7 Jubilees and Pirge de-Rabbi Eliezer

Traditions from Jubilees, if not the book itself, were well-known in Late Antiq-
uity and the Middle Ages. Theoretically, it would have been possible for Pirge
de-Rabbi Eliezer to have had recourse to Jubilees, even without postulating a secret
transmission of the book among Jews or the sudden reappearance of the book in
Hebrew. The present chapter argues, however, that PRE does not know Jubilees. In
most cases, the parallel traditions in PRE come from rabbinic literature or even
the Hebrew Bible. In other cases, a tradition, though not attested in rabbinic lit-
erature, was so widely attested in contemporary literature (in Greek, Syriac, or
Arabic) that PRE could have known it from several different sources. Only a few
traditions can be traced back to Second Temple sources—but not, specifically, to
Jubilees.

This chapter presents ten representative parallels between PRE and Jubilees
in the order of the biblical narrative. The examples are drawn from previous
work on PRE and Jubilees, including the books and articles of Hanoch Albeck (in
his translation of Leopold Zunz),' Steven Ballaban,” Rachel Adelman,® Katharina
Keim,* and Menahem Kister.” In a few instances, I have even consulted the notes

1 Leopold Zunz, Die gottesdienstlichen Vortrdge der Juden, historisch entwickelt, trans. Hanoch
Albeck (Jerusalem: Bialik Institute, 1947), 134-40; 417-23 [Hebrew].

2 Steven A. Ballaban, “The Enigma of the Lost Second Temple Literature: Routes of Recovery” (PhD
Dissertation, Hebrew Union College, 1994).

3 Rachel Adelman, The Return of the Repressed: Pirqe de-Rabbi Eliezer and the Pseudepigrapha
(Leiden: Brill, 2009).

4 Katharina E. Keim, Pirqei deRabbi Eliezer: Structure, Coherence, Intertextuality (Leiden: Brill,
2017), 141-96.

5 Menahem Kister, “Ancient Material in Pirqe de-Rabbi Eli'ezer: Basilides, Qumran, the Book
of Jubilees,” in “Go Out and Study the Land” (Judges 18:2): Archaeological, Historical and Textual
Studies in Honor of Hanan Eshel, ed. Aren M. Maeir, Jodi Magness, and Lawrence H. Schiffman
(Leiden: Brill, 2012), 69-93. Only one of the four parallels mentioned by Menahem Kister is not
discussed below. Kister considers both PRE 14 (end) and Jub. 4:5-6 “covert exegesis” of Lev 5:1
(82-83). Both works state that failure to report a sin is tantamount to committing the sin, although
in different contexts: PRE 14 refers to the earth’s failure to disclose the sin of Adam, while Jubilees
is addressing the sin of Cain. Neither work cites Leviticus. Furthermore, the idea is quite common.
See, for example, Jaakko Hameen-Anttila, The Last Pagans of Iraq: Ibn Wahshiyya and His Nabatean
Agriculture (Leiden: Brill, 2006), 263: “Vermin and poisonous reptiles, either lethal or sickening,
are generated when someone commits a sinful deed or someone else sees this taking place without
rebuking the sinner for this misdeed, or fighting against him, or trying to deflect that misdeed. If on
the other hand, someone rebukes the sinner for doing such damage to his own kind and prevents
him from doing that deed, then the poisonous and other vermin will be obliterated.”
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of Gerald Friedlander,® although I have not included any of the parallels that Anna
Urowitz-Freudenstein addressed in her critique of Friedlander.” The list of paral-
lels is not exhaustive. The notion of “parallel” is subjective, and the list could be
indefinitely extended. It does, however, cover the most important points of alleged
contact between PRE and Jubilees.

The method for the present chapter is to assess the presumed source of PRE
(i.e., Jubilees) before proposing (if necessary) a more probable source. Each section
opens with a claim from the secondary literature about a parallel between PRE and
Jubilees. I then quote and analyze the parallels. If the parallel is found wanting—as
if often the case—then the search for a better source commences, beginning with
the Bible and rabbinic literature, followed by other contemporary Jewish literature
and, if necessary, Christian and Muslim literature. In most cases, rabbinic literature
is sufficient to explain the material in PRE. However, there are a few cases that defy
an easy explanation.

Translations of PRE are taken from New York, Jewish Theological Seminary
Ms. 3847 (Eliezer Treitl’s 1n).® The English translations of this manuscript are my
own. The Hebrew text of Jubilees is from Cana Werman’s retroversion.” My English
translations of Jubilees, however, are based on James VanderKam’s critical edition
of the Ethiopic text."’

7.1 The Hexameron

Following the prologue, PRE opens with a long discourse on the six days of creation.
Gerald Friedlander compared PRE’s enumeration of created things to the widely
reported tradition of the twenty-two works of creation from jub. 2:2-23, which does

6 Gerald Friedlander, trans., Pirké de Rabbi Eliezer (The Chapters of Rabbi Eliezer the Great) Accord-
ing to the Text of the Manuscript Belonging to Abraham Epstein of Vienna (1916; repr., New York:
Hermon Press, 1970).

7 Anna Urowitz-Freudenstein, “Pseudepigraphic Support of Pseudepigraphical Sources: The Case
of Pirqe de Rabbi Eliezer,” in Tracing the Threads: Studies in the Vitality of Jewish Pseudepigrapha,
ed. John C. Reeves, (Atlanta: Scholars Press, 1994), 35-53, restricted herself to the parallels in Fried-
lander’s introduction. She did not consider his footnotes.

8 Eliezer Treitl, Pirke de-Rabbi Eliezer: Text, Redaction and a Sample Synopsis (Jerusalem: Yad Izhak
Ben Zvi, 2012), 43-53 (a list of the manuscripts) and 278-310 (a description of every manuscript)
[Hebrew].

9 Cana Werman, The Book of Jubilees: Introduction, Translation, and Interpretation (Jerusalem: Yad
Izhak Ben Zvi, 2015) [Hebrew].

10 James C. VanderKam, ed., The Book of Jubilees: A Critical Text (Leuven: Peeters, 1989).



7.1 The Hexameron =— 259

not appear in rabbinic literature.'* He refers to the works of the first day as evi-

dence for this parallel (emphasis mine).

Jubilees 2:2'

DRI DUPOYN DMWA DR K92 PWRIN 013 2
oMIWRN M 912 R 000 DRY PIRA
291 WY MR AHaRA Mmana nR [...] mab

NPT PON WK

For on the first day God created the heavens
above, the earth, the waters, and every spirit
that serves him [. . .] the depths, darkness
and light (daybreak and evening), which were

PRE 3 (JTS 3847, f. 81b)

AW 11 19R1 PWRID 0P IR 02T nRY
MM W DM A 103 30 TYm MR PR
nanan oK

Eight things were created the first day, and
they are: heaven, earth, light, darkness,
tohu, bohu, wind, and waters, as it is written,
“A wind from God swept [over the waters]”

prepared by his knowledge. (Gen 1:2).

Pirqe de-Rabbi Eliezer 3 names eight things which were created on the first day,
while Jubilees names only seven. Despite the discrepancy in number, the two lists
are nearly identical. The depths in Jubilees have been split into two works—tohu
and bohu—in PRE. Also, the “spirits” in Jubilees are “wind” in PRE, although both
are likely derived from the same Hebrew word (nm). Friedlander cites similar
examples from Philo and Midrash Tadshe and concludes: “It seems that Philo knew
a cosmology which was known to jubilees, to Midrash Tadshe, and to our author”*®
Indeed he did. The common source is Gen 1:1-3.

M DN BeTO TWN 1nd) AR nma 8T pINT N8 DRWa Ny DN K12 YR
IR T DR 0N (oA 1aTop nann oY
[1] In the beginning God created the heavens and the earth. [2] And the earth was formless

and void, and darkness was on the face of the abyss, and a wind from God was moving over
the face of the waters. [3] And God said, “Let there be light” (my translation and emphasis).

Both PRE and Jubilees draw their lists from the first verses of Genesis, which also
accounts for the differences between the two lists. First, the “wind” (mn) in PRE and
the “spirits” (mnm) in Jubilees are based on different interpretations of the “wind from
God” (on5& nm) in Gen 1:2. Jubilees attributes the creation of the angels to the first
day, while PRE 4, following rabbinic tradition, attributes their creation to the second
day (cf. Gen. Rab. 1:3). Second, both works refer to the creation of “dark materials”

11 Gerald Friedlander, Pirké de Rabbi Eliezer, 14, n. 6.

12 Werman, The Book of Jubilees, 147; VanderKam, jubilees: A Critical Text, 7-8.

13 Friedlander, Pirké de Rabbi Eliezer, 13 n. 6.

14 The rabbis also accept the possibility that the angels were created on the fifth day. They cate-
gorically refuse creation on the first day. Some piyyut state otherwise. See Yehoshua Granat, “No
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on the first day, but they identify the primordial chaos with different terms. Pirge
de-Rabbi Eliezer names the formless void (1121 17n) while jubilees mentions the abyss
(217n). Pirge de-Rabbi Eliezer does not agree with Jubilees, yet both agree with Genesis.

The greatest discrepancy between the two accounts involves the number of
works created over the six days. In jubilees and dependent literature, the number is
fixed at twenty-two. Pirqe de-Rabbi Eliezer does not refer to this figure. The final tally,
which is not specified in the text, is considerably more than twenty-two—it is closer
to forty. The twenty-two works of creation is one of the best-represented traditions
from jubilees in later literature. Furthermore, it is faithfully reproduced in more than
one Hebrew work, including Nissi b. Noah’s Commentary on the Ten Commandments
and Midrash Tadshe. These two sources provide an instructive contrast with PRE.
There isno reason to believe that Jubilees informs any part of the Hexameron in PRE.

7.2 Enoch and the Calendar

The reception of Enoch in rabbinic literature was decidedly mixed. An oft-quoted
passage from Genesis Rabbah states that Enoch did not ascend to heaven but died
at an early age because he was neither righteous nor especially wicked (Gen. Rab.
25:1). This passage is a direct polemic against the belief that Enoch ascended to
heaven. On the other hand, Lev. Rab. 29:11 has a positive evaluation of Enoch: He
is especially blessed as the seventh in a series of patriarchs. Outside of classical
rabbinic literature, but within late antique Judaism, 3Enoch (Sefer Hekhalot) posits
that the angel Metatron (cf. b. Hagigah 15a) is a transfigured Enoch. This apotheosis
of Enoch goes far beyond anything found in Second Temple or Christian literature.
None of these traditions, however, inform the portrayal of Enoch in PRE.
Menahem Kister, following Hanoch Albeck, refers to “the depiction of Enoch
as establishing the calendar in 1Enoch and the Jubilees as well as in PRE chapter
7 [sic, chapter 8] (the solar calendar according to 1Enoch and jubilees, the lunar
calendar according to PRE) and the calendar’s transmission to Noah” as one of the
stronger cases for PRE’s dependence on Second Temple literature.'® Albeck himself
drew attention to Enoch’s achievements in Jub. 4:17." Jubilees later specifies that
Enoch learned the working of the calendars from his centuries-long sojourn with

Angels Before the World? A Preexistence Tradition and Its Transformation from Second Temple
Literature to Early Piyyut,” in Tradition, Transmission, and Transformation from Second Temple
Literature through Judaism and Christianity in Late Antiquity, ed. Menahem Kister et al. (Leiden:
Brill, 2015), 69-92.

15 Kister, “Ancient Material in Pirge de-Rabbi Eli‘'ezer,” 70.

16 See Albeck in Zunz, Die gottesdienstlichen Vortrdige der Juden, 139.
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the angels (Jub. 4:21). Pirqe de-Rabbi Eliezer only mentions Enoch twice. The first
time does indeed involve the calendar, but the details are quite different (emphasis

mine).

Jubilees 4:17-21"

PIND 1TON TR OIRD a0 pwsa o [17]
9903 2N IWRI AN 90 Nao Tab WK
212 W7 ynb DRWTIN 9702 DHWH MMR DR
IPWTIN 9125 17702 DUWR PN DR OTRA
33 YN ATPN 20D WK NID pwKa [18]
MM 180 oYarn Pawt ondyw vph 0INRA
90K DIV MOaW! 970 DWTIM PN wn
ART NI WK A WK [19] 3T qwRa
TV DT DIRA MA 5Y A WK mbna
YY1 21027 D137 Pam AR PTN O TN
DnNTY OTRA 133 510 HY PR Sy nmr own
npb 12 wrawn yiawa wy ouwn Haras [20]
15 AR MR N2 HRIT N2 1T oA e 1
1299 AT M piavd wwn mwar awsd
SRHD oy T mm [21] nYwinn 1w R
5p qwR 510 1% M ouw har nww ombr

5191 21NaM wawn nHwnn DRwa PR

[17]1 He was the first human to learn writing
and instruction and wisdom from among
humankind, among those who were born on
the earth. And he wrote down the signs of
the heavens according to the order of their
months in a book, so that humankind would
know the times of the years according to
the arrangements of each of their months.
[18] He was the first to write a testimony,
and he testified to humankind among the
generations of the land. He related the
weeks of the jubilees and made known the
days of years. He arranged the months and
recounted the Sabbaths of years, as we had
made known to him. [19] He saw in a vision
of his sleep what was and what will be, what

PRE 8 (JTS 3847, 88a)

an n1a% nnn Rna SORa et onwpa
oUMINTmY DRPY YWY MY 0 0T onw
qapn 0 R AP 1ab adnn n mmay
W WK OTRY on 'R mawn N
oo 1R 377 980 AT "3 0TR TN 189D
DI TINY NPM OTR DIRA 13 MmN O
TR 7O W mIwn NR 93 Mapn Toa
ooWN IR 2TTA U TN DhHRA DR
02 012N MY oN TN OTRY DTOR 0NY

1apn

On the twenty-eighth of Elul, the sun and
the moon were created. And the number of
years, months, days, nights, the hours, terms,
seasons, cycles, and intercalations were, from
the beginning, before the Holy One, Blessed be
He. He was intercalating the year, and, after
this, he transmitted them [the calculations]
to the First Adam, as it is written, “This is the
counting (qs0) of the generations of Adam”
(Gen 5:1). This is a book (120) of the methods
of calculating the universe and the history of
humanity. Adam transmitted [it] to Enoch. He
was initiated into the secret of intercalation,
and he intercalated the year, as it is written,
“Enoch walked with God” (Gen 5:22). He

17 Werman, Book of Jubilees, 195-96; VanderKam, Jubilees: A Critical Text, 24-26.
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will occur among humankind in their
generations until the Day of Judgment. He
saw all of it and understood. He wrote down
the testimony concerning all the humankind
and their generations and deposited it in the
land. [20] In the twenty-second jubilee, in the
seventh week, he took to himself a wife, and
her name was Edni, the daughter of Danel, the
daughter of the sister of his father, for himself
as a wife. In the sixth year of this week, she
bore him a son, and he named him Methusaleh.
[21] Thereafter, he walked with the angels of
the Lord six jubilees of years. They showed
him everything that was on earth and in the
heavens—the sovereignty of the sun—and he
recorded everything.

walked in the ways of calculating the universe
which God had transmitted Adam. Enoch
transmitted [it] to Noah, and he was initiated
into the secret of intercalation. . .

In PRE, Enoch does not establish the calendar. God has already taught the calendar
to Adam, who transmits it to Enoch. Enoch then transmits the secret to Noah. Pirqe
de-Rabbi Eliezer 8 narrates the rest of the history of the secret: Noah transmits it to
Shem (who is Melchizedek), Shem to Abraham, Abraham to Isaac, Isaac to Jacob,
and Jacob to Joseph. When Joseph dies, the secret is lost, and God must retransmit

it anew to Moses.

The passage is directly comparable to the explanation of how Moses obtained
his staff, which is, incidentally, the only other time Enoch is named in PRE (empha-

sis mine).

T TR 900 ORI 7TV 1343 PWRIT DTRY 7001 MWAW 1A R123w 7000 1M 'mr b
TR PPN apy*h qon pren prvd 9on DAY DAIARY Ton DWI DwH Ton nn mb on
TAR Y 7 AYnabw pudab npan nonm inva 52 55w qor nnwat 13 qorh 1o end
PIRD WM RIWD NI 133O0 IR NP AR TAM 7000 DR IR DNRD M0INA
AR ARSI MHWT PHY AW MMKRA IR XY 0RA DR AR 0O A @b o101 R

"qpnn "W NR DIRG TR RINW WIRA RIA TR0 MR

Rabbi Levi said: The very staff, which was created the eve of the first Sabbath, was transferred
to Adam in the Garden of Eden. Adam gave it to Enoch; Enoch gave it to Noah; Noah gave it
to Shem; Shem gave it to Abraham; Abraham gave it to Isaac; Isaac gave it to Jacob; and Jacob
took it down to Egypt and gave it to Joseph, his son. When Joseph died, his whole house was
pillaged, and the staff arrived in the palace of Pharaoh. Jethro was one of magicians of Egypt.
He saw the staff and desired it. He took it and brough it and planted it in the garden of his
house. When Moses came to the land of Midian and entered the garden of Jethro’s house, he
saw the staff and read the letters that were on it. He then stretched forth his hand and took
it. When Jethro saw him, he said, “This is the man who will redeem Israel from Egypt in the

future” (PRE 40, JTS 3847, f. 133a-133b).
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In PRE 8, Enoch is only one among several worthies who receives the secret of
intercalation. In the second reference, Enoch is only one of the patriarchs who
handled the staff that would become the rod of Moses. The two chains are related.
The sequence of worthies is the same: Adam—Enoch—Noah—Shem—Abraham—
Isaac—Jacob—]Joseph—Maoses.

Hanoch Albeck, while commenting on the Enoch’s knowledge of the calendar
in both PRE and Jubilees, observed that the presence of Enoch in both chains is
problematic, since Enoch had already vanished from the earth before the birth of
Noah.'® If this is not an outright error, then it could be an allusion to the assumption
of Enoch, who continued living in Paradise after his translation. If so, this is the
only allusion to this event in PRE. There is, in fact, nothing remarkable about Enoch
in PRE, and nothing to suggest that its Enoch tradition—if it can be called that—is
indebted to Jubilees or any other work of Second Temple literature. He is just a link
in a chain.

The idea that Adam already knew the calendar, including intercalation, can
also be found in other late antique sources. For example, Ephrem the Syrian (d. 373)
explains in his Commentary on Genesis that the eleven-day difference between the
lunar and solar years (necessitating intercalation) was built into the very fabric of
creation (emphasis mine).

Just as the trees, the vegetation, the animals, the birds, and even mankind were old, so also
were they young. They were old according to the appearance of their limbs and their sub-
stances, yet they were young because of the hour and moment of their creation. Likewise,
the moon was both old and young. It was young, for it was but a moment old, but was also
old, for it was full as it is on the fifteenth day. If the moon had been created a day old or even
two, it would have given no light; because of its proximity to the sun, it would not even have
been visible. If it had been created about four days old, although it might have been visible,
it would still not have given any light. This would have rendered false the verse God created
the two great lights (Gen 1:16), as well as He said, “Let there be lights in heaven to give light
upon the earth” (Gen 1:14). Therefore, the moon had to be fifteen days old. The sun, although
it was only one day old, was nevertheless four days old, for it is according to the sun that each
day is counted and will be reckoned. Accordingly, those eleven days, by which the moon was
older than the sun, that were added to the moon at that first moment are also added to it each
year, for these [days] are used in the lunar reckoning. There was nothing lacking in that year
for Adam and his descendants, for any deficiency in the measure of the moon had been filled
in when the moon was created. Thus, Adam and his descendants learned from this year
that, henceforth, eleven days were to be added to every year. Clearly then, it was not the
Chaldeans who arranged the seasons and the years; these things had been arranged before
[the creation of] Adam (Comm. Gen. 1.25)."°

18 Albeck in Zunz, Die gottesdienstlichen Vortrdge der Juden, 139.
19 Ephrem the Syrian, Selected Prose Works, trans. Edward G. Mathews and Joseph P. Amar (Wash-
ington, D.C: Catholic University of America Press, 1994), 91-92.
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Although it is doubtful that PRE knew this or any work of Ephrem, this tradition
better reflects the background of the secret of intercalation in PRE 8 than anything
from the Second Temple period.

7.3 Passover

Rabbinic literature occasionally intimates that the patriarchs, especially Abraham,
observed aspects of the Mosaic Law (e.g., m. Qiddushin 5:14; cf. b. Yoma 28a). Albeck
noted that in PRE the actions of the patriarchs are paradigmatic for later rabbinic
customs, such as Adam’s observance of havdalah (PRE 20).2° In some isolated inci-
dents, the patriarchs in PRE also celebrate Mosaic festivals. For example, both Adam
(PRE 21) and Isaac (PRE 32) instruct their sons about the celebration of Passover.
Albeck saw in the pre-Mosaic celebration of Passover a direct parallel with Jubilees,
where Abraham allegedly observes this holy day (Jub. 18:18).**

While there are many rabbinic traditions about the patriarchs observing the
Mosaic Law, there is nothing comparable to PRE’s tradition that Adam celebrated
Passover. The Babylonian Talmud comes close to saying the opposite, that Adam is
the founder of Gentile religion.

Twn ohy nmow awa Xnw o MR R THM DYANHRY 0P WK OTR AR 185 'n
2 mMIpna on 'nawn Ty oRwn jn by noIpIw arn R0 iman imnd mm rpa
DR ANRY AP 790 K10 05 SW 1RIR NR IO TAIRAY O AKX DA0 Napn ARW
nTay owh owap om 0w owh opap K0 oo oy 1R RS ijwY nanra mawh oaw

o010

The Sages taught: When Adam saw the days were shortening, he went and said, “Alas for me!
Because I transgressed, the world now becomes dark on my account. It is returning to the
primordial chaos. This must be the death that was imputed to me from heaven. He stood up
and repented eight days with fasting. When he saw the season of Tevet, and the days were
lengthening, he went and said, “This is the way of the world!” He went and feasted for eight
days. The next year, he observed both of these festivals. He established them for the sake of
heaven, but they [his pagan descendants] established them for idolatry (b. Avodah Zarah 8a).**

The same page of Talmud gives a second version of the same tradition, where Adam
sacrifices a bull after he discovers the sequence of day and night is unrelated to his
sin. The Sages then discuss Roman festivals, befitting the subject of the tractate:
Gentile worship.

20 See Albeck in Zunz, Die gottesdienstlichen Vortrdge der Juden, 138.

21 Albeck in Zunz, Die gottesdienstlichen Vortrdge der Juden, 137.

22 My translation from the Vilna Shas: Talmud Bavli, 37 vols. (Vilna: Widow and Brothers Romm,
1880-1886).
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The patriarchal institution of Jewish holidays prior to their codification in the
Mosaic Law (but according to the dictates of the heavenly tablets) is one of the
recurring themes of Jubilees. For example, Enoch makes known the Sabbath (Jub.
4:18), Noah institutes Shavuot after the Flood (Jub. 6:17), Abraham first observes
Sukkot (Jub. 16:20-23), and Jacob establishes Yom Kippur after the disappearance
of Joseph (Jub. 34:18). It is unclear, however, whether Passover was instituted prior
to the time of Moses. The relevant passage, Jubilees’ account of the binding of Isaac,
is ambiguous. It can be compared to the two passages from PRE (emphasis mine).

Jubilees 17:15 and 18:3.18-19%
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[17:15] And it was the seventh week, in the first
year of this jubilee, in the first month, on the
twelfth of this month, that there were voices in
heaven concerning Abraham, that he believed
all that was spoken to him, that God loved him,
and that he was steadfast in all adversity. . .

[18:3] He rose in the early morning, loaded his
she-ass, and took his two servants with him
along with Isaac, his son. He split the wood for
the sacrifice, and he came to the place on the
third day. He saw the place from afar. . .

[18:18] He established this festival for all the
years—seven days of joy. He called it a festival
of God because these were the seven days he

PRE 21 (JTS 3847, f. 106a) and 32 (f. 120a-120b)
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[PRE 21] The eve of Passover arrived. Adam
called his sons and said to them: “My sons, on
this day in the future the children of Israel will
offer the Passover sacrifice to their creator. You
too shall offer sacrifice before your creator.”

[PRE 32] The eve of Passover arrived. Isaac
called Esau, his elder son, and said to him, “My
son, today is the day of blessings and dew. The
ones on high recite the hallel. This is the day
on which the treasuries of dew are opened. . .”

[Jacob] went and brought two goats. Were the
two goats the food of Isaac? No, he sacrificed one
as the Passover offering, while with the other he
made a meal and brought it to his father.

23 Werman, Book of Jubilees, 316—-318; VanderKam, Jubilees: A Critical Text, 101-5.
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went forth and returned in peace. [19]
This is how it was established and written in
the heavenly tablets regarding Israel and his
descendants, to observe this festival for
seven days in the joy of the festival.

Although the text of Jubilees does not call undue attention to it, the sacrifice of Isaac
occurs on the eve of Passover (14 Nisan, according to Jub. 49:1). The decision to test
Abraham occurs on the twelfth of the first month (i.e., Nisan). Abraham takes three
days to arrive at his destination and three days to return. He must have spent one
day at his destination (Mount Zion, according to Jub. 18:13) since the passage con-
cludes with Abraham instituting a seven-day feast to commemorate his weeklong
journey.

Pirqe de-Rabbi Eliezer implies that Abraham celebrated Passover since, other-
wise, Isaac could not have taught it to his children. The binding of Isaac (PRE 31),
however, coincides with Yom Kippur rather than Passover, per rabbinic tradition
(e.g., Lev. Rab. 20:2). The second major difference is that Abraham does not insti-
tute a festival on this occasion. The binding of Isaac is a prefiguration of a future
holiday, but the text does not state that Abraham observed the holiday himself.
Indeed, PRE 46 describes the institution of Yom Kippur in the days of Moses, follow-
ing the sin of the Golden Calf.

Furthermore, the festival Abraham institutes in Jubilees is not Passover but
the closely related Feast of Unleavened Bread.** The word “Passover” does not
even appear until jub. 49:1, the beginning of the rules for the observance of the
festival following the Exodus from Egypt. According to these regulations, Pass-
over lasts a single day (Jub. 49:7.10.14), but the Feast of Unleavened Bread con-
tinues for a week (Jub. 49:22; see Exod 12:18). From the evidence of Jub. 49:22,
it appears that Moses is the one who instituted Passover, making his personal
contribution to the Jewish calendar, just as Enoch, Noah, Abraham, and Jacob
instituted holidays.

The greatest obstacle to this interpretation is that the dates of Abraham’s
journey (12-18 Nisan) do not correspond to the dates of the festival as given in the
Torah (14/15-21 Nisan). The simple answer is that the dates of the festival are not
intended to correspond to the dates of Abraham’s journey. Jubilees arranges Abra-
ham’s journey to establish a clear link between the Aqedah and Passover, but this
is not the same as Abraham instituting Passover. It is a thematic resonance, as with
Abraham and Yom Kippur in PRE. Even if this explanation is not accepted—both

24 See James C. VanderKam, Jubilees: A Commentary on the Book of Jubilees, 2 vols. (Minneapolis:
Fortress Press, 2018), 1:576-82.
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Michael Segal and James Kugel believe the divergent dates are an interpolation—it
does not change the fact that the holiday Abraham founds in jubilees is the Festival
of Unleavened Bread, not Passover.?®

In Jubilees, Adam is the one major patriarch who does not institute a feast day.
In PRE, Adam is the only patriarch to institute one of the Mosaic festivals. Further-
more, in Jubilees, Passover is not established until the time of Moses—it is the one
major holiday in the work that is not pre-Mosaic. Pirqe de-Rabbi Eliezer only resem-
bles Jubilees in that both works attribute contemporary religious practices to the
ancient patriarchs. This idea is not unique. A key component of Islamic belief is
that Abraham was neither Jew nor Christian but a Muslim (Qur'an 3:67). Christian
works such as the Cave of Treasures depict the Antediluvian patriarchs venerating
saints and celebrating the Eucharist.”® Pirqe de-Rabbi Eliezer’s attribution of Jewish
practices to Adam—not just Passover and the havdalah but also the observance of
the Sabbath (PRE 20) and marriage under a chuppah (PRE 12)—participates in the
same discourse by transforming Adam into a pious Jew.”’

7.4 The Fallen Angels

Almost every researcher who has written about PRE observes that PRE 22 rein-
troduces the myth of the Watchers, the fallen angels who took human wives and
fathered giants, into Jewish literature.?® Pirqe de-Rabbi Eliezer 22 certainly departs
from one established rabbinic tradition by portraying the “Sons of God” (Gen 6:1-4)
as literal fallen angels rather than depraved human beings (cf. Gen. Rab. 26:5).
However, it is an overgeneralization to equate PRE 22 with the myth of the Watchers

25 Michael Segal, The Book of Jubilees: Rewritten Bible, Redaction, Ideology and Theology (Leiden:
Brill, 2007), 198-202; James L. Kugel, A Walk through Jubilees: Studies in the Book of Jubilees and the
World of its Creation (Leiden: Brill, 2012), 112-13; 240-42.

26 Clemens Leonhard, “Observations on the Date of the Syriac Cave of Treasures,” in The World
of the Aramaeans III: Studies in Language and Literature in Honour of Paul-Eugeéne Dion, ed. P. M.
Michéle Daviau, John W. Wevers, and Michael Weigl (Sheffield: Sheffield Academic Press, 2001),
255-94, touches on Christian practices in Cav. Tr. Similarly: Serge Ruzer, “The Cave of Treasures
on Swearing by Abel’s Blood and Expulsion from Paradise: Two Exceptional Motifs in Context,”
Journal of Early Christian Studies 9 (2001): 251-71; Jason Scully, “The Exaltation of Seth and Nazirite
Asceticism in the Cave of Treasures,” Vigiliae Christianae 68 (2014): 310-28.

27 Some of this material (but not Passover) already appears in Genesis Rabbah, such as the institu-
tion of havdalah (Gen. Rab. 11:2) and the chuppah (Gen. Rab. 18:1).

28 For example, Albeck in Zunz, Die gottesdienstlichen Vortrdge der Juden, 139; Friedlander, Pirké
de Rabbi Eliezer, xxvi; Adelman, Return of the Repressed, 109-37; Kister, “Ancient Material in Pirge
de-Rabbi Eli'ezer;” 70; Keim, Pirqei deRabbi Eliezer,” 171-76.
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found in the Book of the Watchers (1Enoch 1-36) or in Jub. 5. A closer examination
of the evidence reveals that the primary source of PRE 22 is simply Gen 6:1-4. This
conclusion is even more surprising in light of the evidence that rabbinic literature
does, in fact, know the myth of the Watchers. Despite this negative assessment, an
allusion to the ancient Watcher tradition does appear in PRE 34.

The best way to illustrate the difference between the two narratives is, once

again, to place them side-by-side.

Jubilees 4:15.22 and 5:1-12%°
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29 Werman, Book of Jubilees, 195-96 and 210-11; VanderKam, Jubilees: A Critical Text, 24-26 and
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[4:15] In the second week of the tenth jubilee,
Malalael took for himself as a wife Dinah,
the daughter of Barakael; the daughter of
the sister of his father he had as a wife. She
bore him a son in the third week in the sixth
year. He named him Jared because in his
days the angels of God, the ones called the
Watchers, came down to earth in order to
teach humankind and to exercise justice and
righteousness upon the earth. ..

[4:22] And he [Enoch] testified against the
Watchers, against those who sinned with the
daughters of men because those ones began to
intermingle with the daughters of the land so
that they became impure, and Enoch testified
against them all.

[5:1] Humankind began to multiply on the
face of all the earth, and daughters were born
to them. In a certain year of this jubilee, the
angels of God saw that they were beautiful
to behold. They took them to themselves as
wives from any of them whom they chose.
They bore children to them—giants. [2]
Injustice increased on the earth, and all flesh
corrupted its way, from humans to cattle to
wild beasts to birds to everything that crawls
upon the earth. All of them corrupted their
ways and their natures, and they began to
devour one another. Injustice increased upon
the earth, and the entire consciousness of
humanity continuously inclined towards evil.
[3] God saw the earth and—behold—it was
corrupt, and all flesh had corrupted its nature.
All of them behaved wickedly in his eyes,
all who walk upon the earth. [4] He swore
he would annihilate humanity and all flesh
from the face of the earth which he created.
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Rabbi said: The angels who fell from their holy
place in heaven saw the daughters of the land
and saw the daughters of the generation of
Cain, that they were walking about naked and
painting their eyes like harlots. They wandered
after them and took them as wives, as it is
written, “The Sons of God saw the daughters
of the land” (Gen 6:2). R. Simeon [sic, Joshua] b.
Korhah said: The angels are flaming fire (cf. Ps
104:4). You have fire that entered into sexual
contact with flesh and blood, but they did not
burn the body. From here you learn that from
the hour that they fell from their holy place
in heaven, their stature and strength became
like that of human beings. They wore as their
flesh clods of dust, as it is written, “My flesh
harbors worms and clods of dust; my skin has
wrinkled and will soon melt away” (Job 7:5).
R. Zadok said, “From them were born the
Anakim who comported wickedly and were
an astounding height. They set their hands
to robbery, violence, and the shedding of
blood. From whence were born the Anakim,
as it is written, “We saw the Nephilim, the
sons of Anak” (Num 13:33), hence they were
from the Nephilim. R. Eliezer said: They were
begetting their children and being fruitful and
multiplying like a species of giant vermin, six
at every birth. While they were begetting their
children, they were standing on their feet and
speaking in the language of their fathers and
dancing like sheep, as it is written, “They sent
forth their young ones like sheep, and their
children dance” (Job. 21:11). Noah said to
them: “Turn from your wicked ways and your
evil deeds, lest He bring upon you the Flood,
and it shall cut off the entire seed of Adam
from the world. They responded, “In that
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[5] Noah alone found favor in his eyes. [6]
Concerning his angels which he had sent upon
the earth, he was so exceedingly furious that
he uprooted them from all their positions of
power. He commanded us that we should
imprison them in the depths of the earth. And,
behold, they are bound within and are alone.
[7] Concerning their children, a voice went
out from before him that he would give them
over to the sword and annihilate them from
under heaven. [8] He said, “My spirit shall not
remain among humans forever, for they are
flesh. Their days will be fixed at 120 years.”
[9] He sent the sword among them so that
each one of them would kill their companion.
They began killing each other until all of them
fell by the sword, and they were eradicated
from the earth. [10] Their fathers were
watching, but after this, they were bound in
the depths of the earth until the Great Day of
the Judgment, when there will be a reckoning
over all those who have corrupted their ways
and their deeds before God. [11] He swept
all of them from their places, and not one of
them remained whom he did not judge for all
their evil acts. [12] He made for every creature
a new and righteous creation, so that they
would never again sin with their whole being.
And each one would be righteous according to
its kind for all time.

case, we shall prevent ourselves from being
fruitful and multiplying.” What did they do?
When they were entering their wives, they
wasted the source of their seed on the ground.
When the Holy One, Blessed be He, saw that
they wasted their seed on the ground, he
became angry with them, as it is written,
“And the LorD saw the earth and, behold,
it was corrupt” (Gen 6:12). They said: “If he
brings down the water of the Flood upon us
from heaven, we are tall of stature, and the
water will not even touch our necks. And if
he brings up the water of the depths upon us
from the earth, we have the soles of our feet
to stop up the depths.” What did they do? They
spread forth the soles of their feet to stop up
the sources of water. What did the Holy One,
Blessed be He, do? He heated the waters of the
depths over them, and the waters came forth
and scolded their flesh and peeled off their
skin from them, as it is said, “At the time they
heat up, they are destroyed; through heat, they
are removed from their place” (Job 6:17).

None of the motifs specific to the Watcher myth is found in PRE 22. The word
“Watchers” (), for example, never appears in PRE (cf. Jub. 4:15.22). The Sons of
God are instead denominated “the angels who fell from their holy place in heaven”
(@nwn 1 TP opnan Wa1w oarbnn). The implication is that the angels are to be
identified with the Nephilim (o*%'a3), although the Nephilim are traditionally the
giants (here called Anakim), not the fallen angels. The angels do not teach humans
forbidden lore (or any lore, for that matter, as in Jub. 4:15). The evil angels are never
bound (cf. Jub. 5:6.10). Their children, the giants, do not engage in cannibalism,
their chief crime in the ancient sources (cf. Jub. 5:2). In PRE, the giants are violent,
but their crimes are also sexual in nature. In Jubilees, the giants kill each other off
prior to the Flood (cf. Jub. 5:9). In PRE 22, the giants are still alive at the time of the
Flood. Enoch, who is integral to the ancient Watchers tradition, is nowhere men-
tioned in PRE 22 (cf. Jub. 4:22). Rather, it is Noah who preaches to the giants.
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Almost every element of PRE 22 can be inferred from Gen 6:1-4 alone.
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[1] Humankind began to multiply on the face of the earth, and daughters were born to them.
[2] The Sons of God saw the human women, that they were beautiful, and they took as wives
from among them those whom they chose. [3] The Lorp said, “My spirit will not sojourn
among humanity forever, for they are flesh. Their days will be 120 years.” [4] The Nephilim
were in the land in those days, and also after; when the Sons of God entered human women,
and they bore to them the giants of old, men of renown (my translation).

The difference between PRE 22 and Genesis Rabbah is that PRE 22 offers a literal
reading of Genesis rather than a euhemeristic one. The one element which does not
come from Genesis, the distinction between the “sons of Seth” and the “daughters
of Cain,” is a Christian tradition that will be discussed in chapter ten.

A final point is that the leaders of the Watchers—Shemihazah and Asael—are
never named in PRE. Granted, they are not named in Jubilees either, but the use
of the names in PRE would have been a clear reference to the ancient Watchers
tradition. An observation by Annette Reed, who wrote a monograph on the Watch-
ers tradition, is worth quoting in full here. She does not engage PRE because it
does not fit the subject of her book: “Space does not permit an inquiry into Pirqe
R. El’s approach to the fallen angels, particularly since we here find no hint of
any influence from distinctively Enochic traditions about them. Interestingly, the
angels who fall before the Flood are there anonymous” (emphasis mine).** Pirqe
de-Rabbi Eliezer’s deficiency is underscored by the fact that the names do appear
in other late antique and medieval Jewish works. In two passages of the Babylo-
nian Talmud (b. Yoma 67b and b. Niddah 61a), Shemihazah (mmnw) and Asael
(5xoy) appear under the forms Shemhazai ('8mnw) and Azael (5x1p). Their names
are also found in Deut. Rab. 11:10, Pesiqta Rabbati 34, and 3Enoch 4-53"

The preservation of the names of the Watchers anticipates the full-fledged
revival of the tradition in Midrash Shemhazai, which is found in several medieval

30 Annette Yoshiko Reed, Fallen Angels and the History of Judaism and Christianity: The Reception
of Enochic Literature (Cambridge: Cambridge University Press, 2005), 255, n. 81.

31 For these, see Reed, Fallen Angels, 233-72, and Annette Yoshiko Reed, “From Asael and
Semihazah to Uzzah, Azzah, and Azael: 3 Enoch 5 (§7-8) and Jewish Reception-History of 1 Enoch,”
Jewish Studies Quarterly 8 (2001): 105-36.
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Hebrew anthologies.** The first part of this work is based on a Muslim legend about
the fallen angels Harat and Marat (Qur'an 2:102).** The second part, however, is
an adaptation of a Second Temple work, the Book of Giants, which survived into
Late Antiquity as part of Manichaean scripture.** Midrash Shemhazai is a perfect
example of what PRE is not: A rabbinic composition that engages directly with
Second Temple literature. Pirqe de-Rabbi Eliezer does not share a single detail with
Midrash Shemhazai beyond a connection to Gen 6:1-4. Therefore, PRE 22 breaks
with rabbinic tradition in two major ways. It ignores the euhemeristic tradition
of Genesis Rabbah, but it also ignores the traces of the ancient Watcher tradition
preserved in rabbinic literature.

Katharina Keim, however, has drawn attention to PRE 34 as the conclusion
of the story of the fallen angels and the giants.*® Although Keim does not note
it, this portion of the story is parallel to Jubilees. The chapter is a homily on the
resurrection of the dead, which incidentally mentions that the generation of the
Flood will not be resurrected because their souls have become evil spirits. The
basic idea is talmudic (b. Sanhedrin 108a), but PRE 34 turns it into an aetiology
for the origin of demons. Jubilees has a similar conception of the origin of evil
(emphasis mine).

32 It is found in the Chronicles of Jerahmeel, Bereshit Rabbati, Yalqut Shim'oni, and the Latin po-
lemical work Pugio Fidei. See Jerahmeel b. Solomon, The Book of Memory, that is The Chronicles of
Jerahmeel: A Critical Edition, ed. Eli Yassif (Tel-Aviv: Tel-Aviv University Press, 2001), 115-17; Jerah-
meel b. Solomon, The Chronicles of Jerahmeel: Or, The Hebrew Bible Historiale, trans. Moses Gaster
(1899; repr. New York: Ktav Publishing House, 1971), 52—-54; Moses ha-Darshan, Midrash Bereshit
Rabbati, ed. Hanoch Albeck (Jerusalem: Mekitze Nirdamim, 1940), 29; Raymond Martini, Ordinis
praedicatorum pugio fidei adversus mauros et judaeos, ed. Joseph de Voisin and Johann Benedict
Carpzov (Leipzig: Wittegau, 1687), 937-39; Yalqut Shim'oni, Genesis §44. The Yalqut text is pub-
lished in Adolph Jellinek, ed., Bet ha-Midrasch: Sammlung kleiner Midraschim und vermischter Ab-
handlungen aus der dlteren jiidischen Literatur, 6 vols. (Leipzig and Vienna, 1853-1877), 4:127-28.
33 John C. Reeves, “Some Parascriptural Dimensions of the ‘Tale of Harat wa-Marut,” Journal of
the American Oriental Society 135 (2015): 817-42.

34 See J.T. Milik, ed., with the collaboration of Matthew Black, The Books of Enoch: Aramaic Frag-
ments of Qumran Cave 4 (Oxford: Clarendon Press, 1976), 317-39; John C. Reeves, Jewish Lore in
Manichaean Cosmogony: Studies in the Book of Giants Traditions (Cincinnati: Hebrew Union Col-
lege Press, 1992); and Ken M. Penner, “Did the Midrash of Shemihazai and Azael Use the Book of
Giants?,” in Sacra Scriptura: How “Non-Canonical” Texts Functioned in Early Judaism and Early
Christianity, ed. James H. Charlesworth, Lee Martin McDonald, and Blake A. Jurgens (London:
Bloomsbury, T. & T. Clark, 2014), 15-45.

35 Keim, Pirqei deRabbi Eliezer, 176.
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You know what your Watchers, the fathers of
these spirits, did in my days. And these spirits
who remain active, seize them and lock them
up in the place of judgment. They will not
destroy the children of your servant, my Lord,
because they are evil and apt to destroy what
has been created.
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PRE 34 (JTS 3847, . 123b)
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R. Yohanan said: All the generations will stand
[again] during the resurrection of the dead
apart from the generation of the Flood, as it
is written, “The dead shall not live. The ghosts
(@'Rka7) will not rise” (Isa 26:14a). Dead: These
are the nations of the world who are likened to
the dead. They will rise on the Day of Judgment,

but they will not live. Ghosts: This is the
generation of the Flood. Even on the Day of
Judgment, they will not stand. Their spirits
have become accursed phantoms afflicting
humanity. In the future, the Holy One, Blessed
be He, will come to destroy them from this
world and the World to Come. None shall afflict
Israel again, as it is written, “Therefore, you
have visited and destroyed them, you have
obliterated every memory of them” (Isa 26:14b).

This is not the standard rabbinic explanation for the origin of demons. Accord-
ing to Gen. Rab. 7:5, demons are souls who had yet to receive their bodies on the
eve of the first Sabbath.*” Pirqe de-Rabbi Eliezer’s version was a standard explana-
tion in Second Temple literature, even before Jubilees. The Book of the Watchers
(IEnoch 15)is the earliest source to mention that demons are the ghosts of the giants.
Annette Reed has drawn attention to similar ideas in the Pseudo-Clementine Homi-
lies (VIIL.7-8), an early Jewish-Christian work indebted to Second Temple sources.*®
Loren Stuckenbruck has offered the provocative idea that the Enochic tradition

36 Werman, Book of Jubilees, 253; VanderKam, Jubilees: A Critical Text, 61.

37 See also Joshua Trachtenberg, Jewish Magic and Superstition: A Study in Folk Religion (New
York: Behrman’s Jewish Book House, 1939), 44-60, for rabbinic views on demons.

38 Annette Yoshiko Reed, “Retelling Biblical Retellings: Epiphanius, the Pseudo-Clementines, and
the Reception History of Jubilees,” in Tradition, Transmission, and Transformation from Second
Temple Literature through Judaism and Christianity in Late Antiquity, ed. Menahem Kister et al.
(Leiden: Brill, 2015), 304-21.
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informed all Second Temple demonology, even suggesting that the demons in the
Gospels were the spirits of the giants. At the same time, he notes that this conception
of the demons was part of the Solomonic magic tradition, citing the Testament of
Solomon (5:3 and 17:1).* This brief passage from PRE 34 attests a genuinely ancient
Second Temple Jewish idea—and it is not the only work from Late Antiquity to do
so. We already saw that Sefer Refu'ot, written as early as the seventh century and
as late as the tenth, knew this tradition in a form directly parallel to Jub. 10:1-15.

7.5 Emzara

The list of the wives of the patriarchs is probably the most widespread tradition
from Jubilees. Pirqe de-Rabbi Eliezer does not give a list of the names of the wives of
the patriarchs, but it might refer to Emzara, the wife of Noah according to Second
Temple sources—not only Jubilees but also the Genesis Apocryphon (1QapGen VI1.7).
This differs from earlier rabbinic tradition, which gives Na‘amah as the name of
Noah’s wife (Gen. Rab. 23:3). The wives tradition as a whole has no precedent in rab-
binic literature, which is even dismissive of attempts to name anonymous biblical
characters, such as the mother of Abraham (b. Bava Batra 91a). The only utility of
such lists, the Talmud states, is to answer the minim (on).*° Although this passage
names several anonymous women, no similar tradition is found elsewhere in rab-
binic literature, and the Talmud, in the passage just cited, names only one patri-
arch’s wife—Amathlai ("®5nnx) the wife of Terah. The reference to Emzara in PRE
is complicated by textual problems, but even if PRE knows this part of the wives
tradition, so did many other Christian and Muslim authors.

Menahem Kister claims to have found the name Emzara, the wife of Noah
according to Jub. 4:33, in the editio princeps of PRE (Constantinople, 1514, Treitl’s
17).*" Chapter 23 of this edition refers to the “necklace of mzr* their mother” (7°21
iRy Sw), with which the good sons cover the nakedness of their father. In
Kister’s emendation, the two sons took “the cloak of Emzara their mother” (771
PR PITAR HW).

39 Loren T. Stuckenbruck, “The ‘Angels’ and ‘Giants’ of Genesis 6:1-4 in Second and Third Century
BCE Jewish Interpretation: Reflections on the Posture of Early Apocalyptic Traditions,” Dead Sea
Discoveries 7 (2000): 354-77 (365, n. 30, and again on 376).

40 The term refers to diverse non-rabbinic groups. It is usually translated as “heretic.”

41 Kister, “Ancient Material in Pirqe de-Rabbi Eli‘ezer,” 79-81.
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Eliezer Treitl’s online synopsis now makes it very easy to check all of the avail-
able manuscript evidence and evaluate Kister’s claim.*” The reading of the relevant
line differs significantly depending on the manuscript.

Jubilees 4:33" PRE 23 (editio princeps, 16a)
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And in the twenty-fifth jubilee, Noah took for 17, 27: They took the necklace of Mizra (Y711)
himself a wife, and her name was Emzara. their mother.
¥: They took the cloak of Mizrah (77t) with
them.
3n: They took the cloak of their mother with
them.
2N, 5N, 7N, 7R, 8X: They took the cloak of the
East (M) with them.
3R, 4NX: They took a single garment that was
spread out before them on their eastern side—
the cloak of the East (n711)—with them.
28: The two of them took the eastern path
(N 7).
8X: They took the cloak of the altar (n2m) with
them.
1n,4n,5n, 60, 9n: They took the cloak with them.
6&: They took the cloak upon the shoulders.
O: [They took the cloak] of mryn (;"pIn).
18: They took the gown (n5nwn).

The diverse readings reveal a series of scribes struggling to understand the text that
has been placed before them. The only manuscript to have the same reading as the
editio princeps is 27, the one other manuscript in the same family as the printed
edition. Manuscript ¥ comes closest, although “Mizrah” might not be a personal
name but a misspelling of “East” (n7m). The Yemenite 3n is noteworthy as the only
other manuscript to mention “their mother.”

The most popular readings, however, are so much guesswork. Both European
and Yemenite manuscripts call the garment a “cloak of the East.” Other scribes,
confronted with this reading, wondered what a “cloak of the East” was and made
several creative attempts to explain it. In two cases, it meant that Shem and Japhet
spread out the cloak on their eastern side. Another said that they took the eastern

42 The synopsis is available online as part of the Friedberg Genizah Project (https:/fjms.genizah.org),
under the rubric “Mahadura.”
43 Werman, Book of Jubilees, 197; VanderKam, Jubilees: A Critical Text, 28.
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path—no cloak involved. Yet another decided that “East” (nm) was really altar
(nam). Yemenite scribes cut the Gordian knot by simply leaving out the word “East.”
Finally, one lonely scribe (1) just changed the sentence to make more sense.

I am inclined to agree with Kister’s hypothesis that the editio princeps reflects
the original reading, as this text could reasonably explain the diverse readings
of the manuscripts, written by scribes who did not know who Emzara was and
overcorrected. If one allows that Emzara is part of the original text, there is at
least ample precedent within contemporary literature. Emzara appears in lists
found in Hebrew, Syriac, Greek, Coptic, Armenian, and Arabic. It is worth nothing
that the spelling y1n, from the editio princeps of PRE, is also found in the Farhi
Bible.

7.6 The Diamerismos

The Diamerismos refers to the division of the earth among the sons of Noah follow-
ing the Flood. The term itself comes from the corresponding section of the Chroni-
con of Hippolytus of Rome (d. 236), but the Diamerismos has Second Temple roots.**
It appears in Jub. 8-10, the Genesis Apocryphon (1QapGen XVI-XVII), and the Antig-
uities of Josephus (1.120-147). Furthermore, it is quite widely represented in late
antique and medieval literature, mainly in Greek but also in Syriac.*® It is only men-
tioned in passing in rabbinic literature (e.g., Sifra, Qedoshim 11).

Friedlander claimed that PRE summarizes the detailed description of the terri-
tory of the three sons of Noah found in Jub. 8:10-30.*°

Jubilees 8:10-12.22.24.25.29" PRE 24 (JTS 3847, f. 109a)
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44 James M. Scott, Geography in Early Judaism and Christianity: The Book of Jubilees (Cambridge:
Cambridge University Press, 2002), 135-58. His entire book is an introduction to this tradition.

45 Witold Witakowski, “The Division of the Earth Between the Descendants of Noah in Syriac
Tradition,” Aram 5 (1993): 635-56.

46 Friedlander, Pirké de Rabbi Eliezer, XXiv-Xxv.

47 Werman, Book of Jubilees, 244—-45; VanderKam, Jubilees: A Critical Text, 52—56.
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[8:10] At the beginning of the thirty-third
jubilee, they divided the land into three parts
for Shem, for Ham, and for Japhet, each one
according to his inheritance, in the first year in
the first week, when one among us who were
sent was dwelling with them. [11] He [Noah]
summoned his children, and they drew near to
him—they and their children. He divided the
land which his three children would possess
by lot, and they stretched forth their hands and
took the book from the bosom of Noah their
father. [12] In the book, the center of the earth
emerged as the lot of Shem, which he and his
children would possess as his inheritance for
all generations. . .

[22] The second division fell to Ham towards
the opposite side of the Gihon towards the
south on the right side of the garden [. . .]
[24] This is the land which fell to Ham as
the division which he would possess forever,
he with his children and their families, for
eternity.

[25] The third division fell to Japhet,
opposite the Tina river [. . .] [29] This is
the land which fell to Japhet and to his
children as the division of their inheritance,
which he would possess for himself and
for his children and their descendants for
eternity: five large islands and a large land in
the north.
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Noah brought out his sons and the sons of
his sons, and he blessed them with their gifts
and endowed them with land to settle in. He
blessed Shem and his sons, that they would be
white and handsome, and he bequeathed them
the land as settlement. He blessed Ham and his
sons, that all of them would be black like the
raven, and he bequeathed them the shore of
the sea. He blessed Japhet and his sons, that all
of them would be white, and he bequeathed
them the wilderness and its fields. These are
the inheritances that he imparted to them.
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I have had to elide the passage from jubilees because it contains much that has no
parallel in PRE, namely a “scientific” description of the world based on Gen 10 and
the Ionian World Map, where each son inhabits one of the three continents.*® Pirge
de-Rabbi Eliezer has no interest whatsoever in geography, giving only the barest
possible description of each son’s territory. It does, however, have an uncomforta-
ble interest in race, absent from jubilees.

The Diamerismos in Jubilees is distinguished from other examples (whether
from the Second Temple period or later) through the addition of Canaan’s occupa-
tion of the territory of Shem (Jub. 10:28-34), violating the pact among Noah’s sons
and meriting the future punishment that would reach its full realization with the
conquests of Joshua. This, too, is missing from PRE, which provides a striking con-
trast with Midrash Aggadah (discussed in chapter five). Midrash Aggadah does not
give a Diamerismos, but it does accurately recount the transgression of Canaan
in a manner that recalls Jubilees.*® Without this tradition about the oath and its
transgression, there is nothing to mark the bare-bones account in PRE as being par-
ticularly indebted to Jubilees—as opposed to literally any other work that mentions
the Diamerismos.

For example, minimalist variants of the Diamerismos tradition are found in
Syriac and Arabic. The Cave of Treasures mentions the tripartite division in a few
sentences.

Japheth’s children inhabit the far east from the mountains of Nod and the outer fringes of the
east to the Tigris, and from the northern fringes of Bactria to Gadryon. The children of Shem
live from eastern Persia to the Adriatic sea in the west; the middle of the earth is theirs. And
they are holding kingship and dominion. Ham’s children inhabit all the southern regions and
a few of the western ones (Cav. Tr: 24:20-22).%°

The Muslim historian al-Tabarl also gives a brief summary of this tradition.

When Noah, his offspring, and all those in the ark came down to earth, he divided the earth
among his sons into three parts. To Shem, he gave the middle of the earth where Jerusalem,
the Nile, the Euphrates, the Tigris, the Sayhan, the Jayhan (Gihon), and the Fayshan (Pishon)
are located. It extends from the Pishon to east of the Nile and from the region from where the
southwind blows to the region from where the northwind blows. To Ham, he gave the part (of
the earth) west of the Nile and regions beyond to the region from where the westwind blows.

48 Philip S. Alexander, “Notes on the ‘Imago Mundi’ of the Book of Jubilees,” Journal of Jewish
Studies 33 (1982): 197-213.

49 Salomon Buber, ed., Agadischer Commentar zum Pentateuch nach einer Handschrift aus Aleppo,
2 vols. (Vienna: A. Fanto, 1894), 1:27 [Hebrew].

50 Alexander Toepel, “The Cave of Treasures: A New Translation and Introduction,” in Old Testa-
ment Pseudepigrapha: More Noncanonical Scriptures, ed. Richard Bauckham, James R. Davila, and
Alexander Panayotov (Grand Rapids: Eerdmans, 2013), 531-84 (558-59).
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The part he gave to Japheth was located at the Pishon and regions beyond to the region from
where the eastwind blows.*!

Apart from their brevity, the Arabic and Syriac examples are not especially close to
PRE, but they do demonstrate that the idea of the Diamerismos was so widespread
that there is no reason why Jubilees should be singled out as a source of PRE.

7.7 Bilhah and Zilpah

In the book of Genesis, Bilhah and Zilpah are the maidservants of Rachel and Leah
and the mothers of Dan and Naphtali (Bilhah) and Gad and Asher (Zilpah). Pirqe
de-Rabbi Eliezer 36 states that the maidservants are sisters or, at least, half-sisters,
since they are both daughters of Laban, the father of Rachel and Leah. This passage
builds on an earlier rabbinic tradition that the four matriarchs are all related.
Friedlander believed that this tradition came from Jubilees.>*

Jubilees, following a broader Second Temple tradition, mentions that Bilhah
and Zilpah are sisters (Jub. 28:9). However, that is where the comparison stops.

Jubilees 28:9%
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At the time when the seven days of the feast of
Leah had passed, Laban gave Rachel to Jacob
so that he would serve him another seven
years. He also gave her Bilhah, the sister of
Zilpah, as a maidservant.

PRE 36 (JTS 3847, f. 126b)
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Laban took his two handmaidens, and he
gave them to his two daughters. Were they his
handmaidens? Were they not his daughters?
They were indeed, but the law of the land is
that the daughters of a man by his concubine
are called handmaidens.

In jubilees, Bilhah and Zilpah are indeed sisters, but they are not the daughters of
Laban. They are the children of slaves. The account in Jubilees is comparable to the
Qumran manuscript 4Q215 and the corresponding text in the Greek Testament of
Naphtali, which outlines the genealogy of Bilhah and names Zilpah as her older sister.>*
The Qumran manuscript is fragmentary, but T. Naphtali gives the complete account.

51 Muhammad ibn Jarir al-Tabari, The History of al-Tabart, Volume I: General Introduction and
From Creation to the Flood, trans. Franz Rosenthal (New York: SUNY Press, 1989), 370-1.

52 Friedlander, Pirké de Rabbi Eliezer, 271, n. 10.

53 Werman, Book of Jubilees, 391; VanderKam, Jubilees: A Critical Text, 155.

54 Michael E. Stone, “The Genealogy of Bilhah,” Dead Sea Discoveries 3 (1996): 20-36.
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And my mother is Bilhah the daughter of Rotheus, a brother of Debora, Rebecca’s nurse, who
was born the same day as Rachel. And Rotheus was of the family of Abraham, a Chaldean,
god-fearing, freeborn and noble. And after having been taken captive he was bought by
Laban, and he gave him Aina his servant to wife, who bore him a daughter, and she called her
name Zilpah, after the name of the village where he had been taken captive. Next she bore
Bilhah, saying: “My daughter is eager for what is new”; for immediately after she was born
she was eager to suck” (I Naphtali 1:9-12).%

What remains of 4Q215 is a nearly identical.>® In this text, the parents are named
Ahiyot (mnx) and Hannah (nin). The other details are the same. Ahiyot is the
brother of Deborah; both parents are servants of Laban; Zilpah is older than Bilhah;
Zilpah is named after the city of her father’s captivity; Bilhah is named after her
eagerness to feed. This account, rather than the rabbinic tradition, informs Jubilees.

In making all four matriarchs the daughters of Laban, PRE does not break with
rabbinic tradition because the tradition is, in fact, rabbinic. Genesis Rabbah men-
tions the genealogy of Bilhah and Zilpah in a different context, but the emphasis is
the same.
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Laban answered and said to Jacob, “The daughters are my daughters” (Gen 31:34). R. Reuben
said: They were all his daughters, for “The daughters are my daughters” indicates two, while
“What will I do for my daughters?” (Gen 31:34) indicates four. The rabbis further cite from
here: “If you hurt my daughters” (Gen 31:50) indicates two, and “If you take wives in addition
to my daughters” (Gen 31:50) indicates four (Gen. Rab. 74:13).%’

In the biblical text cited here, Laban accuses Jacob of having absconded with all
his property. He refers to his daughters and their children, without making a dis-
tinction between the children born to Leah and Rachel and the children born to
Bilhah and Zilpah. R. Reuben understands this to mean that Bilhah and Zilpah were
Laban’s daughters too.

Pirqe de-Rabbi Eliezer, therefore, depends on a rabbinic tradition, while Jubi-
lees attests to an older, separate tradition. The two traditions coexisted. Bereshit

55 Translation of Stone, “The Genealogy of Bilhah,” 22-23.

56 For the text, see Michael E. Stone, “215. 4QTestament of Naphtali,” in Qumran Cave 4. XVII: Para-
biblical Texts, Part 3, ed. George J. Brooke et al. (Oxford: Clarendon Press, 1996), 73-82.

57 My translation from Julius Theodor and Hanoch Albeck, eds. Midrash Bereschit Rabba mit kri-
tischem Apparat und Kommentar; 3 vols. (Berlin: Itzkowski, 1912-1936), 2:870.
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Rabbati (11th c.), the work of the enigmatic Moshe ha-Darshan, awkwardly juxta-
poses them without attempting to resolve the inherent contradiction.
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“And Laban gave Zilpah” (Gen 29:24). Were they his maidservants? Rather, the daughters of a
man by his concubines are called maidservants by a custom of the land.

Someone says: The father of Bilhah and Zilpah was the brother of Deborah, Rebekah’s nurse,
and Ahotay was his name. Before he married, he was captured, but Laban redeemed him and
gave him his maidservant as a wife. She gave birth to a daughter, and she called her Zilpah
after the name of the city where he [Ahotay] was captured. She gave birth again and named
her Bilhah (-17153), because when she was born she was eager to suck (p*> nbnann). He said,
“How eager (-91113) is my daughter!” When Jacob went to Laban, Ahotay, their father, was
dead. Laban took Havah, his maidservant, and her two daughters, and he gave Zilpah, the
older, to his elder daughter, Leah, and Bilhah, the younger, to his younger daughter, Rachel.*®

The opening lines, until the Aramaic expression “someone says” (AAKRT n'R), are
an adaptation of PRE 36. The rest is based on the tradition from 4Q215 and the
Testament of Naphtali.*® Taken as a complete unit, the text makes little sense. The
opening lines suggest that Laban is the father of Bilhah and Zilpah, but the rest
of the passage demonstrates they are the children of servants. They are indeed
Laban’s maids, not his daughters.

7.8 The Election of Levi

Pirqe de-Rabbi Eliezer 37 describes the election of Levi, the third son of Jacob, to
the priesthood after Jacob “tithes” Levi from among his sons. Levi then ascends to
heaven and is invested by God as a priest and as the ancestor of the priestly tribe.
Kister wrote that every detail of the passage is paralleled in Jubilees and in the
Testament of Levi, but the situation is more complicated.’® Although the election

58 My translation from Moshe ha-Darshan, Midrash Bereshit Rabbati, ed. Hanoch Albeck (Jerusa-
lem: Mekitze Nirdamim, 1940), 119.

59 Stone, “The Genealogy of Bilhah,” concludes that Bereshit Rabbati knows the tradition from
4Q215 but not the Greek Testament of Naphtali.

60 Kister, “Ancient Material in Pirqe de-Rabbi Eli'ezer,” 81.
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of Levi is usually studied in the context of Second Temple literature, it does appear
in rabbinic literature. Pirqe de-Rabbi Eliezer also changes the location of the event
and the way Jacob selects Levi. Additionally, the ascension of Levi, part of the PRE
narrative, is absent from Jubilees and only found in the Greek Testament of Levi
and the related Aramaic Levi Document. This particular parallel is part of the recur-
ring phenomenon of Hebrew works that conflate traditions from jubilees and the
Testaments of the Twelve Patriarchs without seeming to know either.

According to PRE 37, Jacob tithes Levi as he crosses the Jabbok. At the moment
of the crossing, an angel appears to remind Jacob of a vow that he had previously
made to tithe everything he had if God prospered his journey (Gen 28:21-22). Jacob
is also compelled to tithe one of his sons. He separates the four firstborn sons before

he begins counting.

Jubilees 32:1-3%

n M5 oM SR naa Kian A% awn [1]
ooW T M RN hy HxH a5 nwnn opy
apy* DawM [2] O IOR DR AN NIWN PPN
S0 qwyn i wnnd vy panxa apiaa
D12 TP1 qoan ANna Y OTRD Y K3 WK
5mn AN 0N oA [3]1 D190 Wy T )
I3 DR APY’ NDOM 7PYAI I RN IROA
PaR Wt oahr pona H Hian ndyn unn

7 ROAM A0 TR

[1] He [Jacob] camped for the night at Bethel.
Levi dreamed that he and his sons were
appointed and established to the priesthood of
the Most High Lord forever. He woke from his
sleep and blessed God. [2] Jacob rose at dawn
on the fourteenth day of the month. He tithed
from everything that had come with him, from
people to animals, from gold to every kind of
instrument and clothing. He tithed everything.
[3] In those days, Rachel conceived Benjamin,
her son, and Jacob counted his son [sic; “sons”]
from him. He went backwards and fell upon
Levi for God’s portion. His father vested him
with the vestments of priesthood and filled his
hands [i.e., ordained him; cf. Exod 28:41].

PRE 37 (JTS 3847, . 128b)
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Jacob wanted to cross the wadi Jabbok, but
he was hindered there. The angel said to him,
“Did you not say thus: ‘Of everything which
you give to me, I will set aside a tenth of it for
you’ (Gen 28:22)? Look, you have sons, but you
did not tithe!” What did Jacob do? He took the
four firstborn from the four mothers, and eight
remained. He began with Simeon and ended
with Benjamin, who was still in his mother’s
womb. He began again from Simeon and
arrived at Levi as the tithe. R. Ishmael said: All
firstborn who are visible to the eye are subject
to the law of the firstborn. Jacob only tithed
retroactively. He began with Benjamin in the
womb of his mother and went backwards from
there. He consecrated him [Levi], as it is written,
“The tenth shall be holy to the LorD” (Lev 27:32).

61 Werman, Book of Jubilees, 426; VanderKam, Jubilees: A Critical Text, 175.
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In PRE 37, the law of the firstborn clashes with the law of the tithe. The firstborn
cannot be tithed because they are already consecrated to God (cf. Exod 13:13-16).
Therefore, the four firstborn sons are removed, and eight are left. Once Jacob
reaches Benjamin (number eight) he resumes counting with Simeon, his second
son (nine), and ends with Levi (ten). Jubilees knows of the tithe of Levi but does
not know the idea of separating the firsthorn. Its version is simpler. Jacob starts
with Benjamin, the twelfth son, and counts backwards to Levi, the third son, but
the tenth in reverse order. Furthermore, jubilees and dependent literature (such as
the Byzantine chronicles) affirm that the tithe took place at Bethel (Gen 35). In PRE,
Jacob offers the tithe much earlier, as he crosses the Jabbok (Gen 32). Only PRE and
Targum Pseudo-Jonathan (Gen. 32:25) mention Jabbok and the angel in conjunction
with this tradition (see chapter four).

Once again, it is unnecessary to postulate a Second Temple source for PRE
because the tradition itself is rabbinic. Genesis Rabbah states:
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R. Joshua of Siknin said in the name of R. Levi: A certain Samaritan asked R. Meir, “Do you not
say that Jacob was truthful?” R. Meir said to him, “Yes.” The Samaritan said, “Did he not say, ‘All
which you give to me, I will give you a tenth’ (Gen 28:22)?” R. Meir said, “Yes, and he separated
the tribe of Levi, [which is one from ten].” The Samaritan said: “Why did he not set aside the
two remaining tribes?” R. Meir said: “Were there only twelve tribes? Were there not fourteen?
‘Ephraim and Manasseh, just as Reuben and Simeon, shall be mine’ (Gen 48:5).” The Samaritan
said: “In that case, if you add water; you must add flour.”®* R. Meir said, “Do you not acknowledge
that there are four matriarchs?” The Samaritan said, “Yes.” R. Meir said: “Remove from them the
four firsthorn sons of the four matriarchs. The firsthorn is holy, and the holy does not exempt the
holy.”®® The Samaritan said: “Blessed is your nation and everything within it” (Gen. Rab. 70:7).%*

This passage is also found (in Aramaic) in Pesiqta de-Rav Kahana 10:6. Although
PRE does not introduce the idea of fourteen tribes, the basic principle is the same.
The separation of the firstborn, then, is a rabbinic idea in PRE which has no
parallel in Jubilees. There is also an oblique reference to the tithe of Levi in a piyyut
of Yose b. Yose (5th c.) entitled Atah Konanta Olam be-Rov Hesed (372 077y nina nnx

62 Meaning: This just makes the problem worse.
63 Meaning: The law of the tithe does not exempt the law of the firstborn.
64 My translation from Theodor and Albeck, Bereschit Rabba, 2:804-5.
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7on),* which shows that the tradition even appears in late antique Jewish litera-
ture outside of the rabbinic canon of Talmud and Midrash.

Of particular note is that PRE actually introduces two versions of Levi’s elec-
tion. The second, attributed to R. Ishmael, is indistinguishable from the tradition in
Jubilees. R. Ishmael begins by disregarding the law of the firsthorn as relevant for
Jacob’s tithe. Instead, the patriarch simply counts backwards and lands on Levi as
the tenth son. Pirqe de-Rabbi Eliezer, therefore, was aware of the Second Temple
tradition, but it foregrounds a competing explanation of the tithe from rabbinic
literature. Another curious detail is that, immediately after the cited passage, the
angel Michael takes Levi before the Throne of Glory to receive the mantle of priest-
hood. The ascension of Levi is found in the Aramaic Levi Document and its Greek
cognate, the Testament of Levi, although these works only scarcely allude to the
tithe (cf. T. Levi 9:3). Pirqe de-Rabbi Eliezer, alongside Midrash Tadshe and Midrash
Vayissa'u, is among those medieval Hebrew works that seem aware of the fuller
traditions underlying Jubilees and the Testaments of the Twelve Patriarchs.

7.9 The Death of Esau

In his unpublished doctoral thesis, Steven Ballaban suggested that the violent death
of Esau in PRE 39 is a variation of the war between Jacob and Esau found in Jub.
37-38, during which Esau also dies violently.*® Ballaban claims that the tradition
was mediated via Midrash Vayissa'u. While Midrash Vayissau and Jub. 37-38 have
much in common, there is hardly a detail shared between them and PRE 39.*’ Pirge
de-Rabbi Eliezer 39 is transparently based on the earlier rabbinic tradition found
(for example) in the Babylonian Talmud (b. Sotah 13a). Nevertheless, Friedlander
made the same assertion many years earlier, necessitating a disentanglement of the
two traditions.*®

According to PRE 39, Esau claims the Cave of Machpelah as his own property
after the death of Jacob. He is met with resistance by the sons of Jacob. During the
confrontation, Esau is killed by the son of Dan.

65 Michael D. Swartz and Joseph Yahalom, eds. and trans., Avodah: An Anthology of Ancient Poetry
for Yom Kippur (University Park: The Pennsylvania State University Press, 2005), 308-9: “You tithed
a youngster from his tribes to serve You in return for tithing his fortune for You at the pillar.”

66 Ballaban, “The Enigma of the Lost Second Temple Literature,” 110-12.

67 Ballaban, “The Enigma of the Lost Second Temple Literature,” 112 states that both PRE and
Midrash Vayissa'u, against Jubilees, locate Esau’s grave in the Cave of Machpelah, but this is untrue.
Only PRE states that Esau (specifically, his head) was interred at Machpelah.

68 Friedlander, Pirké de Rabbi Eliezer, xxvii.
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[37:1] On the day that Isaac, the father of Jacob
and Esau, died, the children of Esau heard that
Isaac had given the birthright to Jacob, the
younger son, and they became very angry. [. . .]
[24] The moment Jacob saw that he intended
to cause him evil with his whole heart and to
kill him with his whole soul [...] [25] then he
told his sons and his servants to pursue him
and all his companions.

[38:1] Then Judah spoke to Jacob his father
and said to him, “Draw your bow, father, and
send forth your arrow. Strike the enemy and
kill the adversary. May you have strength, for
we will not kill your brother because he is your
brother. He is near to you and he is like you in
our esteem.” [2] Then Jacob bent his bow, shot
an arrow, pierced his brother Esau, and felled
him.
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PRE 39 (JTS 3847, f. 133a)
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When they came to the Cave of Machpelah,
Esau came to them from Mount Seir to stir up
trouble. He said, “The Cave of Machpelah is
mine.” What did Joseph do? He sent Naphtali
to conquer fate and descend to Egypt to bring
up the permanent deed that was between
them, as it is written, “Naphtali is a swift
deer giving good news” (Gen 49:21). Hushim,
the son of Dan, was disabled in both his ear
and his tongue. He said, “Why are you sitting
around?” They pointed and said, “Because of
this man. He will not let us show charity to our
father Jacob.” What did he do? He drew his
sword and cut off Esau’s head. It entered the
Cave of Machpelah. They sent his body back to
the land of his estate, to Mount Seir.

Jubilees 37-38 differs in every conceivable way from PRE. First, Jacob is still alive
in Jubilees, while the setting of PRE 39 is Jacob’s funeral. In Jubilees, Esau attacks
Jacob in order to reclaim his own inheritance (Jub. 37:1-15); in PRE, Esau tries to
claim Jacob’s inheritance. In Jubilees, Judah encourages Jacob to kill Esau, to Judah’s
glory (Jub. 38:1-2); in PRE, a deaf-mute kills Esau, to Esau’s disgrace. In Jubilees, the
combat continues after the death of Esau (Jub. 37:3-10); in PRE, the death of Esau
brings the conflict to an end. At the end of the account in jubilees, the armies of
Esau are reduced to servitude (Jub. 37:11-14); in PRE, Esau acts alone. There is abso-
lutely no point of contact between the two accounts other than Esau’s violent death.

69 Werman, Book of Jubilees, 462-3, 467; VanderKam, Jubilees: A Critical Text, 201-2; 206-7.
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The talmudic passage runs as follows. Some details are different, but the plot
is the same.
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When they arrived at the Cave of Machpelah, Esau came in order to hinder them [. . .] He said
to them, “Give me the deed.” They said to him, “The deed is in the land of Egypt. Who shall go?
Naphtali will go, for he is swift as a hind,” as it is written “Naphtali is a swift hind” (Gen 49:21)
[...] Hushim, the son of Dan, was there, and he was hard of hearing. He said to them, “What
is this?” They said to him, “Look, this one is hindering us until Naphtali comes from the land
of Egypt.” He said to them, “Until Naphtali returns from the land of Egypt, the father of my
father is to be left lying in disgrace?” He took his club and struck [Esau] on the head. His eyes
fell out and tumbled to the foot of Jacob. Jacob opened his eyes and laughed (b. Sotah 13a).”

Both PRE and the Talmud accounts have a common origin. They follow the same
sequence of events and use the same prooftext (Gen 49:21).”* They are also broadly
comic. Esau, the great warrior, is the victim of a misunderstanding. At the moment
of his death, his body parts (eyes, head) go flying. The tone differs considerably
from the epic celebration of martial valor in jub. 37-38.

Incidentally, early Palestinian sources, including Sifre Deuteronomy (§348) and
the Palestinian Talmud (y. Ketubbot I:5, 25c; y. Gittin V:6, 47a), also refer to the violent
death of Esau but claim that Judah killed him, perhaps in an oblique reference to the
ancient tradition. According to the Palestinian Talmud, this was a tradition which
Romans (“Edom”) cited to justify persecution of the Jews. It suggests knowledge of
the ancient tradition and offers a cryptic reason for its suppression.”* Furthermore,
Midrash Psalms 18:32 has an interesting variant where Judah does kill Esau—but
during the burial of Isaac. The date of this Midrash is disputed. It is probably later
(ca. 10th c.) rather than earlier.”” It reads like a harmonization of the Second Temple
and rabbinic tradition. Pirge de-Rabbi Eliezer, however, remains completely aloof
from the ancient tradition and adheres strictly to the rabbinic version.

70 My translation from the Vilna Shas.

71 The same tradition is attached to this verse in Genesis Rabbah and Targum Pseudo-Jonathan
(see chapter four).

72 The idea that the Romans of the time of Titus or Hadrian took offense at the Second Temple tradi-
tion stretches credulity. However, it is possible to imagine Byzantine writers attacking the story of the
war against Esau, especially since the story is well-attested in Byzantine literature. Note that the Byz-
antine-era Palestinian Talmud is apologetic about this tradition, but the pre-Constantinian Sifre is not.
73 Glinter Stemberger, Einleitung in Talmud und Midrasch, 9th ed. (Munich: Beck, 2011), 358-59.
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7.10 The Birth of Moses

The story of Moses’ birth in Exodus is a classic example of the traditional motif of
the future savior who is exposed at birth.”* Later literature would supply an aspect
of this tradition missing from the biblical account—a prophecy of the savior’s birth.
The prophecy appears unambiguously in PRE 48 as well as in classical rabbinic lit-
erature. The tradition dates from the Second Temple period and is found in Jose-
phus (Ant. 11.205). It might also be presupposed in Jub. 47:1-3, although the text
is ambiguous.” Kister, rather than claiming that Jubilees influenced PRE, suggests
that PRE gives a fuller rendition of a tradition that is only implicit in Jubilees.”® He is
not concerned with the tradition of the prophecy itself but one detail only, the time
at which the decree to kill the children was rescinded. According to Kister, this was
the moment of Moses’ birth.

Jubilees 47:1-3"
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PRE 48 (JTS 3847, ff. 144b-145a)

ORI NIR 0™MRAN 1T R RO MR R '
v omnw 'Na'hnbw rn nnR npw 8N
D'NVINA TIRRY Twn THRY TY ouw vOHw
" R RWINY TR0 AR P1 'NY Apa HR
oo n 5o bwn 'mR apha awm Menn
Hva 93T R¥AN AY TOWN AR DM
H AR THUY o1 awn TOuY TY 0w wHw
51 0nh AR YR 0 RI0 M T 0
oMM O 1wn DR ORI R TOm
»nond awp S oty un KOR AIRD

DAY DR TN W P maR

74 Otto Rank, The Myth of the Birth of the Hero: A Psychological Interpretation of Mythology, trans.
F. Robbins and Smith Ely Jelliffe (New York: The Journal of Nervous and Mental Disease Publishing
Company, 1914), still useful as a sourcebook of related legends.

75 Jonathan Cohen, The Origins and Evolution of the Moses Nativity Story (Leiden: Brill, 1993),
30, n. 2, writes: “There is no escaping the far-reaching inference from the structure of the Book of
Jubilees and the midrashic parallels that the annunciation of the birth of a savior also underlies the
account in the Book of Jubilees.” This may be, but it is still an inference.

76 Kister, “Ancient Material in Pirqe de-Rabbi Eli‘ezer,” 89-91.

77 Werman, Book of Jubilees, 530; VanderKam, Jubilees: A Critical Text, 239-40.
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[1] In the seventh week, in the seventh year,
in the forty-seventh jubilee, your father came
from the land of Canaan. You [Moses] were
born in the fourth week in the sixth year of
the forty-eighth jubilee, which was a time
of tribulation for the children of Israel. [2]
Pharaoh, the king of Egypt, had given the order
concerning them, that they had to cast their
children, every male that was born, into the
river. [3] They continued throwing for seven
months until the time you were born. Your
mother concealed you for three months. Then
they reported her.

R.Yannai said: The Egyptians did not subjugate
Israel except for one hour of a day of the Holy
One, Blessed be He, eighty-three years, until
Moses was born. The magicians told Pharaoh,
“In the future, a young man will be born to
lead Israel out from Egypt.” Pharaoh thought
and said, “Throw all the male children into the
Nile, and he shall be thrown in with them, and
the decree will be annulled.” [They did this for]
three years until Moses was born. When he
was born, they said to him, “Behold, he is born.
He is now concealed from our eyes.” He said to
them, “Since he has been born, henceforth stop

throwing male children into the Nile. Instead,
place upon them a heavy yoke to embitter the
lives of their fathers,” as it is written, “And they
embittered their lives” (Exod 1:14).

The context of PRE 48 is a discussion of the length of time the Israelites were in
Egypt. The tradition, as presented here, supports the unusual idea that the Egyptian
servitude lasted a relatively short time, a single hour of a day in the life of God. If
a day in God’s view lasts one thousand years (Ps 90:4), then one hour (of a twelve-
hour day) is approximately eighty-three years. This duration of time accounts for
the three years of the decree plus the eighty years of the life of Moses prior to the
Exodus (Exod 7:7).”® The passage has no exact parallel in earlier rabbinic literature.

However, the basic idea of the prophecy of Moses’ birth can be found in the
Talmud. In the talmudic version, Pharaoh’s court magicians ascertain that Moses
would be punished through water, so they decree that the Israelite children be
thrown into the Nile until the time of Moses’ exposure. What they did not know
is that the punishment by water does not refer to the Nile but to the waters of
Meribah (cf. Num 20).

D'aRaRAT DWYT DRI MAIRA IR WIT 0HR AR T 2 N3T RO MPHR 130 KT WM
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Thus spoke Rabbi Eleazar: What is the meaning of the text “For they will say to you: Consult
the wizards and mediums who chirp and mutter” (Isa 8:19). They foresee, but they do not
know what they foresee. They mutter, but they do not know what they mutter. They saw that

78 The opening, in fact, states that the slavery lasted until the birth of Moses, but this is at odds
with the logic of the text, which ends by stating that Pharaoh continued persecuting the Israelites
after Moses was born. The error appears to belong to the original, as it is in every manuscript.
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the savior of Israel would be punished through water. So they arose and decreed, “Every son
that is born shall be cast into the Nile” (Exod 1:22). When they had cast Moses, they said, “We
no longer see his sign.” They annulled their decree, but they did not know that it was through
the waters of Meribah that he would be punished (b. Sotah 12b).”

Kister is aware of this talmudic parallel and cites it in his article.®” In the Talmud,
the decree is annulled when Moses touches the water rather than when he is born,
as in PRE. The time between Moses’ birth and Moses’ exposure on the Nile is three
months (Exod 2:2). This is a small but significant difference.

Instead, the parallel Kister proposes between Jubilees and PRE 48 leans heavily
on the meaning of “until,” an ambiguous word. “Until” indicates that an action con-
tinues up to a certain point, but it does not specify what happens after that point.
For example, Deut 34:6 says of Moses: “No one knows [the location of] his grave
until today” (717 oin T iMapTNR Wx p1&D). This verse does not imply that the
grave of Moses was discovered after the writing of Deuteronomy, but it also does
not prevent this possibility. The passage in Jubilees, which, in its original Hebrew
version, would have used the same preposition as Deut 34:6 (7v) can be read to
mean that the decree continued after the birth of Moses.

Even if one grants that the end of the decree coincides with the birth of Moses,
there are still many basic differences between Jubilees and PRE. Jubilees nowhere
mentions the court magicians or prophecy. Furthermore, there is a substantial dif-
ference in the length of time the decree was in effect. It lasts at least seven months
in Jubilees but over three years in PRE. Finally, the motif of the prophecy in PRE is in
the service of a unique tradition about the duration of the slavery in Egypt, which
strongly implies that Moses’ birth is in fact the cause of the Israelites’ subjugation.
This idea, which overtly contradicts the biblical narrative, seems to be original to
PRE. It is certainly not in Jubilees.

The prophecy of the birth of Moses was in no way obscure in the time of
PRE. Christians undoubtedly knew the tradition from Josephus, and it appeared
in some original Christian compositions, such as an Armenian History of Moses.**
The prophecy was also known in Islamic literature.* Even Samaritans had their

79 My translation from the Vilna Shas.

80 Kister, “Ancient Material in Pirqe de-Rabbi Eli‘'ezer,” 89.

81 Jacques Issaverdens, trans., The Uncanonical Writings of the Old Testament Found in the Arme-
nian Mss. of the Library of St. Lazarus (Venice: Armenian Monastery of St. Lazarus, 1901), 165-75
(165): “The diviners of the Egyptians said unto Pharaoh. On such a day of such a month, a Saviour
of Israel would be brought forth, and he would deliver Israel from his yoke.”

82 Ahmad ibn Muhammad al-Tha'labi, ‘Ara’is al-Majalis fi Qisas al-Anbiya’ or Lives of the Prophets,
trans. William M. Brinner (Leiden: Brill, 2002), 279-80: “Then Pharaoh called the soothsayers and
magicians, the interpreters and astrologers, and asked them about his dream. They said, ‘A boy will
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own independent version of the legend.*® In the end, however, PRE 48 is probably
a modification of the talmudic legend. Many of the stories in b. Sotah 9b-14a, such
as the death of Esau, cited immediately above, are also found in PRE (as discussed
in chapter three).

7.11 Conclusion

Of the ten traditions examined in this chapter, none clearly depends on jubilees.
Two, the Hexameron and the Fallen Angels, are based on Genesis. Four of them,
Bilhah and Zilpah, the Election of Levi, the Death of Esau, and the Birth of Moses,
are derived from earlier rabbinic literature. Two, Emzara and the Diamerismos, are
ancient traditions which were widely represented in contemporary literature. Their
appearance in PRE is not indicative of the use of ancient sources. The two remaining
traditions, Enoch and Passover, are simply different from Jubilees. Enoch has no
presence at all in PRE; he is a name in a series. In the matter of Passover, PRE is a
peculiar inversion of Jubilees. In PRE, Passover is the only major festival celebrated
by the patriarchs before Moses, while, in Jubilees, it is the only major festival that
isn’t!

Over the course of this chapter, however, two traditions emerged from the
periphery which both come from Second Temple literature but are not well-repre-
sented in rabbinic, Christian, or Muslim literature. These traditions are the origin
of the demons from the bodies of the slain giants and the ascension of Levi. The
immediate sources of these traditions are not apparent, yet these traditions have
survived in other sources contemporaneous with PRE. The origin of the demons
appears in the prologue to Sefer Asaph/Sefer Refu'ot, which is directly parallel to
Jub. 10:1-15. The ascension of Levi is found in both the Testament of Levi and the
Aramaic Levi Document, one of the handful of Second Temple works miraculously

be born among the Children of Israel who will wrest dominion from you [. . .] The time of his birth
is drawing near.”

83 Moses Gaster, ed. and trans., The Asatir: The Samaritan Book of the “Secrets of Moses” (London:
The Royal Asiatic Society, 1927), 270-72: “And in Egypt there was a wizard whose name was Plti and
he saw the greatness of Israel [. . .] And his speech reached Pharaoh and he sent and called the wiz-
ard. And he said unto him, ‘Truly, out of the loins of this man will come one who will be mighty in
faith, in knowledge, and the heaven and earth will hearken to his word; and by his hands will come
the destruction of Egypt.”” More recent editions of this work are Zeev Ben-Hayyim, “The Asatir
with Translation and Commentary,” Tarbiz 14 (1943): 104-25, 174-90; 15 (1944): 71-87 [Hebrew],
and Christophe Bonnard, “Asfar Asatir, le ‘Livre des Légendes’, une réécriture araméenne du Pen-
tateuque samaritain: Présentation, édition critique, traduction et commentaire philologique, com-
mentaire comparatif” (PhD Dissertation, Université de Strashourg, 2015).
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recovered from the Cairo Genizah. These two examples constitute the exceptions
rather than the rule.

The preceding chapters have shown that many traditions from jubilees were
still widely known in the Middle Ages, even among Jews. Why is the work not better
represented in PRE? I propose that geography is the main reason. The knowledge
and transmission of Jubilees was a principally Byzantine phenomenon, restricted
to writers in or around Constantinople. The Jews, Christians, and Muslims of the
‘Abbasid Caliphate simply did not know Jubilees, apart from perhaps some of the
names of the wives of the patriarchs. Knowledge of the work was being pushed out
by a competing tradition. Part Three of this study will examine this competitor: the
Cave of Treasures. This work is the mirror-image of Jubilees: It was known within
the caliphate but unknown, owing to the lack of a Greek version, in the Byzantine
Empire. The comparison will reaffirm that region, rather than religion, was deter-
minative for the sources of PRE.
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