικειοις· και 
		 συµβουλους εχειν τους µη τα ϊσα φρονειν ελοµενους αυτω· µητε µην απο 
			δεξοµενους εσθ οτε τον επι τουτω σκοπον αποφηνειεν αν ευθυς ασθενουν 
			τα πως ετι και σκαζοντα· διο και µαλλον επιτιµητικως ἠ διδασκαλικως ακου 

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
  

			ει· το ουδεις βαλων την 
		 χειρα επ αροτρον και βλε 
			πων εις τα οπισω ευθετος 
		 εις την βασιλειαν του θ̅υ̅ 
		 ωσπ[ε]ρ γαρ ὁ γηπονος της δια 
		 των αροτρων ανατοµης 
		 αρξαµενος· οταν οκνηση 
		 προς το λειπον τω παντι 
		 [πονω· ουκ οψεται τοις ασ] 
			[ταχυσι κοµωσαν την γη¯] 
		 ου πληρη δραγµατων την 
		 αλω· προσοφελησει δε τοις 
		 ορωσι και γελωτα· ουτως ει 
		 τις ελοιτο µεν ακολουθη 
			σαι χ ̅ω̅· µη µην ετι και χαι 
			ρειν ειπων τοις εν κοσµω 
		 πραγµασιν· αποταξαµενος 
		 δε τοις κατα σαρκα οικει 
			οις· κατορθωσει ουτως 

 
 
 
 
 
 
 
 

 
 ο ̅ε ̅ 

	

	 ̅ο δε ειπεν˙ κ̅ε̅ επιτρε 

			ψον µοι απελθοντι πρω 
			τον θαψαι τον πατερα µου˙  
ειπεν δε αυτω˙ αφες 
		 τους νεκρους· θαψαι 
		 [τ]ους εαυτω[ν ν]εκρους[˙]  
		 συ δε απελθων διαγγελλε 
		 την βασιλειαν του θ ̅υ̅˙ ο ̅ε ̅ ει 
			πεν δε και ετερος ακολου 
			θησω σοι κ̅ε̅ πρωτον δε 

 
  
		 την εφ απασι τοις επαινοις αγαθην ευτολµιαν και ευθετος εσται τη βασιλεια 
		 του θ̅υ̅˙ ο δε µη τοιουτος· επιβαλλει µεν αροτρω την χειρα˙ διοτι προθυµος ε 
			στιν επακολουθειν· οπισω δε βλεπει· διοτι µελλησεως και αναβολης ποιειτ(αι) 
		 προφασιν. την οικαδε ποριαν. και την προς τους οικειους διαλεξιν· αλλ’ ου 
		 τοιουτους οντας ευρησοµεν τους αγιους αποστολους· ακηκοασι γαρ λεγοντος2 

 



 

 

Luke 9:59–61 

 
 
would not have forbidden someone who wished to do this. But he said ‘bury’ instead 
of ‘care for his old age until his tomb.’ ❧  
 
275-1. From Saint Cyril. The undertaking is worthy of enthusiasm and full of all praise. 
But the fact of seeking ‘to say farewell to those at home’ (Luke 9:61) shows that he is 
somehow divided, and he does not yet go towards the point where his mind has 
reached. For his very wish to consult in advance with his relatives, and to have as advi-
sors those who did not choose to think the same as him and would not accept his pur-
pose in this matter, would straightaway reveal that he was somehow still weak and 
limping. Accordingly, he hears in a more critical or didactic way the response ‘no-one 
who puts a hand to a plough and looks back is fit to enter the kingdom of God’ (Luke 
9:62). For just as the labourer, having begun the tilling with a plough, when he hesi-
tates before the remains of the whole task will not see his land bristling with ears of 
corn nor his threshing floor full of sheaves but instead will be a source of laughter for 
the onlookers, so it is if someone should choose to follow Christ, yet has not bid good-
bye to worldly things or said farewell to their relatives according to the flesh: this is the 
way he will establish a good courage in all that is praiseworthy and be suitable for the 
kingdom of God. A person who is not like this puts their hand on the plough, because 
they are eager to follow, but they look backwards, because they make the journey 
homewards and their conversation with their family an excuse for putting off and de-
laying. But we will not find the holy apostles to be such people. For when they had 
  
 

 

1 Scholium 275-1: Cyril, Homily 59 on Luke. 
2 The penultimate ο is written within an enlarged final σ. 



 

 

 
 
 

 
 
heard Jesus saying, ‘Come, follow me and I will make you fishers of people’, it says 
that they straightaway ‘having left the boat and their father, followed him’ (Matthew 
4:19, 22). It befits those who wish to follow Christ to be such people. ❧  
 
276-1. From Saint Titus. The type of this was written in the words of Moses. For when 
God instructed, he himself also chose seventy men and God breathed the Spirit into 
those who had been chosen. In a different manner we will also find the twelve disciples 
and the seventy themselves indicated by the shadow of the law. For it is written thus 
in Exodus about the children of Israel: ‘They came,’ it says, ‘to Elim’, which is trans-
lated as ascent, or rather to an increase. ‘And there were there,’ it says, ‘twelve springs 
of waters and seventy trunks of date-palms’ (Exodus 15:27). For as we ascend to a more 
perfect understanding and pass upwards to a spiritual increase, we will also find the 
twelve springs, meaning the holy apostles, and the seventy trunks of date palms, which 
were shown in advance, clearly by Christ. For as from holy springs we draw knowledge 
of all goodness from the disciples of our Saviour. But we also wonder at the seventy, 
and we claim that they are like date palms. For the plant has a strong heart, strong 
roots and is fruitful, always thriving near water. Accordingly, ‘the Lord appointed sev-
enty others’ (Luke 10:1). ❧  
 
276-2. From Saint Cyril. The cause of the sending-out of the seventy is this: there was 
going to be a great multitude of people who believed in him, for not only was Israel 
drawn into the net, but also the herds of the nations. For the saving proclamation was 
going to take hold of the whole world 7 
 

 

1 Scholium 276-1: Cyril, Homily 60 on Luke (the written source indication is  
incorrect). 
2 Kephalaion 34. On the Appointed Seventy. 
3 Tregelles erroneously has ιησους in full. 
4 Tregelles erroneously has επ in full at the end of the previous line. 
5 Tregelles erroneously has ετερους. 
6 Scholium 276-2: Cyril, Homily 60 on Luke. 
7 As in the manuscript, this scholium stops in the middle of the line but continues on the next 
page. 

Luke 9:61–10:1 



 

 

  
  
   

  
 
 
 
 
 
 
  

 
 
 
 

ο ̅ϛ̅  
 
  

		 του ι̅υ̅· δευτε οπισω µου· και ποιησω ὑµας γενεσθαι αλιεις α ̅ν̅ω̅ν̅ οι δε παρα 
			χρηµα φησιν αφεντες το πλοιον και τον πατερα αυτων· ηκολουθησαν 
		 αυτω τοιουτους ειναι προσηκει τους ακολουθειν εθελοντας τω χ̅ω̅:  
																																			 του αγι(ου)				 τιτου 1 

τουτου ο τυπος εν τοις µωϋσεως εγραφετο λογοις· θ̅υ̅ γαρ προσταττοντος· ε 
			βδοµηκοντα µεν επελεξατο και αυτος επηφιει δε τοις εξειλεγµενοις το 
		 π̅ν̅α ̅ θ̅ς̅· και καθ ετερον δε τροπον τους τε δυο και δεκα µαθητας και αυτους 
		 δε τους ο̅ δια της του νοµου σκιας σηµαινοµενους ευρησοµεν· γεγραπται 
		 γαρ ουτως εν τη εξοδω περι των ὑϊων ι̅η̅λ̅· ηλθον φησιν εις αιλειµ ερµηνευ 

 
 
 
 
 
 
  

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
  

 
 
 
 
 
 

 

 
 
 

ο ̅ε̅ 
		ο̅ϛ̅   

 
 

λ ̅δ ̅ 
 
 
 
 
 
 
 
 

 
 
λ ̅δ ̅ 

	
					π(ερι) των αναδειχθεντων ο ̅: 2 
   επιτρεψον µοι αποταξα 
			σθαι τοις εις τον οικον 
		 µου˙ ειπεν δε προς αυ 
			τον ο ι̅ς ̅̇ 3 ουδεις επιβα 
			λων την χειρα [αυτο]υ ε 
			π4 αροτρον και βλεπων εις 
		 τα οπισω ευθετος εστι¯ 
		 τη βασιλεια του θ ̅υ̅˙  
µετα δε ταυτα ανεδειξεν ο 
		 κ̅ς ̅ετερου5 εβδοµηκοντα˙  

 
›  
›  
›  
 
 
 
 
 
 
 
 
 
 
 
 
  

			εται δε εις αναβασιν ηγουν 
		 εις αυξησιν· και ησαν ε 
			κει δωδεκα φησιν ὑδα 
			των πηγαι· και ο̅ στελε 
			χη φοινικων· αναβαι 
			νοντες γαρ εις τελειοτε 
			ραν συνεσιν και εις αυξη 
			σιν ανατρεχοντες την 
		 πνευµατικην [τας δυο] 
		 και δε[κα πηγας ευρησο] 
			µεν· τουτεστι τους αγι 
			ους αποστολους και τα ε 
			βδοµηκοντα των φοι 
			νικων στελεχη. τους α 
			ναδειχθεντας δηλονο 
			τι παρα χ̅υ̅˙ αρυοµεθα γαρ 
		 ως εκ πηγων αγιων εκ 
		 των του σ̅ρ̅ς̅ ηµων µαθη 
			των παντος ειδησιν αγα 
			θου θα[υµαζ]οµεν δε και 

 
 
 
 
 
 

+ο̅ε̅ 
 
 
 
 
 
 
 
 
  

 
 
  

 
 
  

		 τους εβδοµηκοντα· και οιονι φοινικας αυτους ειναι φαµεν· ευκαρδιον γαρ το φυ 
			τον· ευριζον τε και εγκαρπον και αει τοις ϋδασιν εντεθ[η]λος ανεδειξε τοινυν 

		 ο κ̅ς̅ ετερους εβδοµηκοντα˙ του αγιου κυριλλου: 6   ο̅ϛ̅  της αποστολης των εβδοµηκον 
			τα η αιτια αυτη πολλη τις ηµελλεν εσεσθαι των εις αυτον πιστευοντων ἡ πλ[η] 
			θυς˙ εσαγηνευετο γαρ ου µονος ο ι̅η̅λ̅· αλλα γαρ και αι των εθνων αγελαι· οτι γαρ εµελ 
			λε καταδραττεσθαι της υπ ουρανον 
 
 
  

 

Fol. LXXVr 



 

 

Fol. LXXVv 

	 
		 
 
 
 
 
 
  

		 το σωτηριον κηρυγµα˙ πεπληροφορηκεν ειπων. ο των ολων θ̅ς̅ δια των 
		 αγιων προφητων [π]ερι αυτου· ανατελει ως αγρωστ[ι]ς κριµα επι χερσον αγρου· ˙  
		 ωσπερ γαρ εν τοις των αγρων κεχερσωµενοις ανισχε[ι] µεν η αγρωστις κατα 
			δρασσεται δε και κατευρυνεται τοπου παντος αει τρεχουσα προσω· κατα 
		 τον ϊσον τουτω λογον το κριµα· τουτεστιν ἡ δικαιουσα χαρις την ὑπ ουρα 
			νον· ἡγουν το ευαγγελικον [και σωτη]ριον κηρυγµα· κατεδραξετο πασης 
		 πολεως τε και χωρας· ανεδ[ε]ιχθησαν τοινυν παρα χ̅υ̅ προς τοις δυο και δε 
			κα τον αριθµ[ο]ν ον[τ]ες εβδοµηκοντα:  

 
[ο ̅ζ̅] 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
  

													 του αγιου τιτου 1 

ωσπερ γαρ αγροι [κοµω]ντες 
		 πλουσιως ευρ[ε]ις τε και µα 
			κροι· πολλ[ο]υς ζ[η]τωσι τους 
		 θεριστας ουτως η συµπα[σα] 
		 γη· ἠτοι των µελλοντων 
		 πιστευειν εις χ̅ν̅ η πληθυς˙  
		 πολλη τις ουσα και αναριθ 
			µητος· ουκ ολιγω[ν] εδειτο 
		 µυσταγωγων· εβαδιζον 
		 ουν ανα δυο πεµποµενοι 
		 [κατα πολεις και κωµας µο] 
			[νονουχι βοωντες το δια της] 
		 ϊωαννου φωνης· ετοιµα 
			σατε την οδον κ̅υ̅· πλην ε 
			κεινο αθρει˙ ειπων [γ]αρ οτι 
		 δεηθητε του κυριου του 
		 θερισµου· οπως εκβαλη ερ 
			γατας εις τον θερισµον αυ 
			του· τουτο πεπραχεν αυτος·  
		 καιτοι του θερισµου κ̅ς̅ 
		 τουτεστι των επι της γης 

 
[ο ̅]ζ̅ 

 
 
 
 
  
 
 
 
 
  

				
		και απεστειλεν αυτους α 

			να δυο προ προσωπου αυ 

			του εις πασαν [πο]λιν και το 

			πον [ου] ε̣µελλεν2 αυτος ερ 

			χεσθαι	ελεγεν δε προς 

		 αυτους˙ ο µεν θερισµος 

		 [πολυ]ς˙ οι δε εργαται ολι 

			γοι˙ δεηθητε ουν του [κ̅υ̅] 

		 του θερισµου οπως εκ 

			βαλη εργατας εις τον θε 

			ρισµον αυτου˙ ϋπαγετε3 

 		 τις αν ετερος ει[η] παρα τον φυσει και αληθως οντα θ̅ν̅· αυτου γαρ ἡ συµπασα γη κ(αι) 
		 το πληρωµα αυ[της] καθα γεγραπται· ειτα πως µονω πρεποντος τω επι παντας 
		 θ̅ω̅ του εκβαλειν τους εργατας τουτους ανεδειξεν ο χ̅ς̅· αυτος αρα εστιν ο του θε 
			ρισµου δεσ[πο]της και δι αυτου τε και συν αυτω καταρχει των ολων ο θ̅ς̅ και π̅η̅ρ ̅·  
		 ἰδια δε παντα εστιν αυτου· και ουδεν εστιν ων αν εχειν ο π̅η̅ρ ̅ λεγοιτο. α µη εστι και 
																																																																																																																														του υ̅υ̅ 

	



 

 

Luke 10:1–3 

 
 
under heaven. The God of everything has given full assurance, saying about it through 
the holy prophets: ‘Judgment will arise like couch-grass on the bare part of a field’ 
(Hosea 10:4). For just as the couch-grass springs up in the parts of the field left bare, it 
takes hold of them and spreads, always pressing forwards across the whole place. Ac-
cording to the saying, equal to this is judgment, meaning the grace which makes right-
eous the world under heaven, that is the saving gospel message. It has taken hold of 
every city and countryside. Accordingly, they were shown beforehand by Chris to be 
seventy in number, in addition to the twelve. ❧  
 
277-1. From Saint Titus. For just as fields waving richly far and wide with crops seek 
many to harvest them, so the entire earth, or rather the multitude of those who would 
believe in Christ, being great and beyond number, has need of more than a few in-
structors. And so they were sent out two by two and went throughout the towns and 
villages, with the cry which all but came from the voice of John, ‘Prepare the way of 
the Lord’ (Matthew 3:3). Yet observe this: he said ‘Ask the Lord of the harvest to send 
out labourers into his harvest’ (Luke 10:2), but he has done this himself. Although 
who else would be the Lord of the harvest, meaning of those on the earth, except the 
one who by nature is truly God? For his ‘is the whole earth and its fullness’ (Psalm 23:1 
LXX), as it is written. Then how did Christ appoint these workers for a mission which 
befits only the God who is over all? He, indeed, is the master of the harvest himself, 
and through him and with him, God the Father reigns over all. Everything is his own, 
and there is nothing that the Father may choose to have for himself which is not also 
the Son’s. ❧  
 

 

1 Scholium 277-1: Cyril, Homily 60 on Luke (the written source indication is  
incorrect). 
2 Tregelles has ηµελλεν, but there appears to be a trace of ink at the bottom of the first letter 
which supports ε. 
3 Tregelles erroneously divides this word over two lines, υπα�γετε. 



 

 

 
 
 

 
 
278-1. From Saint Cyril. How could a sheep prevail against a wolf, and a gentle creature 
overpower the savageness of wild beasts? Yes, he says, I myself will be present and I 
will fight beside you and I will rescue you from all evil. I will change the wolves into 
sheep, for I make and transform everything and there is nothing which resists my 
wishes. It is possible to see from what was actually accomplished that the conclusion 
of such matters came to this. For the divine Paul was a blasphemer, full of pride and a 
persecutor, and more savage than any wolf to those who believed in Christ. But he was 
called by Christ and became more gentle than a sheep. ❧  
 
279-1. From Saint Titus. He also tells them in advance about the persecution, so that 
they might keep the agreements in the trial: ‘Do not carry a bag’ (Luke 10:4). Do not 
weigh down your shoulder with silver, for it is sufficient for you to be weighed down 
in your mind in understanding the word. Do not keep your hope of bread in your 
bag, but in the one who sent you, and your food is provided. ‘Greet no one on the 
road’ (Luke 10:4), in case this should become an obstruction to the proclamation 
when falling into conversation in public is also an excuse for slowness. May no evildo-
ing from the devil tear you away. ❧  
 
279-2. From Saint Cyril. He instructed them not to have any concern about the body, 
nor did he allow them to be occupied with things on the outside of the body, where 
he said not to take thought for supplies, nor to take any of those things which do not 
already surround the body, such as sandals, but to place every concern on him. Yet he 
did not permit them to accept any distraction of their effort, so that they should not 
be dragged away even to respond to the greeting of those they met. This was also said 
long ago by Elisha to the one he sent to run to the work with direct haste: ‘And do not 
return a blessing to one who blesses you’ (cf. 2 Kings 4:29). For turning away towards 
others is a loss of effort and, when the moment is fitting for the proclamations, 
 
 

 

1 Scholium 278-1: Cyril, Homily 61 on Luke. 
2 Scholium 279-1: Titus, Homilies on Luke. 
3 Scholium 279-2: Cyril, Homily 62 on Luke. 

Luke 10:3–4 



 

 

		 
																															 του αγιου κυριλλου 1 
 

ο ̅η ̅ 
 
 
 
 
 
 
 

 
ο ̅θ̅ 

και πως αν προβατον κατισχυσειε λυκου και της των θηρων αγριοτητος κρα 
			τησει το ηµερον· ναι φησιν εγω συµπαρεσοµαι και συνασπιω και παντος εξε 
			λουµαι κακου˙ εγω τους λυκους εις προβατα µεταβαλλω ποιω γαρ παντα και 
		 µετασκευαζω. και ουδεν τοις εµοις θεληµασι το αντιστατουν˙ οτι δε εις του 
			το προηλθε των πραγµατων το περας. εξ αυτων ενεστιν ϊδειν των αποτε 
			λεσµατων˙ ην µεν γαρ ο θεσπεσιος παυλος βλασφηµος και ὑβριστης και διω 
			κτης· και λυκου παντος απηνεστερος τοις πιστευουσιν εις χ̅ν̅· κεκληται δε 
		 παρα χ̅υ̅ και προβατου γεγονεν ηµεροτερος: 				 του αγιου		 τιτου: 2 

προλεγει δε αυτοις και τον διωγµον. ἱνα ενεγκωσι τη πειρα τας συνθηκας µη 
		 βασταζετε βαλλαντιον· µη βαρειτε αργυριω τον ωµον αρκει γαρ ὑµιν βεβα  
 

ο ̅η ̅ 
 
 
  

	
			ϊδου εγω αποστελλω ὑ 

			µας ως αρνας εµ µεσω 

		 λυκων[·] ο ̅θ ̅ µη βασταζετε 

		 βαλλαντιον µη πηραν·  
		 µη υποδηµατα˙ και µηδε 

			να κατα την οδον ασπα 

			σησθαι˙  

 
 
 
 
 
 
 
 
 
 
 
  

			ρησθαι τη φροντιδι του 
		 λογου την διανοιαν˙  
		 µη εν τω βαλλαντιω 
		 την ελπιδα του αρτου ε 
			χετε. αλλ’ εν τω πεµψαν 
			τι τιθεσθαι και την τρο 
			φην· µηδενα κατα την 
		 οδον ασπασησθε. µη τουτο 
		 εµποδιον του κηρυγµα 
			τος γεν[ηται οµιλιας εν] 
		 µεσω παραπιπτουσης και 
		 βραδυτητος προφασις·  
		 µηδεµια τις διαβολικη 
		 κακουργια ϋµας αποσπαση:  
							του αγιου	 κυριλλου 3 

ο ̅θ̅ 
 
 
 
  

ωστε ουδε την περι του σωµατος επετρεπεν εχειν φροντιδα µη οτι περι τα εξω 
		 του σωµατος ασχολεισθαι συνεχωρησεν· οπου µηδ εφοδιων φροντισαι µηδ’ επι 
			κοµισασθαι τι των ουκ ηδη περικειµενων τω σωµατι. οιον υποδηµατα· αλλ ε 
			π αυτω πασαν τιθεσθαι την φροντιδα· αλλ ουδε της σπουδης παρελκυσµον τι 
			να παρηκε προσδεξασθαι µη αχρι του των συντυγχανοντων ασπασµου συγχω 
			ρησαι αφελκεσθαι˙ οπερ ην και παλαι λεγοµενον ὑπο του ελισαιου προς τον αποστα 
			λεντα ευθεια ορµη επι το εργον χωρειν. και µηδε ευ[λογ]ουντα αντευλογειν· ζηµια 
		 γαρ της σπουδης ἡ προς ετερους απονευσις˙ και τον τοις κηρυγµασι πρεποντα καιρο¯˙  

 

Fol. LXXVIr 



 

 

Fol. LXXVIv 

		 
				 
 
π ̅ 
 

3 
 
 
π ̅α ̅ 

		 εικη δαπαναν ουκ επ αναγκαιοις πραγµασι µηδε χαριζεσθαι φιλιας τον ανωφε 

			λη µελλησµον: 	 του αγιου	 τιτου: 1 2 ̅εχει το της ειρηνης ονοµα· ολον το ζητου 
			µενον εν ειρηνη· ουδεν γινεται των κακων· ειρηνην δε φηµι την του θ̅υ̅ την α 
			ληθινην· την αµαρτιας αναιρετικην˙ ην ευηγγελισατο ελθων ο σ̅η̅ρ̅ τοις µακραν 
		 και τοις εγγυς· οικον δε λεγει τους του οικου οικητορας· ϊνα τους παντας προσει 

			πη µικρους τε και µεγαλους:- του αυτου 4 ου γαρ κατ αποκληρωσιν δωσετε την 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
  

		 προσηγοριαν· αλλ’ ὑµεις 
		 µεν τον λογον δωσετε·  
		 οπου δε η αξιον επανα 
			παυσεται το πραγµα· ει 
		 δε µη εφ’ ϋµας ανακαµ 
			ψει· ου γαρ απλως ριπτε 
			ται· αλλα κρισει τη εµη 
		 βαλλεται˙ και µετ ολιγα5 

 ̅εαν τις µη η αξιος ουκ ε 
			νεπαιχθητε· ουκ απω 
			λετο των ρηµατων η 
		 χαρις· αλλ’ εις ὑµας ανα 
			στρεφει˙ επειδη δε ου 
			κ εστε κριται εσθιετε 
		 µεν και πινετε παρ αυ 
			τω˙ καταλειπετε δε ε 
			µοι των ϋµας αναδεξα 
			µενων την ανακρισιν˙  
		 ει µη τι πανυ γενηται 
		 δηλον τω µαθητη οτι 
		 ουκ εστιν εκει ὑϊος ειρη 
			νης· τοτε γαρ ϊσως απο 

  
π̅ 

 
 
 
 
 
 
  

	
	εις ην δ’ αν οικιαν εισελθη 

			τε πρωτον λεγετε ειρηνη 

		 τω οικω τουτω π ̅α̅ και εαν η 

		 εκει ὑϊος ειρηνης επανα 

			παυσεται επ αυτον η ειρη 

			νη ὑµων ει δε µη γε εφ ϋ 

			µας ανακαµψει˙ εν αυτη δε 

		 τη οικια µενετε εσθιον 

			τες και πινοντες τα παρ αυ 

			των· αξιος γαρ ο εργατης 

		 του µισθου αυτου˙  

 
			στραφηναι οφειλει· εν οσω δε φησιν ουκ οιδας εσθιε και πινε τα παρ’ αυτων˙  
		 εγω γαρ κριτης εσοµαι:  

 



 

 

Luke 10:5–7 

 
 
it is reasonable not to spend time on necessary matters nor to indulge the unhelpful 
procrastination of friendship. ❧  
 
280-1. From Saint Titus. He has the name of peace. Everything which is sought in 
peace becomes nothing evil. I mean the true peace of God, which takes away sin, which 
the Saviour came and preached to those far off and those near. He calls ‘a house’ (Luke 
10:5) those who inhabit the house, so that he might address everyone, both small and 
great. ❧  
 
281-1. From the same. For you will not give a greeting at random, but though you will 
give the word, the matter will come to rest where it is worthy. If it does not return 
back to you, it is not simply cast away, but it is made to fall by my judgment. ❧  
 
281-2. And a little later on. If anyone is not worthy, you are not deceived. The grace 
of the words has not perished, but it returns to you. Since you are not judges, eat and 
drink with that person, but leave for me the judgment of those who have received you, 
unless it becomes completely clear to the disciple that there is not a son of peace there. 
Then, perhaps, he should be turned away. But, he says, so far as you do not know, eat 
and drink what there is with them, for I will be the judge. ❧ 
 

 

1 Scholium 280-1: Titus, Homilies on Luke. 
2 There is either a rubricated number relating to the source indicator or a second extract num-
ber π here. 
3 The three ink marks in the margin appear to be offset ink from the Vatican paragraph number 
in the margin of folio LXXVIIr. 
4 Scholium 281-1: Titus, Homilies on Luke. 
5 Scholium 281-2: Titus, Homilies on Luke. 



 

 

 
 
 

 
 
282-1. From Saint Titus. The practice of people roaming around and asking for a re-
ward is both an act of inconstancy and a proof of the devil, but you should become 
fixed and unchanging in your mind. ❧  
 
283-1. From Origen. Accordingly, just as you heal bodies, so also save souls by teaching. 
I think that the difference between ‘house’ and ‘city’ (Luke 10:8–9) is also expressed 
in the Psalms, where it says ‘If the Lord shall not build the house, the labourers them-
selves have toiled in vain. If the Lord shall not guard the city, the watchman has kept 
awake in vain’ (Psalm 126:1 LXX). Observe there that what is still being built is called 
a house; what is already worth guarding and watching is a city. ❧  
 
284-1. From the same. For may the dust of your sins rightly come back to you. Observe 
that the cities which do not receive the apostles and the sound teaching have streets 
which are comparable to the saying: ‘Wide is the gate and broad the road that leads to 
destruction, and there are many who pass through it’ (Matthew 7:13). ❧  
 

 

1 Scholium 282-1: Titus, Homilies on Luke. 
2 Scholium 283-1: Origen, Fragment 159 on Luke. The abbreviation is for ωρ(ιγενους). 
3 Scholium 284-1: Origen, Fragments 160–161a on Luke.  

Luke 10:7–11 



 

 

  		 
		                                                 του αγιου τιτου 1 

  

  
 

        π̅β̅ 
 
π ̅γ ̅  ωρ2 

 ̅τουτο γαρ ρεµβοµενων και µισθον αιτουντων, και αστασιας εργον και διαβο 
			λης τεκµηριον· βεβηκοτες δε γινεσθε και αµετακινητοι το νουν:  

 ̅ωσπερ τοινυν ευεργετειτε σωµατα˙ ουτω και διδασκοντες σωσατε ψυχας˙ 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
  

 
ο ̅ϛ̅ 

 
  π̅β̅ 

 
  

	
			µη µεταβαινετε εξ οικι 
			ας εις οικιαν˙ και εις ην 
		 αν πολιν εισερχησθε 
		 και δεχωνται ὑµας· εσθι 
			ετε τα παρατιθεµενα ὑ 
			µιν και θεραπευετε 
		 τους εν αυτη ασθενεις˙  
		 και λεγετε αυτοις˙ ηγγι 
			σεν εφ ὑµας η βασιλεια 
		 του θ ̅υ̅˙ εις ην δ' αν πολιν 
		 εισελθητε και µη δεχων 
			ται ὑµας. εξελθοντες 
		 εις τας πλατειας αυτης 
		 ειπατε και τον κονιορτο¯ 
		 τον κολληθεντα ηµιν εκ 
		 της πολεως ὑµων εις τους 
		 ποδας ηµων· αποµασσο 
			µεθα ὑµιν˙  

 
 

›  
›  
›  
›  
›  
›  
›  
 
 
 
 
 
 
 

π̅δ̅ 
 
 
 
 

 
 
 
 

›  
›   

		 διαφοραν δε οικιας και 
		 πολεως και εν ψαλµοις 
		 οιµαι ειρησθαι˙ εν τω ε 
			αν µη κ̅ς̅ οικοδοµηση οι 
			κον. εις µατην εκοπια 
			σαν οι οικοδοµουντες 
		 αυτοι˙ εαν µη κ̅ς̅ φυλα 
			ξει πολιν· εις µατην η 
			γρυπνησεν ο φυλασσων·  
		 ενθα παρατηρει· οτι το 
		 µεν ετι οικοδοµουµενο¯·  
		 οικος ωνοµασθη· το δε η 
			δη φυλακης και φρου 
			ρας αξιον πολις:  
		          του αυτου 3 

		 των γαρ αµαρτηµατων 
		 ὑµων ο κονιορτος δικαι 
			ως αν εις ὑµας επανελ 
			θοι˙ παρατηρει· οτι αι µη 
		 παραδεχοµεναι τους α 
			ποστολους και την ὑγιη 
		 διδασκαλιαν πολεις· ε 
			χουσι πλατειας αναλογον·  
		 τω πλατεια η πυλη και 
		 ευρυχωρος ἡ οδος ἡ απα 
			γουσα εις την απωλιαν˙  
		 και πολλοι εισιν οι διερχο 
			µενοι δι αυτης:  

+ο̅ϛ̅ 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
  

 

Fol. LXXVIIr 



 

 

Fol. LXXVIIv 

		 
																																																					του αγιου		 τιτου 1 
π ̅ε ̅  ̅εφ ὑµας ωσπερ δικαστου παρουσια κατα [λησ]των η κακουργων οὐ γαρ προχω 

			ρησει ὑµιν η αντιρρησις· [ο]υκ απεστα[λη] µεν ως κρινοντες· αλλ’ απεσταλη 
		 µεν η ως µαθηται· ως διακον[οι] του [δικα]ζοντος:  

π ̅ϛ̅ 
 
 
 
 

 
 

 
π̅ζ ̅ 
 
 
 
 
 
 
 
 
 
 
 
 
  

										 του αυτου 2 

  ̅επειδη εις σοδοµα ουκ α 
			πεσταλησαν αποστολοι·  
		 εαν τοινυν µη δεξων 
			ται ὑµας τους αποστο 
			λους χειρους εσο[ν]τ[αι] ου 
			τοι εκεινων: του αυτου 3 

 ̅ουτοι οι τοποι ϊουδαϊκοι 
		 ετυγχανον· τυρος δε 
		 και σιδων ελληνικοι˙  
		 σηµαινει τοινυν ο κ̅ς̅ ο 
			τι ει εν τοις εθνεσιν εγε 
			νοντο αι δυναµεις· ρα 
			ον αν επιστευον ἠπερ ϋ 
			µεις ελεγχει τοινυν τας 
		 ϊουδαϊκας πολεις· και αν 
			τιπαρατιθησι των ελλη 
			νικων πολεων τας χει 
			ρους· και γαρ ουτως εχει·  
		 τα εθνη ραδι[ω]ς επισ 
			τευσαν ϊουδαιοι δε αει 
		 εµειναν απιστοι· και πολ 
			λην εσχηκοτες του λο 
			γου την επιµελειαν:  

 

π ̅ε ̅ 
 
 
 

 

 

 
 
π ̣̅ζ ̣̅ 
 
 
 
 
 
  
 
 
  

	

			πλην τουτο γινωσκετε 
		 οτι ηγγικεν η βασιλεια 
		 του θ ̅υ̅[˙] π ̅ϛ̅ λεγω δε ὑµιν ο 
			τι σοδοµοις εν τη ηµε 
			ρα εκεινη ανεκτοτερον 
		 εσται η τη πολει εκεινη˙  
		ουαι σοι χοραζειν ουαι 
		 σοι βηθσαιδα[˙] οτι ει εν τυ 
			ρω4 και σιδωνι εγενηθη 
			σαν αι δυναµεις αι γενο 
			µεναι εν ὑµιν παλαι αν εν 
		 σακκω και σποδω καθη 
			µενοι µετενοησαν· πλην 
		 τυρω και σιδωνι ανεκτο 
			τερον εσται εν τη κρισει 
		 η ὑµιν˙ και συ καφαρναουµ˙  
		 µη εως του ουρανου ὑ 
			ψωθηση εως αδου κατα 
			βιβασθηση˙  

 



 

 

Luke 10:11–15 

 
 
285-1. From Saint Titus. ‘It is upon you’ (Luke 10:11), like the presence of a magistrate 
against robbers or evildoers. For the refutation will not be successful for you. They are 
not sent out as judges, but they are sent out as disciples, as ministers of the one who 
pronounces sentence. ❧  
 
286-1. From the same. Since the apostles were not sent to Sodom, accordingly, if they 
do not accept you, the apostles, they will be worse than those people. ❧  
 
287-1. From the same. The former places were in Judaea, while Tyre and Sidon are 
Greek (cf. Luke 10:13). Accordingly, the Lord indicates that if the miracles had taken 
place among the Gentiles, they would have believed more readily than you. He thus 
criticises the Jewish cities and compares them unfavourably with the Greek cities. And 
this is the case: the Gentiles readily believed, but the Jews always remained unbelievers, 
even though they had paid great attention to the word. ❧  
 

 

1 Scholium 285-1: Titus, Homilies on Luke. 
2 Scholium 286-1: Titus, Homilies on Luke. 
3 Scholium 287-1: Titus, Homilies on Luke. 
4 Tregelles erroneously puts the whole word τυρω at the beginning of the lower line. 
 



 

 

 
 
 

 
 
288-1. From Saint Titus. Do not be grieved when they disobey you, nor say ‘What shall 
we do when we are outraged?’ None of us is distinct: ‘the one who hears you, hears 
me’ (Luke 10:16). If someone believes, you are not put to shame, nor if they speak in 
opposition are you those who hinder. Allow me to use your tongue: I provide the 
grace. The one who rejects you rejects me, for your outrage runs back to me. ❧  
 
288-2. From Saint Cyril. What great honour and incomparable dignities! What divine 
love of honour! While they are humans, he has clothed them with glory which befits 
God. He entrusts to them his own words, so that those who disobey them at all in any 
matter become under condemnation. For when they are rejected, he maintains that he 
himself suffers this, and through him the accusations of impiety also mount up to the 
Father himself. And in another way you will add to the force of what is spoken by 
Christ. For he says, ‘the one who hears you, hears me’ (Luke 10:16). He grants those 
who love instruction to be confident that whatever should be said about him by the 
holy apostles, or at least the evangelists, is to be completely approved. For the one who 
hears them, hears Christ. And, indeed, the blessed Paul says, ‘If you seek a proof of 
Christ speaking within me’ (2 Corinthians 13:3). Yes, surely, Christ himself says some-
where to the holy disciples, ‘You are not those who are speaking, but the Spirit of your 
Father which speaks in you’ (Matthew 10:20). For Christ speaks in them through the 
consubstantial Spirit. Indeed, inescapable justice hangs over the unholy heretics, who 
reject the words of the holy apostles and evangelists. ❧  
 
289-1. From the same. It is stated that he sent them out having made them bright by 
the grace of the Holy Spirit, so that they might not be disbelieved by some, or at least 
not thought to be self-appointed to apostleship. For when the divine sign followed 
 
 

 

1 Scholium 288-1: Titus, Homilies on Luke. 
2 Scholium 288-2: Cyril, Homily 63 on Luke. 
3 Scholium 289-1: Cyril, Homily 64 on Luke. 

Luke 10:16–17 



 

 

												                               του αγιου     τιτου 1      
π ̅η ̅ 

 
 
 
 
 

π ̅η ̅ 
  

 ̅µη λυπεισθε οταν απειθωσιν ὑµιν· µηδε λεγετε τι ὑπαγοµεν ὑβρισθηναι·  
		 ουδεις ηµων ανεχεται· ο ακουων ὑµων εµου ακουει· ουτε αν πιστευση τις 
		 ὑµεις εστε δυσωπουντες· ουτε εαν αντιλεγωσιν ὑµεις εσ[τε] ὁι ενεδρευον 
			τες· χρησατε µοι την γλωσσαν· εγω παρεχω την χαριν ὁ [α]θετων ὑµας· εµε 
		 αθετει· εις εµε γαρ ανατρεχει ἠ ὑµετερα ὑβρις: 			 του αγιου κυριλλου 2 

 ̅ω µεγαλης ευκλειας· και απαραβλητων αξιωµατων· ω φιλοτιµιας θεοπρε 
			πους· α ̅ν̅ο ̅υ̅ς̅ οντας δοξη περιβεβληκε πρεπουση θ̅ω̅· τους ἰδιους αυτοις ανα 
			τιθησι λογους· ωστε και υποδικην γενεσθαι τους κατα τι [γο]υν [ο]λως απει 
			θουντας αυτοις· αυτων γαρ αθετουµενων εαυτον του[τ]ο π[ασ]χειν ϊσχυρι 
			ζεται· και δι εαυτου τα της δυσσεβειας εγκληµατα και εις αυτον αναφερει        +ο̅ζ ̅   

 
 π ̅η ̅ 
		

	 ο ̅ζ ̅ 
 
 

 
 
 

π ̅θ ̅ 

	
  ̅ο ακουων ὑµων· εµου 

			  ακουει˙ και ο αθετων ὑ 

					µας εµε αθετει· και ο εµε 

		   αθετων αθετει τον απο 

					στειλαντα µε˙ ὑπεστρε 

					ψ[αν] δε ο[ι ε]βδοµηκον 

					τα µετα χαρας·  

 
 
 
 
 
 
 
 
 
 
 
 

›  
›  
›  
›  

		 τον π̅ρ ̅α̅ και καθ ετερον 
		 δε τροπον τη των ειρη 
			µενων παρα χ̅υ̅ δυναµει 
		 προσβαλεις· ο ακουων γαρ 
		 ὑµων φησιν εµου ακου 
			[ε]ι· διδωσι τοις φιλοµα 
			θεσι θαρρειν ὡς οπερ αν 
		 λεγοιτο περι αυτου παρα 
		 των αγιων αποστολων 
		 ηγουν ευαγγελιστων·  
		 [τουτω πα]ντ[ως] προσιεσ 
			θαι˙ ο γαρ αυτων ακουων·  
		 ακουει χ̅υ̅· και γουν ο µα 
			καριος παυλος· ει δοκιµη¯ 
		 ζητειτε φησιν του εν ε 
			µοι λαλουντος χ̅υ̅˙ ναι  

	

›  
›  

 

 
[π ̅θ ̅] 

		 µην και αυτος ο χ̅ς̅ τοις αγιοις εφη που µαθηταις· ουχ ὑµεις εστε οι λαλουν 
			τες, αλλα το π̅ν̅α ̅ του π̅ρ ̅ς̅ ὑµων το λαλουν εν ὑµιν˙ λαλει γαρ εν αυτοις ο χ̅ς̅ δια 
		 του οµοουσιου π̅ν̅[ς̅] αφυκτος δη ουν επικρεµαται δικη τοις ανοσιοις αιρετι 
			κοις· οἱ τους των αγιων αποστολων τε και ευαγγελιστων αθετουσι λογους:-  
   του αυτου 3 ειρηται οτι απεστειλεν αυτους τη του αγιου π̅ν̅ς̅ χαριτι λαµπρους 
		 αποφηνας· ϊνα µη απιστωνται προς τινων˙ ηγουν αυτοµολοι τινες ειναι νοµι  

 

Fol. LXXVIIIr 



 

 

Fol. LXXVIIIv 

		 
		 

 
 
 
 
 
 
 
 

ϙ̅ 

			ζονται προς αποστολην· εποµενης γαρ τω λογω της θεοσηµειας· ουδεις αν 
		 ϊσχυσε κατ’ αυτων συκοφαντιας τροπος· µεµαρτυρηκε τοινυν η του π̅ν̅ς̅ 
		 χαρις τοις απεσταλµενοις· ως ουκ αυτοκλητοι τινες η αυτοµολοι ησαν προς 
		 γε το χρηναι λαλειν τα περι χ̅υ̅: και µετ ολιγα 1 κ̅ε̅ και τα δαιµονια ηµιν ὑποτασ 
			σονται επι τω ονοµατι σου. οµολογουσι µεν την εξουσιαν του τετιµηκοτος·  
		 πλην εοικασι χα[ι]ρειν ουχ οτι µαλλον γεγονασι των περι αυτον κηρυγµατω¯ 
		 διακονοι· και ηξιωνται γερων αποστολικων αλλ’ οτι [σ]ηµειων γεγονασιν 
		 αποτελεσται˙ και τι προς ταυτα χ̅ς̅ εθεωρουν τον σαταναν εκ του ο̅υ̅ν̅ο ̅υ̅ 

		 ως αστραπην πεσοντα και τα εξης: του αγιου τιτου 2 ει ο αρχων αυτων κατε 
			πεσεν. οι δουλοι τι προσδοκωσι δυνασθαι δρασαι· αυτος µεντοι λεγει εωρα 

 
 
 
 
 
 
 
 
 
 
 
  

			κεναι τις γαρ αλλος δυ 
			ναται ϊδειν· η ο κριτης 
		 ο αορατος· οιδεν των α 
			σωµατων τα παθη˙ και 
		 ποτε. ου λεγει· ου γαρ τον 
		 καιρον σηµαινει· αλλα 
		 το παθος ελεγχει˙ ως αστρα 
			πη· λαµπρος ην την φυ 
			σιν· αλλα σκοτωδης γεγο 
			νε την προαιρεσιν˙ ο γαρ 
		 εποιησεν ο θ̅ς̅ τουτο κα 
			λον˙ ο δε µετεποιησεν εις 
		 εαυτον ο διαβολος. του 
			το κακον· µη τοινυν 
		 θαυµαζετε µηδε µεγα 

 
 
   

	
			λεγοντες˙ κ̅ε̅ και τα δαιµο 
			νια ὑποτασσεται ηµιν εν 
		 τω ονοµατι σου˙  ̅ειπεν δε 
		 αυτοις˙ εθεωρουν τον 
		 σαταναν· ως αστραπην εκ 
		 του ουρανου πεσοντα˙  

 
 
 
 
  

		 φρονειτε. εγω εδωκα την εξουσιαν: του αγιου κυριλλου 3	ϙ̅ νη φησιν ου 
			κ ηγνοηκα τουτο εγω˙ τοις γαρ εµοις νευµασιν οιονι τεθωρακισµε 
			νοι· νενικηκατε τον σαταναν· ειδον αυτον· ως αστραπην εξ ο̅υ̅ν̅ο ̅υ̅ 
		 πεσοντα˙ τουτεστιν εξ ὑψους εις γην κατενηνεγµενον. εκ δοξης εις ατιµι 
			αν· εξ ϊσχυος πολλης εις εσχατην ασθενειαν· και αληθης ο λογος· προ µεν γαρ 
		 της του σ̅ρ̅ς̅ ηµων επιδηµιας· κατεκρατησε της ὑπ ο̅υ̅ν̅ο ̅ν̅ προσεκυνηθη πα 
			ρα παντων· ναοι πανταχου και βωµοι και θυσιαι· επειδη δε καταπεφοιτηκεν 
		 εξ ο̅υ̅ν̅ω̅ν̅ ο µονογενης του θ̅υ̅ λογος· πεπτωκεν εκεινος ως αστραπη· ο γαρ παντ(ας)4 

 



 

 

Luke 10:17–18 

 
 
the word, no manner of vexatiousness would have prevailed against them. Accord-
ingly, the grace of the Spirit bore witness to those who had been sent, that they were 
not self-called or self-appointed to the duty of speaking about Christ. ❧  
 
289-2. And a little later on. ‘Lord, even the demons are subject to us in your name’ 
(Luke 10:17). For they confess the authority of the one who honoured them, yet they 
seem to rejoice not so much because they had become ministers of the proclamations 
about him and had been considered worthy of apostolic gifts, but because they had 
become workers of signs. And what did Christ say to this? ‘I watched Satan fall from 
heaven like a flash of lightning’ (Luke 10:18) and so on. ❧ 
 
290-1. From Saint Titus. If their ruler had fallen, what would the slaves expect to be 
able to accomplish? However, he says that he saw it himself. For who else would be 
able to see it but the unseen judge, who knew the experiences of bodiless beings? 
When it happened, he does not say, for he does not indicate the moment. Yet he does 
prove the suffering: ‘like a flash of lightning’ (Luke 10:18). He was bright by nature, 
but he had become darkened by his choice. For what God made, this was good, but 
the devil changed it for himself, and this was evil. Accordingly, do not be amazed or 
think great thoughts: it is I who gave the authority. ❧  
 
290-2. From Saint Cyril. ‘Yes,’ he says, ‘I myself was not unaware of this’. For you have 
conquered Satan as if you had been covered with armour by my commands. ‘I 
watched him fall out of heaven like a flash of lightning’ (Luke 10:18): this means that 
he was brought down from the heights to earth, from glory to dishonour, from great 
strength to utter weakness. And the word is true, for before the arrival of our Saviour, 
he held power over what is under heaven. He was worshipped by all, with temples and 
altars and sacrifices everywhere. But since the only-begotten Word of God came down 
from heaven, he fell like a flash of lightning. For the one who had everyone ... 4 
 

 

1 Scholium 289-2: Cyril, Homily 64 on Luke. 
2 Scholium 290-1: Titus, Homilies on Luke. 
3 Scholium 290-2: Cyril, Homily 64 on Luke. The title is followed by the extract number. 
4 At least one page is missing, which would have contained Luke 10:19–20. 



 

 

 
 
 

 
 
293-1. From Saint Cyril. Let us examine above everything else what is meant by ‘He 
rejoiced in the Holy Spirit’ (Luke 10:21). For while the Holy Spirit proceeds from God 
the Father as from a spring, it is not alien to the Son. For all the individuality of the 
Father belongs to the Word which was begotten from him by nature and in truth. 
Accordingly, he observed through the operation of the Spirit which he had given to 
those who were worthy, whom he also ordered to minister the divine proclamation, 
that many had been drawn into the net. He saw that signs worthy of wonder had been 
accomplished through them, and finally that what was under heaven was in the be-
ginnings of salvation through him, I mean salvation through faith. For the sake of this 
reason, ‘he rejoiced in the Holy Spirit’, meaning at the effectiveness and power which 
came through the Holy Spirit, knowing well that those sent by him had benefitted 
many people. ❧  
 
293-2. And a little later on. ‘I confess you, Father, Lord of heaven and earth’ (Luke 
10:21).5 He says ‘I confess’ in a human manner, instead of ‘I acknowledge a gift’, or at 
least ‘I glorify you’, for it is the custom in the inspired scripture to take it this way. 
Indeed, it is written that ‘They shall confess your great name, Lord, because it is fear-
some and holy’ (Psalm 98:3 LXX). And again, ‘I will confess you, Lord, in all my heart: 
I will tell of all your wonders’ (Psalm 9:2 LXX). ‘But see’, say those who are distorted 
in their understanding, ‘the Son acknowledges his thanks to the Father. How, then, is 
he not lower than him?’ To this, one of those who is well-versed in the opinions which 
fortify the truth might say: ‘And what is it, noble ones, which prevents the consub-
stantial Son from approving and praising his own Father, who saved  
what is under heaven through him? But if you think through his confession that  
he is in a lower state than the Father, look also at what follows, for he calls the Father 
“Lord of heaven and earth.” But the Son of the God who rules over all things  
is assuredly master with him of all things and is above everything. He is not 
 
 

 

1 Scholium 293-1: Cyril, Homily 65 on Luke. 
2 Tregelles believes that the Vatican number +οη was in the margin here, but it is not visible 
on our images. 
3 Tregelles also has σοι. Greenlee claims that it is σε̣ and ‘definitely not σοι’. 
4 Scholium 293-2: Cyril, Homily 65 on Luke. 
5 The translation ‘confess’ has been adopted here in the light of the following exegesis, even 
though the same word is translated as ‘I thank you’ in the NRSV. 

Luke 10:21 



 

 

																																 του αγιου κυριλλου 1				 
ϙ̅γ ̅ 
 
 
 
 
  

ε[ξ]ετασωµεν προ γε των αλλων τι εστιν το ηγαλλιασατο εν τω π̅ν̅ι̅ τω αγ[ιω˙] προει 
			σι µεν γαρ ως απο πηγης του θ̅υ̅ και π̅ρ̅ς̅ το π̅ν̅α̅ [το] αγιον· εστι δε ουκ αλλοτριον του 
		 υ̅υ̅· πασα γαρ η του π̅ρ ̅ς̅ ἰδιοτης ενυ[παρχει τω κ]ατα φυσιν και αλη[θ]ως εξ αυτου 
		 γεννηθεντι λογω, τεθεαται τ[οινυν δια τη]ς του π̅ν̅ς̅ ενεργειας ο δεδωκεν αυ 
			τοις τοις αξιοις· οις και το θειον ϊ[ε]ρουργειν εκελευσε [κηρ]υγµα· πολλους σεσαγη 
			νευµενους· ϊδεν αξιοθαυµαστα δι αυτων τετελεσµενα σηµεια και λοιπον ε 
			ν αρχαις ουσαν την ὑπ ουρανον τ[η]ς δι αυτου σ[ω]τηρ[ι]ας· φηµι δη της δια πι[σ]τε 
			ως˙ και ταυτης ενεκα της αιτια[ς] ηγαλλιασατ[ο] εν [τω] αγιω π̅ν̅[ι̅]˙ τουτ’ εστι[ν ε]π[ι] 
		 ταις ενεργειαις και δυναµεσι ταις δια του αγιο[υ π̅ν̅ς̅· ε]υ ειδος οτ[ι] πολλου[ς] ωφελη 

 

 

2 

  
  
		
 εν αυτη τη ωρα ηγαλλια 

			σατο εν τω π̅ν ̅ι̅ τω αγιω˙  

		 και ειπεν· εξοµολογου 

			µαι σοι3 π̅ε̅ρ ̅ κ̅ε̅ του ουρα 

			νου και της γης˙  

 

 
 

›  
 
 
 

 
 
 

›  
›  
›  

[›] 
›  
›  

			[σα]ν [οι] απεσταλµενοι παρ αυ 
			το[υ] κ[α]ι [µ]ετ [ο]λιγα 4 

		 ̅εξοµολογ[ουµαι σ]οι π̅ε̅ρ ̅ κ̅ε ̅ 
		 του ο̅υ̅ν̅ο ̅υ̅ και της γης˙  
		 το εξοµολογουµαι φησιν 
		 κατα [σ]υνηθειαν ανθρω 
			πινην· αντι του χαριν οµο 
			λογω˙ ηγουν δοξαζω σε 
		 εθος γ[α]ρ τη θεοπνευστω 
		 γραφη· δεχεσθαι τροπον˙  
		 γεγραπται γουν οτι εξοµο 
			λογη[σασθω]σαν· [κ]ε· τω ονο 
			[µατι σου τω µεγαλω· οτι] 
		 φοβερον και αγιον εστιν·  
		 και παλιν· [εξ]οµολογησοµαι 

›  
 
 
 
  

		 σοι κ̅ε ̅ εν ολη καρδια µου˙ διηγησοµαι παντα τα θαυµασια σου· [αλ]λ’ ϊδου φασιν 
		 οι διεστραµµενοι τον νουν· χαριν ο υ̅ς̅ οµολογει τω π̅ρ ̅ι̅· ειτα πως ουκ ελαττων 
		 εστιν αυτου˙ προς τουτο φαιη τις αν των ευ ειδοτων τοις [τ]ης αληθειας συνασ 
			πιζειν δογµασι· και τι το κωλυον ω βελ[τι]στοι· τον οµοουσιον υ̅ν̅ αποδεχεσθαι·  
		 και επ[αιν]ειν τον εαυτου π̅ρ ̅α̅˙ σωζοντα δι αυτου την ὑπ ουρανον˙ ει δ[ε] νοµι 
			ζεις δια την εξοµολογησιν ἐν ελαττοσιν ειναι αυτον του π̅ρ ̅ς̅· ορα και το εφε 
			ξης· κ̅ν̅ γαρ ο̅υ̅ν̅ο ̅υ̅ και γης αποκαλει τον π̅ρ̅α ̅˙ ο δε υ̅ς̅ του των ολων κρατουν 
			τος θ̅υ̅ παντως που συν αυτω δεσποζει των ολων και επανω παντων εστιν·  
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		 ουχ ως ελαττων ἠ ετεροουσιος· αλλ’ ως θ̅ς̅ εκ θ̅υ̅ ταις ϊσαις ευκλειαις στεφανου 
			µενος· και την κατα παν οτιουν ϊσοτητα προς αυτον εχων ουσιωδως:  
			και µετ ολιγα 1  › απεκαλυψας αυτα ηµιν τοις νηπιοις· ηµιν απεκαλυψεν ο θ̅ς̅ και 
		 π̅η̅ρ ̅ το προ της του κοσµου καταβολης· κεκρυµµενον και σεσιγηµενον παρ’ αυ 
			τω µυστηριον˙ δηλον δε οτι το περι της ενανθρωπησεως του µονογενους· ο 
		 προεγνωσθη µεν προ καταβολης κοσµου. πεφανερωται δε τοισ2 επι της γης 
		 εν εσχατοις του αιωνος καιροις: ωρ(ιγενους) 3 ου µακραν το παντα µοι παρεδοθη ὑπο 
		 του π̅ρ ̅ς̅ µου εστι· και το εδοθη µοι πασα εξουσια ως εν ουρανω και επι γης· και 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

›  
›  
›  
›  
›  
›  

		 δια τουτο αυτω διδο 
			ται πασα εξουσια· ϊνα ει 
			ρηνοποιηση δια του σταυ 
			ρου αυτου· ειτε τα επι 
		 της γης· ειτε τα εν τοις 
		 ο ̅υ̅ν̅ο̅ι̅ς̅˙ ουδεπω µεν ουν 
		 τα παντα ειρηνοποιησεν 
		 ως δηλον εκ του ετι τον 
		 απο της κακιας ὑπαρχει¯ 
		 πολεµον. εσται δε παν 
			τως η τελεια ειρηνη˙ δι 
			καιωτατα δε παντα πα 
			[ραδεδωκεν αυτω ο π̅η̅ρ̅] 
		 επει και αυτος ο υ̅ς̅ παρε 
			δοθη ὑπερ παντων ὁς 
		 εστι σ̅η̅ρ ̅ παντων α̅ν̅ω̅ν̅ 
		 µαλιστα πιστων· και ϊ 
			λασµος εστι περι των α 
			µαρτιων ηµων· ου περι 
		 των ηµετερων δε µο 
			νων· αλλα και περι ολου 
		 του κοσµου˙ παρεδοθη 

 
 
 
 
 
  
  

	

			οτι απεκρυψας ταυτα απο 

		 σοφων και συνετων˙ και 

		 απεκαλυψας αυτα νηπιοις˙  

		 ναι ο π̅η ̅ρ ̅, οτι ουτως ευ 

			δοκια εγενετο εµπροσ 

			θεν σου[˙] παντ[α µοι πα]ρ[ε] 

			δοθη ὑπο του π̅ρ ̅ς ̅µου˙  

		 και ουδεις γινωσκει τις 

		 εστιν ο υ̅ς ̅ει µη ο π̅η ̅ρ ̅ και 

		 τις εστιν ο π̅η ̅ρ ̅ ει µη ο υ̅ς ̅˙  

 
		 δε καθο γεγονεν α̅ν̅ο ̅ς̅· ϊνα εν τω ονοµατι ι̅υ̅, παν γονυ καµψει επουρανιων 
		 και επιγειων και καταχθονιων· και πασα γλωσσα εξοµολογησεται· οτι κ̅ς̅ ι̅ς̅ 
		 χ̅ς̅ εις δοξαν θ̅υ̅ π̅ρ̅[ς̅] αµήν·  

 



 

 

Luke 10:21–22 

 
 
lesser or different in substance, but as God from God he is crowned with equal hon-
ours and has equality with him over everything whatsoever by virtue of his substance.’ 
❧  
 
294-1. And a little later on. God the Father has revealed to us the mystery which was 
hidden and kept silent with him before the creation of the world: it is clear that this 
concerns the incarnation of the only-begotten, which, while it was foreknown before 
the creation of the world, has been made clear to those on the earth in the final mo-
ments of the age. ❧  
 
294-2. From Origen. There is no great distance between ‘All things have been handed 
over to me by my Father’ (Luke 10:22) and ‘All authority has been given to me as in 
heaven so on earth’ (Matthew 28:18). It was for this reason that he gave him all author-
ity, that ‘He might make peace through his cross, whether what is on earth, or what is 
in heaven’ (Colossians 1:20). So while he has not yet reconciled everything, as is clear 
from the fact that there is still the existence of war from evil, there will be perfect peace 
completely. The Father most justly handed over everything to him, since the Son him-
self was handed over on behalf of all, ‘Who is the Saviour of all people, especially of 
those who believe’ (1 Timothy 4:10) and ‘He is the atoning sacrifice for our sins, and 
not for ours only but also for the sins of the whole world’ (1 John 2:2). He was handed 
over insofar as he became human, so that ‘At the name of Jesus, every knee shall bend 
in heaven and on earth and under the earth, and every tongue shall confess that Jesus 
Christ is Lord, to the glory of God the Father’ (Philippians 2:10–11). Amen. ❧ 
 

 

1 Scholium 294-1: Cyril, Homily 65 on Luke. 
2 τοι has been corrected to τοις. 
3 Scholium 294-2: Origen, Fragment 164 on Luke.  



 

 

 
 
 

 
 
294-3. From Saint Cyril. Our Lord Jesus Christ reveals to us again his own glory, and 
the dignity of his divine superiority, and the skilfullness of his disposition with flesh. 
He clearly establishes how great a benefit has happened in consequence for those on 
the earth: ‘All things,’ he says, ‘have been handed over to me by my Father’ (Luke 
10:22). For while he was and is Lord of both heaven and earth, and is enthroned with 
the Father and co-ruler with him of all things, when he sent himself down to our situ-
ation he was called human. Again, he speaks in a way which is not improper for the 
dispensation with flesh and he does not refuse expressions which suit the extent of his 
self-emptying, so that he might be believed in, having become like us and having put 
on our poverty. Accordingly, the one who was Lord of both heaven and earth and, in 
short, of all things, says that everything has been handed over to him by the Father: 
for he had ruled over what is under heaven. But after saying this, he rises immediately 
to his own glory and superiority, and he demonstrates that in no way is he inferior to 
his own Father. For what did he say in addition to those words? ‘No-one knows who 
the Son is except the Father, or who the Father is except the Son and anyone to whom 
the Son chooses to reveal him’ (Luke 10:22). Accordingly, let those who take the first 
words as subordination of the Son learn through these words the indistinguishability 
of the Son with regard to his own Father in every single thing whatsoever.4 For how 
when, according to what he says, no-one knows the Son except the Father alone, have 
you yourselves dared both to think and to say that he is inferior to him, as if you knew 
him accurately? And how is the one who is known only by his own Father not beyond 
all things, even speech, just as doubtless the Father himself also is, who is known only 
by his own offspring? For the holy and consubstantial Trinity alone knows itself, 
which is also beyond all understanding and speech. But the Son reveals this to us 
through the Spirit, as the Apostle also says, ‘For God has revealed this to us through 
his Spirit’ (1 Corinthians 2:10). ❧ 
 

 

1 Scholium 294-3: Cyril, Homily 66 on Luke. 
2 There is a defect in the parchment leading to the displacement of these lines.  

3 The first hand initially wrote πιστευε and corrected it to πιστευηται. 
4 This sentence is not found in the Syriac version of this sermon. 
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      2							 ̅εµφανιζει παλιν ηµιν την εαυτου δοξαν· και της θεοπρεπους ὑπερο 
														χης το αξιωµα˙ και της µετα σαρκος οικονοµιας το ευτεχνες ο κ̅ς̅ ηµω¯ 
		 ι̅ς̅ ο χ̅ς̅˙ οση τε γεγονεν εντευθεν ἡ ονησις τοις επι της γης καθιστησιν εναργες· ›  
		 παντα µοι. φησιν παρεδοθη ὑπο του π̅ρ ̅ς̅ µου˙ ην µεν γαρ και εστιν ουρανου 
		 τε και γης κ̅ς̅ και συνθρονος τω π̅ρ ̅ι̅ και συνκαταρχων αυτω των ολων˙ ε 
			πειδη δε καθεις εαυτον εν τοις καθ ηµας κεχρηµατικεν α̅ν̅ο ̅ς̅· διαλεγεται 
		 παλιν ουκ απεοικοτως τη µετα σαρκος οικονοµια· και τας πρεπουσας τοις 
		 της κενωσεως µετροις· ου παραιτειται φωνας. ϊνα πιστευηται3 γεγονως κα 
			θ’ ηµας και την ηµων φορεσας πτωχειαν˙ ο τοινυν ο̅υ̅ν̅ο ̅υ̅ τε και γης και 
		 συλληβδην των ολων κ̅ς̅· εαυτω πα[ν]τα παραδιδοσθαι φησιν ὑπο του  
	

ϙ̅δ ̅ 
  

		

 ̅παντα µοι παρεδοθη ὑ 

			πο του π̅ρ ̅ς ̅ µου˙ και ου 

			δεις γινωσκει τις εσ 

			[τιν ο υ̅ς ̅ει µη ο π̅η ̅ρ ̅] και 

		 τις εστιν ο π̅η ̅ρ ̅ ει µη ο υ̅ς ̅˙  

 
 
 
 
 
 
 
 
 

›  

		 π̅ρ ̅ς̅· κεκυριευκε γαρ της 
		 υπ ουρανον αλλα τουτο 
		 ειπων ανισιν ευθυς· εις 
		 την εαυτου δοξαν· και 
		 ὑπεροχην· και διαδει 
			κνυσι κατ’ ουδενα τροπο¯ 
		 του ϊδιου π̅ρ ̅ς̅ αυτον ητ 
			τωµενον· τι γαρ εφη προς 
		 εκεινοις· › ουδεις γινω 
			σκει τις εστιν ο υ̅ς̅· ει µη ο 
		 π̅η̅ρ ̅˙ και τις εστιν ο π̅η̅ρ ̅ ει 

›  
 
 
 
 
 
  

		 µη ο υ̅ς̅˙ και ω εαν βουληται ο υ̅ς̅ αποκαλυψαι· οι τοινυν τας πρωτας λεξεις εις 
		 ϋφεσιν εκλαµβανοντες του υ̅υ̅· µανθανετωσαν δια τουτων την κατα παν 
		 οτιουν του υ̅υ̅ [π]ρος τον εαυτου π̅ρ̅α ̅ την απαραλλαξιαν˙ πως γαρ ουδενος ειδο 
			τος καθα φησιν τον υ̅ν̅. ει µη µονου του π̅ρ ̅ς̅· αυτοι τετολµηκατε και φρονειν 
		 και λεγειν˙ οτι ελαττων εστιν αυτου ὡς ακριβως ειδοτες αυτον˙ και πως ο ὑπο 
		 µονου γινωσκοµενος του ϊδιου π̅ρ ̅ς̅· ουχ ὑπερ παντα [γο]υν εστι και λογον καθα 
		 περ αµελει και αυτος ο π̅η̅ρ ̅ ὁ ὑπο µονου γινωσκοµενος του ϊδιου γεννηµατος˙  
		 µονη γαρ οιδεν εαυτην ἡ αγια και οµοουσιος τριας· η και παντος εστιν επεκεινα 
		 και νου και λογου˙ αποκαλυπτει δε ηµιν ο υ̅ς̅ δια του π̅ν̅ς̅ ως και ο αποστολος φη 
			σιν ἡµιν γαρ απεκαλυψεν ο θ̅ς̅ δια του π̅ν̅ς̅ αυτου:-  
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 ̅αποκάλυψις εστι µεταδοσις γνωσεως προς το µετρον της εκαστου φυσεως τε 
		 και δυναµεως και οπου µεν οµοια φυσις. εκε[ι γ]νωσις· ανευ διδασκαλιας˙ εν 
			ταυθα δε εξ αποκαλυψεως µαθησις επιτηρει τοινυν πως ενταυθα µεν εκ 
		 χαριτος, εκει δε εκ φυσεως: ωρ(ιγενους) 2 βουλεται δε αποκαλυψαι λογος· ουκ αλο 
			γως· και ως σοφια σοφως· και ως δικαιοσυνη δικαιως και κατ αξιαν τους 
		 καιρους του αποκαλυπτειν και τα µετρα της αποκαλυψεως επισταµενος·  
		 αποκαλυπτει δε περιαιρων το επικειµενον τη καρδια καλυµµα και το σκο 
			τος ο εθετο αποκρυφην αυτου˙ ουτω γαρ δυ[νη]σεται ως µωὑσης εισελθειν 
		 εις τον γνοφον ὁυ ην ο θ̅ς̅˙ επειδη δε εντευ[θεν] οιοντα[ι οι] ετεροδοξοι κατα 
			σκευαζειν το ασεβες αυτων δογµα˙ [ως] αρ[α αγ]νωστον ον[τα] τον π̅ρ̅α ̅ ι̅υ̅ χ̅υ̅ τοις 

 
 
 
 
 
 
 
  

		 εν τη παλαια αγιοις· λε 
			κτεον προς αυτους το ε 
			αν βουληται ο υ̅ς̅ αποκα 
			λυψαι ουκ επι τον µελ 
			λοντα µονον αναφερε 
			ται χρονον· αφ ου ταυτα 
		 ειπεν ηµων ο σ̅η̅ρ ̅. αλλα 
		 [και επι τον παραλελυθο] 
			τα˙ το γαρ αποκαλυψαι·  
		 αοριστου εστιν χρονου 
		 αναφεροµενον επι τινα 

	
	
ϙ̅ε ̅ 
	
	και ω [ε]α[ν βουλ]ηται ο υ̅ς ̅ 
		 αποκ[αλυψαι] 

›  
›  
›  
›  
›  

		 των παρεληλυθοτων˙ χρηστεον δε προς αυτους και γραφη λεγουση· αβρααµ’ 
		 ὁ π̅η̅ρ ̅ ὑµων ηγαλλιασατο ϊνα ϊδη την ηµεραν την εµην· [κ]αι ϊδεν και εχαρη·  
		 των δε ακουοντων ταυτα λεγοντων· πεντηκοντα ου[π]ω εχεις ετη και α 
			βρααµ’ εωρακας φησιν ο σ̅η̅ρ ̅ αµην αµην λεγω ὑµιν πριν αβρααµ γενεσθαι ε 
			γω ειµι˙ ουκουν ο ταυτα ειπων· εµπαρεσχεν εαυτον τω αβρααµ τοτε. ϊνα ε 
			κεινος τηνικαδε, ϊδη αυτου την ηµεραν:-  

 



 

 

Luke 10:22 

 
 
295-1. From Saint Titus. Revelation is the transfer of knowledge up to the measure of 
the nature and power of each person. Where nature is similar, there is knowledge with-
out teaching, but after that comes learning from revelation. Accordingly, observe how 
while here it comes from grace, there it comes from nature. ❧  
 
295-2. From Origen. He wishes, as Word, to reveal not wordlessly3 and, as Wisdom, 
wisely and, as Righteousness, righteously. He knows, according to his dignity, the mo-
ments for revealing and the limits of the revelation. He reveals as he removes ‘the veil 
which lies on the heart’ (cf. 2 Corinthians 3:15) and ‘the darkness which he set as its 
concealment’ (Psalm 17:12 LXX). For thus one will be able like Moses ‘to enter into 
the dimness where God was’ (Exodus 20:21). Since the heterodox think to establish 
from this point their impious dogma that the Father of Jesus Christ was unknown to 
the holy ones in the Old Testament, the phrase ‘the Son chooses to reveal’ (Luke 10:22) 
is to be read to them: it does not only refer to time in the future from the point when 
our Saviour spoke these things, but also to the time which had passed. For the verb ‘to 
reveal’ is aorist tense, referring to someone of the past. The scripture should also be 
used against them which says: ‘Your ancestor Abraham rejoiced that he would see my 
day; he saw it and was glad,’ but those who hear say this: ‘You are not yet fifty years 
old and have you seen Abraham?’ The Saviour says to them, ‘Very truly I tell you, 
before Abraham was, I am’ (John 8:56–8). Therefore, the one who said these things 
handed himself over to Abraham then so that Abraham at that time should see his 
day. ❧ 
 

 

1 Scholium 295-1: Titus, Homilies on Luke. 
2 Scholium 295-2: Origen, Fragment 162 on Luke.  
3 The term translated as ‘wordlessly’ has the same root as ‘word’ in Greek: its meaning is better 
expressed as ‘irrationally’. 



 

 

 
 
 

 
 
296-1. From Saint Cyril. More secret matters ought to be shared with the very closest 
of friends and not with those who simply happen to be there. But his friends are all 
who have been deemed worthy by him of discipleship and have the eye of their heart 
enlightened and their ear ready for obedience. Indeed, he once said to the holy apos-
tles, ‘I do not call you slaves any longer; you are my friends. The slave does not know 
what the master is doing; but I have called you friends, because I have announced to 
you everything that I have heard from my Father’ (John 15:14–15). He also says to them 
what was written before, ‘having turned towards them’ (Luke 10:23) most purpose-
fully, meaning that he has made this an aside from those who wish neither to see nor 
to hear, but are disobedient and have their mind blinded within them. He gave himself 
completely to those who love him, and looking at them said, ‘Blessed are the eyes 
which see’ (Luke 10:23), or at least ‘will see’ what they themselves will look on first 
before the others. So, on one hand, the account of these things is made as from the 
custom which is among all and shared.5 ❧  
 
296-2. And after other words. Our eyes have become blessed. For we have looked on 
the Word with flesh which performs divine signs; we have heard his ineffable instruc-
tion; he has taught us about God the Father; he has shown him to us in his own nature. 
He has made visible the truth of the types given through Moses. Many of these proph-
ets desired to see these things, and very many kings also (cf. Luke 10:24); we find them 
saying on one occasion: ‘Show us, Lord, your mercy and grant us, Lord, your salva-
tion’ (Psalm 84:8 LXX), for they name the Son as mercy and salvation. Again, at  
 
 
 
 

 

1 See also Plate 7.  
2 Scholium 296-1: Cyril, Homily 67 on Luke. 
3 The initial capital is extended and decorated. 
4 Scholium 296-2: Cyril, Homily 67 on Luke. 
5 The logical conclusion of this extract may be seen in the Syriac version of Sermon 67, in which 
‘seeing’ is interpreted as ‘enjoying’. 
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›  
›  

τα3 των πραγµατων απορρητ[οτε]ρα τοις αναγκαιοις µαλιστα των επιτηδειων ανα 
			κοινουσ[θ]αι χρη· και ουχι τοις τυχουσιν απλως˙ φιλοι δε αυτου [παν]τες εισιν· οι 
		 της παρ αυτου µαθητιας ηξιωµενοι και πεφωτισµενον εχοντε[ς τ]ης καρδιας 
		 τον οφθαλµον· και το ους ετοιµον εις ὑπακοην˙ και γουν εφη πο[τ]ε προς τους 
		 αγιους αποστολους ουκετι λεγω ὑµας δουλους˙ ὑµεις φιλοι µου εστε· ο δουλος˙  
		 ουκ οιδε τι ποιει αυτου ο κυριος˙ ὑµας δε ειρηκα φιλους· οτι παντα ἁ ηκουσα 
		 παρα του π̅ρ ̅ς̅ µου ανηγγειλα ὑµιν· τουτοις και τα προγεγραµµενα φησιν οικο  
 
  ϙ̅ϛ̅ 

 
 
 
 
 
  

	
			και στραφεις προς τους 
		 µαθητας κατ ϊδιαν ειπε¯ 
		 µακαριοι οφθαλµοι οι 
		 βλεποντες α βλεπετε·  
		λεγω γαρ ὑµιν. οτι πολ 
			[λοι πρ]οφηται και βασι 
			λεις ηθελησαν ιδειν α υ 
			µεις βλεπετε και ουκ ϊ 
			δαν· και ακουσαι α ηκου 
			σατε, και ουκ ηκουσαν˙  

 
 
 
 
 
 
 
 
 
 
 
 
 
 
  

			νοµικωτατα στραφεις 
		 προς αυτους, τουτ’ εστιν 
		 εν αποστροφη ποιησαµε 
			νος· τους µητε οραν· µη 
			τε µην ακουειν εθελον 
			τας· ανηκοους δε οντας 
		 και τυφλον εχοντας ε 
			ν αυτοις τον νουν· ολον ε 
			αυτον εχαριζετο τοις αγα 
			πωσιν αυτον· και εις αυ 
			τους αφορων µακαριους 
		 εφη τους οφθαλµους 
		 τους ορωντας ηγουν οψο 
			µενους ἁ προ των αλλων 
		 αυτοι και πρωτοι τεθεαν 
			ται· πεποιηται µεν ουν ο 
		 επι τουτ[οι]ς λογος ως απο γε 
		 της παρα πασι και κοινης 

 
 
 

 
 

›  
›  

		 συνηθειας: και µεθ ετερα 4 µακαριοι γεγονασιν ηµων οι οφθαλµοι· τεθεαµεθα 
		 γαρ τον λογον µετα σαρκος ενεργουν[τος τα θεοπρε]πη· ηκουσα[µεν] αυτου της απορ 
			ρητου µυσταγωγιας˙ εδιδαξεν ηµας [τ]α περι του θ̅υ̅ και [π̅ρ ̅ς̅] εδειξεν ηµιν αυ 
			τον εν ϊδια φυσει˙ εµφανη κατεστησε των δια µωὑσεως τυπων την αληθειαν˙  
		 ταυτα πολλοι των προφητων επ[εθ]υµ[ησα]ν ϊδειν πλειστοι δε και βασιλεις·  
		 καιτοι ευρισκοµεν ποτε µεν λεγοντας· δειξον ηµιν κ̅ε̅ το ελεος σου· και το σωτη 
			ριον σου κ̅ε̅ δωης ηµιν. ελεον γαρ και σωτηριον ὀνοµαζουσι τον υ̅ν̅· ποτε δε παλιν 
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ϙ̅ζ ̅ 

 
 

 
 
 
 

+ο ̅θ̅  

		 µνησθητι ηµων κ ̅ε ̅· εν τη ευδοκια του λαου και τα εξης:  

σαφως εν τουτοις παρισταται· οτι η κατα τον δηµιουργον του κοσµου θ̅ν̅ και 
		 τας απ αυτου γραφας παλαιας κηρυσσοµενη ζωη· αιωνιος εστιν˙ ην και ο σ̅η̅ρ ̅ 
		 και κ̅ς̅ ηµων καταγγελλει˙ πυθοµενου γουν του νοµικου· τι ποιησας· ζωην 
		 αιωνιον κληρονοµησω. επι τον νοµον αναπεµπει ο σ̅η̅ρ̅, ϊν εκειθεν συναγαγη 
		 εντολας, τας προσαγουσας τον ποιουντα αυτας· τη αιωνιω ζωη· µαρτυρει 
		 γουν τω απο του νοµου ειληφοτι· το αγαπησεις κ̅ν̅ τον θ̅ν̅ σου και τα εξης˙ ει 
			πων αυτω ορθως απεκριθης· τουτο ποει και ζηση δηλονοτι την ζωην 
		 την αιωνιον· περι ης κακεινος επυθετο και ο σ̅η̅ρ̅ διδασκει˙ 2 ταυτα δε ειρηται·  
		 προς τους απο ουαλεντινου και βασιλιδου και τους απο µαρκιωνος· εχουσι 
		 γαρ και αυτοι τας λεξεις˙ εν τω καθ εαυτους ευαγγελιω˙ και φησοµεν προς 

 
 
 
 
 
 
 
 
 
  

 
 
 
 
 

 
›  

[›] 
›  
›  
›  
›  
›  

		 αυτους ὁ µαρτυρησας 
		 τω τη αγαπησεις κ̅ν̅ τον 
		 θ̅ν̅ σου και τα εξης˙ εντο 
			λη απο του νοµου ειρηκο 
			τι· ου περι αλλου η περι 
		 του δηµιουργου ειρηµε 
			νη· και φησας επι του 
			[τοις] αυτοις ο[ρθ]ως απε 
			κριθης· τι αλλο βουλετ(αι) 
		 ηµας πραττειν ὑπερ του 
		 ζησαι την αιωνιον ζωην·  
		 η αγαπαν τον θ̅ν̅· τον εν 
		 νοµω και προφηταις· ε 

 
 
    ο̅θ̅ 
	   ϙ̅ζ̅  

	λ ̅ε ̅ πε(ρι) του επερωτησαντος νοµικου: 3 
 

και ϊδου νοµικος τις ἀ 

			νεστη εκπειραζων αυ 

			τον· λεγων διδασκαλε.  

		 τι ποιησας ζω[ην αιωνι] 

			ον κληρονοµησω˙  

 
 
 
  

›  
›  
›  

	

ϙ̅ζ ̅ 

			ν ολη καρδια και εν ολη ψυχη· και εν ολη τη ϊσχυϊ αυτου και εν ολη τη δια 
			νοια αυτου 4 και ο σ̅η̅ρ ̅ δε απεφηνατο περι των δυο εντολων τουτων λεγων˙  
		 οτι εν αυταις ο νοµος και οι προφηται κρεµανται: του αγιου κυριλλου 5 

θελησας ο νοµικος, ηγουν οιηθεις δυνασθαι παγιδευσαι χ̅ν̅ εις το λαλησαι τι κα 
			τα µωϋσεως. ηγουν της δι αυτου λαληθεισης εντολης κρειττονα την περι αυ 
			του διδασκαλιαν ειπειν· προσεισι πειραζων και λεγων› τι ποιησας ζωην αι 
			ωνιον κληρονοµησω˙ αλλ’ ειπεν αν τις αυτων των ευ ειδοτων της µετα 

 



 

 

Luke 10:25 

 
 
another time, ‘Remember us, Lord, in the favour of your people’ (Psalm 104:5 LXX), 
and so on. ❧  
 
297-1a. From Origen. In these words he clearly describes that the life which is heralded 
by God, the creator of the world, and the ancient scriptures from him, is eternal. This 
is what our Saviour and Lord also announces: when the lawyer inquires, ‘What must 
I do to inherit eternal life?’ (Luke 10:25), the Saviour refers him to the law so that he 
might gather from there the commandments which lead the one who does them to 
eternal life. In fact, he bears witness to the saying taken from the law, ‘You shall love 
the Lord your God’ and so on (Deuteronomy 6:5 etc.), saying to him, ‘You have given 
the right answer; do this, and you will live’ (Luke 10:28), clearly the eternal life about 
which he asked the question and the Saviour is teaching. 297-1b. These things are spo-
ken against the disciples of Valentinus and Basilides and those of Marcion, for they 
themselves also have the phrases in their own gospel. We shall say to them: ‘To the 
one who stated “You shall love the Lord your God” and so on as a commandment 
from the law, Jesus bore witness that it was not spoken about anyone other than the 
creator, and he said in response to these very words, “You have given the right answer.” 
What else does he want us to do in order to live eternal life than to love the God who 
is in the law and the prophets, “with all your heart and with all your soul and with all 
your strength and with all your mind” (Luke 10:27)?’ And the Saviour declared about 
these two commandments, saying that ‘on them hang the law and the prophets’ (Mat-
thew 22:40).4 ❧  
 
297-2. From Saint Cyril. The lawyer wishing, or at least expecting, to be able to trap 
Christ into saying something against Moses, or at least to say that the teaching about 
himself was better than the commandment spoken through Moses, goes up to tempt 
him and say, ‘What must I do to inherit eternal life?’ (Luke 10:26). But anyone of those 
  
 

 

1 Scholium 297-1a: Origen, Homily 34 on Luke. 
2 Scholium 297-1b: Origen, Fragment 166 on Luke. 
3 Kephalaion 35. On the Questioning Lawyer. 
4 This final sentence reverts to Origen, Homily 34 on Luke. 
5 Scholium 297-2: Cyril, Homily 68 on Luke. 



 

 

 
 
 

 
 
who knows well the mystery of the dispensation with flesh would have said: ‘If you 
were experienced in the law and the power of the theory hidden within it, you would 
not have been unaware that the one whom you are trying to tempt knows what is 
secret, and is able to look into the hearts of those who approach him. You call him 
“teacher” (Luke 10:25), but are not prepared to learn. You pretend to honour him, 
expecting to catch him.’ Observe again, I ask you, the malice in the words of the law-
yer. For it would have been possible to say, ‘What must I do to be saved, or at least to 
please God and receive the reward from him?’ But he let that go, and used rather the 
words of the Saviour, to pour ridicule on his head. For since it was the custom of 
Christ, the saviour of everyone, constantly to converse about eternal life with those 
who approached him, the egotistical lawyer, in order to ridicule him, as I have said, 
used his words. ‘But if you had been truly keen to learn, you would have heard from 
him things that lead to eternal life: since you are testing him in a wicked way, you will 
hear nothing other than simply what was prophesied by Moses to those of old.’ For 
he says, ‘What is written in the law? What do you read there?’ (Luke 10:26). When the 
lawyer has replied what is set down in the law, to punish his wickedness and to reprove 
his ill-directed plan, Christ, who knows everything, says to him: ‘You have given the 
right answer; do this and you will live’ (Luke 10:28). The lawyer has missed his prey; 
the net of his trickery is torn. Therefore let us cry against him what was spoken by the 
voice of Jeremiah: ‘You are found and captured, because you opposed the Lord’  
(Jeremiah 27:24). Deprived of his prey, he has been disembowelled in concern for his 
reputation, from trickery to pride, as if evils have made use of him for each other.  
For he asked not wanting to learn but, as the evangelist says, ‘wanting to  
justify himself’ (Luke 10:29). Observe how from self-love as well as from pride he 
called out shamelessly, ‘And who is my neighbour?’ (Luke 10:29). Is there no-one,  
lawyer, like you? Do you carry yourself off beyond everyone? Bring down your 
 
 

  

Luke 10:25 



 

 

		 
		 
 
 
 
 
 
 
 
 
  

		 σαρκος οικονοµιας το µυστηριον· ει τον νοµον ηπιστασο και της εν αυτω 
		 κεκρυµµενης θεωριας την δυναµιν· ουκ αν ηγνοησας ὁν πειραζειν επε 
			χειρεις[·] ειδοτα τα κεκρυµµενα˙ και καθοραν ϊσχυοντα τας των προσιοντω¯ 
		 αυτω καρδιας˙ διδασκαλον αποκαλεις· µανθανειν ουκ ανεχοµενος· ὑποκρι 
			νη τιµαν· συναρπασαι προσδοκων[˙] αθρει δε µοι παλιν το κακοηθες ἐις λογους 
		 του νοµικου˙ εξην µεν γαρ ειπειν τι ποιησας σωθησοµαι ηγουν αρεσω θ̅ω̅ και 
		 τον παρ αυτου ληψοµαι µισθον˙ αλλ’ εκεινα µεν αφιησι˙ κεχρ[η]ται δε µαλλον 
		 ταις του σ̅ρ̅ς̅ φωναις. της εαυτου κεφαλης καταχεων τον γελωτα˙ επειδη 
		 γαρ εθος ην τω παντων σ̅ρ ̅ι̅ χ̅ω̅ περι ζωης αιωνιου διαλεγεσθα[ι] συχνως τοις 
		 προσϊουσιν αυτω· διαγελων ὡς εφην ὁ περιαυτος νοµικος ταις αυτου κε 
			χρηται φωναις˙ αλλ’ ειπερ ησθα φιλοµαθης αληθως· ηκουσα[ς] αν παρ αυτου  
	

	
ϙ̅ζ ̅ 

  

	
 ̅και ϊδου νοµικος τις 

		 ανεστη εκπειραζων 

		 αυτον· λεγων· διδασκα 

			λε τι ποιησας ζωην αιω 

			νιον κληρονοµησω˙  

 
 
 
 
 
 

›  
 
  

		 τα εις ζωην αποφερον 
			τα την αιωνιον˙ επειδη 
		 δε πειραζης κακουργως.  
		 ουδεν ετερον ακουση·  
		 πλην οτι µονον τα δια 
		 µωὑσεως τοις παλαι τε 
			θεσπισµενα˙ εν τω νο 
			µω γαρ φησιν [τι γεγρα] 
			πται· πως αναγινωσκεις˙  
		 απαγγειλαντος δε του 
		 νοµικου τα εγκειµενα 
		 τω νοµω· κολαζων αυ 

 
 
 

›  
 
 

›  

			του την πονηριαν· και το δυστροπον ελεγχων φρονηµα χ̅ς̅ ο παντα ειδως.  
		 ορθως απεκριθης φησιν τουτο ποιει και ζηση· εκπεπτωκε της θηρας 
		 ο νοµικος· ερραγη της απατης το λινον· ουκουν επιφωνωµεν αυτω. το 
		 δια της ϊερεµιου φωνης· ›ηυρεθης και εληφθης· οτι τω κ̅ω̅ αντεστης˙ α 
			ποτυχων δε της θηρας· εκκεκοιλισται προς φιλοδοξιαν· εξ απατης εις ὑπε 
			ροψιαν˙ αλληλαις ωσπερ αυτον αι κακιαι κιχρωσιν˙ ηρωτησε γαρ ου µαθειν 
		 θελων· αλλ’ η φησιν ο ευαγγελιστης θελων αυτον δικαιωσαι· αθρει δε οπως 
		 εκ φιλαυτιας τε οµου και ὑπεροψιας ανεδην ανεφωνει˙ › και τις εστι µου πλη 
			σιον ουδεις ω νοµικε˙ κατα σε παντων επεκεινα ςαυτον αποφερεις· καθεστην 
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›  

		 οφρυν· µεµνησο λεγοντος τ[ο]υ [π]αρ[οιµι]α[σ]του· οι δ’ [ε]αυτων επιγνωµονες σοφοι:  
																																																							 εξ ανεπιγραφ(ου) 1 

 ̅επαινθεις ὑπο του σ̅ρ ̅ς̅ ο νοµ[ικος] ω[ς] κ[αλην] αποκρισιν εποιησατο˙ την αλαζονι 
			αν εξερηξεν· ουδενα ειναι πλησιον αυτου τιθεµενος· ως ουδενος οντος αυτω 
		 κατα την δικαιοσυνην εφαµιλλου τοιαυτα δηλαδη φρονων οια εκεινος ὁ 
		 φαρισαιος λεγων. ευχαριστω σοι˙ οτι ουκ ειµι ως οι λοιποι των α̅ν̅ω̅ν̅ και τα ε 
			ξης· ουκ ειδως οτι τουτω διαφ[θει]ρει την δικαιοσυνην, τω µη εξ αγαπης ο πρατ 
 
 
 

 
 
 
 
 
 

›  
›  
 
 

 
 
 
 
 
 
 
ϙ̅η ̅ 
 
 
 
 
  

			τει ποιειν· εν[δ]εης ουν 
		 και ουτος της [α]γαπης α 
			λισκεται˙ παντως µεν 
		 και της προς θ̅[ν̅]. ου µην 
		 αλλα και της γε προς τον 
		 πλησιον εµφανως· οπου 
		 ουδε ειναι τινα πλησιον 
		 αυτου λογιζετα[ι]˙ δηλον 
		 δε οτι τον αδελφον ο[υ] 
			κ αγαπων ον εωρακεν ου 
		 δυναται θ̅ν̅ αγαπαν ον 
		 ουχ εωρα[κε]ν δεικνυ[σιν] 
		 δε τον πλησιον ὁ σ̅η̅ρ̅ τις 
		 εστιν, ου γενει διοριζων 
		 ουχ’ αρετη δοκιµαζων αλ 
			λα τη φυσει συναπτων δι 
			ηγ[ο]υµενος περι του δεινα 
		 πεπονθοτος ὑπο ληστων:  
		 ϊσιδωρου πηλουσιωτου· επιστολ(ησ) α̅ψ̅ν̅θ̅ 2 

τι εστιν εφης το εν τοις ευ 
			αγγελιοις ειρηµενον· περι 
		 του νοµικου. ο δε θελων 
		 εαυτον δικαιωσαι· ειπεν 
		 και τις ε[σ]τι µου πλησιον˙  
		 µονον ενοµιζεν ειναι τον 
		 δικαιον τω δικαιω· τον ὑ 
			ψηλον τω ὑψηλω κατ αρε 
			την φηµι· ου γαρ τη ουσια 

   	
	 ̅ο δε ειπεν προς αυτον˙ εν 

		 τω νοµω τι γεγραπται πως 

		 αναγινωσκεις˙ ο δε αποκρι 

			θεις ειπεν· αγαπησεις κ̅ν ̅ 
		 τον θ ̅ν ̅ σου. εξ ολης καρ 

			διας σου και εν ολη τη ψυ 

			χη σου και εν ολ[η τη ισ]χυ 

			ϊ3 σου και εν ολη τη διανοια 

		 σου˙ και τον πλησιον σου 

		 ως σεαυτον˙ ειπεν δε 

		 αυτω ορθως απεκριθης˙  

		 τουτο [π]οιει και ζηση˙  ̅ο 

		 δε θελων δικαιωσαι εαυτο¯˙  

		 ειπεν προς τον ι̅ν ̅˙ και τις 

		 εστιν µου πλησιον˙  

 
		 µια ουση το πλησιον εκρινεν· αλλ’ η τοις αξιωµασιν· διο και θελων εαυτον δικαιω4 

 



 

 

Luke 10:26–29 

 
 
haughty brow. Remember what the writer of Proverbs says: ‘Those who know them-
selves are wise’ (Proverbs 13:10). ❧  
 
298-1. From an unattributed source. Having been praised by the Saviour for giving a 
good answer, the lawyer breaks out with a boast, claiming that no-one was his neigh-
bour, as if no-one were a rival to him in righteousness. He clearly thought such 
thoughts as that Pharisee, who said, ‘I thank you that I am not like other people’ and 
so on (Luke 18:11). He did not know that by this he destroys righteousness, by not 
performing what he does out of love. So he too is caught as lacking love: assuredly, 
love for God and, obviously, not just that but also love for his neighbour, when he 
does not reckon that anyone is his neighbour. It is clear that ‘those who do not love 
their brother whom they have seen cannot love God, whom they have not seen’ (1 
John 4:20). The Saviour shows him who is his neighbour, not defining it by birth, nor 
determining it by merit, but linking it to nature by telling the story of the one who 
suffered terrible things from robbers. ❧  
 
298-2. From Isidore of Pelusium, Letter 1759. What, you said, does the story in the 
gospels about the lawyer mean? He, wanting to justify himself, said, ‘And who is my 
neighbour?’ (Luke 10:29). He thought that there was only righteousness for the right-
eous, exaltation for the exalted, I mean according to merit. For he did not decide on 
his neighbour by their substance being one, but by their reputation. And because he 
wanted to justify himself ... 4 
 

 

1 Scholium 298-1: Cyril, Fragments on Luke. 
2 Scholium 298-2: Isidore of Pelusium, Letter 1759. 
3 Tregelles erroneously has the whole of ισχυι on the upper line. 
4 At least one page is missing, which would have contained more commentary on Luke 10:29. 



 

 

 
 
 

 
 

 
299-1. ... Accordingly, the law which was given through Moses oversaw humanity 
prostrate and being at the point of death. For the priest and the Levite indicate this, as 
the law introduces levitical holiness. But while it oversaw, it was exhausted and it was 
not sufficient for complete healing. It did not make what was prostrate to stand and, 
out of necessity, as it was exhausted it retreated without taking a step. For sacrifices 
and offerings were made through it, as Paul says, but ‘They were not able in conscience 
to make the worshippers perfect’ (Hebrews 9:9), since it was completely impossible 
too for the blood of bulls and goats to take away sins. For the sake of this, the Lord 
did not say when the priest and Levite saw the man prostrate there half-dead that they 
‘passed by’, but that they ‘passed by on the other side’ (Luke 10:31–32). The one who 
anointed him, Jesus says, did not go past him without seeing, but he stopped and he 
looked and took thought to heal him. He touched him, and it was insufficient to heal 
him. The one who was overcome by the predominance of the blows which had been 
suffered, ran off back again to the other side. For this is what ‘he passed by on the 
other side’ indicates. ❧  
 

 

1 Kephalaion 36: On the Man who Fell among Robbers. The top margin is very faint, but there 
is a line of ink marks which could plausibly be this titlos. 
2 There are a further two lines of majuscule script in the top margin, on which some letters can 
be faintly made out. This does not appear to be offset ink and is possibly a scholium title with 
details of a work of Severus, even though the first line starts in the middle of an extract.   
3 Scholium 299-1: Severus, Fragments on Luke (Mai). 
4 Tregelles has κατεβαινον (corr. Greenlee). 
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																												[λ̅ϛ̅  περι του εµπεςοντος εις τους ληστας] 1 

                                  [                          ]δ̣[           ] 
																																							[              ]σ̣η[         ]2 
 
 
  

3  κειµενην τοινυν και ψυχορραγουσαν την ανθρωποτητα· νοµος εφιδεν 
		 ο δια µωὑσεως δοθεις· τουτον γαρ οτε ϊερευς και ο λευϊτης ὑποσηµαινουσι˙  
		 της γαρ λευϊτικης ϊερωσυνης ο νοµος εισηγητης· αλλ’ εφιδεν µεν· ητονησε 
		 δε· και προς τελειαν θεραπειαν ουκ ηρκεσεν· ουτε κειµενην ανεστησεν και 
		 ατονησας αναγκαιως ὑπανεχωρησεν απρακτω ποδι· θυσιαι γαρ και προσφο  
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ὑπολαβων δε ο ι̅ς ̅ειπεν˙  

		 α̅ν ̅ο̅ς ̅τις καταβαινον4 απο 

		 ϊ̅λ̅η ̅µ ̅ εις ϊερειχω˙ και λησ 

			ταις περιεπεσεν οι και εκ 

			δυσαντες αυτον και πλη 

			γας επιθεντες· απηλθο¯ 
		 αφεντες ηµιθανη κατα 

		 συ[γκυ]ρ[ιαν δε ιερευς τις] 

		 κατεβαινεν εν τη οδω ε 

			κεινη· και ϊδων αυτον αν 

			τιπαρηλθεν˙ οµοιως δε 

		 και λευϊτης˙ κατα τον το 

			πον ελθων· και ϊδων αντι 

			παρηλθεν˙  

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
  

			ραι δι αυτου προσεφερον 
			το καθα παυλος φησιν·  
		 ου δυναµεναι κατα συ 
			νιδησιν τελειωσαι τους 
		 λατρευοντας˙ επει και α 
			δυνατον ην εις το παν 
			τελες· αιµα ταυρων και 
		 τραγων· αφαιρειν αµαρ 
			τιας· τουτου χαριν ου 
			κ ειπεν ο κ̅ς̅· ως ο ϊερευς κ(αι) 
		 ο λευϊτης ϊδων τον η 
			µιθνητα και κειµενον 
		 παρηλθεν· αλλ’ αντιπα 
			ρηλθεν˙ ου παρωδευσε 
		 [φησιν καταλειψας αθ] 
			[εατον· αλλ εστη· και εθε] 
			ασατο· και θεραπευσαι 
		 διενοηθη· και εφηψατο 
		 και προς την θεραπειαν 
		 αδυνατησας· και τη τω¯ 
		 πληγων ητοι παθων ε 
			πικρατεια νικηθεις 
		 εις τουπισω παλιν απε 
			δραµε· τουτο γαρ το αν 
			τιπαρηλθεν ενδεικνυ 
																ται:-  
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του αγιου σευηρου αρχιεπισκ(οπου)· αντιοχειας απο λογ(ου)		 π ̅θ ̅  1 
	
	 

 

ρ ̅ 
 
 
 
  

 ̅σαµαριτην εαυτον επι του παροντος επιτηδες εκαλεσεν ο χ̅ς̅· επειδη γαρ προς 
		 τον νοµικον ην ο λογ[ος αυ]τω τον επι τω νοµω µεγα κοµπαζοντα παραστη 
			σαι δια των λεγοµενων [ε]σπουδασεν· ως ουχ’ ο ϊερευς· ουχ’ ο λευϊτης· ουχ’ απλως 
		 ειπ[ει]ν οι κατα τας [ε]ντ[ολ]ας µωὑσεως οιοµενοι πολιτευεσθαι· αλλ’ αυτος το βου 
			ληµα του νοµ[ο]υ πληρωσων ηλθεν εργοις τε αυτοις επιδειξων· τις τε ὁ πλησι 
			ον· και τι το αγαπησαι τουτον ως εαυτον˙ ον ὑβριζοντες ελεγον ἰουδαιοι· σαµα 
			ριτης ει και δαιµονιον εχεις· ον ως καταλυοντα τον νοµον ητιωντο συχνο 

			τερον: 	 και µετ ολιγα˙ 2 ̅ο σαµαριτης τοινυν ὁδευων ος εστι χ̅ς̅˙ ειδεν τον κει 
 
 
 
 
 
 
 
 
 
 
 
 
  

			µενον και γαρ ωδευσεν 
		 αληθως. ου παρωδευσεν·  
		 αυτο τουτο πρ[ο]φασιν ο 
			δου ποιησαµενος το η 
			µας επισκεψασθαι· δι 
		 ους και κατηλ[θ]εν επι 
		 της γης· παρ ους και κατε 
			λυσεν ου γαρ ωφθη µ 
			[ονον α]λλα και συνανε 
			στραφη τοις α̅ν̅ο ̅ι̅ς̅· κα 
			τα αληθειαν και χωρις 
		 τροπης· και φαντασιας 
		 [γενοµενος α̅ν̅ο ̅ς̅ τουτο] 
		 [γαρ ιδιον ιατρων γνη] 
			σιων και φιλοστοργων·  
		 το συναναστρεφεσθαι 

 

 
 ρ ̅ 
 
   

		
σαµαρητης3 δε τις οδευ 

			ων ηλθεν κατ ̣ε̣ν ̣4 και ϊδω¯ 
		 εσπλαγχνισθη. και προ 

			σελθων κατεδησεν τα 

		 τραυµατα αυτου επιχε 

			[ων ελαιον5 και οινο¯] 

 
 
 
  

		 τοις αρρωστουσι και µη αφιστασθαι· πριν αν ὑγιαινωσιν· οθεν και οινον 
		 τοις ελκεσιν επαντλων τον διδασκαλικον λογον και επιστυφοντα· καὶ 
		 γαρ εποτισεν ηµας οινον κατανυξεως· ως ο ψαλλων προφητης φησιν·  
		 επειπερ ουχ’ οιον τε ηµεν· ακρατον αυτον ενεγκειν. ου γαρ ὑπεµενε την 
		 ὑπερβαλλουσαν στυψιν το των τραυµατων χαλεπον και ανιατον· ελαι 
			ω6 τουτον εκερασε δια τουτο και αµαρτωλοις και τελωναις συνανεκλίνετο:  

 



 

 

Luke 10:33–34 

 
 

 
 

300-1. From Saint Severus, Archbishop of Antioch, from Sermon 89. Christ deliberately 
called himself the Samaritan for the present purpose. For since he was having a con-
versation with the lawyer, who bragged greatly with regard to the law, he was keen to 
put him in his place by what was said. As it was neither the priest, nor the Levite, nor, 
to put it simply, those who thought that they behaved according to the laws of Moses, 
but he himself who came to fulfil the intention of the law, he revealed by his very 
works who was the neighbour, and what it meant to love this person as oneself. The 
Jews said, scorning him, ‘You are a Samaritan and you have a demon’ (John 8:48) and 
they accused him very frequently of breaking the law. ❧  
 
300-2. And a little later on. Accordingly, the Samaritan on his journey, who is Christ, 
saw the man lying there. For he was truly on a journey and not passing by. He makes 
inspecting us the very reason for his journey: for us he came down to the earth and 
with us he dwelt. For he was not only seen, but he also spent time with humans: in 
truth and without change and illusion, he became human. For this is the character of 
genuine and tender physicians, that they spend time with those who are sick and do 
not turn away until they regain health. From this he also pours wine over the wounds, 
which also treats with the word of teaching. For he also ‘gave us the wine of amaze-
ment to drink’ (Psalm 59:5 LXX), as the prophetic Psalmist says, since we were not 
able to bear it in its purity. For the harshness and incurability of the wounds did not 
withstand the overpowering treatment. He mixed this with oil: for this reason he sat 
down to eat with sinners and tax-collectors. ❧ 
 

 

1 Scholium 300-1: Severus, Sermon 89. 
2 Scholium 300-2: Severus, Sermon 89.  
3 Tregelles σαµαρειτης, Greenlee σαµαριτης. 
4 There is not enough space for κατα αυτον here. The remaining letters are very unclear. 
5 Tregelles ελεον, Greenlee ελαιον. 
6 The original text of this first hand correction in scribendo is unclear: ελαι�ω replaces τ[...]�
ω. 



 

 

 
 
 

 
 

 
301-1. From Saint Severus, Archbishop of Antioch, from Sermon 89.1 For since, accord-
ing to what is written, ‘Humans, being in honour, have no understanding, but they 
are compared to foolish flocks and made like them’ (Psalm 48:13 LXX), they are af-
flicted by every animal-like and unbridled desire. Christ, who became the first-fruits 
of our race, did not know sin. He showed first in himself how we proceed above these 
animal sufferings. For ‘He took our infirmities and bore our diseases’ (Matthew 8:17). 
For this reason it said how the one who encountered healing mounted on his own 
donkey (Luke 10:34; cf. Zechariah 9:9?), for he carried us on himself because we are 
limbs of his body. But, indeed, he also brought us to an inn. It calls the Church an inn, 
as it has become a place which receives and welcomes everyone. For we no longer hear, 
according to the narrowness of the shadow of the law and of the worship in types, that 
‘an Ammonite and a Moabite shall not come into the assembly of the Lord’ (Deuter-
onomy 23:4) but ‘Go and teach all the nations, baptising them in the name of the Fa-
ther and the Son and the Holy Spirit’ (Matthew 28:19). ‘The one who fears him in 
every nation and does works of righteousness is acceptable to him’ (Acts 10:35), and he 
brings them back and considers them worthy of greater care. For when the Church is 
gathered together from the nations who perished in their polytheism, Christ himself 
was in it, according to what is written, ‘dwelling and tarrying’ (2 Corinthians 6:16, cf. 
Leviticus 26:12) and giving every spiritual grace. For this reason he also gave two coins 
to the owner of the inn, who may be considered as being the type of the apostles and  
the shepherds and teachers with them when he has gone up to heaven; he  
ordered him specifically to take care of the one who was injured, and added that 
‘Whatever more you spend, I will repay you when I come back’ (Luke 10:35).  
The two coins, it says, are the two Testaments, both the Old and the New.  
One was given through the law of Moses and the prophets, the other through 
 

 

1 Scholium 301-1: Cyril? Despite the attribution to Severus, Sermon 89, this scholium is as-
cribed to Cyril in Cramer (cf. Reuss, Lukas-Kommentare, 288; Payne-Smith, The Gospel ac-
cording to S. Luke, 316). 
2 The placing of the apostrophe is unexpected, but unlike an accent it is curved. 
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του αγιου σευηρου αρχι[επι]σκ(οπου) αντιοχειας απο λογου π ̅θ ̅ 1 
 

α ̅  
 

›  
›  
 
 

›  
›  
›  
›  

 ̅επειδη γαρ κατα το γεγραµµενον· α̅ν̅ο ̅ς̅ εν τιµη ων ου συνηκεν· αλλα παρασυνεβλη 
			θη τοις κτηνεσι τοις ανοητοις και [ο]µοιωθη αυτοις· και πασαν επιθυµιαν βοσκη 
			µατωδη και ακολαστον κατηρρω[σ]τησεν· απαρχη γενοµενος του γε[ν]ους ηµων 
		 ο χ̅ς̅ ο µη ειδως αµαρτιαν· εν εαυτω πρωτον εδειξεν· τουτων των κτηνω 
			δων παθων υπεραναβαντας ηµας˙ αυτος γα’ρ2 τας ασθενειας ηµων ελαβε. και 
		 τας νοσους εβαστασε˙ δια τουτο ειπεν· ως τον τυχοντα της θεραπειας επι το ϊ 
			διον ὑποζυγιον ανεβιβασεν˙ εν εαυτω γαρ ἡµας εφερεν· οτι εσµεν µελη του 
		 σωµατος αυτου· αλλα µην και εις πανδοκιον απηγαγε˙ πανδοκιον δε την εκ 
			κλησιαν καλει· την παντων γενοµενην δεκτικην και χωρητικην· ουκε 
			τι γαρ κατα το στενον της νοµικης σκιας και της εν τυποις λατρειας ακουοµεν, ›   
 

α ̅  
	
	επιβιβασας δε αυτον ε 

			πι το ϊδιον κτηνος ηγα 

			γεν αυτον εις πανδοκι 

			ον και επεµεληθη αυτου˙  

›  
›  
›  
›  
›  
›  
›  
›  
›  
›  

		 ουκ εισελευσεται αµµα 
			νιτης και µωαβιτης εις 
		 εκ[κ]λ[ησιαν] κ̅υ̅ αλλα πο 
			ρευθεντε[ς] µ[α]θητευσα 
			τε παντα τα εθνη βαπτι 
			ζοντες αυτους εις το ονο 
			µα του π̅ρ ̅ς̅ και του υ̅υ̅ και 
		 [του αγιου π̅ν̅ς̅˙ και εν παντι] 
		 [εθνει ο] φ[οβουµενος] 
		 αυτον [και ε]ργαζοµενος 

›  
 
 
 
 
 
 

›  

		 δικαιοσυνην δεκτος αυτω εστιν· και απαγαγων µειζονος επι[µ]ελειας ηξιωσε·  
		 και γαρ της εκκλησιας συλλεγεισης εκ των τη πολυθεϊα νενεκρ[ω]µενων εθνω¯·  
		 αυτος ην ο χ̅ς̅ εν αυτη κατα το γεγραµµενον ενοικων και [ε]µπεριπατων και πα 
			σαν π̅ν̅ι̅κ ̅η̅ν̅ δωρουµενος χαριν˙ οθεν και τω προεστωτι του πανδοκιου νοηθειη 
			δ’ αν ουτος· τυπον επεχειν των αποστολων και των µετ αυτους [π]οιµενων και δι 
			δασκαλων. εις ο̅υ̅ν̅ο ̅υ̅ς̅ ανιων· εδωκε δυο δηναρι[α] προνοειν επι[µελ]ως του ἠρρω 
			στηκοτος εγκελευσαµενος· και προσθεις ως εαν τι προσδαπανησης εγω εν τω επα 
			νερχεσθαι µε αποδωσω σοι˙ δυο δηναρια τας δυο διαθηκας φησιν˙ και παλαιαν 
		 και καινην· την τε δια του νοµου µωὑσεως και των προφητων· την τε δια των 
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		 ευαγγελιων δοθεισαν και αποστολικων διαταξεων· αµφοτερας ενος ουσας 
		 θ̅υ̅· και µιαν εικονα του ανω και ενος βασιλεως φερουσας ως τα δηναρια· και 
		 τον αυτον βασιλεικον χαρακτηρα ταις καρδιαις ηµων δια των ϊερων λογιω¯ 
		 ενσφραγιζοµενας και εντυπουσας· επειπερ και εν αυτας και το αυτο π̅ν̅α ̅ λε 
			λαληκεν˙ ερρετω γαρ µανης και προ αυτου µαρκιων οι αθεωτατοι· διαφο 
			ροις θεοις ταυτας µεριζοντες· ενος γαρ βασιλεως εστι τα δυο δηναρια˙ και κα 
			τα ταυτον και οµοτιµως δοθεντα τω προεστωτι του πανδοκιου παρα χ̅υ̅˙  

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
  

		 α δη και λαβοντες οι 
		 των αγιωτατων εκ 
			κλησιων ποιµενες˙  
		 και µετα πονων και 
		 ϊδρωτων ταις δι 
			δασκαλιαις πλατυ 
			ναντες· και οικοθε 
		 προσδαπανησαντες·  
		 και δια της δαπανης 
		 µαλλον αυξησαντες·  
		 τοιουτον γαρ το νοη 
			τον αργυριον· εξ ων 
		 δαπαναται µη µει 
			[ουµενον· αλλ αυξου] 
			µενον· οπερ ὁ της δι 
			δασκαλιας λογος ε 
			στιν επανερχοµε 
			νω τω δεσποτη κα 
			τα την τελευταιαν 
		 ηµεραν ερουσιν εκα 

 
 α̅ 

 
 
  
 
 
  

	
		επιβιβασας δε αυτον επι το 

		 ϊδιον κτηνος· ηγαγεν αυτον 

		 εις πανδοκιον και επεµε 

			ληθη αυτου˙ και επι την αυ 

			ριον εκβαλων δυο δηναρια 

		 εδωκεν τω πανδοχει και ει 

			πεν˙ επιµεληθητι αυτου˙  

		 και ο τι αν προσδαπανησης·  
		 εγω εν τω επανερχεσθαι 

		 µε αποδωσω σοι˙  

›  
›  
›  

			στος › κ̅ε ̅ δυο δηναρια δεδωκας µοι˙ ϊδου προσδαπανησας οικοθεν· ετερα δυο 
		 κεκερδαγκα˙ δι ων το ποιµνιον ηυξησα και αποκριθεις ερει ευ δουλε αγαθε 
		 και πιστε· επι ολιγων ης πιστος επι πολλων σε καταστησω˙ εισελθε εις την χαραν 
		 του κ̅υ̅ σου:  

 



 

 

Luke 10:34–35 

 
 
the gospels and the apostolic commands: both are of the one God, and they bear one 
image of the one ruler who is above, as do the coins. They seal and mould the same 
imprint of the ruler on our hearts through the holy sayings, since the same Spirit has 
also spoken in them. May Mani perish and Marcion before him, the most godless men 
who divided these into different gods. For the two coins are of the one king, and for 
the same reason and with equal value were they given to the owner of the inn by 
Christ. These are what the shepherds of the most holy churches received, and made 
more extensive with labours and sweat in the teachings, and enriched from their own 
resources: through expenditure, rather, they increased it. For money should be 
thought of as the sort of thing which when it is spent does not diminish but increases. 
This is what the word of teaching is, when each person will ask the master when he 
returns on the last day: ‘Lord, you gave me two coins. See, I have spent more from my 
own resources and I have gained another two, through which I have increased the 
flock.’ And he will answer and say: ‘Well done, good and faithful slave. You were faith-
ful in small matters and I will set you in charge of great ones. Enter into the joy of your 
lord’ (Matthew 25:21). ❧  
 

 



 

 

 
 
 

 
 
302-1. From an unattributed source. Jesus asked him which of the three he thought had 
been a neighbour to the one who suffered. He said, ‘The one who showed mercy to 
him’ (Luke 10:37). And in response Christ said, ‘You too, set off and do likewise’ (Luke 
10:37). For the dignity of priesthood is no benefit to those who obtain it, nor is being 
called a legal expert to those who seem to be legal experts, unless they have a good 
reputation through the deeds themselves. For see, the garland of love is being woven 
for the one who has loved his neighbour. This man was a Samaritan, but he is not to 
be cast out because of this. For the first among the disciples, that is the blessed Peter, 
bore witness when he spoke as follows: ‘I understand in truth that God shows no par-
tiality, but in every nation the one who fears him and does what is right is acceptable 
to him’ (Acts 10:34–5). For Christ, who loves the virtue in us, accepts all the lovers2 of 
good activities. ❧  
 
302-2. From Origen. He teaches that each person ought to make themselves the neigh-
bour of one who asks for help. For such is what was said after the parable: ‘Which of 
these three was was a neighbour, do you think, to the man who fell among the rob-
bers?’ (Luke 10:36). For neither the priest nor the Levite were neighbours to him but, 
as the lawyer answered, ‘the one who showed him mercy’ (Luke 10:37) was neighbour 
to the man who fell among robbers. For this reason, hear also from the Lord: ‘Go and 
do likewise’ (Luke 10:37). ❧ 
 

 

1 Scholium 302-1: Cyril, Homily 68 on Luke. 
2 Although Codex Zacynthius has εργατας (‘workers’), Reuss, Lukas-Kommentare, 117 reads 
ἐραστάς (‘lovers’), which seems more likely in context. 
3 Scholium 302-2: Origen, Homily 34 on Luke. 

Luke 10:36–37 



 

 

																											εξ ανεπιγραφ(ου) 1 
		 
β ̅ 
 
 
 
 
 
 

 
›  
›  

 ̅ηρετο ο ι̅ς̅· τινα των τριων πλησιον γενεσθαι ενενοµικε του πεπονθοτος· ο δε 
		 ο ποιησας φησιν ελεος µετ αυτου˙ και προς ταυτα χ̅ς̅ ὑπαγε και συ ποιει ὁ 
			µοιως· ανονητον γαρ το της ϊερωσυνης αξιωµα τοις λαχουσιν αυτο˙ και 
		 τοις δοκουσιν ειναι νοµοµαθεσι το ωνοµασθαι νοµοµαθεις· ει µη δι αυ 
			των ευδοκιµουσι των εργων˙ ϊδου γαρ πεπλεκται της αγαπης ὁ στεφα 
			νος· τω τον πλησιον ηγαπηκοτι· σαµαριτης ουτος ην˙ αλλ’ ουκ αποβλητος 
		 δια τουτο˙ µεµαρτυρηκε γαρ ο πρωτος εν µαθηταις· τουτεστιν ο µακαριος 
		 πετρος· ωδε πως φησας επ αληθειας καταλαµβανοµαι· οτι ουκ εστι προσω 
			ποληµπτης ο θ̅ς̅˙ αλλ’ εν παντι εθνει ο φοβουµενος αυτον και ποιων δικαιο  
  
  β ̅ 
 
  

	

 ̅τις τουτων των τριων 

		 πλησιον δοκει σοι γεγονε 

			ναι του εµπεσοντος εις 

		 τους ληστας˙ ο δε ειπεν 

		 ο ποιησας το ελεο[ς µε] 

																τ αυτου˙  

 
 
 
 
 
 
β ̅ 
 
 
 
  

			συνην· δεκτος αυτω 
		 εστιν· προσϊεται γαρ ἀ 
			παντας τους των αγα 
			θων επιτηδευµατω¯ 
		 εργατας2 · ο φιλαρετος 
		 ἡµων χ̅ς̅˙ 		 ωρ(ιγενους) 3 

 ̅διδασκει οτι εκαστον 
		 χρη εαυτον ποιειν 
		 του δεοµενου βοηθει 
			ας πλησιον τοιουτο[¯] 
		 γαρ εστι το επιλεγοµε 
			νον τη παραβολη το τις 
		 τουτων των τριων 
		 δοκει σοι πλησιον ειναι 

  		 του εµπεσοντος εις τους ληστας· ουτε γαρ ὁ ϊερευς· ουτε ο λευϊτης· πλησιον 
		 αυτου γεγονασιν· αλλ’ ως ο νοµικος απεκρινατο· οτι ο ποιησας το ελεος µετ αυ 
			του γεγονε πλησιον του εµπεσοντος εις τους ληστας˙ διο και ακουει παρα του 
		 κ̅υ̅· πορευου και συ ποιει οµοιως:  
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           λ̅ζ ̅ περι µαρθας και µαριας :	1						 του αγιου κυρ[ιλλου] 2 

   
 

γ ̅  ̅µεγα τι χρηµα και αξιοκτητον ο της φιλοξενιας τροπος˙ και µαρτυρησει 
		 γραφων ὁ σοφωτατος παυλος της φιλοξενιας µη επιλανθανεσθε˙ τοιαυ 

 
 

+π ̅ 
 	

 
 
 
 
 
 
 
  

			τη τις η µαρθα ὑπο 
			δεχοµενη τον κ̅ν̅·  
		 ην καλον και µιµη 
			σασθαι· ωσπερ και τη¯ 
		 φιλοµαθεστατην 
		 αυτης αδελφην µα 
			ριαν· ἡ τοις του σ̅ρ ̅ς̅ 
		 προσϊζησασα ποσιν·  
		 των παρ αυτου δι 
			δαγµατων. την εαυ 
			της εµπιπλη φρενα:  

 
 
 
 

λ ̅ζ ̅ 
		 γ ̅ 

 
 
 
 
 
 
  

	
	 ̅ειπεν δε αυτω ο ι̅ς ̅̇  πορευ 
			ου και συ ποιει οµοιως˙  

  ̅εν δε τω πορευεσθαι αυ 

			τους αυτος εισηλθεν εις 
		 κωµην τινα˙ γυνη δε τις ο 
			νοµατι µαρθα˙ ὑπεδεξατο 
		 αυτον εις την οικιαν˙ και τη 
			δε ην αδελφη καλουµενη 
		 µαριαµ και παρακαθεσθεισα 
		 προς τους ποδας του κ̅υ̅·  
		 ηκου[σεν τον λογον αυτου] 
		η δε µαρθα περιεσπατο περι 
		 πολλην διακονιαν επιστασα 
		 δε ειπεν˙ κ̅ε̅, ου µελει σοι ο 
			τι ἡ αδελφη µου µονην κα 
			τελειπεν µε διακονειν ει 
			πον ουν αυτη ϊνα µοι συναν 
			τιλαβηται˙ 3 

 



 

 

Luke 10:37–40 

 
 
303-1. From Saint Cyril. The manner of hospitality is a great matter and worthy of 
acquisition. The most wise Paul also bears witness to this, writing ‘Do not forget to 
be hospitable’ (Hebrews 13:2). Martha was such a person when she entertained the 
Lord: it is a fine thing to imitate her, just like her sister Mary as well, who was most 
fond of learning and who sat at the feet of the Saviour and filled her mind with the 
teachings from him. ❧  
 

 

1 Kephalaion 37: On Martha and Mary.  
2 Scholium 303-1: Cyril, Homily 69 on Luke. 
3 Tregelles lacks the last three letters of the final word (ται, corr. Greenlee). At least one page is 
missing, which would have contained Luke 10:41–42. 



 

 

 
 
 

 
 
305-1. From Saint Cyril. Indeed, he is true God and Son of the God who is over all. 
And while he himself dispenses to the creation all things through which it may be well 
disposed and kept safe, he himself lacks nothing at all. For, he himself says, he is full 
(cf. Isaiah 1:11). So, someone might say, ‘Of what is he in need who has all things of the 
Father by nature? For he clearly said that “Everything that the Father has is mine” 
(John 16:15).’ The Father has the property of being full of all good and divine dignities, 
and this is also true of the Son. Knowing this, holy people say that, ‘from his fullness, 
we have all received’ (John 1:16). Why, then does it say ‘he prays’ if he is full and needs 
nothing at all from that which the Father has? In response, we say that the manner of 
his dispensation in the flesh gives him the ability, should he choose, to fulfil human 
matters for this purpose when the moment requires. For if he ate and drank, and is 
found having participated in sleep, what is strange if, having placed himself within our 
limitations and fulfilling human righteousness, he did not make prayer without a pur-
pose? It was so that he might teach us not to be lazy in this regard, but rather to be 
earnestly directed to intercessions, not standing in the middle of the streets (for some 
of the Jews used to do this, the scribes and the Pharisees, who made the matter an 
occasion for personal glory), but rather by ourselves, in silence and in private, and 
speaking to God in the manner of one to one with a pure and undistracted mind (cf. 
Matthew 6:5–6). For it was necessary that no other person should so much be a head 
and teacher for us of every good and most beneficial matter but him, who is himself 
first in all things and receives intercessions from all people. ❧ 
 

 

1 Kephalaion 38: On Prayer. 
2 Scholium 305-1: Cyril, Homily 70 on Luke. 
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λ ̅η ̅ περι προσευχης 1				    του αγιου κυριλλου 2   
      

ε ̅ 
 

 
 

›  
›  
 

›  
›   

 ̅καιτοι θ̅ς̅ εστιν αληθινος· και υ̅ς̅ του επι παντας θ̅υ̅˙ και διανεµει µεν αυτος 
		 τη κτισει τα παντα δι ων αν ευχοι και σωζηται δειται δε ολως αυτος ουδε 
			νος· πληρης γαρ εστι φησιν αυτος˙ τινος ουν εν χρεια καθεσταναι φαιη τις 
		 αν αυτον παντα εχοντα φυσικως τα [τ]ου π̅ρ̅ς̅ εφη γαρ εναργως· οτι παντα˙  
		 οσα εχει ο π̅η̅ρ ̅ εµα εστιν[.] εχει δε ο π̅η̅ρ ̅ το ειναι πληρης αγαθου παντος και 
			θεοπρεπων αξιωµατων· εστι δε τουτο και του υ̅υ̅˙ και τουτο ειδοτες ὁι α 
			γιοι λεγουσιν· οτι εκ του πληρωµατος αυτου· παντες ηµεις ελαβοµεν. τι 
		 δητα ουν προσευχεται φησιν ει πληρης εστι· και ουδενος ολως δειται των 
		 του π̅ρ ̅ς̅· προς τουτο φαµεν οτι διδωσι µεν αυτω της µετα σαρκος οικονο 
			µιας ὁ τροπος· το ειπερ ελοιτο πληρουν τα ανθρωπινα καιρου καλουντος εις 
		 τουτο˙ ει γαρ εφαγε και πεπωκεν· ὑπνου τε µετεσχηκως ευρισκεται˙ τι το α 

 
 
 
 
 
 
 
 
  

 
 

π̅α ̅  	λ̅η ̅ 
		 
 ̅και εγενετο εν τω ειναι 
		 αυτον εν τοπω τινι προσ 
			ευχοµενον ως επαυσα 
                                          το 

 
 
 
 
 
  

			τοπον· καν ει τοις κα 
			θ’ ηµας συγκαθιστα 
			µενος µετροις και αν 
			θρωπινην δικαιοσυ 
			νην αποπληρων· ου 
			[κ ανεπιτηδευτον] 
		 εποιειτο την προσευ 
			χην· ϊν’ ἡµας διδαξη 
		 µη ραθυµους ειναι 

+π̅α̅ 
 
 
 
  

 
 
 
  

		 προς τουτο˙ συντεινεσθαι δε µαλλον εις λιτας· ουκ εν πλατειαις εστωτας 
		 µεσαις· εδρων γαρ τουτο των ϊουδαιων τινες˙ γραµµατεις δε εισιν ουτοι 
		 και φαρισαιοι˙ φιλοδοξιας αφορµην το χρηµα ποιουµενοι˙ κατα µονας δε 
		 µαλλον· ἡσυχη τε και ανακεχωρηµενως˙ και οιον µονους µονω λαλουντας 
		 θ̅ω̅ καθαρω και απερισπαστω νω· εδει γαρ αγαθου παντος και επωφελεστα 
			του πραγµατος αρχην και διδασκαλον ουχ’ ετερον τινα ηµιν γενεσθαι µαλ 
			λον· αλλ’ αυτον τον εν πασι πρωτευοντα και τας παρα παντων δεχοµενον λιτ(ας):  
 
 
 
  

 

Fol. LXXXVIr 



 

 

Fol. LXXXVIv 

																										                   του αγιου τιτου: 1 
		 

ϛ̅ 
 
 
 
 
 
  

 ̅θεασαµενοι δε καινοτεραν πολιτειαν οι µαθηται ητησαν και τυπον καινον 
		 προσευχης˙ εισι µεν γαρ εν τη παλαια πολλαι προσευχαι˙ θεασαµενοι δε την α 
			στροφην του σ̅ρ ̅ς̅ αναβεβηκυιαν πασαν πολιτειαν· παντος δικαιου τε και 
		 προφητου ητησαν τυπον προσευχης· και καλῶς αιτουσι παρα του [ι̅]υ̅˙ ϊνα ε 
			πιστηµονως διαλεγωνται τω π̅ρ ̅ι̅˙ ουδεις γαρ δυναται διαλεχ[θην]αι περι 
		 π̅ρ ̅ς̅· ἡ µονος ο εξ αυτου ως ει τις ελεγεν. ϊνα µη αµαρτανωµεν [εις θ̅ν̅]· ετερα 
		 ανθ’ ετερων αιτουντες· η ως µη προσηκεν επ αυτου διαλ[ε]γοµ[ενοι]· µηδε κα 
			θ ον δει τροπον δια προσευχης προσδιαλεγοµενοι τω θ̅ω̅ δ[ι]δα[ξ]ον ηµας 
		 προσευχεσθαι[:] και παλιν: 2 προσευχης δε αγαπητε δυο εισι τροποι· εις µεν ο της 
		 δοξολογιας µετα ταπεινοφροσυνης· δευτερος δε ὁ της αιτησεως ὑποβεβηκεν˙  

ζ ̅ ωρ 3 
 
 
 
 
 
 
 

 
›  
›  
›  
›  
›  

 ̅οιµαι δε οτι ουδεις λε 
			γοι αν τω θ̅ω̅ το π̅ε ̅ρ̅˙  
		 µη πεπληρωµενος του 
		 της ὑϊοθεσιας π̅ν̅ς̅·  
		 και υ̅ς̅ δοξαζων π̅ρ̅α ̅·  
		 λεγοι αν π̅ε̅ρ ̅˙ φυλαξας 
		 δε και την λεγουσαν 
		 εντολην· αγαπατε 
		 τους εχθρους ὑµων·  
		 προσευχεσθε ὑπερ τω¯ 
		 διωκοντων ὑµας· ο 
			πως γενησθε ὑϊοι του 
		 π̅ρ ̅ς̅ ὑµῶν του εν τοις 

	
ϛ̅	 

 
 
 
  

	

ειπεν τις των µαθητων 

		 αυτου προς αυτον κ̅ε̅ δι 

			δαξον ηµας προσευχε 

			σθαι καθως και ιωαννης 

		 εδιδαξεν τους µαθητας 

		 αυτου˙ ειπεν δε αυτοις ὁ 

			ταν προσευχησθε λε[γ]ετε˙  

›  
›  
  

		 ο ̅υ̅ν̅ο̅ι̅ς̅ οτι τον ηλιον αυτου ανατελλει επι πονηρους και αγαθους και βρεχει επι 
		 δικαιους και αδικους· ετι γενναται τις εκ του θ̅υ̅ ποιων δικαιοσυνην και γεν 
			νωµενος λεγει αν σπερµα εν εαυ[τω] του θ̅υ̅ λαβων διο µηκετι δυναται αµαρτα 
			νειν το π̅ε̅ρ̅˙ ειτα µατθαιος µεν επιφερει τω π̅ε ̅ρ̅ ηµων το εν τοις ο̅υ̅ν̅ο̅ι̅ς̅· ατε περι 
		 βασιλειας διαλεγοµενος ο̅υ̅ν̅ω̅ν̅· και παντας τους παροντας διδασκειν διηγουµε 
			νος τον σ̅ρ̅α̅ µετα τους µακαρισµους και τον περι της προσευχης λογον· λουκας δε πε4 

 



 

 

Luke 11:1–2 

 
 
306-1. From Saint Titus. The disciples, seeing this fresh behaviour, asked for a new 
type of prayer also. For there are many prayers in antiquity, and seeing the practice of 
the Saviour as surpassing all behaviour of every righteous person and prophet, they 
asked for a type of prayer. Well do they ask from Jesus so that they might converse 
knowledgeably with the Father. For no-one is able to speak about the Father except 
the one who alone is from him. So if anyone were to speak so that we should not err 
towards God in asking for some things instead of others, or conversing with him in an 
unsuitable way, or addressing God through prayer in a manner which is not as it 
should be, ‘Teach us to pray’ (Luke 11:1). ❧  
 
306-2. And again. There are two manners of prayer, my beloved. One is that of glori-
fying with humility; the second is what falls under the heading of request. ❧  
 
307-1. From Origen. I think that no-one would say to God ‘Father’ unless they were 
filled with the spirit of adoption (cf. Romans 8:15). Even a son glorifying his father 
would say ‘Father’ having kept the commandment which says, ‘Love your enemies 
and pray for those who persecute you, so that you may be children of your father in 
heaven. For he makes his sun rise on the evil and on the good, and sends rain on the 
righteous and on the unrighteous’ (Matthew 5:44–5). Yet another person is born from 
God by doing righteousness: having been born, they would say ‘Father’ having re-
ceived the seed of God in themselves, because they are ‘no longer able to sin’ (1 John 
3:9). Next, while Matthew follows the ‘Our Father’ with ‘who is in heaven’, since he 
is speaking about the kingdom of heaven and relating that, after the Beatitudes, the 
Saviour also taught all of those present his word about prayer (Matthew 6:9), Luke, 
on the other hand ... 4 
 

 

1 Scholium 306-1: Titus, Homilies on Luke. 
2 Scholium 306-2: Basil, Ascetic Constitutions. 
3 Scholium 307-1: Origen, Fragment 174 on Luke.  
4 At least one page is missing, which would have contained Luke 11:2b. 



 

 

 
 
 

 
 
310-1. ... we say angels. For it is written about them, ‘Bless the Lord, all his powers, his 
ministers who do his will’ (Psalm 102:21 LXX). Accordingly, those who say this en-
courage strength to be given to those on the earth, that they might do the will of God 
and they might become imitators of the way of life above and in heaven, I mean the 
one which is among the holy angels. As Paul says, as they walk around on earth, so 
‘may they have their citizenship in heaven’ (cf. Philippians 3:20). In addition to this, 
we claim that those who say ‘Your will be done on earth as it is in heaven’ (Luke 11:2)4 
are asking for the removal of sin. For, as I have said, the will of God who is over all is 
that everyone on the earth should live their life in a holy fashion, so that the Church 
on the earth may be seen as the imitator and image of the Church of the first-born (cf. 
Hebrews 12:23) which, I say, is above, and that it may please Christ. ❧  
 
311-1. From the same Cyril. Perhaps some people think that it is unfitting and unsuita-
ble for holy people to ask for material things from God, and for this reason, they divert 
the saying into a spiritual consideration. Indeed, they claim that they are asking for 
bread which is not earthly, not material, but rather that which is from above and  
‘descends from heaven and bestows life to the world’ (cf. John 6:33). ❧  
 
311-2. And a little later on. Because it would be fitting for holy people to press on 
especially to take a share in spiritual gifts, I might say without any doubt that it is rea-
sonable to see that they would be asking for common bread. The Saviour instructed 
them to do this too: they make their approach free from all blame. For observe what 
sort of sense is concealed in these words, through which he instructed them to ask for 
bread which is daily food: it should be clear from this that he did not allow them to 
possess anything, but rather to practise a poverty which befits the holy. For asking is 
not for those who have possessions, but for those who are in need. If someone who 
was in need of nothing were to say to God, who knows everything, ‘Give us today our 
everyday bread’ (cf. Luke 11:3), they would seem rather to be being ironic or at least truly 
wishing to take it. But some say that supersubstantial (ἐπιούσιος) bread is that which will  
 
 
 

 

1 Scholium 310-1: Cyril, Homily 74 on Luke. 
2 Scholium 311-1: Cyril, Homily 75 on Luke. 
3 Scholium 311-2: Cyril, Homily 75 on Luke. 
4 Cyril’s quotation here corresponds to the Majority form of text in Luke rather than the 
NA28 which underlies the NRSV. 

Luke 11:3 



 

 

		 
		 

›  
›  
 
 

 
 
 
 
 
 
ι ̅α ̅ 

1   φαµεν αγγελους˙ γεγραπται γαρ περι αυτων ευλογειτε τον κ̅ν̅ πασαι αι δυνά 
			µεις αυτου˙ λειτουργοι αυτου ποιουν[τες] τα θεληµατα αυτου· ϊσχυν τοινυν 
		 δοθηναι παρακαλουσι τοις επι της γης· οι τουτο λεγοντες· ϊνα ποιωσι το θελη 
			µα του θ̅υ̅· και την ανω και εν ο̅υ̅ν̅ο ̅ι̅ς̅ αποµιµωνται πολιτειαν την παρα γε 
		 φηµι τοις αγιοις αγγελοις· ϊν’ ως ο παυλος φησιν επι γης περιπατουντες· σχω 
			σιν εν ο̅υ̅ν̅ω̅ το πολιτευµα˙ προς δε αυ· τουτοις φαµεν οτι της αµαρτιας την α 
			ναιρεσιν αιτουσιν ιδειν οι λεγοντες γενηθητω το θεληµα σου ὡς εν ο̅υ̅ν̅ω̅ και ε 
			πι της γης˙ θεληµα γαρ ὡς εφην του επι παντας θ̅υ̅· το αγιως πολιτευεσθαι τους 
		 επι της γης· ϊνα της των πρωτοτοκων εκκλησιας της ανω φηµι· µιµηµα καὶ 
		 εικων ὡσπερ τις η επι γης ορωµενη κατευφραινη χ̅ν̅: 		 του αυτου κυριλλου 2 

 ̅οιονται ϊσως τινες· αναρµοστον ειναι και απεοικος αγιοις. το αιτειν παρα θ̅υ̅ τα  
 
         ι̅α ̅ 

	
	 ̅τον αρτον ηµων τον επι 

			ουσιον διδου ηµιν το 

		 καθ ηµεραν˙  

 
 
 
 
  

		 σωµατικα˙ και ταυτης 
		 ενεκα της αιτιας· απο 
			φερουσι το ειρηµενον 
		 εις πνευµατικην θεω 
			ριαν˙ και δη και αρτον 
		 φασιν αιτειν αυτους·  
		 ουκ επιγειον· ου σωµα 
			τικον· εκεινον δε µαλ 

 
 
 
 
 
 
 
  

			λον [τον] αν[ω]θεν και εξ ο̅υ̅ν̅ο̅υ̅ καταβα[ι]νοντα· και ζωην τω κοσµω παρεχοντα˙  

		 και [µ]ετ ολιγα˙ 3 ὁτι µεν αγιοις πρεποι αν οτι µαλιστα πνευµατικων χαρισµατων ε 
			πειγεσθαι µεταλαχειν˙ φαιην αν· ενδοιασας ουδεν· πλην εκεινο αξιον ϊδειν οτι 
		 κα[ν] αρτον αιτωσι κοινον· και τουτο δραν αυτοις προστεταχεν ο σ̅η̅ρ ̅ µωµου παν 
			τος ελευθεραν ποιουνται την προσοδον˙ αθρει γαρ οποιος τοις ειρηµενοις εγκεκρυ 
			πται νους· δι ων γαρ προστεταχεν αρτον αιτειν ητοι τροφην την εφηµεραν δη 
			λος αν ειη δηπουθεν. µηδεν εχειν αυτοις εφιεις· αγιοπρεπη δε µαλλον επιτηδευ 
			ειν πτωχειαν ου γαρ των εχοντων εστι το αιτειν· αλλα των [εν σ]πανει καθεστη 
			κοτων˙ επ αν δε τις ουδενος εν χρεια καθεστηκως· θ̅ω̅ τω [π]αντ[α] ειδοτι λεγει·  
		 δος αρτον ἡµιν τον εφηµερον· δοξειεν αν ειρωνευεσθαι µαλλον· η γουν [αλ]ηθως 
		 βουλε[σ]θαι λαβειν˙ αρτον δε τον επιουσιον· οι µεν ειναι φασι τον ηξοντα τε καὶ 

 

Fol. LXXXVIIr 



 

 

Fol. LXXXVIIv 

		 
		 
 
 
 
 
 
 
 
 
  

		 δοθησοµενον κατα τον αιωνα τον µελλοντα· ϊνα νοηται παλιν πνευµατι 
			κος· οι δε και εις ετερας εννοιας αποφερουσι την φωνην˙ αλλ ειπερ ην αληθες·  
		 ὡς αρτου του δοθησοµενου κατα τον αιωνα τον µελλοντα µνηµην ποιουν 
			ται προσευχοµενοι· δια τι προσεπαγουσι· το διδου ηµιν το καθ’ ηµεραν· εστι γαρ 
		 εστι δια τουτων ϊδειν οτι της εφηµερου τροφης ποιουνται την αιτησιν 

		 ως ακτηµονες δηλονοτι˙ 1 ̅επιουσιον δε τον αυταρκη νοεισθαι χρη· τεθει 
			κε που την λεξιν και ο µακαριος παυλος βραχυ παραλλαξας επι του παντων 
		 ηµων σ̅ρ ̅ς̅ χ ̅υ̅˙ εφη γαρ αυτον εαυτω κατασκευασαι λαον περιουσιον· αντι 
		 του επιουσιου το περιουσιον ειπων· τουτεστι τον αρκουντα και του τελει 
			ως εχειν ουχ ηττωµενον: 2 επειδη οι απο µαρκιωνος εχουσι την λεξιν ου 
			τως˙ τον αρτον σου τον επιουσιον· διδου ηµιν το καθ ηµεραν. επαπορησω 

 
 
 
  

			µεν αυτοις αλληγορι 
			ας και αναγωγας φευ 
			γουσιν· τις εστιν ο αρ 
			τος του θ̅υ̅· ει µεν γαρ 
		 ὡς αποδεδωκαµεν δι 
			ηγησονται· δηλονοτι 
		 αλληγορου[σιν ει δε] 

  

ι ̅β ̅  
	

			και αφες ηµιν τας αµαρ 
			τιας ηµων˙ και γαρ αυτοι α 
			φιεµεν παντι οφιλοντι 
																			 ἡµιν˙  

 

 
 
ι ̅β ̅ 
 
 
 
 
  

		 τον σωµατικον αρτον ὑποληψονται. πως ουτος· του κατ αυτους εστιν 
		 αγαθου· αναγκαιως δε και το καθ ηµεραν προσκειται˙ οιονι γαρ επισκευαστη 
		 εστιν ηµων η αληθινη ζωη. ϊνα κατα θ̅ν̅ ζηση ο εσω α̅ν̅ο ̅ς̅˙ του αγιου κυριλλου 3 

 ̅βουλεται χρηστους και αµνησικακους ειναι τους εαυτου µαθητας· ὡς ανεπιπλη 
			κτως δυνασθαι λεγειν εν προσευχαις· αφες ηµιν τας αµαρτιας ηµων· οτι και 
		 ἡµεις αφιοµεν. παντι τω οφειλοντι ηµιν· ω βαθος πλουτου και σοφιας και γνω 
			σεως· πρωτον αιτειν επιταττει των αυτοις ἡµαρτηµενων την αφεσιν˙ ειθ’ ου 
			τως ὁµολογει4 οτι παντη τε και παντως αφησουσι και αυτοι˙ και ϊν’ ουτως ειπω 
		 της ενουσης αυτοις ανεξικακιας µιµητην εθελουσι γενεσθαι τον θ̅ν̅˙ και ησαν αυ 
			τοι παρασχωνται τοις οµοδουλοις χρηστοτητος. ταυτην εν ϊσω µετρω ζητουσι [λ]α 
			βε[ι]ν παρ’ αυτου τα δικαια νεµοντος και κατοικτειρειν απαντας ειδοτος θ̅υ̅˙ και 
		 µη τις οιεσθω τοις τυχουσιν απλως εξειναι λεγειν· αφες ηµιν τας αµαρτιας ηµων· 5 

 



 

 

Luke 11:4 

 
 
come and will be given in the future age, so that it might, again, be understood as spir-
itual. Others divert the utterance to different senses. But if it were true that, when they 
pray, they are calling to mind bread which will be given in the future age, why do they 
precede it in addition with the phrase ‘Give us each day’ (Luke 11:3)? For it is possible, 
it is possible by these words to see that they are making a request for daily food, clearly 
as those who are without property.1 The word ‘supersubstantial’ (ἐπιούσιος) should be 
understood as ‘self-sufficient’ (αὐτάρκης). The blessed Paul has also set this word 
down somewhere with regard to Christ, the Saviour of us all, with a slight difference. 
For he said that he has prepared for himself ‘a special people’ (Titus 2:14), using instead 
of ‘supersubstantial’ (ἐπιούσιος) the word ‘special’ (περιούσιος), meaning what is suffi-
cient and is nothing less than perfect in state. ❧ 
 
311-3. Since the followers of Marcion have the word as follows: ‘Give us your super-
substantial (ἐπιούσιος) bread each day,’ let us criticise how they avoid allegories and 
analogies. Which is the bread of God? For if they will explain it as we have set out, 
clearly they would be allegorising. But if they were to understand it as material bread, 
how would this be from the one who, according to them, is good? Of necessity, the 
phrase ‘each day’ is also added. For in a similar fashion, our true life is restored so that 
the inner person will live according to God (cf. 2 Corinthians 4:16). ❧ 
 
312-1. From Saint Cyril. He wishes his own disciples to be kind and not to hold a 
grudge, so that they are able to say blamelessly in their prayers, ‘Forgive us our sins, for 
we ourselves forgive everyone who is indebted to us’ (Luke 11:4). What depth of 
wealth and wisdom and knowledge! First he instructs them to ask forgiveness for the 
sins which have been committed by them, and then so to confess4 that they themselves 
will also forgive completely and utterly and, if I may speak in this way, they wish God 
to become an imitator of the forbearance which is within them. As they were able to 
show kindness to their fellow servants, they seek to receive this in equal measure from 
him who dispenses righteously and knows how to have pity on all. May no-one think 
that it is permissible for those who are without distinction to say, ‘Forgive us our sins’ 
(Luke 11:4) ... 5 
 

 

1 Although the beginning of a new extract is marked here, the next two sentences continue 
scholium 311-2 from Cyril, Homily 75.  
2 Scholium 311-3: Origen, Fragment 180 on Luke.  
3 Scholium 312-1: Cyril, Homily 76 on Luke. 
4 οµολογει (‘he confesses’) appears to be an error for οµολογειν (‘to confess’). 
5 Several pages are missing, which would have contained Luke 11:4b–24a. 



 

 

 
 
 

 
 
 

326-1. Saying ‘Blessed rather are those who hear the word of God and obey it!’ (Luke 
11:28), which itself was also spoken for the occasion, since those who did not obey the 
divine words condemned those who did obey. On the contrary, he pronounces a bless-
ing because of this, since the demon was cast out which made the man deaf and mute, 
so that the deaf man might hear; and after hearing, might learn; and after learning, 
might believe; and after believing, might do good works; and after doing good works 
might be crowned and glorified with those made holy. ❧  
 

 

1 Kephalaion 40: On the Woman from the Crowd who Raised her Voice. 
2 The heading for the scholium is concealed by a repair to the parchment. 
3 Scholium 326-1: Unknown source (also in Cramer’s edition of the Catena on Luke); the re-
constructed text is supplied from Cramer. 
4 Tregelles has επαρασα here, suggesting that a small final α was added, but neither Greenlee 
nor we see this. 

Luke 11:24–27 



 

 

                 µ ̅   περι της εκ του οχλου επαρασης φωνην :	1	 
2 

κ ̅ϛ̅ 3 ̅ειπων, µεν ουν γε µακαριοι οι α[κουοντες τον λογον του θ̅υ̅ και φυλλασ]σοντες. οπερ 
		 ειρηται και αυτο προς τον καιρον [επειδη γαρ οι αηνκοοι των θειων λογων] κατεκριναν 
		 τους ὑπηκοους· εξ εναντιου µακαρ[ιζει· διατι τουτο· επειδη εξεβλη]θη δαιµονιον 

 

  
 
  
 
 
  
 
 
 
 
 
   
 
  

			και µη ευρισκον. τοτε λεγει 

		 ὑποστρεψω εις τον οικον 

		 µου οθεν εξηλθον[˙] και ελθο¯ 
		 ευρισκει σχολαζοντα σεσα 

			ρωµενον και κεκοσµηµε 

			νον τοτε πορευεται και πα 

			ραλαµβανει ετερα πνευµα 

			τα πονηροτερα εαυτου· ε 

			πτα [και] εισελθοντα κατοικει 

		 [εκει˙ και γινεται τα εσχατα του] 

		 α̅ν ̅ο̅υ̅ εκεινου χειρονα των 

		 πρωτων· 	µ ̅  κ ̅ϛ̅    ̅εγενετο δε εν τω 

		 λεγειν αυτον ταυτα˙ επαρας4 τις 

		 γυνη φωνην εκ του οχλου 

		 ειπεν αυτω˙ µακαρια ἡ κοιλια˙  

		 η βαστασα σε και µαστοι ους 

																		εθηλασας˙  

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
  

		 [κω]φοτητα εµποι 
			ουν· ϊνα ο κωφος 
		 ακουση και ακου 
			σας µαθη˙ και µα 
			θων πιστευση· καὶ 
		 πιστευσας εργαση 
			ται και εργασαµε 
			νος στεφανωθη 
		 και δοξασθη µετὰ 
		 των ηγιασµένων:  
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Fol. LXXXVIIIv 

περι των αιτουντων σηµειον 1			 του αγι(ου) τιτου˙ 2 

  
 

κ ̅ζ ̅ 
 
  

 ̅εκ πονηριας ἡ [αιτησις· διο περι ουδε η αιτησις α]κολουθει˙ πονηρα γαρ η γενεα 
		 και µοιχαλις [ως ο µατθαιος ειρηκε· µοιχ]αλις δε η αφισταµενη θ̅υ̅ και 
		 προστιθεµεν[η τοις ουκ οικειως κρα]τουσι και τυραννουσι δαιµοσι· το 
		 µεν ουν µη δ[ιδοναι σηµειον] αυτοις και µαλα εικος· κατα το ζητουσι µε 
		 κακοι και ουχ’ ευρησουσιν	 το δε σηµειον επαγγελλεσθαι αυτοις του ϊω 
			να· τουτο δηλοι˙ οτι την εκπτωσιν την εαυτων εξουσι σηµειον· παθους 

	
	
	
+π̅γ̅ 
 
 
 
 
 
 
 
 
    › κ ̅η ̅ 
    ›  
   [›] 
 

    ›  
    ›  
    ›  
    ›  
  

		 γαρ ην του κ̅υ̅ τυ 
			πος ϊωνας· παθος δε 
		 του χ̅υ̅· καθαιρεσις 
		 ϊουδαιων· η γεγο 
			νεν εξ επιβουλης 
		 αυτων και δυσσε 
			βειας˙ δοθησεται 
		 τοινυν αυτοις το 
		 επι τω σταυρω πα 
			θος· και η εκ νεκρω¯ 
		 αναβιωσις:   τ αγι κυρ 3 

 ̅ωσπερ γαρ ην φησιν 
		 ϊωνας εν τη κοιλι 
			[α του κητους τρεις] 
		 ηµερας και τρεις 
		 νυκτας· ουτως ε 
			σται και ο υ̅ς̅ του 
		 α ̅ν̅ο̅υ̅ εν τη καρδια 
		 της γης· τρεις ηµε 
			ρας και τρεις νυκτ(ας)˙  
		 αλλ’ ειπερ ην εφι 
			κτον µη αν εθελη 

  
 
 
 
 

 
 

   π̅γ ̅ 
 
 
 
  

	
			ἀυτος δε εἰπεν· µενουν µα 

			καριοι οι ακουοντες τον λο 

			γον του θ ̅υ̅· και φυλασσοντες·  
των δε οχλων επαθροιζοµε 

			νων· ηρξατο λεγειν˙ η γενεα 

		 αυτη. γενεα πονηρα εστιν ση 

			[µειον ζητει και σηµειον ου] 

		 [δ]οθησεται αυτη ει µη το 

		 σηµειον ϊωνα κ ̅η ̅  ̅καθως γαρ ἐ 

			γενετο ϊωνας τοις νινευϊ 

			ταις σηµειον˙  

 
 
 
  

			σαι παθειν τον επι του σταυρου κατα σαρκα θανατον τον ι̅ν̅· ουδ’ αν τουτο τοις 
  ϊουδαιοις το σηµειον εδοθη· επειδη δε απαραιτητο ην το παθος επι σ̅ρ ̅ι̅α ̅ της 
  ὑπ ο̅υ̅ν̅ο ̅ν̅ πραττοµενον· δεδοται τοις απιστοις εις κατακριµα˙ ὁτι δε παν µεγα 
  σηµειον εστι της θεοπρεπους δυναµεως τε και εξουσιας του ενανθρωπησαν 
  τος λογου· το καταργησαι θανατον· και ανατρεψαι την φθοραν δια της εκ νε 
  κρων αναστασεως αυτου· χ4 αρκεσει καθαπερ εγωµαι τοις επιεικεσιν ἐις πληρο 
			φοριαν τα πολλοις αναπισθηναι χρηµασι τους πιλατου στρατιωτας· 5 

 



 

 

Luke 11:28–30 

 
 
327-1. From Saint Titus. The request is out of wickedness, because the request follows 
concerning nothing. For it is ‘a wicked and adulterous generation’ (cf. Matthew 12:39, 
16:4), as Matthew says. It is adulterous because it departs from God and attaches itself 
to the demons which rule improperly and imperiously. So not giving a sign to them is 
also very reasonable, in keeping with ‘The evil people seek me and they will not find 
me’ (Proverbs 1:28). But promising to them the sign of Jonah makes this clear, because 
they shall have their own disappointment as a sign. For Jonah was a type of the passion 
of the Lord. The passion of Christ was the purification of the Jews, which came to 
pass from their treachery and impiety. Accordingly, the passion on the cross and the 
resurrection from the dead shall be given to them. ❧  
 
328-1. From Saint Cyril. He says, ‘For just as Jonah was for three days and three nights 
in the belly of the sea monster, so for three days and three nights the Son of Man will 
be in the heart of the earth’ (Matthew 12:40). But if it had been possible for Jesus not 
to wish to suffer death on the cross according to the flesh, this sign would not have 
been given to the Jews. Yet since the passion was inevitable which was enacted for the 
salvation of all under heaven, it has been given to the unbelievers for condemnation. 
Because annihilating death and overcoming destruction through his resurrection from 
the dead is an all-great sign of the divine power and authority of the incarnate Word, 
this will suffice, I think, for reasonable people as full assurance that the soldiers of Pi-
late were persuaded with much money ... 5 

 

1 Kephalaion 41: On Those who Asked for a Sign. 
2 Scholium 327-1: Titus, Homilies on Luke. 
3 Scholium 328-1: Cyril, Homily 82 on Luke. The abbreviation is for τ(ου) αγι(ου) 
κυρ(ιλλου). 
4 The significance of this symbol is unclear; the passage is continuous with the previous one in 
the Syriac version, and seems unlikely to be intended as a separate scholium. 
5 At least half a page is missing, which would have contained Luke 11:30b–31a. 
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328-2. ... and you also dismiss, heedlessly, the wonder of the words. How is it not that 
‘something greater than Solomon is here’ (Luke 11:31), meaning ‘in me’? Consider 
again, I ask you, the skill of the Word. For why does he say ‘here’ and not rather ‘in 
me’? In order that he might persuade us to be humble, even if we are filled up with 
spiritual gifts; but also so that it was not at all unlikely that Jews who heard that ‘some-
thing greater than Solomon is in me’ would try to say again their usual comments 
about him: ‘See, he says that he himself is superior to those who ruled among us with 
distinction.’ Accordingly, the Saviour is purposefully moderate, saying ‘here’ instead 
of ‘in me’. ❧  

 

 

1 The top half of this page is missing. The catena text was probably similar to Paris, BnF, supp. 
grec. 612, f. 250v: εσπουδασε περι την σολολωντος ... αλλοτριουσθαι προς τον λογον. 
2 Scholium 328-2: Cyril, Fragments on Luke. 
3 Half a page is missing, which would have contained Luke 11:32. 

Luke 11:31 



 

 

			
  [ ]		1	
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
    
			[σολο]µωνος ωδε   2  [και το θαυµα των] 

		 λογων αναισθητως 
		 παραπεµπεσθε 
		 πως ου πλειονος σολο 

 
 
 
›  
  

			µωνος ωδε˙ τουτ’ εστι παρ εµοι και ορα µοι παλιν του λογου το ευτεχνες·  
		 δ[ια]τι γαρ το ωδε φησιν· και ουχι δη µαλλον παρ’ εµοι˙ ϊν ηµας αναπει 
			ση ταπεινοφρονειν· καν χαρισµατων ωµεν αναµεστοι πνευµατικω¯·  
		 αλλ’ ωςτε δε το απεικος ην ουδεν· ϊουδαιους ακουσαντας οτι πλειον 
		 σολοµωνος εστι παρ εµοι· τα συνηθη παλιν περι αυτου πειρασθαι λαλειν·  
		 ιδου και των παρ ηµιν επισηµως βεβασιλευκοτων εαυτον ειναι φη 
			σιν εν αµεινοσι˙ µετριαζ[ε]ι τοινυν οικονοµικως ο σ̅η̅ρ ̅ το ωδε λεγων·  
																																																		αντι του παρ εµοι: 3 
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2	 του λυχνου χρειαν·  
		 κειται γαρ ο λυχνος·  
		 ὑψου και επι λυχνι 
			αν αει, ιν ειη τοις ορω 
			σι χρησιµος· και τι το 
		 εντευθεν περινοη 

 
			[ιωνα ωδε ουδεις δε λυχνον] 

		 [α]ψας [ει]ς κρυπτην τιθησιν 

		 αλλ επ[ι τ]ην λυχνιαν˙  

 
 
 
 
 
  

			σωµεν˙ προ µεν γαρ της του [σ̅ρ ̅ς̅ ηµων επι]δηµιας κατεσκοτισε την ὑπ’ ο̅υ̅ν̅ο̅ν̅ 
		 ο του σκοτους πατηρ τουτεστιν [ο σατα]νας, αχλυι τη νοητη τα παντα κατε 
			µελαινετο˙ επειδη δε ηµεν εν [τουτοις λ]υχνον ωσπ[ερ τινα τη] ὑπ ουρανον 
		 δεδωκεν ὁ π̅η̅ρ ̅ τον υ̅ν̅. ινα [το θειον] ηµιν [α]ν[αστρα]ψη [φως, κ]αι αχλυος ηµας 
		 εξεληται διαβολικης, αλλ ω ϊουδαι[ε ει µ]ε[ν αιτια τον λυχνον οτι µη κρυ] 
			πτεται µαλλον, αλλ’ ὑψου και επι λυ[χνια] κειµενος [εν]ιησι τοις ορωσι το φω[ς] ε 
			γκαλει χ̅ω̅ µη λαθειν εθελοντι µαλλ[ον αλλ ο]ρασθαι παρα παντων, και φωτι 
			[ζ]οντι τους εσκοτισµενους· και [το της α]ληθους θεογνωσιας ενιεντι φως. ου 
			κουν ουκ ϊνα θαυµαζηται µαλλον [επληρου τ]ας θεοσηµειας[:] 3 

 



 

 

Luke 11:32–33 
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329-1. ... use of the lamp. For the lamp is placed on high and always on a lampstand, so 
that it is useful for those who see. Let us consider what it is that comes from this. For 
before the coming of our Saviour, the father of darkness that is Satan darkened all that 
was under heaven, and made everything black with a spiritual fog. But when we were 
in such circumstances, the Father gave the Son as a lamp to what was under heaven so 
that the divine light might blaze out for us, and might rescue us from the diabolical 
fog. But, Jew, if you blame the lamp because it is not so much hidden but, having been 
placed on high and on a lampstand, sends light to those who see, accuse Christ of 
wanting not to be hidden but rather to be seen by all people, and giving light to those 
in darkness, and sending the light of the true knowledge of God. Therefore it was not 
so much that he should be admired but he fulfilled his divine signs... 3 
 

 

1 The top half of this page is missing. The lower half was not transcribed by Greenlee. 
2 Scholium 329-1: Cyril, Fragments on Luke. 
3 This is the end of the extant manuscript. 



 

 


