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Abstract: The spread of Christianity resulted in the emergence of literary cultures 
in different languages that were connected through the translation of common 
works. The translation process naturally involved the exchange of manuscripts 
with the works in the original language and the production of new manuscripts 
with the translations. This article focuses on the Syriac evidence, analysing both 
literary sources and manuscript evidence. The first case study examines the 
movement of manuscripts and libraries as described in the sixth-century Chroni-

cle of Pseudo-Zacharias of Mytilene (fl. 568/569). The Chronicle highlights the relo-
cation of Greek libraries – especially from Alexandria – to Upper Mesopotamia 
due to the oppression of anti-Chalcedonian communities. The second case study 
focuses on the manuscript London, British Library, Add. 12160 (fols 1–108) which 
contains a Syriac translation of John Chrysostom’s Homilies on First Corinthians. 
Marginalia in this manuscript indicate how the translation was used during the 
Julianist debate, while the manuscript’s end matter offers a window into the net-
work involved in the translation process. As a whole, this article contributes to the 
study of processes of exchange among Eastern Christian communities in the late 
antique eastern Mediterranean. 

1 Introduction 

Between the years 405 and 406, Rufinus of Aquileia (c. 345–c. 410) carried out the 
immense task of translating the Commentary on Romans by Origen of Alexandria 
(184/185–253/255) into Latin. He undertook the translation at the request of a cer- 
tain Eraclius,1 perhaps beginning the translation in Aquileia and completing it in 

 
1 Rufinus calls Eraclius ‘brother’ (frater): Rufinus of Aquileia, Preface to Origen of Alexandria, 
Commentary on Romans (Hammond Bammel (ed.) 1990, vol. 1, 35, l. 3; Scheck (tr.) 2001–2002, vol. 1,  
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south-western Italy.2 Rufinus had to consult various libraries in search of the 
whole text of the commentary in Greek, as he writes in a preface: 

Super omnes autem difficultates est quod interpolati sunt ipsi libri. Desunt enim fere apud 
omnium bibliothecas – incertum sane quo casu – aliquanta ex ipso corpore uolumina; et 
haec adimplere atque in Latino opere integram consequentiam dare non est mei ingenii sed 
ut tu credis qui haec exigis muneris fortasse diuini. Addis autem ne quid laboribus meis de-
sit ut omne hoc quindecim uoluminum corpus quod Graecus sermo ad quadraginta fere aut 
eo amplius milia uersuum produxit adbreuiem et ad media si fieri potest spatia coartem. 

But beyond all these difficulties is the fact that the books themselves have been tampered 
with.3 For some volumes of this work are lacking in almost everyone’s library – it is not 
known, however, how this came about. To supply these and restore continuity to the Latin 
work is not within my power but, as you who ask for these things know, [would be] a gift 
from God. So that nothing is lacking from my labours, you add that I should abbreviate this 
whole work of fifteen volumes whose Greek text has reached perhaps forty or more thou-

sand lines and reduce it, if possible, to half the space.4 

In addition to the different manuscripts of the commentary Rufinus used, studies 
on the biblical text in the translation suggest that he also had recourse to a biblical 
manuscript while undertaking the translation.5 The Latin translation of Origen’s 
Commentary on Romans offers a glimpse into the logistics of producing a transla-
tion in Late Antiquity, where one had to search for codices of the text in the origi-
nal language and even consult additional manuscripts as needed. 

Translations also formed a major conduit for the exchange of ideas across cul-
tures in the premodern Eastern Christian world.6 This is exemplified by the letter that 

 
51); Epilogue to Origen of Alexandria, Commentary on Romans (Hammond Bammel (ed.) 1990, vol. 3, 
860, l. 3; Scheck (tr.) 2001–2002, vol. 2, 311). On Eraclius, see Hammond Bammel 1977, 403; Charles 
Pietri and Luce Pietri 1999, 657–658 (Eraclius 1); Scheck (tr.) 2001–2002, vol. 1, 12–13. 
2 On the context of the translation, see Hammond Bammel 1977, 399–406; Hammond Bammel 1985, 
144. 
3 I follow Scheck (tr.) 2001–2002, vol. 1, 51, in translating interpolati as ‘tampered with’. On the 
meaning of this term here, see Scheck (tr.) 2001–2002, vol. 1, 12–13; Brésard (tr.) 2009–2012, vol. 1, 
38–40. I have translated all citations from original sources in this article to achieve a certain 
degree of uniformity. In many cases, I have drawn on existing modern translations and cited 
these in the footnotes. 
4 Rufinus, Preface to Origen of Alexandria, Commentary on Romans (Hammond Bammel (ed.) 1990, 
vol. 1, 35–36, ll. 11–19; Brésard (tr.) 2009–2012, vol. 1, 135–137; Scheck (tr.) 2001–2002, vol. 1, 51–52). 
5 See Kreinecker 2016, 233–235, who draws on the extended study of the biblical text in this work 
by Hammond Bammel 1985. 
6 For example, see McCollum 2015; Toca and Batovici (eds) 2020; Papaioannou (ed.) 2021, 180–237, 
559–681. 
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the East Syriac polymath Ḥunayn ibn Isḥaq (d. 873 CE) wrote to the caliphal scribe ʿAli 
ibn Yaḥya in 848 CE in which he enumerates 129 works by Galen (129–216 CE), de-
scribes their contents, and notes whether the Greek originals had been translated 
into Arabic or Syriac.7 Ḥunayn details his own translation activities, including hunt-
ing down manuscripts for works such as Galen’s Posterior Analytics:8  

وجولت في طلبه بلاد الجزيرة والشام كلها وفلسطين ومصر الى ان بلغت الاسكندرية فلم اجد منه 
  9لية ولا تامة.الا انها مقالات غير متوا شيئاً، الا بدمشق نحواً من نصفه،

I travelled around in search of [this work] throughout the regions of al-Jazira, all of Syria, 
Palestine, and Egypt until I reached Alexandria. I did not find anything of it except about 
half of it in Damascus, but the volumes were neither sequential nor complete. 

This brief example from Ḥunayn’s letter exhibits the networks necessary to pro-
cure manuscripts for translations that facilitated the transmission of texts across 
linguistic communities. 

Syriac sources offer important insight into the role of manuscripts in the pro-
duction and circulation of translations in the late antique eastern Mediterrane-
an.10 Material evidence from Syriac manuscripts complements the numerous lit-
erary sources on translations in Syriac. This article seeks to shed light on the 
intersection of manuscripts and translation activities in the late antique Mediter-
ranean world by focusing on the Syriac evidence. After taking a broader view of 
Syriac translation culture, I will narrow in on two episodes from the anti-
Chalcedonian, Miaphysite Syriac community for which exceptional literary and 
material evidence survives. An investigation of these sources shows that theologi-
cal conflicts could affect the movement and exchange of codices which in turn 
influenced which works saw translation. The late antique Syriac evidence offers 
the chance to understand in a highly contextualised way how the movement of 
books affected the exchange of ideas across linguistic communities. 

 
7 For the text of the letter, see Bergsträßer 1925; Bergsträßer 1932; Lamoureaux (ed. and tr.) 2016. 
On the letter, see Tannous 2010, 31–52. 
8 In the Arabic, the text is referred to as the ‘book of demonstration’ (كتاب البرهان). Lamou- 
reaux (ed. and tr.) 2016, 116, n. to §126, identifies this as the Posterior Analytics. 
9 Ḥunayn ibn Isḥaq, Letter on the Translation of Galen’s Books 126 (Lamoureaux (ed. and tr.) 2016, 
117, ll. 15–16 [edition]; 116 [translation]; cf. §115 in Bergsträßer 1925, 46 [edition], ll. 15–17; Berg-
sträßer 1925, 39 [translation]). Tannous 2010, 36, pointed me to this passage. 
10 These sources are scattered throughout various publications, many of which are discussed 
below. For a helpful collection related to the translation of works of philosophy and science in 
Syriac, see King 2022, 224–246 (edition); 189–223 (translation). 
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2 Syriac translations and manuscript culture 

Translations played a vital role in the emergence and flourishing of Syriac litera-
ture. Some of the earliest known literary texts in Syriac are translations of the 
Bible from the Hebrew, Aramaic, and Greek dating to the second and third centu-
ries.11 Numerous Greek texts were translated in the fourth and fifth centuries. The 
earliest dated Syriac manuscript, produced in Edessa and dating to 411 CE, consists 
entirely of translations: the Pseudo-Clementines, an anti-Manichaean treatise of 
Titus of Bosra (d. c. 378), three works by Eusebius of Caesarea (c. 260–c. 339), and a 
translation of a Greek martyrology.12 In addition to theological texts, philosophical 
writings of a popular nature and much of the Aristotelian corpus of the Alexan-
drian Neoplatonic curriculum had been translated into Syriac by the end of the 
sixth century.13 Syriac communities also produced translations of select Greek 
medicinal and legal works.14 The experience of translating Greek works of differ-
ent genres subsequently made Syriac translators important actors in the Greco-
Arabic translation movement that took place under the Abbasids.15 This section 
offers a broad orientation to the intersection of manuscripts and translations in 
Syriac sources by looking at the production, use, and circulation of translations. 

The translated texts themselves shed light on the use of manuscripts during 
the translation process. Both the Syriac Old and New Testaments underwent regu-
lar revision throughout Late Antiquity.16 The Harklean translation produced 
around 615/616 CE represents a literal mirror translation of the Greek.17 The trans-
lator, Thomas of Ḥarkel (c. 570–after 631), added marginal notes that indicate 
where the Greek manuscripts he consulted differed from the main Greek Vorlage 
for his translation.18 A colophon to this work indicates that he not only consulted 
Greek manuscripts but also an earlier Syriac translation of the New Testament, 

 
11 For brief overviews, see Brock 2006; Loopstra 2019. 
12 The manuscript is London, British Library, Add. 12150. For a description, see William Wright 
1870–1872, vol. 2, 631–633. On the evidence for the translation of the martyrology, see Nau (ed. and 
tr.) 1912, 7–9. 
13 On the translation of popular philosophical texts, see Rigolio 2016; Rigolio 2019. On the trans-
lation of Aristotelian philosophical works, see Hugonnard-Roche 2004; Hugonnard-Roche 2019; 
Watt 2019, 422–427. For a recent analysis of the selection of philosophical and scientific works 
translated into Syriac, see King 2022, 170–188. 
14 On medicinal works, see Kessel 2019. On the translation of legal works, see Van Rompay 2011a. 
15 Brock 1991; Gutas 1998, 13–16; Daiber 2007, 1207–1208. 
16 Loopstra 2019, 293–296. 
17 For an orientation to the Harklean version, see Juckel 2011a; Juckel 2017. 
18 A few examples are described in Juckel 2017, 154–155. 
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known as the Philoxenian version.19 Notably, Thomas of Ḥarkel completed this 
translation in the monastery of the Antonians located in the district of monastic 
settlements known as the Enaton, 9 Roman miles west of Alexandria.20 This was 
the very same monastery in which Paul of Tella (fl. early seventh century) trans-
lated Origen’s Hexapla into Syriac.21 The Enaton had welcomed anti-Chalcedonian 
bishops forced into exile in the early sixth century and became the unofficial 
headquarters of the Egyptian anti-Chalcedonian patriarchate from the sixth to 
seventh centuries.22 The monastery’s prominence must have led to the influx of 
manuscripts which translators like Thomas of Ḥarkel and Paul of Tella used for 
their translations. 

Syriac translators also consulted Greek and Syriac manuscripts when revising 
earlier translations of theological and philosophical works. For example, the Syri-
ac translations of the discourses of Gregory of Nazianzus (c. 329–c. 390) under-
went continual revision, where the older versions were updated to reflect the 
Greek text more faithfully.23 Further, the intellectual community associated with 
the monastery of Qenneshre located on the Euphrates River in Upper Mesopota-
mia carried out revisions or new translations of patristic and philosophical works 
in the late seventh and early eighth centuries to meet their curricular needs.24 Just 
as the example of Rufinus’s translation of Origen discussed above, such revisions 
demonstrate that the production of translations could involve gathering and con-
sulting a small collection of manuscripts. 

A more detailed look into the use of manuscripts in the production of transla-
tions can be found in the letters prefaced to the Syriac translation of Athanasius of 
Alexandria’s (c. 295/299–373) Commentary on the Psalms.25 A certain monk named 
Barlaha wrote a letter to Symeon, abbot of the monastery of Beth Licinius on the 
Black Mountain near Antioch, asking him to translate the proem to the commen-

 
19 Zuntz 1951, Table: Gegenüberstellung der Kolophone E und P. This unnumbered table is found 
between pages 176 and 177 in Zuntz’s article. On the relationship of the Philoxenian and Harklean 
versions, see Brock 1981; Aland and Juckel (eds) 1986, 7–12. 
20 On the Enaton in general, see Gascou 1991; Juckel 2011b; Ghattas 2017. 
21 On the production of the Syrohexapla, see Vööbus 1971, 33–44; Liljeström 2021, 658–661; Marsh 2024, 
5–14. The production of the Syrohexapla is largely based on the colophons. For a list see, Gentry 2021, 
558. For the text and translation of the colophons and a detailed analysis of select colophons, see 
Marsh 2024, 113–132, 267–277, 427–429, 665–676. 
22 See Gascou 1991, 956–957; Davis 2004, 100, 108. 
23 Haelewyck 2017. 
24 The evidence is summarised in Tannous 2018, 189–191. 
25 Athanasius did not write a Commentary on the Psalms as such. This is likely a reference to his 
Letter to Marcellinus (Patrologia Graeca 27, cols 12–45): see Guidi 1886, 552–553. 
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tary by Athanasius.26 Barlaha sent a deacon to Symeon with a copy of the work to 
be translated: 

ܬܘܒ ܕÍâ çØܕÍÐß çæÙîܒÍÝܢ܆ ܕܐÿØ ܗܘܐ Íàîܗܝ ÍÜܪèܐ ܕûéîܐ çÙñăÒ܇ āâ̈ çâ ܕûñܘܐÍÙâܢ܇ ܕÊøܡ ùüÍñܐ 
ØûÓñ .ܣÍÙèÍåܐ ܐܬåÿܒÍÒܪ̈ܐ ܕÍâÎâܐ ܕùüÍòß ܐüܗ çæÙܓæÏÿâܘ .ÌÐÏܨ çæàùüܐ. ܘÿܐ ܪܒØܪÊæéÝßܐ ܕܐÜû

 ܕÿñܓÍã̈ܗܝ. ܐûâ áÓâ Āܢ̣ ܐܢ ÍÝß úÙýñܢ ܘå ÊÏܒÙܐ ܒÍÐàܕ ܗ̇ܘܐ ܐܘ ܬܪçØ܆ áạ̃î ܘÌÙùýñܝ.

So then, we are informing Your Love that [the deacon] had a quire of ten leaves from the 
words of the proem preceding the commentary on the Psalms of the blessed Athanasius, pa-
triarch of the great Alexandria. We have taken a copy of it [ṣḥāḥēh ÌÐÏܨ] and now desire a 
translation of his words.27 But for the sake of Our Lord, if you are able and there is only a 
section28 or two, take up this task and translate it.29 

This passage shows that the one commissioning the translation furnished the 
translator with a copy of the work to be translated. It interestingly also provides 
rare information about the makeup of this manuscript: that it took the form of a 
quinion. It seems that Barlaha had the proem copied onto this quinion so that he 
could send the work to Symeon while keeping the original in his monastery. The 
term ‘copy’ (ṣḥāḥā ܐÐÏܨ) found in the quote surfaces in many of the quotations 
examined in this paper. The Syriac word can mean ‘manuscript’ or ‘codex’ and in 
some contexts even ‘section’. While I have stuck to the translation of ‘copy’ 
throughout the article, the other possible translations should be taken into con-
sideration. 

Symeon’s response to Barlaha offers insight into the use of manuscripts in the 
production of translations. After defending his translation choices, he writes, 

 
26 According to the letter, Barlaha came from the monastery of Elisha of Markaba, but this site is 
not otherwise known: Carlson 2016. 
27 The Syriac term ‘words’ (peṯgāmē ܐã̈ܓÿñ) here is different from ‘words’ (mellē āâ̈) earlier 
in this quote. The text under examination seems too limited to determine whether the scribe 
wishes to make a distinction between them here. I am grateful to the anonymous reviewer for 
drawing attention to this potential ambiguity. 
28 The term ‘prophet’ (ܐÙܒå) was used as a term for sections of texts in the sixth century. See 
Baumstark 1922, 110, n. 5; Brockelmann 1928, 411; Becker (tr.) 2008, 59, n. 162. 
29 Barlaha, Letter to Symeon, abbot of the monastery of Beth Licinius (Guidi 1886, 549, ll. 4–9). 
The beginning of the manuscript in which the correspondence between Barlaha and Symeon 
appears contains three distinct, but incomplete texts related to the interpretation of the Psalms. 
This has led to confusion regarding the authorship of these texts: Joseph Simonius Assema- 
ni 1719–1728, vol. 1, 612; Joseph Simonius Assemani 1719–1728, vol. 2, 83; Stephen Evodius Asse-
mani and Joseph Simonius Assemani 1758, vol. 2, 213–214; Baumstark 1922, 164. For a resolution of 
this problem, see Guidi 1886, 547–554. 
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ܕÌàØ ܕÿÜܒܐ ܗåܐ܆ ܐÿÐÝü̇ ܕÍÙßÍÝè .Ìæâ áïß ÃØÿÜܢ ܕÍÒܒæܐ  ܬܘܒ ܕÍâ çØܕܥ ܐåܐ ÍÐßܒÞ܆ ܕܒçâ ÊÐ ܨÐÏ̈ܐ
 ܐܬÍÙèÍåܣ.

Now I am informing Your Love that in one of the copies [ṣḥāḥē ܐÐÏ̈ܨ] of this same book I 
have found written above [the text]: ‘Scholion of the blessed Athanasius’.30 

The one manuscript witness to Symeon’s letter ends here, cutting the text off ab-
ruptly. But even Symeon’s short statement highlights two aspects of his transla-
tion activities. First, he consulted other manuscripts that contained the same work 
sent to him by Barlaha. Copies of the same Greek work may have been present in 
his own monastery, or perhaps he like Rufinus had to search for these copies 
himself. Second, Symeon attended to paratextual materials in the Greek manu-
scripts of this work, drawing Barlaha’s attention to what seems to be a title or a 
running title for the work. The correspondence of Barlaha and Symeon thus offers 
precious details about the book culture surrounding translations and the produc-
tion of translations using multiple manuscripts. 

Another epistolary exchange offers a complementary perspective on the use 
of manuscripts and translation literature. Sergius of Reshʿayna (d. 536) undertook 
translations of theological, philosophical, and medical works, commenting in 
prefaces or introductory works on his aims and translation practices.31 Among the 
philosophical texts he worked on is the pseudo-Aristotelian treatise On the World. 
His translation is prefaced with a letter to the unknown individual who commis-
sioned him to undertake this work,32 beginning as follows:  

ܕÊüܪܬ Úß ܓܒÍÙܬܟ ܐÊØܐ ܕîܒÊÙܐ ĀܪñÍéàÙñ êÙàÒÍÓéØܐ: Íßܬ ܐÊæéÝßܪܘܣ Ýàâ̇ܐ áî ܐÿîÊØܐ ܐܓûܬܐ 
 ̇ܕܗܘØ̈ܐ: ܘÊùñܬ Ùãß ÚßܒÍàܬܗ̇ ܐÙåÍØ āàãâ çâ :áÙÏ ÞØܐ æýàßܐ ܕÍèܪÙØ̈ܐ܆ø 33ܒÿàܗ̇ ûÜ çâ ܕÊüܪܬܗ.

As for the letter which Your Election sent me, which was composed by the philosopher Aris-
totle for King Alexander about the knowledge of the things that exist, which [Your Election] 

 
30 Symeon, abbot of the monastery of Beth Licinius, Letter to Barlaha (Guidi 1886, 552, ll. 6–8). 
31 On Sergius and for further bibliography, see Watt 2018. For a selection of his reflections on 
translation, see King 2022, 189–201, 224–233. For his comments on translation technique, see 
McCollum 2009, 143–145. 
32 While some have suggested one of Sergius’s other correspondents as the addressee of this 
letter, nothing can be known for certain: McCollum 2016, 168. 
33 De Lagarde 1858, 134, l. 16 has .̣ܐÙØ̈ܪÍèܕ. For the sake of consistency, I have changed the punc-
tuation from .̣ܐ to ܐ܆ throughout the article for consistency, including similar instances. 
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commanded me to transfer according to [my] ability from the Greek speech to the language 
of the Syrians, I have received it from where you sent it.34 

The preface thus makes it clear that Sergius’s anonymous correspondent request-
ed a translation of the treatise On the World and sent him a manuscript contain-
ing the Greek text. This mirrors the type of exchange described in the correspond-
ence between Barlaha and Symeon.  

But Sergius’s letter adds to this picture by considering the use of manuscripts 
after the completion of the translation. Sergius explains his approach to transla-
tion as follows: 

Êâ Ì̇ܒ ÿØܬܐ ܗܕܐ ܕܐûܕܐܓ Ì̇àØܐ ܕåûÏܐ ܐÐÏܨ ÑÜÿýâ܆ ܕܐܢ ܗ̣ܘ ܕÞܒÍÐß çØܐ ܕåܐ êÙòâ .ûØ÷ܐܘ ܒ ûØÿØ ܡ
 Ìß ܆ÞܒÍÏ ܬÍß çâ ܕܪÿüܐ ܕܐÐÏ÷ܒ ÿÐÝü̇ܡ ܕܐÊâ ܗ̇ܘ ûÙܐ ܓåܬܢ. ܐÍàÙÐâ ܪÿܐ ܒÙßÊî ܬܟÍÙܓܒ äÙèܬ Ā

ûÓãß ÿñ÷̇Ø ܒÍãàýܬܐ ܓûÙãܬܐ. óèÍâ Ā ÊÜ ܐåܐ Êâܡ áî ܗçÙß ܕÿÝâܒñÍéàÙòß Ìß çܐ ܬçå. ܘĀ ܬܘܒ 
 âܒ̇÷ܪ ܐåܐ çØÌæâ ܐÚàÙÏ ÞØ܀

But I am asking Your Love, that if another copy [ṣḥāḥā ܐÐÏܨ] of this same letter is found in 
which there is something more or less, let Your Election not put the blame on our weakness, 
for I have taken care to keep in all fullness that which I found in the copy [ṣḥāḥā ܐÐÏܨ] sent 
from Your Love, not adding anything to those things that were written by the philosopher 

here and not subtracting from them, according to my ability.35 

Daniel King has suggested that Sergius is defending himself here against criticisms 
of his translation programme, pointing out that others may tamper with his trans-
lations.36 Be that as it may, Sergius assumes that his addressee could access anoth-
er ‘copy’ or ‘manuscript’ (ṣḥāḥā ܐÐÏܨ) of the same work, presumably also in 
Greek, with which to compare his translation. He also assumes the potential that 
multiple versions of the same work or at least copies with divergent readings 
could be in circulation. Indeed, two notes found in Syriac manuscripts of the sixth 
century, which contain a translation of the Bible and the works of John Chrysos-

 
34 Sergius of Reshʿayna, Preface to Pseudo-Aristotle, On the World (de Lagarde 1858, 134, ll. 14–17; 
King 2022, 195). McCollum 2016, 166, n. 4, notes that the Syriac text edited by Paul de Lagarde does 
not accurately reproduce the Syriac text in the sole surviving manuscript. I have nevertheless 
reproduced the Syriac text from de Lagarde here, as I do not have direct access to the Syriac 
manuscript nor is it printed in Adam Carter McCollum’s article. It is substantially the same text as 
that printed in King 2022. 
35 Sergius of Reshʿayna, Preface to Pseudo-Aristotle, On the World (de Lagarde 1858, 134, ll. 22–27; 
King 2022, 196). 
36 King 2022, 196. 
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tom (c. 350–407), refer to the ‘collation’ (from the root p-ḥ-m äÐñ) of manuscripts.37 
The Syriac root p-ḥ-m, translated here as ‘collate’, has a somewhat different range 
of meaning than the English term, stretching from a simple comparison to the 
more specific activity of vocalising or punctuating a manuscript.38 Sergius assumes 
that readers of his translations may continue to consult other manuscripts of the 
same work in the original language. 

A different episode draws attention to the formation of a library and demon-
strates how the manuscript culture surrounding translations crossed ecclesiastical 
boundaries. The text in question comes from the pen of Timothy I, catholicos of 
the Church of the East (r. 780–823). Early in Timothy’s catholicate, the caliph al-
Mahdi (r. 775–785) commissioned Timothy and his fellow ecclesiastic Abu Nuḥ to 
produce an Arabic translation of Aristotle’s Topics.39 Having accomplished this 
task, Timothy wrote to the leader of a monastic school of the Church of the East in 
search of books related to Aristotle as well as other texts. He seeks out further 
texts, whether in Syriac or Greek, related to Aristotle: 

ÍÙéÏ áÙÜܐܠ ܗü̇ܬÃùîܐ ܘܬÿîÊÙܐ. ܬܟ ܒù̈ÙñÍÒ ܐåܒܐ ܗÿÝß ܐܪܐ ÚÜ ܗ̣ܘ ÿØܐ: ܐÓé̈ñÍèܐ ܕæéÝâ ܘÌ̇ß ̇ܐܘ :
ܘܐܢ ùüÍñ . çậܐ Êâ ÿÙÜܡ ܐܘ ÙßÍ̈Ýèܐ ܕܐçÙý̈å ܐÞØ ܕܒÍéܪÙØܐ̣ ܐܘ Ā: ܐܘ Ì̇ßܘ ܕܪܗăÒܐ ܐܘ Ì̇ßܘ ܕÍñܐÓØܐ

ܗܘ̣ܐ  ܒûܡ ܕÍ̈ü .Ā çØܐĀ ܕçØ ܕáî ܗܕܐ Ìåܘܘܢ̣ ûâÍî Ú̈ñĀܐ ܕûâܝ ÿâܝ. ܐÿØ܆ Ãùî ܕÍæâ ܘÍæãß ܘܐÝØܐ
Ā̈ܐÍü ܘܘܢÌå ÿØāÙÓܒ . ā̤ܬܬܓ Āܐ ܘòÏܬܐ ܬܬÍܨܒ þ̤ܬܬܪܓ ÊÜ ܕܡ.  

So, let Your Holiness skillfully ask and investigate whether there is for this book, the Topics, 
for the Refutation of the Sophists, for the Rhetoric, or for the Poetics some sort of commen-
tary or scholia by anyone, whether in Syriac or not? If there is, investigate by whom and for 
whom and where it is. Questions in this matter should be made to the monastery of Mar 
Mattai, but the questions should not be too insistent lest, when it has been perceived, the 
property be hidden and not revealed.40 

The end of this request shows Timothy’s hesitancy to write directly to the monas-
tery of Mar Mattai, located some 38 km north of modern-day Mosul, Iraq. Since 
this monastery belonged to the anti-Chalcedonian Syriac tradition, it may have 
been difficult for the leader of the rival Church of the East to contact it directly.41 

 
37 London, British Library, Add. 14431, fol. 157r (as recorded in William Wright 1870–1872, vol. 1, 
14); London, British Library, Add. 12160, fol. 107rb (see Appendix 2, Text 7 below). 
38 See Jesse Payne Smith 1903, 441. I am grateful to the anonymous reviewer for encouraging 
precision on this point. 
39 On the context of this letter, see Heimgartner (ed. and tr.) 2012, vol. 2, l–li. 
40 Timothy I, Letter 43.5–6 (Heimgartner (ed. and tr.) 2012, vol. 1, 66, l. 12–67, l. 23; Heimgartner (ed. 
and tr.) 2012, vol. 2, 49–50; Brock 1999, 236 [§3]). 
41 Brock 1999, 242.  
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Timothy made requests to seek books from the same monastic library on several 
occasions in his letters.42 

Indeed, the confessional identity of the owners of manuscripts seemed to 
have played little role in his attempt to build up his Greek philosophical library. 
The works of authors who were not tied to particular confessions formed points of 
connection between competing traditions, and their circulation across ecclesiasti-
cal divides was not as problematic as that of Christian authors who had to take a 
side in theological debates. Directly after the request to search the library of the 
monastery of Mar Mattai, Timothy writes, 

ܐÍòÝå Āܬܟ . ܕÜăüܐ Üăü äßܐ Ìæâ. ܘ ÊùàÜܘÙåܐ܆ ܕỊ̂Ïܐ Êâܡ ܙÍîܪܐ ÙßÍ̈Ýè çậܐ ܕùÙñÍÒܐܐÚß ûậ ܐÍØܒ ܗ̇ 
.ܬÃùî ܐòÙÜܐÙ̈ßÍÝè áî ÿØܐ ܐܘ ùüÍñܐ ܕܗÿÜ çÙßܒ̈ܐ  

Job the Chalcedonian told me that he has seen a small amount of scholia on the Topics, but 
apparently [only] some remnants of it. But let Your Chastity carefully investigate about scho-

lia or a commentary on these books.43 

Here a third confessional identity comes into view. Timothy evidently had contact 
with a certain Job who came from the Chalcedonian community.44 Their common 
interest in Aristotle’s Topics helped bridge the different viewpoints of their com-
munities in this situation. 

The letter continues with a request for a manuscript containing the transla-
tion of Gregory of Nazianzus’s Orations. Timothy had evidently already accessed 
the first volume of the Orations translated by the Syriac Orthodox ecclesiastical 
figure Paul of Edessa (early seventh century) and revised by Athanasius II of 
Balad (d. 687). But he still needed the second volume to complete his library: 

ܗæÜܐ . ܘÿéâܒûܐ Úß ܕÿùòâܐ çâ̇ ܕĀÍñ ܗ̣ܝ. ÿÙâÊøܐ ܓûÙ ܐÿØûÏ .çß ÿØܐ ܕܐܬêå ܕÿÝåܒÊü Ì̇Ùܪ ÿÙùæñ çßܐ ܐ
äÙüܒܐ ܪÿÜܕ ÌàØܘܢ ܕāòùܘܐܦ ܒ ûÙܣ . ܓÍØܪÍܓØûܐ ܓÌßĀ þÙܒßܐ ܘýØÊøܐ ܕÿÙâÊø äß ܐÿÙùæñ

ܬܘܪܨܐ ܕçØ ܐÿàâ ÞØܐ . ܕÙåÍØ çậ Ì̇ùýñܐ ÍéßܪÙØܐ܆ ܐܒûâ êܝ ĀÍñ ܒûñÍÙùܘܣ ܓÎܪܬܐ. ܬܐܘÍßܓÍܣ
.ܕܐܬêå ܐÿØܘܗܝ  

 
42 As noted by Brock 1999, 242. See Timothy I, Letter 16.12 (Heimgartner (ed. and tr.) 2021, vol. 1, 
85, l. 5; Heimgartner (ed. and tr.) 2021, vol. 2, 68); 33.5 (Heimgartner (ed. and tr.) 2016, vol. 1, 11,  
l. 12–12, l. 2; Heimgartner (ed. and tr.) 2016, vol. 2, 9); 39.50–52 (Heimgartner (ed. and tr.) 2016, vol. 1, 
183, ll. 5–11; Heimgartner (ed. and tr.) 2016, vol. 2, 159). 
43 Timothy I, Letter 43.7 (Heimgartner (ed. and tr.) 2012, vol. 1, 67, ll. 23–27; Heimgartner (ed. and 
tr.) 2012, vol. 2, 50; Brock 1999, 236 [§4]). 
44 Despite various proposals, the identity of the Job mentioned here remains unclear: Berti 2009, 
187–189, n. 566; Heimgartner (ed. and tr.) 2012, vol. 2, 50, n. 229. 
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Send us the latter volume of Athanasius so that we can copy it, for we have the first one. I 
think the translation is by Paul, for on the title of the same book the following is inscribed: 
‘The first volume of the holy and God-clothed Gregory the Theologian, which Abba Mar Paul 
translated from Greek to Syriac on the island of Cyprus.’ The revision45 is by Athanasius, ac-
cording to what it says.46 

The catholicos Timothy I went to great lengths to form a library of both early 
Christian and philosophical works translated from Greek. In this way, the letter is 
reminiscent of the manuscript hunting of Ḥunayn ibn Isḥaq explored in the intro-
duction. But it also serves as a helpful counter-example to the focus of the follow-
ing two sections on a single ecclesiastical tradition. When works common to sev-
eral traditions – such as Gregory of Nazianzus’s Orations – underwent translation 
into Syriac, the ecclesial background of the translator does not seem to have been 
important. Such translations became the common heritage of Syriac Christian 
communities across ecclesiastical divisions. 

This brief survey has highlighted the use and circulation of manuscripts in 
the production of translations as evidenced by Syriac textual sources from Late 
Antiquity. First, translators not only made use of the manuscripts they received 
but also sought out additional witnesses to a text – therefore, the production of a 
translation could involve the consultation of several manuscripts. Second, the 
translation of a work might not deter readers from going back to the original text 
or comparing copies of its translation. Indeed, readers could actively seek out 
other copies of the same work in order to check the translation. Third, Syriac 
communities throughout Late Antiquity sought to form libraries which housed 
translations of Greek works alongside literature composed in Syriac. The transla-
tions of works of common interest that did not contain material objectionable to 
one theological confession could form a bridge between competing ecclesiastical 
communities. 

 
45 The term ‘revision’ (turrāṣā ܬܘܪܨܐ) also has the sense of ‘emended’ or ‘corrected version’. See 
Jesse Payne Smith 1903, 609. I am grateful to the anonymous reviewer for drawing attention to 
the broader range of meaning of this word. 
46 Timothy I, Letter 43.8 (Heimgartner (ed. and tr.) 2012, vol. 1, 67, ll. 27–35; Heimgartner (ed. and 
tr.) 2012, vol. 2, 50–51; Brock 1999, 237 [§5]). 
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3 Imperial opposition to anti-Chalcedonians and 

the circulation of Greek manuscripts 

The short anecdotes in the previous section exhibited general trends in Syriac 
manuscript culture related to the production of translations. This and the follow-
ing section turn to specific case studies that shed light on trends in the manuscript 
culture of the anti-Chalcedonian or Miaphysite Syriac community. The first epi-
sode comes from an extensive Syriac historiographical work known as the Chron-

icle of Pseudo-Zacharias of Mytilene (fl. c. 568/569). The composition of this work 
and an epistolary exchange found within it relate crucial information about the 
movement of manuscripts in anti-Chalcedonian circles. 

The Chronicle of Pseudo-Zacharias forms a compilation of historiographical 
and other texts shaped loosely into the form of a universal history consisting of 
twelve books.47 The first two books (Books 1–2) consist of eclectic materials ar-
ranged roughly in chronological order up to the mid fifth century. The remaining 
ten books (Books 3–12) narrate the history of the reigns of the Roman emperors 
from Marcian (r. 450–457) through the early years of Justin II (r. 565–578), drawing 
primarily on the Ecclesiastical History of Zacharias of Mytilene (c. 465–after 536) 
for the period up to 491 (Books 3–6) and two otherwise unknown sources for the 
reigns of Anastasius I (r. 491–518), Justin I (r. 518–527), and Justinian I (r. 527–565) 
(Books 7–12).48 Pseudo-Zacharias himself describes his plan to cover history up to the 
year 568/569.49 The use of the Ecclesiastical History of Zacharias of Mytilene betrays 
the Chronicle’s Miaphysite perspective: Zacharias was an anti-Chalcedonian leader 
who studied with and became a major supporter of Severus of Antioch (d. 538), writ-
ing a favourable life of the bishop shortly after his death.50 The prominent role of 
the Ecclesiastical History as a source for the Chronicle must have led to the false 
attribution of the Chronicle to Zacharias, hence the name assigned to the anony-
mous compiler. 

 
47 On the genre of the work, see Greatrex (ed.) 2011, 33–37. For an edition and full Latin transla-
tion, see Pseudo-Zacharias of Mytilene, Chronicle (Brooks (ed. and tr.) 1919–1924, vols 1–2 [edi-
tion]; Brooks (ed. and tr.) 1919–1924, vols 3–4 [translation]). The German and two English transla-
tions only include partial translations of Books 1–2: Ahrens and Krüger (tr.) 1899; Hamilton and 
Brooks (tr.) 1899; Greatrex (ed.) 2011. 
48 On the sources, see Greatrex (ed.) 2011, 2, 39–57; Debié 2015, 532. 
49 Pseudo-Zacharias of Mytilene, Chronicle 1.1 (Brooks (ed. and tr.) 1919–1924, vol. 1, 6, ll. 13–17; 
Brooks (ed. and tr.) 1919–1924, vol. 3, 4; Greatrex (ed.) 2011, 79 [§1.1k]). 
50 Zacharias of Mytilene, Life of Severus of Antioch (Kugener (ed. and tr.) 1907, 7–115; Brock and 
Fitzgerald (tr.) 2013, 33–100). On Zacharias and his works, see Greatrex (ed.) 2011, 3–31. 
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Pseudo-Zacharias himself seems to have come out of a monastic milieu. He re-
fers to the one who encouraged his work on the Chronicle as ‘our holy father’ 
 in another,51 stating that he did it (ܐÍÏܢ) ’in one place and ‘our brother (ܐܒÍܢ ýØÊøܐ)
‘for the instruction of the brotherhood, the delight of the lovers of learning, and the 
edification of the faithful’ (ܐæãØÌ̈âܬܐ ܕÍæøÿßܐ. ܘæòßÍØ ÚãÏ̈ܐ ܕܪæÙåÌßܬܐ. ܘÍÏܐ ܕܐüܘܪÊß).52 
He may well have been a monk in a monastery in Amida (modern-day Diyarbakır, 
Türkiye) based on shared materials with the contemporaneous Syriac historiog-
rapher John of Ephesus (c. 507–589) and his discussion of the library in Amida, 
which is explored below.53 

The growing imperial opposition to the Miaphysite movement in the early 
sixth century shaped the composition of this work. Anti-Chalcedonian parties 
enjoyed relative stability during the reign of Anastasius I, exemplified by the ten-
ure of the anti-Chalcedonian Severus (d. 538) as patriarch of Antioch from 512 to 
518. This changed when Justin I rose to the throne and initiated various measures 
to undermine the anti-Chalcedonian movement,54 which included deposing bish-
ops such as Severus who fled to Egypt.55 The Chronicle lists the bishops expelled 
from their thrones56 and the anti-Chalcedonian monasteries forced to relocate in 
the wake of persecutions.57  

The forced exile of clerics and the relocation of monastic communities inter-
sect the compositional history of the Chronicle. Pseudo-Zacharias informs us that 
many bishops forced into exile took refuge in Alexandria, including Nonnus who 
had a short tenure as bishop of Amida after his appointment in 519.58 Nonnus was 

 
51 Pseudo-Zacharias of Mytilene, Chronicle 1.7; 2.0 (Brooks (ed. and tr.) 1919–1924, vol. 1, 56, l. 17 
and 104, l. 7; Brooks (ed. and tr.) 1919–1924, vol. 3, 40, 72; Greatrex (ed.) 2011, 49, 82 [§§1.7 and 2.0b]). 
52 Pseudo-Zacharias of Mytilene, Chronicle 2.0 (Brooks (ed. and tr.) 1919–1924, vol. 1, 104, ll. 4–5; 
Brooks (ed. and tr.) 1919–1924, vol. 3, 72; Greatrex (ed.) 2011, 82 [§2.0b]). 
53 On Pseudo-Zacharias, see Greatrex (ed.) 2011, 32–33. A recent article suggests that Pseudo-
Zacharias was a doctor who became a monk later in life: Prostko-Prostyński 2018. On Amida as a 
centre for the composition of Syriac historiographies, see Debié 2015, 156–165. 
54 The change in policy is depicted as abrupt and as emerging from the populace (see Forness 2020), 
but it was complex and had many factors: Vasiliev 1950, 132–160; Grillmeier 1987, 318–322; Ana- 
stos 1985, 128–134; Greatrex 2007, 99–105; Menze 2008, 22–30. 
55 On Severus’s flight, see Brock 2017. 
56 Pseudo-Zacharias of Mytilene, Chronicle 8.5 (Brooks (ed. and tr.) 1919–1924, vol. 2, 78, ll. 5–17; 
Brooks (ed. and tr.) 1919–1924, vol. 4, 53; Greatrex (ed.) 2011, 298–300 [§§8.5a–b]). 
57 Pseudo-Zacharias of Mytilene, Chronicle 8.5 (Brooks (ed. and tr.) 1919–1924, vol. 2, 80, l. 11–81, l. 7; 
Brooks (ed. and tr.) 1919–1924, vol. 4, 55; Greatrex (ed.) 2011, 303–305 [§8.5c]). 
58 Pseudo-Zacharias of Mytilene, Chronicle 8.5 (Brooks (ed. and tr.) 1919–1924, vol. 2, 78, l. 21–79, l. 9; 
Brooks (ed. and tr.) 1919–1924, vol. 4, 53–54; Greatrex (ed.) 2011, 300–301 [§8.5b]). On Nonnus, see 
Honigmann 1951, 100. 
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succeeded by Mara who belonged to the nobility of Amida, being the son of the 
governor, and had been a ‘steward’ (rabbaytā ܐÿÙܪܒ) of the church.59 The Chroni-

cle highlights Mara’s Greek learning through his studies at the monastery of 
Thomas in Seleucia Pieria which around 530 ‘moved out of zealous faith and was 
rebuilt, resettling in Qenneshre on the Euphrates River’ ( .ܐææÒܬܐ ܕÍæãØÌܒ ÿÙæüܗ̇ܝ ܕ
 As noted above, the monastery of 60.(ܘܐܬܒÿØÿâ ÊÜ ÿÙæܒܐ ܒûýæùܐ Ìå áîܪܐ ûñܬ.
Qenneshre became one of the leading centres for the production of Syriac transla-
tions of Greek works, and here we must imagine that the library brought from 
Seleucia Pieria played no small part in its access to manuscripts for translation.61 
The Chronicle emphasises that Mara himself acquired a wide range of books:  

ÍÝܪÌÙè. ܐÿüܕܝ òßܐûÒܐ ܘñ çâܐûÒܐ ÊæéÝßĀܪØܐ. ܘܗܘܐ ܬçâ ܙܒæܐ ܘîܒÊ ܒÿ̈Ü ÿÙܒܐ ܘáÙàø ÊÜ ܙܒæܐ ÿÜܪ ܒ
 .çâܐܐ ܬÙ̈ܓè ܪܬܐÍâܐ. [...]ܕܬܕûܬܗ ܕܓܒÍâ ܪÿܒ Êâܬܐ ܕܐÊîܐ ܕÎܓ ÿÙܒß ÍàܒØܐܬ çÙßܗ  

After he remained in his see for a short period of time, he was banished to Petra and from 
Petra to Alexandria. He was there for some time and formed there a library of many won-
derful books. […] They were transferred to the treasury of the church of Amida after this 

man’s death.62 

Based on this passage and the content of the Chronicle, prior scholarship has con-
cluded that Mara’s library in Amida granted the chronicler access to many 
sources used in compiling the Chronicle.63 Pseudo-Zacharias’s personal knowledge 
of the library helps link him to Amida. For our purposes, this passage demon-

 
59 Pseudo-Zacharias of Mytilene, Chronicle 8.5 (Brooks (ed. and tr.) 1919–1924, vol. 2, 79, l. 13; 
Brooks (ed. and tr.) 1919–1924, vol. 4, 54; Greatrex (ed.) 2011, 301 [§8.5b]). On Mara, see Honigmann 1951, 
101. Other accounts of Mara’s exile and return to Amida can be found in John of Ephesus, Lives of 

the Eastern Saints 13 (Brooks (ed. and tr.) 1923–1925, vol. 1, 188, l. 2–197, l. 2 [passim]), Chronicle of 

Zuqnin (Chabot (ed. and tr.) 1927–1949, vol. 2, 30, l. 21–32, l. 16; Hespel (tr.) 1989, 21–23; Harrak (tr.) 1999, 
59–60), Michael the Syrian, Chronicle (Chabot (ed. and tr.) 1889–1910, vol. 4, 268, col. 1, ll. 8–14; 
Chabot (ed. and tr.) 1889–1910, vol. 2, 174). A letter congratulating him on his accession to the episco-
pacy also survives: Jacob of Serugh, Letter 26 (Olinder (ed.) 1937, 223, l. 1–224, l. 31; Albert (tr.) 2004, 
286–288). 
60 Pseudo-Zacharias of Mytilene, Chronicle 8.5 (Brooks (ed. and tr.) 1919–1924, vol. 2, 79, ll. 16–18; 
Brooks (ed. and tr.) 1919–1924, vol. 4, 54; Greatrex (ed.) 2011, 301 [§8.5b]). The educational curricu-
lum of the monastery of Thomas can be gleaned from a sixth-century source on John bar Aphtho-
nia who guided the monastery through its move to Qenneshre: History of John bar Aphthonia 4–6 
(Nau 1902, 115, l. 13–118, l. 31 and 124–130; on this text, see Watt 1999). 
61 On the monastery in Qenneshre, see Tannous 2018, 169–176.  
62 Pseudo-Zacharias of Mytilene, Chronicle 8.5 (Brooks (ed. and tr.) 1919–1924, vol. 2, 79, ll. 22–25, 
27–28; Brooks (ed. and tr.) 1919–1924, vol. 4, 54; Greatrex (ed.) 2011, 302 [§8.5b]). 
63 Allen 1980, 472; Greatrex (ed.) 2011, 38, n. 17, with further bibliography. 
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strates the flow of Greek books from Alexandria to the anti-Chalcedonian com-
munities in Upper Mesopotamia.64 

The movement of books occasioned by imperial opposition to the anti-
Chalcedonian movement also surfaces in relation to the translation of the story of 
Joseph and Aseneth. The first book of the Chronicle begins with a general plan for 
the work65 and then features two epistolary exchanges: one on the chronology of 
the Bible;66 the other regarding the translation of Joseph and Aseneth,67 which 
forms a chapter by itself.68 The unnamed author of the request for a Syriac trans-
lation of Joseph and Aseneth may well be Pseudo-Zacharias himself.69 This request 
was sent to Moses of Aggel (sixth century) who is also known to have translated 
Cyril of Alexandria’s Glaphyra.70 The letter written to Moses highlights again the 
movement of Greek manuscripts in the early Syriac movement this time in rela-
tion to a translation: 

ØÍ̈ü]ܕ ûÙܒܐ ܓÿ̈Ü ÿÙܒܒçØûøÿâܐ. ܕòùéñ̈ܐ ܐåûÜܘÊß Úܬ  ]ـÍß .ܐÿæØÊâ ܐæÙî þØܪ çâ ܘܐܐûܒ ÿÙܐ̣ ܕܒÿܒûü ܗܘܘ
Êܐ. ܕÏܒÚß ÃÙ ܒûãܢ ܘܒæÙæïܐ ܕÍßܬܗ ÍÙàÒ çâܬܝ ÿÜ .Úß óùåÿâܒܐ ÙàÒ ÊÏܐ ÃØûø ÊÏ ܓÌéæܘܢ ܕîûâ Ìãüܒ

 ÃØÿÜܕ ÿÐÝüܐ ÿÙèܐ ܕܐûøÿâܕ Úܓè úØÿîܪܐ ܕÍîܙæýàܪ ܐ][ܒÍÓéØܐ ÿØûøܐ. ܘÙåÍØ ܐØܘܬܐܘܪ .ÌàØܕ ܕÍÐàܐ ܒØ
Ā ܐÿàÜÿè. ܘáÓâ ܕúéî ܘûÜÍåܝ æýß Úßܐ ܗåܐ. çâ ܗܕܐ Êüܪܬܗ ÍÐßܒÞ ܕܐÿå ܬÍÙùýñܗܝ æýàß Úßܐ ÍèܪÙØܐ. 

.ÚæàÝèܬ ÌàØܐ ܕØܬܐܘܪ çâ ܡÊâ ܡÊâܘ .ÌàÜ ÌàØܐ ܕØܪÍÓéØܒܐ 

For in the library of the bishops, who are worthy of memory, who were called the family of 
the house of Beroea71 from the city of Rēšʿaynā, [in the possession of] a certain boy, their 

 
64 Greatrex (ed.) 2011, p. 302, n. 92, points to one parallel case. A certain Thomas from Armenia 
acquired a large library of books while in Alexandria and brought them back on his return. See 
John of Ephesus, Lives of the Eastern Saints (Brooks (ed. and tr.) 1923–1925, vol. 1, 293, ll. 5–8). 
65 Pseudo-Zacharias of Mytilene, Chronicle 1.1 (Brooks (ed. and tr.) 1919–1924, vol. 1, 2, l. 18–6, l. 27; 
Brooks (ed. and tr.) 1919–1924, vol. 3, 1–4; Greatrex (ed.) 2011, 76–79. 
66 Pseudo-Zacharias of Mytilene, Chronicle 1.2–3 (Brooks (ed. and tr.) 1919–1924, vol. 1, 7, l. 1–17, l. 17; 
Brooks (ed. and tr.) 1919–1924, vol. 3, 4–12). 
67 Pseudo-Zacharias of Mytilene, Chronicle 1.4–5 (Brooks (ed. and tr.) 1919–1924, vol. 1, 17, l. 18–21, 
l. 12; Brooks (ed. and tr.) 1919–1924, vol. 3, 12–15). 
68 Pseudo-Zacharias of Mytilene, Chronicle 1.6 (Brooks (ed. and tr.) 1919–1924, vol. 1, 21, l. 13–55, l. 29; 
Brooks (ed. and tr.) 1919–1924, vol. 3, 15–39). For a summary of the various proposals for the 
rationale behind the inclusion of Joseph and Aseneth in the Chronicle, see Jonathan Wright 2018, 
vol. 1, 69. 
69 Greatrex (ed.) 2011, 46. But Debié 2015, 163, 351, suggests that the author may be either Pseudo-
Zacharias or the Paphnutius who wrote a letter asking Moses to translate Cyril of Alexandria’s 
Glaphyra. 
70 On Moses, see Baumstark 1922, 160–161; Brock 2011. 
71 Ahrens and Krüger (tr.) 1899, 17*; Brooks (tr.) 1918, xvii; Brooks (ed. and tr.) 1919–1924, vol. 3, 
12, n. 8; Greatrex (ed.) 2011, 46 and 75, n. 1; and Debié 2015, 351, show a certain hesitancy in trans- 
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kinsman, whose name was Marʿabda, who was dear to me in Our Lord and to whom I was 
bound since my youth in study, I found a small, very old book that was called ‘Aseneth’,72 
written in the Greek language. I only read the historia of it, but I could not understand the 
theoria. Because this language is difficult and foreign to me, I have for this reason sent it to 
Your Love so that you can translate it for me into the Syriac language, so that you can help 
me understand everything in the historia and something from its theoria.73 

The letter writer asks for Moses to translate this work because he cannot under-
stand the theoria of the text. The precise meaning of the term theoria in this con-
text has proven elusive but must refer to a higher meaning of the text.74  

More important for our discussion is the allusion to a library associated with 
a family from Beroea (that is, Aleppo) which at the time had been relocated east-
ward to Rēšʿaynā (modern-day Raʾs al-ʿAyn, Syria and Ceylanpınar, Türkiye). Ern-
est Walter Brooks makes the following suggestion regarding the library:  

we may perhaps conjecture that on the expulsion of the Monophysites in 519 the bishop of 
[Beroea] (Antoninus)75 took his books or those of his see with him, and that in the writer’s 

time they were in the possession of a young kinsman of his at [Reshʿayna].76 

The Chronicle specifies that Antoninus was one of the bishops sent into exile early 
in Justin I’s reign.77 He corresponded with the Syriac author Jacob of Serugh  
(d. 520/521)78 as well as Severus before his exile under Justin I.79 A letter by Severus 
of Antioch written to a group of bishops confirms that Antoninus spent part of his 

 
lating ܘܐܐûܒ as ‘Beroea’. This seems unwarranted, as this is a widely attested spelling of this city: 
Robert Payne Smith 1879, vol. 1, col. 605. 
72 The Syriac has ÿÙèܐ, where the nun has been corrupted into a yuḏ. 
73 Pseudo-Zacharias of Mytilene, Chronicle 1.4 (Brooks (ed. and tr.) 1919–1924, vol. 1, 18, ll. 10–21; 
Brooks (ed. and tr.) 1919–1924, vol. 3, 12–13). 
74 See the recent discussion in Jonathan Wright 2018, vol. 1, 66–69. 
75 On Antoninus, see Honigmann 1951, 25–27, which pointed me to most of the sources on Anto-
ninus. 
76 Brooks (tr.) 1918, xvii. I have modified the spelling of the cities to match that elsewhere in the 
article. 
77 Pseudo-Zacharias of Mytilene, Chronicle 8.5 (Brooks (ed. and tr.) 1919–1924, vol. 2, 78, l. 13; 
Brooks (ed. and tr.) 1919–1924, vol. 4, 53; Greatrex (ed.) 2011, 299 [§8.5b]). 
78 Jacob of Serugh, Letters 4 (Olinder (ed.) 1937, 21, l. 15–24, l. 17; Albert (tr.) 2004, 40–42). 
79 Severus of Antioch, Letters 29 (Brooks (ed. and tr.) 1919–1920, vol. 1, 88, l. 6–90, l. 2); Select Let- 

ters 1.14–16 (Brooks (ed. and tr.) 1902–1904, vol. 1.1, 63, l. 4–66, l. 8; Brooks (ed. and tr.) 1902–1904, vol. 1.1, 
66, l. 9–67, l. 22; Brooks (ed. and tr.) 1902–1904, vol. 1.1, 68, l. 1–70, l. 14; Brooks (ed. and tr.) 1902–1904, 
vol. 2.1, 57–59, 60–61, 61–63). 
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exile in Alexandria.80 He helped draw up a list of canons in 535 by several anti-
Chalcedonian bishops in exile,81 and Pope Vigilius (r. 537–555) mentions him in a 
letter dating to 540.82 According to a later Syriac chronicle, Antoninus spent his 
exile in different places and ended up dying in Constantinople.83 

How Antoninus’s books ended up in Reshʿayna is difficult to reconstruct. 
There does not appear to be any evidence that Antoninus returned to Aleppo. He 
may have transferred his library before he went into exile, or he may have done 
so after going into exile in Egypt and embarking on further travels. While the 
narrative remains difficult to reconstruct, the example of Antoninus taken togeth-
er with that of Mara suggest that the forced exile of anti-Chalcedonian bishops led 
to the relocation of books and libraries. This development affected the sources 
available to Syriac communities later in the sixth century when authors like Pseu-
do-Zacharias were creating new historiographies for the Miaphysite movement. 

The Chronicle of Pseudo-Zacharias adds significantly to the picture of the role 
of manuscripts in the production and circulation of translations. While comple-
menting broader themes, such as the exchange of manuscripts between patrons 
and translators, it offers contextual details about the libraries in which the origi-
nal works circulated and the movement of manuscripts across regions. Alexan-
dria, in particular, also emerges as an important repository of Greek codices 
brought to Syria and Upper Mesopotamia and used by Syriac translators. The 
deposition of bishops and imperial opposition to anti-Chalcedonians at the begin-
ning of Justin I’s reign had consequences for book culture and thereby the availa-
bility of manuscripts. We will encounter this final theme in the next section as we 
turn from literary to material sources. 

 
80 Severus of Antioch, Select Letters 1.53 (Brooks (ed. and tr.) 1902–1904, vol. 1.1, 167, l. 8–180, l. 2; 
Brooks (ed. and tr.) 1902–1904, vol. 2.1, 151–162). 
81 Ecclesiastical Canons of the Holy Fathers in the Time of the Persecution (Paris, Bibliothèque 
nationale de France, syriaque 62, fol. 223r, l. 27; Nau 1909, 113 [translation]). I am not aware of any 
Syriac edition of this work. In addition to the Parisian manuscript, I have consulted the catalogue 
entry on London, British Library, Add. 12155, fols 225r–226r (William Wright 1870–1872, vol. 2, 950). 
On the dating of the canons, see Nau 1909, 8; Honigmann 1951, 36–37. Antoninus also co-authored 
a letter with one of the signatories of the canons: Constantine of Laodicea and Antoninus of 
Aleppo, Letter to Thomas of Germanica (London, British Library, Add. 14532, fol. 145r–v), as noted 
in William Wright 1870–1872, vol. 2, 962; Menze 2008, 157. I have not been able to examine this text. 
82 Collectio Avellana 92.9 (Günther (ed.) 1895–1898, vol. 1, 349, ll. 18–19). 
83 Chronicle of 846 (Brooks (ed.) 1904, vol. 1, 226, ll. 7–11; Brooks (ed.) 1904, vol. 2, 172). 
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4 Internal Miaphysite theological debates and 

the translation of Greek commentaries 

The selection of books that were translated from Greek to Syriac in the sixth cen-

tury was not merely a matter of chance. Philoxenus of Mabbug (d. 523), for exam-

ple, defended his decision to commission a new translation of the Bible by point-

ing to the imprecision and attendant inadequacy of the common Peshitta 

translation for the debates of his day.84 Further, the close parallels between the 

selection of philosophical works translated into Armenian and Syriac reflect the 

fact that the neo-Platonic curriculum of Alexandria circulated in two Eastern 

Christian traditions outside of Egypt.85 This section will focus on the connection 

between theological controversies internal to the Miaphysite movement and the 

production and use of translations. Translations proved especially necessary for 

these internal debates, as authors on different sides of the debate wrote in both 

Greek and Syriac. Below, I will discuss this phenomenon with reference to a trans-

lation of John Chrysostom’s Commentary on First Corinthians produced in Callini-

cum (modern-day al-Raqqa, Syria). This commentary appears in a manuscript 

dating to 584 whose final folios contain no fewer than seven short texts that shed 

light on the context of its production. An examination and contextualisation of the 

end matter in this manuscript demonstrate the nexus of theological debates, the 

translation of Greek literature, and the circulation of manuscripts. 

The manuscript under question survives almost entirely intact and contains the 

third volume of the Syriac translation of Chrysostom’s Commentary on First Corinthi-

ans, consisting of Homilies 34 to 44.86 This manuscript, Add. 12160 (fols 1–108),87 forms 

the first codicological unit of a complex manuscript. For the purposes of this study, I 

will focus only on this first codicological unit and not address the manuscript to 

which this unit was bound at a later time. The first quire of the unit of the manuscript 

under consideration consists of nine folios (fols 1–9) with the entire first folio and the 

recto side of the second folio originally left blank. The second through tenth quires 

 
84 Philoxenus of Mabbug, Commentary on the Prologue to the Gospel of John (de Halleux (ed. and 
tr.) 1977, vol. 1, 53, ll. 11–17; de Halleux (ed. and tr.) 1977, vol. 2, 52–53). 
85 As noted in Calzolari 2016, 54–57. 
86 On the surviving evidence for the Syriac translation of the Commentary on First Corinthians, 
see Childers 1996, vol. 1, 40–42. 
87 For a description of the manuscript, see William Wright 1870–1872, vol. 2, 472–473; Hatch 1946, 
84, plate xxxiii. 
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take the form of quinions (fols 10–99). But the final quire takes the same format as 

the first quire, containing nine folios (fols 100–108). The producers of the manuscript 

must have realised that a whole quinion was not necessary to complete the text, as 

the commentary only stretches to the verso side of the sixth folio in the final quire 

(fol. 106v). This offered a generous amount of space to add further texts, while still 

leaving several folio sides blank for protection. It is also important to note that six 

folios, forming three pairs, have been replaced in the manuscript and were written in 

a slightly different Estrangela hand.88 

A connection between the Syriac translation of John Chrysostom’s Commen-

tary on First Corinthians and internal Miaphysite debates can be demonstrated 

based on several marginalia found in Add. 12160. A debate between Severus of 

Antioch and Julian of Halicarnassus (d. c. 527) erupted in the 520s after Severus 

and Julian had been forced into exile in Egypt in the wake of Justin I’s opposition 

and deposition of anti-Chalcedonian ecclesiastical leaders.89 Severus and Julian 

disagreed on the nature of Christ’s body: Severus held that Christ’s pre-

resurrection body was corruptible (φθαρτός) while Julian held that it was incor-

ruptible (ἄφθαρτος).90 The followers of Julian became known as Julianists and 

endured for centuries in Syriac and other anti-Chalcedonian communities.91  

 
88 William Wright 1870–1872, vol. 2, 472 notes that six folios are written in a different, slightly 

later hand. These folios in fact form three pairs (fols 54–55; 64–65; and 91, 98) which represent 

three bifolia: folios 54 and 55 as well as 64 and 65 form the fifth and sixth folios of a quinion, 

while folios 91 and 98 form the second and ninth folios of a quinion. The placement of the folios 

in the quires as well as the fact that the text on folios 55v, 65v, and 98v does not fill the final column 

suggests that these folios were simply added to replace missing or damaged folios. 

89 On the Julianist debate, see Draguet 1924; Moss 2016. 

90 On the doctrinal disagreement, see especially Grillmeier 1995, 79–111. 

91 On the legacy of the debate, see Kofsky 2013; Possekel 2013; Wierzejski 2016. 
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Fig. 1: Add. 12160 (fols 1–108), fol. 44r. © British Library Board. 

Six marginalia in Add. 12160 relate to the Julianist debate (see Fig. 1): five read 
‘Against Julian the Phantasiast’ (ܐÙܐ ܗܓܓæÙßÍØ áܒøÍßܕ; fols 44r, 55r, 62v, 78v, 86v); 
the sixth states ‘On the body that it is mortal’ (ܬܐ ܗܘÍÙâܐ ܕûܓñ áÓâ; fol. 45r). Five 



 Translations and the Exchange of Manuscripts among Eastern Christian Communities  31 

  

are written in the same Estrangela hand (fols 44r, 45r, 62v, 78v, 86v). The sixth ap-
pears on one of the folios replaced in the original manuscript (fol. 55r; see Fig. 2). 
The scribe of this note has a slightly different Estrangela hand and may well have 
copied the note from a damaged folio.92 The fact that all the notes are written in 
Estrangela and were probably added before the replacement of folios which 
themselves are written in an Estrangela hand suggests that the notes were likely 
added contemporaneously with or shortly after the completion of the manuscript. 
The notes and the text of the commentary next to which they appear are cata-
logued in Appendix 1. 

 

Fig. 2: Add. 12160 (fols 1–108), fol. 55r. © British Library Board. 

The polemical term ‘Phantasiast’ (haggāḡāyā ܐÙܗܓܓ = φαντασιαστής) found in 
five of the marginalia refers to the belief that Christ’s body was merely an appear-
ance. The term was used in the polemic against the followers of Mani (216–c. 276) 
and Eutyches (d. c. 456), and Severus applied it to Julian during their debate.93 The 

 
92 On the hand, see especially the form of áܒøÍß and the form of hē whose loop is closed in the 
note. The decoration here also differs from that on the other folios. 
93 Moss 2016, 24. 
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marginalia identify places in the commentary that could be used as proof texts 
against the Julianist understanding of the body. To use a concept recently devel-
oped by Yonatan Moss, these marginalia are ‘extrovertive’ in nature, that is, they 
‘point outwards to a broader context, often more connected to the world of the 
scholiast and his imagined reader than to the world of the author upon whose 
work the scholia were written’.94 John Chrysostom could not have commented on 
the Julianist debate which began some one hundred years after his death. But the 
scribe marked these six passages from Chrysostom’s works as relevant for the 
current debates.95 For example, the text in the commentary next to the first mar-
ginal note reads (fol. 44rb; see Fig. 1):  

ܐܢ ܓÍâ ûÙܬܐ ܗåܐ ܗܘ: ñܓûܐ ܕçØ ܐÍÜÿàâ ÞØܢ ÐÙýâ Ãẹ́å Āܐ: ÿÙâ ܕçØ܆ ܒÌÓÐܐ ܗܘ̣ܐ ܐÍÜÿàâ ÞØܢ. 
 ܐåܐ ܓûÙ ܐûâ̇ ܐåܐ ܕñܓûܐ Ãẹ́å. ܘܕܒûéܐ ܐÿØܘܗܝ Íâܬܐ ܐûâ̇ ܐåܐ.

For if this is death and Christ did not take a body according to what you are saying, he died 
in sin according to what you are saying. For I say that he took a body, and I say that the 
death was of the flesh.96 

This quotation comes from a passage in the homily that polemicises against ‘those 
who are sick with Mani’s [teachings]’ (çØÌØăÜ Úåܐâܕ çÙßÌܢ ܕܒÍå̇ܗ), thus reinforcing 
the characterisation of Julianists as heretics like the followers of Mani.97 Severus 
himself cited the Commentary on First Corinthians regularly in his debates with 
Julian,98 and the commentary is also cited in a later anti-Julianist florilegium.99 The 
present manuscript demonstrates how some Miaphysite communities continued 
to use this work in their ongoing debates with Julianists.100 

The scribe and owners of Add. 12160 took advantage of the space for addition-
al materials found at the end of the manuscript. The opening on which the com-
mentary ends in the manuscript contains seven different texts (fols 106v–107r; see 

 
94 Moss 2023, 80. 
95 On the use of Chrysostom in debates of the sixth century, see Moss 2023, 96 for further bibli-
ography. 
96 John Chrysostom, Commentary on First Corinthians (Syriac Translation) 38 (Add. 12160 [fols 1–108], 
fol. 44rb, ll. 17–26; Greek: Field (ed.) 1845–1862, vol. 2, 474, ll. 24–27). 
97 John Chrysostom, Commentary on First Corinthians (Syriac Translation) 38 (Add. 12160 [fols 1–108], 
fol. 44ra, ll. 28–29; Greek: Field (ed.) 1845–1862, vol. 2, 474, l. 17). 
98 See the indices to the sources for the debate between Severus and Julian: Hespel (ed. and  
tr.) 1964, vol. 2, 241; Hespel (ed. and tr.) 1969, vol. 2, 305. 
99 The florilegium has now been edited and contains seven citations from Chrysostom’s Com-

mentary on First Corinthians: Venturini (ed.) 2023, AJU 8.2–3, 32.1, 39.3, 54.3, 64.4, 102.1. 
100 For a study examining annotations found in a sixth-century Chrysostom manuscript and 
their relation to florilegia, see Moss 2023. 
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Figs 3–4): (1) a subscription to the text; (2) a subscription to the volume; (3) a dox-
ology; (4) a request for supplication for the scribe; (5) a commemoration of the 
scribe; (6) a colophon on the production of the manuscript; and (7) a warning to 
unscrupulous borrowers.101 

These end materials, edited and translated in full in Appendix 2, offer a 
glimpse into the production of the translation and the manuscript. As Appendix 2 
discusses in more detail, three different hands are discernible across these seven 
texts. Hand 1 matches the Estrangela hand of the main text and wrote the first 
three texts (Texts 1–3), Hand 2 wrote a request for prayer for the scribe of the 
manuscript (Text 4), and Hand 3 left behind a commemoration of the scribe and 
two texts related to the use of the manuscript in a library (Texts 5–7). 

This end matter offers several details about the production of the translation, 
the copying of the manuscript, and its use in a library. While the first text forms a 
simple end title to the commentary (fol. 106va), the second text comprises a sub-
scription to the volume as a whole and reads as follows (fol. 106vb): 

ÿÝãß äàüܒ ܒÿÙùæòܐ ܗܕܐ ܕܬÿß܆ ܕùüÍñܐ ܕÍßܬ ÍøܪØÿå̈ܐ ÿÙâÊøܐ܆ âܐăâܐ ăéîÊÏ. ܕÍßÍñܣ ÐÙàüܐ. 
Ùâܐ܆ ܒÍùÙæÙàùܣ ÿæØÊâܐ.ܕî݁ܒýØÊùß çØÊÙܐ çæÏÍØ ܐòùéñܐ ܕêÙßÍòæÙÓæÓèÍø: ܐܬÍùýñ ܕæýß çâ çØܐ ÙåÍØܐ̣ Āܪ  

Completed is the writing in this third volume of eleven homilies of the commentary on First 
Corinthians of the Apostle Paul which were composed by Saint John, the bishop of Constan-

tinople. They were translated from the Greek language into Aramaic in the city of Callinicum. 

The note that the translation of this work was undertaken in Callinicum forms the 
only information known about the location in which any of Chrysostom’s com-
mentaries were translated into Syriac.102 The next two and a half lines of the text 
are erased, where perhaps further information about the translator or the date of 
the translation may have appeared. The remainder of the colophon asks for God’s 
blessing for the producers of the manuscript, and the third text forms a doxology 
(fol. 107ra), marking the end of the materials added in the first hand. 

 
101 William Wright 1870–1872, vol. 2, 472 includes the Syriac text, in full or in part, of Texts 2, 4, 
6, and 7. Amiaud 1889, v–vi features the Syriac text and a French translation of Texts 4 to 7. 
102 Childers 1996, vol. 1, 105, n. 2. 
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Fig. 3: Add. 12160 (fols 1–108), fol. 107r. © British Library Board. 
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Fig. 4: Add. 12160 (fols 1–108), fol. 106v. © British Library Board. 
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The approach taken to biblical quotations in the titles of the individual homilies 
provides one indication of the date of the translation. Here the biblical citations 
do not reflect the Syriac Peshitta translation but appear to have been translated 
directly from the Greek commentary. Earlier translations of Chrysostom’s works 
into Syriac, such as the Commentary on Matthew and the Commentary on John tend-
ed to insert the Syriac Peshitta text in these titles. A change to the practice, as found in 
the Commentary on First Corinthians, seems to have developed in the sixth century.103 

The fourth text appended to Add. 12160 comprises a request for prayer for its 
scribe. It begins as follows (fol. 107ra): ‘Pray for Thomas, the deacon of Edessa, who 
wrote this volume’ (ܐ ܗܕܐÿÙùæñ ܒỵ̈Üܐ ܕØܐ ܐܘܪܗýãü ܐâܬܐܘ áî Íß̇ܨ). His identifica-
tion with the city of Edessa links him to one of the major centres of the production 
of Syriac manuscripts in Late Antiquity.104 The hand changes significantly between 
the first three texts and this text, marking a transition to a cursive script known 
from other colophons of the sixth century.105 One may well ask whether Thomas 
wrote all four texts, changing his script from Estrangela to cursive when moving 
on to the request for prayer. 

The final three texts appear to come from the owners of the manuscript after 
it had been deposited in a library. They have a similar cursive hand, but it differs 
in several regards from the hand of the fourth text, suggesting a different scribe. 
The fifth text (fol. 107ra) forms a cruciform commemoration of the scribe and of-
fers little in terms of contextual information, but the sixth text (fol. 107ra–b) is a 
colophon that provides significant information about the production of this man-
uscript. It begins as follows: 

ãßÿüܐ ܐýØÊø ܐûâÍïܒ þãÏܘ çÙïüܐܐ ܘܬãæâܬ ÿæüܕ Ìܐ ܒïüܘܬ çØûéïܙ ܒÍâܚ ܬûØܐ ܗܕܐ ܒܐÿÙùæñ ÿ
ܕܓÍܒܐ ܒØûܐ. ܐܬÔòÏ ܕçØ ܘÿãÙè äèܐ ܗܕܐ ܪܘÿÙæÏܐ܆ æØûùßܐ ܘÍÙßܬܪåܐ ܕܓÍܐ ÌàÜ ܕæãØÌ̈âܐ܆ ÿÙâܪܐ 
ܘܪäÏ ܐÌßܐ. ܘܐÊÙÏ ܐÍÏܬܐ ܒûâ ÿãÏûܗ. ܬܐܘâܐ ܪûØÊýØܐ ܕÌàØ ܕûâÍîܐ. Üûü äîܐ ܕæýÙ̈ýøܐ ܘæýãý̈âܐ 

Ì̇àÜ ܕÌãî. ܘܐÍÏܬܐ  

 
103 For a study of the initial citations in Chrysostom’s commentary, see Childers 1996, vol. 1, 188–193 
(Matthew), 208–210 (Epistles, including 1 Corinthians), 290–292 (John). Several Syriac translators 
of the sixth century defend their decision to translate directly from the Greek rather than modify-
ing the quotations to match the Syriac Bible: Moses of Aggel, Letter to Paphnutius (Guidi 1886, 404, 
ll. 5–17); Symeon of the Black Mountain, Letter to Barlaha (Guidi 1886, 551, l. 25–552, l. 8); Anony-
mous, Preface to Gregory of Nyssa’s Commentary on the Song of Songs (Van den Eynde 1939, 73,  
l. 17–76, l. 5); Paul of Callinicum, Preface to the Translation of Severus of Antioch’s Anti-Julianist 

Writings (Hespel (ed. and tr.) 1964, vol. 1, 2, ll. 9–16; Hespel (ed. and tr.) 1964, vol. 2, 2). This phe-
nomenon is discussed in Fiori (ed. and tr.) 2014, vol. 2, lxxxv–lxxxvi. 
104 Mango 1982, 4–5. 
105 For more information on the use of a cursive hand, see the discussion in Appendix 2. 



 Translations and the Exchange of Manuscripts among Eastern Christian Communities  37 

  

This volume was completed in the month of Tammuz [July] on the twenty-ninth [day] in it, 
the year 895 [AG = 584 CE] in the holy monastery of Gubba Barraya. [The scribe] strove to 
write down this spiritual treasure for the reading and benefit of the whole company of the 
faithful: the virtuous, God-loving, and maintainer of the brotherhood in the love of his Lord 
Thomas, the abbot of the same monastery, with the rest of the priests, deacons, and the 
whole brotherhood with him. 

This note thus specifies the date on which Thomas, deacon of Edessa, completed 
writing the manuscript and that he wrote it in a well-known monastery probably 
not far from Cyrrhus (modern-day Nebi Houri, Syria). The abbot of this monas-
tery, also named Thomas, seems to have been the patron of the manuscript. This 
note concludes with references to monastic life and the Bible, and the seventh text 
follows (fol. 107rb): 

áÜ ܕçØ ܕüܐܠ ÿÙùæòß Ì̇ßܐ ܗܕܐ ܕûùåܐ ܐܘ ܕäÐòå ܐܘ ܕÿÝåܘܒ Ì̇æâ ܘÜܐ̇ܡ Ì̇Ùàî ܐܘ Êâ Ì̇æâ úéñܡ܆ ܗܘܐ Ê̇Øܥ 
ܐÌßܐ Ì̇Øܒ ÿñܓãܐ ܐàÐâ ÞØ÷ ܒüÊùâ ÿÙܐ܀ܕÊøܡ ܒäÙ ܕÿàÙÏܐ ܕ  

Everyone who requests to read, collate, or copy this volume and withholds it or cuts some-
thing out of it should know that he will have to give an answer before the dreadful throne of 
God like one who plunders a sanctuary. 

The warning against unscrupulous readers seems to imply that the manuscript 
had already been placed in the library of Gubba Barraya. 

In sum, the texts found at the end of Add. 12160 (fols 1–108) reveal a network 
of three places that led to the production of this manuscript. Edessa formed a 
major centre for manuscript production, and it is not surprising that a deacon 
from Edessa would be a skilled scribe who was given the task of copying this 
work. The production of the translation in Callinicum likewise does not prove 
surprising, as this city had long been a centre for translations. Indeed, a bishop of 
the city, Paul of Callinicum, was the translator of Severus’s writings in his debate 
with Julian of Halicarnassus in the year 528.106 Callinicum was also the birthplace 
of the Syriac Miaphysite patriarch of Antioch, Peter of Callinicum (r. 581–591). As 
Peter was not allowed to enter the city of Antioch, it is assumed that he resided in 
the monastery of Gubba Barraya.107 The debates that took place during his tenure 
as patriarch may offer some hints about the production of a manuscript with the 
translation of the commentary at this time. 

Two major debates characterised Peter’s tenure as patriarch. An account of the 
first debate survives in a fragmentary Syriac historiographical work from the ninth 

 
106 King 2007; Van Rompay 2011b. 
107 Ebied, Van Roey and Wickham (eds and tr.) 1981, 7. 
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century and runs as follows.108 In 581 or 582, Peter travelled with two of his associ-
ates – Proba and John Barbur – to Alexandria to gain support from Egyptian hier-
archs for the contested nature of his election as patriarch. These two associates 
encountered the sophist Stephen,109 who convinced them of a neo-Chalcedonian 
position on speaking about the natures of Christ after the incarnation.110 Proba was 
excommunicated by Damian, the patriarch of Alexandria (r. 569–605), for holding 
this view. John Barbur tried to convince Proba to relent, but then John himself in-
sisted on this opinion and composed a text in favour of his newfound position. He 
brought this writing to a synod at Gubba Barraya around the year 585. He was ex-
communicated by Peter of Callinicum, and Peter is said to have written:  

ܐܓûܬܐ ܐܘâ ÿÙÜܐûâܐ ܐÞØ ܕûñ çâܨܘñܐ ܕÍåÍè Ì̇àÜܕܣ: ܗ̇ܘ ܕܒâ̇ ÌܒáÓ ܘÿß ûùî̇ܪÿÙîܐ ܕÓéÙñÍèܐ 
ûîÍèܘ ÿØܐûØûü ܘܗܝÿØܐ: ܕܐæòàâ̈ܕ̈ܘܬܐ ܕÌè ÊÙܐ ܒÍÐâܘ äÙùâܘܒܐ: ܘûñܐ ܘܕæÙ̈Üܐ ܕòàÏÍü ûÙÓåܘ :ÿØܐå

ܕÌæâܘܢ ÐÙýâܐ: ܘܐܦ çâ ܒÿܪ üÍÏܒܐ ܕÍØÊÏܬܐ: ܕæÙæâ Āܐ ܘܕßÍñ Āܓܐ ܕÌàØܘܢ ܕæÙ̈Üܐ܆ ܘÊụ̈ܪ ÌàÝßܘܢ 
 ăâÍîܐ ܕܕØăØܐ ܘÊ̈ïßܬܐ ܕæãØ̈Ìâܐ ܕÍñܪéåܐ ܕÐåÊâܐ: ܐܘÿÙÜ ܕܒÍè Ì̇àÝܪÙØܐ ܕܬÿÙÏ ܐÊØܗ܀

a letter or discourse in the name of the whole synod in which he abolishes and uproots the 
opinion of the sophist and of Proba and establishes and demonstrates through testimonies of 
the teachers that the difference of the natures, from which Christ is, exists in truth and in 
reality and is preserved, even after the reckoning of the union, without number and without 
division of the same natures. He sent [it] to all the monasteries of the monks and the church-
es of the faithful of the jurisdiction of the East, that is, in all Syria under his control.111 

The letter written by Peter unfortunately does not survive so that we might evalu-

ate how he himself used ‘testimonies of the teachers’.112 But other texts that sur-

vive from the debate demonstrate two manners of argumentation: (1) using logic 

without citing authorities and (2) the compilation of patristic testimonies.113 Peter 

may have composed works in both Greek and Syriac,114 while Proba probably 

 
108 Dionysius of Tel-Mahre, Ecclesiastical History (Brooks (ed. and tr.) 1919–1924, vol. 2, 219, l. 1–224, 
l. 17; Brooks (ed. and tr.) 1919–1924, vol. 4, 151–154). On this account and the general narrative of 
these events, see Hainthaler 2004, 156–158; Fiori 2023, 197–203. 
109 On the elusive identity of Stephen and for further bibliography, see Fiori 2023, 198, n. 33. 
110 On the dogmatic position they adopted, see Hainthaler 2004, 160–170. 
111 Dionysius of Tel-Mahre, Ecclesiastical History (Brooks (ed. and tr.) 1919–1924, vol. 2, 222,  
ll. 16–24; Brooks (ed. and tr.) 1919–1924, vol. 4, 153). My translation draws on the partial transla-
tion in Hainthaler 2004, 157. 
112 But see Fiori 2023, 202–203, on possible traces of Peter’s use of patristic testimonies in a 
Syriac florilegium. 
113 See here Hainthaler 2004, 163–164, 166–167. 
114 A Syriac work attributed to Peter survives in an early manuscript: Ebied and Wickham 1975. 
Two of his Greek writings survive in Syriac translation: Ebied, Van Roey and Wickham (eds and  
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wrote in Greek.115 For the Syriac ecclesiastics gathered at Gubba Barraya, having 

access to patristic writings meant being able to engage in the debates of the day. 

The production of the commentary manuscript Add. 12160 occurred during 

the dispute between Peter, Proba, and John Barbur, but it is only in a subsequent 

debate that we gain a clear picture of how Peter himself argued. The Tritheist 

controversy emerged in the 550s and 560s centred around a claim that there were 

as many natures, substances, and godheads as hypostases in the Trinity. Damian, 

the patriarch of Alexandria, wrote a rebuttal of Tritheism around the year 585 and 

sent it to Peter of Callinicum. Both Damian and Peter opposed Tritheist teachings, 

but Peter found Damian’s response wanting. This led to a conflict between Alex-

andria and Antioch that lasted until 616.116 Peter undertook a trip to Alexandria in 

an unsuccessful attempt to meet with Damian, and while there he wrote an exten-

sive treatise sometime after Easter of 588.117 It is debated whether Peter’s treatise, 

known today as Against Damian, was originally written in Greek and then trans-

lated into Syriac by the early seventh century or if it was originally composed in 

Syriac.118 The treatise largely consists of citations of patristic authorities and inter-

pretations of these works, including several quotations drawn from John Chrysos-

tom’s commentaries.119 

Peter of Callinicum only began writing to Damian after the production of the 

commentary manuscript. But his writings offer insight into the manner in which 

anti-Chalcedonian communities argued in their internal disputes.120 Works like 

Chrysostom’s commentaries assumed an important role in proving the faithful-

ness of one’s point of view to the tradition. That Peter himself drew extensively on 

patristic testimonies to address internal Miaphysite debates offers one potential 

 
tr.) 1981; Ebied, Van Roey and Wickham (eds and tr.) 1994–2003. Less certain is the attribution of a 
Syriac anaphora that survives only in much later manuscripts: Ebied and Wickham 2008. 
115 Hainthaler 2004, 160. 
116 On the Tritheist controversy, see Ebied, Van Roey and Wickham (eds and tr.) 1981, 20–33; Van 
Roey and Allen (eds and tr.) 1994, 122–129; Davis 2004, 108–112; Grillmeier 2013; Zachhuber 2020, 
170–183. On Peter and Damian’s disagreement, see Ebied, Van Roey and Wickham (eds and tr.) 1981, 
34–43; Ebied, Van Roey and Wickham (eds and tr.) 1994–2003, vol. 1, xiv–xxvi. 
117 Ebied, Van Roey and Wickham (eds and tr.) 1994–2003, vol. 1, xx. 
118 Ebied, Van Roey and Wickham (eds and tr.) 1994–2003, vol. 1, xxxv–xxxvi. On the suggestion 
that it was composed in Greek, see Brock 2005, 704–705; Van Rompay 2022, 482–483, 491–492; Van 
Rompay 2023.  
119 As evidenced in the indices to Peter’s works from the controversy: Ebied, Van Roey and 
Wickham (eds and tr.) 1981, 124; Ebied, Van Roey and Wickham (eds and tr.) 1994–2003, vol. 1, 382; 
Ebied, Van Roey and Wickham (eds and tr.) 1994–2003, vol. 4, 504–505. 
120 On this point related to the Julianist controversy, see Moss 2013; Moss 2016, 106–139. 
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use of the commentary manuscript produced in the monastery where he likely 

resided and hosted gatherings of ecclesiastical leaders. This is not to say that the 

commentary under question was translated specifically for Peter’s debate with 

Proba and John Barbur nor for the Tritheist controversy. Rather, the types of pa-

tristic argumentation attested in these internal Miaphysite debates shed light on 

the reasons why patristic works underwent translation into Syriac and why man-

uscripts containing such translations continued to be copied. In this way, the 

manuscript of the Commentary on First Corinthians – which itself contains par-

atextual materials related to the Julianist controversy – forms a material witness 

to the translation of patristic works for the use of Syriac communities engaged in 

theological debates.  

5 Conclusion 

This paper has surveyed how theological debates intersected manuscripts and the 

production of Syriac translations in the sixth century. External forces – such as 

Justin I’s measures against the anti-Chalcedonian movement – led to the reloca-

tion of several libraries. Anti-Chalcedonian bishops brought their libraries with 

them and acquired new ones while in exile in Alexandria. This opened up possi-

bilities for the production of translations later in the sixth century after the codi-

ces had arrived in the centres of the Miaphysite movement in Syria. Internal Mi-

aphysite debates – conducted in both Greek and Syriac – feature a style of 

argumentation that consists of stringing together patristic witnesses. This made 

translations of authoritative patristic authorities like John Chrysostom important 

for Syriac communities and must have led to the production of copies of these 

works.  

The late antique Syriac literary and material evidence examined here offers 

glimpses into the historical contexts that prompted the exchange and circulation 

of manuscripts among Eastern Christian communities. Even as literary traditions 

in a great variety of languages developed in the course of Late Antiquity, transla-

tions helped ensure that there was a common basis for discussion and debate. 

Underlying the numerous translations of Greek works in languages such as Ar-

menian, Coptic, Ethiopic, Latin, Syriac, and other languages was a well-developed 

book culture that crossed linguistic boundaries. The anti-Chalcedonian movement 

sought to define itself over the course of the sixth century as hope for a reunion 

with the imperial church faded. This historical context led to the exchange of 

manuscripts across and within ecclesiastical communities to produce translations 
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that demonstrated their connection to the past even as they sought to carve out a 

path for the future.  
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Appendix 1: Anti-Julianist marginalia in Add. 12160 

(fols 1–108) 

Six marginal notes appear next to the text of John Chrysostom’s Commentary on 

First Corinthians in the manuscript Add. 12160 (fols 1–108). These notes identify 

sections of the text relevant for the debate over the incorruptibility of Christ’s pre-

resurrection body within the Julianist controversy. This appendix catalogues the 

marginal notes and the text related to the debate over Christ’s body found in the 

text of the commentary. I have only included quotations from the commentary 

long enough to highlight key words – such as, ‘body’ or ‘corruption’ – that must 

have drawn attention to these passages. References to the Syriac text come from 

the present manuscript, while those to the Greek text refer to Field (ed.) 1845–1862, 

vol. 2. 
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Table 1: Anti-Julianist marginalia and the corresponding text from the commentary. 

Fol. Note Commentary References 

44r  ܐæÙßÍØ áܒøÍßܕ
 ܗܓܓÙܐ

 ÞØܐ çØܐ ܕûܓñ :ܐ ܗܘåܬܐ ܗÍâ ûÙܐܢ ܓ
ÍÜÿàâܢ ÐÙýâ Ãẹ́å Āܐ: ÿÙâ ܕçØ܆ ܒÌÓÐܐ 

ܗܘ̣ܐ ܐÍÜÿàâ ÞØܢ. ܐåܐ ܓûÙ ܐûâ̇ ܐåܐ 
 ûâ̇ܬܐ ܐÍâ ܘܗܝÿØܐ ܐûéܘܕܒ .Ãẹ́å ܐûܓñܕ

 ܐåܐ.

Homily 38 (1 Cor. 15:3) 

Syriac: fol. 44rb, ll. 16–26 

Greek: p. 474, ll. 24–27 

 Against Julian the 

Phantasiast 
For if this is death and Christ did not take a 

body according to what you are saying, he 

died in sin according to what you are 

saying. But I say that he took a body, and I 

say that the death was of the flesh. 

 

45r  ܬܐÍÙâܐ ܕûܓñ áÓâ
ܘܗ  

 Homily 38 (1 Cor. 15:4) ܗ̇ܘ ܓûÙ ܕøỵ̈âܒûñ áÜ çâ ụ̂ܘܣ̣ ñܓûܐ ܐÿØܘܗܝ. 

Syriac: fol. 45rb, ll. 2–4  

Greek: p. 476, l. 4  On the body that it 

is mortal 
For that which was buried is by all means a 

body. 

55r  ܐæÙßÍØ áܒøÍßܕ
 ܗܓܓÙܐ

ãÜ ÊÜ ûÙܐ ܐÿØܘܗܝ ܪܐܙܐ ܕÊâܒÍåûܬܐ܆ ܐܢ ܓ
 .ÿØܪỵ̈üܐ ܐÿÙÓÏ Āܡ܆ ܘÍùåܕ ÑÝüܐ Ā ÿÙâ

 .áÓ̇ܬܐ ܐܬܒÍâ Āܘ 

Homily 39 (1 Cor. 15:14) 

Syriac: fol. 55ra, l. 29–55rb, l. 1 

Greek: p. 489, ll. 7–9 

 Against Julian the 

Phantasiast 
How great is the mystery of the economy! 

For if dying he had not been able to rise, 

our sin would not have been absolved nor 

death be abolished. 

62v  ܐæÙßÍØ áܒøÍßܕ
 ܗܓܓÙܐ

Íß ܓÍÓâ ûÙܠ Íâܬܐ Ùæýòåܐ܆ ܐáÓâ Ạ̄ ܗ̇ܘ 
.áàãâ ܐÜܐ ܗܪÙåûܓñ 

Homily 39 (1 Cor. 15:28) 

Syriac: fol. 62vb, l. 32–63ra, l. 3 

Greek: p. 499, ll. 20–21  Against Julian the 

Phantasiast 
For he is not speaking here about the 

soul’s death but about bodily death. 

78v  ܐæÙßÍØ áܒøÍßܕ
 ܗܓܓÙܐ

 .çỤ̀àÜÿéâ Ā çÙßܗ çâ ܡÊâ ÊÜ ÍùÙÒ̈ܗܪ Āܐ
ÍüܪçØ̣̈ ܘܐçØûâ. ܕܐåûÏܐ ñܓûܐ áò̇å܆ ܘܐåûÏܐ 

 øܐܡ. 

Homily 41 (1 Cor. 15:37) 

Syriac: fol. 78va, ll. 14–19 

Greek: p. 519, ll. 16–17 

 Against Julian the 

Phantasiast 
But the heretics, not understanding any of 

these things, jump up and say, ‘One body 

falls, and another rises.’ 

86v  ܐæÙßÍØ áܒøÍßܕ
 ܗܓܓÙܐ

ÿãỤ̀ø çâܐ ܓÊÐâ ûÙܐ̣ ܘÿàâܐ ܕÍÝàâ áÓâܬܐ 
Ï Ā܀ ܘóèܗܕܐ ܐܘ áîܘ .áîܐ āß ā̇ܒ

ÏÿâܒÍàܬܐ܇ ܗÍå ܕçØ ܒÍýÙܬܐ̣ ÍýßܒÐܐ ܗ̇ܘ. 
 ܘßܒãèÍܐ ܕåăîÍèܐ Ï̈ÿâ Āܒæàܐ.

Homily 42 (1 Cor. 15:50) 

Syriac: fol. 86va, ll. 25–33 

Greek: p. 529, ll. 26–29 

 Against Julian the 

Phantasiast 
After the resurrection he immediately 

inserted a teaching about the kingdom 

and added to this: ‘Corruption [does] not 

[inherit] incorruption’ [1 Cor. 15:50], that 

is, wickedness [does] not [inherit] glory 

and the enjoyment of incorruptible things. 
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Appendix 2: Add. 12160 (fols 1–108), fols 106v–107r 

The final folios of the manuscript Add. 12160 (fols 1–108) feature seven texts which 
are mostly carefully marked out and distinguished from one another by ornamen-
tation and that offer insight into its production and circulation (fols 106v–107r; see 
Figs 3–4). William Wright included the Syriac text of most of these end materials 
in his catalogue description of the manuscript, but he abbreviated some, omitted 
others, and did not translate any of them.121 Arthur Amiaud published the Syriac 
text and a French translation of Texts 4 to 7.122 Since neither publication presents 
the texts in full, this Appendix includes the entire Syriac text accompanied by my 
English translation and brief comments. But first a few words on the palaeogra-
phy of these notes are needed. 

Palaeographic analysis 

Hand 1: The subscription to the text, subscription to the volume, and doxology 
(Texts 1–3 below) all appear in rubrics and were written in the same hand as the 
commentary itself.  

Hand 2: The request to pray for the scribe (Text 4) is written in a cursive hand that 
differs from that in Texts 1 to 3, as demonstrated by the forms of ʾālap̄, dālaṯ, hē, 
and taw in the phrase ‘this volume’ (ܐ ܗܕܐÿùÙæñ). 

Hand 3: The forms of the ʾālap̄, dālaṯ, hē, and waw are quite similar in Text 4 
(Hand 2) and Texts 5 to 7 (Hand 3). Yet the form of the medial or final taw where 
the final stroke sometimes extends below the baseline distinguishes the hand of 
Texts 5 to 7 from that of Text 4. This taw notably appears in Text 5 for which very 
little evidence survives. The ligature taw-ʾālap̄ at the end of words found in Texts 6 
and 7 also distinguishes this hand. Further, the left loop of semkaṯ in Texts 5 to 7 is 
always on the baseline, unlike that in Text 4. 

 
121 William Wright 1870–1872, vol. 2, 472 (no. 590). 
122 Amiaud 1889, v–vi. 
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Table 2: Palaeographic comparison of the three hands on folios 106v and 107r (all images in this table: 

© British Library Board). 

ܗܕܐ ÿùÙæñܐ   and taw Initial/medial semkaṯ 

Hand 1  

(Title; fol. 2v) 

  

Hand 1  

(Text 2; fol. 106vb) 

 

 

Hand 2  

(Text 4; fol. 107ra) 

  

Hand 3  

(Text 5; fol. 107ra) 

  

Hand 3  

(Text 6; fol. 107ra) 

  

 

 

 

Hand 3  

(Text 7; fol. 107rb) 

  

 

 

 

 

All three hands seem to be contemporaneous to the production of the manuscript. 
Hand 1 matches the hand of the commentary text. Hands 2 and 3 are similar, and 
Text 6 contains the note about the production of the manuscript in the Gubba 
Barraya manuscript in 584. Hands 2 and 3 match the cursive script that existed 
alongside the Estrangela script at an early date and is found in several sixth-
century manuscripts written in Estrangela but with cursive colophons.123 Some of 
these even feature a taw forming a ligature with the following letter as found in 
Texts 6 and 7 (see Table 2).124 

Texts 1 to 3 must have been added by the scribe of the manuscript shortly af-
ter completing the commentary text. It is possible that Text 4 – a request for pray-
er for the scribe – was written by the same scribe of the commentary, who decid-
ed to use a cursive script for this note. Texts 5 to 7 seem to have been added by a 
different scribe shortly after the manuscript reached the library of Gubba Bar-

 
123 Healey 2000; Briquel-Chatonnet 2001. See also the convenient summary in Briquel-Chaton- 
net 2019, 254–256. 
124 Briquel-Chatonnet 2001, 86–87. 
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raya. Text 5 contains a call to remember the scribe Thomas who seems to have 
died after writing the manuscript, while Texts 6 and 7 already assume that the 
manuscript has reached the library of Gubba Barraya.  

Edition and translation of the end matter on folios 106v to 107r 

Text 1: Subscription to the text (fol. 106v; in rubrics): 

  ÿÝãß äàüܒ ùüÍñܐ ܕܐܓûܬܐ ܕÍøܪØÿå̈ܐ ÿÙâÊøܐ܆ ܕÍßÍñܣ ÐÙàüܐ ÍÒܒæܐ:

Completed is the writing of the commentary on the First Letter to the Corinthians of the 

blessed Apostle Paul. 

Text 2: Subscription to the volume (fol. 106vb; in rubrics): 

ܬÿß܆ ܕùüÍñܐ ܕÍßܬ ÍøܪØÿå̈ܐ ÿÙâÊøܐ܆ âܐăâܐ ăéîÊÏ. ܕÍßÍñܣ ÐÙàüܐ. ÿÝãß äàüܒ ܒÿÙùæòܐ ܗܕܐ ܕ
ܕî݁ܒýØÊùß çØÊÙܐ çæÏÍØ ܐòùéñܐ ܕêÙßÍòæÙÓæÓèÍø: ܐܬÍùýñ ܕæýß çâ çØܐ ÙåÍØܐ̣ ĀܪÙâܐ܆ ܒÍùÙæÙàùܣ ÿæØÊâܐ 

]erasure of 2.5 lines[ ùÐụ̈ܘ ÍÙßܕܐ çÙàØܐ áî ܐãÏ̈ܪ Êܒïå ܐýåܐ Úæ̈ܒ äÏܪ çØܐ ܕÌß܀ ܐ].ܐ ܗܕܐÿÙùæòܘ] ܒ 
 ܘÍýåܐ ܐÍåܢ̣ ÍÓ̈ßܒܐ ܗçÙß ܕî̇ ĀܒçØû. ܒ÷Íßܬܐ ܕÌàÜܘܢ ýØÊø̈ܐ ܕܪÍãÏ̈ܗܝ̣܀ ܐçỤ̀â ܘܐçÙâ.܀

Completed is the writing in this third volume of eleven homilies of the commentary on First 
Corinthians of the Apostle Paul which were composed by Saint John, the bishop of Constan-
tinople. They were translated from the Greek language into Aramaic in the city of Callini-
cum. [erasure of 2.5 lines] May God have mercy on humanity! May he effect mercy on those 
who laboured away at and wore themselves out through this volume! May he make them 
worthy of the blessings that do not pass away through the prayer of all the saints who love 
him! Amen and amen. 

Text 3: Doxology (fol. 107ra; in rubrics): 

:çÙâܘܐ çỤ̀âܐ çÙãàî ạ̈àïßܘ ç̇ܙܒ áÝܐ̇ ܘܒüܐ. ܗüܕÍøܐ ܕÏܘûßܐ̣ ܘûܒßܒܐ ܘĀ ܐÐܒÍü  

Glory to the Father, the Son, and the Holy Spirit, now, at all times, and forever and ever! 

Amen and amen. 

Text 4: Request for supplication for the scribe (fol. 107ra): 

ýãüܐ ܐܘܪܗØܐ ܕỵ̈Üܒ ÿÙùæñܐ ܗܕܐ ܕܐÌßܐ ÍỤ̀æÐ̇åܗܝ ܒÍÙܡ ܕæØ̣ܐ ܐÞØ ܓéÙܐ ܒòÙøÎܐ.  ܨáî Íß̇ ܬܐܘâܐ
 ܒ÷Íßܬܐ ܕÊî Ì̇ßÍÜܬܗ ÿÙéÏܐ ܘÿýØÊøܐ ܘܒ̈÷ÍßܬÍÜܢ ûâܝ܆ ܐçÙâ ܘܐçÙâ܀
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Pray for Thomas, the deacon of Edessa, who wrote this volume, that God would have pity on 
him on the Day of Judgement like the thief on the cross125 through the prayer of his whole sa-
cred and holy church and through your [pl.] prayers, my Lord! Amen and amen. 

Text 5: Commemoration of the scribe (fol. 107ra): 
 

   
   

܀ 
çÙ
â
ܐ

ܒ̣ 
ỵ̈
Üܕ
 ܀

  
 

ܒÿÙâ̈ ÿÙܐ܀  ܀ܕܘÌåûÜ ܕÙỊ̈ܐ

  

[ ÙỊ̈ܕ ÌåûÜܕܘçÙâܐ ܐÿÙâ̈ ÿÙܒ̣ ܒỵ̈Üܐ ܕ ] 

Memory of the one who wrote while living among the dead! Amen.126 

Text 6: Colophon on the production of the manuscript (fol. 107ra–b): 

]rafol. 107[  ܐûâÍïܒ þãÏܘ çÙïüܐܐ ܘܬãæâܬ ÿæüܕ Ìܐ ܒïüܘܬ çØûéïܙ ܒÍâܚ ܬûØܐ ܗܕܐ ܒܐÿÙùæñ ÿãßÿüܐ
Íܐ ܕܓýØÊø ܐ܆ÿÙæÏܐ ܗܕܐ ܪܘÿãÙè äèܘ çØܕ ÔòÏܐ. ܐܬØûܒܐ ܒ]rbfol. 107[  ÌàÜ ܐÍܐ ܕܓåܬܪÍÙßܐ ܘæØûùß

ܕæãØÌ̈âܐ܆ ÿÙâܪܐ ܘܪäÏ ܐÌßܐ. ܘܐÊÙÏ ܐÍÏܬܐ ܒûâ ÿãÏûܗ. ܬܐܘâܐ ܪûØÊýØܐ ܕÌàØ ܕûâÍîܐ. Üûü äîܐ 
 Íùܒü ܆Þàậܐ ܕæÝßÍâ áÓâܐ: ܘÐÙýâܕ ÌܒÍÏ áÓâܕ çÙßܗ .Ìãîܕ Ì̇àÜ ܬܐÍÏܐ ܘܐæýãý̈âܐ ܘæýÙ̈ýøܕ

ܘçØÌàÜ ܐêùæ̈å ܕñܓûܐ. ܕܐÌßܐ âܐ ܕÿâܓā ܘܐÌÙÏ̈ܘܢ܆ ܘܐÏܒÍ ܨܘâܐ åܓûÙܐ ܘÌüܪܐ  ܐܒÌØÌ̈ܘܢ
 āø ܬûܢ ܗ̇ܝ ܒÍïãýåܢ ܕÍåܐ ܐÍýåܘܢ. ܘÌÙàãï̈ß ܒܐÒ̇ ܐæîܪÍñ ܠÿå ܆Ìãî ܐýØÊ̈ø ܗܝÍÜā̈â ܘܢÌàÜܘ :ÌÐܒÍýܒ

ܐܪÿãÙÏܐ ܕܐûâܐ܇ ܕܬܘ ܒÍÝØăܗܝ ܕܐܒÚ ܐûØܬܘ ÍÝàâܬܐ. ܗ̇ܝ ܕÙÓâܒܐ ܗܘܬ ÍÝßܢ Êø çâܡ ܬܪÿÙâ̈ܗ ܕãàîܐ. 
  ܒ÷Íßܬ Êî Ì̇àÜܬܐ ÿýØÊøܐ܀ ܐçÙâ ܘܐçÙâ.܀

[fol. 107ra] This volume was completed in the month of Tammuz [July] on the twenty-ninth 
[day] in it, the year 895 [AG = 584 CE] in the holy monastery of Gubba Barraya. He strove to 
write down this spiritual treasure127 [fol. 107rb] for the reading and benefit of the whole com-
pany of the faithful: the virtuous, God-loving, and maintainer of the brotherhood in the love 
of his Lord Thomas, the abbot of the same monastery, with the rest of the priests, deacons, 
and the whole brotherhood with him, those who for the love of128 Christ and the promise 
that he made left their parents and siblings129 and loved the extended fast, the vigil, and all 
the hardships of the body, so that God, when he is revealed in his glory along with all his ho-

 
125 References to the thief on the cross occur frequently in Syriac manuscripts from Late Antiq-
uity: Brock 2015, 364. 
126 As Amiaud 1889, vi, I am not fully confident in the translation of this passage. 
127 The phrase ‘write down […] treasure’ (ܐÿãÙè äè) appears in a great number of early Syriac 
colophons: Brock 2015, 377. See also Alin Suciu’s contribution in this volume. 
128 The phrase ‘for the love of’ (ÌܒÍÏ áÓâ) is shared with other early Syriac colophons: Brock 2015, 
377. 
129 See Matthew 19:29; Mark 10:29. 



54  Philip Michael Forness 

  

ly angels, may give a good repayment for their deeds and make them worthy to hear that be-
loved verse, which states, ‘Come, you blessed ones of my Father! Inherit the kingdom!’,130 
which has been prepared for you from before the foundations of the world, through the 

prayer of the whole holy church. Amen and amen. 

Text 7: Warning to unscrupulous borrowers (fol. 107rb): 

 Ì̇Ùàî ܐ̇ܡÜܘ Ì̇æâ ܘܒÿÝåܐܘ ܕ äÐòåܐ ܐܘ ܕûùåܐ ܗܕܐ ܕÿÙùæòß Ì̇ß ܐܠüܕ çØܕ áÜ131  ܡ܆ ܗܘܐÊâ Ì̇æâ úéñ ܐܘ
 Ê̇Øܥ ܕÊøܡ ܒäÙ ܕÿàÙÏܐ ܕܐÌßܐ Ì̇Øܒ ÿñܓãܐ ܐàÐâ ÞØ÷ ܒüÊùâ ÿÙܐ܀

Everyone who requests to read, collate, or copy this volume and withholds it or cuts some-
thing out of it should know that he will have to give an answer before the dreadful throne of 
God like one who plunders a sanctuary.132 

 
130 Matthew 25:34. 
131 The reading in the manuscript seems to be ÌÙàî, but it is possible that the grammatically 
necessary diacritical mark above the hē has been damaged. 
132 The warnings and penalties here are typical of Syriac manuscripts from this time. For an 
analysis, including this manuscript, see Brock 2015, 367–368. 


