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Abstract: The spread of Christianity resulted in the emergence of literary cultures
in different languages that were connected through the translation of common
works. The translation process naturally involved the exchange of manuscripts
with the works in the original language and the production of new manuscripts
with the translations. This article focuses on the Syriac evidence, analysing both
literary sources and manuscript evidence. The first case study examines the
movement of manuscripts and libraries as described in the sixth-century Chroni-
cle of Pseudo-Zacharias of Mytilene (fI. 568/569). The Chronicle highlights the relo-
cation of Greek libraries — especially from Alexandria — to Upper Mesopotamia
due to the oppression of anti-Chalcedonian communities. The second case study
focuses on the manuscript London, British Library, Add. 12160 (fols 1-108) which
contains a Syriac translation of John Chrysostom’s Homilies on First Corinthians.
Marginalia in this manuscript indicate how the translation was used during the
Julianist debate, while the manuscript’s end matter offers a window into the net-
work involved in the translation process. As a whole, this article contributes to the
study of processes of exchange among Eastern Christian communities in the late
antique eastern Mediterranean.

1 Introduction

Between the years 405 and 406, Rufinus of Aquileia (c. 345—c. 410) carried out the
immense task of translating the Commentary on Romans by Origen of Alexandria
(184/185-253/255) into Latin. He undertook the translation at the request of a cer-
tain Eraclius,' perhaps beginning the translation in Aquileia and completing it in

1 Rufinus calls Eraclius ‘brother’ (frater): Rufinus of Aquileia, Preface to Origen of Alexandria,
Commentary on Romans (Hammond Bammel (ed.) 1990, vol. 1, 35, 1. 3; Scheck (tr.) 2001-2002, vol. 1,
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south-western Italy.? Rufinus had to consult various libraries in search of the
whole text of the commentary in Greek, as he writes in a preface:

Super omnes autem difficultates est quod interpolati sunt ipsi libri. Desunt enim fere apud
omnium bibliothecas — incertum sane quo casu — aliquanta ex ipso corpore uolumina; et
haec adimplere atque in Latino opere integram consequentiam dare non est mei ingenii sed
ut tu credis qui haec exigis muneris fortasse diuini. Addis autem ne quid laboribus meis de-
sit ut omne hoc quindecim uoluminum corpus quod Graecus sermo ad quadraginta fere aut
eo amplius milia uersuum produxit adbreuiem et ad media si fieri potest spatia coartem.

But beyond all these difficulties is the fact that the books themselves have been tampered
with.® For some volumes of this work are lacking in almost everyone’s library - it is not
known, however, how this came about. To supply these and restore continuity to the Latin
work is not within my power but, as you who ask for these things know, [would be] a gift
from God. So that nothing is lacking from my labours, you add that I should abbreviate this
whole work of fifteen volumes whose Greek text has reached perhaps forty or more thou-
sand lines and reduce it, if possible, to half the space.*

In addition to the different manuscripts of the commentary Rufinus used, studies
on the biblical text in the translation suggest that he also had recourse to a biblical
manuscript while undertaking the translation.’ The Latin translation of Origen’s
Commentary on Romans offers a glimpse into the logistics of producing a transla-
tion in Late Antiquity, where one had to search for codices of the text in the origi-
nal language and even consult additional manuscripts as needed.

Translations also formed a major conduit for the exchange of ideas across cul-
tures in the premodern Eastern Christian world.® This is exemplified by the letter that

51); Epilogue to Origen of Alexandria, Commentary on Romans (Hammond Bammel (ed.) 1990, vol. 3,
860, 1. 3; Scheck (tr.) 2001-2002, vol. 2, 311). On Eraclius, see Hammond Bammel 1977, 403; Charles
Pietri and Luce Pietri 1999, 657-658 (Eraclius 1); Scheck (tr.) 2001-2002, vol. 1, 12-13.

2 On the context of the translation, see Hammond Bammel 1977, 399-406; Hammond Bammel 1985,
144.

3 I follow Scheck (tr.) 2001-2002, vol. 1, 51, in translating interpolati as ‘tampered with’. On the
meaning of this term here, see Scheck (tr.) 2001-2002, vol. 1, 12-13; Brésard (tr.) 2009-2012, vol. 1,
38-40. I have translated all citations from original sources in this article to achieve a certain
degree of uniformity. In many cases, I have drawn on existing modern translations and cited
these in the footnotes.

4 Rufinus, Preface to Origen of Alexandria, Commentary on Romans (Hammond Bammel (ed.) 1990,
vol. 1, 35-36, 11. 11-19; Brésard (tr.) 2009-2012, vol. 1, 135-137; Scheck (tr.) 2001-2002, vol. 1, 51-52).

5 See Kreinecker 2016, 233-235, who draws on the extended study of the biblical text in this work
by Hammond Bammel 1985.

6 For example, see McCollum 2015; Toca and Batovici (eds) 2020; Papaioannou (ed.) 2021, 180-237,
559-681.
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the East Syriac polymath Hunayn ibn Ishaq (d. 873 cE) wrote to the caliphal scribe ‘Ali
ibn Yahya in 848 cE in which he enumerates 129 works by Galen (129-216 cE), de-
scribes their contents, and notes whether the Greek originals had been translated
into Arabic or Syriac.” Hunayn details his own translation activities, including hunt-
ing down manuscripts for works such as Galen’s Posterior Analytics:®
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I travelled around in search of [this work] throughout the regions of al-Jazira, all of Syria,
Palestine, and Egypt until I reached Alexandria. I did not find anything of it except about
half of it in Damascus, but the volumes were neither sequential nor complete.

This brief example from Hunayn’s letter exhibits the networks necessary to pro-
cure manuscripts for translations that facilitated the transmission of texts across
linguistic communities.

Syriac sources offer important insight into the role of manuscripts in the pro-
duction and circulation of translations in the late antique eastern Mediterrane-
an."” Material evidence from Syriac manuscripts complements the numerous lit-
erary sources on translations in Syriac. This article seeks to shed light on the
intersection of manuscripts and translation activities in the late antique Mediter-
ranean world by focusing on the Syriac evidence. After taking a broader view of
Syriac translation culture, I will narrow in on two episodes from the anti-
Chalcedonian, Miaphysite Syriac community for which exceptional literary and
material evidence survives. An investigation of these sources shows that theologi-
cal conflicts could affect the movement and exchange of codices which in turn
influenced which works saw translation. The late antique Syriac evidence offers
the chance to understand in a highly contextualised way how the movement of
books affected the exchange of ideas across linguistic communities.

7 For the text of the letter, see Bergstrafler 1925; Bergstrafier 1932; Lamoureaux (ed. and tr.) 2016.
On the letter, see Tannous 2010, 31-52.

8 In the Arabic, the text is referred to as the ‘book of demonstration’ O )95\ <), Lamou-
reaux (ed. and tr.) 2016, 116, n. to §126, identifies this as the Posterior Analytics.

9 Hunayn ibn Ishagq, Letter on the Translation of Galen’s Books 126 (Lamoureaux (ed. and tr.) 2016,
117, 11. 15-16 [edition]; 116 [translation]; cf. §115 in Bergstrafler 1925, 46 [edition], 1. 15-17; Berg-
strafier 1925, 39 [translation]). Tannous 2010, 36, pointed me to this passage.

10 These sources are scattered throughout various publications, many of which are discussed
below. For a helpful collection related to the translation of works of philosophy and science in
Syriac, see King 2022, 224-246 (edition); 189-223 (translation).
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2 Syriac translations and manuscript culture

Translations played a vital role in the emergence and flourishing of Syriac litera-
ture. Some of the earliest known literary texts in Syriac are translations of the
Bible from the Hebrew, Aramaic, and Greek dating to the second and third centu-
ries." Numerous Greek texts were translated in the fourth and fifth centuries. The
earliest dated Syriac manuscript, produced in Edessa and dating to 411 CE, consists
entirely of translations: the Pseudo-Clementines, an anti-Manichaean treatise of
Titus of Bosra (d. c. 378), three works by Eusebius of Caesarea (c. 260—c. 339), and a
translation of a Greek martyrology.” In addition to theological texts, philosophical
writings of a popular nature and much of the Aristotelian corpus of the Alexan-
drian Neoplatonic curriculum had been translated into Syriac by the end of the
sixth century.”® Syriac communities also produced translations of select Greek
medicinal and legal works." The experience of translating Greek works of differ-
ent genres subsequently made Syriac translators important actors in the Greco-
Arabic translation movement that took place under the Abbasids.”® This section
offers a broad orientation to the intersection of manuscripts and translations in
Syriac sources by looking at the production, use, and circulation of translations.
The translated texts themselves shed light on the use of manuscripts during
the translation process. Both the Syriac Old and New Testaments underwent regu-
lar revision throughout Late Antiquity.® The Harklean translation produced
around 615/616 CE represents a literal mirror translation of the Greek.”” The trans-
lator, Thomas of Harkel (c. 570-after 631), added marginal notes that indicate
where the Greek manuscripts he consulted differed from the main Greek Vorlage
for his translation.”® A colophon to this work indicates that he not only consulted
Greek manuscripts but also an earlier Syriac translation of the New Testament,

11 For brief overviews, see Brock 2006; Loopstra 2019.

12 The manuscript is London, British Library, Add. 12150. For a description, see William Wright
1870-1872, vol. 2, 631-633. On the evidence for the translation of the martyrology, see Nau (ed. and
tr.) 1912, 7-9.

13 On the translation of popular philosophical texts, see Rigolio 2016; Rigolio 2019. On the trans-
lation of Aristotelian philosophical works, see Hugonnard-Roche 2004; Hugonnard-Roche 2019;
Watt 2019, 422-427. For a recent analysis of the selection of philosophical and scientific works
translated into Syriac, see King 2022, 170-188.

14 On medicinal works, see Kessel 2019. On the translation of legal works, see Van Rompay 2011a.
15 Brock 1991; Gutas 1998, 13-16; Daiber 2007, 1207-1208.

16 Loopstra 2019, 293-296.

17 For an orientation to the Harklean version, see Juckel 2011a; Juckel 2017.

18 A few examples are described in Juckel 2017, 154-155.
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known as the Philoxenian version.” Notably, Thomas of Harkel completed this
translation in the monastery of the Antonians located in the district of monastic
settlements known as the Enaton, 9 Roman miles west of Alexandria.” This was
the very same monastery in which Paul of Tella (fI. early seventh century) trans-
lated Origen’s Hexapla into Syriac.” The Enaton had welcomed anti-Chalcedonian
bishops forced into exile in the early sixth century and became the unofficial
headquarters of the Egyptian anti-Chalcedonian patriarchate from the sixth to
seventh centuries.”” The monastery’s prominence must have led to the influx of
manuscripts which translators like Thomas of Harkel and Paul of Tella used for
their translations.

Syriac translators also consulted Greek and Syriac manuscripts when revising
earlier translations of theological and philosophical works. For example, the Syri-
ac translations of the discourses of Gregory of Nazianzus (c. 329-c. 390) under-
went continual revision, where the older versions were updated to reflect the
Greek text more faithfully.”? Further, the intellectual community associated with
the monastery of Qenneshre located on the Euphrates River in Upper Mesopota-
mia carried out revisions or new translations of patristic and philosophical works
in the late seventh and early eighth centuries to meet their curricular needs.” Just
as the example of Rufinus’s translation of Origen discussed above, such revisions
demonstrate that the production of translations could involve gathering and con-
sulting a small collection of manuscripts.

A more detailed look into the use of manuscripts in the production of transla-
tions can be found in the letters prefaced to the Syriac translation of Athanasius of
Alexandria’s (c. 295/299-373) Commentary on the Psalms.” A certain monk named
Barlaha wrote a letter to Symeon, abbot of the monastery of Beth Licinius on the
Black Mountain near Antioch, asking him to translate the proem to the commen-

19 Zuntz 1951, Table: Gegeniiberstellung der Kolophone E und P. This unnumbered table is found
between pages 176 and 177 in Zuntz’s article. On the relationship of the Philoxenian and Harklean
versions, see Brock 1981; Aland and Juckel (eds) 1986, 7-12.

20 On the Enaton in general, see Gascou 1991; Juckel 2011b; Ghattas 2017.

21 On the production of the Syrohexapla, see Voobus 1971, 33—44; Liljestrom 2021, 658—661; Marsh 2024,
5-14. The production of the Syrohexapla is largely based on the colophons. For a list see, Gentry 2021,
558. For the text and translation of the colophons and a detailed analysis of select colophons, see
Marsh 2024, 113132, 267-277, 427-429, 665-676.

22 See Gascou 1991, 956-957; Davis 2004, 100, 108.

23 Haelewyck 2017.

24 The evidence is summarised in Tannous 2018, 189-191.

25 Athanasius did not write a Commentary on the Psalms as such. This is likely a reference to his
Letter to Marcellinus (Patrologia Graeca 27, cols 12-45): see Guidi 1886, 552—553.
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tary by Athanasius.” Barlaha sent a deacon to Symeon with a copy of the work to
be translated:
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So then, we are informing Your Love that [the deacon] had a quire of ten leaves from the
words of the proem preceding the commentary on the Psalms of the blessed Athanasius, pa-
triarch of the great Alexandria. We have taken a copy of it [shahéh o .] and now desire a
translation of his words.?” But for the sake of Our Lord, if you are able and there is only a
section or two, take up this task and translate it.”

This passage shows that the one commissioning the translation furnished the
translator with a copy of the work to be translated. It interestingly also provides
rare information about the makeup of this manuscript: that it took the form of a
quinion. It seems that Barlaha had the proem copied onto this quinion so that he
could send the work to Symeon while keeping the original in his monastery. The
term ‘copy’ (shaha ~ws .) found in the quote surfaces in many of the quotations
examined in this paper. The Syriac word can mean ‘manuscript’ or ‘codex’ and in
some contexts even ‘section’. While I have stuck to the translation of ‘copy’
throughout the article, the other possible translations should be taken into con-
sideration.

Symeon’s response to Barlaha offers insight into the use of manuscripts in the
production of translations. After defending his translation choices, he writes,

26 According to the letter, Barlaha came from the monastery of Elisha of Markaba, but this site is
not otherwise known: Carlson 2016.

27 The Syriac term ‘words’ (petgame ~xax _»e) here is different from ‘words’ (melle <\s) earlier
in this quote. The text under examination seems too limited to determine whether the scribe
wishes to make a distinction between them here. I am grateful to the anonymous reviewer for
drawing attention to this potential ambiguity.

28 The term ‘prophet’ (~u=) was used as a term for sections of texts in the sixth century. See
Baumstark 1922, 110, n. 5; Brockelmann 1928, 411; Becker (tr.) 2008, 59, n. 162.

29 Barlaha, Letter to Symeon, abbot of the monastery of Beth Licinius (Guidi 1886, 549, 1. 4-9).
The beginning of the manuscript in which the correspondence between Barlaha and Symeon
appears contains three distinct, but incomplete texts related to the interpretation of the Psalms.
This has led to confusion regarding the authorship of these texts: Joseph Simonius Assema-
ni 1719-1728, vol. 1, 612; Joseph Simonius Assemani 1719-1728, vol. 2, 83; Stephen Evodius Asse-
mani and Joseph Simonius Assemani 1758, vol. 2, 213-214; Baumstark 1922, 164. For a resolution of
this problem, see Guidi 1886, 547-554.
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Now I am informing Your Love that in one of the copies [shdhé ~ss ] of this same book I
have found written above [the text]: ‘Scholion of the blessed Athanasius’.®

The one manuscript witness to Symeon’s letter ends here, cutting the text off ab-
ruptly. But even Symeon’s short statement highlights two aspects of his transla-
tion activities. First, he consulted other manuscripts that contained the same work
sent to him by Barlaha. Copies of the same Greek work may have been present in
his own monastery, or perhaps he like Rufinus had to search for these copies
himself. Second, Symeon attended to paratextual materials in the Greek manu-
scripts of this work, drawing Barlaha’s attention to what seems to be a title or a
running title for the work. The correspondence of Barlaha and Symeon thus offers
precious details about the book culture surrounding translations and the produc-
tion of translations using multiple manuscripts.

Another epistolary exchange offers a complementary perspective on the use
of manuscripts and translation literature. Sergius of Resh‘ayna (d. 536) undertook
translations of theological, philosophical, and medical works, commenting in
prefaces or introductory works on his aims and translation practices.* Among the
philosophical texts he worked on is the pseudo-Aristotelian treatise On the World.
His translation is prefaced with a letter to the unknown individual who commis-
sioned him to undertake this work,*” beginning as follows:
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As for the letter which Your Election sent me, which was composed by the philosopher Aris-
totle for King Alexander about the knowledge of the things that exist, which [Your Election]

30 Symeon, abbot of the monastery of Beth Licinius, Letter to Barlaha (Guidi 1886, 552, 11. 6-8).

31 On Sergius and for further bibliography, see Watt 2018. For a selection of his reflections on
translation, see King 2022, 189-201, 224-233. For his comments on translation technique, see
McCollum 2009, 143-145.

32 While some have suggested one of Sergius’s other correspondents as the addressee of this
letter, nothing can be known for certain: McCollum 2016, 168.

33 De Lagarde 1858, 134, 1. 16 has .~.iama. For the sake of consistency, I have changed the punc-
tuation from .~ to .~ throughout the article for consistency, including similar instances.
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commanded me to transfer according to [my] ability from the Greek speech to the language
of the Syrians, I have received it from where you sent it.*

The preface thus makes it clear that Sergius’s anonymous correspondent request-
ed a translation of the treatise On the World and sent him a manuscript contain-
ing the Greek text. This mirrors the type of exchange described in the correspond-
ence between Barlaha and Symeon.

But Sergius’s letter adds to this picture by considering the use of manuscripts
after the completion of the translation. Sergius explains his approach to transla-
tion as follows:
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But I am asking Your Love, that if another copy [shaha ~s. ] of this same letter is found in
which there is something more or less, let Your Election not put the blame on our weakness,
for I'have taken care to keep in all fullness that which I found in the copy [shaha ~sus ] sent
from Your Love, not adding anything to those things that were written by the philosopher
here and not subtracting from them, according to my ability.*

Daniel King has suggested that Sergius is defending himself here against criticisms
of his translation programme, pointing out that others may tamper with his trans-
lations.* Be that as it may, Sergius assumes that his addressee could access anoth-
er ‘copy’ or ‘manuscript’ ($hahd ~ss o) of the same work, presumably also in
Greek, with which to compare his translation. He also assumes the potential that
multiple versions of the same work or at least copies with divergent readings
could be in circulation. Indeed, two notes found in Syriac manuscripts of the sixth
century, which contain a translation of the Bible and the works of John Chrysos-

34 Sergius of Resh'ayna, Preface to Pseudo-Aristotle, On the World (de Lagarde 1858, 134, 11. 14-17;
King 2022, 195). McCollum 2016, 166, n. 4, notes that the Syriac text edited by Paul de Lagarde does
not accurately reproduce the Syriac text in the sole surviving manuscript. I have nevertheless
reproduced the Syriac text from de Lagarde here, as I do not have direct access to the Syriac
manuscript nor is it printed in Adam Carter McCollum’s article. It is substantially the same text as
that printed in King 2022.

35 Sergius of Resh'ayna, Preface to Pseudo-Aristotle, On the World (de Lagarde 1858, 134, 11. 22-27;
King 2022, 196).

36 King 2022, 196.
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tom (c. 350-407), refer to the ‘collation’ (from the root p-h-m xnsse) of manuscripts.”
The Syriac root p-h-m, translated here as ‘collate’, has a somewhat different range
of meaning than the English term, stretching from a simple comparison to the
more specific activity of vocalising or punctuating a manuscript.®® Sergius assumes
that readers of his translations may continue to consult other manuscripts of the
same work in the original language.

A different episode draws attention to the formation of a library and demon-
strates how the manuscript culture surrounding translations crossed ecclesiastical
boundaries. The text in question comes from the pen of Timothy I, catholicos of
the Church of the East (r. 780-823). Early in Timothy’s catholicate, the caliph al-
Mahdi (r. 775-785) commissioned Timothy and his fellow ecclesiastic Abu Nuh to
produce an Arabic translation of Aristotle’s Topics.* Having accomplished this
task, Timothy wrote to the leader of a monastic school of the Church of the East in
search of books related to Aristotle as well as other texts. He seeks out further
texts, whether in Syriac or Greek, related to Aristotle:
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So, let Your Holiness skillfully ask and investigate whether there is for this book, the Topics,
for the Refutation of the Sophists, for the Rhetoric, or for the Poetics some sort of commen-
tary or scholia by anyone, whether in Syriac or not? If there is, investigate by whom and for
whom and where it is. Questions in this matter should be made to the monastery of Mar
Mattai, but the questions should not be too insistent lest, when it has been perceived, the
property be hidden and not revealed.*’

The end of this request shows Timothy’s hesitancy to write directly to the monas-
tery of Mar Mattai, located some 38 km north of modern-day Mosul, Iraq. Since
this monastery belonged to the anti-Chalcedonian Syriac tradition, it may have
been difficult for the leader of the rival Church of the East to contact it directly.”

37 London, British Library, Add. 14431, fol. 157" (as recorded in William Wright 1870-1872, vol. 1,
14); London, British Library, Add. 12160, fol. 107 (see Appendix 2, Text 7 below).

38 See Jesse Payne Smith 1903, 441. I am grateful to the anonymous reviewer for encouraging
precision on this point.

39 On the context of this letter, see Heimgartner (ed. and tr.) 2012, vol. 2, 1-1i.

40 Timothy I, Letter 43.5-6 (Heimgartner (ed. and tr.) 2012, vol. 1, 66, 1. 12-67, 1. 23; Heimgartner (ed.
and tr.) 2012, vol. 2, 49-50; Brock 1999, 236 [§3]).

41 Brock 1999, 242.
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Timothy made requests to seek books from the same monastic library on several
occasions in his letters.*

Indeed, the confessional identity of the owners of manuscripts seemed to
have played little role in his attempt to build up his Greek philosophical library.
The works of authors who were not tied to particular confessions formed points of
connection between competing traditions, and their circulation across ecclesiasti-
cal divides was not as problematic as that of Christian authors who had to take a
side in theological debates. Directly after the request to search the library of the
monastery of Mar Mattai, Timothy writes,
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Job the Chalcedonian told me that he has seen a small amount of scholia on the Topics, but
apparently [only] some remnants of it. But let Your Chastity carefully investigate about scho-
lia or a commentary on these books.*®

Here a third confessional identity comes into view. Timothy evidently had contact
with a certain Job who came from the Chalcedonian community.* Their common
interest in Aristotle’s Topics helped bridge the different viewpoints of their com-
munities in this situation.

The letter continues with a request for a manuscript containing the transla-
tion of Gregory of Nazianzus’s Orations. Timothy had evidently already accessed
the first volume of the Orations translated by the Syriac Orthodox ecclesiastical
figure Paul of Edessa (early seventh century) and revised by Athanasius II of
Balad (d. 687). But he still needed the second volume to complete his library:
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42 As noted by Brock 1999, 242. See Timothy I, Letter 16.12 (Heimgartner (ed. and tr.) 2021, vol. 1,
85, L. 5; Heimgartner (ed. and tr.) 2021, vol. 2, 68); 33.5 (Heimgartner (ed. and tr.) 2016, vol. 1, 11,
1. 12-12, 1. 2; Heimgartner (ed. and tr.) 2016, vol. 2, 9); 39.50-52 (Heimgartner (ed. and tr.) 2016, vol. 1,
183, 11. 5-11; Heimgartner (ed. and tr.) 2016, vol. 2, 159).

43 Timothy I, Letter 43.7 (Heimgartner (ed. and tr.) 2012, vol. 1, 67, 1l. 23-27; Heimgartner (ed. and
tr.) 2012, vol. 2, 50; Brock 1999, 236 [§4]).

44 Despite various proposals, the identity of the Job mentioned here remains unclear: Berti 2009,
187-189, n. 566; Heimgartner (ed. and tr.) 2012, vol. 2, 50, n. 229.



Translations and the Exchange of Manuscripts among Eastern Christian Communities = 21

Send us the latter volume of Athanasius so that we can copy it, for we have the first one. I
think the translation is by Paul, for on the title of the same book the following is inscribed:
‘The first volume of the holy and God-clothed Gregory the Theologian, which Abba Mar Paul
translated from Greek to Syriac on the island of Cyprus.” The revision® is by Athanasius, ac-
cording to what it says.*

The catholicos Timothy I went to great lengths to form a library of both early
Christian and philosophical works translated from Greek. In this way, the letter is
reminiscent of the manuscript hunting of Hunayn ibn Ishaq explored in the intro-
duction. But it also serves as a helpful counter-example to the focus of the follow-
ing two sections on a single ecclesiastical tradition. When works common to sev-
eral traditions — such as Gregory of Nazianzus’s Orations — underwent translation
into Syriac, the ecclesial background of the translator does not seem to have been
important. Such translations became the common heritage of Syriac Christian
communities across ecclesiastical divisions.

This brief survey has highlighted the use and circulation of manuscripts in
the production of translations as evidenced by Syriac textual sources from Late
Antiquity. First, translators not only made use of the manuscripts they received
but also sought out additional witnesses to a text — therefore, the production of a
translation could involve the consultation of several manuscripts. Second, the
translation of a work might not deter readers from going back to the original text
or comparing copies of its translation. Indeed, readers could actively seek out
other copies of the same work in order to check the translation. Third, Syriac
communities throughout Late Antiquity sought to form libraries which housed
translations of Greek works alongside literature composed in Syriac. The transla-
tions of works of common interest that did not contain material objectionable to
one theological confession could form a bridge between competing ecclesiastical
communities.

45 The term ‘revision’ (furrdsa ~ .io¥) also has the sense of ‘emended’ or ‘corrected version’. See
Jesse Payne Smith 1903, 609. I am grateful to the anonymous reviewer for drawing attention to
the broader range of meaning of this word.

46 Timothy I, Letter 43.8 (Heimgartner (ed. and tr.) 2012, vol. 1, 67, 11. 27-35; Heimgartner (ed. and
tr.) 2012, vol. 2, 50-51; Brock 1999, 237 [§5]).
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3 Imperial opposition to anti-Chalcedonians and
the circulation of Greek manuscripts

The short anecdotes in the previous section exhibited general trends in Syriac
manuscript culture related to the production of translations. This and the follow-
ing section turn to specific case studies that shed light on trends in the manuscript
culture of the anti-Chalcedonian or Miaphysite Syriac community. The first epi-
sode comes from an extensive Syriac historiographical work known as the Chron-
icle of Pseudo-Zacharias of Mytilene (fI. c. 568/569). The composition of this work
and an epistolary exchange found within it relate crucial information about the
movement of manuscripts in anti-Chalcedonian circles.

The Chronicle of Pseudo-Zacharias forms a compilation of historiographical
and other texts shaped loosely into the form of a universal history consisting of
twelve books.” The first two books (Books 1-2) consist of eclectic materials ar-
ranged roughly in chronological order up to the mid fifth century. The remaining
ten books (Books 3-12) narrate the history of the reigns of the Roman emperors
from Marcian (r. 450-457) through the early years of Justin II (r. 565-578), drawing
primarily on the Ecclesiastical History of Zacharias of Mytilene (c. 465-after 536)
for the period up to 491 (Books 3-6) and two otherwise unknown sources for the
reigns of Anastasius I (r. 491-518), Justin I (r. 518-527), and Justinian I (r. 527-565)
(Books 7-12).#8 Pseudo-Zacharias himself describes his plan to cover history up to the
year 568/569. The use of the Ecclesiastical History of Zacharias of Mytilene betrays
the Chronicle’s Miaphysite perspective: Zacharias was an anti-Chalcedonian leader
who studied with and became a major supporter of Severus of Antioch (d. 538), writ-
ing a favourable life of the bishop shortly after his death.® The prominent role of
the Ecclesiastical History as a source for the Chronicle must have led to the false
attribution of the Chronicle to Zacharias, hence the name assigned to the anony-
mous compiler.

47 On the genre of the work, see Greatrex (ed.) 2011, 33-37. For an edition and full Latin transla-
tion, see Pseudo-Zacharias of Mytilene, Chronicle (Brooks (ed. and tr.) 1919-1924, vols 1-2 [edi-
tion]; Brooks (ed. and tr.) 1919-1924, vols 3-4 [translation]). The German and two English transla-
tions only include partial translations of Books 1-2: Ahrens and Kriiger (tr.) 1899; Hamilton and
Brooks (tr.) 1899; Greatrex (ed.) 2011.

48 On the sources, see Greatrex (ed.) 2011, 2, 39-57; Debié 2015, 532.

49 Pseudo-Zacharias of Mytilene, Chronicle 1.1 (Brooks (ed. and tr.) 1919-1924, vol. 1, 6, 11. 13-17;
Brooks (ed. and tr.) 1919-1924, vol. 3, 4; Greatrex (ed.) 2011, 79 [§1.1k]).

50 Zacharias of Mytilene, Life of Severus of Antioch (Kugener (ed. and tr.) 1907, 7-115; Brock and
Fitzgerald (tr.) 2013, 33-100). On Zacharias and his works, see Greatrex (ed.) 2011, 3-31.
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Pseudo-Zacharias himself seems to have come out of a monastic milieu. He re-
fers to the one who encouraged his work on the Chronicle as ‘our holy father’
(=10 < aow) in one place and ‘our brother’ (L_asw) in another,” stating that he did it
‘for the instruction of the brotherhood, the delight of the lovers of learning, and the
edification of the faithful’ (=g hauahla .elas =asis umla .hasds rioil).”?
He may well have been a monk in a monastery in Amida (modern-day Diyarbakir,
Tiirkiye) based on shared materials with the contemporaneous Syriac historiog-
rapher John of Ephesus (c. 507-589) and his discussion of the library in Amida,
which is explored below.*

The growing imperial opposition to the Miaphysite movement in the early
sixth century shaped the composition of this work. Anti-Chalcedonian parties
enjoyed relative stability during the reign of Anastasius I, exemplified by the ten-
ure of the anti-Chalcedonian Severus (d. 538) as patriarch of Antioch from 512 to
518. This changed when Justin I rose to the throne and initiated various measures
to undermine the anti-Chalcedonian movement,* which included deposing bish-
ops such as Severus who fled to Egypt.® The Chronicle lists the bishops expelled
from their thrones* and the anti-Chalcedonian monasteries forced to relocate in
the wake of persecutions.”

The forced exile of clerics and the relocation of monastic communities inter-
sect the compositional history of the Chronicle. Pseudo-Zacharias informs us that
many bishops forced into exile took refuge in Alexandria, including Nonnus who
had a short tenure as bishop of Amida after his appointment in 519.® Nonnus was

51 Pseudo-Zacharias of Mytilene, Chronicle 1.7; 2.0 (Brooks (ed. and tr.) 1919-1924, vol. 1, 56, 1. 17
and 104, 1. 7; Brooks (ed. and tr.) 1919-1924, vol. 3, 40, 72; Greatrex (ed.) 2011, 49, 82 [§§1.7 and 2.0b]).

52 Pseudo-Zacharias of Mytilene, Chronicle 2.0 (Brooks (ed. and tr.) 1919-1924, vol. 1, 104, 11. 4-5;
Brooks (ed. and tr.) 1919-1924, vol. 3, 72; Greatrex (ed.) 2011, 82 [§2.0b]).

53 On Pseudo-Zacharias, see Greatrex (ed.) 2011, 32-33. A recent article suggests that Pseudo-
Zacharias was a doctor who became a monk later in life: Prostko-Prostynski 2018. On Amida as a
centre for the composition of Syriac historiographies, see Debié 2015, 156-165.

54 The change in policy is depicted as abrupt and as emerging from the populace (see Forness 2020),
but it was complex and had many factors: Vasiliev 1950, 132-160; Grillmeier 1987, 318-322; Ana-
stos 1985, 128-134; Greatrex 2007, 99-105; Menze 2008, 22-30.

55 On Severus’s flight, see Brock 2017.

56 Pseudo-Zacharias of Mytilene, Chronicle 8.5 (Brooks (ed. and tr.) 1919-1924, vol. 2, 78, 1. 5-17;
Brooks (ed. and tr.) 1919-1924, vol. 4, 53; Greatrex (ed.) 2011, 298-300 [§§8.5a-h]).

57 Pseudo-Zacharias of Mytilene, Chronicle 8.5 (Brooks (ed. and tr.) 1919-1924, vol. 2, 80, 1. 11-81, . 7,
Brooks (ed. and tr.) 1919-1924, vol. 4, 55; Greatrex (ed.) 2011, 303-305 [§8.5c]).

58 Pseudo-Zacharias of Mytilene, Chronicle 8.5 (Brooks (ed. and tr.) 1919-1924, vol. 2, 78, 1. 21-79, 1. 9;
Brooks (ed. and tr.) 1919-1924, vol. 4, 53-54; Greatrex (ed.) 2011, 300-301 [§8.5b]). On Nonnus, see
Honigmann 1951, 100.
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succeeded by Mara who belonged to the nobility of Amida, being the son of the
governor, and had been a ‘steward’ (rabbayta ~.=3) of the church.*® The Chroni-
cle highlights Mara’s Greek learning through his studies at the monastery of
Thomas in Seleucia Pieria which around 530 ‘moved out of zealous faith and was
rebuilt, resettling in Qenneshre on the Euphrates River’ ( .=\ s ®hcsms hures ,o
hia <ion A <imas oduhm 1 hashwa).? As noted above, the monastery of
Qenneshre became one of the leading centres for the production of Syriac transla-
tions of Greek works, and here we must imagine that the library brought from
Seleucia Pieria played no small part in its access to manuscripts for translation.”
The Chronicle emphasises that Mara himself acquired a wide range of books:

o¥a us 1masa oy b Roma .Ginmaldd K e 0 i el e oumicas ihs <oy Lo asa
.FAaN 1 ehax o e K i dual alauhe o [...] - KA hiamaha

After he remained in his see for a short period of time, he was banished to Petra and from
Petra to Alexandria. He was there for some time and formed there a library of many won-
derful books. [...] They were transferred to the treasury of the church of Amida after this
man’s death.®

Based on this passage and the content of the Chronicle, prior scholarship has con-
cluded that Mara’s library in Amida granted the chronicler access to many
sources used in compiling the Chronicle.®® Pseudo-Zacharias’s personal knowledge
of the library helps link him to Amida. For our purposes, this passage demon-

59 Pseudo-Zacharias of Mytilene, Chronicle 8.5 (Brooks (ed. and tr.) 1919-1924, vol. 2, 79, 1. 13;
Brooks (ed. and tr.) 1919-1924, vol. 4, 54; Greatrex (ed.) 2011, 301 [§8.5b]). On Mara, see Honigmann 1951,
101. Other accounts of Mara’s exile and return to Amida can be found in John of Ephesus, Lives of
the Eastern Saints 13 (Brooks (ed. and tr.) 1923-1925, vol. 1, 188, 1. 2-197, 1. 2 [passim]), Chronicle of
Zugnin (Chabot (ed. and tr.) 1927-1949, vol. 2, 30, 1. 21-32, 1. 16; Hespel (tr.) 1989, 21-23; Harrak (tr.) 1999,
59-60), Michael the Syrian, Chronicle (Chabot (ed. and tr.) 1889-1910, vol. 4, 268, col. 1, 1l. 8-14;
Chabot (ed. and tr.) 1889-1910, vol. 2, 174). A letter congratulating him on his accession to the episco-
pacy also survives: Jacob of Serugh, Letter 26 (Olinder (ed.) 1937, 223, 1. 1-224, 1. 31; Albert (tr.) 2004,
286-288).

60 Pseudo-Zacharias of Mytilene, Chronicle 8.5 (Brooks (ed. and tr.) 1919-1924, vol. 2, 79, 11. 16-18;
Brooks (ed. and tr.) 1919-1924, vol. 4, 54; Greatrex (ed.) 2011, 301 [§8.5b]). The educational curricu-
lum of the monastery of Thomas can be gleaned from a sixth-century source on John bar Aphtho-
nia who guided the monastery through its move to Qenneshre: History of John bar Aphthonia 4-6
(Nau 1902, 115, 1. 13-118, 1. 31 and 124-130; on this text, see Watt 1999).

61 On the monastery in Qenneshre, see Tannous 2018, 169-176.

62 Pseudo-Zacharias of Mytilene, Chronicle 8.5 (Brooks (ed. and tr.) 1919-1924, vol. 2, 79, 11. 22-25,
27-28; Brooks (ed. and tr.) 1919-1924, vol. 4, 54; Greatrex (ed.) 2011, 302 [§8.5b]).

63 Allen 1980, 472; Greatrex (ed.) 2011, 38, n. 17, with further bibliography.
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strates the flow of Greek books from Alexandria to the anti-Chalcedonian com-
munities in Upper Mesopotamia.®

The movement of books occasioned by imperial opposition to the anti-
Chalcedonian movement also surfaces in relation to the translation of the story of
Joseph and Aseneth. The first book of the Chronicle begins with a general plan for
the work® and then features two epistolary exchanges: one on the chronology of
the Bible;* the other regarding the translation of Joseph and Aseneth,” which
forms a chapter by itself.® The unnamed author of the request for a Syriac trans-
lation of Joseph and Aseneth may well be Pseudo-Zacharias himself.* This request
was sent to Moses of Aggel (sixth century) who is also known to have translated
Cyril of Alexandria’s Glaphyra.”™ The letter written to Moses highlights again the
movement of Greek manuscripts in the early Syriac movement this time in rela-
tion to a translation:

Nl . Phuien M 1ai 0 F0is fuot hoir 0om elaho .aama’ raiaonl s [aax] ) oka duas
3 oha L ek haally 0 mhall Moo (i35 minet . insis cmara L ommiy | asio w sl
ioho .ol sanls idpes duisa .ucs Karls] muhad fear < huors Kiohmi A asha Kias
~uiam sl J;masarak Jus u\:c\_nl mhite i;m > o ~arl L\ jiacuo amsy .\lvmn lahor A
slaoh ol Kiadh S PR A RS AR &.io}vm.lﬁ

For in the library of the bishops, who are worthy of memory, who were called the family of

i

the house of Beroea™ from the city of Ré§‘ayna, [in the possession of] a certain boy, their

64 Greatrex (ed.) 2011, p. 302, n. 92, points to one parallel case. A certain Thomas from Armenia
acquired a large library of books while in Alexandria and brought them back on his return. See
John of Ephesus, Lives of the Eastern Saints (Brooks (ed. and tr.) 1923-1925, vol. 1, 293, 11. 5-8).

65 Pseudo-Zacharias of Mytilene, Chronicle 1.1 (Brooks (ed. and tr.) 1919-1924, vol. 1, 2, 1. 18-6, 1. 27;
Brooks (ed. and tr.) 1919-1924, vol. 3, 1-4; Greatrex (ed.) 2011, 76-79.

66 Pseudo-Zacharias of Mytilene, Chronicle 1.2-3 (Brooks (ed. and tr.) 1919-1924, vol. 1, 7,1. 1-17, 1. 17,
Brooks (ed. and tr.) 1919-1924, vol. 3, 4-12).

67 Pseudo-Zacharias of Mytilene, Chronicle 1.4-5 (Brooks (ed. and tr.) 1919-1924, vol. 1, 17, 1. 18-21,
1. 12; Brooks (ed. and tr.) 1919-1924, vol. 3, 12-15).

68 Pseudo-Zacharias of Mytilene, Chronicle 1.6 (Brooks (ed. and tr.) 1919-1924, vol. 1, 21, 1. 13-55, 1. 29;
Brooks (ed. and tr.) 1919-1924, vol. 3, 15-39). For a summary of the various proposals for the
rationale behind the inclusion of Joseph and Aseneth in the Chronicle, see Jonathan Wright 2018,
vol. 1, 69.

69 Greatrex (ed.) 2011, 46. But Debié 2015, 163, 351, suggests that the author may be either Pseudo-
Zacharias or the Paphnutius who wrote a letter asking Moses to translate Cyril of Alexandria’s
Glaphyra.

70 On Moses, see Baumstark 1922, 160-161; Brock 2011.

71 Ahrens and Kruger (tr.) 1899, 17*; Brooks (tr.) 1918, xvii; Brooks (ed. and tr.) 1919-1924, vol. 3,
12, n. 8; Greatrex (ed.) 2011, 46 and 75, n. 1; and Debié 2015, 351, show a certain hesitancy in trans-
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kinsman, whose name was Mar‘abda, who was dear to me in Our Lord and to whom I was
bound since my youth in study, I found a small, very old book that was called ‘Aseneth’,”
written in the Greek language. I only read the historia of it, but I could not understand the
theoria. Because this language is difficult and foreign to me, I have for this reason sent it to
Your Love so that you can translate it for me into the Syriac language, so that you can help
me understand everything in the historia and something from its theoria.”

The letter writer asks for Moses to translate this work because he cannot under-
stand the theoria of the text. The precise meaning of the term theoria in this con-
text has proven elusive but must refer to a higher meaning of the text.”

More important for our discussion is the allusion to a library associated with
a family from Beroea (that is, Aleppo) which at the time had been relocated east-

ward to Reé§‘ayna (modern-day Ra’s al-‘Ayn, Syria and Ceylanpinar, Tiirkiye). Ern-
est Walter Brooks makes the following suggestion regarding the library:

we may perhaps conjecture that on the expulsion of the Monophysites in 519 the bishop of
[Beroea] (Antoninus)™ took his books or those of his see with him, and that in the writer’s
time they were in the possession of a young kinsman of his at [Resh‘ayna].”

The Chronicle specifies that Antoninus was one of the bishops sent into exile early
in Justin I’s reign.” He corresponded with the Syriac author Jacob of Serugh
(d. 520/521)” as well as Severus before his exile under Justin 1.7 A letter by Severus
of Antioch written to a group of bishops confirms that Antoninus spent part of his

lating ~~ais as ‘Beroea’. This seems unwarranted, as this is a widely attested spelling of this city:
Robert Payne Smith 1879, vol. 1, col. 605.

72 The Syriac has ».ow, Where the nun has been corrupted into a yud.

73 Pseudo-Zacharias of Mytilene, Chronicle 1.4 (Brooks (ed. and tr.) 1919-1924, vol. 1, 18, 1l. 10-21;
Brooks (ed. and tr.) 1919-1924, vol. 3, 12-13).

74 See the recent discussion in Jonathan Wright 2018, vol. 1, 66—69.

75 On Antoninus, see Honigmann 1951, 25-27, which pointed me to most of the sources on Anto-
ninus.

76 Brooks (tr.) 1918, xvii. I have modified the spelling of the cities to match that elsewhere in the
article.

77 Pseudo-Zacharias of Mytilene, Chronicle 8.5 (Brooks (ed. and tr.) 1919-1924, vol. 2, 78, 1. 13;
Brooks (ed. and tr.) 1919-1924, vol. 4, 53; Greatrex (ed.) 2011, 299 [§8.5b]).

78 Jacob of Serugh, Letters 4 (Olinder (ed.) 1937, 21, 1. 15-24, 1. 17; Albert (tr.) 2004, 40-42).

79 Severus of Antioch, Letters 29 (Brooks (ed. and tr.) 1919-1920, vol. 1, 88, 1. 6-90, 1. 2); Select Let-
ters 1.14-16 (Brooks (ed. and tr.) 1902-1904, vol. 1.1, 63, 1. 4-66, 1. 8; Brooks (ed. and tr.) 1902-1904, vol. 1.1,
66, 1. 9-67, 1. 22; Brooks (ed. and tr.) 1902-1904, vol. 1.1, 68, 1. 1-70, 1. 14; Brooks (ed. and tr.) 1902-1904,
vol. 2.1, 57-59, 6061, 61-63).
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exile in Alexandria.®*® He helped draw up a list of canons in 535 by several anti-
Chalcedonian bishops in exile,*! and Pope Vigilius (r. 537-555) mentions him in a
letter dating to 540.* According to a later Syriac chronicle, Antoninus spent his
exile in different places and ended up dying in Constantinople.®

How Antoninus’s books ended up in Resh‘ayna is difficult to reconstruct.
There does not appear to be any evidence that Antoninus returned to Aleppo. He
may have transferred his library before he went into exile, or he may have done
so after going into exile in Egypt and embarking on further travels. While the
narrative remains difficult to reconstruct, the example of Antoninus taken togeth-
er with that of Mara suggest that the forced exile of anti-Chalcedonian bishops led
to the relocation of books and libraries. This development affected the sources
available to Syriac communities later in the sixth century when authors like Pseu-
do-Zacharias were creating new historiographies for the Miaphysite movement.

The Chronicle of Pseudo-Zacharias adds significantly to the picture of the role
of manuscripts in the production and circulation of translations. While comple-
menting broader themes, such as the exchange of manuscripts between patrons
and translators, it offers contextual details about the libraries in which the origi-
nal works circulated and the movement of manuscripts across regions. Alexan-
dria, in particular, also emerges as an important repository of Greek codices
brought to Syria and Upper Mesopotamia and used by Syriac translators. The
deposition of bishops and imperial opposition to anti-Chalcedonians at the begin-
ning of Justin I’s reign had consequences for book culture and thereby the availa-
bility of manuscripts. We will encounter this final theme in the next section as we
turn from literary to material sources.

80 Severus of Antioch, Select Letters 1.53 (Brooks (ed. and tr.) 1902-1904, vol. 1.1, 167, 1. 8-180, 1. 2;
Brooks (ed. and tr.) 1902-1904, vol. 2.1, 151-162).

81 Ecclesiastical Canons of the Holy Fathers in the Time of the Persecution (Paris, Bibliothéque
nationale de France, syriaque 62, fol. 223", 1. 27; Nau 1909, 113 [translation]). I am not aware of any
Syriac edition of this work. In addition to the Parisian manuscript, I have consulted the catalogue
entry on London, British Library, Add. 12155, fols 225'-226" (William Wright 1870-1872, vol. 2, 950).
On the dating of the canons, see Nau 1909, 8; Honigmann 1951, 36-37. Antoninus also co-authored
a letter with one of the signatories of the canons: Constantine of Laodicea and Antoninus of
Aleppo, Letter to Thomas of Germanica (London, British Library, Add. 14532, fol. 145""), as noted
in William Wright 1870-1872, vol. 2, 962; Menze 2008, 157. I have not been able to examine this text.

82 Collectio Avellana 92.9 (Giinther (ed.) 1895-1898, vol. 1, 349, 11. 18-19).

83 Chronicle of 846 (Brooks (ed.) 1904, vol. 1, 226, 11. 7-11; Brooks (ed.) 1904, vol. 2, 172).
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4 Internal Miaphysite theological debates and
the translation of Greek commentaries

The selection of books that were translated from Greek to Syriac in the sixth cen-
tury was not merely a matter of chance. Philoxenus of Mabbug (d. 523), for exam-
ple, defended his decision to commission a new translation of the Bible by point-
ing to the imprecision and attendant inadequacy of the common Peshitta
translation for the debates of his day.* Further, the close parallels between the
selection of philosophical works translated into Armenian and Syriac reflect the
fact that the neo-Platonic curriculum of Alexandria circulated in two Eastern
Christian traditions outside of Egypt.®* This section will focus on the connection
between theological controversies internal to the Miaphysite movement and the
production and use of translations. Translations proved especially necessary for
these internal debates, as authors on different sides of the debate wrote in both
Greek and Syriac. Below, I will discuss this phenomenon with reference to a trans-
lation of John Chrysostom’s Commentary on First Corinthians produced in Callini-
cum (modern-day al-Raqqa, Syria). This commentary appears in a manuscript
dating to 584 whose final folios contain no fewer than seven short texts that shed
light on the context of its production. An examination and contextualisation of the
end matter in this manuscript demonstrate the nexus of theological debates, the
translation of Greek literature, and the circulation of manuscripts.

The manuscript under question survives almost entirely intact and contains the
third volume of the Syriac translation of Chrysostom’s Commentary on First Corinthi-
ans, consisting of Homilies 34 to 44.5% This manuscript, Add. 12160 (fols 1-108),*” forms
the first codicological unit of a complex manuscript. For the purposes of this study, I
will focus only on this first codicological unit and not address the manuscript to
which this unit was bound at a later time. The first quire of the unit of the manuscript
under consideration consists of nine folios (fols 1-9) with the entire first folio and the
recto side of the second folio originally left blank. The second through tenth quires

84 Philoxenus of Mabbug, Commentary on the Prologue to the Gospel of John (de Halleux (ed. and
tr.) 1977, vol. 1, 53, 11. 11-17; de Halleux (ed. and tr.) 1977, vol. 2, 52-53).

85 As noted in Calzolari 2016, 54-57.

86 On the surviving evidence for the Syriac translation of the Commentary on First Corinthians,
see Childers 1996, vol. 1, 40-42.

87 For a description of the manuscript, see William Wright 1870-1872, vol. 2, 472-473; Hatch 1946,
84, plate xxxiii.
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take the form of quinions (fols 10-99). But the final quire takes the same format as
the first quire, containing nine folios (fols 100-108). The producers of the manuscript
must have realised that a whole quinion was not necessary to complete the text, as
the commentary only stretches to the verso side of the sixth folio in the final quire
(fol. 106%). This offered a generous amount of space to add further texts, while still
leaving several folio sides blank for protection. It is also important to note that six
folios, forming three pairs, have been replaced in the manuscript and were written in
a slightly different Estrangela hand.®®

A connection between the Syriac translation of John Chrysostom’s Commen-
tary on First Corinthians and internal Miaphysite debates can be demonstrated
based on several marginalia found in Add. 12160. A debate between Severus of
Antioch and Julian of Halicarnassus (d. c¢. 527) erupted in the 520s after Severus
and Julian had been forced into exile in Egypt in the wake of Justin I’s opposition
and deposition of anti-Chalcedonian ecclesiastical leaders.* Severus and Julian
disagreed on the nature of Christ’s body: Severus held that Christ’s pre-
resurrection body was corruptible (p8aptog) while Julian held that it was incor-
ruptible (4@6aptog).” The followers of Julian became known as Julianists and
endured for centuries in Syriac and other anti-Chalcedonian communities.”

88 William Wright 1870-1872, vol. 2, 472 notes that six folios are written in a different, slightly
later hand. These folios in fact form three pairs (fols 54-55; 64-65; and 91, 98) which represent
three bifolia: folios 54 and 55 as well as 64 and 65 form the fifth and sixth folios of a quinion,
while folios 91 and 98 form the second and ninth folios of a quinion. The placement of the folios
in the quires as well as the fact that the text on folios 55", 65", and 98" does not fill the final column
suggests that these folios were simply added to replace missing or damaged folios.

89 On the Julianist debate, see Draguet 1924; Moss 2016.

90 On the doctrinal disagreement, see especially Grillmeier 1995, 79-111.

91 On the legacy of the debate, see Kofsky 2013; Possekel 2013; Wierzejski 2016.
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Fig. 1: Add. 12160 (fols 1-108), fol. 44". © British Library Board.

Six marginalia in Add. 12160 relate to the Julianist debate (see Fig. 1): five read
‘Against Julian the Phantasiast’ (= o ~ula. Jasaly; fols 447, 55¢, 627, 787, 86Y);
the sixth states ‘On the body that it is mortal’ (em ~hasms ina N\ =; fol. 457). Five
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are written in the same Estrangela hand (fols 44", 45", 627, 78", 86"). The sixth ap-
pears on one of the folios replaced in the original manuscript (fol. 55%; see Fig. 2).
The scribe of this note has a slightly different Estrangela hand and may well have
copied the note from a damaged folio.” The fact that all the notes are written in
Estrangela and were probably added before the replacement of folios which
themselves are written in an Estrangela hand suggests that the notes were likely
added contemporaneously with or shortly after the completion of the manuscript.
The notes and the text of the commentary next to which they appear are cata-
logued in Appendix 1.
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Fig. 2: Add. 12160 (fols 1-108), fol. 55'. © British Library Board.

-

The polemical term ‘Phantasiast’ (haggagaya ~xa o = @avtactactrig) found in
five of the marginalia refers to the belief that Christ’s body was merely an appear-
ance. The term was used in the polemic against the followers of Mani (216—c. 276)
and Eutyches (d. c. 456), and Severus applied it to Julian during their debate.” The

92 On the hand, see especially the form of 1aaa\ and the form of hé whose loop is closed in the
note. The decoration here also differs from that on the other folios.
93 Moss 2016, 24.
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marginalia identify places in the commentary that could be used as proof texts
against the Julianist understanding of the body. To use a concept recently devel-
oped by Yonatan Moss, these marginalia are ‘extrovertive’ in nature, that is, they
‘point outwards to a broader context, often more connected to the world of the
scholiast and his imagined reader than to the world of the author upon whose
work the scholia were written’.** John Chrysostom could not have commented on
the Julianist debate which began some one hundred years after his death. But the
scribe marked these six passages from Chrysostom’s works as relevant for the
current debates.” For example, the text in the commentary next to the first mar-
ginal note reads (fol. 44™; see Fig. 1):

e ailm L Fam Koo - ol um idsars am ) Ll e o1 Fiaa lam fom has
K 3 Kham ,madu < imoio . am AT K B <A

For if this is death and Christ did not take a body according to what you are saying, he died
in sin according to what you are saying. For I say that he took a body, and I say that the
death was of the flesh.

This quotation comes from a passage in the homily that polemicises against ‘those
who are sick with Mani’s [teachings]’ (eonia a1 @dmon L cud), thus reinforcing
the characterisation of Julianists as heretics like the followers of Mani.”” Severus
himself cited the Commentary on First Corinthians regularly in his debates with
Julian,” and the commentary is also cited in a later anti-Julianist florilegium.” The
present manuscript demonstrates how some Miaphysite communities continued
to use this work in their ongoing debates with Julianists.'*

The scribe and owners of Add. 12160 took advantage of the space for addition-
al materials found at the end of the manuscript. The opening on which the com-
mentary ends in the manuscript contains seven different texts (fols 106"-107"; see

94 Moss 2023, 80.

95 On the use of Chrysostom in debates of the sixth century, see Moss 2023, 96 for further bibli-
ography.

96 John Chrysostom, Commentary on First Corinthians (Syriac Translation) 38 (Add. 12160 [fols 1-108],
fol. 44™, 1. 17-26; Greek: Field (ed.) 1845-1862, vol. 2, 474, 11. 24-27).

97 John Chrysostom, Commentary on First Corinthians (Syriac Translation) 38 (Add. 12160 [fols 1-108],
fol. 44", 11. 28-29; Greek: Field (ed.) 1845-1862, vol. 2, 474, 1. 17).

98 See the indices to the sources for the debate between Severus and Julian: Hespel (ed. and
tr.) 1964, vol. 2, 241; Hespel (ed. and tr.) 1969, vol. 2, 305.

99 The florilegium has now been edited and contains seven citations from Chrysostom’s Com-
mentary on First Corinthians: Venturini (ed.) 2023, AJU 8.2-3, 32.1, 39.3, 54.3, 64.4, 102.1.

100 For a study examining annotations found in a sixth-century Chrysostom manuscript and
their relation to florilegia, see Moss 2023.
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Figs 3-4): (1) a subscription to the text; (2) a subscription to the volume; (3) a dox-
ology; (4) a request for supplication for the scribe; (5) a commemoration of the
scribe; (6) a colophon on the production of the manuscript; and (7) a warning to
unscrupulous borrowers.!

These end materials, edited and translated in full in Appendix 2, offer a
glimpse into the production of the translation and the manuscript. As Appendix 2
discusses in more detail, three different hands are discernible across these seven
texts. Hand 1 matches the Estrangela hand of the main text and wrote the first
three texts (Texts 1-3), Hand 2 wrote a request for prayer for the scribe of the
manuscript (Text 4), and Hand 3 left behind a commemoration of the scribe and
two texts related to the use of the manuscript in a library (Texts 5-7).

This end matter offers several details about the production of the translation,
the copying of the manuscript, and its use in a library. While the first text forms a
simple end title to the commentary (fol. 106"*), the second text comprises a sub-
scription to the volume as a whole and reads as follows (fol. 106"):

aaly walaan . ims s K L dumio luiae hiall Karaar My io dunias sham xle
.huam oansulas  a=ind ucs ) o e3 aarahi :m&c\&n}vﬁvmc\nn anmard asas esial o

Completed is the writing in this third volume of eleven homilies of the commentary on First
Corinthians of the Apostle Paul which were composed by Saint John, the bishop of Constan-
tinople. They were translated from the Greek language into Aramaic in the city of Callinicum.

The note that the translation of this work was undertaken in Callinicum forms the
only information known about the location in which any of Chrysostom’s com-
mentaries were translated into Syriac.'” The next two and a half lines of the text
are erased, where perhaps further information about the translator or the date of
the translation may have appeared. The remainder of the colophon asks for God’s
blessing for the producers of the manuscript, and the third text forms a doxology
(fol. 107"), marking the end of the materials added in the first hand.

101 William Wright 1870-1872, vol. 2, 472 includes the Syriac text, in full or in part, of Texts 2, 4,
6, and 7. Amiaud 1889, v—vi features the Syriac text and a French translation of Texts 4 to 7.
102 Childers 1996, vol. 1, 105, n. 2.
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Fig. 3: Add. 12160 (fols 1-108), fol. 107". © British Library Board.
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Fig. 4: Add. 12160 (fols 1-108), fol. 106*. © British Library Board.
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The approach taken to biblical quotations in the titles of the individual homilies
provides one indication of the date of the translation. Here the biblical citations
do not reflect the Syriac Peshitta translation but appear to have been translated
directly from the Greek commentary. Earlier translations of Chrysostom’s works
into Syriac, such as the Commentary on Matthew and the Commentary on John tend-
ed to insert the Syriac Peshitta text in these titles. A change to the practice, as found in
the Commentary on First Corinthians, seems to have developed in the sixth century.'®®

The fourth text appended to Add. 12160 comprises a request for prayer for its
scribe. It begins as follows (fol. 107*): ‘Pray for Thomas, the deacon of Edessa, who
wrote this volume’ (<am <duma shax amiard eme otk L ol ). His identifica-
tion with the city of Edessa links him to one of the major centres of the production
of Syriac manuscripts in Late Antiquity.' The hand changes significantly between
the first three texts and this text, marking a transition to a cursive script known
from other colophons of the sixth century.!® One may well ask whether Thomas
wrote all four texts, changing his script from Estrangela to cursive when moving
on to the request for prayer.

The final three texts appear to come from the owners of the manuscript after
it had been deposited in a library. They have a similar cursive hand, but it differs
in several regards from the hand of the fourth text, suggesting a different scribe.
The fifth text (fol. 107**) forms a cruciform commemoration of the scribe and of-
fers little in terms of contextual information, but the sixth text (fol. 107%™®) is a
colophon that provides significant information about the production of this man-
uscript. It begins as follows:

el Kiass pawe @seia el fued ;o Aeio oimas 1ah sl Ko ume hn\he
~idum i ala Koy 1 dihado uial Lot 1o K nwa o1 Lashe L his oa
Nirmiso Mivivol air s imasd ol Kiird o i ;i Roasis i o .ol nwia
.asy dala hasa

103 For a study of the initial citations in Chrysostom’s commentary, see Childers 1996, vol. 1, 188-193
(Matthew), 208-210 (Epistles, including 1 Corinthians), 290-292 (John). Several Syriac translators
of the sixth century defend their decision to translate directly from the Greek rather than modify-
ing the quotations to match the Syriac Bible: Moses of Aggel, Letter to Paphnutius (Guidi 1886, 404,
1l. 5-17); Symeon of the Black Mountain, Letter to Barlaha (Guidi 1886, 551, 1. 25-552, 1. 8); Anony-
mous, Preface to Gregory of Nyssa’s Commentary on the Song of Songs (Van den Eynde 1939, 73,
1. 17-76, 1. 5); Paul of Callinicum, Preface to the Translation of Severus of Antioch’s Anti-Julianist
Writings (Hespel (ed. and tr.) 1964, vol. 1, 2, 1. 9-16; Hespel (ed. and tr.) 1964, vol. 2, 2). This phe-
nomenon is discussed in Fiori (ed. and tr.) 2014, vol. 2, IXxXxxv-IxXxxvi.

104 Mango 1982, 4-5.

105 For more information on the use of a cursive hand, see the discussion in Appendix 2.
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This volume was completed in the month of Tammuz [July] on the twenty-ninth [day] in it,
the year 895 [AG = 584 cE] in the holy monastery of Gubba Barraya. [The scribe] strove to
write down this spiritual treasure for the reading and benefit of the whole company of the
faithful: the virtuous, God-loving, and maintainer of the brotherhood in the love of his Lord
Thomas, the abbot of the same monastery, with the rest of the priests, deacons, and the
whole brotherhood with him.

This note thus specifies the date on which Thomas, deacon of Edessa, completed
writing the manuscript and that he wrote it in a well-known monastery probably
not far from Cyrrhus (modern-day Nebi Houri, Syria). The abbot of this monas-
tery, also named Thomas, seems to have been the patron of the manuscript. This
note concludes with references to monastic life and the Bible, and the seventh text
follows (fol. 107™):

i Kam -1 it ama ard culs BEA0 cus sahan ad ke o Kian Kim Khuaal el e ot AN
#eanm us dum v ey he os Kol il mas oo

Everyone who requests to read, collate, or copy this volume and withholds it or cuts some-
thing out of it should know that he will have to give an answer before the dreadful throne of
God like one who plunders a sanctuary.

The warning against unscrupulous readers seems to imply that the manuscript
had already been placed in the library of Gubba Barraya.

In sum, the texts found at the end of Add. 12160 (fols 1-108) reveal a network
of three places that led to the production of this manuscript. Edessa formed a
major centre for manuscript production, and it is not surprising that a deacon
from Edessa would be a skilled scribe who was given the task of copying this
work. The production of the translation in Callinicum likewise does not prove
surprising, as this city had long been a centre for translations. Indeed, a bishop of
the city, Paul of Callinicum, was the translator of Severus’s writings in his debate
with Julian of Halicarnassus in the year 528.% Callinicum was also the birthplace
of the Syriac Miaphysite patriarch of Antioch, Peter of Callinicum (r. 581-591). As
Peter was not allowed to enter the city of Antioch, it is assumed that he resided in
the monastery of Gubba Barraya.'”” The debates that took place during his tenure
as patriarch may offer some hints about the production of a manuscript with the
translation of the commentary at this time.

Two major debates characterised Peter’s tenure as patriarch. An account of the
first debate survives in a fragmentary Syriac historiographical work from the ninth

106 King 2007; Van Rompay 2011b.
107 Ebied, Van Roey and Wickham (eds and tr.) 1981, 7.
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century and runs as follows.'® In 581 or 582, Peter travelled with two of his associ-
ates — Proba and John Barbur - to Alexandria to gain support from Egyptian hier-
archs for the contested nature of his election as patriarch. These two associates
encountered the sophist Stephen,'” who convinced them of a neo-Chalcedonian
position on speaking about the natures of Christ after the incarnation."® Proba was
excommunicated by Damian, the patriarch of Alexandria (r. 569-605), for holding
this view. John Barbur tried to convince Proba to relent, but then John himself in-
sisted on this opinion and composed a text in favour of his newfound position. He
brought this writing to a synod at Gubba Barraya around the year 585. He was ex-
communicated by Peter of Callinicum, and Peter is said to have written:

Ayeuaama s ihl daia N\ o con ad twrcsam dlas 20 <18 01 K it Jusard hiy
~aiay aluar. "u)vm Nerdisamo Mo hiz ;o el Khoino 1o Fanmo manma irdsoiata
\c\ml;X Jazo . ~Aiay \c\ml..:\ &Qc\& 10 s A i ey aras iho S Ara Irdaarsy ( Qo
# ML Mushd uiaw dmlast Jusar i atiaas oy Khisla i isas

a letter or discourse in the name of the whole synod in which he abolishes and uproots the
opinion of the sophist and of Proba and establishes and demonstrates through testimonies of
the teachers that the difference of the natures, from which Christ is, exists in truth and in
reality and is preserved, even after the reckoning of the union, without number and without
division of the same natures. He sent [it] to all the monasteries of the monks and the church-
es of the faithful of the jurisdiction of the East, that is, in all Syria under his control.™*

The letter written by Peter unfortunately does not survive so that we might evalu-
ate how he himself used ‘testimonies of the teachers’. But other texts that sur-
vive from the debate demonstrate two manners of argumentation: (1) using logic
without citing authorities and (2) the compilation of patristic testimonies.” Peter
may have composed works in both Greek and Syriac,™ while Proba probably

108 Dionysius of Tel-Mahre, Ecclesiastical History (Brooks (ed. and tr.) 1919-1924, vol. 2, 219, 1. 1-224,
1. 17; Brooks (ed. and tr.) 1919-1924, vol. 4, 151-154). On this account and the general narrative of
these events, see Hainthaler 2004, 156-158; Fiori 2023, 197-203.

109 On the elusive identity of Stephen and for further bibliography, see Fiori 2023, 198, n. 33.

110 On the dogmatic position they adopted, see Hainthaler 2004, 160-170.

111 Dionysius of Tel-Mahre, Ecclesiastical History (Brooks (ed. and tr.) 1919-1924, vol. 2, 222,
11. 16-24; Brooks (ed. and tr.) 1919-1924, vol. 4, 153). My translation draws on the partial transla-
tion in Hainthaler 2004, 157.

112 But see Fiori 2023, 202-203, on possible traces of Peter’s use of patristic testimonies in a
Syriac florilegium.

113 See here Hainthaler 2004, 163-164, 166-167.

114 A Syriac work attributed to Peter survives in an early manuscript: Ebied and Wickham 1975.
Two of his Greek writings survive in Syriac translation: Ebied, Van Roey and Wickham (eds and
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wrote in Greek.™ For the Syriac ecclesiastics gathered at Gubba Barraya, having
access to patristic writings meant being able to engage in the debates of the day.

The production of the commentary manuscript Add. 12160 occurred during
the dispute between Peter, Proba, and John Barbur, but it is only in a subsequent
debate that we gain a clear picture of how Peter himself argued. The Tritheist
controversy emerged in the 550s and 560s centred around a claim that there were
as many natures, substances, and godheads as hypostases in the Trinity. Damian,
the patriarch of Alexandria, wrote a rebuttal of Tritheism around the year 585 and
sent it to Peter of Callinicum. Both Damian and Peter opposed Tritheist teachings,
but Peter found Damian’s response wanting. This led to a conflict between Alex-
andria and Antioch that lasted until 616."¢ Peter undertook a trip to Alexandria in
an unsuccessful attempt to meet with Damian, and while there he wrote an exten-
sive treatise sometime after Easter of 588.""" It is debated whether Peter’s treatise,
known today as Against Damian, was originally written in Greek and then trans-
lated into Syriac by the early seventh century or if it was originally composed in
Syriac."® The treatise largely consists of citations of patristic authorities and inter-
pretations of these works, including several quotations drawn from John Chrysos-
tom’s commentaries.™

Peter of Callinicum only began writing to Damian after the production of the
commentary manuscript. But his writings offer insight into the manner in which
anti-Chalcedonian communities argued in their internal disputes.”™® Works like
Chrysostom’s commentaries assumed an important role in proving the faithful-
ness of one’s point of view to the tradition. That Peter himself drew extensively on
patristic testimonies to address internal Miaphysite debates offers one potential

tr.) 1981; Ebied, Van Roey and Wickham (eds and tr.) 1994-2003. Less certain is the attribution of a
Syriac anaphora that survives only in much later manuscripts: Ebied and Wickham 2008.

115 Hainthaler 2004, 160.

116 On the Tritheist controversy, see Ebied, Van Roey and Wickham (eds and tr.) 1981, 20-33; Van
Roey and Allen (eds and tr.) 1994, 122-129; Davis 2004, 108-112; Grillmeier 2013; Zachhuber 2020,
170-183. On Peter and Damian’s disagreement, see Ebied, Van Roey and Wickham (eds and tr.) 1981,
34-43; Ebied, Van Roey and Wickham (eds and tr.) 1994-2003, vol. 1, Xiv—xxvi.

117 Ebied, Van Roey and Wickham (eds and tr.) 1994-2003, vol. 1, xx.

118 Ebied, Van Roey and Wickham (eds and tr.) 1994-2003, vol. 1, xxxv—xxxvi. On the suggestion
that it was composed in Greek, see Brock 2005, 704-705; Van Rompay 2022, 482-483, 491-492; Van
Rompay 2023.

119 As evidenced in the indices to Peter’s works from the controversy: Ebied, Van Roey and
Wickham (eds and tr.) 1981, 124; Ebied, Van Roey and Wickham (eds and tr.) 1994-2003, vol. 1, 382;
Ebied, Van Roey and Wickham (eds and tr.) 1994-2003, vol. 4, 504-505.

120 On this point related to the Julianist controversy, see Moss 2013; Moss 2016, 106-139.
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use of the commentary manuscript produced in the monastery where he likely
resided and hosted gatherings of ecclesiastical leaders. This is not to say that the
commentary under question was translated specifically for Peter’s debate with
Proba and John Barbur nor for the Tritheist controversy. Rather, the types of pa-
tristic argumentation attested in these internal Miaphysite debates shed light on
the reasons why patristic works underwent translation into Syriac and why man-
uscripts containing such translations continued to be copied. In this way, the
manuscript of the Commentary on First Corinthians — which itself contains par-
atextual materials related to the Julianist controversy — forms a material witness
to the translation of patristic works for the use of Syriac communities engaged in
theological debates.

5 Conclusion

This paper has surveyed how theological debates intersected manuscripts and the
production of Syriac translations in the sixth century. External forces — such as
Justin I’s measures against the anti-Chalcedonian movement - led to the reloca-
tion of several libraries. Anti-Chalcedonian bishops brought their libraries with
them and acquired new ones while in exile in Alexandria. This opened up possi-
bilities for the production of translations later in the sixth century after the codi-
ces had arrived in the centres of the Miaphysite movement in Syria. Internal Mi-
aphysite debates — conducted in both Greek and Syriac — feature a style of
argumentation that consists of stringing together patristic witnesses. This made
translations of authoritative patristic authorities like John Chrysostom important
for Syriac communities and must have led to the production of copies of these
works.

The late antique Syriac literary and material evidence examined here offers
glimpses into the historical contexts that prompted the exchange and circulation
of manuscripts among Eastern Christian communities. Even as literary traditions
in a great variety of languages developed in the course of Late Antiquity, transla-
tions helped ensure that there was a common basis for discussion and debate.
Underlying the numerous translations of Greek works in languages such as Ar-
menian, Coptic, Ethiopic, Latin, Syriac, and other languages was a well-developed
book culture that crossed linguistic boundaries. The anti-Chalcedonian movement
sought to define itself over the course of the sixth century as hope for a reunion
with the imperial church faded. This historical context led to the exchange of
manuscripts across and within ecclesiastical communities to produce translations
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that demonstrated their connection to the past even as they sought to carve out a
path for the future.

Acknowledgements

I am grateful to the conference organisers for providing a rich environment for
discussing Eastern Christian manuscripts where I received many suggestions on
improving this paper. I would especially like to thank Alessandro Bausi, Sophia
Dege-Miiller, Jacopo Gnisci, Jonas Karlsson, Vitagrazia Pisani and an anonymous
reviewer for many suggestions to improve the paper. The images in this manu-
script have been published with the permission of the British Library Board.

References

Ahrens, Karl and Gustav Kriiger (tr.) (1899), Die sogenannte Kirchengeschichte des Zacharias Rhetor
(Bibliotheca Scriptorum Graecorum et Romanorum Teubneriana, Scriptores Sacri et Profani, 3),
Leipzig: Teubner.

Aland, Barbara and Andreas Juckel (eds) (1986), Das Neue Testament in syrischer Uberlieferung, vol. 1: Die
grofSen katholischen Briefe (Arbeiten zur neutestamentlichen Textforschung, 7), Berlin: De Gruyter.

Albert, Micheline (tr.) (2004), Les lettres de Jacques de Saroug (Patrimoine Syriaque, 3), Kaslik: Parole de
P’Orient.

Allen, Pauline (1980), ‘Zachariah Scholasticus and the “Historia Ecclesiastica” of Evagrius Scholasticus’,
The Journal of Theological Studies, 31/2: 471-488.

Amiaud, Arthur (1889), La légende syriaque de saint Alexis, Phomme de Dieu (Bibliothéque de Ecole des
Hautes Etudes, 69), Paris: Emile Bouillon.

Anastos, Milton V. (1985), ‘The Emperor Justin I’s Role in the Restoration of Chalcedonian Doctrine,
518-519’, Byzantina, 13/1: 125-140.

Assemani, Joseph Simonius (1719-1728), Bibliotheca orientalis Clementino-Vaticana, in qua manuscriptos
codices syriacos recensuit, 3 vols, Rome: Typis Sacrae Congregationis de Propaganda Fide.

Assemani, Stephen Evodius and Joseph Simonius Assemani (1758), Bibliothecae apostolicae vaticanae
codicum manuscriptorum catalogus, 3 vols, Rome: Ex typographia linguarum orientalium.

Baumstark, Anton (1922), Geschichte der syrischen Literatur, mit Ausschluss der christlich-paldstinensischen
Texte, Bonn: A. Marcus und E. Webers Verlag.

Becker, Adam H. (tr.) (2008), Sources for the History of the School of Nisibis (Translated Texts for Histori-
ans, 50), Liverpool: Liverpool University Press.

BergstraRer, Gotthelf (1925), Hunain ibn Ishaq: Uber die syrischen und arabischen Galen-Ubersetzungen
(Abhandlungen fir die Kunde des Morgenlandes, 17/2), Leipzig: Brochaus.

BergstraRer, Gotthelf (1932), Neue Materialien zu Hunain Ibn Ishaq’s Galen-Bibliographie (Abhandlungen
fir die Kunde des Morgenlandes, 19/2), Leipzig: Deutsche Morgendlandische Gesellschaft.



42 — Philip Michael Forness

Berti, Vittorio (2009), Vita e studi di Timoteo I, Patriarca cristiano di Baghdad: Ricerche sull’epistolario e
sulle fonti contigue (Cahiers de Studia Iranica, 41; Chrétiens en terre d’Iran, 3), Paris: Association
pour 'avancement des études iraniennes.

Brésard, Luc (tr.) (2009-2012), Origéne: Commentaire sur I’Epitre aux Romains, 4 vols (Sources chré-
tiennes, 532, 539, 543, 555), Paris: Cerf.

Briquel-Chatonnet, Francoise (2001), ‘De Pécriture édessénienne a I'estrangela et au sertd’, Semitica,
50: 81-90.

Briquel-Chatonnet, Francoise (2019), ‘Writing Syriac: Manuscripts and Inscriptions’, in Daniel King
(ed.), The Syriac World (The Routledge Worlds), London: Routledge, 243-265.

Brock, Sebastian P. (1981), ‘The Resolution of the Philoxenian/Harclean Problem’, in Eldon Jay Epp and
Gordon D. Fee (eds), New Testament Textual Criticism: Its Significance for Exegesis, Essays in Honour
of Bruce M. Metzger, Oxford: Clarendon Press, 325-343.

Brock, Sebastian P. (1991), ‘The Syriac Background to Hunayn’s Translation Techniques’, Aram, 3: 132-169.

Brock, Sebastian P. (1999), ‘Two Letters of the Patriarch Timothy from the Late Eighth Century on
Translations from Greek’, Arabic Sciences and Philosophy, 9/2: 233-246.

Brock, Sebastian P. (2005), ‘Recension of: Rifaat Y. Ebied, Albert Van Roey and Lionel R. Wickham (eds and
tr.), Petri Callinicensis Patriarchae Antiocheni Tractatus contra Damianum, vol. 4 (Corpus Christianorum,
Series Graeca, 54), Turnhout: Brepols, 2003’, The Journal of Theological Studies, 56: 702-706.

Brock, Sebastian P. (2006), The Bible in Syriac Tradition (Gorgias Handbooks, 7), Piscataway, NJ: Gorgias Press.

Brock, Sebastian P. (2011), ‘Mushe of Aggel’, in Brock et al. (eds) 2011, 300.

Brock, Sebastian P. (2015), ‘Fashions in Early Syriac Colophons’, Hugoye: Journal of Syriac Studies, 18/2:
361-377.

Brock, Sebastian P. (2017), ‘Patriarch Severos’ Letter on His Flight from Antioch in 518’, Hugoye: Journal
of Syriac Studies, 20/1: 25-50.

Brock, Sebastian P., Aaron M. Butts, George A. Kiraz and Lucas Van Rompay (eds) (2011), Gorgias
Encyclopedic Dictionary of the Syriac Heritage, Piscataway, NJ: Gorgias Press.

Brock, Sebastian P. and Brian Fitzgerald (tr.) (2013), Two Early Lives of Severos, Patriarch of Antioch
(Translated Texts for Historians, 59), Liverpool: Liverpool University Press.

Brockelmann, Carl (1928), Lexicon syriacum, 2nd edn, Halle: Niemeyer.

Brooks, Ernest Walter (ed. and tr.) (1902-1904), The Sixth Book of the Select Letters of Severus, Patriarch of
Antioch, in the Syriac Version of Athanasius of Nisibis, 2 vols, London: Williams and Norgate.

Brooks, Ernest Walter (ed.) (1904), Chronica minora, pars I, tr. Jean-Baptiste Chabot, 2 vols (Corpus
Scriptorum Christianorum Orientalium, 3-4; Scriptores Syri, 3-4), Paris: Typographeo Reipublicae.

Brooks, Ernest Walter (tr.) (1918), Joseph and Asenath: The Confession and Prayer of Asenath, Daughter of
Pentephres the Priest, London: Society for Promoting Christian Knowledge.

Brooks, Ernest Walter (ed. and tr.) (1919-1920), A Collection of Letters of Severus of Antioch from Numer-
ous Syriac Manuscripts, 2 vols (Patrologia Orientalis, 12/2 [58], 14/1 [67]), Paris: Firmin-Didot.

Brooks, Ernest Walter (ed. and tr.) (1919-1924), Historia ecclesiastica Zachariae rhetori vulgo adscripta, 4 vols
(Corpus Scriptorum Christianorum Orientalium, 83-84, 87-88; Scriptores Syri, 38-39, 41-42), Paris: E
Typographeo Reipublicae.

Brooks, Ernest Walter (ed. and tr.) (1923-1925), John of Ephesus: Lives of the Eastern Saints, 3 vols (Patro-
logia Orientalis, 17/1[82], 18/4 [89], 19/2 [92]), Paris: Firmin-Didot.

Calzolari, Valentina (2016), ‘The Transmission and Reception of the Greek Cultural Heritage in Late
Antique Armenia: The Armenian Translations of the Greek Neoplatonic Works’, in Francesca Gaz-



Translations and the Exchange of Manuscripts among Eastern Christian Communities == 43

zano, Lara Pagani and Giusto Traina (eds), Greek Texts and Armenian Traditions: An Interdisciplinary
Approach (Trends in Classics, Supplementary Volumes, 39), Berlin: De Gruyter, 47-70.

Carlson, Thomas A. (2016), ‘Dayr al-Markaba - ~haaisn iy, The Syriac Gazetteer, <http://syriaca.org/
place/1462> (accessed on 20 July 2023).

Chabot, Jean-Baptiste (ed. and tr.) (1889-1910), Chronique de Michel le Syrien, 4 vols, Paris: Ernest Leroux.

Chabot, Jean-Baptiste (ed. and tr.) (1927-1949), Chronicon anonymum Pseudo-Dionysianum vulgo dictum,
3 vols (Corpus Scriptorum Christianorum Orientalium, 91, 104, 121; Scriptores Syri, 43, 53, 66),
Leuven: L. Durbecq.

Childers, Jeff W. (1996), Studies in the Syriac Versions of St. John Chrysostom’s Homilies on the New Testa-
ment, 2 vols, DPhil dissertation, University of Oxford.

Daiber, Hans (2007), ‘Die griechisch-arabische Wissenscahftsiiberlieferung in der arabisch-
islamischen Kultur in Ubersetzungen des 8. bis 10. Jahrhunderts’, in Harald Kittel (ed.),
Ubersetzung - Translation - Traductio: An International Handbook of Translation Studies, vol. 2
(Handbooks of Linguistics and Communication Science, 26), Berlin: De Gruyter, 1206-1216.

Davis, Stephen ). (2004), The Early Coptic Papacy: The Egyptian Church and Its Leadership in Late Antiquity
(The Popes of Egypt, 1), Cairo: American University in Cairo Press.

Debié, Muriel (2015), L’écriture de I’histoire en syriaque: Transmissions interculturelles et constructions identi-
taires entre hellénisme et islam (Late Antique History and Religion, 12), Leuven: Peeters.

de Halleux, André (ed. and tr.) (1977), Philoxéne de Mabbog: Commentaire du prologue johannique (Ms.
Br. Mus. Add. 14,534), 2 vols (Corpus Scriptorum Christianorum Orientalium, 380-381; Scriptores
Syri, 165-166), Leuven: Secrétariat du CorpusSCO.

Draguet, René (1924), Julien d’Halicarnasse et sa controverse avec Sévére d’Antioche sur l'incorruptibilité du
corps du Christ: Etude d"histoire littéraire et doctrinale, Leuven: P. Smeesters.

Ebied, Rifaat Y., Albert Van Roey and Lionel R. Wickham (eds and tr.) (1981), Peter of Callinicum: Anti-
Tritheist Dossier (Orientalia Lovaniensia Analecta, 10), Leuven: Department Oriéntalistiek.

Ebied, Rifaat Y., Albert Van Roey and Lionel R. Wickham (eds and tr.) (1994-2003), Petri Callinicensis
Patriarchae Antiocheni Tractatus contra Damianum, 4 vols (Corpus Christianorum, Series Graeca,
29, 32, 35, 54), Turnhout: Brepols.

Ebied, Rifaat Y. and Lionel R. Wickham (1975), ‘The Discourse of Mar Peter Callinicus on the Crucifix-
ion’, The Journal of Theological Studies, 26/1: 23-37.

Ebied, Rifaat Y. and Lionel R. Wickham (2008), ‘The Syriac Liturgy of Peter of Callinicus’, The Harp, 23:
323-358.

Field, Frederick (ed.) (1845-1862), Sancti Patris Nostri Joannis Chrysostomi Archiepiscopo Constantinopolitani
Interpretatio Omnium Epistularum Paulinarum Homilias Facta, 7 vols, Oxford: Bibliotheca Patrum.

Fiori, Emiliano (ed. and tr.) (2014), Dionigi Areopagita: Nomi divini, Teologia mistica, Epistole, La versione
di Sergio di Rés‘ayna (VI secolo), 2 vols (Corpus Scriptorum Christianorum Orientalium, 656-657;
Scriptores Syri, 252-253) Leuven: Peeters.

Fiori, Emiliano (2023), ‘A Geological Approach to Syriac Miaphysite Christology (Sixth-Ninth Centu-
ries): Detours of a Patristic Florilegium from Antioch to Tagrit’, in Emiliano Fiori and Bishara
Ebeid (eds), Florilegia Syriaca: Mapping a Knowledge-Organizing Practice in the Syriac World (Sup-
plements to Vigiliae Christianae, 179), Leiden: Brill, 186-227.

Forness, Philip Michael (2020), ‘Representing Lay Involvement in the Christological Controversies: The
Acclamations of the People and the Synod of Constantinople (518)’, in Wolfram Brandes, Alexandra
Hasse-Ungeheuer and Hartmut Leppin (eds), Konzilien und kanonisches Recht in Spétantike und



44 — Philip Michael Forness

frithem Mittelalter: Aspekte konziliarer Entscheidungsfindung (Forschungen zur Byzantinischen
Rechtsgeschichte, n.F., 2), Berlin: De Gruyter, 57-80.

Gascou, Jean (1991), ‘Enaton, The’, in Aziz Suryal Atiya (ed.), The Coptic Encyclopedia, vol. 3, New York:
Macmillan, 954-958.

Gentry, Peter J. (2021), ‘Origen’s Hexapla’, in Alison G. Salvesen and Timothy Michael Law (eds), The
Oxford Handbook of the Septuagint, Oxford: Oxford University Press, 553-571.

Ghattas, Mary (2017), ‘Toward the Localization of the Hennaton Monastic Complex’, in Gawdat Gabra
and Hany N. Takla (eds), Christianity and Monasticism in Northern Egypt: Beni Suef, Giza, Cairo, and
the Nile Delta, Cairo: American University in Cairo Press, 37-47.

Greatrex, Geoffrey (2007), ‘The Early Years of Justin I's Reign in the Sources’, Electrum, 12: 99-113.

Greatrex, Geoffrey (ed.) (2011), The Chronicle of Pseudo-Zachariah Rhetor: Church and War in Late Antiqui-
ty, tr. Robert R. Phenix and Cornelia B. Horn (Translated Texts for Historians, 55), Liverpool: Liv-
erpool University Press.

Grillmeier, Alois (1987), Christ in Christian Tradition, vol. 2: From the Council of Chalcedon (451) to Gregory
the Great (590-604), part 1: Reception and Contradiction: The Development of the Discussion about
Chalcedon from 451 to the Beginning of the Reign of Justinian, tr. Pauline Allen and John Cawte,
London: Mowbray.

Grillmeier, Alois (1995), Christ in Christian Tradition, vol. 2: From the Council of Chalcedon (451) to Gregory
the Great (590-604), part 2: The Church of Constantinople in the Sixth Century, tr. John Cawte and
Pauline Allen, London: Mowbray.

Grillmeier, Alois (2013), ‘The Tritheist Controversy in the Sixth Century and Its Importance in Syriac
Christology’, in Theresia Hainthaler (ed.), Christ in Christian Tradition, vol. 2: From the Council of
Chalcedon (451) to Gregory the Great (590-604), part 3: The Churches of Jerusalem and Antioch from
451 to 600, tr. Marianne Ehrhardt, Oxford: Oxford University Press, 268-280.

Guidi, Ignazio (1886), ‘Mose di Aghel e Simeone Abbate’, Atti della Reale Accademia Nazionale dei Lincei
(Anno CCLXXXIII-1885-1886), Serie Quarta, Rendiconti pubblicati per cura dei segretari, 2: 397-416,
545-557.

Glnther, Otto (ed.) (1895-1898), Epistulae imperatorum pontificum aliorum inde ab a. CCCLXVII usque ad
a. DLIII datae: Avellana quae dicitur collection, 2 vols (Corpus Scriptorum Ecclesiasticorum Latino-
rum, 35), Prague: F. Tempsky.

Gutas, Dimitri (1998), Greek Thought, Arabic Culture: The Graeco-Arabic Translation Movement in Baghdad
and Early Abbasid Society (2nd-4th/8th-10th Centuries), London: Routledge.

Haelewyck, Jean-Claude (2017), ‘Les versions syriaques des Discours de Grégoire de Nazianze: Un
processus continu de révision’, Bulletin de Académie Belge pour I'Etude des Langues Anciennes et
Orientales, 6: 75-124.

Hainthaler, Theresia (2004), ‘The Christological Controversy on Proba and John Barbur’, Journal of
Eastern Christian Studies, 56/1-4: 155-170.

Hamilton, Frederick John and Ernest Walter Brooks (tr.) (1899), The Syriac Chronicle Known as That of
Zachariah of Mitylene, London: Methuen & Co.

Hammond Bammel, Caroline P. (1977), ‘The Last Ten Years of Rufinus’ Life and the Date of His Move
South from Aquileia’, The Journal of Theological Studies, 28/2: 372-429.

Hammond Bammel, Caroline P. (1985), Der Rémerbrieftext des Rufin und seine Origenes-Ubersetzung
(Vetus Latina, Aus der Geschichte der lateinischen Bibel, 10), Freiburg: Herder.

Hammond Bammel, Caroline P. (ed.) (1990), Der Rémerbriefkommentar des Origenes, 3 vols (Vetus
Latina, Aus der Geschichte der lateinischen Bibel, 16, 33-34), Freiburg: Herder.



Translations and the Exchange of Manuscripts among Eastern Christian Communities == 45

Harrak, Amir (tr.) (1999), The Chronicle of Zugnin, Parts IIl and IV: A.p. 488-775 (Mediaeval Sources in
Translation, 36), Toronto: Pontifical Institute of Mediaeval Studies.

Hatch, William Henry Paine (1946), An Album of Dated Syriac Manuscripts (Monumenta Palaeographica
Vetera, 2nd series), Boston: The American Academy of Arts and Sciences.

Healey, John F. (2000), ‘The Early History of the Syriac Script: A Reassessment’, Journal of Semitic Stud-
ies, 45/1: 55-67.

Heimgartner, Martin (ed. and tr.) (2012), Die Briefe 42-58 des ostsyrischen Patriarchen Timotheos I., 2 vols
(Corpus Scriptorum Christianorum Orientalium, 644-645; Scriptores Syri, 248-249), Leuven: Peeters.

Heimgartner, Martin (ed. and tr.) (2016), Die Briefe 30-39 des ostsyrischen Patriarchen Timotheos L., 2 vols
(Corpus Scriptorum Christianorum Orientalium, 661-662; Scriptores Syri, 256-257), Leuven: Peeters.

Heimgartner, Martin (ed. and tr.) (2021), Die Briefe 3-29 des ostsyrischen Patriarchen Timotheos I, 2 vols
(Corpus Scriptorum Christianorum Orientalium, 700-701; Scriptores Syri, 269-270), Leuven: Peeters.

Hespel, Robert (ed. and tr.) (1964), La polémique antijulianiste I, 2 vols (Corpus Scriptorum Christiano-
rum Orientalium, 244-245; Scriptores Syri, 104-105), Leuven: Secrétariat du CorpusSCO.

Hespel, Robert (ed. and tr.) (1969), La polémique antijulianiste IL.B, 2 vols (Corpus Scriptorum Chris-
tianorum Orientalium, 301-302; Scriptores Syri, 126-127), Leuven: Secrétariat du CorpusSCO.

Hespel, Robert (tr.) (1989), Chronicon anonymum Pseudo-Dionysianum vulgo dictum (Corpus Scriptorum
Christianorum Orientalium, 507; Scriptores Syri, 213), Leuven: L. Durbecq.

Honigmann, Ernst (1951), Evéques et évéchés monaphysites d’Asie antérieure au VE siécle (Corpus Scripto-
rum Christianorum Orientalium, 127; Subsidia, 2), Leuven: L. Durbecq.

Hugonnard-Roche, Henri (2004), La logique d’Aristote du grec au syriaque: Etudes sur la transmission des
textes de I'Organon et leur interprétation philosophique (Textes et Traditions, 9), Paris: Libraire Phi-
losophique J. Vrin.

Hugonnard-Roche, Henri (2019), ‘Le corpus logique en syriaque au VIe siecle’, in Emiliano Fiori and
Henri Hugonnard-Roche (eds), La philosophie en syriaque (Etudes syriaques, 16), Paris: Geuthner,
231-236.

Juckel, Andreas (2011a), ‘Harglean Version’, in Brock et al. (eds) 2011, 188-191.

Juckel, Andreas (2011b), ‘The Enaton’, in Brock et al. (eds) 2011, 144-145.

Juckel, Andreas (2017), ‘La version hargléenne de Nouveau Testament: Forme, intention, tradition’, in
Jean-Claude Haelewyck (ed.), Le Nouveau Testament en syriaque (Etudes syriaques, 14), Paris:
Geuthner, 149-180.

Kessel, Grigory (2019), ‘Syriac Medicine’, in Daniel King (ed.), The Syriac World (The Routledge Worlds),
London: Routledge, 438-459.

King, Daniel (2007), ‘Paul of Callinicum and His Place in Syriac Literature’, Le Muséon, 120/3-4: 327-349.

King, Daniel (2022), ‘Why the Syrians Translated Greek Philosophy and Science’, in Dmitri Gutas (ed.),
Why Translate Science?: Documents from Antiquity to the 16th Century in the Historical West (Bactria to
the Atlantic) (Handbook of Oriental Studies, Section 1, The Near and Middle East, 160), Leiden:
Brill, 170-253.

Kofsky, Aryeh (2013), Julianism after Julian of Halicarnassus’, in Brouria Bitton-Ashkelony and Lorenzo
Perrone (eds), Between Personal and Institutional Religion: Self, Doctrine, and Practice in Late Antique
Eastern Christianity (Cultural Encounters in Late Antiquity and the Middle Ages, 15), Turnhout:
Brepols, 251-294.

Kreinecker, Christina M. (2016), ‘Rufinus’ Translation of Origen’s Commentary on Romans’, in H. A. G.
Houghton (ed.), Commentaries, Catenae and Biblical Tradition: Papers from the Ninth Birmingham



46 — Philip Michael Forness

Colloquium on the Textual Criticism of the New Testament, in Association with the COMPAUL Project
(Texts and Studies, 13), Piscataway, NJ: Gorgias Press, 227-252.

Kugener, Marc-Antoine (ed. and tr.) (1907), Vie de Sévére, par Zacharie le Scholastique (Patrologia Orien-
talis, 2/1 [6]), Paris: Firmin-Didot.

Lagarde, Paul de (1858), Analecta syriaca, Leipzig: Teubner.

Lamoureaux, John C. (ed. and tr.) (2016), Hunayn Ibn Ishaq on His Galen Translations (Eastern Christian
Texts, 3), Provo, UT: Brigham Young University Press.

Liljestrom, Marketta (2021), ‘The Syrohexapla’, in Alison G. Salvesen and Timothy Michael Law (eds),
The Oxford Handbook of the Septuagint, Oxford: Oxford University Press, 655-669.

Loopstra, Jonathan (2019), ‘The Syriac Bible and Its Interpretation’, in Daniel King (ed.), The Syriac
World (The Routledge Worlds), London: Routledge, 293-308.

Mango, Marlia Mundell (1982), ‘Patrons and Scribes Indicated in Syriac Manuscripts, 411 to 800 AD’,
Jahrbuch der ésterreichischen Byzantistik, 32/4: 3-12.

Marsh, Bradley Jr (2024), Early Christian Scripture and the Samaritan Pentateuch: A Study in Hexaplaric
Manuscript Activity (Studia Judaica, 119; Studia Samaritana, 12), Berlin: De Gruyter.

McCollum, Adam Carter (2009), The Syriac De Mundo: Translation, Commentary, and Analysis of Transla-
tion Technique, PhD dissertation, Hebrew Union College - Jewish Institute of Religion.

McCollum, Adam Carter (2015), ‘Greek Literature in the Christian East: Translations into Syriac, Geor-
gian, and Armenian’, Intellectual History of the Islamicate World, 3: 15-65.

McCollum, Adam Carter (2016), ‘Sergius of Reshaina as Translator: The Case of the De Mundo’, in Josef
Lossl and John W. Watt (eds), Interpreting the Bible and Aristotle in Late Antiquity: The Alexandrian
Commentary Tradition between Rome and Baghdad, London: Routledge, 165-178.

Menze, Volker L. (2008), Justinian and the Making of the Syriac Orthodox Church (Oxford Early Christian
Studies), Oxford: Oxford University Press.

Moss, Yonatan (2013), ““Packed with Patristic Testimonies”: Severus of Antioch and the Reinvention of
the Church Fathers’, in Brouria Bitton-Ashkelony and Lorenzo Perrone (eds), Between Personal
and Institutional Religion: Self, Doctrine, and Practice in Late Antique Eastern Christianity (Cultural En-
counters in Late Antiquity and the Middle Ages, 15), Turnhout: Brepols, 227-250.

Moss, Yonatan (2016), Incorruptible Bodies: Christology, Society, and Authority in Late Antiquity (Christiani-
ty in Late Antiquity, 1), Berkeley: University of California Press.

Moss, Yonatan (2023), ‘Tongues on a Golden Mouth: The Transition from Scholia to Florilegia as Evidenced
in a Sixth-Century Syriac Chrysostom Manuscript’, in Emiliano Fiori and Bishara Ebeid (eds), Florilegia
Syriaca: Mapping a Knowledge-Organizing Practice in the Syriac World (Supplements to Vigiliae
Christianae, 179), Leiden: Brill, 74-131.

Nau, Frangois (1902), ‘Histoire de Jean bar Aphtonia’, Revue de I’Orient chrétien, 7/1: 97-135.

Nau, Frangois (1909), ‘Littérature canonique syriaque inédite: Concile d’Antioche, Lettre d’Italie, Ca-
nons “des saints Péres”, de Philoxene, de Théodose, d’Anthime, d’Athanase, etc.’, Revue de
I’Orient chrétien, 14/1-2: 1-49, 113-130.

Nau, Francois (ed. and tr.) (1912), Un Martyrologe et douze Ménologes syriaques (Patrologia Orientalis,
10/1 [46]), Paris: Firmin-Didot.

Olinder, Gunnar (ed.) (1937), Iacobi Sarugensis epistulae quotquot supersunt (Corpus Scriptorum Chris-
tianorum Orientalium, 110; Scriptores Syri, 57), Leuven: Peeters.

Papaioannou, Stratis (ed.) (2021), The Oxford Handbook of Byzantine Literature, Oxford: Oxford Universi-
ty Press.

Payne Smith, Jesse (1903), A Compendious Syriac Dictionary, Oxford: Clarendon Press.



Translations and the Exchange of Manuscripts among Eastern Christian Communities == 47

Payne Smith, Robert (1879), Thesaurus syriacus, 2 vols, Oxford: Clarendon Press.

Pietri, Charles and Luce Pietri (1999), Prosopographie chrétienne du Bas-empire, vol. 2: Prosopographie
de I'Ttalie chrétienne (313-604), Paris: Ecole Frangaise de Rome.

Possekel, Ute (2013), Julianism in Syriac Christianity’, in Peter Bruns and Heinz Otto Luthe (eds),
Orientalia Christiana: Festschrift fiir Hubert Kaufhold zum 70. Geburtstag (Eichstatter Beitrdge zum
christlichen Orient, 3), Wiesbaden: Harrosowitz, 437-458.

Prostko-Prostynski, Jan (2018), ‘Who Wrote the Syriac Chronicle of Pseudo-Zachariah Rhetor?’, in Rafat
Kolinski, Jan Prostko-Prostyfski and Witold Tyborowski (eds), Awilum $a la masé - Man Who Can-
not Be Forgotten: Studies in Honor of Prof. Stefan Zawadzki, Presented on the Occasion of His 70th
Birthday (Alter Orient und Altes Testament, 463), Munster: Ugarit-Verlag, 179-188.

Rigolio, Alberto (2016), ‘Syriac Translations of Plutarch, Lucian and Themistius: A Gnomic Format for
an Instructional Purpose?’, in Peter Gemeinhardt, Lieve Van Hoof and Peter Van Nuffelen (eds),
Education and Religion in Late Antique Christianity: Reflections, Social Contexts and Genres, London:
Routledge, 73-85.

Rigolio, Alberto (2019), ‘La “philosophie populaire” syriaque: Un mode de vie?, in Emiliano Fiori and
Henri Hugonnard-Roche (eds), La philosophie en syriaque (Etudes syriaques, 16), Paris: Geuthner,
129-138.

Scheck, Thomas P. (tr.) (2001-2002), Origen: Commentary on the Epistle to the Romans, 2 vols (Fathers of
the Church, 103-104), Washington DC: The Catholic University of America Press.

Tannous, Jack (2010), Between Byzantium and Islam: Making Incommensurables Speak, PhD dissertation,
Princeton University.

Tannous, Jack (2018), The Making of the Medieval Middle East: Religion, Society, and Simple Believers,
Princeton: Princeton University Press.

Toca, Madalina and Dan Batovici (eds) (2020), Caught in Translation: Studies on Versions of Late-Antique
Christian Literature (Texts and Studies in Eastern Christianity, 17), Leiden: Brill.

Van den Eynde, Ceslas (1939), La version syriaque du commentaire de Grégoire de Nysse sur le cantique
des cantiques: Ses origines, ses témoins, son influence (Bibliothéque du Muséon, 10), Leuven: Bu-
reaux du Muséon.

Van Roey, Albert and Pauline Allen (eds and tr.) (1994), Monophysite Texts of the Sixth Century (Orientalia
Lovaniensia Analecta, 56), Leuven: Peeters.

Van Rompay, Lucas (2011a), YJuridical Literature’, in Brock et al. (eds) 2011, 238-239.

Van Rompay, Lucas (2011b), ‘Pawlos of Kallinikos’, in Brock et al. (eds) 2011, 323-324.

Van Rompay, Lucas (2022), ‘Pierre de Callinique et les versions syriaques des Homélies de Grégoire de
Nazianze: Un premier sondage’, Bulletin de I'’Académie Belge pour ’Etude des Langues Anciennes et
Orientales, 10-11: 481-495.

Van Rompay, Lucas (2023), ‘Peter of Kallinikos and the Syriac Language in the Late Sixth Century: First
Notes’, in Erica Hunter (ed.), Salmata Sapirtd: Festschrift for Rifaat Y. Ebied in Honour of His Contribu-
tions to Semitic Studiies (Gorgias Eastern Christian Studies, 65), Piscataway, NJ: Gorgias Press, 311-327.

Vasiliev, Alexander A. (1950), Justin the First: An Introduction to the Epoch of Justinian the Great (Dumbar-
ton Oaks Studies, 1), Cambridge, MA: Harvard University Press.

Venturini, Guido (ed.), Demonstrations of the Holy Fathers against the Julianists, Florilegia Syriaca, 2023,
<https://www.florilegiasyriaca.eu/flos/AJU> (accessed on 20 July 2023).

Voobus, Arthur (1971), The Hexapla and the Syro-Hexapla: Very Important Discoveries for Septuagint Research
(Estonian Theological Society in Exile, 20), Stockholm: Estonian Theological Society in Exile.



48 — Philip Michael Forness

Watt, John W. (1999), ‘A Portrait of John Bar Aphtonia, Founder of the Monastery of Qenneshre’, in Jan
Willem Drijvers and John W. Watt (eds), Portraits of Spiritual Authority: Religious Power in Early
Christianity, Byzantium, and the Christian Orient (Religions in the Graeco-Roman World, 137), Lei-
den: Brill, 155-169.

Watt, John W. (2018), ‘Sergios [Sargis] von Re$‘ayn’, in Christoph Riedweg, Christoph Horn and Di-
etmar Wyrwa (eds), Grundriss der Geschichte der Philosophie, vol. 5: Die Philosophie der Antike: Phi-
losophie der Kaiserzeit und der Spdtantike, Basel: Schwabe Verlag, 2452-2462.

Watt, John W. (2019), ‘Syriac Philosophy’, in Daniel King (ed.), The Syriac World (The Routledge Worlds),
London: Routledge, 422-437.

Wierzejski, Dawid (2016), ‘Anfange der julianistischen Hierarchien’, Zeitschrift fiir Antikes Christentum,
20/2: 276-305.

Wright, Jonathan (2018), After Antiquity: Joseph and Aseneth in Manuscript Transmission: A Case Study for
Engaging with What Came after the Original Version of Jewish Pseudepigrapha, 2 vols, DPhil disserta-
tion, University of Oxford.

Wright, William (1870-1872), Catalogue of Syriac Manuscripts in the British Museum Acquired Since the
Year 1838, 3 vols, London: Trustees of the British Museum.

Zachhuber, Johannes (2020), The Rise of Christian Theology and the End of Ancient Metaphysics: Patristic
Philosophy from the Cappadocian Fathers to John of Damascus, Oxford: Oxford University Press.

Zuntz, Guinther (1951), ‘Die Subscriptionen der Syra Harclensis’, Zeitschrift der Deutschen Morgenldndi-
schen Gesellschaft, 101: 174-196.

Appendix 1: Anti-Julianist marginalia in Add. 12160
(fols 1-108)

Six marginal notes appear next to the text of John Chrysostom’s Commentary on
First Corinthians in the manuscript Add. 12160 (fols 1-108). These notes identify
sections of the text relevant for the debate over the incorruptibility of Christ’s pre-
resurrection body within the Julianist controversy. This appendix catalogues the
marginal notes and the text related to the debate over Christ’s body found in the
text of the commentary. I have only included quotations from the commentary
long enough to highlight key words — such as, ‘body’ or ‘corruption’ — that must
have drawn attention to these passages. References to the Syriac text come from
the present manuscript, while those to the Greek text refer to Field (ed.) 1845-1862,
vol. 2.
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Table 1: Anti-Julianist marginalia and the corresponding text from the commentary.

Fol. Note Commentary References
Aq ~ulas danals R @3 ira tam mi; has e Homily 38 (1 Cor. 15:3)
AN R0 o1 hum i (A (asdls Syriac: fol. 44, 11 16-26
A B . ashls v am  Greek: p. 474, I 24-27
B ham ,modu Kimoto .am Kinas
s
Against Julian the For if this is death and Christ did not take a
Phantasiast body according to what you are saying, he
died in sin according to what you are
saying. But I say that he took a body, and I
say that the death was of the flesh.
45" <haom ~ina W\» S@oYur A oia la = inoken o Homily 38(1 Cor. 15:4)
am Syriac: fol. 45™, Il. 2-4
Onthebodythatit  For that which was buried is by all meansa Greek: p- 476, 1.4
is mortal body.
55 s Jonals  an i hasiomn i madurd s Homily 39 (1 Cor. 15:14)
MaQm  uiher ehdps o paan saee A s Syriac: fol. 557, 1. 29-557, 1. 1
A\ i hasm Ao Greek: p. 489, II. 7-9
Against Julian the How great is the mystery of the economy!
Phantasiast For if dying he had not been able to rise,
our sin would not have been absolved nor
death be abolished.
62" ~ulas daoals am A - ~uras Khas i o\ Homily 39 (1 Cor. 15:28)
Ay QA= x| y
AN Ao nion aina  Syriac: fol. 620, 1. 32-63, 1.3
AgainstJulianthe  For he is not speaking here about the Greek: p. 499, Il. 20-21
Phantasiast soul’s death but about bodily death.
78" ~alas laoals (Jaénmm fha Q-lm P c\m)vﬁm A Homily41 (1 Cor. 15337)
EANING) i Jds ira e .gima oiax. Syriac: fol. 787 II. 14-19
xro Greek: p.519, 1. 16-17
Against Julian the But the heretics, not understanding any of
Phantasiast these things, jump up and say, ‘One body
falls, and another rises.’
86" ~ulal daoals haals .ﬂv:vn ~N>a s AN, 2 TP > Homi/y42 (1 Cor. 15:50)
AR A g Ao sama <am Jaa.dawe Syriac: fol. 86 1. 25-33

Against Julian the
Phantasiast

.o aoar) Whars o1 m halashs
ik A\ hisamy avasla

After the resurrection he immediately
inserted a teaching about the kingdom
and added to this: ‘Corruption [does] not
[inherit] incorruption’ [1 Cor. 15:50], that
is, wickedness [does] not [inherit] glory
and the enjoyment of incorruptible things.

Greek: p. 529, Il. 26-29
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Appendix 2: Add. 12160 (fols 1-108), fols 106'-107"

The final folios of the manuscript Add. 12160 (fols 1-108) feature seven texts which
are mostly carefully marked out and distinguished from one another by ornamen-
tation and that offer insight into its production and circulation (fols 106'-107"; see
Figs 3-4). William Wright included the Syriac text of most of these end materials
in his catalogue description of the manuscript, but he abbreviated some, omitted
others, and did not translate any of them.”” Arthur Amiaud published the Syriac
text and a French translation of Texts 4 to 7. Since neither publication presents
the texts in full, this Appendix includes the entire Syriac text accompanied by my
English translation and brief comments. But first a few words on the palaeogra-
phy of these notes are needed.

Palaeographic analysis

Hand 1: The subscription to the text, subscription to the volume, and doxology
(Texts 1-3 below) all appear in rubrics and were written in the same hand as the
commentary itself.

Hand 2: The request to pray for the scribe (Text 4) is written in a cursive hand that
differs from that in Texts 1 to 3, as demonstrated by the forms of ‘alap, dalat, he,
and taw in the phrase ‘this volume’ (~1m <haus).

Hand 3: The forms of the ‘alap, dalat, hé, and waw are quite similar in Text 4
(Hand 2) and Texts 5 to 7 (Hand 3). Yet the form of the medial or final taw where
the final stroke sometimes extends below the baseline distinguishes the hand of
Texts 5 to 7 from that of Text 4. This taw notably appears in Text 5 for which very
little evidence survives. The ligature taw-‘alap at the end of words found in Texts 6
and 7 also distinguishes this hand. Further, the left loop of semkat in Texts 5 to 7 is
always on the baseline, unlike that in Text 4.

121 Wwilliam Wright 1870-1872, vol. 2, 472 (no. 590).
122 Amiaud 1889, v-vi.
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Table 2: Palaeographic comparison of the three hands on folios 106" and 107" (all images in this table:
© British Library Board).

i@ hans and taw Initial/medial semkat
Hand 1 J— .
QA
(Title; fol. 2Y) “A'NHS Q-‘M :
Hand 1 P e e m& o
(Text 2; fol. 106') whes ‘4)"":"'3‘?:’ ! tha

@wm ‘4 A
Hand 2
(Text 4; fol. 107" Jvm P SR Ehusnss

Hand 3 -
(Text 5; fol. 107™) 4’ PP
H ) N

and 3 Jﬁ.d‘l (l 208 = g g

(Text 6; fol. 107™)

€30
Hand 3 S e
(Text 7; fol. 107) 5; okt ~ALIDD
/l}f/ =

All three hands seem to be contemporaneous to the production of the manuscript.
Hand 1 matches the hand of the commentary text. Hands 2 and 3 are similar, and
Text 6 contains the note about the production of the manuscript in the Gubba
Barraya manuscript in 584. Hands 2 and 3 match the cursive script that existed
alongside the Estrangela script at an early date and is found in several sixth-
century manuscripts written in Estrangela but with cursive colophons.”® Some of
these even feature a taw forming a ligature with the following letter as found in
Texts 6 and 7 (see Table 2)."

Texts 1 to 3 must have been added by the scribe of the manuscript shortly af-
ter completing the commentary text. It is possible that Text 4 — a request for pray-
er for the scribe — was written by the same scribe of the commentary, who decid-
ed to use a cursive script for this note. Texts 5 to 7 seem to have been added by a
different scribe shortly after the manuscript reached the library of Gubba Bar-

123 Healey 2000; Briquel-Chatonnet 2001. See also the convenient summary in Briquel-Chaton-
net 2019, 254-256.
124 Briquel-Chatonnet 2001, 86-87.
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raya. Text 5 contains a call to remember the scribe Thomas who seems to have
died after writing the manuscript, while Texts 6 and 7 already assume that the
manuscript has reached the library of Gubba Barraya.

Edition and translation of the end matter on folios 106" to 107"
Text 1: Subscription to the text (fol. 106"; in rubrics):
1oa), aalr walaar - humio duiaoy Khiy 1 Karaa ohaxl nle

Completed is the writing of the commentary on the First Letter to the Corinthians of the
blessed Apostle Paul.

Text 2: Subscription to the volume (fol. 106'; in rubrics):

aaly walaar ies s it L humin luias hall Karaas -2 1o huaian ohas\ wle
R oanlas amicdd uaas el S @1 aaxah @l aau\ 2\ wasy anmard Qe ~xaaal elnxa
3 humas [alanra alrs @l s s 1as e 15 et o3 ol + [erasure of 2.5 lines]
Fe@ANQ @A ymaaeil Keaid \c\aﬂa:\ r{k\c\XS:x QEACHS s (-lm M:av wa Fana

Completed is the writing in this third volume of eleven homilies of the commentary on First
Corinthians of the Apostle Paul which were composed by Saint John, the bishop of Constan-
tinople. They were translated from the Greek language into Aramaic in the city of Callini-
cum. [erasure of 2.5 lines] May God have mercy on humanity! May he effect mercy on those
who laboured away at and wore themselves out through this volume! May he make them
worthy of the blessings that do not pass away through the prayer of all the saints who love
him! Amen and amen.

Text 3: Doxology (fol. 107"; in rubrics):
lawa g (.mL xl\a ) lasa Kem .eiaon woila inla o) usas

Glory to the Father, the Son, and the Holy Spirit, now, at all times, and forever and ever!
Amen and amen.

Text 4: Request for supplication for the scribe (fol. 107*%):

2ol may e [l 00us ;00 Kol Kam iuaia ohal hmio e ok s ol o
# QR @4 i \ménc\lj--.:m ~hrai0o hums ohis calaay r(k\c\lsz
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Pray for Thomas, the deacon of Edessa, who wrote this volume, that God would have pity on
him on the Day of Judgement like the thief on the cross'® through the prayer of his whole sa-
cred and holy church and through your [pl.] prayers, my Lord! Amen and amen.

Text 5: Commemoration of the scribe (fol. 107%):

<l ouiaoas

@ ohaie

[.\.cm-( 3 uo ohan Ky m.\i:o:\]

Memory of the one who wrote while living among the dead! Amen.'®
Text 6: Colophon on the production of the manuscript (fol. 1077>):

im0ss Pana gseho Kl el ;oo aeha oimas 105h siads am Chuaia hea\here [fOl. 1077]
mla Ko 3 ihaila uial [fol. 107%] . thuisai fam Mhouw nwa o1 Lashed i aay 1 ean
MAair ps . imas ;b Khiri o . ;mis haein Khase uea .ol nsio Kidas L asudin

anny, V\lyn ~a\as .hvym Idsarl moass .ﬁv:zn ‘-lm .oy dila hasa irmisa avivol

rd\}m.\ & K\ S\ @Y @aii t.crﬂ.;c\ Finro Mg 00 ¢ Anwdo L 0ouHa ( doumd

<o his,é e ( Qe Kaxa .\g\m.J:nQ .-(;Av siaa A s raio ,;maaidls \ovﬁat\ omaoaxs
.l a dhumid oo 3w aal hom a7 6 . Khaals adiee 1o/ mansis ol iR i
@R @ sdhraio has gala }\:\35:

[fol. 107"] This volume was completed in the month of Tammuz [July] on the twenty-ninth
[day] in it, the year 895 [AG = 584 CE] in the holy monastery of Gubba Barraya. He strove to
write down this spiritual treasure' [fol. 107?] for the reading and benefit of the whole com-
pany of the faithful: the virtuous, God-loving, and maintainer of the brotherhood in the love
of his Lord Thomas, the abbot of the same monastery, with the rest of the priests, deacons,
and the whole brotherhood with him, those who for the love of® Christ and the promise
that he made left their parents and siblings'® and loved the extended fast, the vigil, and all
the hardships of the body, so that God, when he is revealed in his glory along with all his ho-

125 References to the thief on the cross occur frequently in Syriac manuscripts from Late Antig-
uity: Brock 2015, 364.

126 As Amiaud 1889, vi, I am not fully confident in the translation of this passage.

127 The phrase ‘write down [...] treasure’ (~»=uo no) appears in a great number of early Syriac
colophons: Brock 2015, 377. See also Alin Suciu’s contribution in this volume.

128 The phrase ‘for the love of (msas M\ =) is shared with other early Syriac colophons: Brock 2015,
371.

129 See Matthew 19:29; Mark 10:29.
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ly angels, may give a good repayment for their deeds and make them worthy to hear that be-
loved verse, which states, ‘Come, you blessed ones of my Father! Inherit the kingdom?,'*
which has been prepared for you from before the foundations of the world, through the
prayer of the whole holy church. Amen and amen.

Text 7: Warning to unscrupulous borrowers (fol. 107):

~om P o ama ard’ Blods BRAQ (U Sohan o A o i o hamal e\ Adea [ REN
reanm duo clum v ey he oo Kalea il s P sds

Everyone who requests to read, collate, or copy this volume and withholds it or cuts some-
thing out of it should know that he will have to give an answer before the dreadful throne of
God like one who plunders a sanctuary.'®

130 Matthew 25:34.

131 The reading in the manuscript seems to be «u\s, but it is possible that the grammatically
necessary diacritical mark above the hé has been damaged.

132 The warnings and penalties here are typical of Syriac manuscripts from this time. For an
analysis, including this manuscript, see Brock 2015, 367-368.



