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BOOK ONE

[Division of philosophy]

The ancients divided philosophy12 in the most consistent way, as it seems to 8

me, O brother Theodore, into two primary parts, which are theory13 and 

practice14, and they also gave an explanation as to the reason for this division.

They say that God, who is the principle of everything, also possesses two 9

general powers, from which all his actions originate. The first one is that 

through which He establishes everything and brings it into being; the other is 

that through which He takes care of the subsistence and preservation of every-

thing created by Him. Therefore, since philosophy is likeness to God, it also has 

two primary parts, which are theory and practice. By means of the first one, 

through which it knows everything, it resembles the productive power of the 

Creator. And by means of the other one, that is by doing what is right, it imitates 

His marvellous providence15.

Further, they say that, since the rational soul which is the mother of knowl-10

edge is divided into two parts, so also philosophy which is knowledge of every-

thing is divided into two parts. That all the powers of the soul are divided into 

two kinds is said in multiple places. Hence, they say that some of its powers are 

cognitive, e.g. intellect, reasoning, and calculation, and some are animal, e.g. 

passion, anger, and will. And because philosophy is purification of the whole 

soul, consequently, they say, it is also divided into two parts. Through its first, 

12 The following division is to a large extent found in the prolegomena texts which either 

derive from or are dependent on Ammonius. Thus, it seems proper to quote in extenso the 

corresponding Greek passages from these texts which reflect the Greek source used by Sergius.

13 Syr. yidaʿta, “knowledge”. Later, Sergius also renders the Greek θεωρία with the loanword 

teʾoriya.

14 See Ammonius, In Isag. 11.6: διαιρεῖται οὖν ἡ φιλοσοφία εἰς τὸ θεωρητικὸν καὶ πρακτικόν. 

Cf. Elias, Prolegomena 26.7; David, Prolegomena 55.17.

15 Sergius reports the argument found by Ammonius, In Isag. 11.10–16: ἐπειδὴ γὰρ ἐλέγομεν 

τὴν φιλοσοφίαν ὁμοίωσιν θεῷ εἶναι, ὁ δὲ θεὸς διττὰς ἔχει τὰς ἐνεργείας, τὰς μὲν γνωστικὰς 

πάντων τῶν ὄντων, τὰς δὲ προνοητικὰς ἡμῶν τῶν καταδεεστέρων, εἰκότως ἡ φιλοσοφία 

διαιρεῖται εἰς τὸ θεωρητικὸν καὶ πρακτικόν· διὰ γὰρ τοῦ θεωρητικοῦ γινώσκομεν τὰ ὄντα, διὰ 

δὲ τοῦ πρακτικοῦ προνοούμεθα τῶν καταδεεστέρων, καὶ οὕτως ἐξομοιοῦμεν ἑαυτοὺς τῷ θεῷ. 

Cf. Elias, Prolegomena 27.9–13; David, Prolegomena 55.35–56.7.
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intellectual part, it purifies the cognitive powers of the soul, keeping them from 

mistaking one thing for another and so grasping the truth and the exact mean-

ing of things. Through its second, practical part, on the other hand, it refines its 

animal powers, instigating them not to be employed in anything useless, but to 

make their motions upright and profitable16.

But also each one of these parts is further divided into other parts that are 11

called subparts. Thus, they subdivide theory, which is a primary part of philoso-

phy, into the teaching on spiritual natures, which are called divine, so that the 

teaching on them is also called divine; the teaching on visible natures, which is 

also called natural; and the teaching consisting of mathematical sciences, which 

are called sciences in the proper sense17.

They also give the following reason for the three-fold division of this part 12

which is similar to the previous one18. Some living beings are completely sepa-

rate and removed from matter and from the density of bodies, dwelling in the 

subtle, perfect, and incorporeal spiritual realm. And some of them are placed in 

opposition to these, i.e. in matter and in the density of the lower world, outside 

of which their subsistence is impossible. And further, there are some whose 

nature is placed between these, and thus they are not completely removed 

from matter like those that are above, but neither are they mixed with it in 

such a way that they cannot even be separated from it intellectually like those 

that are below. Instead, they are separate from it in one way and mixed with it 

in another19. Those beings that are completely separate from matter are called 

divine and angelic, as well as (encompassing) all rational and intelligible 

16 See Ammonius, In Isag. 11.16–22: πάλιν δὲ τῆς ἡμετέρας ψυχῆς διτταὶ αἱ ἐνέργειαι, αἱ μὲν 

γνωστικαὶ οἷον νοῦς διάνοια δόξα φαντασία καὶ αἴσθησις, αἱ δὲ ζωτικαὶ καὶ ὀρεκτικαὶ οἷον 

βούλησις θυμὸς ἐπιθυμία. ὁ οὖν φιλόσοφος πάντα τὰ τῆς ψυχῆς μέρη βούλεται κοσμῆσαι καὶ εἰς 

τελείωσιν ἀγαγεῖν· διὰ οὖν τοῦ θεωρητικοῦ τελειοῦται τὸ ἐν ἡμῖν γνωστικόν, διὰ δὲ τοῦ 

πρακτικοῦ τὸ ζωτικόν. εἰκότως οὖν ἡ φιλοσοφία εἰς δύο διαιρεῖται, εἴς τε θεωρητικὸν καὶ 

πρακτικόν. Cf. Elias, Prolegomena 27.14–26; David, Prolegomena 56.7–16.

17 I.e. the theoretical part is subdivided into theology, physics, and mathematics. Cf. Ammonius, 

In Isag. 11.22–23: πάλιν τὸ θεωρητικὸν διαιρεῖται εἰς θεολογικὸν μαθηματικὸν καὶ φυσιολογι-

κόν. See also Elias, Prolegomena 27.35–36; David, Prolegomena 57.23. For Sergius’ note on 

mathematical sciences, cf. Ammonius, In Isag. 12.24–25.

18 I.e. here Sergius again gives an ontological reason for the logical division. Cf. Ammonius, 

In Isag. 11.23–24: ἐπειδὴ γὰρ πάντα τὰ ὄντα βούλεται θεωρεῖν ὁ φιλόσοφος, τῶν δὲ ὄντων 

πάντων τρεῖς εἰσι τάξεις.

19 Cf. Ammonius, In Isag. 11.25–31: τὰ μὲν γὰρ τῶν πραγμάτων παντάπασίν ἐστι χωριστὰ τῆς 

ὕλης καὶ τῇ ὑποστάσει καὶ τῇ περὶ αὐτῶν ἐπινοίᾳ, οἷά ἐστι τὰ θεῖα, τὰ δὲ παντάπασιν ἀχώριστα 

τῆς ὕλης καὶ τῇ ὑποστάσει καὶ τῇ περὶ αὐτῶν ἐπινοίᾳ, οἷά ἐστι τὰ φυσικὰ καὶ ἔνυλα εἴδη, ξύλον 

καὶ ὀστοῦν καὶ σὰρξ καὶ πάντα ἁπλῶς τὰ σώματα (ταῦτα δὲ φυσικὰ καλοῦμεν ὡς ὑπὸ φύσεως 

δημιουργούμενα προσεχῶς), τὰ δὲ μέσα τούτων ὄντα κατά τι μέν ἐστι χωριστὰ κατά τι δὲ 

ἀχώριστα, οἷά ἐστι τὰ μαθηματικά. See also Elias, Prolegomena 27.36–28.2; David, Prolegomena 

57.26–58.12.
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P5rܘƍƕű̈ſƦƉܐ܂ Ŵƌų̇Ɔܢ ܕƎſ ܗܘſ̈ܐ ܐƌƮŶܐ ܕܒųܘƆܐ ܐƦſܘܗܝ ųƊſŴƟܘܢ܉ 

ƍƀƃ̈ــƀܐ ܘƀƃ̈ــƍܐ ſųƊƤƉــƆ Ǝــųܘܢ: ܐſــƉ̇ ƅــƎ ܕƉــƀƃ Ǝــƍܐ ܐſــƦܘܗܝ 

 Ʀــſܐ ܕܐƍــſŵ̈ŶƦƉ ܐƊƣŴ̈ܘܢ ܓــųƇƃ ܘܢųſƦſܐ Ǝſܕ ƎƀƆܘܢ܂ ܗųƊſŴƟ

ܒųܘܢ ŴƀŶܬܐ ܘܕܓƎƉ̣ ƎſŵƀƇ ܙܘƕܐ܂

5ܗŴƌ̇ܢ ܕƀƕƞƉ̈ Ǝſܐ ܕƍƙ̈ƆŴſ ƎſƢƟƦƉܐ܉ ܒƢƤܪܐ ƍƙ̈ƆŴſܐ ܐųſƦſܘܢ  13

ܘƀƍƉــŴܬܐ:  ŷƉــƢܘܬܐ   ƈــƕ  Ǝــſܐ ܕƌܐ ƢــƉ̇ܬܐ܂ ܐŴ̈ܕܨܒــ ܕƇſــųܘܢ 

C91rܘܐƢźƏܘƌــƀƉŴܐ ܘƠƀƏŴƉــŴܪܘܬܐ܂ ܗƀƆــƎ ܓƀــſųƇƃ ƢــƎ ܐܘƍƉــŴ̈ܬܐ 

 ƎــƆ ƎــƀƕűſƦƉܕ ƎــƀƇſܐ ܐƍƙ̈ƆŴــſܕ ƎــƉ̇ ܝų̇܉ ܒــƎƀƆܗ ƅſܐ ܕܕܐƦƀƌƮŶܘܐ

ƎſųƍƉ: ܒƦƄ̈ܒܐ űƉܡ ƀƊƀƏــƎ ܐܘ̇  ܒܓــƊƣ̈Ŵܐ ܐŶــƌƮܐ ܕŷƌــƤܐ ܐܘ̇  

 ƎــƉ ƎــƀƆܕܐܦ ܗ ƈــźƉ ܐƆܗܘ ƎــƉ ƎــƀƤſƢƘ ܐƆ ܐ܉Ƙܐƃܐ ܐܘ̇  ܕƐƀƟ10ܕ

 ƎــƀƊƀƟܘ ƎــƀƤƍƃƦƉ ܢŴــƌܐ ƚــƆܐƌ űــƃܕ Ǝــſܝ ܕų̇ܘܢ܂ ܒــųــſƦſܐ ܐƆܗܘ

ܒŴƖܗܕƎƌ: ܘܐųſƦſܘܢ ܒƦܪƀƕــƦܢ ƇƀƇƉــƦܐ܉ ܕƆܐ ܗܘƆܐ ܐſƦſــųܘܢ܂ 

ƎƀƣƢƘƦƉ ܓųƍƉ Ƣƀ̇  ܒƦƇƊܐ ܘƀƕűſƦƉــƎ ܕܐŶــƌƢܐ ܗܘ ƟــųƊſŴܘܢ: 

ƆܒųƍƉ Ƣ̇  ܕųƇẛ  ܕܗܘƆܐ܂ ܘܒűܓŴܢ ܘܐܦ ܐܬܬŴƊƀƏ ܗƎƀƆ ܒƦƕƞƊܐ 

15ܕܗŴƌ̇ܢ ƀƇƕ̈ܐ ܘܕܗŴƌ̇ܢ ܬſƦŶ̈ܐ܂

 Ǝــƍƀܘܢ: ܨܒųܒ ƎƍŶ ƎƀƤƀܒŶܐ ܕſƦŶ̈ܬ ƎƀƆܐ ܗƍƀƃ̈ ƎƉܕ ƈƀƃܗ ƈźƉ 14

ŴƆ ơƐƊƆB61vܬ ܗŴƌ̇ܢ ƀƇƕ̈ܐ ܕųƊƕ ƎƀŶƦƌܘܢ ܒƦƕűƀܐ: ƈƕ ܕƆܐ ſƞƉܐ 

ــŴܬ ܗ̇ܝ  Ɔ Ɓــ Ƈƣ  Ǝــ Ɖ ơــ ƐƊƆ ܗܕܐ  ƅــ ſܬܐ ܕܕܐŴــ ſƦŶܬ  Ǝــ Ɖ̣ܕ ܗܘܬ 

 ƎƀƘܬŴƤƉܐ: ܕƍƙ̈ƆŴſ ܐƦƕƞƊܐ ܒƍƀƃ ƋƆ ƎƆ ƋƏ ܢ܉Ŵƌ̇ܬܐ ܕܗŴƀƇƖƉ

 ŴــƍƉܥ ܕűــƊƆ ܕܪܫƦــƌ ܘܢųſű̈ſܘܢ ܓܒ̈ܐ ܕܒܐųſܬܪ Ƌƕ ܡűƉ ܡűƊܒD54v | C91v 

| P5v ƇƃŴƏܐ ܕƆܐ ܓƊƀƤ̈ܐ: ܘƇƕƦƌܐ ŴƆܬܗܘܢ ܒƈƀƇƟ ƈƀƇƠ܂

ܐƎſƢƉ ܓƢƀ ܕܐƌŵƃܐ ƋƆ ܕܐܢ ܐŶƦƌ ƥƌܒƥ ܒܒƦƀܐ ܕŴƊƕ ŪŹܛ  15

ܘƦƤƌܘƢŶ ܒų ܙܒƍܐ Əܓƀܐܐ: ܐܢ ܗܘ ܕƎſ ܕŴƀƠƙƌܗܝ ܐƁƇƣ ƎƉ̣ ƥƌ ܕƆܐ 

ſܐ + [ܐƌƮŶܐ    |    P ܗܘƌ̈ܐ :BCD ܗܘſ̈ܐ   1
̈

ƦŶܬ add. D in marg.    |    ܘܗܝƦſܐ BCD: Ʀſܐ P      2   ܐƍƀƃ̈ܘ 

CDP: ܐƀــ ــ ƍƀƃ̈ܘ B      6   ܬܐŴــ ــ ƀƍƉܘ BCD: ܬܐŴــ ــ ƀƇƉܘ P: ܬܐŴــ ــ ŷƇƉܘ add. P in marg.      

        om. P [ܓB      13   Ƣƀ ܐCDP: ƎſųſƦſ ܐųſƦſܘܢ   BD      11 ܘŴƠƀƐƀƉܪܘܬܐ :CP ܘŴƠƀƏŴƉܪܘܬܐ   7

      BCD ܐܬܬP: ƋƀƏ ܐܬܬƀƕűſƦƉ P      14   ŴƊƀƏــBCD: Ǝ ܘƀƕűſƦƉــP    |    Ǝ ܘܗſűſــƎ + [ܒƇƊــƦܐ

16   ƎƀƆܗ] om. B    |    ܐſƦŶ̈ܬ BCD: ܐſƦŶ̈ܐ ܘƀƇƕ̈ P      18   ܗ̇ܝ] om. P      19   ܢŴƌ̇ܬܐ ܕܗŴƀƇƖƉ] inv. P        

ƋƏ CDP: ƋƏܕ B    |    ƎƆ] om. P    |    ƋƆ] om. B      20   Ƌƕ CDP: ƈƕ B      21   ܐƊƀƤ̈ܐ ܓƆܕ BCD: ܐƆܘ 
om. P [ܕܐƌŵƃܐ P      22   ƋƆ ܓƊƣ̈Ŵܐ
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powers. And other beings whose subsistence is in matter are called natural and 

natures, for their subsistence derives from nature. They are all visible bodies, 

in some of which there is life and some of which are deprived of movement.

Those intermediary ones that are called mathematical sciences are truly 13

sciences dealing with things. I am speaking about geometry, arithmetic, astron-

omy (ἀστρονομία), and music. Since all these crafts and suchlike are sciences 

which we learn and which derive either from certain books or from other 

bodies made of bronze, wood or stone, they are not separated from matter for 

they also come from matter. But since, after we have learned them, they are 

collected and established in our memory and subsist in our rational thought, 

they exist without matter. Thus, they may be separated from it intellectually, 

and it becomes clear that they also have another kind of subsistence which is 

outside of matter. That is why they are placed between those beings which are 

above and those which are below20.

Now, since we want to ascend from the lower natures to which we belong 14

towards those above in order to be associated with them in knowledge, but it is 

impossible to ascend immediately from such a lower position to their height, an 

intermediary nature has been established for us, namely the mathematical sci-

ences, which are to some extent associated with both sides and by means of 

which we are educated in understanding what is the knowledge of the incorpo-

reals and gradually ascend to them21.

They say that this is similar to a man who has been confined to a very dark 15

house and has spent a long time there. If he were to leave it all at once for a 

20 See Ammonius, In Isag. 11.30–12.4: τὰ δὲ μέσα τούτων ὄντα κατά τι μέν ἐστι χωριστὰ κατά 

τι δὲ ἀχώριστα, οἷά ἐστι τὰ μαθηματικά· κύκλος γὰρ καὶ τρίγωνον καὶ τὰ τοιαῦτα καθ’ ἑαυτὰ 

ὑποστῆναι δίχα ὕλης τινὸς οὐ δύνανται καὶ κατὰ τοῦτο ἀχώριστά ἐστι τῆς ὕλης, ἐπειδὴ δὲ 

θεασαμένοι κύκλον ξύλινον καὶ χαλκοῦν καὶ λίθινον ἀνεμαξάμεθα αὐτοῦ τοῦ κύκλου τὸ εἶδος 

ἐν τῇ διανοίᾳ καὶ ἔχομεν παρ’ ἑαυτοῖς δίχα τῆς ὕλης. Cf. Elias, Prolegomena 27.38–28.5; David, 

Prolegomena 58.9–17.

21 See Ammonius, In Isag. 12.20–24: μέσον δέ ἐστι τὸ μαθηματικὸν εἰκότως· ἐπεὶ γὰρ οὐ 

δυνάμεθα ἀμέσως ἀπὸ τῶν φυσικῶν ἐπὶ τὰ θεῖα ἀνάγεσθαι καὶ ἀπὸ τῶν παντάπασιν ἀχωρίστων 

τῆς ὕλης ἐπὶ τὰ παντάπασι χωριστά, ὁδεύομεν διὰ τῶν μαθημάτων, τῶν κατά τι μὲν χωριστῶν 

κατά τι δὲ ἀχωρίστων.
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ŴƀƕƞƉܬܐ űƉܡ ƆܒƦƀܐ ܕƢſųƌ ŪŹ܉ ܒƦƖƣ Ƣܗ ƮƣܓŴ̈ƍƀƕ ƎſųƆ Ǝܗܝ 

 ƈــƀƇƟ ܛŴــƊƕܐ ܕƦــƀܒƆ ܗܝŴƀƠƙƌ ƦƀƉűƟ Ǝſܗܪܗ܂ ܐܢ ܕŴƌ ܐƄƌƦƉܘ

ــƠܐ  ƀƆŵ̈ܒ ƈــ ƀƇƟ ƈــ ƀƇƠܗܝ ܒŴــ ſűƀƖƌ ܬŴــ ƃܘܗ :ųــ ƍƉ Ƣــ ſųƌűƆ Ǝــ ƃܪƦܘܒ

 ƋــƆ ܐƍƃ܂ ܗŵſŵƕ ŪŹܗܪܐ ܕŴƍܘܐܦ ܒ Ƣſűƌ ƎƀƄƌ ܐƆܕ Ǝſűſܗܪܐ܉ ܗŴƌܕ

5ܘܐܦ ƍŶــƎ܉ ܐƌــųܘ ܕƍ̇ƌــƐܐ Ɖ̣ــƎ ܗƀƆــƀƍ̈ƀƃ ƎــƦܐ ܕܐſųſƦſــƎ ܒــųܘƆܐ: 

 Ǝſܪųܐ܉ ܓƆܐ ܕܗܘƍƀƃ ƎƉ̣ ƎſųƊſŴƟ ơƀŶܕܪ ƎƀƆܬ ܗŴƆ ƁƇƣ ƎƉ̣ ơƐƊƆ

ųƆܘܢ ƍƕű̈ſƦƉ ƎƀƇƀŶ̈ܐ: ܘźƊƕܐ ųƆ̇  ܬܪƦƀƕܢ ܒƄƤŷܐ ܕƆܐ Ʀƕűſܐ܂ 

 ƈƀƇƠܕܪܫ ܒƦƌ :ܐƀƕ̈ƞƉ ܘܢųſƦſܕܐ ƎƌƢƉܕܐ ƎƀƆܐ ܗƍƙƆŴ̈ſ űƀܒ Ǝſűƌܐ

 ƦſܐƊŷƆܘ ƦſܐƙƠƌ Ǝſűſܐ܉ ܗƇƀƇƉ̈ ܐƍƀƃ̈ܐ ܕƦƕűſ ܬŴƆ ܐƇƕƦƌܘ ƈƀƇƟC92r

10ܪܕƎƍſ ܒƤܒųƀƇƀ̈̇  ܕƦƕűſܐ ܘƎƍƀŷƄƤƉ ܐƅſ ܕſƞƉܐ ܗ̇ܘ Ɖــűܡ ܕܒــƦܪܗ 

ܪܗƎƍƀŹ܂

ƈźƉP6r ܗܕܐ ܓƢƀ ܐƀƤ̈ƌــƉ̣ ƎــƉű̈Ɵ Ǝــƀܐ ܓƤــƮܐ ܘƏܒƇ̈ــƦܐ Ɗƣــųܘ  16

ــűſŴܐ ܘܕܘܪƣܐ  ƕ ƈــ źƉ ܐܦ Ǝــ ſܐ ܕƌƮــ Ŷ܂ ܐƎــ ƀƆܐ ܗƍƙ̈ƆŴــ ƀƆ ܢŴــ ƌܐ

 ƎــƉ̇ ƅــſܐ ܐƍƙ̈ƆŴــſ ܢŴܒų̇ſƦƌܘ ܕܙܕܩ ܕƢƉ̣ܐ܉ ܐƊƀƤ̈ܐ ܓƆܐ ܕƦƕűſܕ

15ܕƀƐƙƉــƎ ܗܘܘ ܕܒƀــƀƕƞƉ űــŴܬܐ ܕܗƀƆــƍƀƠƇƏ ƎــƉ ƎــƄ̈Ɖ ƎــƦܐ ƆــŴܬ 

B62rܪƦƉ̈ܐ: ܘƦƀƍ̈ƀƃ ƎƉܐ ŴƆܬ ܗƎƀƆ ܕƍƀƃ ƎƉ̣ ƈƖƆܐ܂

ƦƇƕܐ ܗƈƀƃ ܕƆŴƘܓܐ ܬſƦƀƆܐ ܕƦƍƉܗ̇  ƦƀƉűƟܐ ܕŴƘŴƐƇƀƘܬܐ  17

ܗܕܐ ܐſƢƉــƎ ܕܐſƦſــų̇܂ ܕźƉــƆ ƈــƋ ܕܐܦ ܗƀƌ̈ــƎ ܨܒــŴ̈ܬܐ ܐƄſــƍܐ 

ܕܐƦƆƦƆ ƎƌƢƉܐ ܙƀƌ̈ܐ ƇƘƦƉܓ̈ــƎ: ܗƌ̇ــŴ ܕſــƀƆųƆ ƎــƎ ܕƖƆــƉ̣ ƈــƀƃ Ǝــƍܐ 

20ܘƎƀƆųƆ ܕܒƍƀƄܐ ܘƦƀƕ̈ƞƉ ƎƀƆųƆܐ ܕܒƍƙƆŴ̈ƀܐ܉ ܙܕƟܐƦſ ܘܐܦ ܗ̣ܝ ܗܕܐ 

ƦƍƉܗ̇  ܕŴƘŴƐƇƀƘܬܐ ܕܐƦƕűſ  ̇ųſƦſܐ ܕųƇƃܘܢ ܗܘſ̈ܐ: Ŵ̈ƍƉ ƦƆƦƆܢ 

 ƎــƉ ƈــƖƆ Ǝſų̈ſƦſܕܐ Ǝƀƌ̈ܐ܉ ܗƦſų̈Ɔܐ ܕܐƦƕűƀƆ Ǝſܕ Ŵƌ̇܂ ܗƦܓƇƘܐܬC92v

ƍƀƃD55rܐ: ܘŴƍƙƇƊƆܬܐ ܕƀƍ̈ƀƃــƦܐ܉ ܗƀƆــƎ ܕܐſųſƦſــƎ ܒƀƄ̈ــƍܐ ſŵ̈ŶƦƉــƍܐ: 

 D      4   Ƣſűƌ ܙƠ̈ƀƆܐ :BCP ܒƠƀƆŵ̈ܐ   P    |    ƎſųƆ CDP: ųƆ B      3 ܘBCD    |    Ƣſųƌ BCD: Ƣſųƌ ܕűƉܡ :űƉ Pܡ   1
BCD: ƢſűƉ P    |    ܗܪܐŴƍܒ P: ܗܪܐŴƌܐ ܕƠ̈ƀƆŵܒ BCD      7   ܐƄƤŷܒ P: ܐƃŴƤŷܒ BCD      12   ƈźƉ BCD: 

ƈźƉܘ P    |    ܗܕܐ] om. B    |    ƎƉ̣] om. D      14   ܕܙܕܩ BCD: ܘܙܕܩ P      15   ܐƦƄ̈Ɖ BCD: ܐƦƃܐƉ̈ P      

16   ƎƉܘ P: ƎƉ BCD    |    ƎƀƆܗ BCD: Ǝƀƌܗ P      17   ܓܐƆŴƘܕ BCD:  ̇ųܓƆŴƘܕ P      18   ƎſƢƉܐ BC: ƎƍſƢƉܐ 

D: ƎƌƢƉܐ P      21    ̇ܗƦƍƉ] +  ̇ųƇſܕ B    |    ܬܐŴƘŴƐƇƀƘܕ BCD: ܬܐŴƘŴƐƇƇƀƘܕ P      23   ܬܐŴƍƙƇƊƆܘ 

BCD: ܬŴƇƇƊ̇ƊƆܘ P    |    ܐƦƀƍ̈ƀƃܕ BCD: ܐƦƀƍ̈ƀƃ P    |    ƎƀƆܗ BCD: Ǝƀƌ̈ܗ P
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house that is very illuminated without any intermediary, his eyes would at once 

become dim, being hurt by the light. But if he were to leave it for a less dark 

house first and later on to the one which is more illuminated, so as to become 

gradually accustomed to the rays of light, then he would be able to dwell even 

in very strong light without harm. In the same way, if we make an attempt to 

ascend all at once from those natural things that are in matter to those ones 

whose subsistence is far from material nature, our cognitive faculties will 

become blind and our mind obscured through the darkness of ignorance. If, 

instead, we are trained little by little in the mathematics which we call inter-

mediary and ascend to the knowledge of rational natures, then we will gradu-

ally and properly proceed along the path of knowledge and reach as far as 

possible what we strive for22.

That is why some of the ancients23 called mathematical sciences bridges 16

and ladders, while others said that, since they deal with and teach about the 

incorporeals as well, these sciences should certainly be taken as something 

through which we ascend from the inferior to the superior and from natural 

beings towards those ones that are above nature24.

Thus, they say that the cause for the threefold division of the first part of 17

philosophy is the following. Since, as we have said, things are divided into three 

kinds, i.e. into those which are above nature, those that are in nature, and those 

intermediary ones which are in mathematical sciences, it is proper that also 

this part of philosophy, which is knowledge of all existing things, should be 

subdivided into three parts, namely knowldege of the divine things which are 

22 See Ammonius, In Isag. 12.27–13.5: ἐὰν γὰρ βουληθῶμεν εὐθὺς ἀπὸ τῶν φυσιολογικῶν ἐπὶ 

θεολογίαν ἀμέσως αὑτοὺς ἀναγαγεῖν, τυφλώττομεν, καθάπερ οἱ ἐκ σκοτεινοτάτου οἴκου εἰς 

πεφωτισμένον ἀμέσως εἰσερχόμενοι· δεῖ γὰρ πρότερον ἐν οἴκῳ διατρίβειν σύμμετρον ἔχοντι 

φῶς, εἶθ’ οὕτως ἐλθεῖν εἰς τὸν φωτεινότατον. οὕτως οὖν μετὰ τὰ φυσικὰ δεῖ διατρίψαντας ἐν 

τοῖς μαθήμασιν ἀνάγεσθαι ἐπὶ θεολογίαν. Cf. Elias, Prolegomena 28.14–21; David, Prolegomena 

58.32–59.3.

23 Ammonius refers to Plotinus in this context, see In Isag. 12.25–27.

24 Cf. Ammonius, In Isag. 13.5–7: κλῖμαξ γάρ τις καὶ γέφυρά ἐστι τὰ μαθήματα κοινωνοῦντα 

μὲν τοῖς φυσικοῖς καθὸ ἀχώριστα τοῖς δὲ θείοις καθὸ χωριστά. See also Elias, Prolegomena 

28.13–14; David, Prolegomena 59.19–23.
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 Ǝــſųſܐ ܕܬܪܬƦــƕƞƊܘܢ ܒųــſƦſܢ ܕܐŴــƌ̇ܐ܉ ܗƍƙ̈ƆŴſܬܐ ܕŴƍƊƇƤƊƆܘ

ܗƎƀƆ܂

  ̇ųــ ܒـ ــŴܢ܉  ܐŶـ ܐܘ  ــŴܪܬܐ  ƖƏـ ــƦܐ  ƍƉـ ܬܘܒ  ــų̇ܝ  Ɔـ ܘܐܦ  P6vܐƆܐ  18

ܒŴƉűܬܐ Ŵ̈ƍƉ ƦƆƦƆܢ ܐƇƙƉ ƎƀƌƮŶܓų̇Ɔ Ǝƀ܂ ܗŴƌ̇ ܕſــűƊƆ ƎܒƌƢــŴܬܐ 

5ܕܓŴܐ ܕƊƕ ųƇƃܐ: ܘűƊƆܒŴƌƢܬܐ ܕܒƦƀܗ ܕųƇſ ܕܐƥƌ: ܘűƊƆܒŴƌƢܬܐ 

ܕųƉŴƍƟ ܒŴŷƇܕܘܗܝ܂ ܐƎſƢƉ ܓƢƀ ܕƃــƉ̇ ƈــƎ ܕƖƏــƉ Ƣــűܡ ܕŹــŪ܉ ܐܘ̇  

 ƈــƀƃܐ ܗƉ ܂ųــƤƙƍܗ ܐܘ̇  ܒƦــƀܐܘ̇  ܒܒ :ƢƖƏ ܗƦƍſűƉܘ ųƊƕ ųƇƄܒ

ܕܒƊƕ ųƇƄܐ ŴƖƐƌܪ ŹܒƦܐ܉ ܗƌܐ űƉܒƌƢܐ ܕܓŴܐ ųƉƦƤƉ܂ Ɖܐ 

ܕƎſ ܕܒܒƦƀܗ ܒſƦƀܐ ƟƦƉــƢܐ܂ ܘƉܐ ܬܘܒ ܒƤƙƍــƇƘ ųــŶŴܐ ܘƀƕــƢܐ 

ƍƃƦƉ10ܐ܂

ܐƎſƢƉ ܕƎſ ܕܗ̣ܘ ܗƌܐ ܕܐƦſܘܗܝ ܒƘŴƐƇƀƙــŴܬܐ ܗܕܐ ƖƏــŴܪܬܐ:  19

ܒŵܒƏ̇ Ǝܐܡ ƏŴ̈Ɗƌܐ ܐƦſܘܗܝ ܘܒŵܒƎ ܕſــƍܐ܂ źƉــƈ ܕƙƆــŴܬ ƕــŴܕܪƌܐ 

C93rܕܓŴܐ Ə̇ܐܡ ƏŴ̈Ɗƌܐ ܐƎƀƇſ ܕƀŷƤŶــƢƆ ƎܕſــŴܬܐ ܘƆــűܘܪƣܐ: ܘűƆܘܒــƮܐ 

 ƈــƕ ܐƍــſܪ ܕŵܓــ ơــƐƘܗ: ܘűــſܐ ƦــƀŶܬ ƎƉ ƎſƢܕܒƦƉܕ ƎƀƇſܐ ܕܐƍƟ̈ܬB62v

15ܐƎƀƇſ ܕųƀƇƕ ƎƀƖƏܘܢ: ܘƢƠƀƉ ܘŴƉܪܒ ƆܐƀƇſــƎ ܕſƢźƌــƆ Ǝــųܘܢ܂ ܐƆܐ 

 ƅــſܐ ܕܕܐƏŴ̈ــƊƌ ܐſƦــƀܐ ܒƌƢܒــűƉ ــܐܡ ܗ̣ܘƏ̇ ܗ ܬܘܒ܉Ʀƀܘܐܦ ܒܒ

P7rܗƎƀƆ܂ ܘƆ ŪƀŷƉܐƎƀƇſ ܕƕܒųƀƇƕ ƎſƢܘܢ ܘƆ ŪŷƉܐƎƀƇſ ܕųƆ ƎƀƊƇƣܘܢ܂ 

ܘųƤƙƍƆ ܬܘܒ Ə̇ــܐܡ ܗ̣ܘ ƆــƊƌ  ̇ųــƏŴ̈ܐ ܘܕſ̈ــƍܐ ܕܐſــƅ ܗƀƆــƎ: ܐſــƍܐ 

ܕܨ̇ܒܐ ƦƊƆܪܨܘ ű̈ƀƕܘܗܝ ܘƦƍƉ ŴƀƃűƊƆܗ ŴƀŶܬƦƀƌܐ ܕųƤƙƌ܂

20ܗܐ ܓƢƀ ܐƐƇƀƘ ƎƉ ƥƌــƘŴ̈ܐ Ɖ̈űƟــƀܐ ƆــŴܬ Ƥƙƌــų ܐƉ̇ــƢ ܗܘܐ܂  20

ܕƅƤƙƌ ƋƆ űƀƕ ܕƊƆ ƦƀƉűƟܐƏƢƃ űŶܐ: ܘƃŵƊƆܐ Ʀƍƣܐ ܘŴŷſƢƣܬܐ܂ 

 űܒƕ̇ ܐƦƤƀܕܒ Ǝſܐ ܕƉ ܝ܂űŶ ܐƦܒŹ Ʀƌܐ ƢƖƏ̇ܕ ƋƆ ܐƉܕ ƢƉ̣ܘܬܘܒ ܐ

ܐƃ Ʀƌܐܝ ܒƅƉŴƍƠ܂ ƎƉ̣ ܗƎƀƆ ܗƈƀƃ܉ ܗ̇ܝ ƦƀƉűƟ ƎƉ̇ܐ ܐƏ̇ ƅſܐܡ 

 :BCD ܘƦƍſűƉܗ   B      7 ܐܦ :CDP ܐܘ̇    ƇƘƦƉ P      6ܓƇƙƉ BCD: ƎƀܓƦƍƉ P      4   Ǝƀܗ̇  :ƦƍƉ BCDܐ   3

      P ܘſűƀƕܐ :ƢƀƉ BDܐ :C ܘƢƀƕܐ    |    D ܒƦƀܐ :BCP ܒſƦƀܐ   P      9 ܗBCD: Ǝſűſ ܗƌܐ   P      8 ܘܒƦƍſűƊܗ

 ܕP: ƎƀŷƀƤƉ ܕP      15   ƎƀƖƏ ܕBCD: ƎŷƤ̈Ŷ ܕP      13   ƎƀŷƤŶ ܒŴƘŴƐƙƀƇƙܬܐ :BCD ܒŴƘŴƐƇƀƙܬܐ   11

BCD      18    ̇ųƆ] om. P      19   ܐƦƀƌܬŴƀŶ BCD: ܐƦƀƌܬŴ̈Ŷ P      22   űܒƕ̇ CDP: ƢƖƏ B      23   ܐܡƏ̇ P: ƋƀƏ 

BCD
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above nature, the teaching on natural things which are in visible natures, and 

the tradition of mathematical sciences which are between these two.

But the practical part too, O our brother, they similarly subdivide into three 18

parts, i.e. into the general rule over all people, the rule over a man’s own house, 

and the rule over oneself only. For they say that everyone who is doing some-

thing good, does it either to all people and the city, or to his house, or to himself. 

Thus, if someone is doing good to all people he is called a general ruler, if it is to 

his house he is named a domestic ruler, and if it is to himself then he is called 

pious and vigilant25.

So, they say that in this practical (part of) philosophy a person is sometimes 19

a law-giver and sometimes a judge26. Because for the common good, one pro-

mulgates laws that serve for instruction and education as well as for the virtu-

ous conduct of those who are under his rule, and he passes judgement on those 

who infringe upon them and gives honor and respect to those who observe 

them. But beyond this, also in his own house the domestic ruler lays down cer-

tain laws, and he punishes those who transgress them and shows favor to those 

who follow them. And also for himself he lays down certain laws and judge-

ments, if he wishes to set his habits in order and to purify the animal part of his 

soul27.

For this is what one of the ancient philosophers said to himself: “Accustom 20

yourself, first of all, to restrain your stomach and to master your sleep and 

lust.”28 Furthermore he said: “If you are doing good things be glad. But when 

you are doing bad things reprove yourself.”29 So, the first of these (sayings) is 

25 Cf. Ammonius, In Isag. 15.2–6: διαιρεῖται τοίνυν τὸ πρακτικὸν εἴς τε τὸ ἠθικὸν καὶ 

οἰκονομικὸν καὶ πολιτικόν. ὁ γὰρ πράττων τι ἀγαθὸν ἢ εἰς ἑαυτὸν πράττει κοσμῶν αὑτοῦ τὰ 

ἤθη καὶ τὸν βίον καὶ λέγεται ἠθικός, ἢ εἰς τὸν ἑαυτοῦ οἶκον καὶ λέγεται οἰκονομικός, ἢ τὴν ὅλην 

κοσμεῖ πόλιν καὶ λέγεται πολιτικός.

26 Cf. Elias, Prolegomena 32.26–30; David, Prolegomena 75.33–76.16. Both Elias and David 

ascribe this division to the Platonists. Cf. Plato, Gorgias 464b.

27 See Ammonius, In Isag. 15.11–17: τούτων δὲ ἕκαστον διαιρεῖται εἴς τε τὸ νομοθετικὸν καὶ 

δικαστικόν· ὁ γὰρ πολιτικὸς φιλόσοφος ἢ νόμους τίθησι, καθ’ οὓς δεῖ ζῆν τοὺς ἐν τῇ πόλει, ἢ 

δικάζει καὶ τοὺς μὲν γερῶν ἀξιοῖ τοὺς δὲ παρατρέψαντάς τι τῶν κειμένων νόμων κολάζει. 

εἰδέναι δὲ χρὴ ὅτι καὶ ἐν τῷ οἰκονομικῷ θεωρεῖται τὸ νομοθετεῖν καὶ δικάζειν· καὶ γὰρ ἐν τῷ 

οἴκῳ νόμους τίθεμεν καὶ δικάζομεν τῶν οἰκετῶν ἢ υἱῶν τοὺς παραβαίνοντας. οὐ μόνον δὲ ἐν τῷ 

οἰκονομικῷ ταῦτα θεωρεῖται, ἀλλὰ καὶ ἐν τῷ ἠθικῷ. Cf. Elias, Prolegomena 34.8–25.

28 (Ps.-)Pythagoras, Golden Verses (Thom 1994: 94, lines 9–11). Ammonius quotes this passage 

also without reference to Pythagoras: καὶ γὰρ καὶ ὁ ἠθικὸς νόμους τίθησιν ἑαυτῷ, ὅταν λέγῃ 

κρατεῖν δ’ εἰθίζεο τῶνδε γαστρὸς μὲν πρώτιστα καὶ ὕπνου καὶ φιλότητος (Ammonius, In Isag. 

15.17–20; cf. Elias, Prolegomena 34.18–21).

29 (Ps.-)Pythagoras, Golden Verses (Thom 1994: 96, line 43; Sergius inverts the order of the 

sentences) as quoted in Ammonius, In Isag. 16.3 (cf. Elias, Prolegomena 34.10–12).
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ƏŴƊƌܐ ܐų̇ſƦſ܂ ܗ̇ܝ ܕƎſ ܐƢŶܬܐ ܐƅſ ܓŵܪ ܕƍſܐ űƉܡ ܐų̇ſƦſ܉ ܐܘ̇  

C93vܐƢƠſܐ ܕܐܬܐ ܒƦܪ ܗ̇ܘ ܕƏŴƊƍƆ ųƆ Ƣźƌ̇ܐ ܐܘ̇  ƖƏ̇ܐ ŴƇƕ ŸƀƤƉܗܝ܂

D55vܒƦܪ ܗƎƀƆ ܗƀƃــƈ ܙ̇ܕܩ ƆــƊƆ Ǝــܐܬܐ ܘܐܦ ƆــŴܬ ƘــƆŴܓܐ ܕܓــŴܐ  21

 ƎــƆ ܪܐųــƌƦƉ Ƣــƀܐ ܓƍــƃ܂ ܗƑƀƇŹŴــźƐſܬܗ ܕܐܪŴ̈ــƍܒƦƄƉ ƎــſųƇƃܕ

 Ʀــſܐűƀŷſ ƎــſųƍƉ ܐűــŶ ܐűــŶ ƈــƃܐ ܕƤــƀƌ ƈــƕܐ ܕƉ ƅــſܐ ܐƦــƇƉ5

 ƎــƀƆܘܗ :ƢــƉܐ ܐܬܐƣųــƆ ܐƉűƕܕ ƎƀƆܥ ܕܗűƊƆ Ƣƀ܂ ܙܕܩ ܓƎƍƀܒƦƄƉ

ܬܘܒ ܕܗƣܐ ܐƍſƢƉ̇ــƎ܉ ƐƆــƇƃŴܐ ŷƤ̈ŶــƎ ܕܐƀƇſــƎ ܕƇźƉــƦܗܘܢ ܕƀƌــƤ̈ܐ 

ܕƦƄƉܒŴ̈ƍܬܗ ܕܐܪƊƆ ƎƍſűſƦƕ ƑƀƇŹŴźƐſܐƢƉ܂ ųƀƇƕܘܢ ܕƎſ ܕƀƌ̈ــƤܐ 

űƀŷſP7vܐƦſ ܘƆŴ̈Ƙ ƈƕܓܐ ܕŶ ƈƃــűܐ Ŷــűܐ Ɖ̣ــƦƄƉ ƎܒƍــŴ̈ܬܗ܉ ܒƤــƮܒܐ 

10ܕܒƦܪƊƆ ƎƍſűſƦƕ ƎƃܐƢƉ܂

ƆŴƘB683rܓܐ ܗƈƀƃ ܕܓŴܐ ܕųƇƃܘܢ ƦƃܒŴ̈ܗܝ ܐƦſܘܗܝ ܗƌܐ܂ ƍƉــųܘܢ  22

ƀŷſــſű̈ܐ ܐſƦſــųܘܢ ܕƦƄƉܒƀــƕ Ǝــƃ ƈــŶ ƈــűܐ Ŷــűܐ ƉــƎ ܨܒــŴ̈ܬܐ܂ 

C94rܘųƍƉܘܢ ܓƌŴܐƦƄƉ Ʀſܒƕ Ǝƀــƀƃ ƈــƍܐ ܕܓــŴܐ܂ ƍƉــųܘܢ ܕſــƎ ܬܘܒ 

 ƎــƀܒƦƄƉ ܐŴܓــ ųــƇƃ ƈƕ ܐƆܕ ƎƀƇſܘܢ܉ ܐųſƦſܐ ƎƀƆܐ ܕܗƦƕƞƊܒ

15ܐƅſ ܗŴƌ̇ܢ ܓƀƌ̈Ŵܐ: ܘƆܐ ܬܘܒ űŶ ƈƕܐ Ŷــűܐ ƉــƎ ܨܒ̈ــŴܬܐ ܒŷƇــŴܕ 

 ƎــſƢƀƉܐ Ʀــſܐűƀŷſܕ ƈــƀƃܗ ƎــƀƆܐ܂ ܗſű̈ــƀŷſ ܢŴــƌ̇ܗ ƅــſܐ ƎــſƢƀƉܕܐ

ܐܓƮܬܗ ܐƎſųſƦſ ܕƦƄƉܒŴƆ ųƆ Ǝ̈ܬ ܪŴƊŶ̈ܗܝ ܐܘ̇  ŴƆܬ ƕŴ̈ƊƣــŴܗܝ 

ƈƕ ܙŹܐƉ̈ܐ ܕűƉܡ űƉܡ܂ ܗƎƀƆ ܕƎſ ܕܒƦƕƞƊܐ ƎƀƊƀƏ ܕܗſű̈ƀŷſ ƎƀƆܐ 

ܘܕܗŴƌ̇ܢ ܕܓŴܐ ƦƄƉܒŴƍܬܐ ܐų̇ſƦſ܉ ܗ̇ܝ ܕƈƕ ܕܘܒƮܐ ܕƊƊ̈ƕܐ ܘܗ̇ܝ 

20ܕܬƦƀƖƣ̈ܐ ܕƍƀƃ̈ ƈƕܐ ܕŴ̈ƀŶܬܐ܂

ــƮܐ  ــƈ ܕܘܒ ƕ ܒܐƦــ ƃ̈ ƑƀƇŹŴــ źƐſܐܪ  űــ ــűܥ ܕƕܒ ƊƆ Ƣــ ƀܙ̇ܕܩ ܓ 23

ܕƊ̈ƕــƊܐ: ƆــŴ ܕܐƄſــƍܐ ܙ̇ܕܩ Ɔــųܘܢ ܕƦƌܕܒــƢܘܢ ܘƌܐŶــŴܢ ܘƊƖƌــƢܘܢ 

1    ̇ųſƦſ2ܐ] om. P    |     ̇ܐ 2…ܐܘƢƠſܐ BCD: ܐƢƠſܘܐ P      2   ܐƖƏ̇] om. BCD    |    ŸƀƤƉ BCD: ŸƤƉ 

P    |    ܗܝŴــƇƕ] + tit. ƑƀƇŹŴــźƐſܬܐ ܕܐܪŴ̈ــƍܒƦƄƉܓܐ ܕƆŴƘ ƈźƉ BCD      3   ܬŴƆ P: ƈƕ BCD        

 :B ܕܐܪźƐſــD: ƑƀƆųŹŴ ܕܐܪźƏــC: ƑƀƇŹŴ ܕܐܪźƐſــB      4   ƑƀƇŹŴ ܕܐſــƦܘܗܝ + [ܕܓــŴܐ

ــŴܣ ــP      5   ƅ ܕܐܪƀƇƇŹŴźƐſـ ــom. BCD      8   ƑƀƇŹŴ [ܐſـ ــBC: ƑƀƇŹŴ ܕܐܪźƐſـ  :D ܕܐܪźƏـ

        P ܐƮƀƉܢ :BCD ܕܐB      16   ƎſƢƀƉ ܗCDP: ƎƀƆ ܗŴƌ̇ܢ   BCD      15 ܓP: Ƣƀ ܕP    |    Ǝſ ܕܐܪŴƀƇŹŴźƐſܣ

Ʀــſܐűƀŷſܕ BCD: Ʀــſܐűƀŷſ P      17   ܬܗƮܐܓــ BCD: ܬܐƮܐܓ P      18   ܐƉ̈ܐŹܙ CDP: ܐƊŹ̈ܙܐ B        

P ܐܪŴƀƇźźƐſܣ :D ܐܪB: ƑƀƆųŹŴźƏ ܐܪC: ƑƀƆųŹŴźƐſ ܐܪűƉ] om. B      21   ƑƀƇŹŴźƐſܡ
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like establishing laws, while the other one is like a judgement, which is either 

praise that follows the one who observes the law or reproach of the one who 

breaks it.

[Division of Aristotle’s writings]30

So, after this, we ought to turn also to the general division of all Aristotle’s 21

writings. This will make comprehensible our account when we write about the 

goal of each one of them separately. Indeed, it is necessary to know that those 

things which have been discussed until now and which we are also discussing 

now are useful for understanding the goals of Aristotle’s writings which we are 

going to discuss. For it is about these goals in particular and about the division 

of all his writings that we are going to speak in the following sections31.

So, the general division of his works is the following. Some of them are par-22

ticular, being written about each and every kind of matter, others are written 

universally about nature in general, and still others are in between, since they 

are neither written about something as a whole like the universal ones nor do 

they speak about some concrete things only like the particular ones32. Those 

which are written as particular are his letters which he addressed to his friends 

or his listeners concerning concrete inquiries (ζητήματα)33. Those which are 

placed between the particular ones and the universal ones are his writings 

about the government of the nations and the investigations34 into the natures of 

animals35.

We ought to know, however, that the books which Aristotle composed on 23

the government of the nations are not on how they should be governed, exist 

30 This subtitle appears in mss. BCD.

31 Sergius refers here to the same two prolegomena issues (Gr. σκοπός and τάξις), to which he 

has already pointed in the form of the alleged inquiry by Theodore in §4 above.

32 See Ammonius, In Cat. 3.21–23: φέρε δεύτερον καὶ τὴν διαίρεσιν τῶν Ἀριστοτελικῶν 

συγγραμμάτων ποιησώμεθα. τούτων οὖν τὰ μέν ἐστι μερικὰ τὰ δὲ καθόλου τὰ δὲ ἐν τῷ μεταξὺ 

τῶν καθόλου καὶ τῶν μερικῶν. Cf. Philoponus, In Cat. 3.8–11; Simplicius, In Cat. 4.10–12; 

Olympiodorus, Prolegomena 6.9–11; Elias, In Cat. 113.17–20.

33 Cf. Ammonius, In Cat. 3.23–24: καὶ ἔστι μερικὰ μὲν ὅσα πρός τινας ἰδίᾳ γέγραφεν, ἢ 

ἐπιστολὰς ἢ ἕτερα τοιαῦτα. See also Philoponus, In Cat. 3.22–24; Olympiodorus, Prolegomena 

6.11–13; Elias, In Cat. 113.21–24.

34 Syr. tašʿita, “story”, here apparently renders the Gr. ἱστορία, “inquiry, investigation”.

35 Cf. Ammonius, In Cat. 3.26–28: μεταξὺ δὲ ὁπόσα περὶ ἱστορίας γέγραφεν, ὡς αἱ 

γεγραμμέναι αὐτῷ Πολιτεῖαι ἀμφὶ τὰς πεντήκοντα καὶ διακοσίας οὖσαι. See also Philoponus, In 

Cat. 3.26–29; Elias, In Cat. 113.29–34.
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 ƎــƉ űــŶ ƈــƃܐ ܕűــƀƕܐ ܘƢܘܗܝ ܕܘܒــƦــſܐ ܐƍــƄſܐ ܕܐƆܐ܉ ܐƦــƍ̈ſűƊܒ

ƊƊ̈ƕP8rܐ: ܘܐƎƀƇſ ܐųſƦſܘܢ ƏŴ̈Ɗƌܐ ܕƎƀƊƀƏ ܒƎƉ űŶ ƈƄ ܐܬܪ̈ܘܬܐ܂ 

ــƊſŴܐ  Ɵ ܘܗܝƦــ ſܐ ܐƍــ Ƅſܕܐ Ŵــ Ɔ :ܬܐŴ̈ــ ƀŶ ƈــ ƕ ܬܘܒ Ǝــ ſܒ ܕƦــ ƃܐC94v

ܘŴƉܙܓܐ ܕŶ ƈƃــűܐ ſųƍƉــƎ܉ ܐƆܐ ܕƍ̇Ɖــƍƀƃ Ŵــų̇  ܒƇƀــűܐ ܘܒƢܘܒــƀܐ: 

5ܘܒűƀƖ̈ܐ ܕƈƃ ܓƑƍ܂ ܐܕƣܐ ܗƈƀƃ ܕƦƄƉܒƍــŴ̈ܬܐ ܕܕܐſــƅ ܗƀƆــƎ܉ Ɔܐ 

űƀŷſܐƦſ ܐƦſܘܗܝ ܐƅſ ܗ̇ܘ ܕܐܓƮܬܐ: ƈźƉ ܕƇƃ ƈƕــŶ ųــƕ űــƊܐ 

ܐܘ̇  ܐܬܪܐ ܐܘ̇  ųƇƃ ƈƕ ܓƐƍܐ ܕűŶܐ Ŵ̈ƀŶ ƎƉܬܐ ܐƢƉ܉ ܘƆܐ ܬܘܒ 

 ŪــƐƌܐ ܕƦــƀƌƮŶܬܐ ܐŴ̈ــƍܒƦƄƉ ƎــƀƆܗ ƅſܐ ܐƍƃܘܗܝ ܗƦſܐ ܐŴܕܓD56r

B63vܒƎſų ܓƌŴܐƎſųƍƀƃ ƈƕ Ʀſ ܕܨܒŴ̈ܬܐ ܕƦƄƉܒ ƎſųƀƇƕ܂

ƦƄƉ10ܒŴ̈ƍܬܗ ܬܘܒ ܗƎƀƌ̈ ܗƎƀƆ ܕܓŴܐ܉ ƎſųƍƉ ܐų̈ƖƉ ƅſܕŴƌܬܐ  24

ܐſų̈ſƦſــƎ: ܘſųƍƉــƎ ܒƤــŴܐƆܐ ܘܒƙــƦƘ ƁƌŴܓــƊܐ ܕܬܪſــƘ ƎــƮܨܘƘܐ 

ܐƮƀƉܢ: ܘƎſųƍƉ ܬܘܒ ܐſــƅ ܕƉ̣ــŶ ƎــƘ űــƢܨܘƘܐ ƙƀƠ̈ƌــƎ ܒŶƦــƦſŴ̈ܐ 

Əܓƀ̈ــܐܬܐ܂ ƀŶــܒܐ ܓƀــƊƆ Ƣــűܥ ܕƃــƈ ܐƉــƦܝ ܕƄƤƉــŸ ܗܘ̣ܐ ܗƌܐ 

ƘŴƐƇƀƘܐ ܪƍƀƕܐ űƉܡ ܐܘ̇  ƇƃŴƏܐ ܕųƕܢ ƍƙƇƊƆــŴܬܐ܉ ܪƣــƋ ܗܘ̣ܐ 

 ơــƌƦƐƉܐ ܕƦــƀƃ̈ܘűܐܐ ܒŴــƇƉ ųــƆ ܘܐųــƌܐ: ܕƌܗܕŴــƖƆܕ ƅــſܐ ųــƆ15

 ƎــƀƊƀƣܒ̈ܐ ܕܪƦــƃ ƎــƀƆܗ ƈــƀƃܢ ܗŴــƌ̣ܬܗ܂ ܗŴ̈ــƍƙƇƉ ƎƉ̣ ܐűŷܗܝ ܒŴƇƕC95r

ܒųܘܢ ܪƍƀƕ̈ܐ ܗƎƀƆ ܕܒܐſــűܐ ܒܐſــűܐ ƀŷƃƦƤƉــƎ ܗܘ̣ܘ ųƖƉܕƌــŴ̈ܬܐ 

ſųƉƦƤƉــƎ܉ ܒــų̇ܝ ܕźƉــƕ ƈــŴܗܕƌ̈ܐ ƦƉܪƀƊƣــƎ ܗܘ̣ܘ܂ ܘܗƌ̣ــŴܢ ܬܘܒ 

 ƎــƀƇſܐ :ƎــƀܒƦƄƉ ܐƦــſű̈ƀŷſ ܬܐŴܨܒ̈ــ ƈــƕ ܘܢųــƍƉ ܐ܉ƌ̈ܗܕŴــƕ ƎــƀƆܗ

20ܕŷƆ ƎƊ̈ŷƆــűܐ Ŷــűܐ ܨܒــŴܬܐ ܒŷƇــŴܕ: ܘƍƉــųܘܢ ܕܓــŴܐ ܐſƦſــųܘܢ܉ 

ܐƎƀƇſ ܕܪƍƀƕ̈ܐ Ə̈ܓƀܐܐ ŶܒƎƀƤ܂

 ƎــƀƆܗ ƎــſƢƀƉܐ ܐƊܓــƦƘ ƁƌŴــƙܐ ܘܒƆܐŴƤܕܒ ƎƀƇſܐ Ǝſܗܝ ܕŴ̈ܒƦƃ 25

P8vܐŴƌܢ ܕƋƀƏ ܒųܘܢ ƢƘܨܘƘܐ ܐܘ̇  ƮƘܨܘƘܐ ƤƉܐƍƆܐ ܐܘ̇  ƦƤƉܐƍƆܐ: 

1   űŶ] + űŶ BCD      2   űŶ] + űŶ BCD      3   ƈƕ] + ƎƉ̣ ܐűŶ ܐűŶ C      4   ܐűŶ] + ܐűŶ BCD      5   ƅſܕܕܐ BCD: 

ƅſܕܐ P      6   Ʀſܐűƀŷſ BCD: ܐſűƀŶܐ P      7   ܐܘ̇  ܐܬܪܐ BCD: ܘܐܬܪܐ P    |    ƢƉܐ CP: ƢƀƉܐ BD      

ــŴ̈ܬܗ   10 ƍܒƦƄƉ CDP: ųــ Ƈſܬܐ ܕŴــ ƍ̈ܒƦƄƉ B    |    Ǝــ ƀƌ̈ܗ CDP: Ǝــ ſܕ B      13   ƈــ ƃܕ BCP: ƈــ ƃ D      

      ųƕƦƉ BCDܕŴƌ̈ܬܐ :ųƖƉ PܕŴ̈ƌܬܐ    |    P ܗŴƌ̇ܢ :BCD ܗƘŴƐƇƇƀƘ P      17   ƎƀƆܐ :ƘŴƐƇƀƘ BCDܐ   14

P ܕܗBCD: ƎƀƆ ܗP    |    ƎƀƆ ܕܐųƌ + [ܐBCD      22   ƎƀƇſ ܕP: ƎƀƊŷ̇Ɔ ܕP      20   ƎƊ̈ŷƆ ܒŴŷƇܕ + [Ʀſű̈ƀŷſܐ   19
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and dwell in the cities, but on what the governments and customs of each par-

ticular nation are and the laws that are established in each land. Also, what he 

wrote about animals was not on the subsistence and the constitution of each 

one of them, but on their nature during birth and growth and the habits of the 

whole genus. Thus, the nature of this kind of writings is not particular (in the 

same way) as in the letters, since he spoke about one whole nation or country 

and about one whole genus of animals. But neither is it universal in the same 

way as the other writings, in which he considered generally the nature of 

things about which he wrote36.

Now, of those writings of his that are universal, some are like notebooks, 24

others are written as questions-and-answers between two persons (πρόσωπα), 

and still others are as if (they are spoken) by one person but combining multi-

ple arguments37. We ought to know that every time this philosopher found 

some opinion or idea suitable for teaching, he wrote it down like a reminder in 

summary fashion which he could make use of in one of his teachings. Thus, 

those books where he recorded one by one all the ideas that he had found are 

called notebooks, for they were written in the form of reminders38. Also, some 

of these notebooks were written about particular things, namely those which 

deal only with one concrete subject, and some are universal, namely those 

which encompass multiple concepts39.

Now, in those books of his that are composed in the form of questions and 25

answers, either there is one person (πρόσωπον) or there are several persons 

36 Cf. Ammonius, In Cat. 4.6–11; Philoponus, In Cat. 3.29–4.6.

37 Ammonius and other commentators divided Aristotle’s universal writings first into syste-

matic treatises and into those which were written in the form of notes written for memory: 

τῶν δὲ καθόλου τὰ μέν ἐστι συνταγματικὰ τὰ δὲ ὑπομνηματικά (Ammonius, In Cat. 4.4–5; cf. 

Philoponus, In Cat. 3.11–12; Elias, In Cat. 114.1). The systematic treatises, in turn, were divided 

into those written in the dialogue form and those written by Aristotle in the first person: καὶ 

πάλιν τῶν συνταγματικῶν τὰ μέν ἐστι διαλογικά, ὡς ὅσα δραματικῶς διεσκεύασται κατὰ 

πεῦσιν καὶ ἀπόκρισιν πλειόνων προσώπων, τὰ δὲ αὐτοπρόσωπα ὡς ὅσα γέγραφεν ὡς ἀφ’ 

ἑαυτοῦ (Ammonius, In Cat. 4.14–17; cf. Philoponus, In Cat. 4.10–11; Elias, In Cat. 114.15–16).

38 Cf. Ammonius, In Cat. 3.28–4.3; Simplicius, In Cat. 4.12–13; Olympiodorus, Prolegomena 

6.25–35.

39 See Ammonius, In Cat. 4.13–14: τῶν δὲ ὑπομνηματικῶν τὰ μὲν μονοειδῆ, ὡς ὅταν περὶ ἑνός 

τινος ποιῆται τὴν ζήτησιν, τὰ δὲ ποικίλα, ὅταν περὶ πολλῶν. Cf. Philoponus, In Cat. 3.12–14; 

Olympiodorus, Prolegomena 7.1–3.
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 ƎƀƇſܐ ƈܒƟŴƆ ܐŶܘƢܒ ƎƀƠƙƌܐ ܕƌƮŶܐ ܐܘ ܐƌƢŶܘܢ ܬܘܒ ܐųܒ ƋƀƏܘ

ܕƦƤƉܐƎƀƆ܂

ƦƄƉܒŴ̈ƍܬܗ ܬܘܒ ܐƎƀƇſ ܕܐƅſ ܕƢƘ űŶ ƎƉ̣ܨܘƘܐ ܐƮƀƉܢ܉ ܘܐܦ  26

ܗƀƌ̈ــƇƘƦƉ Ǝܓ̈ــƎ ܗƃــƍܐ܂ ſųƍƉــƎ ܓƀــƢ ܐſųſƦſــƕ Ǝــƈ ܬܐܘܪſܐ ܕܗ̣ܝ 

 ƈــƕ ƎــſųƍƉܬܐ܂ ܘŴــƘŴƐƇƀƘܐ ܕƦــƀƉűƟ  ̇ܗƦــƍƉܐ ܘƦــƕűſ  ̇ųــſƦſ5ܐ

ŴƖƏܪܘܬܐ ܐƮƀƉܢ: ܕܗ̣ܝ ܐſƦſــų̇  ܐſــƅ ܕܐƌƢƉــƉ̣ ƎــƖƆ ƎــƍƉ ƈــƦܗ̇  

B64rܕܬܪܬƎſ ܕŴƘŴƐƇƀƘܬܐ܂ ƎſųƍƉ ܕƎſ ܬܘܒ ƈƕ ܐܘܪ̈ܓƍܐ ܕŴƘŴƐƇƀƘܬܐ 

 Ǝــſܕ ƎــƍƉ :ܐƠƀܓŴƆܐ ܘƠƀźƠƇſܐ ܕƀƌŴ̈ſ ƎƉ ܐųƉƦƤƉܢ܂ ܗ̇ܝ ܕƮƀƉܐC95v

ŴƇƀƇƉܬܐ ܘܐܘŴƍƉܬܐ ƇƀƇƉــƦܐ ƍƃƦƉــƀܐ܂ ܗܕܐ ܓƀــƆ ƢــƍƉ ŴــƦܐ 

10ܐŴƘŴƐƇƀƘ ƎƉ̣  ̇ųſƦſܬܐ: ܘƆܐ ܬܘܒ ƦƍƉ ƦƍƉܐ܉ ܐƆܐ ܐܘܪܓŴƍܢ 

ܕųƇẛ  ܒŴŷƇܕ ܐƅſ ܕƎƍſűſƦƕ ܒƦܪƎƃ ܒƐ̈ܓƀܐܬܐ ŴſŴŷƊƆ܂

 ƈــƕ ƎــſųſƦſܐ ƎــſųƍƉ ܐ܉ſܬܐܘܪ ƈƕܕ ƎƀƆܗ ƈƀƃܬܗ ܗŴ̈ƍܒƦƄƉD56v 27

 ƎــſųƍƉ܂ ܘƎــſƮƟƦƉ ܐƍــƀƃ̈ ܪƦܕܐܦ ܒــ ƎــƀƇſܐ: ܐƊــƀƤ̈ܐ ܓƆܐ ܘƇــƀƇƉ̈

ܐƍƀƃ̈ ƈƕ ƎſųſƦſܐ ƍſŵ̈ŶƦƉܐ ܘƈƕ ܓųƀƣ̈űܘܢ ܘųƀƤ̈Ŷܘܢ ܘܗܘſــųܘܢ 

 ƎſųƍƉ ܐűŶ ܐűŶ ƈƄƆ ƎƊ̈ŷƆܐ ܕƦƀƃ̈ܘűܒ ƎƀƆܕܗ ƎſųƀƇƕܘܢ: ܕųƇܒŴŶ15ܘ

 ƎƀƇſܢ܉ ܐƮƀƉܐ ܐƍƙ̈ƆŴſ ƈƕ ܬܘܒ Ǝſܕ ƎſųƍƉ ܂ƎƍſƞƉܕ ƅſܐ ƎƍſƢƉܐ

ܕܒƦƕƞƊܐ ƎƍſŴŶ ܕܐųſƦſܘܢ ܕƍƀƃܐ ܘܕܗƎƀƌ̈ ܕƍƀƃ ƎƉ̣ ƈƖƆܐ܂

 ƈــƕ ƎſųƍƉ ܬܐ܉ŴƘŴƐƇƀƘܐ ܕƍܐܘܪ̈ܓ ƈƕ ųƆ ܢƮƀƉܕܐ Ǝſܕ ƎƀƆܗ 28

  ̇ųــƀƇƕ ƎــſųƍƉܘ :ųƆ ܢƮƀƉܐ ܐƦƇƀƇƉ ܬܐŴƍƉܐܘƆ  ̇ųƆ Ǝŷ̈ƤŶܕ ƎƀƇſܐ

20ܕŴƇƀƇƉܬܐ ųƆ ƎƊ̈ƀƏ: ܘƈƕ ƎſųƍƉ ܐƎƀƇſ ܕƙ̈ƀƠƌــƆ ƎــƆ  ̇ųܐܘƍƉــŴܬܐ 

 ƦــſܐƢſųƌ ƢــƉܐƊƆ ƎƍſűſƦƕ ܬܘܒ ƎƀƆܗ ƈƕ܂ ܘųƆ ƎܒƦƄ̈Ɖ ܐƦƇƀƇƉC96r | P9r

 Ǝــƍſűſųƕܕ ƎƀƇſܐ ܐƦſŴ̈Ŷܬ Ƌƕ :ƎſųƍƉ ܐűŶ ܐűŶ ƈƄƆ Ƌŷ̇Ɔܒܐ ܕƢƤܒ

ŴƇƉ̈ ƎƉܗܝ ܕܓܒƢܐ܂

2   Ǝــ ــP: Ǝ ܕƦƤƉܐƀƆـ ــBCD      3   ƅ ܕƦƤƉܐƆ̈ـ ــCDP: ƅ ܕܐſـ ــB      5    ̇ų ܕܕܐſـ         BCD ܗܝ :P ܐſƦſـ

        P ܕƘŴƐƇƇƀƘـــŴܬܐ :BCD 1ܕƘŴƐƇƀƘـــŴܬܐ   P      7 ܕƘŴƐƇƇƀƘـــŴܬܐ :BCD ܕƘŴƐƇƀƘـــŴܬܐ

ــŴܬܐ ــŴܬܐ :BCD 2ܕƘŴƐƇƀƘـ ــƠܐ   P      8 ܕƘŴƐƇƇƀƘـ ــŴܬܐ + [ܕƀźƠƇſـ         .BD add. in marg ܕܪܘƣـ

ــŴܓƠƀܐ Ɔܬܐ + [ܘŴــ ƇƀƇƉܘ BD add. in marg.    |    Ǝــ ƍƉ CDP:  ̇ųــ ƍƉ B      9   Ƣــ ƀܓ CDP: Ǝــ ſܕ B      

      P ܕųƀƇƕܘܢ :BCD [ܕſųƀƇƕــom. P      15   Ǝ [ܗƀƃــƘŴƐƇƇƀƘ P      12   ƈــŴܬܐ :ƘŴƐƇƀƘ BCDــŴܬܐ   10

17   Ǝƀƌ̈ܘܕܗ BCD: ƎƀƆܘܕܗ P      18   ܬܐŴƘŴƐƇƀƘܕ BCD: ܬܐŴƘŴƐƇƇƀƘܕ P      22   ܒܐƢƤܐ + [ܒƍܒŵܒ D 

add. (corr.?) in marg.
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who pose questions or answer them, and there are one or more interlocutors 

who argue against those who are questioned40.

Also, those writings which are spoken as if by one person41 are further 26

divided as follows. Some of them are about teʾoriya (θεωρία), which means 

“knowledge” and is the first part of philosophy, and some of them are written 

about practice, which is the second part of philosophy, as we have said above. 

And further, some of them are written about instruments (ὄργανα) of philoso-

phy which are called in Greek dialeqṭiqa (διαλεκτικά) and logiqa (λογικά) and 

which we designate as “logic” and “logical craft”42. For this is not a part of phi-

losophy, neither is it a subpart, but it is only its instrument (ὄργανον), as we 

will demonstrate at length later on43.

So, of his theoretical writings some are about rational and incorporeal 27

beings, and they are also called “After natures”44, others are about visible na-

tures, their accidents and affections, and their generation and corruption — we 

will speak about each one of them according to our ability in the appropriate 

places45, — and still others are written about mathematical sciences which, as 

we have demonstrated, are between nature and those beings that are above 

nature46.

Of those (writings) which he composed as instruments of philosophy, some 28

concern those things that contribute to the logical craft, some of them he com-

posed about logic (itself), and some of them he wrote about such things that are 

attached to the logical craft47. We will further explain these subjects in detail in 

those sections that suit each one of them, quoting from the words of this man 

(i.e. Aristotle).

40 Ammonius and other commentators thus divide the systematic treatises (τὰ συνταγματι-

κά), cf. the commentary to §24 above.

41 What Ammonius and other commentators refer to with the term τὰ αὐτοπρόσωπα are 

treatises written by Aristotle in the first person.

42 Cf. Ammonius, In Cat. 4.18–5.4; Philoponus, In Cat. 4.23–35. Sergius modifies Ammonius’ 

division in some aspects.

43 See §§30–48.

44 Gr. μετὰ τὰ φυσικά, “(what comes) after natural things”, i.e. the treatise Metaphysics.

45 Sergius speaks several times of his intention to compose commentaries on Aristotle’s 

works on natural philosophy, particularly on Physics, cf. §256. Additionally, the present 

commentary contains several sections which are based on the Physics and not on the Categor-

ies (see §§263–284) and it is possible that here he refers to these sections rather than to his 

future commentaries.

46 Sergius’ division is very close to the account of Philoponus in In Cat. 4.35–5.6.

47 Ammonius speaks of the writings which either concern principles of the logical method or 

the method itself or serve as complements to it: τῶν ὀργανικῶν τὰ μὲν εἰς τὰ περὶ τῶν ἀρχῶν 

τῆς μεθόδου τὰ δὲ εἰς τὰ περὶ αὐτῆς τῆς μεθόδου τὰ δὲ εἰς τὰ περὶ τῶν ἄλλως εἰς τὴν μέθοδον 

συντελούντων (Ammonius, In Cat. 5.6–8, cf. Philoponus, In Cat. 5.8–14; Simplicius, In Cat. 

4.28–31).
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ܐƆܐ ܕܗƣܐ ܗܕܐ ܗ̣ܘ ܒŷƇــŴܕ ܨܒƍƀــźƉ :Ǝــƈ ܕƌــűܪܫ ƖƊƤƉــƦܐ  29

ــŴ̈ܬܗ  ƦƄƉܒƍـ  Ǝــ ܕſųƇƃـ ــŴܐ  ܕܓـ  ƎſųܓƆŴــ Ƙـ ܕܗ̣ܘ  ــƎ܉  ܕƀƙƇſـ  Ǝــ ܕܐƀƇſـ

 ƈــƕ ƎــƍſƢƉ̇ܐ ƦــſܐƖſűſܘ ƦſܐƢſųƌ Ǝſܕ ƎƃܪƦܒ :ƢƉܐƊƆ ܐƦƠ̈ƀƐƙܒ

 ŪــŹ ܐŴܕܓــ Ƣــƀܐ ܓƦƇƉ ܂ƎƍſƞƉܐ ܕƉ ƅſܐ ƎſųƍƉ ܐűŶ ܐűŶ ƈƃ

 ƎƉ̇ ܂ ܘܗ̇ܝųƆ ܐƣܪűƉ ŪŹ ܐƦſűƀŷſ Ǝſܬܐ ܕŴƍƙƇƉ ܐ܂ƘŴƇƀƆ ܐŹŴƊƕB64v

ܕܓŴܐ ܒŴƉűܬ ܪܘƊƣܐ ܗ̣ܝ܂ ܗ̇ܝ ܕƎſ ܕűƀŷſܐſــƦƉ ƦܐƉــƢܐ܉ ܨܘܪܬܗ 

 :ƦƀƉűƟ ƎƍƀŷƤŶƦƉ ܝų̇ܢ ܐܦ ܒŴܓű܂ ܘܒų̇ſƦſܐ ܐƊƣܬܐ ܕܪܘƢƀƊܓ

ܘƎƃ ܐܬŴƆ Ǝƍſܬ ܗܕܐ܂

 ƦــƍƉ  ̇ܐܘ  ̇ųــſƦſܐ ܐƦƍƉ ܐ܉ ܕܐܢƖܒƊƆ ƎƆ ܙܕܩ Ǝſܕ ƎƀƆܪ ܗƦܒ 30

  ̇ųــƇſܢ ܕŴƍܐ: ܐܘ̇  ܐܘܪܓƦƇƀƇƉ ܬܐŴƍƉܬܐ ܐܘŴƘŴƐƇƀƘ ƎƉ̣ ܐƦƍƉ10

ܐųſƦẛ  ܒŴŷƇܕ܂ ƕــƈ ܗܕܐ ܓƀــƆ ƢــŴ ܐƌ̈ــƤܐ ܒſƞــƮܐ ܐܬſƢŶــŴ܉ ܐƆܐ 

ƃC96vܐƦƉ ܗŴƌ̇ܢ ܪƍƤſ̈ܐ ܕܗŴƌ̣ܢ ܐųſƦſܘܢ ƇƙƟ ųƇƃܐܘܢ ܕŴƘŴƐƇƀƘܬܐ܂

 ŴــſŴŶܬܐ: ܘŴــƇƀƇƊܘ ܒųــƉƦƣܐ ܕܐƤــƌ̈ܐ :ŴƠ̈ſܐŴźƏܐ Ƣƀܗܐ ܓ 31

ܪܕŴſܬܐ ܘܬŶــƦſŴ̈ܐ ܒƇƖــƊܐ܉ ƍƉــƦܐ ܐƉ̣ــƢܘ ܕܐſƦſــƇƀƇƉ  ̇ųــŴܬܐ 

 ƅــſܢ ܐŴ̈ƍƉ ƎſܪܬƦƆ ܗܘܢƦƇƉ ƎƉ̣ ƈƀƄƉ ܐƆܕ ƅſܬܐ܂ ܐŴƘŴƐƇƀƘ15ܕ

ܕܐƈƖƆ ƎƉ̣ ƎƌƢƉ ܬܬŴƙƐƇƀƘ ŭƇƘܬܐ: ƦƕűƀƆܐ ܘŴƖƐƆܪܘܬܐ܉ ܐƆܐ 

ــŴܬܐ܂  ܘƇƀƇƊƆـ ــŴܪܘܬܐ  ܘƖƐƆـ ــƦܐ  ƕűƀƆـ  Ǝــ ܕſـ  Ŵــ ܗƌ̇ـ ــŴ̈ܢ:  ƍƉـ  Ʀــ ƆƦƆـ

ƙſƮƘD57rܐŴƠƀźŹ ܕƎſ ܕųƍƉܘܢ ܐƦſܘܗܝ ܐܪƑƀƇŹŴźƐſ܉ ܬܪܬŴ̈ƍƉ Ǝſܬܐ 

ƦƀƉ̈űƟP9vܐ ܒŴŷƇܕ ܗƎƀƆ ܕܐܬܐƉــƉ ƢــƖƆ ƎــƀƊƀƏ ƈــƎ ܕƘŴƐƇƀƘــŴܬܐ܂ 

ŴƇƀƇƊƆ20ܬܐ ܕƦƍƉ ŴƆ Ǝſܐ܉ ܐƆܐ ܐܘܪܓŴƍܢ ܕƎƀƊƀƏ  ̇ųƇſ ܕܐų̇ſƦſ܂

4   ƎــſųƍƉ] om. P      5   ܐŹŴــƊƕ BCD: ܐƀŹŴــƊƕ P    |    ƎــƉ̇] om. D      7   ܐܦ] om. BCD      

 :BCD ܕƘŴƐƇƀƘــŴܬܐ   BCD      12 ܘܐܢ :P ܐܘ̇     |    ƘŴƐƇƇƀƘ PــŴܬܐ :ƘŴƐƇƀƘ BCDــŴܬܐ   10

 :P    |    ƎƉ̣ BP ܕŴƘŴƐƇƇƀƘܬܐ :BCD ܕŴƘŴƐƇƀƘܬܐ   P      15 ܗܘܐ :BCD ܗܐ   P      13 ܕŴƘŴƐƇƇƀƘܬܐ

ƅſܐ ƎƉ̇ CD      16   ŭƇƘܬܬ BCD: ŭƇƘܐܬ P    |    ܬܐŴƙƐƇƀƘ BCD: ܬܐŴƘŴƐƇƇƀƘ P    |    ܐƆܐ 
      ƍƉ] om. PــŴ̈ܢ   ƆƦƆ] om. D      17ــƍƉ ƦــŴ̈ܢ ܗƌ̇ــŴ ܕſــƕűƀƆ ƎــƦܐ ܘƖƐƆــŴܪܘܬܐ ܘƇƀƇƊƆــŴܬܐ

18   ŴƠƀźŹܐƙſƮƘ BCD: ŴƠƀźźƘƮƘ P    |    ܘܗܝƦſܐ] om. P    |    ƑƀƇŹŴźƐſܐܪ C: ƑƀƆųŹŴźƐſܐܪ 

B: ƑƀƆųŹŴźƏܐܪ D: ܣŴƀƇźźƐſܐܪ P      19   ƎƀƆܗ BCD: Ǝƀƌܗ P    |    ƢƉܕܐܬܐ CDP: ܘƢƉܕܐܬܐ B        

ƈƖƆ ƎƉ] om. BD    |    ܬܐŴƘŴƐƇƀƘܕ BCD: ܬܐŴƘŴƐƇƇƀƘܕ P      20    ̇ųƇſܕ] om. B
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For now, we intend to speak only briefly about the general division of his 29

writings in order to train the hearing of those who learn, but later on we will 

speak clearly and specifically about each one of them according to our ability. 

For a general explanation might be very obscure for those who learn. A particu-

lar teaching, instead, would be for them more instructive. While something 

general is similar to an idea, that which is called particular, instead, is like a 

perfect depiction of this idea. That is why we shall first think about the former 

and then turn to the latter.

[Logic, an instrument of philosophy]

After this, it is necessary for us to examine whether the logical craft is a 30

part or a subpart of philosophy, or whether it is only its instrument (ὄργανον). 

This issue has been disputed by some not insignificant people, indeed by those 

who occupy nothing less than the foremost position, at the peak (κεφάλαιον) of 

the whole philosophy48.

Thus, e.g., the Stoics — people who became renowned in logic and in 31

teaching worldly kind of argumentation — stated that logic is a part of philoso-

phy. Consequently, according to their idea, philosophy is divided not into two 

parts, as we have stated above, i.e. into theory and practice, but into three 

parts, i.e. into theory, practice, and logic. However, the Peripatetics, one of 

whom was Aristotle, established only two primary parts of philosophy which 

have been discussed above, and they considered logic to be not its part, but its 

instrument49.

48 Ammonius does not mention this question in the introductory part of his commentary on 

the Categories, although Olympiodorus discusses it at length (Prolegomena 14.13–18.12). Elias 

remarks (Prolegomena 26.35–27.1) that it belongs to the study of the Analytics, and we indeed 

find extensive discussions of this topic in the commentaries on the Prior Analytics by Alexan-

der of Aphrodisias, Ammonius, Philoponus, and Elias himself.

49 Cf. Ammonius, In An. Pr. 8.20–26; Philoponus, In An. Pr. 6.21–24; Olympiodorus, Prolego-

mena 14.18–20.
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ܐƊſــƄܐ   ƎــƉ  Ŵــƕűſ Ɔܐ  ܐƠƀƉűƟ̈ــŴ܉  ܘƇƃــųܘܢ   Ǝــſܕ źƇƘــŴܢ  32

ܐܬܬܙŴƖſ: ܐƅſ ܕܐܦ ܒܐƀƌƮŶــƦܐ Ə̈ܓƀــܐܬܐ ƊƆܐƉــƢ ܕƠƆــŴܒƇܐ܂ 

 Ǝܒــŵܬܐ: ܘܒŴــƇƀƇƊƆ  ̇ųــƆ ƎƀƊƀƏ ܬܐŴƘŴƐƇƀƘ ƎƉ̣ ܐƦƍƉ Ƣƀܓ Ǝܒŵܒ

ܐܘܪܓŴƍܢ ܕƢƄƉ  ̇ųƇſܙųƆ Ǝẛ  ܓƀƇܐƦſ܂ ܒƊܐƢƉܐ ܓƢƀ ܗ̇ܘ ܕƢƟƦƉܐ 

ƘC97rܐܕܘܢ: ܘܒــų̇ܘ ܬܘܒ ܕƟƦƉــƢܐ Ƙــűܪܘܣ܉ ƍƉــƦܐ Ɖ̣ــƘŴƐƇƀƘ ƎــŴܬܐ 

ــƌƢܐ  Ŷܗ̇ܘ ܐ Ǝــ ſܐ ܕƢــ ƉܐƊܬܐ܂ ܒŴــ ƇƀƇƉ  ̇ųــ ſƦſܢ ܕܐŴــ źƇƘ Ƣــ Ɖ̇ܐ

ܕƟƦƉــƢܐ ſűƀƍƉƢƘــƑ܉ ܐſــƅ ܗ̇ܘ ܕܐܬƤƌــƁ ܐƀƌ̈ــƀƆųƆ ƎــƀƉ̈űƟ ƎــƦܐ܉ 

B65rܐܘܪܓŴƍܢ ƢƟܐ ŴƇƀƇƊƆ  ̇ųƆܬܐ ܓƀƇܐƦſ܂

ܕܐƎƀƇſ ܕơƙƉ Ǝſ ܒــƮܘŶܐ ܐſƢƉــƎ ܐƀƇſــƎ ܕƍƉــƕ ųــƈ ܗܕܐ: ܕƆܐ  33

 ƦــƀƉűƟ ƋــƀƐƌܐ ܕƉ ƎــƍſƢƉܐ ƎــƃܪƦ܉ ܒƎــƆ ƎــƀƖŹܘܢ ܕųــƆ ܘܢƢܒــƐƌ10

 ƅſܐ Ǝſųܢ ܒŴƊƀƠƌܕ :ŴƠ̈ſܐŴźƏܐ Ǝſųܒ ƎƀŷƤŶƦƉܕ ƎƀƇſܐ ܐƦſŴ̈Ŷܬ

ܕƐƉܒſƢــƎ܉ ܕƍƉــƦܐ ܗ̣ܝ ƇƀƇƉــŴܬܐ ܕƘŴƐƇƀƘــŴܬܐ ܘƆــŴ ܐܘܪܓƍــŴܢ܂ 

ܘƉܐ ܕƑƄƌ ܘƏƢƙƌܐ Ŵŷƀƙƌܬܗܘܢ ܒųܕܐ: ܘŴƌܕܥ ܕƠſƢƏܐƦſ ܐƎſƢƉ܉ 

ܕܬܗܘܐ  ƄƤƉــŷܐ  ܘܐܘܪܓƍــŴܢ  ƍƉــƦܐ  ܕܐƘــƇܐ   ƎƍſŴــŷƉ  Ǝــſűſܗ

ŴƇƀƇƉ15ܬܐ ܕŴƘŴƐƇƀƘܬܐ܉ ܐƆܐ ܐܘܪܓŴƍܢ ܒŷƇــŴܕ ܕܐſــƅ ܬܪƀƕــƦܐ 

ܕŴƠƀźźƘƮƘ܂

 ųܐ ܒــŷــƤŶƦƉܡ ܕűــƉ ƈــƃܐ ܕŴźƏܐ ƎƉܢ ܕŴƌ̇ܗ ƈƀƃܗ ƎſƢƉܐ 34

ܐܘŴƍƉܬܐ ܐűſܐ ܕܗ̣ܝ܉ ܐܢ ܗܘ ܕƆܐ ŸƃƦƤƌ ܕܐƦſܘܗܝ ܒܐܘŴƍƉܬܐ 

C97vܐƢŶܬܐ: ܐƍƉ ƅſــƦܐ ܐܘ̇  ܐſــƍƉ ƅــƍƉ ƦــƦܐ: ܗƌܐ ƆــƍƉ ƋــƦܐ 

 ƋƆ ƎſűƉ ܂ųܐ ܒŷƤŶƦƉܬܐ ܗ̇ܝ ܕŴƍƉܐ ܕܐܘƦƍƉ ƦƍƉ  ̇ܘܗܝ ܐܘƦſ20ܐ

1   ŴƠƀƉűƟ̈ܐ P: ŴƠ̈ſܐƉűƟܐ BCD    |    ܐƆ] om. B    |    Ŵƕűſ BCD: ܐƌܥ ܐűſ P      2   ƅſܐ P: ƅſܕܐ 

BCD      3   Ǝܒŵܒ BDP: Ǝܒŵܘܒ C    |    ܬܐŴƘŴƐƇƀƘ BCD: ܬܐŴƘŴƐƇƇƀƘ P      4    ̇ųƆ] om. P      5   ܪܘܣűƘ scr.: 

 ƢƘܘűƀƍƉܘܣ :ŴƘŴƐƇƇƀƘ P      7   ƑſűƀƍƉƢƘ Pܬܐ :ŴƘŴƐƇƀƘ BCDܬܐ    |    Ƙ BCDܐܕܘܪܘܣ :ŲƘ Pܪܘܣ

BCD: ܘܣűƍƊſƢƘ corr. D in marg.    |    ƁƤƌܕܐܬ CDP: ƥƌܕܐܬܐ B    |    ƎƀƆųƆ BP: Ǝƀƌ̈ųƆ CD      9   ơƙƉ 
      P ܐBCD: ƎƀƇſ ܐom. P      11   ƅſ [ܒƮܘŶܐ ܐƎſƢƉ ܐƎƀƇſ ܕƈƕ ųƍƉ ܗܕܐ ܕƆܐ ƐƌܒƢܘܢ ųƆܘܢ

 :CDP ܘƉܐ   P      13 ܕŴƘŴƐƇƇƀƘܬܐ :BCD ܕŴƘŴƐƇƀƘܬܐ    |    ŴƇƀƇƉ] inv. BDܬܐ ܕŴƘŴƐƇƀƘܬܐ   12

ƈƀƃܐ ܗƉ B    |    ܕܐųܒ P: ܕܐųܕܒ BCD    |    ƦſܐƠſƢƏܕ BCD: ܬܗܘܢŴƠſƢƏ P      14   Ǝſűſܗ BCD: 

 ܕܐP    |    ƅſ ܕŴƘŴƐƇƇƀƘܬܐ :BCD ܕŴƘŴƐƇƀƘܬܐ   P      15 ܕܐܘܪܓŴƍܢ :BCD ܘܐܘܪܓŴƍܢ    |    P ܗܕܐ
ــƦܐ ƀƕܬܪ] om. P      16   Ŵــ ƠƀźźƘƮƘܕ P: Ŵــ ƠƀźŹ̈ܐƘƢƘܕ CD: Ŵــ ƠƀźƘƮƘܕ B      17   ܐŴــ źƏܐ P: 

ŴƠ̈ſܐŴźƏܐ BCD      19   ƅſ2ܐ] om. P    |    ܐƌܗ CDP: ܗܐ B
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Plato, on the other hand, and all the Academics were not sure in which 32

direction they should move, so that they said various things which contradict 

one another. For sometimes they assumed logic to be part of philosophy, but 

sometimes clearly proclaimed it to be its instrument. E.g., in the treatise called 

Phaedo and also in the one called Phaedrus, Plato stated that logic was part of 

philosophy, while in another treatise with the title Parmenides, as if he had 

forgot about the earlier ones, he clearly called logic an instrument50.

Those who defend (Plato’s views) answer to this that what we consider to 33

be erroneous is not in fact what they mean. We will speak about it after we 

have first considered those arguments which the Stoics elaborate in order to 

establish by means of them that, as they believe, logic is a part of philosophy 

and not its instrument51. As soon as we have refuted and disclosed their haugh-

tiness in this issue and demonstrated that they speak vainly, then we will also 

show that logic is not both a part and an instrument of philosophy but only an 

instrument in accord with the view of the Peripatetics.

Now, those from the Stoa state that, if there is something that is used by a 34

certain craft and is not found in any other craft as its part or subpart, then it is 

either a part or a subpart of the craft that uses it. Therefore, if philosophy uses 

50 Cf. Ammonius, In An. Pr. 10.20–24; Philoponus, In An. Pr. 9.3–20; Olympiodorus, Prolego-

mena 14.20–27.

51 See §§46–47, below.
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ܐųƌܘ ܕŷƤŶƦƉܐ ŴƘŴƐƇƀƘܬܐ ܒŴƇƀƇƊܬܐ: ƈźƉ ܕŴƇƀƇƉ  ̇ųſƦƀƆܬܐ 

ƦƍƉP10rܐ ܘƆܐ ƍƉــƍƉ ƦــƦܐ ܕܐܘƍƉــŴܬܐ ܐŶــƢܬܐ܉ ſűſــƖܐ ܗ̣ܝ ܕܐܘ̇  

 ƈــƀƃܐ ܗƦــƇƉ ƎƉ ܬܐ܂ŴƘŴƐƇƀƘܕ  ̇ųſƦſܐ ܐƦƍƉ ƦƍƉ  ̇ܐ ܐܘƦƍƉ

  ̇ųــſƦſܐ ܐƦــƍƉ ƦــƍƉ ܐܘ̇   ƍƉــƦܐ  ܕܐܘ̇    :ƎſŴــŷƉܕ  ƎــſƢܒƏ ܗܕܐ 

ŴƇƀƇƉ5ܬܐ ܕŴƘŴƐƇƀƘܬܐ܂

  ̇ųƀƇƕ ƎſƢܒƐƉ ܬܐŴƘŴƐƇƀƘܐ ܕƦƍƉ ܐƆܐ ܐƦƍƉ ƦƍƉ Ǝſܕ ŴƆܕD57v 35

ܕܐų̇ſƦſ܉ ƎſŴŷƉ ܬܘܒ ܘܐܦ ܗܕܐ ܗƍƃܐ܂ ܕűƊƇƃܡ ƋƆ ܕƦƍƉܐ ܗ̣ܘ 

 ųƆ űƃ ܬܘܒ ųƆܐ: ܘƍƟ ܐƆܘųƆ  ̇ųƆ űƃ  ̇ųƆ ܉ƎſƢŶܡ ܐűƉܓܐ ܗ̣ܘ ܕƆŴƘܘ

 ƦƀƉűƟ ܐƖܒƌ ܉ƎſƢƉܐ ƎſűƉ ܗ܂ƦƍƉ ܘܗܝƦſܐ ܕܐƉ ܐ ܗ̇ܘƍƟ̇ܐ ܕƤƀƍƆB65v

10ܕܐſــűܐ ܐſƦſــų̇  ܗܘƆܐ ܕƍƉــŴ̈ܬܗ̇  ܕƘŴƐƇƀƘــŴܬܐ: ܘܐſــƍܐ ܐſــƦܘܗܝ 

 ƋــƇƣܐ ܕƤــƀƌ  ̇ܐ ܐܘƆܬܐ ܗܘŴــƇƀƇƉ ܐƀƍƟܕ ƋƆ ŸƄƤƌܘ ܕųƌ܂ ܘܐƎſųƤƀƌ

  ̇ųſƦſܕܐ ƢƉܐƌ  ̇ųƆ ܐƊƇƣܐ ܗ̇ܝ ܕƦƍƉܗ̇  ܕƦƍƉ Ǝſűſ܉ ܗƎſųƍƉ ܐűŷƆC98r

ŴƇƀƇƉܬܐ܂ ܐƎſűƌ ܬŸƃƦƣ ܕƆܐ ܒŴƇƊܐܐ ܘƆܐ ܒƤƀƍܐ ƊƇƣܐ ŷƆــűܐ 

ƎſųƍƉ܉ ܗƖſűſ Ǝſűſܐ ܗ̣ܝ ܕܐƇƘܐ ƦƍƉܐ ܕűŶܐ ƎſųƍƉ ܐų̇ſƦſ܂

15ܗܘƆܐ ܗƈƀƃ ܕƦƍƉܐ ƀƉűƟــƦܐ ܕƘŴƐƇƀƘــŴܬܐ ܗ̇ܝ ܕƉƦƤƉــųܐ  36

ܬܐܘܪſܐ܉ ܐƎſųƇƃ  ̇ųſƦſ ܨܒŴ̈ܬܐ ܐƦſų̈Ɔܐ ܘܐƀƤ̈ƌــƦܐ܂ Ƥƀƌــų̇  ܬܘܒ 

ܐƦſܘܗܝ ƦƕűſܗƢſƢƣ Ǝſܬܐ ܕܗƎƀƆ܂ ܘܗŴƃܬ ܬܘܒ ܕƦƍƉܐ ܗ̇ܝ ܐƢŶܬܐ 

ܕſƢƟƦƉܐ ŴƖƏܪܘܬܐ܉ ܗܘƆܐ ܐųſƦẛ  ܕܘܒƢܐ ƀƍƊƇƕܐ ܘŴŷƤƊƉܬܐ 

ــƉ Ǝܐ  Ɖ̣ Ƣــ ſƦſ Ŵــ ƕܬܙƦƊƆ ܢŴــ ƠܒƦƤƌ ܐƆܕ Ǝــ ſܕ Ŵــ ƌ̇ܐ: ܗƤــ Ŷ̈ܬܘܒ ܕ

P10vܕŷƠƘܐ܂ ųƤƀƌ̇  ܕƎſ ܐƦſܘܗܝ ƊƆܓܒܐ ܐƎƀƇſ ܕűƕܪ̈ܢ ƎƉ̣ ܗƎƀƆ: ܘƢƖƊƆܩ 

ƎƉ̣ ܐƎƀƇſ ܕƎƀƄƉ̈܂ ŴƇƀƇƉܬܐ ܗƈƀƃ ܐƎſƢƉ܉ Ɔܐ ŴƤƉܬƘܐ űŶ Ƌƕܐ 

ƎƉ̣ ܗƆ :ƎƀƆܐ ܒųܘƆܐ ܘƆܐ ܒƤƀƍܐ܂ ƈźƉ ܕܗܘƆܐ ܕŴƇƀƇƉܬܐ ܐų̇ſƦſ܉ 

  ̇ųــ ſƦſܬܐ ܐŴــ ƍƃܪűƉ Ǝــ ſܕ  ̇ųــ Ƥƀƌ ܐ܂Ƈــ ƇƊƉܐ ܕƀــ ƍƉܗ ܐܘƢŹŴــ Ɵ ܗ̣ܘ

ــŷܐ   1 ƤŶƦƉܕ] +  ̇ųــ ــŴܬܐ    |    BCD ܒ ƘŴƐƇƀƘ BCD: ܬܐŴــ ƘŴƐƇƇƀƘ P      2    ̇ܕܐܘ BDP:  ̇ܐܘ C      

ــŴܬܐ   3 ــŴܬܐ :BCD ܕƘŴƐƇƀƘـ ــŴܬܐ   P      5 ܕƘŴƐƇƇƀƘـ ــŴܬܐ :BCD ܕƘŴƐƇƀƘـ       P ܕƘŴƐƇƇƀƘـ

 :P ܘܐܦ    |    BD ܐP      7   ƎſŴŷƉ CP, corr. D in marg.: ƎſƢƉ ܕŴƘŴƐƇƇƀƘܬܐ :BCD ܕŴƘŴƐƇƀƘܬܐ   6

 ܕŴƘŴƐƇƇƀƘܬܐ :BCD ܕŴƘŴƐƇƀƘܬܐ   ƦƍƉ B      10ܐ ܕƦƍƉ CDP: ųƇſܗ   om. P      9 [ܗ̣ܘ   BCD      8 ܐܦ

P      11   ƋƆ] om. P      12   ܐűŷƆ C: ܐűŶűƆ BDP    |    ܐƦƍƉܕ BCD: ܐƦƍƉܘ P      15   ܐƦƍƉܕ BCD:  ̇ܗƦƍƉܕ 

P    |    ܬܐŴƘŴƐƇƀƘܕ BCD: ܬܐŴƘŴƐƇƇƀƘܕ P      19   Ŵƌ̇ܗ BCD: ܢŴƌ̇ܗ P    |    ܢŴƠܒƦƤƌ BCD: ܢŴŷܒƦƤƌ 
P    |    ŴƕܬܙƦƊƆ] + Ǝܒ P    |    ƢſƦſ BCD: ܐƢſƦſ P      21   ƎƀƇſܐ CDP: ƎƀƆܗ B      22   ܐƆ BCP: ܐƆܘ D
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logic and if logic is neither a part nor a subpart of any other craft, it is clear that 

it is either a part or a subpart of philosophy52. So, they believe to have demon-

strated by means of this argument that logic is either a part or a subpart of phi-

losophy.

However, they suppose it to be not a subpart but rather a part of philoso-35

phy, and they demonstrate this as follows53. Everything that is a part and a 

portion of something else has the same subject matter (ὕλη) and also the same 

goal as that thing whose part it is54. Thus, they say, we shall first examine what 

the subject matter of the parts of philosophy is and what their goal is. If we 

then discover that logic has such a subject matter and such a goal that corres-

pond to either of them (i.e. the parts of philosophy), then we could say that logic 

is a subpart of that part to which they correspond. But if one finds out that it 

corresponds neither in material nor in goal to either of them, then it would 

become apparent that it may not be their subpart.

Now, the subject matter of that primary part of philosophy which is called 36

theory are all divine and human things, while its goal is the true knowledge of 

them. As for the other part which is called practice, its subject matter is govern-

ment in the world and moderation of the passions, i.e. not allowing them to act 

in excess of what is appropriate, while its goal is to choose those things which 

are profitable and to avoid those which are harmful. So, they say that logic is 

not associated with any of them either in subject matter or in goal, since the 

subject matter of logic is skilful organisation of speech, while its goal is applica-

52 Cf. Ammonius, In An. Pr. 9.6–12: ἐάν τις τέχνη κέχρηταί τινι ὃ μηδεμιᾶς ἄλλης τέχνης μέρος 

ἐστὶν ἢ μόριον, τοῦτο πάντως ταύτης τῆς τέχνης ἢ μέρος ἐστὶν ἢ μόριον. <...> ἡ δὲ φιλοσοφία, 

φασίν, κέχρηται τῇ λογικῇ, ἥτις οὐδεμιᾶς ἄλλης τέχνης *** τῆς φιλοσοφίας ἀλλ’ ἢ μέρος ἢ 

μόριον. See also Olympiodorus, Prolegomena 14.29–15.2.

53 Cf. Ammonius, In An. Pr. 9.5–6: συλλογίζονται γὰρ οὕτως.

54 Cf. Philoponus, In An. Pr. 6.31–32: τὸ γὰρ μόριόν τινος καὶ τῆς ὕλης κοινωνεῖ καὶ τοῦ 

σκοποῦ ἐκείνῳ οὗ ἐστι μόριον.



92  Edition

ܕܬƦſŴ̈Ŷܐ ƮſƢƣܬܐ ܕܗܘƎſ̈ ܒƇƇƊƉ ƢŹŴƟ űƀܐ ܕƦƉܬƋƀƏ ܬܪƞſܐƦſ܂ 

 ƎــƉ̣ ƢܒــƆ ܬܐŴــƇƀƇƉܕ  ̇ųــƤƀƌܐܗ̇  ܘŴــƇƉ ܐ ܗ̣ܘƌƢــŶܕܐ ƈźƉ ƋƆ ƎſűƉC98v

Ŵ̈ƍƉܬܗ̇  ܕŴƘŴƐƇƀƘܬܐ: ܗŴƌ̇ ܕƎſ ܕܬܐܘܪſܐ ܘܕŴƖƏܪܘܬܐ: ſűſــƖܐ ܗ̣ܝ 

ܕƦƍƉ  ̇ųſƦƀƆܐ ܕűŶܐ ƎƉ̣ ܗƎƀƆ: ܕܗŴƃܬ ܬܬŪƤŶ ܗܘܬ ܕƦƍƉ ƦƍƉܐ 

5ܐųſƦẛ  ܕŴƘŴƐƇƀƘܬܐ܂

 ƦــƍƉ  ̇ܐ ܗ̣ܝ ܐܘƦــƍƉ  ̇ܕܐܘ ƎƍſŴŶ ƦƀƉűƟܕ ƈźƉܕ ƈƀƃܗ ƎſƢƉܐB66r 37

 ƦــƍƉ  ̇ųــſƦƀƆܕ ƦــſܐƀƇܓ ƦſŴــŶܐܬ Ǝſܐ ܕƣܬܐ: ܗŴƘŴƐƇƀƘܐ ܕƦƍƉ

  ̇ųــ ܐſƦſـ  Ÿــ ܬƃƦƣـ ــƦܐ  ܕƍƉـ ــƢܘܣ  Ƙـ  ƈــ ƃـ  Ǝــ Ɖ̣ـ ــƃƢܐ  ƣـ ــƦܐ܉  ƍƉـ

D58rܕŴƘŴƐƇƀƘܬܐ܂ ܐƍƄſܐ ܕƆܐ ƀƄƉــƦƆ ƈܪܬſــƍƉ ƎــŴ̈ܢ ܬܬƇƘــŭ܉ ܐƆܐ 

Ŵ̈ƍƉ ƦƆƦƆ10ܢ ܐƅſ ܕܐƎſƢƉ܂ ƦƆܐܘܪſܐ ܘŴƖƐƆܪܘܬܐ ܘŴƇƀƇƊƆܬܐ܂

ــƞܢ  ܕܬܪſ̈ـ  Ǝــ ƐƉܒſƢـ  űــ ƃـ ــƎ܉  ܐſƢƉـ  Ŵــ ܐŴźƏܐƠ̈ſـ  ƈــ ܗƀƃـ  Ǝــ ܗƀƆـ 38

 ƎƉ̣ܢ ܕŴƌ̇ܗ ƎſƢƉܐ ƎƀƆܬܗܘܢ ܕܗŴƆ܂ ܕƢƊܓƆ Ǝſ̈ܪƦƤƉ ܐƆܗܘܢ ܘƦſŴ̈Ŷܬ

ܐܪųƆ ƎƀƐƄƉ űƃ ƑƀƇŹŴźƐſܘܢ ܗƍƃܐ܂ ܕƆــŴ ܬܪƞſܐſــƦ ܐܬܐƉــƢܬ 

 Ʀــ ܕƠƙƌـ ــƢܘ  ܐƏܒـ ــƦܗ̇   ܕƇźƉـ ــƦܐ:  ƀƉűƟـ ܗ̇ܝ  ــƦܐ  ƇƉـ  Ʀــ ܘܐܬƐƌܒـ

 ƈــƃܘ ܕƢƉܗ̇ܝ ܕܐ ƚƇŶܕ Ƣƀܘܢ ܓųƆ ܂ ܙܕܩ ܗܘܐƦſܐƞſܗܘܢ ܬܪƦſŴŶ15ܬ

űƉP11r | C99rܡ ܕŷƤŶƦƉܐ ܒų ܐܘŴƍƉܬܐ ܐƢŶܬܐ: ܐܢ ƦƀƆܘܗܝ ƍƉــƦܐ ܐܘ̇  

ƦƍƉ ƦƍƉܐ ܕܐܘŴƍƉܬܐ ܐƢŶܬܐ܉ ƙƏŴƌــŴܢ ܗܘܘ ܘƌܐƉــƢܘܢ ܕܐܢ 

ــŴܬܐ  ƍƉܢ ܕܐܘŴــ ƍܐ ܐܘ̇  ܐܘܪܓƦــ ƍƉ Ʀــ ƍƉ  ̇ܐ ܐܘƦــ ƍƉ ܘܗܝƦــ ƀƆ

ܐƢŶܬܐ܉ ܕųƇẛ  ܕܐܘŴƍƉܬܐ ܗ̇ܝ ܕŷƤŶƦƉܐ ܒų ܐƦſܘܗܝ ܐܘ̇  ƦƍƉܐ 

20ܐܘ̇  ƦƍƉ ƦƍƉܐ ܐܘ̇  ܐܘܪܓŴƍܢ܂ ܘܗƍƃܐ Ŵŷƌܘܢ ܗܘܘ ƙƠƌܐƦſ ܕƆܐ 

ƦƍƉܐ ܘƆܐ ƦƍƉ ƦƍƉܐ ܕƘŴƐƇƀƘــŴܬܐ ܐſƦſــƇƀƇƉ  ̇ųــŴܬܐ܉ ܐƆܐ 

2   ƋƆ BCD: ŴƆ P    |     ̇ųƤƀƌܘ BCD: ܐƤƀƌܘ P    |    ܬܐŴƇƀƇƉܕ BCD:  ̇ܬܗŴƇƀƇƉܕ P      3   ܬܐŴƘŴƐƇƀƘܕ BCD: 

 .ƦƍƉ1] omܐ   D      4 ܬܐܘܪſܐ ܘŴƖƏܪܘܬܐ :BCP ܕܬܐܘܪſܐ ܘܕŴƖƏܪܘܬܐ    |    P ܕŴƘŴƐƇƇƀƘܬܐ

P    |    ܬŴــƃܕܗ BCD: Ǝــƃܕܗ P      5   ܬܐŴــƘŴƐƇƀƘܕ BCD: ܬܐŴƘŴƐƇƇƀƘ P      7   ܐƦƍƉ] + ܗ̣ܝ BCD        

 :BCD ܕŴƘŴƐƇƀƘܬܐ   BCD      9 ܕܐP:  ̇ųſƦſ ܐP      8    ̇ųſƦſ ܕƘŴƐƇƇƀƘــŴܬܐ :BCD ܕƘŴƐƇƀƘــŴܬܐ

      P ܐBCD: ƎſƢƉ ܕܐŴ̈ƍƉ] om. P    |    ƎſƢƉܢ ܐB    |    ƅſ ܬܬŴ̈ƍƉ] + ŭƇƘܢ   P      10 ܕŴƘŴƐƇƇƀƘܬܐ

13   ƑƀƇŹŴــźƐſܐܪ C: ƑƀƇŹŴــźƏܐܪ D: ƑƀƆųŹŴــźƐſܐܪ B: ܣŴƀƇƇźźƐſܐܪ P    |    ܬƢƉܐܬܐ 
ƦܒــƐƌܘܐܬ BCD: ƦܒƐƌܐܬ P      14   ƦƠƙƌܕ BC, corr. D in marg.: ƦƙƠƌܕ DP      16   ܘܗܝƦƀƆ ܐܢ 
      BCD ܘܗŴƃܬ :P ܘܗƍƃܐ   ƦƍƉ] om. hom. C      20ܐ ܐܘ̇  ƦƍƉ ƦƍƉܐ ܕܐܘƍƉــŴܬܐ ܐŶــƢܬܐ

P ܕŴƘŴƐƇƇƀƘܬܐ :BCD ܕŴƘŴƐƇƀƘܬܐ   21
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tion of correct arguments that are arranged properly by means of ordered 

speech. Therefore, since both the subject matter and the goal of logic are 

different from those of the parts of philosophy, i.e. of theory and practice, it is 

clear that it is not a part of any of them and it thus may not be considered to be 

a subpart of philosophy55.

Hence, they say, since we have first shown that (logic) should be either a 37

part or a subpart of philosophy, but now it has been clearly demonstrated that 

it is not a subpart, what remains as the only possible conclusion is that it is a 

part of philosophy, which is thus divided not into two parts but into three parts, 

as we have said, i.e. into theory, practice, and logic.

This is what the Stoics say, being sure that their arguments are straightfor-38

ward and they have not missed anything. Against it the followers of Aristotle 

spoke, refuting them as follows: The first premise from which they believe to 

straightforwardly develop their argument is not correctly formulated and 

understood56. For instead of saying, “something that is used by a certain craft 

and is not found in any other craft as its part or subpart”, they should have ex-

panded it and said, “if it is not a part, or a subpart, or an instrument of another 

craft, it is either a part, or a subpart, or an instrument of the craft that uses it”. 

This way, they would have shown consequently that logic is not a part or a 

subpart of philosophy but its instrument. However, they omit “an instrument” 

55 Cf. Ammonius, In An. Pr. 9.22–34; Philoponus, In An. Pr. 6.31–7.8; Alexander of Aphrodisi-

as, In An. Pr. 1.13–2.1.

56 Cf. Ammonius, In An. Pr. 10.2: ἐροῦμεν ὅτι παρελογίσαντο. Cf. also Philoponus, In An. Pr. 

7.10–11: δυνατὸν μὲν γὰρ καὶ πρὸς τοῦτον αὐτὸν ἀντιστῆναί τε καὶ ἐλέγξαι τὴν πρότασιν ὡς 

κακῶς προβεβλημένην.
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 ŴƊƏ ܐƦƍƉ ƦƍƉܐ ܘƦƍƉܢ ܘŴƍܐܘܪܓ ŴƠܒƣ Ǝſܢ ܕŴƌ̣ܢ܂ ܗŴƍܐܘܪܓ

 ƦــƍƉ ܬܐŴــƇƀƇƉ  ̇ųــſƦƀƆܕ ŴــſŴŶܘ ܕƢܒــƏܬ ܐŴــƃܕ: ܘܗŴŷƇܐ ܒƦƇƊܒ

ƦƍƉܐ ܕŴƘŴƐƇƀƘܬܐ ܐƆܐ ƦƍƉܐ܂

 ƈــƃ܂ ܘܐܦ ܗ̇ܝ ܕŴــƠƀźźƘƮƘܘܢ ܕųــƍƉ ƎــƀƖƊƣ ܪ ܗܕܐ ܬܘܒƦܒــ 39

B66vܐܘŴƍƉܬܐ ܐűẛܐ ܕܗ̣ܝ ܕŷƤŶƦƉܐ ܒƍƊــƦܐ ܕܐܘƍƉــŴܬܐ ܐŶــƢܬܐ: 

 ƅــſ܂ ܐų̇Ƈſܢ ܕŴƍܗ̇  ܐܘܪܓƦƍƉ ܐſܗ̇ܝ ܕܗ̇ܘ ƎƉ ŪŹ ܐ ܗ̣ܝƢƠƀƉ ܗܕܐ

ܕܐƢƆŴƆ ƈƕ ƎƍſƢƉܘܬܐ ܘƈƕ ܐƙƆــƢܘܬܐ܂ Ɖ̣ــƎ ܗƀƆــƎ ܓƀــƆ ƢــƢƆŴܘܬܐ 

ܕܪƃ̈ــƤܐ܂  ܒƃƮــܒܐ   ƎــƀŷƤŶƦƉܕ  ƎــƀƇſܐƆ ܘſــųܒܐ  ƘܓــŴ̈ܕܐ:  ƕܒــűܐ 

ܘܐƢƙƆܘܬܐ ܬܘܒ ƍƉܓűܐ ܐƙƆ̈ܐ ܘųſܒܐ ŴƠƆܒźƌƢــŴܬܐ܂ ܘܒűܓــŴܢ 

 Ǝــ ƀŷƤŶƦƉܕ ــƦܐ  ƀƉű̈Ɵ Ǝــ ƀƆܗ Ǝــ Ɖ̣ Ǝــ ſųſܬܪܬ Ǝــ ƀƆܗ Ǝــ ƀƌܢ ܐƮــ ƠƀƉC99v

 ƎƀŷƤŶƦƉܘ ܕųƌܐ ƎſűƉ ܉Ǝƀƌ̈ܗ Ǝſų̈ſƦſܐ Ƣƀܓ ƎƀƆܗ ƈźƉ ܂Ǝſųſű̈ܒƖܒ

ــųܘ  ƌܬܐ: ܐŴــ ƇƀƇƊܐ ܒƌƮــ Ŷܐ ܬܘܒ ܐƍــ Ɖ̈ܬܐ ܘܐܘŴ̈ــ Əܐ ܘܐƮــ Źܪܗ

ܕƦƍƉܐ ܐŴƇƀƇƉ  ̇ųſƦſܬܐ ܕŴƘŴƐƇƀƘܬܐ܉ ŷƃƦƤƉܐ ųƆ̇  ܪܗƢŹܘܬܐ 

 Ǝــ ƀŷƤŶƦƉܕ ƈــ źƉ ܬܐŴــ ƘŴƐƇƀƘ Ǝــ Ɖ̣ Ƣــ ſƦſ ܢƮــ ƠƀƉܬܐ ܕŴــ ƀƏܘܐP11v

 ƋƀƏܐ ܗ̣ܝ ܕܬܬƢƀƄƣ ܕܗܕܐ ƈźƉ ܐƆܢ܂ ܐŴƍܕܒܐܘܪܓ ƅſܗ̇  ܐƦƍƊܒD58v

 ŴــƆ ܉Ǝــƀƌ̈ܐ ƦــŷƄƣܬܐ ܕܗ̣ܝ ܐŴــƀƏܘܬܐ ܘܐƢــŹܪ ܪܗƦܬܐ ܒــŴƘŴƐƇƀƘ

ƦƍƉܐ ܐŴƇƀƇƉ  ̇ųſƦſܬܐ ܕŴƘŴƐƇƀƘܬܐ ܐƆܐ ܐܘܪܓŴƍܢ܂

 ƎƀŷƄƤƉ :ܬܐŴƇƀƇƉ ܬܐ ܗܘܬŴƘŴƐƇƀƘܕ  ̇ųƍƉܗ̇ܝ ܕ ƎƉ̣ ܐ ܬܘܒƆܘ 40

 ŴƆܕ ƈźƉ ܬܐ܂ŴƇƀƇƉ  ̇ųſƦſܬܐ ܐŴƘŴƐƇƀƘܐ ܕƦƍƉܕ ƢƊܓƆ ܘܢŴŷƌܕ

űƉ ƈƃ20ܡ ܕܗ̇ܘܐ ƎƉ̣ ܐܘŴƍƉܬܐ ƦƍƉܗ̇  ܐƦſܘܗܝ ƙƇƃ ƎƉ̣ــƢܘܣ܂ ܗܐ 

 ƅــſܐ ܐƍܐܘܪ̈ܓــ ƎــſųƆ ܢű̈ܒــƕ Ǝــƀƌ̈ܬܐ܉ ܗŴــƍƉ̈ܕܐܘ ƎſܓܐܗŴƏ Ƣƀܓ

ܕܐܦ ƌܓƢܐ ܘƀƍƀƟܐ܂ ƌܓƢܐ ܓƕ̇ Ƣƀܒű ܐܪܙƦƘܐ ܘƦƌŴƍƃܐ ܘܓــƀƌŴܐ: 

      B ܕCD: ŴƠƀźƘƢƘ ܕƘƢƘܐP: ŴƠƀźŹ̈ ܕP      4   ŴƠƀźźƘƮƘ ܕƘŴƐƇƇƀƘــŴܬܐ :BCD ܕƘŴƐƇƀƘــŴܬܐ   3

 ŴƠƆܒŴźƌƢܬܐ ܘܒűܓŴܢ    |    ƍƉ BCDܓƢܐ :ƍƉ Pܓűܐ   BCD      9 ܒŪƃƢ ܪƤƃ̈ܐ :P ܒƃƮܒܐ ܕܪƤƃ̈ܐ   8
 :BCD ܕŴƘŴƐƇƀƘܬܐ   Ɔ P      13ܐƮƠƀƉ BCD: ƎƀƇſܢ ܐƎƀƌ ܗƎƀƆ ܬܪܬſųſــƉ̣ ƎــƎ ܗƀƆــƀƉű̈Ɵ ƎــƦܐ

 ܐܘܪܓŴƍܢ :CDP ܕܒܐܘܪܓŴƍܢ   ŴƘŴƐƇƇƀƘ P      15ܬܐ :ŴƘŴƐƇƀƘ BCDܬܐ   P      14 ܕŴƘŴƐƇƇƀƘܬܐ

B    |    ܕܗܕܐ CP: ܗܕܐ BD      16   ܬܐŴــƘŴƐƇƀƘ BCD: ܬܐŴƘŴƐƇƇƀƘ P      17   ܬܐŴƘŴƐƇƀƘܕ BCD: 

      om. hom. P [ܐƆܐ ܐܘܪܓŴƍܢ ܘƆܐ ܬܘܒ ƎƉ̣ ܗ̇ܝ ܕųƍƉ̇  ܕŴƘŴƐƇƀƘܬܐ    |    P ܕŴƘŴƐƇƇƀƘܬܐ

 űƊƇƃܡ :ƢƙƇƃ BCDܘܣ    |    ƦƍƉ BCDܐ :ƦƍƉ Pܗ̇    P      20 ܕŴƘŴƐƇƇƀƘܬܐ :BCD ܕŴƘŴƐƇƀƘܬܐ   19
P ܙܪƦƘܐ :BCD ܐܪܙƦƘܐ    |    ƕ̇ Pܒűܐ :ƕ̇ BCDܒƌ] inv. P    |    űܓƢܐ ܘƀƍƀƟܐ   P      22 ܘƢƙƇƃܘܣ
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and put only “a part or a subpart” in their statement and thus believe to have 

shown that logic is not a subpart of philosophy but its part57.

After this, we shall listen further to some of the Peripatetics. Whenever 39

some craft makes use of a part of another craft, it is much greater than the one 

whose part serves as its instrument, as we may say about bridle-making and 

navigation. One of them, i.e. bridle-making, produces bridles and provides 

those who use them in horsemanship with them, while navigation gives course 

to ships and allows one to steer them. Hence in both cases the latter (crafts) are 

superior to the former ones which they utilize for their service. Provided that 

this is true, if we consider that rhetors, doctors, and any other craftsmen use 

logic, then if logic were a part of philosophy it would turn out that rhetoric and 

medicine are much greater than philosophy for they use its part as their instru-

ment. But since it would be absurd to place philosophy which is the source of 

rhetoric and medicine after them: logic is not a part of philosophy but its 

instrument58.

Further, merely from the fact that logic originates from philosophy they 40

cannot demonstrate at all that it is a part of philosophy, because not everything 

that is generated by some craft is necessarily part of it. For, behold, there are 

plenty of crafts which produce their own instruments, as in the case of carpen-

ters and blacksmiths. For a carpenter produces a hammer, a rule, and a corner, 

57 See this argument in Ammonius, In An. Pr. 10.2–7 and a more detailed account in Philo-

ponus, In An. Pr. 7.10–23.

58 Cf. Ammonius, In An. Pr. 10.9–26; Philoponus, In An. Pr. 8.1–15; Olympiodorus, Prolego-

mena 15.31–16.10; Alexander of Aphrodisias, In An. Pr. 2.22–33. Sergius’ account finds its 

closest parallel in Philoponus.
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C100rܕܐƎſųſƦſ ܐܘܪ̈ܓƍܐ ܕܐܘŴƍƉܬܗ ܘƦƍƉ ŴƆܗ̇܂ ܘƍƀƟــƀܐ ܬܘܒ Əــƌűܐ 

ųƆ ƈƤŶ̇B67r ܘܐܪܙƦƘܐ: ܕܐųſƦſܘܢ Ɖ̈ܐƌܐ ܕŸƤŶƦƉ ܒųܘܢ ܘƦƍƉ ŴƆܐ 

 Ǝــ Ɖ̣ـ  Ǝــ ܐƘـ ــŴܬܐ  ƇƀƇƉـ ܘܐܦ   Ǝــ ſűƉـ ــŴܬܗ܂  ܕܐܘƍƉـ ــƦܐ  ƕűſـ  Ǝــ Ɖ̣ـ

ƘŴƐƇƀƘــŴܬܐ ܐŷƃƦƣــƦ ܘܐܬƊƀƟــźƉ Ʀــƈ ܬŶــƦſŴܗƎſ ܕܨܒــŴ̈ܬܐ܉ 

ƦƍƉ  ̇ųſƦƀƆ5ܐ ŴƘŴƐƇƀƘ ƎƉ̣ܬܐ ܐƆܐ ܐܘܪܓŴƍܢ: ܕܒܐűſܗ̇  ŷƉــſŴܐ 

ܗܘܬ  Ɖــſƞܐ  Ɔܐ   Ƣــƀܓ ܗܕܐ   ƎــƉ̣  ƢــźƏ ܕƀƐƃ̈ــƎ܂   ƎــƀƇſܐ ܘܓƇ̇ــƀܐ 

ŴƘŴƐƇƀƘP12rܬܐ ƊƆܐܬܐ ƢƉŴƖƆܐ ܕܒƤƍƀƍ̈ܐ܂

ــƕűܐ  ſƦƉ ܐ܉Ʀــ ƍƉܗ̇  ܕƦــ ƀƍƊŶƦƉ ܐƦــ ƇƉܕ  ̇ųــ ƍƉ ܘܬܘܒ ܐܦ 41

 Ƣــƀܐ ܓƦƍƉ ܬܐ܂ŴƘŴƐƇƀƘܕ  ̇ųſƦſܢ ܐŴƍܕܐܘܪܓ ƦſܐƀƇܬܐ ܓŴƇƀƇƉ

10ܐųſƦẛ  ܗ̇ܘ űƉܡ ܕűƃ ܐƦſܘܗܝ ܒų̇ܘ Ɖܐ ܕܐƦſܘܗܝ ƦƍƉܗ Ɖــƌųܐ 

ųƆ: ܘƄƉ ųƍƉ ƈƟƦƤƌ űƃܐ ųƆ܂ ܐƅſ ܕܐƎƍſƢƉ ܕܪܓƇܐ ƍƉــƦܗ ܗ̣ܝ 

 ųƍƉ ŪƐƌܐ: ܘܐܢ ܬܬŴܓ ųƇƄƆ ܐƀƌųƉ ųܒ  ̇ųſƦſܐ űƃܐ܉ ܕƢܓƘܕ

  ̇ųــƍƀƄƆ ƌųƉــƀܐ    ̇ųــſƦſܐ ܐܢ  Ɔܐ  ܕſــƎ܉  ƇƀƇƉــŴܬܐ  Ɔــų܂  ƄƉــƀܐ 

 ƈــźƉ ܡ܂űــƉ  ̇ųــƆ ܐƀƄƉ  ̇ųſƦſܐ ܐƆ ܐ ܬܘܒ ܐܢƆܬܐ: ܘŴƘŴƐƇƀƘܕ

 ƎــƀƇſܐ ƎــſųƇƃܐ ܕƦــƕűſ Ƣــƀܬܐ܂ ܗ̣ܝ ܓŴ̈ܒــƞܒ  ̇ųــſƦſܐ  ̇ųƉŴــƍƟ ܕܗ̣ܝC100v

ܕܐƎſųſƦſ ܐųſƦẛ  ܒƎſų܉ ܐܢ ƎſųƆ ƎƍƀƊƄŶ ܘܐܢ Ɔܐ ƎſųƆ ƎƍƀƊƄŶ܂ 

ŴƇƀƇƉܬܐ ܕƎſ܉ ƎƆ ܗ̣ܘ ƆܐƎƀƇſ ܕƆܐ ſųƆ ƎƍƀƊƄŶــŷƉ ƎــſŴܐ ſųƆــƆ ƎــƎ܂ 

ƎſűƉ ܗ̣ܝ Ʀƕűſܐ ųƉŴƍƟ̇  ܐųſƦẛ  ܒƞܒŴ̈ܬܐ܂ ܐܢ ƎſųƆ Ǝƍƀƕűſ ܘܐܢ 

Ɔܐ܉ ƎƍƀƠƀƍƏ ܕŴƇƀƇƉ ƈƕ Ǝſܬܐ: ܕܒܐűſܗ̇  ƌܐܬƕűƀƆ Ǝſ̈ــƦܢ܂ ܘܒűܓــŴܢ 

ƦƍƉ ŴƆD59rܗ̇  ܗ̣ܝ ܕƘŴƐƇƀƘــŴܬܐ ƇƀƇƉــŴܬܐ܉ ܐƆܐ ܐܘܪܓƍــŴܢ ܕܒܐſــűܗ̇  

ƕűſƦƉܐ ŴƘŴƐƇƀƘ ƎƆܬܐ܂

 ƈــźܒƦƉ ܬܐ܉Ŵ̈ــƍƉ ƎــſųƇƃ Ǝ̈ܒƐƌƦƉ ܐ܂ ܕܐܢƍƃܗ ƎſƢƉܬܘܒ ܐ 42

 ƅſܐ Ǝſܬܐ ܕŴƘŴƐƇƀƘ ܂ųƇſܬܐ ܕŴ̈ƍƉ ƎſųſƦſܐ ܕܐƉ ܘܐܦ ܗ̇ܘ ųƆB67v

1   ƎſųſƦſܕܐ BCD: ܘܢųſƦſܕܐ P      3   ƎƘܐ BCD: ܐܦ P      4   ܬܐŴƘŴƐƇƀƘ BCD: ܬܐŴƘŴƐƇƇƀƘ P      

ــŴܬܐ   5 ƘŴƐƇƀƘ BCD: ܬܐŴــ ƘŴƐƇƇƀƘ P      6   Ǝــ ƀƇſܐ BCP: Ǝــ ƀƌܐ D      7   ܬܐŴــ ƘŴƐƇƀƘ BCD: 

ــŴܬܐ ƘŴƐƇƇƀƘ P      9   ܬܐŴــ ƘŴƐƇƀƘܕ BCD: ܬܐŴــ ƘŴƐƇƇƀƘ P      11   ܗƦــ ƍƉ P: ܐƦــ ƍƉ BCD      

 :BCD ܕŴƘŴƐƇƀƘܬܐ    |    ƦƍƉ Pܐ :ƦƍƉ BCDܗ̇    P      20 ܕŴƘŴƐƀƇƇƀƘܬܐ :BCD ܕŴƘŴƐƇƀƘܬܐ   14

ــŴܬܐ ƏŴƙƀƇƇƀƘܕ P      21   ܬܐŴــ ƘŴƐƇƀƘ BCD: ܬܐŴــ ƏŴƙƇƇƀƘ P      23   ܘܐܦ P: ܐܦ C: om. BD        

ųƇſܬܐ ܕŴ̈ƍƉ] inv. P    |    ܬܐŴƘŴƐƇƀƘ BCD: ܬܐŴƘŴƐƇƇƀƘ P
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which are instruments for his craft and not a part of it. And also a blacksmith 

forges an anvil and a hammer, which are tools that he uses and not a part of his 

craftsmanship. That is why logic too, even though it is produced and established 

by philosophy for the sake of demonstrating things, is not a part of philosophy 

but an instrument, by means of which it shows and makes visible things that 

are hidden. Without it, in fact, it would be impossible for philosophy to enter 

the world of men59.

Also, from the defining account of the part it becomes evident that logic is 41

clearly an instrument of philosophy. For a part is something that completes the 

thing whose part it is when it is present in it and makes it deficient when taken 

away from it60. E.g., we say that, when a leg which is a part of a body is in it, it 

makes the whole (body) complete, but when it is separated from (the body), it 

makes it deficient. But logic neither makes the nature of philosophy complete 

when it is present nor does it make the latter in any way deficient if it is not 

present. In fact, its essence is in things, for it is knowledge of all existing things 

in which it exists, regardless of whether we comprehend them or not. For logic 

reveals to us those things which we do not comprehend61 and it is knowledge 

whose essence is in things, regardless of whether we know them or not. Thus, 

we need logic by means of which we come to our knowledge. And consequently, 

logic is not a part of philosophy but an instrument by means of which philoso-

phy becomes known to us62.

Further, they say the following. If all the parts are removed from something 42

whose parts they are this thing will perish too. But as we have just said, philo-

59 Cf. a brief note by Ammonius, In An. Pr. 9.36–10.1 and a lengthy account of this argument 

by Philoponus, In An. Pr. 7.23–8.6. See also Olympiodorus, Prolegomena 15.23–30.

60 Cf. Olympiodorus, Prolegomena 17.6–7: τὸ μέρος συμπληρωτικόν ἐστι τῆς οὐσίας τοῦ 

πράγματος· ἀμέλει τοι παρὸν μὲν σώζει τὸ ὅλον ἀπὸν δὲ φθείρει.

61 Cf. Olympiodorus, Prolegomena 17.10–11: ἡμεῖς οἱ ἄνθρωποι τῆς λογικῆς ἐδεήθημεν πρὸς 

ἀπόδειξιν, τῆς δὲ ἀποδείξεως εἰς κατάληψιν τῶν κεκρυμμένων. See also Philoponus, In An. Pr. 

8.24–25.

62 For this argument, see Ammonius, In An. Pr. 8.26–33; Philoponus, In An. Pr. 8.21–27; 

Olympiodorus, Prolegomena 17.4–17.
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 ƈــźƉ ܬܐŴــƇƀƇƉ ŪــƐƌܐ ܐܢ ܗ̇ܘ ܕܬܬƇــźܒƦƉ ܐƆ ܐ܉ƣܗ ƎــƌƢƉܕܐ

ــŴܬܐ  ƇƀƇƉـ   ̇ųــ ܐſƦſـ ــƦܗ̇   ƍƉـ  Ŵــ Ɔـ ــŴܢ  ܘܒűܓـ ــų̇܂  ƍƀƃـ ــƦܘܗܝ  ܕܐſـ

ܕŴƘŴƐƇƀƘܬܐ܉ ܐƆܐ ܐܘܪܓŴƍܢ ܕų̇Ƈſ܂

 ƎſƢƉܐ ܕܐƀƊſűƟܐ ƎƉ̣ܢ ܕŴƌ̇ܬ ܗŴƆ ܐ ܗ̣ܘ ܕܐܦƍܙܒ Ǝſܕ ƎƀƆܪ ܗƦܒP12v 43

L1rܕŴƇƀƇƉܬܐ ƦƍƉ ƋƆܐ ܗ̣ܝ ܐűŷƃ ܘܐܘܪܓŴƍܢ ܕŴƘŴƐƇƀƘܬܐ ƊƆܐƢƉ܂ 

 ŴــƆܬܐ ܘŴــƘŴƐƇƀƘܕ ܕŴــŷƇܐ ܒƦــƍƉ  ̇ųــƆ ƎــƀƊƀƏܕ Ƣــƀܢ ܓŴــƌ̇ܬ ܗŴــƆC101r

 ƎــƀƆܗ űƀܬܐ ܒŴƍƐƄƉ ܐ ܗܘܬƌܐ ƢܒƏ̇ܕ ƅſܐ ƦſܐƠƙƏ ܢ܉Ŵƍܐܘܪܓ

ܕܐܬܐƢƉ܂ Ŵƕűƌܢ ܗƈƀƃ ܘܐܦ ܗƎƀƆ܉ ܕƏ ŪŹܓــƇŷƤƉ Ɓــƙܐ ƍƉــƦܐ 

Ɖ̣ــƎ ܐܘܪܓƍــŴܢ܂ ƍƉــƦܐ ܓƀــƇźƉ ƢــƦܗ̇  ܐſƦſــų̇  ܘƆــźƉ ŴــƉ ƈــűܡ 

 ƈــźƉ ŴــƆܘ ŪــƐƌƦƉ ܐƌƢŶܐ ܕܐƦŷƤŶ ƈźƉ Ǝſܢ ܕŴƍ܂ ܐܘܪܓƎſƢŶ10ܐ

 ƎــƉ ܐ ܕܗ̣ܝűẛܬܐ ܐƢŶܐ ܐƦƍƉ  ̇ܐ ܐܘƇܐܘ̇  ܪܓ Ƣƀܐ ܓűſ܂ ܐųƉŴƍƟ

ƘܓƢܐ Ʀſ ƈźƉܗ̇  ܐſƦſــų̇܂ Ƥƕــƙܐ ܕſــƎ ܐܘ̇  ƐƉــƢܐ ܐܘ̇  ƠƉــŶűܐ܉ 

 ƎــſűƉ ܘܢ܂ųƉŴƍƟ ƈźƉ ŴƆܘܢ ܘųſƦſܐ ƎſƢŶܡ ܐűƉܐ ܕƦŷƤŶ ƈźƉ

Ɩſűſܐ ܗ̣ܝ ܕŴƆ ܗ̣ܝ ܗܝ ƦƍƉܐ ܘܐܘܪܓŴƍܢ܂

 ųــƇƃ ܐűܒــƕ ܉Ūــƃܘ̣  ܕܬܬܪųƌܐ ܐƦƍƉ Ƌƕ ܐƦƍƉ :ܐƍƃ15ܘܬܘܒ ܗ 44

ܗ̇ܘ Ɖܐ ܕܐŴ̈ƍƉ ƎſųſƦſܬܗ܂ ܐܘܪܓŴƍܢ ܕſــƕ ƎــƋ ܐܘܪܓƍــŴܢ ܐƌــųܘ 

ܕƦƌܪŪƃ ܐƚƆ ܙܒƎƀƍ̈܉ Ɔܐ ƕ̇ܒųƇƃ ƈƃ ű ܗ̇ܘ Ɖܐ ܕܐƦſܘܗܝ ܐܘܪܓŴƍܢ 

 ƈــƀƃܐ ܗƆ ܐ܂ƦــƍƉ ƎſƢŶܢ ܘܐŴƍܗ̣ܘ ܐܘܪܓ ƎſƢŶܐ ܐƌܗ ƈźƉ܂ ܘųƇſܕ

ــƦܐ  ƍƉܘ űــ ŷƃܢ ܐŴــ ƍܗ̣ܝ ܐܘܪܓ űــ ƃ ܬܐ ܗ̣ܝŴــ ƇƀƇƉ ܐ ܕܬܗܘܐſƞــ ƉC101v

20ܕŴƘŴƐƇƀƘܬܐ: ܐſــƅ ܕܐƉ̣ــźƇƘ ƢــŴܢ ܘƇƃــųܘܢ ܐƠƀƉű̈ƟــŴ܂ ܐƆܐ ܐܘ̇  

 ƈــ ƖƆ Ǝــ Ɖ̣ ƎƍſŴــ Ŷܕ ƅــ ſܐ ܕܬܗܘܐ ܐſƞــ Ɖ̇ ܐƆܕ ܗ̇ܝ ܕŴــ ŷƇܐ ܒƦــ ƍƉB68r

        P ܐBCDL:  ̇ųſƦſ ܗ̣ܝ   CD      5 ܐƀƉűƟܐܐ :B ܐƉűƟܐſܐ :P ܐƀƊſűƟܐ   om. P      4 [ܕŴƘŴƐƇƀƘܬܐ   3

űــŷƃܐ BCD: ܐűــŷƃܐ P    |    ܬܐŴــƘŴƐƇƀƘܕ BCD: ܬܐŴــƘŴƐƇƇƀƘܕ P      6   ܬܐŴــƘŴƐƇƀƘܕ BCD: 

 ܘܪܓƇܐ :BCDL ܐܘ̇  ܪܓƇܐ   űƉ] om. P      11ܡ   P      9 ܐܘ̇  :BCDL ܘP    |    ŴƆ ܕL:  ̄ŴƘ̄ŴƐƇƇƀƘ ܕŴƙƐƇƀƘܬܐ

P      12    ̇2ܐܘ BCDL: ܝűــƟܘ P      14   ܢŴƍܘܐܘܪܓ BCD: ܢŴƍܐܘܪܓ P    |    ܐƍƃܢ ܘܬܘܒ ܗŴƍܘܐܘܪܓ 
      ƦƍƉ] lac. in Lܐ ƦƍƉ Ƌƕܐ ܐųƌܘ̣  ܕܬܬܪƕ Ūƃܒűܐ Ƈƃــų ܗ̇ܘ Ɖܐ ܕܐſųſƦſــƍƉ ƎــŴ̈ܬܗ

 :BCDL ܐP      19   űŷƃ ܕܐųſƦſܘܢ :BCDL ܕܐƦſܘܗܝ    |    ƕ C      17   ƈƃ] om. CPܒűܢ :ƕ BDPܒűܐ   15

ــűܐ ŷƃܐ P      20   ܬܐŴــ ƘŴƐƇƀƘܕ BCDL:  ̄Ŵــ ƘŴƐƇƇƀƘܕ P    |    Ŵــ ƠƀƉű̈Ɵܐ L: Ŵــ ƠſܐƉű̈Ɵܐ BCD: 

ŴƌܐƉű̈Ɵܐ P    |     ̇ܐ 21…ܐܘƦƍƉ BCDL: ܐƦƍƉܘ P
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sophy will not perish if logic is removed from it, since this is what its nature is. 

Consequently, logic is not a part of philosophy but its instrument63.

After this, it is time to speak about those from the Academy who state that 43

logic is both a part and an instrument of philosophy. For I suppose that by 

means of what was said a sufficient refutation has been provided of those who 

state that it is only a part of philosophy. Now, we shall also understand that a 

part differs very much from an instrument. For a part exists in virtue of itself 

and not in virtue of something else, while an instrument is used for the benefit 

of something else and not in virtue of itself. For instance, a hand, a leg, or any 

other part of the body exists in virtue of itself, while an axe, a saw, or a drill 

exists in order to be used by something else and not in virtue of itself. There-

fore, it is clear that a part and an instrument are not same thing64.

And further, the following (argument). If one part is attached to another 44

part, together they will bring about the whole whose parts they are. However, if 

you attach one instrument to another a thousand times, they will never bring 

about the whole thing whose instruments they are. Hence the instrument and 

the part differ from one another. That is why logic may not be at the same time 

both an instrument and a part of philosophy, as Plato and all the Academics 

state, but it is either only a part, which is not possible as we have shown above 

63 Cf. Olympiodorus, Prolegomena 17.14–15: ἡ λογικὴ ἀναιρουμένη οὐκ ἀναιρεῖ τὴν φιλοσο-

φίαν· ἡ λογικὴ ἄρα ὄργανον τῆς φιλοσοφίας. See also Ammonius, In An. Pr. 10.9–11; Philo-

ponus, In An. Pr. 8.27–29.

64 Cf. Olympiodorus, Prolegomena 16.30–34: ἴδιον μέρους ἐστί, φασί, τὸ δι’ αὑτὸ παραλαμβά-

νεσθαι, ὀργάνου δὲ τὸ δι’ ἕτερον παραλαμβάνεσθαι. εἰ δὲ ἡ λογικὴ οὐ δι’ ἑαυτὴν παραλαμβά-

νεται ἀλλὰ δι’ ἕτερον, διὰ τὴν ἀπόδειξιν, τὸ δὲ δι’ ἄλλο παραλαμβανόμενον τοῦ δι’ ὃ παρα-

λαμβάνεται ὄργανόν ἐστιν, ἡ λογικὴ ἄρα οὐκ ἔστι μέρος τῆς φιλοσοφίας ἀλλ’ ὄργανον. See also 

Philoponus, In An. Pr. 8.25–27.
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 Ɨܕܬܒــ ƅــſܕ ܐŴــŷƇܢ ܒŴــƍܐܘ̇  ܐܘܪܓ :ŴــƠſŴźƏ̈ ܬŴــƆܬܐ ܕŴƍƐƄƊܒ

Ƣƣܪܐ܂ ܘܕܓƇܐ ܗ̣ܝ ƦƇƉܗܘܢ ܕƦƍƉ  ̇ųƆ ƎƀƊƀƏܐ ܐűŷƃ ܘܐܘܪܓŴƍܢ܂

 űƃ ܐ ܗ̣ܝűſܐ ƋƆ ܕܗܐ :ƢƉܐƊƆ ƎſűƖƉ ܘܢ ܗ̇ܝ ܕܐܦƢƉܐƌ ƎſűƌܐD59v | P13r 45

  ̇ųſƦſܐ ƎƘܘܢ܂ ܕܐųƀƇƕ ܐƄƘܗƦƉ ܢ܉Ŵƍܘܐܘܪܓ  ̇ųſƦſܐ ܐƦƍƉ ܗ̣ܝ

  ̇ųــƇſܕ űƃ  ̇ųƇſܕ ŴƆ ܐƆܢ܉ ܐŴƍܘܐܘܪܓ űŷƃܐ ܐƦƍƉ ܗ̣ܝ űƃ ܐ ܗ̣ܝűſ5ܐ

  ̇ųــ ſƦſܐ Ǝــ Ɖ̇ ܐƦــ ƍƉܕ ƈــ źƉ ܂Ǝــ ſųſܬܪܬ  ̇ųــ ſƦſܬܐ ܐŴــ ــűܐ ܨܒ ŶܕL1v

ܕƘܓƢܐ܂ ܐܘܪܓŴƍܢ ܕƆ ƎſــŴ ܕƘܓــƢܐ ܐƆܐ ܕƙƌــƤܐ܂ ܕܒܐſــűܗ̇  ƕ̇ܒــűܐ 

 ƎƀƇſܐ :ŴƊƄŶ ܐ ܗܕܐƆܘ ƎſűƉ ܗܘܢ܂ƦŷƤŶ ƈƕ ܐƍƠƌŴƏ ܐ: ܕܗ̇ܘܐƕ̈ܙܘ

ܕƦƍƉܐ ܘܐܘܪܓŴƍܢ ܕŴƘŴƐƇƀƘܬܐ ŴƇƀƇƊƆ  ̇ųƆ ƎƀƊƀƏܬܐ܂

C102rܗŴƌ̇ܢ ܕƎſ ܕŴźƇƘ ƎƉ̣ܢ܉ ƎƀƠƙƌ ܪܘŶܐ ŴƙƇŶܗܝ ܗƍƃܐ܂ ܕƇƀƇƉــŴܬܐ  46

 ƎــƉ ƢــźƏ  ̇ųƉŴــƍƟ ܗ̣ܝ  ̇ųــſƦſܘ ܕܐų̇ܐ܂ ܒــſŵــŶƦƉ ܐƀــƌ̈ܙ ƎــſܪƦܒ ƋــƆ

ܨܒŴ̈ܬܐ: ܘܒų̇ܘ ܕܒƎſų ܒƞܒŴ̈ܬܐ ŵŶƦƉܐ Ɵــų̇ƊſŴ܂ ܕܐſــƅ ܐƄſــƍܐ 

ܐƎſƢƉ ܕܐܦ ܨܒŴ̈ܬܐ ܐƦƀƌƮŶܐ ܒųܘܢ ܒƎƀƆų ܬܪƎſ ܙƀƌ̈ܐ ܐƎſųſƦſ܉ 

  ̇ųܘܒــ ƋــƆ ܂ ܗܕܐƎــſܐ ܐܘ̇  ܕܬܪܬƦــƉܐ ܐűــŶܐ ܕƦŶŴــƤƉܐ ܕƌܙ ƅſܐ

ــƍܐ ܕܗ̣ܘ  ſܐ ܐƌƢــ Ŷܐ ܐƊƣŴــ ــų̇ƊſŴ܂ ܘܒܓ Ɵ ܘܗܝƦــ ſܐ ܐƦŶŴــ ƤƊ15ܒ

ܕŸƤƉƦƉ ܒų̇  ܗܘ̇ܐ ų̇ƊſŴƟ܂ ܘƇƀƃܐ ƋƆ ܬܘܒ ܕƀƉ̈ܐ ܐܘ̇  ܕƢƊŶܐ ܐܘ̇  

  ̇ųƉŴــƍƟ ܗ̣ܘ ƋــƆ ܘܗܝƦſ܉ ܐƎƇƀƃ̈ܬƦƉܐ ܕƦƀƌƮŶܬܐ ܐŴ̈ܨܒ ƎƉ̣ ܐűŶܕ

Ƈƀƃܐ: ܘܐƦſܘܗܝ ܬܘܒ ܐܦ ܒƞܒŴ̈ܬܐ ܗƎƀƌ̈ ܕƦƉܬƎƇƀƃ̈ ܒــų܂ ƐƟــźܐ 

ƤƉــŷܐ  ܐܘ̇   Ɖ̈ــƀܐ  ܐܘ̇   ܬܘܒ  ܘƊŶــƢܐ  ƀƃــƇܐ:  ܗ̣ܘ  ƟƦƉــƢܐ   Ƣــƀܓ

20ܕƦƉܬƦƀƇƉ ƈƀƃܗ܂ ܗŴƃܬ ܘܐܦ ŴƉܕſܐ ܗ̣ܘ Ƈƀƃܐ ƟƦƉــƢܐ ܘŶــź̈ܐ 

ܬܘܒ ƦƀƇƉܗ܂

1   ŴــƠſŴźƏ̈ L: ŴƠſܐŴźƏ̈ܐ BCDP      2   ƎƀƊƀƏܕ BCDL: ƎƀƊƀƏܘ P    |    űŷƃܐ BCDL: ܐűŷƃܐ P      

 ܐűſܐ   P (ditt.)      5 ܐűſܐ ܗ̣ܝ űƃ ܗ̣ܝ ƦƍƉܗ ܐųſƦẛ  + [1ܐP    |     ̇ųſƦſ ܐƦƍƉܗ :ƦƍƉ BCDLܐ   4
 ̇ųــſƦſܬܐ ܐŴܐ ܨܒــűــŶܕ  ̇ųــƇſܕ űــƃ  ̇ųــƇſܕ ŴــƆ ܐƆܢ ܐŴــƍܘܐܘܪܓ űŷƃܐ ܐƦƍƉ ܗ̣ܝ űƃ ܗ̣ܝ 
 :BCDL ܕƘŴƐƇƀƘــŴܬܐ   P      9 ܐŷƃــűܐ :BCD ܐŷƃــlac. in L    |    ű [ܬܪܬſųſــźƉ Ǝــƈ ܕƍƉــƦܐ

 om. BCD      12    ̇ųƊſŴƟ L, corr. D in [ܗ̣ܝ    |    P ܕܐƦſܘܗܝ :BCDL ܕܐP      11    ̇ųſƦſ ܕŴƘŴƐƇƇƀƘܬܐ

marg.:  ̇ųƉŴƍƟ BCDP      13   ܬܐŴ̈ܨܒ BCDP: ܬܐŴ̈ܒƞܒ L      14   ƋƆ] + ܐܦ P      15    ̇ųƊſŴƟ LP:  ̇ųƉŴƍƟ 

BCD      16   ŸƤƉƦƉܕ BCDP: ŸƤŶƦƉܕ L    |    ܐƢƊŶܐܘ̇  ܕ BCDP: ܐƢƊŶܘܕ L    |     ̇2ܐܘ̇  19…2ܐܘ] lac. 

in L      18   ܐܦ BCD: ܘܐܦ P    |    ܐźــ ƐƟ BCP: ܬܐƞــ Ɵ D      19   ܐƢــ ƟƦƉ P: ܐſƢــ ƟƦƉ BCD      

20   ƈƀƃܬƦƉܕ BCD: ƈƀƃƦƉܕ P    |    ܬ ܘܐܦŴƃܗ P: ܬ ܘܐܦŴƃܘܗ B: ܬŴƃܘܗ D    |    ܬ ܘܐܦŴƃܗ 
D ܐܘ :BP ܗ̣ܘ    |    ŴƉ] om. hom. Cܕſܐ ܗ̣ܘ Ƈƀƃܐ ƢƟƦƉܐ ܘź̈Ŷܐ ܬܘܒ ƦƀƇƉܗ
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in our refutation of the Stoics, or only an instrument, as the truth requires. So 

the statement of those who consider it both part and instrument is false65.

And if they say, as they are accustomed to do, “Behold, a hand may at the 45

same time be a part and an instrument!”, one should answer them that, even if 

the same hand might be both a part and an instrument, however it cannot be 

both of them for one and the same thing. For it is a part of the body, while it is 

an instrument not of the body but of the soul which uses it in order to make 

necessary movements. But this is what those who set logic as a part and an 

instrument of philosophy do not comprehend66.

The followers of Plato, however, say in his defence that logic may be 46

considered in two ways. On the one hand it exists by itself apart from things, 

and on the other it is in things that its subsistence may be observed. Also, of 

other objects, e.g. of a measure of one or two cubits, we say that they exist in 

the same two ways. On the one hand it exists in measure, and on the other its 

subsistence is in some other body that is measured. Thus, some amount of 

water or wine or other things that can be measured exists by itself as the mea-

sure but also in those things that are measured by it. Also a pint is said both of 

the measure and of wine or water or oil whose amount is measured. Similarly, 

a peck is said of the measure and also of grain of a certain amount67.

65 A short version of this argument is found in Philoponus, In An. Pr. 8.29–31: καὶ πάλιν συν-

τιθέμενα τὰ μέρη ποιεῖ τὸ ὅλον, τὰ δὲ ὄργανα οὐδαμῶς· τὰ ἄρα μέρη οὐκ ὄργανα.

66 Philoponus suggests the same ficticious dialogue, see In An. Pr. 8.31–36: εἰ δέ τις εἴποι ‘καὶ 

μὴν ἡ χεὶρ μέρος οὖσά ἐστι καὶ ὄργανον, ὥστε οὐκ ἄτοπον τὴν λογικὴν καὶ ὄργανον οὖσαν 

εἶναι καὶ μέρος’, φαμὲν ὅτι ἀλλ’ οὐ τοῦ αὐτοῦ· οὐ γὰρ οὗ ἐστι μέρος ἡ χείρ, τούτου ἐστὶ καὶ 

ὄργανον, ἀλλὰ πρὸς ἄλλο καὶ ἄλλο· μέρος μὲν γὰρ τοῦ σώματος ὡς σώματος, ὄργανον δὲ τῆς 

ψυχῆς. Olympiodorus also presents this imagined speech which he puts in the mouth not of 

some anonymous Platonist but of Plato himself: Prolegomena 17.18–23.

67 Cf. Ammonius, In An. Pr. 10.36–38 and 11.15–20; Philoponus, In An. Pr. 9.3–5 and 9.13–15; 

Olympiodorus, Prolegomena 15.23–29.
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  ̇ųƉŴــ ƍƠܬܐ ܒŴــ ƇƀƇƉ ܘܐܦ  ̇ųــ ſƦſܕܐ Ǝــ ſƢƉܬܐ ܐŴــ Ɖűܒ  ̇ųــ B68vܒ 47

  ̇ųܪ ܒــŴــŷƌ ƥƌܐ ܕܐƉ  ̇ųſƦſܐ ƋƆ  ̇ųƉŴƍƠܬܐ܂ ܘܒŴ̈ܕܨܒ Ǝſ̈ܗƦŷƤŷܘܒ

 Ǝــſܐ ܕƦــŷƤŷܐ܂ ܒƦſŴ̈ــŶƦܐ ܘܒƇــƇƊƊܒ  ̇ųــƆ ŪƐ̇ƌ ܐƆ űƃ ܗƦƀƕܪƦܒP13v

C102vܐſƦſــų̇܉ Ɖܐ ܕܒƇƊƊــƇܐ ܕܒƀƉ̈űــƦܐ ܘܒƠــƉ̈ ƢŹŴــƇܐ ܘܒŶƦــƦſŴ̈ܐ 

5ܕܗ̈ܘƎſųƍƉ Ǝſ ܬܬŪƐƌ ܐܘƍƉܐƦſ܂ ܘܒűܓــŴܢ ƆــƋ ܐſــƅ ܐܘܪܓƍــŴܢ 

ܘܐƦƍƉ ƅſܐ ƐƌܒŴźƇƘ  ̇ųܢ: Ə űƃܐܡ Ɔــų̇  ܐſــƅ ܐܘܪܓƍــŴܢ Ɖ̇ــƎ܉ 

 Ǝſܐ ܕƦƍƉ ƅſܐ :ŪƐƌܐ ܬܬƦſŴ̈ŶƦܐ ܘܒƇƉ̈ ƢŹŴƟܐ ܕƦŷƤŷܐ ܕܒƉ

  ̇ųܪ ܒــŴــŷƌ ܬܐŴܕܨܒ̈ــ ƎſܗƦŷƤŶ űƖƇܐ ܕܒƉ ܉ų̇Ɔ ƈƠƣ̇ ܬܐŴƘŴƐƇƀƘܕ

des.L1vܐƥƌ ܒƦƕűƀܗ ƦſƦŶܐƦſ ܒܓŴ ܬܪƦƀƕܗ܂ ܐܢ ܕƢƀƙƣ Ǝſ ܐƎſƢƉ ܘܐܢ 

D60rܐƀƌƢŶܐƈƕ :ƎƀƊƄŶ Ʀſ ܗܕܐ ܕƅƇſ ܐų̇ſƦſ܉ ܕƢƟ̇ űƃܐ ܐƌــƦ ܬƘــƢܘܫ 

ܘܬƈƃƦƏ܂

ܪƣ̈ܐ  ܒƆƦــƦܐ  ƏــƄܐ   ŪــƐƌ ƉűƟــƀܐ܉  ܗƌܐ   ƈــƀƃܗ ƉܐƉــƢܐ  48

ܕܐܬܬŴƊƀƏ ܒų ܕܐųſƦſܘܢ ܗƎƀƆ܂ ƆŴƘܓų̇  ܕŴƘŴƐƇƀƘܬܐ ܘƆŴƘܓܐ 

 ƈــ ܕƕـ ــƦܐ  ܘܒƖـ ــƑƀƇŹŴ܂  ܕܐܪźƐſـ ــŴ̈ܬܗ  ƦƄƉܒƍـ  Ǝــ ܕſųƇƃـ ــŴܐ  ܕܓـ

  ̇ųــƇſܢ ܕŴــƍܬܐ ܘܐܢ ܐܘܪܓŴــƘŴƐƇƀƘܐ ܗ̣ܝ ܕƦــƍƉ ܬܐ: ܕܐܢŴــƇƀƇƉ15

ܐų̇ſƦſ܂ ܒƊܐƢƉܐ ܕƎſ ܕܬܪųƤƀƌ ƈƕ Ǝẛ  ܕųƇẛ  ܕŴƇƀƇƉܬܐ ܐƎƍſƢƉ܂

Ɖ ƋƇƣܐƢƉܐ ƀƉűƟܐ܂

      L ܕܒƦƀƉ̈űܐ :BCD ܕܒƇƊــƦܐ :P ܕܒƇƊƊــƇܐ    |    P ܕƉܐ :Ɖ BCDLܐ   BCD      4 ܐܦ :LP ܘܐܦ   1

5   ƦſܐƍƉܐܘ BCDP: ܬܐŴƍƉܐܘ L      6   ܐܡƏ BCLP: ƋƏ D    |    ƎƉ̇] om. BCD      8   ܬܐŴƘŴƐƇƀƘܕ 

BCD: ܬܐŴــƙƐƇƀƘܕ L: ܬܐŴــƘŴƐƇƇƀƘܕ P      9   ƥــƌܐ] +  ̇ųܒــ P    |    ܗƦــƕűƀܒ CDP: ܗƦــƀƕܪƦܒ B      

      P ܕŴƘŴƐƇƇƀƘܬܐ :BCD ܕŴƘŴƐƇƀƘܬܐ    |    B ܕܐܬܬCDP: ƋƀƏ ܕܐܬܬom. B      13   ŴƊƀƏ [ܗƌܐ   12

14   ƑƀƇŹŴــ ــ źƐſܕܐܪ C: ƑƀƆųŹŴــ ــ źƐſܕܐܪ B: ƑƀƆųŹŴــ ــ źƏܕܐܪ D: ܣŴــ ــ ƀƇźźƐſܕܐܪ P      

 + :B ܘŴƣ ųƀƆܒŷܐ ܐƍƀƉܐ ܐƀƉűƟ] + ƎƀƉܐ   ŴƘŴƐƇƇƀƘ ƎƉ P      17ܬܐ :BCD ܕŴƘŴƐƇƀƘܬܐ   15

 ܕƢƏܓƑƀ ܪƀƍƀƖƤſܐ܂ ܨƀźŶ ƈƕ ŴƆܐ ܕƢƏܛ ܘܨŴƆܬܐ ƇƙƆܓܐ ܬźƉܐ ܐܢ ܕŪŹ ܘܐܢ ܕܒƥƀ܂

P
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In the same way, they say, also logic exists for its own sake and for the sake 47

of something else that uses it. It exists for its own sake when one observes it in 

his intellect without applying it in speech and in demonstrations. But it exists 

for the sake of what uses it when it is skilfully applied in speech, in combina-

tion of words, and in demonstrations. That is why Plato regarded it both as in-

strument and part. He took it for an instrument when considered in its appli-

cation through the combination of words and demonstrations. But he regarded 

it as a part of philosophy when one contemplates it in pure knowledge in his 

intellect apart from its application by something else68. Now, whether they are 

speaking well or they are far from understanding, that is what you will distin-

guish and comprehend yourself while reading this.

Here ends the first book, wherein three points69 have been discussed, 48

namely the division of philosophy, the general division of all the writings of 

Aristotle, and the question of whether logic is a part of philosophy or its instru-

ment. In the second book, we will speak about the goal of logic.

End of Book One.

68 Cf. Ammonius, In An. Pr. 11.3–20; Philoponus, In An. Pr. 9.5–20; Olympiodorus, Prolego-

mena 15.29–37.

69 Syr. reše, corresponding to Gr. τὰ κεφάλαια, “headings”, the main points discussed in the 

introductory part of a treatise.
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ƆŴ̈ƘP14rܓܐ ܕųƇẛ  ܕƉܐƢƉܐ ƀƉűƟܐ ܐųſƦſܘܢ ܗƎƀƆ܂

ƆŴƘB69r | C103rܓܐ ƀƉűƟܐ

ƇƘƦƉܓܐ ŴƙƏŴƇƀƘܬܐ ƦƆܪƎſ ܙƀƌ̈ܐ ƦƆܐܘܪſܐ ܘŴƖƐƆܪܘܬܐ܂

ܬܐܘܪſܐ ƇƘƦƉــܓܐ ƕűƀƆــƦܐ ܕܐſų̈ƆــƦܐ ܘƀƆــƍƙƆŴ̈ܐ ܘƕűƀƆــƦܐ 

5ܕƦƀƍ̈ƀƃܐ܂

ــƀƉŴܐ  ƌܘƢźƏܐƆܬܐ ܘŴــ ƀƍƊƆܘܬܐ ܘƢــ ŷƊƆ Ǝــ ƀܓƇƘƦƉ ܐƍƙƆŴ̈ــ ſ

ܘŴƠƀƏŴƊƆܪܘܬܐ܂

ŴƖƏܪܘܬܐ ƇƘƦƉܓܐ űƊƆܒŴƌƢܬܐ ܕƇƃــƕ ųــƊܐ ܘűƊƆܒƌƢــŴܬܐ 

ܕܒƦƀܗ ܕܐƥƌ ܘűƊƆܒŴƌƢܬܐ ܕųƉŴƍƟ ܕܐƥƌ܂ Ɗƌ ƋƀƐƆــƏŴ̈ܐ ܘſű̈Ɔــƍܐ 

10ܬܪƞſ̈ܐ܂

Ǝſܓܐ ܕܬܪƆŴƘ

ƑƀƇŹŴźƐſܬܗ ܕܐܪŴ̈ƍܒƦƄƉ

ƎſųƍƉ ܐƮƀƉܢ űƀŷſܐƦſ – ܗƎƀƆ ܐܓƮܬܐ ܐƎſųſƦſ܂

ܘƕƞƉ ƎſųƍƉܐƦſ – ܗƈƕ ƎƀƆ ܕܘܒƮܐ ܕƊƊ̈ƕܐ ܘƍƀƃ̈ ƈƕܐ 

15ܕŴ̈ƀŶܬܐ܂

 ƎܒــƦƄ̈Ɖ ܐƌܗܕŴــƖƆܕ ƅــſܐ ƎــſųƍƉ – ƦſܐƌŴܓــ ƎــſųƍƉܘ

 űŶ ƎƉ̣ܕ ƅſܐ ƎſųƍƉܐ ܘƊܓƦƘ ƁƌŴƙܐ ܘܒƆܐŴƤܒ ƎſųƍƉܘ

ƢƘܨܘƘܐ ܐƮƀƉܢ܂

 :CDP ܐųſƦſܘܢ    |    BCD ܗƌܐ + [ܕƉܐƢƉܐ    |    om. B [ܕB    |     ̇ųƇſ ܬܘܒ ƆŴ̈Ƙܓܐ :ƆŴ̈Ƙ CDPܓܐ   1

      ƦƆ] om. PܪƎſ ܙƀƌ̈ܐ    |    ƇƘƦƉ] inv. Pܓܐ ŴƙƏŴƇƀƘܬܐ   P      3 ܗƀƉűƟ] + Ŵƌܐ   B      2 ܕܐųſƦſܘܢ

 .ŴƖƏ] omܪܘܬܐ ƇƘƦƉܓܐ   om. P      8 [ܘƆܐƢźƏܘƀƉŴƌܐ   om. BCD      6 [ܬܐܘܪſܐ ƇƘƦƉܓܐ   4

BCD      11   Ǝــ ــƆŴܓܐ ܕܬܪſـ ــŴܣ :Ƙ BCDـ ــŴ̈ܬܗ ܕܐܪƀƇźźƐſـ ــƦƄƉ Ŵܒƍـ ــƆŴܓܐ ܕܒ̄  ܗƌـ       Ƙ Pـ

 ܕܐܪB: ƑƀƆųŹŴźƏ ܕܐܪŴźƐſܛ̄  :C ܕܐܪBCD    |    ƑƀƇŹŴźƐſ ܕƦƄƉܒŴ̈ƍܬܗ :ƦƄƉ PܒŴ̈ƍܬܗ   12

D: ܣŴƀƇźźƐſܕܐܪ P      13   ܢƮƀƉܐ] om. P      18   ܢƮƀƉܐ] + ƎſųƍƉܘ ƎƊ̈ƀƏ ܐƦſų̈Ɔܐ ƈƕ ƎſųƍƉ 
 Ʀƀƍ̈ƀƃ ƈƕܐ ƦƄƉܒƎ̈ ܘƎſųƍƉ ܐܘܪ̈ܓƦƀƍܐ ܐƎſųſƦſ ܗŴƌ̇ ܕſــƇƀƇƉ ƎــŴܬܐ܂ ſųƍƉــƟ Ǝــűܡ
ــƆ ƎــŴܬ ŷ̈ƤŶ Ǝــ ſųƍƉܐ ܘƦſŴ̈ــ Ŷܬܐ ܕܬŴــ ƍƉܕܐܘ  ̇ųــƀƇƕ Ǝــ ſųƍƉܘ Ǝــ ſųſƦſܬܐ ܐŴــƍƉܐܘ 
BCD ܐܘŴƍƉܬܐ ܗܕܐ܂
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The divisions of Book One are the following:70

First division

Philosophy is divided into two kinds, theory and practice.

Theory is divided into the knowledge of divine things, the mathematical 

sciences, and the knowledge of natural things.

The mathematical sciences are divided into geometry, arithmetic, astrono-

my, and music.

Practice is divided into rule over all people, rule over one’s own house, and 

rule over oneself; into the law-givers and the upright judges.

Second division

Aristotle’s writings:

— some of them are written particularly; these are the letters;

— some of them are intermediary; these concern the constitutions of the 

nations and about the natures of animals;

— and some are universal: some are written as reminders, some are in the 

form of questions and answers, and some are as if spoken by one person71.

70 All extant manuscripts containing Sergius’ Commentary include after each one of the 

seven books tables which depict the division of the key-terms discussed in these books. Due to 

the technical limitations of a critical edition, it is impossible to represent these division in the 

same form. Instead, they are indicated as plain text. See the Appendix, where the divisions are 

presented in the diagram form.

71 Mss. BCD add: “Some of them are dedicated to divine things, some are written about 

natural things, and some are instrumental, namely logic. Some of the (latter) are before this 

craft, some are about this craft of demonstrations, and some are attached to this craft.”


