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This contribution to the present volume has a twofold aim. First, it highlights a recur-
rent motif in Herodian’s narrative: at various stages of the History of the Empire after
Marcus, characters aspire to be perceived as philosophers, emulating and performing
words and deeds that make them appear ‘philosophical’. As our analysis will show, the
result of these ambitions is highly ambiguous, which not only contributes to the char-
acterization of the agents of Herodian’s history but also has broader implications for
the readers who are invited by the narrator to reflect on the ambivalences of the
story he relates. Here the second aim of this article comes into play: we try to demon-
strate that for a full appreciation of the ambiguous portrayal of ‘philosophers’ and the
effect this depiction has on the audience, an intertextual analysis is required. Such an
analysis shows how Herodian takes up various literary traditions and discourses to
form his specific image of true or dubious philosophers and prompt his readers to com-
pare his narrative to these pre- or intertexts. We will discuss these questions in two
steps: in the first, shorter section of this article we will focus on an exemplary scene
from Herodian’s first book that quite literally sets the stage for the topic of philoso-
phers in the History of the Empire after Marcus. In a second, more extensive section
we will turn to the complex issue of parental and teaching figures in Herodian’s nar-
rative and compare two imperial pairs of father and son, Marcus Aurelius and Commo-
dus, Severus and Caracalla; here the movement from a primarily intra-textual perspec-
tive to an inter-textual analysis is reflected by a division in two subsections (nos. 2 and
3 below).

1 “A Man Dressed Like a Philosopher” (Hdn. 1.9.3):
Literary Stereotypes and Narrative Ambiguity in
an Exemplary Scene

The first passage we would like to highlight is an episode in the long series of plots

against Commodus that forms the greater part of the narrative Herodian devotes to
Marcus Aurelius’ son and successor. Perennis, the all too powerful praetorian prefect,
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plans a coup d’état (Hdn. 1.9.1: émeBovAeve T} apyij); his attempt, however, is thwarted
by the unexpected intervention of a man who, in the narrator’s words, “has the appear-
ance of a philosopher” (Hdn. 1.9.2: @ulocd@ov ¢épwv oxijua). The story is told by the
narrator in a characteristically dramatic fashion. First, the stage is set — we are in
Rome at the theater, where a festival is taking place (Hdn. 1.9.2):"

Eyvadn 8 1 EmBovAn mapadodw Tpomw. iepov aydva teodot Pwualot Al KametwAlw, Bedpatd e
{novong) xal ioyxvog mavta abpoifetal wg &g Pacnida oAV mavnyvpifovoav. Beatng 8¢ kal abAo-
Bétng oLV T01g Aounolg iepedoLy, olg €k meplodwv Ypovou i} LG KaAel, 6 Paciedg yiyvetal.

But news of the plot leaked out in a remarkable way at the festival the Romans celebrate in honor
of Capitoline Jupiter. On this occasion there are all kinds of artistic shows and athletic contests, to
see which the people flock to the capital. The emperor attends the festival and acts as judge jointly
with other members of the priestly colleges, who are designated each year in rotation.

Then the audience and the protagonists of the scene enter, first Commodus, afterwards
the philosopher, and the drama unfolds (Hdn. 1.9.3-4):

(3) kateABovTog 81 To0 KopdSou £l TV axpoactv Tev £v80Ewv dywviot®y, kal abTol pév mpoka-
Bloavtog év i Baoctielw €8pg, TAnpwBEvVTog 8¢ T0D Bedtpou petd mhong evkoouiag, TV TE v
aglwoeowy (€v) Egatpétolg E8paig kal wg ekAaTolg Sletétakto iSpupévwy, mpiv Tt Aéyecbal i mpdr-
Te00al &l Tiig okNVig Gvip OL0G0POL PEPWY oyijua (BAKTPoV Yap AV avTd PeTd XEIpag, NULyVuvew
Te AVTH EKKPEUNG TPQ) ElGSPAU®Y Kal 0TAG €V péan Tii oKNVI] T® T THG XELPOG VELUATL TOV SijoV
Kataolyaoag (4) “ov mavnyvpiley oot kapdg” £pn “Koposde, viv, 008 Béailg kal £0pTailg aXOAATELY.
énikeltal yap oov tolg avyéot 10 tol Mepevviov &lpog, kal el u LAGE kivéuvov oK Ematwpov-
uevov aAX’ 1idn mapévta, Aol armoAduevog. avtdg te yap évradba SUvauly ént ool kal ypruata
@Bpoilel, of e maideg avT® TV TAALpKNY oTpatay avaneiBovoly. el 8¢ un edacelg, Stapdeipn.”

(3) This time Commodus was attending the performance of celebrated actors, and took his place in
the imperial seat. The theater filled with people, who went to their places in an orderly way, nobles
to their special seats and each person to the place allocated for him. A man ran out on to the front
of the stage, dressed like a philosopher (that is, he carried a staff in his hand and had a wallet
hanging round his half-bared shoulders). Before anyone could say anything to stop him, he
stood in the middle of the stage, silenced the people with a gesture of his arm and began to
speak. (4) “Commodus,” he said, “this is no time for you to be enjoying yourself by spending
your time at theaters and festivals. The sword of Perennis hangs poised over your head. Unless
you take precautions against this danger, which is not just threatening but already here, you
will be destroyed before you realize it. Here in Rome he is collecting forces and money to use
against you; in Illyria his sons are bribing the army to support him. If you do not act first against
him, you will be finished.”

1 The year is probably 184 CE, the ludi Capitolini were held on 15th October. See Whittaker (1969) 53 n. 3;
Galimberti (2014) 102-103 for details. Translations in this chapter are taken from the respective Loeb
editions, with occasional adaptations.
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Finally, the result of the philosopher’s intervention is described (Hdn. 1.9.5-6):

(5) Tadta eindvtog avtod, eite VIO Tvog Satwoviov TOXNG EmeyBévTog, elte Kal ToAuoavTog fva
86&av GpnTat TpoTEPOV yvwaTog Kal Aanuog v, eite EAtioavtog auotBiig ueyatodwpou tevEeadat
napd 100 Baciéwe, apacia Tov Kopodov katadauBdvel. kal mavteg LTIOMTEVOV eV TA AeyBEvVTa,
TGTEVEWY 8& 00 TIPOCETOLODVTO. KEAEVEL 88 aUTOV GLAANPBTvaL 6 TTepévviog, old Te peunvoTa Kal
Yevdi Aéyovta mupl mapadodijvat. 6 uév 81 dxaipov mappnaiag tolavtnv tméaye Sixnv- (6) ot pév-
7oL tepl TOv Kopodoy, 6ool te e0VoElV mpoaemolodvto, Kal méat uév anexdig mpog tov Mepévviov
Slakeipevol (Bapdg yap kal aeopntog Av vitepovia Kal VPBpeY), TOTE <8&> Kapov elKalpov £YOVTES,
SlaBaArewy Emelp@vTo, Expiv Te dpa TOV Kopodov v EmBouAny ékpuyelv kal Tov Ilepévviov ouv
T01¢ TTaLol Slodéabat Kakmg.

(5) It may have been just an uncanny piece of luck which drove the man to utter these words, or it
may have been that, as a completely unknown person before, he was trying to win himself a rep-
utation, or hoping to get a rich reward from the emperor for his information. Commodus was
dumbfounded; although everyone suspected that the words were true, they pretended not to be-
lieve them. Perennis gave orders for the man to be arrested and punished for his insane lies by
being burned. Though the intruder paid his penalty for speaking so freely out of turn, (6) Commo-
dus’ companions and self-styled supporters, who had previously hated Perennis for his harshness
and intolerably supercilious arrogance, judged this an opportune moment to try and bring a charge
against him. As it turned out Commodus was destined to escape the plot, while Perennis and his
sons met a sorry end.

The outcome of the whole scene is thus remarkably ambivalent: on the one hand, the
unnamed philosopher pays with his life for what the narrator describes as a frankness
that misses the right moment (Hdn. 1.9.6: dxaipov mappnoiag). But then again, the un-
expected speech provides the suitable moment (Hdn. 1.9.6: xatpov eUkatpov) for others
to take action against Perennis, whose end is recounted in a quick-paced narration in
the few paragraphs that follow the scene in the theater (Hdn. 1.9.7-10).

Beyond the important motif of the appropriate time (kaipdg),* the story of the
anonymous philosopher is characterized by an even more fundamental ambiguity:
how are we to judge this man and his speech act? Is he a philosopher at all, or should
the term in his case be put in quotation marks — in other words, could he be just a
pseudo-philosopher, an impostor playing this role, as the very context of theater and
festival might suggest anyway? Again, as for the outcome of the scene, no unequivocal
answer can be given. The narrator immediately casts doubt on the ‘philosopher’s’ mo-
tives: none of the possible reasons mentioned (luck/chance, search for fame, hope for a
monetary reward, Hdn. 1.9.5) is a compliment to the man’s character, and all these ex-
planations create the image of a person who is neither in control of the situation nor of
himself. If we follow the narrator’s hints, the anonymous who enters the stage lacks a

2 On this motif and its role in Herodian’s history, see Androulakis in this volume.
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key quality that is expected from a true philosopher, namely éyxpateta, self-control
and, in particular, mastery over affects and desires.?

The description of the man’s dress works in the same direction. According to the
narrator, he has the oyfjua, the appearance or habitus, of a philosopher (Hdn. 1.9.3),
which inevitably raises the question of whether there is any substance to support or
corroborate the outward impression. Moreover, the details given by the narrator all
point towards well-known stereotypes brought up time and again in ancient discourses
about philosophers (and pseudo-philosophers), especially of a Cynic (or would-be
Cynic) kind: the philosopher’s staff (Baxtpov) and wallet (mqpa) have by Herodian’s
day long become a cliché,* as has the half-naked (fjuiyvuvog) body of the Cynic.® The
impression that the narrator’s depiction devalues the unnamed protagonist is rein-
forced by the fact that this costume of a philosopher frequently appears in polemical
or invective texts. Lucian, for example, uses the staff several times as the main ‘prop’ of
comical scenes which show ‘philosophers’ resorting to sheer violence: these self-de-
clared wise men turn to beating up other people with their sticks.® Another case in
point is Lucilius’ scathing epigram AP 11.154:

TIég, 6¢ &v i TTwx0O¢ Kal AypauuaTog, OUKET GARBeL
G T0 TTplv 0V’ aipel Yoptia pabapiov

G Tpépel TOywva Kal €k Tpddou EvAov dpag
Tiig apetiig evat enotv 6 TPWTOKVWV.

‘Epuoddtov t48e Soyua 10 maveo@ov' el TIG AYaAKET,
UNKETL TEWATW BELG TO XLTWVAPLOV.

3 Cf. the characteristic phrase used by Socrates in Plato’s Republic for a definition of the virtue of
owepoovvn (“moderation, temperance”): H8OVHV TVWV Kal EMBLUUGY Eykpatela (“mastery over any
pleasures and desires”, 430e). See also Smp. 196c.

4 See e.g. the many epigrams on Diogenes of Sinope which mention staff and/or wallet alongside his
cloak: AP 7.65.1-4 (Antipater of Sidon), 7.66.1-3 (Honestus), 7.67.5-8 (Leonidas of Tarentum), 7.68.5-8
(Archias). This ‘image’ was also used by (or for) other persons who emulated the Cynic lifestyle, as
AP 7413 (Antipater of Sidon on Hipparchia) demonstrates. Cf. also Diogenes Laertius on Diogenes
(6.23: 810 TavTog £popet [sc. TV PaxTepiav], oV Ny €v dotel, (NG kaB’ 080V avTh Te Kal Tii THPQ,
“He would carry it [sc. the stick] everywhere, not indeed in the city, but when walking along the
road with it and with his wallet”) and others (4.51-52: Bion, 6.13: Diodorus of Aspendus), and Epictetus
on the basic objects of a Cynic’s “wardrobe” (Diss. 3.22.10: ‘TptBwviov kat viv @opdd...] mnpiSiov mpo-
oAqopat kat VAoV, “I wear a rough cloak [...] I shall take a wallet and a staff””).

5 To quote but two examples: Epictetus refers to the stereotypical habit of the Cynic to “show off his
fine shoulder” (Diss. 3.22.50: xaAOv OV Ouov SetkvVew). In Lucian’s Vitarum Auctio, when Hermes is
trying to sell philosophical ideas and their owners, the Cynic is described as someone with “the wallet
slung about him and a sleeveless shirt” (Vit. Auct. 7: 00tog 6 THv Tipav ¢EnpTnuévog, O Ewpiag).
6 See Luc. Symp. 16 (the Cynic Alcidamas, after stripping himself naked, is about to hit someone with his
staff but is distracted by food), Pisc. 1 (Socrates asks Diogenes and others to beat Parrhesiades [“Frank-
ness”]: mtaie Toig E0A0LG TOV ATpLov [...]. oL 8¢, ® Atdyeveg [...] xp&d T® E0Aw) and 24 (Diogenes is ready
to attack Frankness and prove that the philosophers “do not carry sticks in vain” [8ei&w yap avtd 6Tt pui
uatnv guiowopodpev]).
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Everyone who is poor and illiterate does not grind corn as formerly or carry burdens for small
pay, but grows a beard and, picking up a stick from the cross-roads, calls himself the chief dog
of virtue. This is the sage pronouncement of Hermodotus, “If anyone is penniless, let him throw
off his shirt and no longer starve”.

Again, stick and nakedness are combined in the strong imagery of an illiterate impos-
tor laying claim to the status of philosopher.”

There is, however, one aspect of the story around Herodian’s philosopher-warner
that does not fit into the neat cliché of a greedy charlatan yearning for ‘philosophical’
fame: what the anonymous man says is actually true — Perennis is plotting against
Commodus, so it is about time for the emperor to act against the prefect. And in
fact, as the narrator stresses, the audience in the theater realize that the warning is
right and believe the words of the anonymous adviser; they only pretend otherwise
(Hdn. 1.9.5: motevewv 8¢ oL mpocemolotvro). So rather than the philosopher, it is the oth-
ers, the mass in the theater, who are dishonest and play a deceitful game. This is where
the fundamental ambiguity of the whole scene lies: even if the unnamed man’s motifs
were questionable and his status as philosopher dubious, his advice is sound. What
Herodian does here, it seems, is to take up a well-established critique of ‘philosophers’
and turn it upside down: while usually ‘philosophers’ are criticized for successfully
adopting the outward appearance but failing to live up to that image in their actual
words and deeds,® here the appearance casts doubt on the anonymous philosopher
whereas, in fact, he shows philosophical substance in terms of true words and right-
eous advice.

In this way, Herodian tells a story that entertains his readers, who are invited to
compare the scene to the literary stereotypes they are familiar with and appreciate
their reversal. At the same time Herodian’s narrative makes its readers think about de-
ceptive appearances and the ambiguous character of the protagonists of history. If an
apparently dubious philosopher like the one of Hdn. 1.91-6 is right, might then true or
seemingly trustworthy philosophers be wrong? In what follows, we argue that in Hero-
dian’s account of Roman history this is indeed the case. We take another important as-
pect of philosophy in practice, teaching and learning, as a test case to demonstrate that
ambiguities similar to those of 1.91-6 abound in Herodian’s narrative and are partic-
ularly important for the narrator’s portrayal — and the reader’s appreciation — of the
eImperors.

7 For a further mocking epigram about the Cynics and their appearance (including baculum and pera,
staff and wallet), see Martial 4.53.

8 Again, the texts of Lucian are important here. See the last section of this article for a full discussion of
the most relevant passages from the Lucianic oeuvre.
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2 “This is my Son” (Hdn. 1.4.3):
‘Philosophers’/Fathers and the Upbringing of
Prodigal Successors

In this section of the article, the pattern of ineducable students and unsuccessful teach-
ers will be brought up, focusing on two of the most important parental and teaching
figures in Herodian’s narrative. In particular, Marcus Aurelius’ futile attempts to edu-
cate Commodus and Commodus’ subsequent character will be juxtaposed with the
equivalent case of Severus and Caracalla.

2.1 Marcus Aurelius and Commodus

In the first chapters of his own work, Meditations, Marcus Aurelius refers to the values
and virtues he acquired not only from his teachers (Med. 1.5-15)° but also from his
family members (Med. 11-4,"° 1.17.4). Judging by his writings, Antoninus Pius seems
to have played the most crucial role in Marcus Aurelius’ upbringing. Two chapters
(Med. 116, 6.30) are exclusively devoted to the character and moral excellence of his
adoptive father from whom Marcus has apparently inherited numerous virtuous traits.
Antoninus served as the exemplar for his son and later legendary emperor (Med. 6.30.2:
avta 0§ Avtwvivou padntg: “Do all things as a disciple of Antoninus”),"* while his
behavior and principles (Med. 116, 1.17.3, 6.30) seem to encapsulate the sum of the
teachings and virtues that his son’s tutors tried to enrich the boy with (Med. 1.5-15).
As a result, M. Aurelius indeed became an erudite intellectual (Hdn. 1.2.3: apetijg 8¢

9 Marcus Aurelius’ personality and moral values reflected the wide spectrum of philosophical princi-
ples according to which he was nurtured. His teachers were mainly Stoic philosophers: Rusticus
(Med. 1.7), Apollonius (Med. 1.8), Sextus of Chaeronea (Med. 1.9), Catulus (Med. 113), and Maximus Clau-
dius (Med. 1.15). Alexander the Grammarian, Alexander the Platonist, and Fronto the orator were also
Marcus’ educators and tutors (Med. 1.5, 110, 1.12, 1.11 respectively). Diognetus was the one who first in-
troduced him to philosophy (Med. 1.6: 70 oikelwBijval @A oco@iq), while Severus seems to have played an
equally important role in M. Aurelius’ later consistent appreciation of philosophical thinking (Med. 1.14:
70 OUOAES Kal opdTovov év Tij T Thg elocopiag); for Severus’ identity see Haines (1916) 409. Severus
and Rusticus contributed specifically to his acquaintance with specific texts and philosophers as well
(Med. 114 and 1.7 respectively).

10 E.g. Med. 1.1: Tlapa 00 masumov OvRpov, 10 kaAdnBeg kal adpyntov: “From my Grandfather Verus [I
had an example of] a kindly disposition and sweetness of temper”, 1.2: Tlapd tfjg §6ZnG Kal UVAUNG Tiig
nept o0 yevviioavtog, 0 aidijuov kal appevikdv: “From what I heard of my [biological] Father and my
memory of him, [I had an example of] modesty and manliness”, 1.3: ITapd tijg untpdc, T0 Beooefeg kat
UETASOTIKOV [...] TO AlTov katd v Stattav kal moppw Tig mAovaotakiig Staywyfg: “From my Mother, (I
had an example of) the fear of God, and generosity [...] and simple life, far removed from the habits of
the rich”.

11 See Med. 1.16.9 for a comparison of Antoninus Pius with Socrates by his son.
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naong £uekev avT®d, Adywv Te apyatdtntog fv épaoctrs'®) and an emperor on the model
of the Platonic philosopher-king'® who constantly displayed philosophical principles in
his behavior and judgment (Hdn. 1.24: uévog te BacAéwv @locopiav ob Adyolg ov8e
Soyudtwv yvwoeot, oepve 8 et kal swepovt Biw énotwoato™), and in this way him-
self became a model for his subjects.'®

Having set his heart on philosophy (Med. 1.17.8: éne@0unca @uocogiag;'® cf. 6.30.1)
and with true appreciation of the benefits of education,’” he made excellent pedagog-
ical provision for his son,'® aiming to provide a worthy heir. Marcus summoned distin-
guished scholars from all over the world to educate Commodus (Hdn. 1.2.2: 6Twg cuvov-
1e¢ Gel matdevoley avt® Tov LioV), and — as he writes — was happy and proud of his
ability to provide suitable tutors for his sons (Med. 117.7: 10 émutndelwv Tpo@éwv eig
& adia evmopfioar). Commodus was thus protected by paternal care (Hdn. 1.2.1:
Tov KOpodov [...] 0 matnp ueta mdong émueleiag avebpédato) and educational guid-
ance, and, according to Herodian’s text, he later refers to his father’s numerous at-
tempts to teach him and other young men about virtues (Hdn. 154: matip [...]
ndioav apetiv énaidevev). Nevertheless, Marcus Aurelius did not succeed in sufficiently
inspiring his own child: in the long tradition of sons who did not continue their fathers’
rule effectively, Commodus holds a prominent place, since he grew up to become a neg-
ative counterpart of his respected father."

In Herodian’s narrative, M. Aurelius thinks before his death that it is now the right
moment to bequeath his power (Hdn. 14.3: viv §&okaipog elkaipog), but at the same

12 “He cultivated every kind of virtue, and loved ancient literature”; Hdn. 1.3.2: ola 81} &vSpa moAvi-
otopa: “he was a well-read man”.

13 A philosopher king is a king (an emperor in our case) who can practically be a philosopher, while at
the same time applying the philosophical principles during his reign (Pl. R. mainly 471c-509¢c). According
to Plato, only if philosophers become kings or if the recent kings are educated in philosophy there can
be rest from troubles in the state and the human race (Pl R. 473c-d).

14 “He was the only emperor who gave proof of his philosophy by his dignified, sober manner rather
than by words and a knowledge of doctrine”.

15 Hdn. 1.24: oAU € TAR{B0G GvEpGV COQMV fveyke TMV €kelvou Kalp®dv 1} opd: UL yap mwg det T0
vmkoov AW Tiig ToD dpyovTog yvoung Blodv: “The product of the age of Marcus was a large number of
scholars since subjects always model their lives on the ideals of their ruler”; cf. Chrysanthou (2020) 629—
630.

16 Throughout his Meditations he is constantly referring to philosophers (e.g. 2.10, 2.15, 446, 642, 647,
719, 744-46,7.64, 8.3,11.25,11.34, 12.3) and his philosophical way of thinking (e. g. 2.17, 312, 3.16, 4.23, 4.30,
447,59-10, 5.27, 6.2, 6.12, 8.5, 8.26, 9.3, 9.29, 941, 1015, 11.7, 12.3, 12.23).

17 Med. 14: 10 pj eig Snpooiag StatpiBag eottioal, kal 0 ayadoig St8ackaAolg kat' oikov xproacdal,
Kal T0 yv®vay, 6T €ig T Toladta Sel éktevig avaiokewy: “[from my grandfather’s father I was in the
way to learn] to dispense with attendance at public schools, and to enjoy good teachers at home, and to
recognize that on such things money should be eagerly spent”, 1.9.3: 70 moAvuadeg: “[From Sextus I was
in the way to learn] to possess great learning”, 1.13: xal 0 mept TOV S§18aokdAwv EkBVUWG ebENUOV:
“[From Catulus I was in the way to learn] to speak with wholehearted goodwill of one’s teachers”; cf.
Med. 1171.

18 For Commodus’ education see Hekster (2002) 32—-33; Galimberti (2014) 46—47.

19 For the idealized image of Marcus as a “figure of nostalgia” see Kemezis (2014) 46—47.
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time, he is worried (Hdn. 14.1: kupaivovoav oUv &xwv Tooavtalg epovtiot v Yuyiv)*
about the way Commodus would behave and be received as an emperor due to his
young age (Hdn. 1.35: o0 petpiwg 8 avtov étapdttov Kal ol Tepuavol yeltvi®vteg
[...] Umomntevey ovy, W Tiic AAkiag Tod pelpakiov katagpovicavteg EmOGVTaAL
avt,”* see also Hdn. 1.31-4, 14.3).%* His last speech could be seen as a prolepsis
about his son’s problematic character, and the consequently unsuccessful forthcoming
reign.”® The emperor enumerates the vices in which Commodus actually indulged later
on, such as vulnerability to physical pleasures, extravagant splendid life, urges, impuls-
es, and appropriation of unchecked power (Hdn. 1.31). In addition, he recalls former
young unsuccessful emperors and highlights their evil characteristics,** while also
touching upon the matter of a successor’s ability to shame the former ruler by his ac-
tions (Hdn. 1.3.2: mv ékeivou apynv katfjoyvvav). This is exactly what Commodus ach-
ieved, being a man who displayed all the above censurable characteristics. Despite the

20 “With a heavy heart because of these worries”; cf. Hdn. 1.3.1: gpovTiol tetpuywuévoy, 1.3.2: ETaparte,
1.34: éNOmel, 1.35: €8ebiet [...] étapartov. Chrysanthou (2022a, 251-252; cf. Med. 11.3) states that Marcus
Aurelius’ anxiety “disturbs the impression of Stoic dignity that the scene would otherwise have”. For his
exemplary death see Chrysanthou (2022a) 251-256; Laporte/Hekster (2022) 88 —89.

21 “He also felt considerable anxiety about the Germans on the frontier [...] he suspected (that they)
would despise Commodus for his youth and attack him”. In the very first paragraphs Herodian high-
lights in advance the contrast between an emperor of advanced age and a young inexperienced one
(Hdn. 1.1.6: ol pev v HAkiav mpecfutepol Sl Ty Eumelpiav TV MPAYUATWY EMUEAETTEPOY EAVTHV
e Kal TV UINKowv Apay, ol 8¢ kowtsf| véol paduudtepov Bdoavteg: “The more mature emperors
took greater care to control themselves and their subjects because of their political experience. The
very young ones led rather less disciplined lives”; cf. 1.31: pdota yap ai T@v véwv Yuyat &g 18ovag e€o-
AleBaivovoal Ao OV maSelag KaA@dv petoyetevovTat “Young men’s passions are easily diverted from
learning moral values and slip into a life of pleasure”). Commodus’ youth is frequently mentioned
throughout the text (Hdn. 14.3: tiig pelpaxiwv nAiag, 1.6.1: véov [...] Baoiéwg, 1.6.2: ¢ petpaxiv,
16.7: T0 pelpaxioy, 1.8.3: tov veaviokov; cf. 151, 164, 1.71-2, 1.8.1-2, 1.8.7, 2.10.3), and this topic turns
out to be a pattern in the narrative regarding also (mainly) Geta and Caracalla (Hdn. 310.3-4, 3.111,
3117, 312.10, 3136, 3.15.3), Elagabalus (Hdn. 5.37, 5.39, 54.3, 5.7.1, 6.6.1), and Alexander (Hdn. 5.8.10,
6.15, 6.9.5). Moreover, Maesa and later Mamaea take over the power of the empire due to Elagabalus’
and Alexander’s young age (Hdn. 5.5.1, 6.1.1).

22 Hdn. 1.3.1: 8e8uwg piy vedng axkpddovoa kat év opeavig €ovaiav avTokpaTopa Kal AKWAVTOV TPOs-
Aafoloa paBnuatwv pév KaA®v kal EmTnSevudtwy aenvidon, pedailg 8¢ kal kpautdAalg Emse EavTiv:
“He was afraid that the young man would grow up in control of absolute, unchecked power without
parental authority. As a result, he might refuse the discipline of his moral studies and habits and devote
his time to drunken debauchery”, 14.3: pf 1ot @epouevog LT Atedols TG TV SedvTwy eumelpiag &g
eadia émtndedpata mpoosapaydij: “there is a danger that he will be carried away and dashed against
the rocks of evil habits because he has an imperfect experience of what to do”.

23 See Baumann (2025) 142-150. It is worth mentioning that in Meditations, Marcus writes down a
phrase from Euripides’ lost play Antiope (fr. 208), which would be proven right: “Though both my
sons and me the gods have spurned, / for this too, there is a reason” (Med. 741, 11.6: EL § jueAqénv
¢k Be®v kal TS’ €uw, / Exel Adyov kal TolTo).

24 Domitian and Alexander’s successors are mentioned for their cruelty (Hdn. 1.3.2, 1.34), Nero for ruth-
lessness but also for being an object of ridicule (Hdn. 1.34), and Dionysius, the Sicilian tyrant, for his
luxurious life and lack of self-control (Hdn. 1.3.2).
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emperor’s foreshadowing of his son’s inability to rise to the challenge of rulership and
his apprehension for the future® (Hdn. 1.3.5: Towadtag 81 TupavviSog eikdvag vmoTL-
novuevog £8ediel te kal fATLleV (eikdTwe)*®), Commodus is designated as his successor
and this decision seems to have been the greatest mistake of M. Aurelius.”’

Roman citizens have high hopes for Commodus’ reign, as they expect him to re-
semble his father (Hdn. 1.7.1: xpnotag eiyev éAnidag véov avtokpdropog émdnuiq, ma-
TpwTew 10 petpdkiov fHyovuevoy),”® and to perpetuate his memory.* The young man,
though, ends up being an unpopular and deeply despised emperor (Hdn. 1.14.7: oUkETL
0 Pouaiwv 8ijuog pet’ evvoiag tov Kopodov énéBrenev®®), who unifies the aforemen-
tioned vices of the well-known tyrants in his persona (Hdn. 1.3.2-5, 1.14-17).** Even
though he arrogantly® considers citizens’ support and acceptance as owed and takes
them for granted (Hdn. 1.54: kal piota mdong evvoiag pebégev mpodg VUGV HATLKG,
OV pév mpeoPuTépwy TPOQETA pot tadta 0@eévtwy;®® cf. 1.5.3-6), the numerous
plots against him (Hdn. 1.8-10, 112.3-13.6), and the celebrations that follow his
death (Hdn. 2.2.3: éig 6 Sfjpog évBouolOvTL Eolkwg E€efakyeveto: “people went practi-
cally mad with excitement”; see 2.2.3—4),** confirm his failure to win the people’s favor.

First of all, Commodus increasingly withdraws from the political stage swayed by
(physical) pleasures (Hdn. 1.13.7: §eSo0Awvto 8¢ méicav avtod v Yuynv [...] EméAiniot
Kol axdAaoTol ouarog dovai, 2.7.2: tf Kopddov dowtia kol apeséot®), while fawners

25 Marcus Aurelius’ hopes lie in his advisers and relatives, to whom he entrusts the welfare and guid-
ance of his son and essentially of the empire (Hdn. 14.3: 0péite 81} pot tov viov [...] Seduevov womep év
YEWOVL Kal {éAn TdV kuBepvnoovTwy: “Here is my son [...] he stands in need of guides through the tem-
pest and storm of life”, 1.44: yéveoBe 81 00V aOT® VUEIG GvO’ £vog EuoD Tatépeg ToMol, TEPLETOVTES Te
Kal T dplota cuuPovAevovteg: “You who are many must be fathers to him in place of me alone. Take
care of him and give him sound advice”; cf. 1.3.1, 14.1-6). See Chrysanthou (2020) 643.

26 “With such examples of tyrants in mind, Marcus was properly apprehensive about the future.”
27 Dio presents Marcus Aurelius as having been explicitly disappointed in Commodus (D.C. 72[71].36 4:
nAgloTov avTol doov Sujuapte), while the author of the Historia Augusta writes: “he foresaw that after
his death Commodus would turn out as he actually did, and expressed the wish that his son might die so
that he not, as he himself said, become another Nero, Caligula, or Domitian” (Marc. 28.10); for Zimmer-
mann’s different viewpoint see (1999) 3637, 150.

28 Hdn. 1.7.1-6; cf. Caligula’s ascension to the throne (Suet. Cal. 13; D.C. 596.1).

29 “The attendees are urged to look after Commodus in order to be able to keep Marcus’ memory alive
forever” (Chrysanthou [2022a] 254; cf. Hdn. 14.6: &iStov pvAaunv).

30 “The people of Rome no longer viewed Commodus in such a favourable light”.

31 See also Zimmermann (1999) 138.

32 Marcus Aurelius credited his lack of conceit to paternal guidance (Med. 1.17.3), whereas Commodus’
boastful confidence can be traced already in this first speech as an emperor (Hdn. 1.5.3-38).

33 “I shall win your complete loyalty without difficulty. The older ones among you owe me this service
as your protégeé”.

34 Cf. the citizens’ reaction to Marcus Aurelius’ death: Hdn. 14.8: 008¢ T1¢ fv avOpwIWY TGV VIO THY
Popaiwv apynv 6¢ adaxputt toladTnv dyyeiiav ¢8éxeto (“There was not a single subject throughout the
Roman empire that did not grieve at the news”).

35 Hdn. 1.13.7: “he continually gave his whole mind to the slavish pursuit of unrestrained physical pleas-
ure”, 2.7.2: “his wasteful and indiscriminate expenditure”, 1.12.6: j8ovaig oyoAd{ovtog dyvoodvtog Te Ta
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soon enough gain control over him (Hdn. 1.8.1: émeloev avTov TPLYATG GYOAAEY Kal
Kpautdaig g te PpovTiSog kai Tdv Bacielwy kapdtwy amiiyev avtov®® 19.1: mow-
olpevog Te abTov ém £€ovatag, 113.8: elyov avtov vroyeiplov).*’” His cruel and blood-
thirsty character becomes obvious as well, mainly in the final stages of his government
through merciless killings (Hdn. 113.7: 4@el8&¢ te @ovedwy, 1.14.7: dxpitoug povoug) and
numerous executions of anyone who could possibly improve his character
(Hdn. 113.8).>® Most importantly, Commodus’ mental state is presented as having
been disturbed (Hdn. 114.8: ¢¢ t0o000TOV Te paviag kai mapavolag TPOUXWPNCEV:
“such was his mental derangement”, 1.15.8: é¢ TocoGtov 8¢ mpogywpnoe paviag: “his
madness reached such a state”). He decides to adopt Heracles’ persona and attire
(Hdn. 114.8: amodvodpevog te 0 Popaiwv kal Baciielov oxijua Aeovtijv €neatpwvvuto
Kal pomodov petd xeipag £pepev®) and gives orders that he should be called “Heracles,
son of Zeus, instead of Commodus, son of Marcus” (Hdn. 1.14.8: avtl 8¢ Kopodov kal
Mapkov viod Hpakiéa te kai Aog viov).* This could be interpreted as an invocation
of lineage, since Commodus discards his family name,** offering a striking contrast
with the initial emphasis on his birthright to the throne (Hdn. 1.5.5-6).**

Bpurovpeva: “Commodus was spending his time enjoying himself [...] without any idea of the commo-
tion going on”; see also 1.6.1-3, 1.8.1, 1.17.2, 2.1.3, 2.2.6.

36 Hdn.1.8.1: “[Perennis] began to relieve him of the responsibilities and cares of his office by persuad-
ing him to spend his time in a life of pleasure and drunkenness”.

37 For instance, influenced by these parasites (Hdn. 1.6.8: ¢ykelpévwv 8¢ Tdv mepl avTOV Bepamdvtwv;
cf. 1.6.1-3) and unable to restrain his impulses (Hdn. 1.6.2: fjyetpov avtol tag 0pégets &g v nSovav émnt-
Bupiav: “they whetted his appetite for a taste of these pleasures”), Commodus abandons the war against
the Germans only to return to Rome’s extravagant everyday life (Hdn. 1.6.1, 1.81-910, 112.3-13.3, 1.13.8,
2.10.3). His young age eases the way for these devious men to accomplish their goals (Hdn. 1.6.1: Stag6ei-
pew Emelp®@vTo véou {00 Bactiéwg: “they tried to corrupt the character of the young emperor”, 1.6.2:
Toladta 81 Tva T® pelpakiy votumovuevol: “by putting such ideas into the young man’s head”, 1.8.1: tfj
700 pelpakiov anoypwuevos nAkie: “Perennis took advantage of the emperor’s tender age”, 1.8.2: &g Uro-
Yiav dywv 10 petpaxiov £popet: “he sowed suspicion in the young emperor’s mind”); cf. Hdn. 1.3.2 (00
¢ dyav axpaciag kawag ndovag) for the tyrant Dionysius’ luxurious and intemperate life.

38 The equivalent cruelty of Domitian and Alexander’s successors is mentioned in Hdn. 1.34: éoxatng
opotntog and 1.3.2: UBpelg te kal Piat retrospectively; for similarities in Commodus’ and Domitian’s
deaths see Zimmermann (1999) 139-142; Chrysanthou (2020) 626-627. For Nero’s matricide
(Hdn. 1.34) and Commodus’ possible patricide see below.

39 “He took off the dress of a Roman emperor, put on a lion skin and carried a club in his hand”. Cf.
Hdn. 1.3.3, where Antigonus is criticized for modeling himself completely after Dionysus (Atbvuoov
TAVTA ULHOVPEVOG).

40 For Commodus as Hercules see Zimmermann (1999) 128 —136, 143 -144; Hekster (2002) 11-13, 99111,
117-129, 135-136, 146-148, 152—155, 178—188; Hekster (2005a) 208-214; Galimberti (2014) 148-150;
Chrysanthou (2022a) 226-227 with n. 134-135; for Domitian as Hercules see Hekster (2005a) 205—
207, cf. Chrysanthou (2022a) 226 -227 with n. 135; for Nero in the role of Hercules Insanus see Hekster
(2002) 156; OKell (2005) 185-204; Chrysanthou (2022a) 226 with n. 135.

41 Zimmermann (1999) 136; Laporte/Hekster (2022) 95; Chrysanthou (2022a) 226 —227.

42 Hdn. 1.5.5: 600 8¢ pe €idev fjilog GvBpwmov kal Paciéa: “On that day I was born man and emper-
or”; on this topic see Chrysanthou (2022a) 226 —228. New names are also provided for the months after
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A similar attitude is observed later on when he starts participating in gladiatorial
combat (Hdn. 1.13.8, 1151-9)*% and inscribes his name in the base of the Colossus as
“Victor of a Thousand Gladiators” without using the title Germanicus (Hdn. 1.15.9:
avTiosE Tepuavikobouovoudyoug yhiovg vikfoavrog).** Commodus thus reverses his
status of visibility during the games: instead of being the spectator (Hdn. 1.9.2: 6satig)*®
from the amphitheatrical seats, he himself becomes the spectacle in the arena
(Hdn. 115.1: ouvéBeov [...] Beacduevo,*® 115.7: €ldev 6 Sfuog Béapa, 1.16.3: o@bijvat
70l¢ Pwpaiolg). At the same time, Romans are gathering to see Marcus’ son, who
was willingly stripped of his imperial insignia (cf. Hdn. 1.7.1-6) and adopted the clothes
(Hdn. 1.16.3) and the quality of a gladiator.*” Even though they are indeed entertained,
the citizens gradually become ashamed to watch their ruler, a descendant of an exalted
father and triumphant forebears, disgracing his office with a thoroughly degrading ex-
hibition (Hdn. 1.15.7: Pwpaiwv Baciéa petd Tooadta TpOTALN TATPOS TE Kal TPOYOvwWwY
[...] kaBuBpilovta 8¢ 10 dEiwpa aioyiotw kai pepacuévy oxfuary).*® In the end, Com-
modus becomes a laughing stock (Hdn. 114.8: xatayéAactov avtov), just like Nero

Commodus’ titles, which were supposed to refer to the brave Heracles (Hdn. 1.14.9). Chrysanthou ([2022a]
228) highlights Domitian’s and Nero’s renaming of October and April as Domitianus (D.C. 674.3—4) and
Neroneus (Suet. Nero. 55) retrospectively.

43 Commodus participated in the arena as a gladiator (munera; Hdn. 1.15.1, 115.7-9, 1.16.3-5), a fighter
against wild beasts (venationes; Hdn. 113.8, 1.151-7, 1.17.8), and was at least trained to become a char-
ioteer (Hdn. 1.13.8); cf. Futrell (1997) 2438, 4451, 205—-213; Hekster (2002) 137-145.

44 Toward the end of his gladiatorial ‘career’, he disclaims the assumed Heracles’ identity and arro-
gates the name of a dead gladiator (Hdn. 1.15.8: éautov 8¢ oUkétt HpaxAéa [...] kareloBal mpocétage).
45 Cf. Tac. Ag. 45.2: praecipua sub Domitiano miseriarum pars erat videre et aspici (“‘Under Domitian it
was no small part of our sufferings that we saw him and were seen by him”). On the importance of
imperial visibility see Hekster (2005b) 162—177.

46 “People flocked (to Rome) [...] to be spectators”. On Commodus as gladiator and participant in games
see Zimmermann (1999) 128-136; Hekster (2002) 128 -129, 137-138, 146 —162; Kemezis (2014) 250; Chrys-
anthou (2022a) 228 -230. The exact gradual transition from a spectator to a participant in shows can be
found in the reign of Caligula, who also competed as a gladiator and a charioteer (D.C. 595.5: dppatd te
yap fAaoe kat épovoudynoev), while at first had been just “one man in the crowd” (D.C. 5954: & uév
np®Ta Beatng [...] Tig €k 00 ouilov Gv; cf. Hekster (2002) 148 -150, 157-158). Nero similarly displayed
himself publicly as — mainly - an actor, a singer, and a charioteer (D.C. 62[61].20; 62[62].24; 62[62].29;
62[63].8—11, 14, 17.5-18, 21; 63[63].22—23; 63[63].26; 63[63].284—5; Suet. Nero 20-25, 401-3, 41, 44, 53;
Tac. Ann. 14.14, 14.20-21, 15.33, 16.4; cf. Hekster [2005b] 173-174).

47 According to Futrell ([1997] 245 with n. 179), “gladiators typically came from the ranks of the margi-
nalized in Roman society [...] For a free man to voluntarily enter the arena, it meant an automatic loss
of social and civic status”. Cf. Hekster (2002) 148; for gladiators as the most despised men see Chrysan-
thou (2022a) 229 with n. 149.

48 Cf. Hdn. 1.13.8: To0 8¢ anmpenéotepov UETIOVTOG F| PacAel owpov ijpuole: “was less than proper for
an emperor of modesty”, 1.64: ¢8elto wite TV Pwpaivv apyiv kabuppioat “begging him not to bring
disgrace to the Roman empire”, 116.5: melBewv énelp®vto undév avaglov tiig Bacielag motelv: “trying to
dissuade him from any action unworthy of an emperor”; see also. D.C. 62[63].9.1 (for Nero): “Yet how
could one endure even to hear about, let alone behold, a Roman [..] an emperor, an Augustus,
named on the program among the contestants” (kaitot &g v TIg kal dxoboat, pn 9T i8ely, Unopelveley
avdpa Pwuaiov [...] avtoxpdropa Alyovotov ¢ Te TO AeUKwUA €V TOIG AywvioTals EYypapOUEVOV).
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(Hdn. 1.34: xatayéhaotov 0éaua; cf. D.C. 62[63].91, 11.1), confirming his father’s doubts
and worries.* Simultaneously, he is incorporated into the general pattern of ridiculed
ineducable students, a topic we will turn to shortly.

Due to these facts, Zimmermann ([1999] 129, 136) describes Commodus’ catastroph-
ic reign as “a negative climax: from Baowievg (king) to Hercules and then to gladiator”,
as a transition from an imperial ‘referee’ of the state and of festivals or agons to a fight-
er and an entertainer. In Marcus Aurelius’ inner monologue (Hdn. 1.31-4.1) and first
speech (Hdn. 14.2-6), we get the chance to see an ideal Commodus through the eyes
of his father, who envisions his son’s reign as apiotn (Hdn. 14.6).>° However, according
to our sources, an empire ruled with dignity up to the reign of Marcus degenerated into
a reign of slavery and suppression®' (Hdn. 2.10.3: £¢ Kéuuodov 8¢ petanecodoq; cf. D.C.
72[71].36 4: KaTIwPEVY TGV Te TTPpayuaTwy [...] Katamecovong tig iotopiag).>? Despite
his famous ancestors (Hdn. 1.74, 1.17.12), his education (Hdn. 1.2.1-2), his noble birth,
and the initial support of the citizens (Hdn. 1.7, 1.13.7), Commodus fails as an emperor
and debases these ‘gifts’ by corrupt living (Hdn. 1.17.12: &l piy v t00TWV €dpopiav
aioypoig &mtndevpact katjoyvvey).”

2.2 Severus and Caracalla

Caracalla’s behavior during his reign creates a further profound opportunity to draw
attention to the failure of paternal pedagogic strategies. A first parallel with the afore-
mentioned father-son couple can be detected in Septimius Severus’ self-adoption as
Marcus’ son,* a narrative constructed to promote his new dynasty and connect the

49 See Zimmermann (1999) 139; Chrysanthou (2022a) 228.

50 Chrysanthou (2022a) 31-33, 36 with n. 29, 251; cf. Zimmermann (1999) 31.

51 Hdn. 116.1: v Popaiwv apynv tupavvovpévny, 2.24: T0v topavvoy, 2.1.3: ard Tig mkpdcg kal axo-
Adotov Tupavvidog mavteg avamvevoelav: “a respite from the bitter violence of tyranny” (see also
1149-151, 2.24, 24.2); cf. Hdn. 14.5. Commodus suffered damnatio memoriae (Varner [2004] 136-146;
Galimberti [2014] 57, 61; for Nero’s and Domitian’s damnatio memoriae see Varner [2004] 4685, 111—
135). His memory though was soon rehabilitated by Julianus (Hdn. 2.6.10) and Severus who also brought
about Commodus’ deification. (For bibliographical references see below.)

52 “Commodus war in jeder Hinsicht das Gegenteil seines Vaters” (Hohl [1954] 12; cf. Kemezis [2014] 45).
53 Marcus Aurelius’ accountability for Commodus’ character will be pursued once Severus’ and Cara-
calla’s cases have been examined.

54 “The best-known Roman example of openly invented genealogical claims” (Hekster [2015] 205); for
Severus’ self-adoption and the consequent propaganda see Rubin (1980); Galimberti (2014) 44; Kemezis
(2014) 16, 57— 74, 253; Hekster (2015) 144148, 205-221. Severus became Marci filius of his own accord,
and consequently established Commodus’ deification since Commodus was his new brother (D.C.
76[751.74: to0 e Mapkov viov kal To¥ Koupddov adehpov £autov €Aeye) and “a still-valuable strand
of Antonine propaganda” (Kemezis [2014] 65; cf. Hdn. 2.10.3); for Severus as Divi Commodi Frater and
Commodus’ deification see HA Sev. 11.3-5, 12.8; HA Comm. 17.11: inter deos rettulit: “he raised this
man to the rank of the gods”; Zimmermann (1999) 17, 146-150; Hekster (2002) 186-195; Varner
(2004) 147-148; Galimberti (2014) 44; Hekster (2015) 144, 146, 208, 210, 216-217, 222; Chrysanthou
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power he had not inherited but merely acquired with worthy predecessors. By affiliat-
ing his own house with the dynasty of the Antonines, he could establish his and his
sons’ right to the throne.”® Furthermore, according to Herodian, Severus looked up
to Marcus Aurelius’ rule (Hdn. 2.10.2-3) and promised to provide a period of similar
prosperity for his subjects by taking Aurelius’ way of ruling as a model for his actions
(Hdn. 2.14.3: kal mavta mpa&ewv £¢ Cijdov Tiig Mapkov apyiic). His political aspiration is
promoted by — allegedly — predictive oracles or signs (e.g. Severus’ dream of undertak-
ing Pertinax’s power in Hdn. 2.9.3—7°%), and by references to his good fortune®” and di-
vine favor, which seemingly indicate that his seizing of power is the work of providence
(Hdn. 2.9.7: el mpovoia émt v apynv [adtov] kaAeloBal). Divine intervention had
been said to play an important role in Marcus Aurelius’ reign from an early stage®®
and Severus aimed to convince the Roman citizens that he could and would be equally
victorious and successful.®® Indeed, he displayed some of Marcus Aurelius’ virtues: he
is depicted as an efficient, vigorous, brave administrator, not negligent of his responsi-
bilities or afraid of undertaking any hardship or pain (Hdn. 2.9.2: yevvaiog tpa xat
Bupoetdng [...] mdvolg te dvtéywy, 2.10.8: olte guol pabupiav | dSpaviav xatayvwoov-
Tay, 3.6.10: mpoBupiag kai avdpeiag, 3.8.8: xaptepia Yuyfg kai avefkakia movwy).5
What they have in common though, is their failure as educators of their sons.

(2022a) 202. For the representation of Julia Domna as heir to Faustina and Crispina in relation to Seve-
rus’ attempts to boost his invented ancestral lineage see Hekster (2015) 143-153, 159, 210.

55 Particularly, by naming Caracalla “Antoninus” (Hdn. 310.5: Avtwvivov wvépace) he “stressed the dy-
nastic continuity and made clear who was from now on the intended heir” (Hekster [2015] 210; see also
Rubin [1980] 73).

56 Potter (2008) 220-221.

57 In Herodian’s text, Severus is presented as having been favored and “accompanied by fortune
throughout his career” (Chrysanthou [2022b] 211-212; cf. Rubin [1980] 47 with n. 36; Potter [2008]
220-222). See e.g. the spontaneous victory over the Parthians tOxn udAov fj yvopn (Hdn. 3912:
“more by good luck than good judgment”) when the ships unintentionally drifted and grounded in
the Parthian banks (Hdn. 39.8: 1| cuvaipopévn tote 0T €ketvou mpdypact toyn; cf. 397-12, 214.1).
“Stressing his own luckiness evidently served his purposes” (Kemezis [2014] 60).

58 E.g. ‘weather miracles’ (mainly water elements suddenly appearing) were experienced by both em-
perors. This pattern emerges in Severus’ battle against Niger (Hdn. 3.3.1-8), when the enemies are de-
feated due to a sudden rain interpreted as mpovoiq Oeiq (Hdn. 3.3.8: divine providence; D.C. 75[74].7.7:
napd To0 Oeiov Bonboupévolg: “aided by god”; Rubin [1980] 6674, 83—84, 117-120, 205-206; Kovacs
[2009] 146 —147; for further similar incidents concerning Severus’ army see D.C. 75[75].1.3; for Herodian’s
and Dio’s spatial disagreements see Rubin [1980] 66 —74), while Marcus Aurelius subdues the Quadi sim-
ilarly due to a providential rain which saves the Roman army (D.C. 72[71].8.2: T0 Belov é€éowate, see
72[71].8-10; cf. Tert. Apol. 5.25, Ad Scap. 4; Eus. Hist. Eccles. 5.5.1-7; Orac. Sib. 12.195-200; Claud. VL.
Cons. Hon. 347-348; HA Marc. 244; Rubin [1980] 67-74; Potter [2008] 222; Kovacs [2009]; Kemezis
[2014] 60— 61, with n. 96).

59 Rubin (1980) 74; Potter (2008) 220.

60 For Severus’ bravery and endurance see Hdn. 2.10.6, 2.11.1-2, 2.14.1-3, 3.7.7-8, 3.8.8, 3.14.2- 3, 34.1-4.
He is specifically described as undisturbed by adverse weather conditions (Hdn. 3.6.10: kpvoug kai 8-
TOUG OpOlWG Katagpov®y: “without regard for cold or heat”, 81 T@v Suoyelpépwy Kal VnAoTaTWV
o0p@V [...] akoAVnTw Tf KeQaAf] hdoutopel: “while crossing the high mountain barriers where weather
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Severus’ paternal anxiety (Hdn. 3.10.1: &g tn)v Pounv éneiyeto: “he grew anxious to
get to Rome”) is triggered by the same realization as Marcus’: his sons had now reached
manhood (Hdn. 3.10.1: Tovg naidag &g nAwiav ¢onpwv fidn terodvrag; cf. 1.3.1: énpa te
TOV maida Tiig petpaxiwy RAkiag apyduevov émiPaivewy, 8e81og [...]1°%"). His ambition and
provision for his sons’ education and moral principles are clearly indicated by Hero-
dian, with the keyword being the verb cw@povi{w (to be chastened, recalled to senses,
learn self-restraint®?) which repeatedly denotes the emperor’s attempts to initiate them
into the art of self-control and moderation (Hdn. 3.10.2: ToU¢ Te VLielg MaSevWV Kal
owepovilwy, 3.104: cwEpovilew Emelpdro, 3.10.5: yauw cwepovicat BeAwv®®). Moreover,
Chrysanthou ([2022b] 218) notes that Geta is provided with a council of Severus’ senior
friends as advisors (Hdn. 3.14.9: cuvéSpoug TV @iAwv ToLg TpeaBuTépoug) just as Mar-
cus Aurelius entrusted his friends and relatives with his son’s care and guidance
(Hdn. 14.1-6).5* Herodian most probably consciously aims at giving prominence to
Severus’ new role as educator, as he avoids any reference to Euodus’ role as Caracalla’s
Tpoevg (D.C. 77[76].3.2)°° and describes the boys’ rivalry in some detail from the mo-

conditions were difficult he marched bareheaded”), becoming an exemplar for his soldiers to imitate
(Hdn. 3.6.10: ppnioet kat (NAw t0d Baciéwg; cf. 1.24: (NAw tiig T0D dpyovtog yvwung Plodv: “subjects
model their lives on the ideals of their ruler”); cf. Med. 6.2: M\ Slapépou, oTepov PLydv fj Baimouevog
70 TPETOV TOLETG, Kal TOTEPOV VUOTALWY § ikav®g Urtvou €xwv: “Make no difference in doing thy duty
whether thou art shivering or warm, drowsy or sleep-satisfied”; for more statements of Marcus Aurelius
on @romovia (“love of labour”) and the consequent sense of duty see Med. e.g. 15,115,1.16.1, 34.3,5.5,6.2,
6.30.1, 8.5, 11.13.

61 “Realizing that his son (Commodus) was at the age of early adolescence, he was afraid [...]”; cf.
Hdn. 1.35, 14.3. This young age once more seems, as in Commodus’ case, to be the main reason why
Geta and Caracalla are easily influenced by fawners (Hdn. 3.104: pog 0 180 Tij§ HALKiag KoAaKeVOVTES
Kal avBéAkovteg: “fawning attendants were flattering and encouraging them to seek the pleasures of
youth”; cf. 313.6; for the brothers’ youth and for Commodus’ case see previously) and indulged in the
pleasures Rome provided (Hdn. 310.3: Um0 tiig €v Poun tpuefg cf. 161 Umepuviokovteg avTov Tiig
év Pwun tpueic: “the fawners [...] reminded Commodus of Rome’s luxuries”; see also 1.7.1). In addition,
the excessive enthusiasm for and occupation with spectacles and shows (Hdn. 310.3: mept ta Beduata
unepBariovong omovdiig cf. 3104, 3131-2) remind us of Commodus’ similar ‘hobbies’ (Hdn. 1.94:
Béalg xal €optaig oxoldlewv: “spend your time at theaters and festivals”; for Commodus as gladiator
see previously), and is characterized in both cases as ‘improper’ for an emperor (Hdn. 314.1: mepl ta
Bedpata anpenel onmovsi, 313.1: anpeméatepov i Pacedolv fjppolev; cf. 1.13.8: tod 8¢ ampenéatepov
UETLOVTOG 1} PacAel ow@pov fpuole; see also Hdn. 1.16.5). Therefore, Severus tries to move the young
men away from Rome’s temptations (Hdn. 3.13.1: amayew yap 1ifeAe tovg maidag tiig év Poun Swaitng;
cf. 314.2).

62 Liddell/Scott (1940) s.v.

63 “He hoped that the marriage would sober Caracalla”; cf. Hdn. 310.1-5,131-6,141-2,149-151. Seve-
rus also gives his son the name of Marcus (Hdn. 310.5: Mdpkouv BeAfjoag avtov mpoonyopiav @épewv) in
order to bear the glorious emperor’s name and — hopefully — character; cf. Zimmermann (1999) 194—
213; Chrysanthou (2020) 630-631; Chrysanthou (2022a) 224.

64 Hdn. 14.1: To0g @iAovg ool Te mapiioav TV cuyyevdv: “summoned his advisers and the relatives
that were with him”, 144: yéveabe 81 o0V avt® Vueg [...] Tatépeg “you must be fathers to him”.
65 Cf. Zimmermann (1999) 195-199, 199 with n. 243; Chrysanthou (2020) 630-631.
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ment they appear in the narrative (Hdn. 3.10.3).°® The readers thus have the time to
focus on and attend to Severus’ efforts to morally reform his sons’ characters and es-
pecially his subsequent failure, since every attempt is pointless: Geta and Caracalla are
already irreversibly corrupted by their luxurious way of life” and hate each other
dreadfully (Hdn. 4.3.1: éuioovy, 44.1: picog).

This fraternal loathing is indeed Septimius Severus’ main concern during the last
years of his reign. He unsuccessfully tries numerous times to mend their dispute (ov-
vayew émetpdito®®) and convince them of the disastrous consequences of a siblings’ en-
mity (Hdn. 313.3: del Baoéwv a8eA®dv ocuppopds €k otdoewc). Caracalla and Geta,
though, are mutually antagonistic and hostile (Hdn. 313.2: €pt8og kai €xBpag: “quarrel
and enmity”, 44.1: | otdolg nbEeto: “the rivalry grew”),%® which leads to Geta’s brutal
murder by his own brother (Hdn. 44.2-3). The fratricide recalls a statement from M.
Aurelius on the importance of love for family members. In passage 1.14. of Meditations,
the word @uoiketov is used, in which Marcus had failed - just like Severus - since Lu-
cilla plotted against her brother, Commodus, who consequently ordered her execution
(Hdn. 1.8.8: dxpiBeatépag tv 1€ d8eApnv 6 Kouodog Siexpnoaro; cf. 1.8.3—8). Addition-
ally, Herodian states that Caracalla tried to hasten his father’s death as well,”® an act
which reflects the rumors about Commodus’ attempted or actual patricide (D.C.
72[71].334.2: yetAAagey, ovy VO Tiig VOO [...] 6AX" VMO TOV latp®Vv [...] T® Kopuodw
yaplopévwv™). Therefore, Caracalla is clearly portrayed as a “second Commodus”’* be-

66 In Dio’s text, it is the death of Plautianus that signals the two boys’ uncontrollably extravagant be-
havior (D.C. 77[76].7.1), while Severus’ advice to his sons concerning their anticipated harmonious coex-
istence is given just before his death (D.C. 77[76].15.2: 6povogite, T0UG GTPATLWTAG TAOLTILETE, TGOV EAAWY
TAVTOV Katagpoveite: “Be harmonious, enrich the soldiers, and scorn all other men”; cf. Hdn. 3.13.1-5;
Chrysanthou [2020] 630-631).

67 Hdn. 3.13.6: ¢ maoag NSovdv 0pégels aminotwg dpuwuévoug: “seeking every kind of pleasure without
restraint”, 310.3: vmo [...] Tpuefic kal Saitng [...] Ta 116N StepBeipovto: “they were corrupted in their
habits by the life of luxury”; for Geta’s and Caracalla’s corrupted and immoral life see Hdn. 3.10.3-4,
3131-2, 313.5-6, 3.141-2. However, after Severus’ death, Geta is established as a more positive figure
than Caracalla in the narrative (Hdn. 4.31-4).

68 Hdn. 3.13.3: autog 8¢ émelpdTo guvayewy del ToVG Taidag ¢ Uiav Kal TPOTPEMELY € GUOVOLAY Kal
ovpewviav: “he was always trying to reconcile his sons and bring them to live in harmony and agree-
ment”, 3.135: OTE P&V AUTaP@®V TTOTE 8¢ EMMANTTIWY, CWEPOVILELY adTOVG dua Kal GUVAYELY ETELPATO:
“sometimes pleading with them and sometimes upbraiding them, trying to bring them to their senses
and make them cooperate”; cf. Hdn. 3.104, 313.3-6.

69 See also Hdn. 4.31: mévta te €npattev €KATEPOG TELPWUEVOG TOV A8EAQOV amookevdoacbat “Each
brother tried every way to get rid of the other”; cf. Hdn. 310.3—4, 3.13.2-6, 3154-5, 411, 415, 431-2,
435-41.

70 Hdn. 315.2: avénelfé te latpovg kal vmnpétag kakovpyfoal TL ept v Bepaneiav Tod yépovTtog, wg
v BdtTov avtod amadAayein: “he tried to persuade his doctors and attendants to mistreat him so that he
would be rid of him sooner”; cf. Hdn. 3154. Dio mentions a direct attempted murder (D.C. 77[76].14.3: 0
& Avtwvivog drmokTelvatl avtov avtikpug avtoxelpia émexeipnoev: “Antoninus attempted to kill his fa-
ther outright with his own hand”).

71 “He passed away [...] not as a result of the disease [...] but by the act of his physicians [...] who wish-
ed to do Commodus a favor”; cf. Hdn. 1.34 for M. Aurelius’ reference to Nero’s matricide (¢xwpnoe péxpt
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cause of the way he handles power, notably when he crowns himself as the sole em-
peror. At the same time, this brings some problematic aspects of Severus’ character
and role as paternal figure to the fore.

To begin with, it is worth mentioning that the first thing Caracalla does after his
father dies is to put an end to the war with the barbarians by granting them peace,
since he is uninterested in joining the warfare (Hdn. 3151: petpiwg €@povtiley;
cf. 315.6). Commodus had similarly abandoned the war against the Germans, meeting
the barbarians’ financial demand “to buy his peace of mind” (Hdn. 1.6.9: t0 duépiuvov
®vovpevog).” Furthermore, both of them end up becoming cruel emperors, and Hero-
dian emphasizes Caracalla’s insatiably murderous and aggressive temper (Hdn. 4.9.3:
@voeL Gvta opyilov kal @ovikov; cf. 412.8).”* The most gruesome instances are the mas-
sacres against the Alexandrians (Hdn. 4.8.6—9.8) and the Parthians (Hdn. 4101-11.9). In
the first case, Caracalla arrives in Alexandria to allegedly see the city founded by
Alexander (Hdn. 4.8.6: mpogacty, 4.8.7: mpooenolelto). Even though he joins the local cel-
ebrations (Hdn. 4.8.7-8, 4.94), this attitude is a pretense, a part of his plan to slaughter
the residents (Hdn. 4.9.1: AavBdvovoav yvwunv: “secret intention”, bmekpivaro: “he was
acting”). Caracalla likewise formulates a plan to attack the Parthians (Hdn. 410.1: unya-
vitat Tolovse TU): longing to bear the title of Parthicus (Hdn. 4.10.1: émbuproag [...] Hap-
Bk0g kAndijvaw), and boast about it,” he feigns a desire to marry the king’s daughter.
The wedding feast then provides the setting for the massacre (Hdn. 4.114-8). Caracal-
la’s role-playing (0Umoxpiotg)’® is also obvious right after Geta’s murder”” when he suc-
cessfully enacts the role of victim (Hdn. 44.3-5.7).”® Thus, just like Commodus, who
turned into Heracles and a gladiator in the arena, Caracalla appears as an actor and
a director’® with an extensive repertoire on Herodian’s theatrical stage.®

unTpwou eovov). It could be assumed that Herodian omits any reference to Commodus’ patricide for
“konzeptionellen Griinden” (Zimmermann [1999] 201), for the “aura of excellence” in Marcus’ death
to be preserved (Chrysanthou [2022a] 253).

72 Chrysanthou (2020) 628—629.

73 Cf. Kemezis (2014) 250-251.

74 Hdn. 315.1-2, 3154, 3.15.6, 45.7-6.5, 5.1.3.

75 Hdn.4.10.1: Pwpaiolg moTellal WG XEPWOAUEVOS TOVG KATA THY &vatoAnv Bappapovg: “He wanted to
report to the Romans that he had mastered the barbarians in the East”.

76 Baumann (2022) 71-72, 74, 79, 82-83.

77 Caracalla’s motive for killing his brother is again the desire for power and glory (Hdn. 44.2: ¢AX’ U0
Tiig mept TV povapyiav émbupiag élavvopevog; cf. 4101).

78 E.g. Hdn. 44.3: €Boa péyav kivBuvov ékme@evyéval POl te owbijval (“he claimed that he had just
escaped from a great danger”), 4.5.4: énijAB¢ pot 6vTL ELpnpetg (“Geta attacked me with a sword”). Sim-
ilarly, he enacted the role of a German soldier (Hdn. 4.7.3—7, where the keyword npocemnoteito also ap-
pears [§6]), of Alexander (Hdn. 4.8.1: AAéEav8pog fv), and Achilles (Hdn. 4.84: AxtAAéa éuueito), while
always adopting the relevant clothing (Hdn. 4.7.3, 4.8.2).

79 The reenactment of Patroclus’ funeral is the best example of Caracalla’s directing skills
(Hdn. 4.84-5).

80 According to Baumann ([2022] 70—71), in chapters 4.7-11, the historiographer “turns his readership
into an audience of a theatrical play”; for Caracalla as an actor and director see Baumann (2022) 70— 85.
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Occasioned by the aforementioned plots, Zimmermann’s remark ([1999] 211;
cf. 203-214) about Caracalla as “Severus’ caricature” seems apposite: the young emper-
or’s hypocritical attitude reminds us of his father’s similar behavioral patterns. Severus
had managed to gain the support of the army by promoting his expedition as a neces-
sary retaliatory act for Pertinax’s murder (Hdn. 2.9.8: é\eyé te 8elv émapdvat kal &me-
£eA0ely 1) TepTivakog @ovw; see 2.95-104, 2.14.3).%" Judging by the vocabulary used,
his claims were false and concealed his true aspirations to personal power and acces-
sion to the throne (Hdn. 2.910: mpoomoloOuevog,®® 2.911: TP pwATPOCTOLOVUEVW).
Herodian underscores the underlying character of Severus (Hdn. 3.5.6: Omouvlov
avtol NBog), who is presented as an expert at deception (Hdn. 2.14.4: Omokpivac®ai
Te Kal mpoomoujoactal v 6Todv ikavwrtatog; cf. 2.913, 3.8.7) and a master of strata-
gems (Hdn. 2.14.4: €in avip moAUTpomdg Ti¢ Kal UeTd Téyvng eidwg mpooépebal mpdy-
paow). In particular, he plots against Albinus (Hdn. 2.15.3: Tiufjotoivuv mpoomojtw:
“pretending to pay him honor”, 3.5.3: é€amatioag avtov; cf. 2.151-3, 3.5.2—-8) and tricks
him (Hdn. 2.15.2: n8éAncev 0 Zefijpog copiopatt mporafwv; cf. 410.1) with insidious
techniques used by his sons later on as well.*® For instance, the attempted poisoning
of Albinus (Hdn. 3.5.5: €6wke 8¢ avTolg kaiodnAntripla @dppaka) evokes the brothers’
poisoning attempts against each other (Hdn. 44.2: ¢ufodelv SnAntipla @dapuaxa
cf. 411, 454, 4.84), while the supposedly friendly letters sent to the British general
(Hdn. 2.154: pukwtata [ypaupata 6ifev]) remind us of Caracalla’s letters to Artaba-
nus (Hdn. 4101-2: émotéMel [...] ypaupata). Moreover, Severus devises a plan against
Pertinax’s murderers (Hdn. 2.13.1: cogiopatt &gpfoaro; cf. 21312),** according to which
he lures them into a trap with a feeble excuse. When these soldiers are gathered in his
camp, they are encircled and caught in a ring of weapons (Hdn. 2.134: xukAwoacBat
avToVg, 2.13.5: caynvevoag®® £vtog Tdv Gmiwv SopladwToug eiye), just like the Alexan-
drians who, at Caracalla’s signal (Hdn. 49.6: 0¢’ &vi 82 onueiw),® find themselves sur-

81 Severus organizes his propaganda using Pertinax’s name and popularity to his advantage, aiming to
secure the Romans’ content and approval by reviving his memory (Hdn. 2.10.1: fAmtde [...] elvat keyapt-
opévov [...] ta v éketvou uviuny; cf. 2.104) and presenting himself as an allegedly destined substitute
for the former emperor (Hdn. 2.9.7: Oeiq mpovoig €ntt Tv apynv [avTtov] karelobay, cf. 2.9.3-7; Hdn. 2.14.3:
£gewv 8¢ ol Meptivakog oV uovov tobvopa cAAa kal Thv yvounyv: “adopting both the name and outlook
of Pertinax”; cf. 210.1). It should also be mentioned that in the narrative, Pertinax has the role of Mar-
cus’ ‘alter ego’, which underscores the aforementioned references to Severus’ desire to imitate Marcus.
82 mpoomolotpevog ovy oUTw TiG apyig avtutolelobat, ovS avT® TV €ovaiav pvaabal, wg BéAewv ém-
€€eABEY ToloVToL Baciéwg aipatt: “he pretended that his aim was not so much to lay claim to the em-
pire or to win personal power as the desire to avenge the murder of so fine an emperor.”.

83 Zimmermann (1999) 203-206.

84 For the whole episode see Hdn. 2.13.

85 caynvevw: “surround and take fish with a drag-net” (caynvn), generally, “catch as in a net” (Liddell/
Scott [1940] s.v.); cf. Hdn. 49.6-8.

86 Severus also gives the signal for his soldiers to encircle Pertinax’s murderers: V@’ €vi ouvORuaTL
(Hdn. 2.134). The same phrase marks the beginning of Caracalla’s massacre against the Parthians
(Hdn. 4114-5), who must have also been surrounded by soldiers.
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rounded by arms, like animals trapped in a net (Hdn. 4.9.6: v ékukAwoaTo [...] £vtog
TGV OMAWY TEPLENUUEVOUG (DOTIEP €V SIKTVOLG oeaaynvevpévoug).s”

Caracalla displays Severus’ insatiable imperialism and lust for glory as well. It has
been stated before that he slaughters the Parthians just to gain the title of ‘Parthicus’
(Hdn. 410.1). His father likewise insisted on attacking Britain because he was still “keen
to win a British victory and title” (Hdn. 314.5: BovAduevog mpookTioasdat Ty Katd
Bpettav@v viknv Te kal mpoonyopiav), and also made an expedition to the East
since he was naturally ambitious (Hdn. 314.2: @Uoet [...] @uU0680Eog Vmapywv;
cf. 3141-5) and eager to win a reputation for himself (Hdn. 3.91: BovAduevog §6av
dpacBat vikng [...] kai kata BapBapwv &yeipat Tpomaie;® cf. 410.1). Generally speaking,
Caracalla adopts and exaggerates all of Severus’ negative qualities.** He eventually
turns into “a tyrannical distorted image of his father”,”® and Severus’ pedagogical
methods prove to have been insufficient. The latter hopes that changing his name
along with forcing him to marry (Hdn. 310.5-6) might call his older son to reason,
while a demonstration of financial and military abundance and power could become
a motive for the brothers to unite (Hdn. 3134-5). At this moment, Severus’ vices
emerge: he projects onto his sons what he himself would enthusiastically pursue.” Par-
ticularly regarding Caracalla, Severus’ failure as a father and educator is illustrated by
the fact that he himself is not the right exemplar to be imitated by his son.’® The young
emperor is unable to absorb the virtues his father preached about, not only because his
character is corrupted but also because Severus only advocated those principles in
theory.*

Severus dies in anxiety and sadness due to his children’s way of life (Hdn. 3.14.1:
doydAovty, 315.2: AVmnoto mAelotov StagBapeig), just like M. Aurelius who, on his

87 For the repeated identical patterns of action between Severus and his son see Zimmermann (1999)
210-211.

88 “He wanted to gain the glory of victory [...] and to raise monuments for victories against the barbar-
ians”.

89 Zimmermann (1999) 207; e.g. Severus’ occasional aggressiveness (Hdn. 3.6.1: mavta pev ékB0UwWG
TPATTWY, 0pYiig 8¢ frtwv v @voel: “He brought furious energy to all his actions and was by nature
short-tempered”) and cruelty (Hdn. 3.2.3-5, 3.8.1-3, 38.7-8) is turned into ruthless bloodthirstiness
by his son (see previously; D.C. 78[77].6.1a); for the attacks against the Parthians as a concrete example
for the comparison see Zimmermann (1999) 213 -214.

90 “tyrannisches Zerrbild seines Vaters” (Zimmermann [1999] 207, see also 206).

91 Zimmermann (1999) 200.

92 “Die These, daf$ sich an Geta and Caracalla die Folgen einer verfehlten Erziehung durch einen hier-
fur ungeeigneten Vater studieren lassen, versucht Herodian [...] zu stiitzen” (Zimmermann [1999] 207);
cf. X. Mem. 1.217: Tovg 818Gokovtag [...] avTolg Setkvivtag Te Tolg pavBavouoty, frep avtol mololiow &
S18doxoval, kat d Adyw mpooPipaiovrac: “all teachers show their disciples how they themselves prac-
tice what they teach, and persuade them by argument”.

93 As will be suggested below, the lack of virtues’ practical appliance is what makes an advocator of
philosophy or moral life, in general, a caricature.
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deathbed, seems to be really worried about Commodus’ upbringing (Hdn. 1.3.1-4.7).**

Nonetheless, the ascent of Commodus and Severus’ sons is not debated but rather
granted in the text. In a broader sense, it might be suggested that Severus was unable
to reverse the succession since Caracalla and Geta had clearly overpowered him with
their already corrupted and intractable characters. Commodus’ unsuitability for the
throne, though, was — at least in Herodian’s text - still not a settled fact and only de-
tected by his father’s insightfulness (also in D.C. 73[72].1.2: xai pot Soxkel [...] 6 Mdpxog
oap®¢ mpoyvival and HA Marc. 28.10). Therefore, theoretically, Marcus could have
protected Rome by not choosing Commodus as his heir. However, according to Hekster
([2002] 25), “the dynastic principle was too engrained in Roman imperial succession to
ignore”.*® It was then nearly impossible for Commodus, as a natural son, to be excluded
from power,*® and Marcus could only offer him either the throne or the death blow.*’
Interestingly enough, in the Historia Augusta it is explicitly stated that he indeed would
prefer Commodus’ premature death (HA Marc. 28.10: fertur filium mori voluisse),”®
while, if we trust Dio, Severus blamed Marcus for not eliminating his son (D.C.
77[76].14.7: Tov Mdpkov aitiacauevog 6L Tov Koppodov ovy vmeteire),”® a crime that
he himself refrained from committing against Caracalla (D.C. 77[76].14.7: moAAGKLG ¢
Kal avTog T LiEl aneldoag Todto Towoewy). We cannot be sure whether M. Aurelius
actually ever considered passing over his son as heir, but his actions to promote him
are well-attested:'®® he enhanced his prestige and granted him social and military rec-
ognition. Commodus became the youngest consul in Rome, was integrated into the po-
litical stage, and had a place to rule next to his father (HA Comm. 24-5, 124-6; HA
Marc. 161-2, 17.3)."" After all, whether Marcus was betrayed by his judgment (Jul.
Caes. 312a: & mepl TOV viov [...] moAvmpaypovev auaptipata)'® or was unable to

94 For similarities between Severus’ and M. Aurelius’ last moments in Herodian’s narrative see Chrys-
anthou (2020) 630; Chrysanthou (2022a) 205-207, 252—253; Mallan (2022) 49 with n. 12.

95 For Roman monarchy, the transfer of power to a biological son represented the continuation of a
well-ordered universe (Kemezis [2014] 45; see 45—47).

96 Even if Marcus Aurelius had adopted someone else or disinherited his son, Commodus would still
have had the right to claim the throne or could have contested this decision of disinheritance (Hekster
[2002] 28). Hekster ([2002] 29) continues by mentioning the high risk of civil war if Commodus was ig-
nored as a successor.

97 Hekster (2002) 30, cf. 25-30; Hekster (2005a) 208 —209.

98 See previously for the whole passage; cf. Kemezis (2014) 46 with n. 45.

99 Zimmermann ([1999] 201 with n. 252) regards this passage as fabricated; cf. Galimberti (2014) 58.
100 In 1174 of Meditations, Marcus expresses his gratefulness for not having children devoid of intel-
ligence or physically deformed (t0 matdia pot a@uij ur yevéobat undé xatd 10 cwUATIOV SLGTPOPQ),
which could potentially indicate the hope to be succeeded by a son; see Zimmermann (1999) 37 with
n. 98.

101 See Mattingly/Sydenham (1968) 207-268; Hekster (2002) 32—39.

102 See 312a-c; cf. Hekster (2011) 318.
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act against his son - even though he foresaw his vices — due to social or personal'®

commitment issues, Commodus’ ascent to power proves to be destructive and so
does Marcus’ choice to entrust him with his legacy.

It should be mentioned at this point that both emperors tried to educate'®* their
sons themselves (D.C. 78[77].12.3: mdot T0lg £€¢ &petiv Teivovay,'® 72[71].364: Opédag
kal auSevaag »¢g olov te {v éplota’®®) and, in addition, to find the best teachers for
the boys, even while they were absent from their lives for an extended period of
time: “Marcus spent his son’s whole youth in wars”,'” and Severus most probably
did the same.'® The lack of close paternal supervision and guidance contributed to
the youngsters deviating from the road of virtue,"® a possibility that Marcus had
taken into consideration (Hdn. 1.3.1). In the end, both Commodus and Caracalla misused
their inherited power (Hdn. 5.1.6: anoyp®vtai te kal évuBpifovav wg dvwbev i8iw k-
paty) proving themselves to be unworthy of the Romans’ expectations and their fa-
thers’ aspirations. These cases of failures prompt us to consider to what extent the po-
litical and military successes of Marcus Aurelius and Septimius Severus hindered them
from properly training and educating worthy successors.

3 Interpreting the Ambiguous Pairs: Pretexts and
Intertexts

Herodian’s presentation of two young emperors’ inability to be taught and improve
their characters along with their fathers’ ineffective role in the educational process
constitutes a well-established recurrent theme that can be traced in many texts of var-
ious genres and authors. These figures of unteachable people are typically comical and
this is the reason why they ‘star’ mostly in works with comic coloring (such as come-
dies, satires, satirical compositions). As a result, the fact that — to some extent — Hero-
dian depicts Commodus and Caracalla as ‘laughing stocks’ (Hdn. 1.14.8: xatayéAaotov

103 This would be odd for Marcus Aurelius since he advocated common interest (Med. 3.4: KOWWQEAES),
which should have been, according to him, the only goal of conduct (Med. 12.20: un &€m’ GAXo U fj €L T0
KOWWVIKOV TEAOG TV avaywynyv nolelabay; see also 10.6).

104 For the topic of paideia see Zimmermann (1999) 29-31, 3637, 45, 62, 233—237; Hekster (2002) 32
with n. 83; Chrysanthou (2020) 631; Roberto (2022).

105 “[Severus] had trained Caracalla in absolutely all the pursuits that tended to excellence”; cf.
Hdn. 3101-5,131-6, 141-2, 149-15.1.

106 “[Marcus] reared and educated his son in the best possible way”; cf. Hdn. 1.2.2, 1.5.3-4.

107 Kemezis (2014) 48. Commodus must have been around eight years old when his father left for war,
and in his early teenage years when Marcus saw him again (175 CE, Hekster [2002] 35-38).

108 Severus comes back from his expedition in the East when his sons were in the age of manhood
(Hdn. 310.1: é¢ nAwciav ¢orpwv f§én terodvrag; cf. Whittaker [1969] 325 with n. 1).

109 According to Wiedemann ([1992] 169) Marcus Aurelius was obliged to ensure the resumption of ludi
and munera “during his absences on the northern frontier”, which allowed Commodus “to become more
interested in the arena”.
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adToy'"? 4.8.2: xaidxrevng eiSopev d€lag eixovag,™! 4.8.5: &yeAdto,* 49.3: ékeivov &¢
xAevalovtwv'™) cannot be coincidental.

Plautus will be the first example since he raises the issue of how crucial it is for a
child’s upbringing that the father, a figure that usually serves as an exemplar, is present
and adheres to moral principles. Philolaches, in the play Mostellaria, clearly manifests
the role of parents by comparing them with builders. They are responsible for building
their children’s characters with solid foundations so that they can be preserved and
sustained through the years (Plaut. Mostell. 119 -122: homines aedium esse similis arbi-
tremini. / primumdum parentes fabri liberum sunt: /i fundamentum supstruont libero-
rum; / extollunt, parant sedulo in firmitatem: “You should consider man to be similar to
a house. First, parents are the builders of their children: they lay their children’s foun-
dation. They raise them, eagerly prepare them to be strong”)."** In the play Bacchides,
the necessity of solidarity between a father and an educator is indicated as well as the
consequent obstacles that the lack of cooperation between them creates (Plaut. Bacch.
447-448: [Lydus:] hocine hic pacto potest / inhibere imperium magister, si ipsus primus
uapulet?: “Can a teacher exert authority here under such conditions, if he himself is the
first to get a thrashing?”)."*® Specifically, Pistoclerus is seen by his tutor, Lydus, entering
a house of “ill-repute” to meet his mistress, Bacchis (Plaut. Bacch. 109-169). Lydus is
instantly disappointed in his student’s habits and points out that his efforts to guide
him down the path of morality were eventually in vain as Pistoclerus proved to be
an ineducable student.’® His father, Philoxenus, though does not seem to be really in-
terested in reforming his son’s conduct by at least rebuking him (Plaut. Bacch. 409 -
410: minus mirandum est illaec aetas si quid illorum facit / quam si non faciat. feci
ego istaec itidem in adulescentia: “It’s less of a surprise if a man of that age does

110 g eival katayéAaoTtov avtov V' évi axuatt Kal ONAetdv ToAvTéAelay Kal Hpowv toxby puipoue-
vov: “making himself a laughing-stock by wearing clothes which gave the impression of feminine extrav-
agance and heroic strength at the same time”.

111 €09’ dmov 8¢ kal yAeung eiopev agiag eikovag, €v ypa@aig vog cnpatog VIO TepLPePein KEPUATG
udg 6yelg nuLTdpovg dvo, AAegavdpou te kal Avtwvivou: “In some places we saw some ludicrous pic-
tures portraying a single body surmounted by a head whose circumference was split into two half faces,
one of Alexander and one of Antoninus”.

112 mdvu te OV YLLoKOpang, TAGKaUov EmBetval @ mupl {ntdv yeAdro: “He made himself an object of
derision by wanting to throw a lock of his hair upon the fire, as he was almost completely bald”; for the
context, the reenactment of Patroclus’ funeral, see Hdn. 4.8.3-5.

113 éxelvov 8¢ yAevalovtwy 6Tt 81 pkpog MV AAéEavEpov kal AyAéa yevvalotdtoug kail peyiotoug
fpwag éuipeito: “[...] jeering at him for imitating Alexander and Achilles who were very strong, tall
men, while he himself was only a small man”; for the context of the Alexandrians’ mockery against Car-
acalla see 49.2-3.

114 Plaut. Mostell. 126: expoliunt: docent litteras, iura, leges: “They polish them: they teach them liter-
ature, laws, and statutes”; cf. 117-130.

115 See also Plaut. Bacch. 437-448.

116 Plaut. Bacch. 164-165: [Lydus:] nimio es tu ad istas res discipulus docilior / quam ad illa quae te
docui, ubi operam perdidi: “You are a much more docile student of those subjects [namely, vices]
than of the ones I taught you, where I've wasted my effort”; see also 132-137, 146 —-154, 159-167.
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some of those things than if he doesn’t. I too did this in my youth”).""” In this case, the
father’s personal deviation from virtuous principles and his detachment from his son’s
educational advancement is what has caused his tutor to appear as unsuccessful: “If it
weren’t for you, I would have turned him into a decent man” (Plaut. Bacch., Lydus in v.
412). Even though Philoxenus eventually realizes his mistakes concerning Pistoclerus’
misconduct (Plaut. Bacch. 1076 —1083), his own vices emerge in the final scene when
he succumbs to Bacchis’ charm (Plaut. Bacch. 1155a-1206)."*®

The motif of ineducable students and unsuccessful teachers of (mainly philosoph-
ical) virtues also occurs in Aristophanes. In his play Clouds, Phidippides is a corrupted,
lazy young boy (see e.g. Ar. Nu. 10-16, 25-32), urged by his father, Strepsiades, to enroll
in Socrates’ school (Ar. Nu. 85-125, 826 —841) and give up his current discourteous man-
ners (Ar. Nu. 88: éktpelov [...] ToUg cavtol tpdmovg). After the young boy’s tuition,
though, Phidippides is presented as a violent, insolent, immoral man (Ar. Nu. 1321ff).
He beats up his parents (Ar Nu. 1322: [Strepsiades:] pot tumtopévy maon TEXVN;
cf. 1321-1446),'" while using arguments to justify his actions and to prove them
right."® Consequently, despite Strepsiades’ high hopes concerning his son’s education
and moral improvement (Ar. Nu. 1457),"*" his choice to trust Socrates’ instructional
methods is proved - according to the text - to be mistaken.'” In the end, he admits
his preference for his son’s previous “commitment” to the horses (Ar. Nu. 1406—
1407: inmeve [...] £potye kpelttdv 0Ty / ITMWV TPEPELY TEBPUTTIOV 1} TUNTOUEVOV EMLTPL-
Biva'?®). Moreover, in Lucian’s text Hermotimus, a philosopher is blamed for a child’s
corrupted character, and the inability of philosophy to mold virtuous people is high-
lighted. In particular, Lycinus narrates an incident in which an uncle of a student com-
plains about his nephew’s immorality despite his philosophical studies: “And what
about my hopes in sending the young man to you in the first place? [...] As for passion

117 Plaut. Bacch. 416—-418; for Lydus’ and Philoxenus’ episode see 406 -498.

118 Moreover, Nicobulus, Mnesilochus’ father, constitutes a similar paternal figure in the play: he en-
joys — like Mnesilochus - a prostitute’s company (Plaut. Bacch. 1193-1206), as one of many fathers who
“turn into their sons’ rivals” at such places (Plaut. Bacch. 1210: apud lenones riuales filiis fierent patres).
119 For Phidippides’ behavior after his apprenticeship see Ar. Nu. 1321-1378, 1409-1451.

120 Ar. Nu. 1405: [Phidippides:] olpat 8184€ewv w¢ Sikalov Tov matépa KoAdlew: “I'm sure I can demon-
strate that it’s right to spank one’s father”; cf. 1331-1344, 1378 -1446.

121 At first, Strepsiades regarded Socrates’ school as his salvation (Ar. Nu. 77: fjv fjv avarneiow toutovi,
owBnoouat: “if I can talk this boy into, I will be saved”).

122 On a closer look, Phidippides is not the only ineducable student in the text: Strepsiades himself also
attended Socrates’ lessons without success and was suspended for his inability to learn (Ar. Nu. 783: [Soc-
rates:] o0k v 88a&aiunv o’ €T “I am not going to teach you any longer”, 785: evBUg éntAiiBeL oV Y’ dTT
v kal uddng: “you immediately forget anything you've learned”; cf. 427-509, 627-804).

123 “Back to the cavalry [...] I'd much rather support a four-horse team than get beaten to a pulp”. Dis-
appointment over philosophical education is also evident in the parody Silloi written by Timon of
Phlius, in which a student laments about his futilely wasted fortune in philosophical schools (840
SH=66 D, see Clayman [2009] 146-148; for fragments see Lloyd-Jones/Parsons [1983] 391-392; Diels
[1901] 202; Di Marco [1989] 98). Cf. Luc. Herm. 1-6, 23, 25, 60, 71, 83.
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and anger and shamelessness and recklessness and lying, he was far better last year
than he is now” (Luc. Herm. 81)."**

Moving beyond purely comical and satirical contexts, one of the most relevant and
famous cases are Critias and Alcibiades, who were Socrates’ students*?® but proved to
be emblematic figures of corrupted men."*® Alcibiades was an Athenian politician and
military commander, a man with uneven nature - according to our sources (Plu.
Alc. 16.6: Uoews avwpaAiav) — who is considered to be corrupted by his luxurious
way of life (Plu. Alc. 16.1: Tpvenv tiig Staitng; Plu. Comp. Alc. Cor. 3.1: TpLENV Kal dxo-
Aactav; cf. Th. 6.15.3), and drawn by rivalry, preeminence (Plu. Alc. 2.1: 0 @U\dvelKov
loyupdtatov Av kaiord eompwtov),"?” distinction and fame (Plu. Alc. 6.3: guoTipiag
[...] @A080Eiag). Critias is perceived as an immoral, cruel person'?® and a leading mem-
ber of the Thirty Tyrants (404/3 BCE: Arist. Ath. 33—41; X. HG 2.311-4.23), whom Phil-
ostratus characterizes as “the most evil of all men, who possess a reputation for evil”
(Philostr. VS 1.16: kax10T0g avOpwTWV EUoLye atveTal EuumavTwy, Mv &l Kakia Gvoua).
It is obvious, then, why these two men could be clearly treated as ineducable students
of philosophy: their characters did not improve, and Socrates failed to instill modera-
tion and virtue into them, while he was later proclaimed responsible for their corrup-
tion (Aeschin. In Tim. 173: Zwkpaty [...] drekteivate, 6Tt Kpitiav pavn menadevkwg:
“you put to death Socrates [...] because he was shown to have been the teacher of Crit-
ias”)."?® Furthermore, there is one interesting connection between Commodus and Crit-
ias: Commodus put up a statue of himself as an archer™’ in front of the senate-house,
aiming to inspire the senators with fear (Hdn. 1.14.9). After his death it was removed
and replaced by a Statue of Liberty, a sign that his reign was a byword for slavery
(Hdn. 115.1: 7oV p&v 00v avSplavta petd v £ketvou teAevTiv Kaberoboa 1 cOYKANTOC
"EXevBeplag eikdva iSpuoev). Similarly, when Critias died, a memorial is attested for

124 a8 & O £€ dpyfig EmBLUGY GUVEGTNGA GOL TOV veavioko, O §' 008Ev dueivwv yeyévntat Sut oé
[...] T& pév yap &g 6pynv xai Bupov kai avatsyvvtiav kal &g ToAuav kal Pedog uakpd Tt duevov elye
népuotv 1j vOv; cf. Ath. 3103b-c with Kock (1888) 328329 and Olson (2014) 94. Eupolis also offers a va-
riety of accusations against philosophers (especially Socrates) and sophists who seem unable to educate
their students, such as fr. 367 K.-A. (337 K.) with Storey (2011) 248249 and Olson (2014) 92-93; fr. 388 K-
A. (353 K.) with Storey (2011) 254-255 and Olson (2014) 138-139.

125 Especially Alcibiades was said to have been ‘mastered’ by his love for the philosopher Socrates (Plu.
Alc. 61: Zwkpatovg épwg [...] ékpatel T00 AdkipLadov, cf. 41-2; see also Pl. Smp. 215-222).

126 X. Mem. 1.2.14: ¢yevéaBny pev yap 61 T dvSpe To0Tw QUoeL LAOTIHOTATW TThvTwy ABnvaiwv: “The
ambition was the very life-blood of both: no Athenian was ever like them”.

127 Cf. X. Mem. 1.2.12: T6v év Tf] Snuoxpatiq Tavtwv akpatéotatog e Kal VRpLototatog: “exceeded all
in licentiousness and arrogance under democracy”.

128 See e.g. X. HG 2.315: mpometig fv &mi T0 moAAOUG amokTeivelv: “eager to put many to death”;
cf. 2.315-17, 2.3.24-34; Philostr. VS 1.16: wuotntt 8¢ Kal plaigovia tovg Tptékovta Uriepefarieto: “in sav-
agery and bloodthirstiness he surpassed the Thirty Tyrants”; cf. X. Mem. 1.2.12.

129 Cf. X. Mem. 1.212: AXAX’ €on ye 0 Katiyopos, ZwKpAatel OLANTA yevopévw Kputiag te kat AAkiBLadng
TAETOTA KaKA TV TOAWY émomadtnv: “his accuser argued, having become associates of Socrates, Critias
and Alcibiades did a great deal of harm to the state”; see 1.212-48.

130 For this statue see Zimmermann (1999) 134; Hekster (2005a) 211-212.
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him, depicting personified Oligarchy carrying torches and setting Democracy on fire."*"
Additionally, Philostratus (VS 1.16) wonders why the highly educated (&plota uév Qv
nenatdevpévog) Critias with honored ancestry (¢ Apwmidnv 8 avagépwy, 8¢ petd LoAw-
va Adnvaiolg f{p&ev'®?) did not grow up to be like his teacher of philosophy, namely
Socrates, who was a man with the reputation of being “the wisest and most just of
his times” (Gtomov Zwkpatel [...] wi dpolwdijvatl avtdév ¢ TAEIoTA 81} GUVEPIAOGOPNTE
00PWTATW T Kal SIKAOTATW TOV €9’ ¢auTod §6EavTy). This question could easily be ap-
plied to Commodus, who, weirdly enough, is portrayed by Herodian as having nothing
in common with his father, philosopher, and educator M. Aurelius, despite his noble
lineage.

At the same time, it cannot be ignored that Alcibiades’ guardian was Pericles (Pl
Alc. 2143e: TlepwkAéa 1OV oeavtod émitpomov; cf. Pl Alc. 1124c), whose principles and —
allegedly — purely democratic ideas were again unable to tame the young man’s de-
praved character."** However, Pericles was a controversial figure on the Athenian po-
litical stage and thus could be placed in the aforementioned pattern of fathers (or
guardians in this case) who may not uphold the moral principles they themselves
seek for their sons (or wards). He is described by numerous sources as a man who “se-
duced the audience”*®* due to his charming - but not always implemented"*® - words
(X. Mem., 2.6.13: fikovoa Uéy, 6Tt IlepkAig TOANAS EmioTatto, A EMASWV Tij TOAEL €moiel
avTNV Ul abtov: “I have heard that Pericles knew many (spells) and cast them on
the city, and so made her love him”;'*® Pl. Phdr. 269e: [Socrates:] 6 ITepiKAfig TAVTWV

131 Ober (2005) 237-238; Tuozzo (2011) 59-60; Tanner (2018) 298 -299; Moore/Raymond (2019) 20.

132 “His family dated back to Dropides who was archon at Athens after Solon”; for Alcibiades’ also glo-
rious family lineage see Pl. Alc. 1.103a, 121a; Plu. Alc. 1.1; Stuttard (2018) xv—xviii.

133 Alcibiades is presented as a man who rejects “the democratic ideal of equality” (Balot [2001] 170;
see e.g. Th. 2.37.1, 6.16.4), “the democratic norms that once had held Athens together as a political com-
munity” (Balot [2001] 168; see e.g. Th. 847.2: dTL € dAyapyia PovAetal [...] kateA®wv: “he wished to
come home on condition of there being an oligarchy”; Plu. Alc. 16.2), and also “Pericles’ civic eros”
(Balot [2001] 170; cf. e.g. Th. 2.43.1: Tfi¢ mOAewg Suvauty kad’ Nuépav €pyw Bewuévoug kal ¢paatag yryvo-
uévoug: “fix your gaze upon the power of Athens and become lovers of her” and 6.92.2: Tfj éuavtod peta
TV TOAEUWTATWY, QAOTTOALG TT0TE SOK®VY elval, VOV £ykpat®g énépyouat: “I, who seemed once to be a
lover of my city, now make an assault with all my might upon her”; for Alcibiades as traitor see
Th. 6.889-931), in order to ardently pursue personal ambitions, power, glory, pleasure, and wealth
(cf. e.g. Th. 6.12.2, 6.15.2—3, 6.16; Plu. Alc. 2.1, 6.2—3, 15.3, 16, 17.2; for Pericles’ opposed presentation see
Th. 2401, 2.60.5-7, 2.65.5, 2.65.7—11; Plu. Per. 7.4-5, 15.5). For Alcibiades as Pericles’ successor, and a com-
parison between them see Balot (2001) 159—172; Mara (2009) 119-123; Matzouranis (2018). In the follow-
ing analysis, though, it will become obvious that Pericles and Alcibiades “might have been both similar
and different” (Mara [2009] 122).

134 Christodoulou (2013) 238, see 238—-239, 241-242, 247, 251-252.

135 See Cratinus fr. 326 K.-A.: Adyolal podyet IlepikAéng, €pyotat 8 ov8e kvel (“In word has Pericles
pushed the thing; in fact he does not budge it”, see also Plu. Per. 135) and fr. 327 K.-A: yA@ttav 1€ ool
| 8iwov &v SNuw Qopelv / KAV Adywv Aeivwy, / i Tavta Kwhoelg Aéywv (“Offers you a tongue
with fine flowing words to wield among the people, with which you will sway all when you speak”).
Cf. Christodoulou (2013) 237-238.

136 Socrates’ ‘opinion’; see also X. Mem. 2.6.10ff. Cf. Christodoulou (2013) 238-239.
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TEAEWTATOG €l¢ TNV pnropiknVv yevéaBat “The supreme master of all in respect to rhet-
oric”;'®” Plu. Per. 81-4), a tyrant'*® unable to control his personal desires and pas-
sions,"* acting solely for his own political motives and goals."*® Even Thucydides,
who was one of his biggest supporters,"*" admits that Periclean democracy existed
“only in name”,'** while Athens “gradually became, in fact, a government ruled by
its foremost citizen” (Th. 2.65.10: éyiyvetoore AOywouev Snuokpatia, épyw 8¢ VIO TOD
TPOTOL GvSpog apyn).'*

In Xenophon’s work Memorabilia, Pericles is presented as being carried away by
Alcibiades’ arguments and opinions (X. Mem. 1.240-46) and in the end, “contests the
nature of democratic law”"** (X. Mem. 1.2.43: Alc.: Kai &v tOpavvog o0V Kpatdv Tiig
nérews ypaynotolc moAitalg & xpromolely, kalotabta vouog éoti;: “If, then, a tyrant,
being the sovereign power, enacts what the citizens are to do, are his orders also
law?” / Per.: Kal doa tOpavvog dpywy, eaval, ypagel, kaioradta vopog kakeltal: “Yes,

137 See also Pl. Phdr: 269. Plutarch, using Plato’s words, writes that Pericles proved rhetoric to be “an
enchantment of the soul” (Per. 15.4: £8¢1&e TV pnropnv katd Matwva Yuyaywyiav odoav). According
to some sources, Pericles’ art of speaking was inspired by his teacher Anaxagoras (Pl. Phdr: 270a; Plu.
Per. 44— 6; for the ironic innuendos see P1. Phd. 97d-99 with Emlyn-Jones/Preddyn [2022] 497 n. 114). Peri-
cles — according to Plutarch — was also closely linked with Zenon, and Protagoras (Plu. Per: 4.3-6, 8, 32,
36.2-3); cf. Pl. Alc. 1118c; Monoson/Loriaux (1998) 295.

138 Comic poets — mostly and clearly - vigorously attack Pericles; e.g. Cratinus (fr. 171 K.-A. 22-23: ¢ 8¢
Tupavvidog apyn AléAvtal / Sfpog 8¢ kpatel: “Now that the rule of tyranny <is over> and the people
rule”, similarly fr. 258 K.-A; for Cratinus’ fragments see Kassel/Austin [1983]; cf. Plu. Per. 3.3—4) presents
“Pericles’ death as the end of tyranny” (Christodoulou [2013] 237; cf. Gomme [1956] 188 —189). Pericles is
also compared to Peisistratus (Plu. Per. 7.1: kal yap £80kel TTetolotpdtw @ Tupavve T0 £l80G EUPEPNS
elvat “it was thought that in feature he was like the tyrant Peisistratus”, see also 15—16; cf. Cratinus
fr. 258 K.-A.; Christodoulou [2013] 234-235); cf. also Tamiolaki (2016) 14—24.

139 For the criticism of Pericles’ sexual conduct see Plu. Per. 13.9-12, 32 with Christodoulou (2013) 235—
236.

140 Christodoulou (2013) 232-233, 236.

141 Th. 2.65.5: kai ¢yéveto £ €xelvou peylotn (“it was under him that Athens reached the height of her
greatness”, see also 1.1394, 2.65.1-13); cf. Monoson/Loriaux (1998) 286; Mara (2009) 112—-113; Christodou-
lou (2013) 233-234, 240-252. Nevertheless, “the way Thucydides has presented Pericles ‘democracy’
does not constitute historical reality. It is rather [...] a literary representation of the ideal relationship
between the charismatic leader, the constitution and the citizens” (Christodoulou [2013] 253-254; cf. Fos-
ter [2010] 119-218).

142 Thompson ([2009] 81) states that “the only lasting model of an anti-tyrannical posture is not found
in Pericles, the doer of deeds, but in the historian who shapes his memory” (cf. Straus [1964] 229 —230).
For the characterization of Pericles’ rule as “a tyranny” see Th. 2.63.2: w¢ Tupavvida yap 1idn éxete
avthy; cf. also Th. 1.122.3, 1.124.3, 3.36.6-40.7; Ar. Eq. 1111-1114. For a discussion see Gomme (1956)
175-176; Strauss (1964) 169; Monoson/Loriaux (1998) 286—287; Thompson (2009) 90-91.

143 “Thucydides was no radical democrat [...]. If Pericles had not maintained this aristocratic authority,
it is doubtful whether Thucydides [...] would have accepted him so warmly” (Chambers [1957] 82). For
Thucydidean criticism of Pericles see Strauss (1964) 144 —145, 151-154, 229 —231; Monoson/Loriaux (1998);
Balot (2001) 148—-149; Mara (2009) 112-116.

144 Tamiolaki (2016) 15. Danzig ([2014] 20) declares that “Pericles deserved the treatment he received at
Alcibiades’ hands, since as leader of the government he ought to have had some understanding of law”.
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whatever a tyrant as ruler enacts is also known as law”).'*® Moreover, Socrates in Pla-

to’s work Gorgias states that Pericles has corrupted the Athenian citizens and made
them “idle, cowardly, talkative, and avaricious” (Pl. Grg. 515e: IlepukAéa memonKeval
ABnvaiovg apyods kaidseolg kai AdAovg kaidpapyvpoug)*® while concluding that
the notorious Athenian general “was not a good statesman” (Pl. Grg. 516d: OOk Gp’ aya-
00¢ T& moArtukdt IepkAfig /v, see 515e—516a)."*” The fact that Pericles may be included
among the cases of unsuitable paternal figures concerning his inability to provide a
worthy ‘successor’*® is likewise underlined by his attempts to educate Alcibiades,
which, unlike Marcus’ and Severus’, were not particularly deliberate or serious."*® Spe-
cifically — according to our sources - the young boy was entrusted to Zopyrus, a Thra-
cian common slave (Plu. Lyc. 164: Zomupov énéotnoe nadaywyov IepkAiig, 008év Tt
TOV AWV Slagépovta §0VAwY), “so old as to be the most useless of all the other slaves
in Pericles’ household” (P1. Alc. 1.122h: [IeptkAfg €M€0TNOE TAUSAYWYOV TMV OIKETM®V TOV
Gy peLOTATOV LTIO YN PWE).

With that being said, even though Commodus, Caracalla — but also Alcibiades - are
political and military figures whose careers are stigmatized by lust, violence, and ar-
rogance, the responsibility of an unsuccessful father (or fatherly figure) or/and educa-
tor is again pointed out. Consequently, the status of Marcus and Severus as fathers and
therefore as rulers is at stake. Especially Severus, who - as was mentioned before -
clearly failed to embody the virtues he extolled, raises the issue of philosophical virtues
applied solely in theory. A comic motif enters the picture here again. The satirist Lu-
cian persistently highlights in his works the failure of these virtues’ practical applica-
tion and at the same time criticizes people who are “clever only in words” (Luc. Symp.

145 For the dialogue between Pericles’ son and Socrates (X. Mem. 3.5) as “a rewriting of Athenian his-
tory based on un-Periclean principles” by Xenophon see Tamiolaki (2016) 20-24.

146 See also Plu. Per. 91: moAAol mp®TOV LT €KelVOL Yaol TOV Sijov €ml kAnpovylag kal Bewpika Kal
ueb®v Stavouds mpoaybijval, kak®g ¢01oBévta Kal yevopevov ToAVTEAR Kal AKOANGTOV UTIO TMV TOTE
TOALTELUATWY: “But many others say that the people was first led on by him into allotments of public
lands, festival-grants, and distributions of fees for public services, thereby falling into bad habits, and
becoming luxurious and wanton under the influence of his public measures”; cf. Herodian’s similar
statement on Severus’ soldiers, who are lured into greediness by the emperor himself (Hdn. 3.8.5: xpn-
udtwv te EmBLPETY SI8AZag Kal petayaywv &g 1o appodiattov: “teaching the men to be greedy for riches
and seducing them into a life of luxury”).

147 See also Th. 2.591-654 and Plu. Per. 24.1-6, 304, 32; cf. Ar. Ach. 523-539. On this topic see also
Gomme (1956) 182-189.

148 Socrates points out that Pericles (except for Alcibiades) reared two stupid sons, and a mad ward,
Cleinias (Pl. Alc. 1.118e: 'Emel81| toivuv Kiewiag pév paivetal, o 8¢ MeptkAéoug vige AW éyevéadny).
Alcibiades, in the same conversation, realizes that there is actually no man who “has become wiser
through converse with Pericles” (Pl. Alc. 1.119a: Soc.: €inté, 6oti§ aitiav et Sia v MepucAéoug guvou-
olav copwtepog yeyovéval [...] Alc.: ovk €yw); for the debate on whether virtues can actually be taught
and transmitted in general but also from a father to a son see Pl. Prt. 319-328, Men. 93—-100b, Alc. 1118 -
119a.

149 “The results of Pericles’ indifferent guardianship of Alcibiades are thus laid at his door” (Vickers
[2012] 155).
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34: mepLTTovg 6vTag €v Toig Adyolg; cf. 30: pnudtia Svotva kal épwTnaoelg povov: “noth-
ing but miserable phrase-makers and question-mongers”). He characterizes them as
oyfuata eocéewv (Luc. Symp. 30: “philosophers in dress”),"*® namely shameful im-
personations (Luc. Pisc. 32: v aioyovnv tii¢ Uokpioewg, 46: avdpl LIokpLTfi PLA0GCO-
@lag)™" of genuine philosophers who have adopted only the philosophical outward ap-
pearance (Luc. Pisc. 37: [Frankness:] mwywvag €xovol Kal @IA0GOPETV @ATKOUGL Kal
okvBpwrmol eiot [...] GAAd fveyka &y, el mBavol yolv foav kal émi TG vITokpioewg
avtiig: “they have long beards and claim to be philosophers and look sour [...] I
could have put up with it if they were at least convincing in their roles”)."** Unfeigned
virtue however can be perceived only through someone’s behavior'*® (Luc. Herm. 79:
[Lycinus:] 1 uév apeti év épyotg Simov €otiv, olov év T Sikaia TPATTEWY Kal 6o
Kal av8pela: “virtue lies in action, in acting justly and wisely and bravely”) and Lucian
predicates that philosophical education is thus pointless if its principles are not practi-
cally implemented in everyday life and do not improve someone’s character and moral
quality (Luc. Symp. 34: g 008&v 6¢erog v pa émiotacBat Ta padfuata, el pf g Kai
0V Blov pubuilot Tpog T0 PéATIOV'™, see also 35; Pisc. 34: ToUG pév Adyoug Dudv mévy
axplpobotv ot moArol avT®Y, Kabdmep 8¢ €mi To0UTO POVOV AVAYLYVWOKOVTEG AUTOVG Kal
UEAETOVTEG, WG TavavTia émtndevotey, oiTwg Proliow'™).

150 In contrast to the people who “truly cultivate philosophy” (Luc. Pisc. 37: dAnB&g @ocogiav
{nAolvTeQ).

151 They are also perceived as “impostors”, see Luc. Pisc. 15: yontag avdpag, 42: mbavatepol yap ot
yonteg obToL TOAGKIG TGOV GANOGG PAoco@ouvTwy: “These cheats are often more convincing than
the genuine philosophers”.

152 See also Luc. Pisc. 31: [Frankness:] ToAAOUG 00K €pWTL GLAOGOPLAG EXOUEVOUC BAAN §OENG HOVOV Tiig
ano o0 mpaypaTog EPLepévoug, Kal Ta pev mpoxelpa tadta kal Snudota kal 6moéca Tavtl ppeiodat pa-
Stov €0 pda £otkotag yadoig avspaat, To yévelov Aéyw Kal T0 Badiopa kal Ty avaBoAny, émi 8¢ Tod
Blov kal T@v mpaypdtwy avtipBeyyouévoug @ oyuatt “many were not in love with Philosophy, but
simply coveted the reputation of the thing, and that although in all the obvious, commonplace matters
which anyone can easily copy they were very like worthy men (in beard, I mean, and walk and garb), in
their life and actions, however, they contradicted their outward appearance”, cf. 34; Luc. Symp. 35: [Ly-
cinus:] oiduevoi Tvag elvat ad T@v oxnuatwv: “thinking that they were men of importance because of
the garb they wore”. Similarly, Juvenal in his second Satire points out that appearances cannot be trust-
ed (2.8: frontis nulla fides), cf. Luc. Herm. 15-21, Symp. 28. On the topos of outward appearance versus
philosophical substance see also the first section of this article where we analyze Hdn. 1.9.

153 Luc. Herm. 20: [Lycinus:] TIdg 00v 0lov ¢ 6ot AV 4@’ OV £@noda ekelvav TGV Yvwplopdtwy SLopiv
OV 0pBAOG PLAocoPODVTA 1} Un; 0V yap QUAET Td Toladta oltw Staaivesdal, GAN €0ty ambppnTa Kal €v
apavel kelpeva, Adyolg kal auvovaialg avadetkvipeva kal épyolg Toig opoiolg: “How could you distin-
guish the true philosopher from the false by the marks (of external appearance) you mentioned?
Such things are not usually shown in that way; they are secret and not visible, showing themselves
in conversation and discussion and corresponding action”.

154 [Lycinus:] “It is no good knowing the liberal arts if one doesn’t improve his way of living, too”.
155 [Frankness:] “most of them (the philosophers’ imitators) are thoroughly up in your (Philosophy’s)
writings, but live as if they read and studied them simply to practice the reverse”. For more instances of
philosophers’ caricatures in Lucian’s works, where alleged philosophers behave disgracefully and total-
ly in contrast to philosophical principles, see Pisc. 1-15, 17, 24, 2938, 47-51; Herm. 9-13,15-18, 76 - 83;
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In contrast to Severus and Pericles, Marcus Aurelius indeed went down in history
as a true philosopher. Yet although his personality and writings had a huge impact on
thousands of people, who were initiated into philosophical thought and acquainted
with the benefits of introspection, his words and direct teaching failed to pass on to
his son the lessons that his pen had taught to mankind. Septimius Severus, on the
other hand, advertised himself as Marcus’ and Pertinax’s replacement and continuator
but clearly ended up being one of Lucian’s caricatures of philosophers, a fact which
impacted his sons’ upbringing and later character and led to the famous fratricide.
Eventually, even though he had managed to restore a period of overall stability and
order for the empire, he totally failed in maintaining a peaceful family home."*® In con-
clusion, despite the honest efforts of both emperors to provide worthy heirs, M. Aur-
elius and Severus chose poorly, confusing their familial paternal ‘law’ with Rome’s
well-being, thus condemning the empire to suffer. These tragic ironies led to their
reigns being overshadowed by the underwhelming performances of their sons,
which subsequently invite us to rethink to what extent they share the failure of
their unworthy successors.
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