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Abstract: One of the most important questions in the Roman Catholic Church is the question of sexual and
gender diversity. Therefore, the article presents the results of qualitative and quantitative content analysis
of the Catholic sociocultural periodicalWięź (Bond) from 2007 to 2020, which is the leading forum for liberal
Catholic debates in Poland. The goal was to analyze the period’s narration toward current Church’s instruc-
tions on sexuality and gender diversity. Five dominant postulates were identified in Więź: (1) a discussion
about people with the need to revise their or the Church’s narration on and experience of sex and gender;
(2) a reevaluation of the significance and consequence of sexual revolution in Poland; (3) an organization
of the understanding of body, sex, sexuality, and gender; (4) a promotion of the idea of encounter; and
(5) a settlement of cases of sexual abuse in the Church. The article concludes that the presence of social
dialogue on sexuality and gender diversity in the current pastoral approach of the Church in Poland
requires a suspension of moral judgment and an openness from Church with a strong traditional, and rigid
viewpoint to better understand the difficult spiritual and social situation of people who live contrary to the
moral teachings of the Church or whose views go against these teachings.
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1 Introduction

The consequences of the sexual revolution in the 1960s and 1970s in the West, along with the increasing
public awareness of sexual abuses in and outside the Roman Catholic Church, are two of the many points in
the current public discussion on sexuality and gender diversity in Poland. The debate is present in the
Church, especially regarding Karol Wojtyła’s (Pope John Paul II) moral thought on experiencing body and
sex as spaces for communication between spouses.¹ Moreover, there is a differential press image of LGBTQ+
people in the main Catholic right-conservative weeklies representing the so-called open Church. The
bipolarity of the narrative was expressed in the analyzed press titles, including a different understanding
of the profane/sacrum category, religious symbols, cultural moral revolution, and a different use of med-
iatization metaphors toward critics of the LGBTQ+ community.² The traditional, right-wing view is clearly
articulated and supported by many bishops and priests in Poland. They officially and unofficially
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(indirectly) reinforce right-wing voices in the Polish society and express their postulates through social
actions such as Stop LGBT, March for Life and Family, and initiatives of the Ordo Iuris Institute for Legal
Culture. Some of clergymen support the “anti-gender” debate initiated by the Catholic Church in Poland,
contribute to undermining gender theories, and blame gender theorists for societal flaws.³ In this context,
the liberal Catholic discourse in Poland remains weak, reduced to a minority, and only feebly articulated in
the public sphere. The main space for presenting liberal voices in Poland’s Catholic community is the
sociocultural periodical Więź (Bond). This article aims to show the results of my analysis of the liberal
Catholic discourse on gender issues in Więź in the context of current Polish pastoral approaches to social
dialogue on sexuality and gender diversity in Poland.

The analysis below provides commentary on sexuality and gender diversity is a reflection of the Church’s
need to be sensitive to people’s interpretations and experience of the sexual sphere in the Polish society with the
Catholic tradition and as a part of the whole Roman Catholic Church. Moreover, this article raises the question of
non-heteronormative people in countries that witness the revival of traditional principles and right-wing poli-
tical tendencies. This topic is relevant in the context of combining the pastoral approach and the Church’s moral
teachings. The matter concerns the Catholics who try to understand sexuality and gender in the context of faith
and religion. According to the Church’s thought, only some people understand their sexuality and gender
(including the need to have sex) as a positive thing and not in contradiction with the teachings of the
Roman Catholic Church, especially those of John Paul II. These include spouses who only have intermarital
intercourse and people who are not in a sacramental marriage and abstain from sexual intercourse.⁴ In other
words, only spouses or non-spouses live according to Church teachings and simultaneously experience their
sexuality in a positive way; that is, they accept their sexual abstinence or marital fidelity. Given the circum-
stances above, this article introduces not only a theoretical scientific dimension but also a participatory value.
The academic perspective grows out of Josephs Cardijn’s theological method used in this article, along with a
qualitative and quantitative analysis, and the evaluation of the problem of reconciling the experience of
sexuality and gender with faith and religion as one of the main problems of modern Church and theology.
The participatory perspectivemademe an academic participant and observer of social life in Poland and abroad.
This article’s participatory perspective employs Cardijn’s method, which accentuates the social change. Thus, I
offer this article with the hope that its conclusions will contribute to working out a more open social approach to
sexuality and gender diversity, especially in pastoral Church activities.

For the reasons above, I present the Popes’ and Polish Bishops’ teachings, information about the Więź
periodical, and my methodological approach. Then, I discuss the contents of the Więź. And finally, I
conclude with concerns about pastoral postulates, propositions, and forecasted processes in Poland in
debates about sexuality, gender, religion, and faith issues. My main research focus is on Wieź with some
background information to set the scene, and I try to keep the participant perspective of pastoral and
fundamental theology, combining it with the critical analytical approach.

2 The Popes’ and the Polish Bishops’ teachings

In the Roman Catholic Church, the current narration on sexuality and gender is shaped in reference to Pope
Paul VI’s encyclical Humanae vitae (1968) and Pope John Paul II’s encyclical Veritatis splendor (1993). The
two Popes condemn any sexual practices except for the ones between a man and a woman after the
sacrament of matrimony. The importance of Humanae vitae was expressed in jubilee articles on the occa-
sion of the fiftieth anniversary of its publication.⁵ Some researchers emphasize the social and theological
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value of marriage and family, along with the bioethics dimension of human life from conception until
natural death.⁶ Others indicate the fact that instead of ending the debate on artificial contraception and
some sexual activities, Humanae vitae and Veritatis splendor have permanently revived this debate.⁷ Still,
others prove that the Popes’ thought is inconsistent with the latest state of research in biology, medicine,
and gender studies, and therefore it has lost its relevance with regard to assessing morality in sexuality.⁸

The Popes Paul VI’s and John Paul II’s line of moral teachings was kept by the next Popes, Benedict
XVI, and Francis. However, some pastoral changes were initiated toward non-heteronormative people in
the Church⁹ as signals appeared highlighting the need to take care of homosexuals as part of expressing
love to wrongdoers and condemning sin. Pope Francis encouraged everyone, especially chaplains, to adopt
a holistic approach toward the LGBTQ+ people, but a moral estimation of sexual activity with a person other
than a spouse did not change.¹⁰ Many theologians positively assessed Francis’s approach,¹¹ but some
expected greater changes in the liberalization of Church teachings.¹²

To summarize, the Church’s thought is a source for Catholic’s moral reflection on and evaluation of life.
Traditional and progressive votes in the discussion on gender and sexuality in Church teachings continue.
The traditional Catholic view has its supporters and opponents. Some researchers combine theology with
feminist, LGBT, and queer studies,¹³ along with a transformation of Christian ethics.¹⁴ For example, some
describe lesbian and bisexual Catholic women’s narratives of religious and sexual identity formation and
integration.¹⁵ Others reflect on individual women and their place in Catholicism.¹⁶ Still, others discuss the
category of the body in Catholic tradition as an important part of gender issues in the Roman Catholic
Church teachings.¹⁷

A change in pastoral thought and activity toward people who experience their non-heteronormative
sexuality and non-traditional viewpoint on sexuality and gender should be seen. In fact, Pope Francis’s
approach should regulate pastoral transformations in local Churches. However, some bishops and priests in
Poland oppose Pope’s approach. Marek Jędraszewski, Archbishop of Krakow (one of the biggest cities in
Poland), in sermons and interviews says that “LGBT is the third ideology of evil,” after Nazism and
Stalinism.¹⁸ Moreover, Jędraszewski compares non-heteronormative people to a cholera epidemic and
Bolshevism, while LGBT “ideology” is to be a “mental plague” that attacks and threatens people.¹⁹
These statements were repeated by Mirosław Milewski, Auxiliary Bishop of Płock, who prayed during
liturgy for Holy Mary’s intervention against the spread of “sick LGBT ideology” that will strike traditional
family.²⁰
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Polish bishops conveyed their official narrative in a statement of the Polish Bishops’ Conference on
LGBT+ issues, published on August 28, 2020.²¹ After a 1-year-long preparation of the statement, the docu-
ment included the idea of respect toward non-heteronormative people in the Church,²² condemnation of
any form of violence against them,²³ but also a postulate to “necessarily create counseling centers (with the
help of the Church or with its structures) to serve people who wish to regain their sexual health and natural
sexual orientation.”²⁴

A different approach is presented by Piotr Jarecki, Auxiliary Bishop of Warsaw, who believes that the
Polish Bishops’ Conference Statement is unnecessary. Jarecki also criticizes the idea of involving the Church
in the promotion of the “Stop LGBT” law prepared by Fundacja Rodzina i Życie (Life and Family
Foundation).²⁵

The remarks above show that some bishops in Poland contradict Pope Francis’s teaching. This dis-
crepancy raises the question of the possibilities in the Polish Church for dialog on sexuality and gender
diversity from the perspective of a pastoral approach. In providing an answer to this question, I analyze the
Catholic sociocultural periodical Więź (Bond), which defines its goal as creatively and openly participating
in social dialog on current topics.²⁶ Therefore, the aim of this article is to present the results of my analysis
of the liberal Catholic discourse on gender and sexuality issues in Więź. The outcome of my analysis can
support detailed knowledge on debated gender and sexuality issues, their interpretation, and then answer
the following question – Is social dialog on sexuality and gender diversity possible in Poland or is it only a
set of right- and left-wing monologs without openness and sensitivity to statements of others? This question
offers the possibility of change in the hierarchical and social Catholic narrative on non-heteronormative
people from a pejorative one to a less judgmental and more empathetic one, i.e., the one promoted by Pope
Francis.²⁷ Moreover, the context of the discourse on sexuality and gender diversity in Poland results from
the need for a better analysis on the following three questions: (1) How do we integrate sexuality with belief
in God? (2) How do we positively deepen the relationship between religion and human sexuality? (3) How
do we broaden the ability to speak with a spouse/partner about needs, experiences, and sexual impres-
sions? There is a need to deepen reflection for commonly available, morally objective, non-violent, inter-
disciplinary, and scientifically honest thought on sexuality and gender in Poland. This expresses the need
for theology of the ontic beauty of the body, sexuality, and gender in the Church. Some changes have
already begun, popularized by Karol Wojtyła’s, later Pope John Paul II’s, theology of the body,²⁸whose idea
emphasizes the importance of experiencing the body and sex as a space for communication between
spouses. However, this approach does not develop the evaluation of sexuality and gender in human
relationships outside matrimony.

The aforementioned questions apply not only to Polish Catholics. They help to diagnose the hierarch-
ical Church’s pastoral sensitivity in the whole Roman Catholic Church around the world. This universal
Church recreates an approach to people with experiences that disagree with Catholic moral teachings.
Moreover, this article’s content may enrich the academic and social discussion on LBGTQ+ persons in
countries that are witnessing a revival of strong traditional principles and a right-wing turn, signaled by
the increasing political importance of such political parties as Prawo i Sprawiedliwość in Poland,
Alternative für Deutschland in Germany, Freiheitliche Partei Österreichs in Austria, Front National in
France, Vox in Spain, and Fidesz in Hungary.²⁹
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3 Materials and methods

The periodical Więź has been an important sociocultural periodical in Poland during its publication. Więź
was founded by Catholic laymen activists on the wave of a October 1956 political thaw, during the period of
new hopeful reform of the communist system in Poland. The first issue appeared in February 1958. The goal
was to actively participate in the intellectual revival of Polish Catholicism and open it to contemporary
culture and new Western theological thought. The editors of Więź were unafraid to criticize negative
phenomena in the Church in Poland, even if it meant entering a dispute with the Primate of Poland,
Cardinal Stefan Wyszyński. Więź promoted “an open Church.”³⁰ The periodical seeks to not reinforce
intra-ecclesiastical factions but instead to co-create a significant current in the Church life. As the editors
claim, Więź aims to read the signs of the times and create critical contemporary Catholicism.³¹

Currently, Więź struggles with increasing competition on the Polish market of Catholic magazines.³²
According to Tomasz Mielczarek, the journal belongs to a group of medium-circulation magazines in
Poland published by non-governmental organizations that do not usually advertise but exist thanks to
sales and subsidies from private people. The average circulation of such periodicals is approximately 3,000
copies with sales of about 2,000.³³ In 2017, Więź was ranked fourteenth among the top twenty profiles that
received the most funds in total on the crowdfunding service Patronite: the periodical received the amount
of PLN 200,457. In terms of the amount of periodical support, it ranked fifteenth with PLN 9,705 per
month.³⁴ The journal archives its historical texts and makes them available online in open access. To access
the newest editions of the periodical, payment is required. Due to theoretical assumptions and Więź’s
profile, the periodical represents open liberal Catholicism. It is the right source for tracing the evolution
of discourse because it has existed for a long time, is regularly published, and is related to the tradition of
democracy and support for pluralism in Polish society. Among other things, the latter means it creates a
space for social dialog on the issue of sexuality and gender in the context of Roman Catholic faith.

To analyzeWięź, I employed Cardinal Joseph Cardijn’s pastoral method and critical discourse analysis.
As mentioned, the article is written from the point of view of pastoral and fundamental theology. Pastoral
and fundamental theology enables access to the studied reality using methods of analysis from various
disciplines of science. Pastoral and fundamental theology describes the current situation of the Church in
which it carries out its activities. It is a theological–sociological or theological–psychological narration that
is based on sociological, psychological, anthropological, or pedagogical research and covers issues related
to the situation of the modern world in a global dimension, in various human societies and the situation of
human beings. The conclusion of a research study in pastoral theology should be theoretical and practical,
but it should be based on a methodically produced knowledge about the problem at hand, which is why I
use the sociological method of critical discourse analysis. Pastoral postulates are formulated, including
directives concerning activities in the studied area. According to these directives, the activity of the Church
should aim at its self-realization now and in the future. These directives allow for the development of
pastoral programs that adapt to the current situation. The use of Cardijn’s method and critical discourse
analysis to write an article on pastoral theology is justified.

Cardijn’s pastoral method, which is popular in speculative and pastoral theology, comprises three
steps: (1) “to see” means to observe and recognize context, situations, and phenomena so as to leave the
position of a bystander, to leave one’s own perspective and normativity, to achieve the most accurate and
current information about an issue, and to try to see the issue as closely as it is possible; (2) “to judge”
means to learn the details, to understand a nuanced thought in solidarity with people who experience the
issue, and to formulate own views about the analyzed issue; and (3) “to act”means to elaborate and create
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theoretical and practical conclusions and recommendations, to implement them in practice so as to alle-
viate suffering, to try solving problems, to bring interdisciplinary dialogue to fruition through praxis, and to
change reality into a vaster and more beautiful life.³⁵ This method was accepted by Pope John XXIII, and it
gained an important position in the methodology of theology,³⁶ which scholars and priests deem useful for
those who describe the matters of inequality and “do not become either too abstract or too personal to be
persuasive or effective.”³⁷ In Poland, this method is especially popular at the John Paul II Catholic
University of Lublin, especially popularized by Władysław Piwowarski, Ryszard Kamiński, and Wiesław
Przygoda.³⁸ In this article, I present the Popes’ and Polish Bishops’ teachings, information about the Więź
periodical, and a methodological approach for the “see” part of Cardijn’s theological method. Then, I
discuss the contents of the Więź in the “judge” part. And finally, I conclude in the “act” part by offering
pastoral postulates, propositions, and forecasted processes in Poland in debates about gender and faith
issues.

Carrying out the article’s aim requires critical discourse analysis. The discourse is a communication
event. On the one hand, it is shaped socially and culturally; on the other hand, it plays a role in shaping
(consolidating or transforming) the current and future contexts of communication.³⁹ In my research, I
applied thematic analysis to identify the main themes of the socio-cultural discourses about sexual and
gender diversity in the texts of the articles in Więź in the period under study. I was looking for the most
strongly articulated content concerning sexuality and gender as broadly understood as possible to group
them in clusters of interrelated meanings and explore their internal differentiation, sequence in time, and
relation to other themes. The five identified Więź postulates are described following Cardijn’s method.

4 Results

The study analyzed articles from Więź from 2007 to 2020, 82 issues in total. A double issue is classified as
one (see Appendix 1). Before 2007, the gender themes were absent from the periodical as an independent
subject.⁴⁰ I conducted a thematic examination in the form of a qualitative and quantitative content analysis
of all issues ofWięź from 2007 to 2020 that included one or more texts on sexual or gender-specific themes:
39.02% noted the gender or sexuality theme. In this context, it should be remembered that since 2013,Więź
appears no longer monthly but quarterly. Additional quantitative analysis results are shown in the graph
below (Figure 1).

Among the 2013–2020 issues, 46.88% includes content on sexuality or gender. This statistical datum
demonstrates that the mentioned matters were – on average –more often discussed inWięź after 2013 than
before that date.

Several themes of individual texts appear in Więź from 2007 to 2020. The themes are (1) bodily and
spiritual pleasure (presented in one or more texts in four issues from 2007 to 2020; 4.88% of all issues); (2)
gender issues in the encyclical Amoris Laetita (7.32%); (3) the theology of woman, feminist theology,
including the priestly ordination of women (13.41%); (4) homosexuality (9.76%); (5) marriage and family
(7.32%); (6) nudity and the body (11%); (7) sexual abuse in the Roman Catholic Church (7.32%); and (8)
moral dimension of using condoms (3.66%). In some cases, the same Więź issue includes several specific
subject matters (see Appendix 2). Therefore, the percentages above cannot be added up to 100%.
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The analysis revealed that five volumes ofWięź published in 2007–2020 correspond in a special way to
sexuality and gender-related themes. There are several issues devoted to a specific theme, keeping in mind
that each Więź issue typically has from one to three special themes (see Appendix 3).

Based on the qualitative analysis, I identified in Więź issues from 2007 to 2020 five main postulates on
gender and sexuality stemming from various forms of reflection: articles, surveys, interviews, discussions,
letters, personal confessions of non-heteronormative persons, and members of their families. The five
postulates to consider are as follows: (1) a discussion about people with the need to revise their or the
Church’s narration on and experience of sex and gender; (2) the reevaluation of the significance and
consequences of sexual revolution in Poland; (3) the proposal of a more mature, honest, and humanistic
understanding of sex, sexuality, and gender than the one currently present in Poland; (4) the promotion
and implementation of the idea of encounter; and (5) cases of sexual abuse in the Church.

4.1 Noticing a discussion about people with the need for a revision of their or the
Church’s narration on and experience of sex and gender

The first postulate identified in the analyzed Więź issues concerns the recognition of the self-narration of
people who experience their sexuality and gender in the context of faith in God. According to the Church’s
thought, only spouses or non-spouses live according to Church teachings and simultaneously experience
their sexuality in a positive way; that is, they accept their sexual abstinence or marital fidelity. The
observation above shows that there is a group of people who do not have such characteristics. This means
that this group consists of individuals who have – in the language of moral theology – “a disorder of the
will.”⁴¹ According to the Więź authors, an individual with the disorder of the will can arrive at two con-
clusions: (1) the need to revise the teachings of the Roman Catholic Church and (2) the need to review his or
her life. Both conclusions appear to notice the need for revision. As emphasized in Więź, it is important to
remark that the need to revise one’s life does not mean a stagnation of sexuality, nor does it mean coercion
toward a normative gender identity. It entails an individual’s and Church’s reevaluation, a change of

Figure 1: The proportion of Więź issues that offer texts focused on sexuality or gender to the total number of issues.
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perspective, and a new look at sex, sexuality, and gender in general in the context of one’s faith and
relationship with God.

In Więź, it is emphasized by a theologian and ethicist from the John Paul II Catholic University of
Lublin, Alfred Wierzbicki:

We should not deem the search for solutions disallowed by John Paul II a betrayal of John Paul II. […] It seems that the light
with which we can settle the issue of Holy Communion for the divorced in a spirit of mercy cannot appear in the field of
considerations about the indissolubility of marriage, because the latter clearly shows a violation of the norm. Rather, the
relevant area would be a reflection on the Eucharist: is it a reward for good life or a sacrament that lifts a sinner who – in
the face of a wrongful breakdown of his earlier marriage – continues living the Gospel in a situation that can no longer be
changed? […] The Church has not yet found answers to these questions but refraining from searching for answers will
certainly not bring us any closer to a solution. Faithfulness to John Paul II requires the assimilation of both the content of
his teachings and the method through which he developed and refined his views, striving for co-interference with the
deposit of faith and at the same time facing new challenges that requiring the courage of thought.⁴²

Wierzbicki presented a methodological and pastoral point in terms of reevaluation of the approach to
sexuality toward religion and faith. Confirmation of its legitimacy in Więź is offered by Jerzy Sosnowski,
a writer, essayist, and member of The WIĘŹ Laboratory: Institute for Social Analysis and Dialogue:

I have the impression that Catholic ethics, treating their nineteenth-century traditions with unjustified reverence, still have
problems with justifying the sexual act, as if there was no Song of Songs in the Holy Bible (in Catholic commentaries to the
Holy Bible we find touching attempts to prove that the description of Shulamite’s breasts actually only refers to the hills on
which Jerusalem was built!). A dramatic testimony of these troubles for Catholic consciences is the encyclical Humanae
vitae, which I invariably consider one of the biggest mistakes of twentieth-century popes.⁴³

The postulate of a need for revision is also clearly elicited by psychotherapists who write in Więź. In a poll
conducted by the magazine, a therapist from Stowarzyszenie Psychologów Chrześcijańskich, Lena Wojdan,
writes:

Almost all parents who come to my office come with the same question: “What should we do to change our child? We do
not want it to be homosexual!” […] I agree to the meeting, but I loyally warn the parents that I do not intend to be their
spokesman. The attitude “you are homosexual; come, I will change you” is beyondme. I think instead, “I am here, I believe
that God created you heterosexual (Genesis 1:27–31), if it is also important for you, if you are ready – I am waiting.” […]
I respect that because I believe that God also gave you freedom.⁴⁴

The therapist’s voice is presented in Więź as important in the need to rework the approach to understand
the linking of sexuality and gender with religion and faith. The thought reappears in the confession of an
anonymous father of a homosexual son. The father describes the change that parents undergo when they
learn about their children’s non-heteronormativity. He declares that as a part of the change, he accentuated
honesty with God and himself. His aim is to reconcile faith and his son’s identity.⁴⁵

To summarize, the need for individual or Church revision is noticed and articulated in Więź. According
to Więź authors, the logical consequence is methodological and pastoral reflection on the development of
theology and ministry. Such a result will open the Church more to individual life stories which not infre-
quently have a dramatic course.
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4.2 Reevaluation of the significance and consequences of sexual revolution in
Poland

The second dominant postulate on gender and sexuality in texts from Więź focuses on the issue of sexual
revolution. Więź is published in Polish, so writing about the significance and consequences of the sexual
revolution initiated in 1968 is mainly seen from the perspective of Polish experiences and observations.
Many articles remark that no sexual revolution occurred in Poland since the 1960s. There also was no
delayed sexual revolution. There only occurred an evolution that stretched over decades, which requires
further development. This statement is emphasized in Więź issues from 2007 to 2020, especially in the
double issue from 2008, no. 7–8, dedicated to the evaluation of sexual revolution in Poland. The idea is
emphasized in a survey conducted for this issue and in an article by Bartłomiej Dobroczyński “Żadnej
rewolucji nie było.”⁴⁶ This interpretation of the recent history of Polish customs may change in later Więź
issues because of the protests in Poland since October 2020 against abortion law restrictions. In public
discussion at one point, some proposed to call the protests a proper sexual revolution like the one that
happened in the USA and Western Europe in 1968.⁴⁷ However, an assessment of whether this social
disagreement became a sign of a rapid mental change or an expression of a desire to return to the previous
legal status should be the subject of another study.

According to the Więź authors, changes in Poland since 1968 refer to material, media, and consumer
culture, in which bolder images and words about sex began to appear openly. However, there appeared a
minor change in attitudes, called in Więź an evolution, but not a revolution, which resulted in the lack of
satisfactory, commonly available, morally objective access to interdisciplinary, non-violent, and scientifi-
cally honest solutions about sexuality and gender. Among other things, Więź authors developed three
important questions: How do we unite sexuality and gender with belief in God? How do we deepen the
relationship between religion and human sexuality? How do we learn the ability to speak with other person
about needs, experiences, and sexual impressions?

The example of a statement about the non-obvious sexual revolution in Poland and the need for
changes in experiencing sexuality appears in Zbigniew Nosowski’s summary of texts gathered in the
Więź issue from 2008, no. 7–8. He quotes Piotr Bratkowski, a poet, literary critic, and journalist: “More
and more often the heroes of our culture are not passionate lovers but sexologists. This is proof that the
sexual revolution of the 1960s failed.”⁴⁸ Next, Nosowski suggests that the need for a continual sexual
evolution in society and the Church is enormous. He proposes a sacramental vision of eroticism as a
compelling alternative to the destructive forces of potential new revolutions and a new approach for
theology, preaching, relations, spirituality, and faith.⁴⁹ He suggests that eroticism should be analyzed as
the mutual dedication of two people in marriage, modeled on the inner life of Godhead, a timeless com-
munity of giving and receiving:

In this perspective, mysticism and eroticism are close to each other. […] Sex can be sacred because the love of marriage
expresses the greater, the greatest Love. Marital intercourse can be sacred as an expression of sacred, sacramental,
conjugal love, as an opportunity to meet God and the spouse.⁵⁰

Based on Nosowski and other Więź authors, it should be noted that the sexual evolution in Poland that
began in 1968 concerns changes in the pastoral approach of the hierarchical Church and the awareness of
the laity. This process has already begun. However, it requires a deepening by theologians, priests, and
believers in the field of sexuality and gender. This reflection informed the third postulate present in
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Więź – the formation of more mature, honest, and humanistic understandings of the sexuality and gender
spheres.

4.3 Proposal of a more mature, honest, and humanistic understanding of the
body, sex, sexuality, and gender

The thirdWięź postulate concerns the proposal of a more mature, honest, and humanistic understanding of
the body, sex, sexuality, and gender. It means a more holistic approach in relation to all aspects of being
human. The listed features are not literally enumerated byWięź authors but implied by their statements, as
the authors express a need to better understand the body, sex, sexuality, and gender. They do not formulate
detailed proposals, holistic programs, or elaborate definitions for this issue, but their texts offer examples of
a better approach to these matters. They propose that the understanding of the four areas should be more
mature, honest, and humanistic. That is, this understanding should account more for scientific knowledge
about humans, be more clearly aware of the ontic beauty of carnality and sexuality, and acknowledge the
many difficulties in examining human identity. Moreover, it should not be determined by a particular
religion and its moral teachings or a theoretical, notional debate about sexuality or gender but rather focus
more on people and their experiences. These features are evaluative, which is not by accident because the
Więź authors assess and evaluate the state of the current approach to sexuality and gender in Poland. They
judge this approach as unsatisfactory and provide examples of how it should be changed. According to the
Więź authors, the appeal for a more mature, honest, and humanistic understanding is addressed to all. In
other words, in the context of experiencing faith, this appeal applies to the hierarchical Church (the clergy)
and the whole community of the Church (all baptized people). By expanding this perspective, the commit-
ment to deepening social and individual knowledge of the body, sex, sexuality, and gender also applies to
representatives of non-Christian religions and people who do not identify with any ecclesial community.

A desire for what is perceived as a more mature, honest, and humanistic understanding is a part of
the deepening of knowledge that is necessary for a more conscious experience of oneself and others, a more
articulate expression of one’s needs in the area of the body and sexuality, and a more articulate shaping
of one’s relationship with God. Such an approach invites countless possibilities for every human being
to experience a united body and spirit. Więź presents voices that discuss this problem, e.g., Zbigniew
Izdebski’s diagnosis:

As Poles, we are little aware of our sexual rights. We declare to be satisfied with our sex life but probably because we are
undemanding in this area […]. Moreover, we live in the times of AIDS, when by far the most infections are caused by risky
sexual behaviors. Undoubtedly, reliable sex education for people in various stages of life is very much needed, and we do
not have that in Poland.⁵¹

In addition, a psychotherapist and priest, Jacek Prusak, states inWięź the need for a new sexual revolution,
for a deeper sexual and gender awareness in the Roman Catholic Church:

In a positive sense, the sexual revolution makes modern people aware […] that the choice they make more or less
consciously often concerns the choice between religion and eros. In my opinion, however, we never managed to overcome
this dichotomy, but we only made it more pronounced. I believe that a “sexual revolution” can only happen when it will be
open to the Spirit, because […] the libido theory shows, sexual energy is not just “natural,” it does not come true by itself.
[…] sexuality is not plastic like rubber, nor is it an unnecessary addition. However, the Church awaits its own “sexual
revolution.”⁵²
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Let me note that in the issue 2008, no. 7–8, there appear several articles that signal these matters – e.g.,
“Wciąż mało wiedzy” by Barbara Fatyga,⁵³ “Jeszcze seksowniejsza rewolucja” by Aneta Gawkowska,⁵⁴ and
“Ewolucja w rewolucji” by Jerzy Grzybowski.⁵⁵

Moreover, Więź independently tries to improve social awareness of the body, sex, sexuality, and
gender. For this purpose, the periodical dedicated several issues to this matter in special issues (see
Appendix 3). Furthermore, sociologist Aneta Gawkowska offers a poetic, and theological voice on the
body, sex, sexuality, and gender. She tries to increase Więź readers’ awareness of the sexuality sphere:
“From the perspective of Heaven, bodies connected by total and exclusive love are a substitute for a loving
and cosmic madness that occurs during the eternal wedding feast after human deification.”⁵⁶ Theologian
Sebastian Duda presents an analogical approach. Like Gawkowska, he poetically and theologically states
that nudity juxtaposed with the sacred will not cause any scandal after the eschaton; therefore, experien-
cing the body (including sexuality) is an element of salvation.⁵⁷ In my view, Gawkowska’s and Duda’s
statements provide an adequate language that combines theological and sexuality-based narration by
emphasizing the ontological beauty of the body, sexuality, and gender through elegant poetic phrasing.
This may be a relevant proposal for a new language to speak about the above-discussed matters.

As my study revealed, Więź authors diagnose a need for a new understanding of the body, sex, sexuality,
and gender and offer content that can positively respond to this need. Based on the detailed analysis performed
in my research, I can indicate one postulate that especially clearly shows Więź’s attempt to deepen public
reflection on sexuality and gender: the promotion and implementation of the idea of encounter.

4.4 Promotion and implementation of the idea of encounter

According to Więź, the encounter appears in several dimensions: that of a human being with oneself, a
human being with another human being, a human being with society, and a human being with God. It is
hard to say which one prevails. Ideally, they do not fight each other. They interpenetrate each other. For
example, one human being’s relationship with society affects his or her relationship with oneself (the social
self-image), and one human being’s relationship with oneself influences one’s relationship with God.

As I mentioned above, the idea of encounter offers a way to deepen the understanding of sexuality and
gender. In the context of people with different sexual identities, this encounter becomes an opportunity to learn
from each other. It is also a chance to move away from the assessment of other gender identities with prejudice.

Such an idea of encounter is articulated in two ways: as a Więź‘s proposition and practice (in Więź
debates). The proposition appears in a text by Bartosz Bartosik, a member of the editorial board ofWięź and
a secretary of the think tank Laboratorium WIĘZI:

And yet, in Więź, we are convinced that we should reflect and talk about building a community and, above all, we should
act […] it seems that we will have to face an unprecedented challenge. We cannot deal with it effectively by only using
individual survival strategies, but we will need a vision of communality or at least that of thinking in terms of the common
good. So as to avoid a utopia of a community of all Poles, we must assume that – as we differ from one another –we must
live together here and now, not only beside each other. And we must jointly consider the problems of the melting world.⁵⁸

An example of a practical articulation of the idea of encounter appears in Katarzyna Jabłońska’s interview
with a transgender person, Ewa Hołuszko. When writing about her social and spiritual relations in the
context of her gender identity experience, Hołuszko says:
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I did not tell anyone because I did not want for this difficult to understand matter – then much more than today – to shake
others’ trust in me. I only talked about it with God. I wasn’t deceiving God; I could be myself before Him. But not before
people, I couldn’t tell the confessor either. Today I can, but also not everyone. […] If it weren’t for the grace of faith,
I wouldn’t be talking to you today. But what about those who do not have it or who reject God? It is hard for me to imagine
such loneliness.⁵⁹

Other examples of the practical implementation of the idea of encounter to better understand sexuality and
gender are encounters gathered in the Więź issue from 2007, no. 10. This issue includes fragments of talks
with non-heteronormative children’s parents with Katarzyna Jabłońska (a psychotherapist), one father’s
rich, year-and-nine-month-long correspondence with Cezary Gawryś (a journalist and a publicist), and
e-mails between a homosexual person and a famous priest, talks with Jacek Prusak SJ, Cezary Żechowski
(a child psychiatrist), Katarzyna Jabłońska, and Cezary Gawryś. All texts present the encounter as a space
for a rescue from the lonely and difficult experience of one’s sexuality, and a space that allows for a better
and deeper understanding of one’s sexuality and gender. These texts show that non-judgmental commu-
nication with others has an educational, humanistic, and pastoral value. Such communication may teach
openness, sensitivity, and understanding for non-heteronormative people and offer insight into their fre-
quently dramatic experiences and the significance of sexuality and gender in one’s relationship with
themself, other human beings, society, and God. Consequently,Więź’s idea of encounter may be interpreted
as an attempt to combine religion, faith, social, and individual approach in the context of sexuality and
gender.

4.5 Cases of sexual abuse in the Church

The four aforementioned postulates may be interpreted as an approach to better understand the body, sex,
sexuality, and gender, while also implementing the idea of encounter. The fifth postulate can be seen as
different from the other four. It concerns the cases of sexual abuse in the Church. It creates a new problem of
understanding sexuality and gender, and it will be necessary to (1) confirm or revise the current teaching on
sexuality in the Church (e.g., on celibacy) and (2) redefine what in sexuality and gender diversity is covered
by the encounter paradigm, and what is not.

The first analyzed issues ofWięź from 2007 to 2020 mention the theme of sexual abuse in the Church by
referring to reports on pedophile priests in the West (e.g., Ireland and the USA).⁶⁰ The same subject
concerning the Church in Poland emerged after the publishing of journalistic investigations in the
Sekielskis documentary films Tylko nie mów nikomu (Tell No One, 2019) and Zabawa w chowanego
(Hide-and-Seek, 2020). Published information – often against the bishops’ will – about cases of sexual
abuses in the Church in Poland elicited a reaction from the Polish society, including the Więź editorial
team. The latter’s answer to the increasing number of victims’ voices and journalistic reports appeared in
the issue Kościół rozliczany i przejrzysty (The Church Held Accountable and Made Clear) from 2019, no. 1,
and part of the issue Kryzysy naszego Kościoła (Crises of Our Church) from 2020, no. 3. The social discussion
about the current Roman Catholic Church in Poland continues after Piotr Kraśko’s interview with Cardinal
Stanisław Dziwisz about circumstances of pedophilia in the Church during John Paul II’s pontificate (2020)
and Marcin Gutowski’s journalistic report Don Stanislao: Druga twarz Stanisława Dziwisza (Don Stanislao:
The Other Face of Cardinal Dziwisz, 2020) on the same topic.⁶¹
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Two conclusions appear in Więź on the matter: (1) understanding for the tremendous suffering of
victims and the need for a broadly understood compensation; (2) the need to identify and punish the
persons guilty of pedophilia and its cover-up. These two ideas appear in Więź differently than previous
issues. So far, the periodical mainly published Polish theologians, priests, journalists, publicists, and other
participants of Polish cultural and social life. The issue Kościół rozliczany i przejrzysty from 2019, no. 1,
offers essays by foreigners who represent credible voices from the West, which experienced the shock of
revelations of Church pedophilia earlier than Poland and had to work out methods to enforce justice. These
authors are Cardinal Luis Antonio Tagle (since 2011, the Archbishop of Manila, president of Caritas
Internationalis), Cardinal Blase Cupich (the Metropolitan Archbishop of Chicago; since 2014, a member
of the preparatory committee of the Vatican Meeting on the Protection of Minors in the Church), Linda
Ghisoni (Doctor of Canon Law; since November 2017, the undersecretary of Dicastery for the Laity, the
Family and Life), Cardinal Reinhard Marx (the Archbishop of Munich and Freising; since 2014, the president
of the German Bishops’ Conference), and Valentina Alazraki (Mexican journalist; since 1974, a correspon-
dent for Televisa in Rome and the Vatican).

One of the exponents of Więź’s postulate to solve cases of sexual abuse in the Church is Valentina
Alazraki, whose speech at the Vatican Meeting on the Protection of Minors in the Church, February 23,
2019,⁶² calls upon the bishops of National Episcopal Conferences for an unequivocal answer:

In facing criminal conduct such as the abuse of minors, do you think that to be true to herself, an institution like the Church
can have another way if not that of reporting this crime? That she can have another way if not that of being on the side of
the victim and not that of the oppressor? Who is the weakest, most vulnerable child? The priest who abused, the bishop
who abused and covered up, or the victim? […] if you do not decide in a radical way to be on the side of the children,
mothers, families, civil society, you are right to be afraid of us, because we journalists, who seek the common good, will be
your worst enemies.⁶³

It is likely that the topic of sexual abuse in the Church in Poland will appear in further Więź issues. It is
highly likely that the periodical will continue to articulate the expectations for understanding the suffering
of victims, their compensation, and identifying the guilty. It is possible that Więź authors will present
additional social expectations, which may propose a reform in the financing of the Church from the state
budget.

To summarize, the five indicated postulates are connected and include the eight identified themes of
individual texts in Więź from 2007 to 2020. The need for revision comes from Więź’s discovery of the
insufficient reconfiguration of sexuality and gender in the Church and individual narration and experience,
which introduces the need for a deeper understanding of the body, sex, sexuality, and gender through the
idea of encounter for a better and more mature relationship with oneself, other human beings, society, and
God. The last postulate by Więź concerns the judgment of cases of sexual abuse (especially pedophilia
cases) in the Church. The settlement of the abuse should be a part of the sexual revolution in the Church. It
should be accompanied by a withdrawal from clericalism and corporate Church-thinking, which makes it
difficult to understand the enormity of the harm done to the victims and their dramatic experience of
sexuality.

5 Discussion

Więź develops important social and theological themes about the body, sex, sexuality, and gender, and it
uses various forms of reflection that could be employed in other social periodicals: articles, surveys, inter-
views, discussions, letters, and personal confessions. Because of this, Więź is more interesting for readers.
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Of particular importance are letters and testimonies through which readers can indirectly meet people who
articulate their experiences of gender and belief in God. The statements of therapists (secular and clerical)
are especially important. The therapists do not make any moral assessments. They show the often dramatic
experiences of heteronormative and non-heteronormative people, which do not agree with the teachings of
the Church on sexuality and gender.

On the basis ofWięź texts, I conclude that the periodical implements Cardinal Joseph Cardijn’s pastoral
method.⁶⁴Więź implements three steps of the pastoral method: (1) “to see,” (2) “to judge,” and (3) “to act.”

The language of expression requires separate attention. The Więź debates’ participants are polite but
should notice more gender diversity than they do. Many Więź issues address the issue of gender, the
number of women in the Church, the feminization of culture, the theology of the body, and experiences
of sexuality. However, queer, intersex, and asexual people remain unmentioned. Maybe Więź editors
believe these themes are too controversial for their readers, or it could be these matters have not yet
been noticed by Więź authors at all. However, I believe that this should change so that the periodical
shows a wider spectrum of specific sexuality- and gender-related themes.⁶⁵

It should also be noted thatWięź articles present opinions by people who both agree and disagree with
moral teachings of the Roman Catholic Church. They often do not reach complete agreement; however, the
dialog itself can be read as an attempt to learn how others think. These encounters and dialogs should be
oriented toward stimulating sensitivity, cordiality, love of one’s neighbor, deepening of one’s faith, and
mutual accepting between interlocutors. This apparently trivial observation is not easily applied in practice.
It seems that the problem in social and Church communication about sexuality and gender stems, among
other things, from the lack of awareness about the depth and significance of sexuality and gender.
Moreover, Polish bishops seem to treat these matters as beyond their everyday experiences and beyond
the experience of those Catholics who follow the teachings of John Paul II. In other words, the attitude of
some bishops may result from a lack of opportunities or will that would require them not to meet for
preaching, teaching, or judging, but for hearing, learning, understanding, and deepening their awareness
of sexuality and gender issues from others’ testimonies and research.

The bishops’ approach is inappropriate and harmful from social and theological perspectives, which
includes statements by some Polish Church hierarchs who harm non-heteronormative persons by pro-
posing they change their sexual orientation, reducing them to an ideology or calling them a plague, as
quoted in the introduction to this article. In this context, the five Więź postulates seem to be even more
important to the current and future Church’s social narration on sexuality and gender. The postulates
inform us that the need for sexual education in the Church and the Polish society is enormous. They
also suggest certain solutions, the most important one being the implementation of the idea of encounter.⁶⁶
This idea has several values: (1) it saves us from the lonely and often difficult experience of one’s own
sexuality and gender identity; (2) it constitutes the sphere of asking questions and looking for answers on
sexuality and gender in faith and religion; (3) it enriches us socially, spiritually, and psychologically; (4) it
sensitizes us to others and their similar or different experiences of sexuality and gender identity; (5) it
creates a sense of dialogue and community among us; (6) it broadens our sensitivity to social gender
differentiation and individuals’ experiences; and (7) it makes us aware of how many areas of life are
influenced by sexuality and gender-related matters.

How may we implement the idea of encounter? In the current Polish context, this idea should not be
realized as a nationwide pastoral plan in the Church or an educational program at schools. The pastoral
plan must be drafted by the Polish Episcopal Conference and implemented by priests during sermons. As
Więź signalizes, the Church in Poland needs a reconfiguration of its narrative and attitude to the body,
sexuality, and gender. Thus, the Church should not institutionally and structurally reform Polish society.
Moreover, until the Church addresses its pedophilia scandals, it will lose social trust and its mandate for
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institutional education on sex.⁶⁷ Educational programs at schools would also likely fail in most cases. In
Poland, lessons about family life are frequently taught by teachers of religion. Their work as the teachers of
the both lessons is not banned by the state or Church law despite the possible conflict of interests. These
reasons undermine the legitimacy of conducting meetings on sexuality and gender as part of the Church’s
or school’s educational program.

Więź texts show that the implementation of reflection about the body, sex, sexuality, and gender
indicates a greater need for bottom-up work: every person in Poland (believer and non-believer) should
increase their awareness of sex and gender and experience an encounter with people of diverse gender
identities. As it can be seen, Więź not only indicates the need for a better understanding of the body, sex,
sexuality, and gender but also proposes content that can positively respond to this need.Więź does not offer
a full educational or state program but instead suggests examples for discussion such as education on
AIDS, the connection between spirituality, eroticism, and sexuality, the understanding of non-heteronor-
mative people’s identity, and their experience of faith.

Texts inWięź also suggest that adults and teenagers who are mentally ready for a discussion may meet
psychologists, psychotherapists, sexologists, and persons who experience a deep understanding of their
own sexuality and gender in relation with themselves, other persons, society, and God.⁶⁸ The aforemen-
tioned need for bottom-up work shows that each person should be a partner in the Polish society’s dialog on
sexuality and gender. The right space for an encounter may be formation meetings organized by non-
government organizations, Church communities such as the Domestic Church (family branch of the Light-
Life Movement), or the Catholic Youth Association. These communities can organize regular or occasional
meetings with special guests – psychologists, psychotherapists, sexologists, and other persons with a deep
understanding of sexuality and gender issues – to debate, inquire, and seek the theological (and non-
theological) significance of the body, sex, sexuality, and gender. Texts in Więź show that these meetings
should not only be lessons in reading and confirming the Catechism of the Catholic Church’s rules or John
Paul II’s thought. This approach does not satisfactorily answer individual queries, anxieties, or contesta-
tions. If it would, there would be no theological questions at all.

In the above context, the significant potential of the laity should be emphasized. One sign of the Church
in modern times is not the episcopate or the catechism but the people and their needs, experiences, joys,
and sorrows articulated and displayed in mass and social media. The people active in the local and global
Church make demands of and affect this institution. Thus, they have a chance to provide their own
suggestions for the present and future of the Church.

6 Conclusion

In this article, the Apostolic See teaching on sexuality and gender, especially non-heteronormative gender,
was shortly presented. Then, the chosen Polish bishops’ statement on homosexual persons was shown.
Next, the history and profile of Więź magazine were demonstrated. Joseph Cardijn’s pastoral method was
displayed. In the next part of the article, there was a discussion of the analysis from the 82 issues of Więź
from 2007 to 2020. The thematic analysis results were presented as qualitative and quantitative content
analysis. The statistical data and the specific themes were articulated. Then, the five indicated Więź
postulates in the context of sexuality and gender were exhibited. The conducted analysis became the basis
for submitting several conclusions which constitute the implementation of the Cardijn’s pastoral method
“act” part.
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Implementing the conclusions from the previous discussion gives us a chance for social dialog on
gender and sexuality. These suggestions do not represent the full range of possibilities of the positive
impact of this dialog. Nevertheless, as I suggested above, one of the key ways to reinforce this dialog
lies in the implementation of Cardinal Joseph Cardijn’s pastoral method,⁶⁹ and critical discourse analysis
which I used in this article and which I noticed in the editorial practice of Więź. The method helps us to
understand the nuances of the analyzed question (in this case, the individuals’ experience of the body, sex,
sexuality, and gender). Without the Church’s understanding of such nuances, its renunciation of a mono-
logic disposition, and its opening toward others in the present public dialog and pastoral approach to
sexuality and gender diversity, any change in the Polish Church seems to be impossible or at least highly
unlikely.

The analysis of the Catholic sociocultural periodicalWięź from 2007 to 2020 shows that it can be a space
for public debate. Sometimes this debate ends with no consensus, but the exchange of thoughts articulated
with respect for the other remains a worthwhile experience and an opportunity to potentially open people’s
minds and hearts to non-heteronormative people and gender diversity. The application of the indicated
Więź postulates – especially the idea of encounter that can help implement other postulates –will positively
contribute to a real public dialog on gender diversity in modern Poland. If those who shape attitude in the
Church – some bishops, priests, but also politics and people of culture – continue speaking in a judgmental
manner and do not adopt a more personalistic and empathetic style of communication that embraces
openness and sensitivity to gender-different people, such a call for public dialog will probably remain
but a lofty utopia. As a consequence, an even greater polarization of attitudes and narratives in Poland will
emerge, leading to stronger social tensions and perhaps also personal tragedies.

This prognosis may be adequate not only for the society and Church in Poland but also for LGBTQ+
people in other countries with strong anti-gender diversity narratives and political right-wing advocates.
Moreover, the state can also affect the lives of heteronormative people with a non-traditional viewpoint on
sexuality and gender diversity. Therefore, openness to others and true encounter with them should be
interpreted as responsible and necessary action.
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Appendix

1. List of Więź issues from 2007 to 2020: 2007: 10 issues (1, 2, 3, 4, 5, 6, 7, 8–9, 10, 11–12), 2008: 8 issues
(1, 2–3, 4–5, 6, 7–8, 9, 10, 11–12), 2009: 8 issues (1–2, 3, 4, 5–6, 7, 8–9, 10, 11–12), 2010: 8 issues (1, 2–3, 4,
5–6, 7, 8–9, 10, 11–12), 2011: 8 issues (1, 2–3, 4, 5–6, 7, 8–9, 10, 11–12), 2012: 8 issues (1, 2–3, 4, 5–6, 7,
8–9, 10, 11–12), 2013: 4 issues (1, 2, 3, 4), 2014: 4 issues (1, 2, 3, 4), 2015: 4 issues (1, 2, 3, 4), 2016: 4 issues
(1, 2, 3, 4), 2017: 4 issues (1, 2, 3, 4), 2018: 4 issues (1, 2, 3, 4), 2019: 4 issues (1, 2, 3, 4), and 2020: 4 issues
(1, 2, 3, 4).

2. List of Więź issues with at least one sexuality- or gender-related theme: 2007: 5, 7, 10, 11–12; 2008:
1, 4–5,6, 7–8, 9; 2009: 1–2, 5–6, 11–12, 8–9; 2010: 2–3; 2011: 8–9; 2012: 7, 8–9; 2013: 2; 2014: 1, 4; 2015: 1, 2;
2016: 2, 3, 4; 2017: 2; 2018: 2, 3; 2019: 1, 4; 2020: 3, 4.

3. The Więź issues with special sexuality- or gender-related themes:
Rodzice i homoseksualizm [Parents and Homosexuality]: (2007) no. 10.
Rewolucja seksualna po czterdziestce [A Sexual Revolution in One’s Forties]: (2008) no. 7–8.
Kościół jest kobietą [The Church is aWomen]: (2009) no. 1–2. It should be remembered that narration on

woman and feminist theology appear frequently in Więź: (2007) no. 7, 11–12; (2008) no. 1, 4–5, 7–8, 9;
(2009) no. 1–2, 5–6; (2010) no. 2–3; (2014) no. 1; (2020) no. 4.

Życie w tańcu [Life in dance] (2012) no. 8–9. An attempt to display the body experience in the context of
motion, movement, art, creativity, self-expression, sexuality, and gender.

Gendery dobre i złe [Good and Bad Genders]: (2014) no. 1. A heterogeneous debate on the definition of
“gender” and its social and religious implications.

Rozbieranie nagości [Undressing Nudity] (2014) no. 4. Search for a better understanding of the body and
nudity in cultural and theological context.

Kościół rozliczany i przejrzysty [The Accountable and Transparent Church]: (2019) no. 1. A strong
postulate for greater empathy toward victims of pedophilia and for the accountability of priests and bishops
guilty of pedophilia and its cover-up in Poland.

Jak się różnić i żyć wspólnie; oraz Inny musi znaczyć zły? [How to Differ and Live Together; and: Must the
Other Mean Evil?]: (2020) no. 4. An issue dedicated to social differences.
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