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BOOK ONE
[Division of philosophy]

The ancients divided philosophy™ in the most consistent way, as it seems to
me, O brother Theodore, into two primary parts, which are theory® and
practice!, and they also gave an explanation as to the reason for this division.

They say that God, who is the principle of everything, also possesses two
general powers, from which all his actions originate. The first one is that
through which He establishes everything and brings it into being; the other is
that through which He takes care of the subsistence and preservation of every-
thing created by Him. Therefore, since philosophy is likeness to God, it also has
two primary parts, which are theory and practice. By means of the first one,
through which it knows everything, it resembles the productive power of the
Creator. And by means of the other one, that is by doing what is right, it imitates
His marvellous providence?.

Further, they say that, since the rational soul which is the mother of knowl-
edge is divided into two parts, so also philosophy which is knowledge of every-
thing is divided into two parts. That all the powers of the soul are divided into
two kinds is said in multiple places. Hence, they say that some of its powers are
cognitive, e.g. intellect, reasoning, and calculation, and some are animal, e.g.
passion, anger, and will. And because philosophy is purification of the whole
soul, consequently, they say, it is also divided into two parts. Through its first,

12 The following division is to a large extent found in the prolegomena texts which either
derive from or are dependent on Ammonius. Thus, it seems proper to quote in extenso the
corresponding Greek passages from these texts which reflect the Greek source used by Sergius.
13 Syr. yida'ta, “knowledge”. Later, Sergius also renders the Greek Bewpia with the loanword
te‘oriya.

14 See Ammonius, In Isag. 11.6: Stalpeitat 00V 1} 0c0Eia €ig TO BewPNTIKOV Kal TPAKTIKOV.
Cf. Elias, Prolegomena 26.7; David, Prolegomena 55.17.

15 Sergius reports the argument found by Ammonius, In Isag. 11.10-16: éneld) yap éAéyopev
Y @ocoeiav opoincy Bed etvat, 0 8¢ Be0g S1TTag Exel Tag Evepyeiag, TG HEV YVWOTIKAG
TEvTwVY TV 6VTwy, Tag 8¢ TMPOvoNTIKAG NUAV TOV KaTadeeoTépwy, elkdTwg 1} @ocopia
Slapeltal €ig 10 BewPNTIKOV Kal TPAKTIKOV- S1a yap 100 BewpnTikod YIwoKoUeY T 6vTa, SLa
8¢ 100 mpaxTkod mPovooLpeda TV KatadeeoTépwy, Kal 0UTwG é€opolobpey £avTovg Td Oed.
Cf. Elias, Prolegomena 27.9-13; David, Prolegomena 55.35-56.7.
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Book One =— 73

intellectual part, it purifies the cognitive powers of the soul, keeping them from
mistaking one thing for another and so grasping the truth and the exact mean-
ing of things. Through its second, practical part, on the other hand, it refines its
animal powers, instigating them not to be employed in anything useless, but to
make their motions upright and profitable’.

But also each one of these parts is further divided into other parts that are
called subparts. Thus, they subdivide theory, which is a primary part of philoso-
phy, into the teaching on spiritual natures, which are called divine, so that the
teaching on them is also called divine; the teaching on visible natures, which is
also called natural; and the teaching consisting of mathematical sciences, which
are called sciences in the proper sense'”.

They also give the following reason for the three-fold division of this part
which is similar to the previous one'®. Some living beings are completely sepa-
rate and removed from matter and from the density of bodies, dwelling in the
subtle, perfect, and incorporeal spiritual realm. And some of them are placed in
opposition to these, i.e. in matter and in the density of the lower world, outside
of which their subsistence is impossible. And further, there are some whose
nature is placed between these, and thus they are not completely removed
from matter like those that are above, but neither are they mixed with it in
such a way that they cannot even be separated from it intellectually like those
that are below. Instead, they are separate from it in one way and mixed with it
in another®™. Those beings that are completely separate from matter are called
divine and angelic, as well as (encompassing) all rational and intelligible

16 See Ammonius, In Isag. 11.16-22: méAw 8¢ Tiig juetépag Yuyiig Sirtal ai évépyetay, ai puév
yvwotikal olov volg Sidvola §6&a pavtacia kai aiobnotg, ai 8¢ {wtikal kal 6pekTiKal olov
BovAnaig Bupog émBupia. 6 00V PIAGG0POG TAvTa T THG YuXFS uépn Bovetal Kooufjoal Kai gig
tedelwow ayayeiv: St obv Tod Bewpnrikod tedetoltal 0 &v MUV yvwoTikéy, Sl 8¢ 1ol
TPAKTIKOD 70 {WTKOV. €KOTWE 00V 1| @LAocopia eig SVo Swaupeital, €ig Te BewpnTikov Kal
npaktkov. Cf. Elias, Prolegomena 27.14-26; David, Prolegomena 56.7-16.

17 Le. the theoretical part is subdivided into theology, physics, and mathematics. Cf. Ammonius,
In Isag. 11.22-23: méAw 10 BewpnTKOV Slatpeital eig BeoloylkoOv HabnuaTIKOV Kal YUGLOAOYL-
kov. See also Elias, Prolegomena 27.35-36; David, Prolegomena 57.23. For Sergius’ note on
mathematical sciences, cf. Ammonius, In Isag. 12.24-25.

18 Ie. here Sergius again gives an ontological reason for the logical division. Cf. Ammonius,
In Isag. 11.23-24: éneldn yap mavta ta 6vta BovAeTal Bewpelv 0 PLAGG0YOG, TOV 8¢ GVTWY
TAVTWV TPETS €loL TAEELG.

19 Cf. Ammonius, In Isag. 11.25-31: T& P&V yap TOV TPAYUATWY TAVTATAGEY £0TL XWPLOTA Tiig
UANG Kal Tf] rtooTdoel Kai Tfj Tepl aVTAV Emvoig, old ¢oTt Ta Bela, T 8¢ TAVTATAGLY AYWPLOTA
Tiig UANg Kad Tf] rooTdoeL Kai Tff mepl AVTAV Emvoig, old £0TL TA PUALKA Kai £VVAd i8N, EAov
Kal 6aTodv kal 6apg kal mavta AnAGG Td copata (tadta 8¢ UOKA KaAoDUEY (G VIO PUOEWS
Snutovpyovpeva mpoaey®e), T 8¢ Uéoa TOVTWV GVTA KATA TUL UEV €0TL YWPLOTA KaTA TL 8¢
aYwpLoTa, ola £o0TL TA padnuatikd. See also Elias, Prolegomena 27.36-28.2; David, Prolegomena
57.26-58.12.
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powers. And other beings whose subsistence is in matter are called natural and
natures, for their subsistence derives from nature. They are all visible bodies,
in some of which there is life and some of which are deprived of movement.

Those intermediary ones that are called mathematical sciences are truly
sciences dealing with things. I am speaking about geometry, arithmetic, astron-
omy (dotpovopia), and music. Since all these crafts and suchlike are sciences
which we learn and which derive either from certain books or from other
bodies made of bronze, wood or stone, they are not separated from matter for
they also come from matter. But since, after we have learned them, they are
collected and established in our memory and subsist in our rational thought,
they exist without matter. Thus, they may be separated from it intellectually,
and it becomes clear that they also have another kind of subsistence which is
outside of matter. That is why they are placed between those beings which are
above and those which are below?.

Now, since we want to ascend from the lower natures to which we belong
towards those above in order to be associated with them in knowledge, but it is
impossible to ascend immediately from such a lower position to their height, an
intermediary nature has been established for us, namely the mathematical sci-
ences, which are to some extent associated with both sides and by means of
which we are educated in understanding what is the knowledge of the incorpo-
reals and gradually ascend to them?.,

They say that this is similar to a man who has been confined to a very dark
house and has spent a long time there. If he were to leave it all at once for a

20 See Ammonius, In Isag. 11.30-12.4: T@ 8¢ péoa TO0TWV VT KATA TL PV €0TL XWPLOTA KATA
TUL 8¢ GyWPLOTa, 014 £0TL T padnuaTIKG: KUKAOG yap Kal Tpiywvov kal té toladta kad’ tautd
vrootivat Siya HAnG Twvog ov Suvavtatl kal katd tolTo AwpLoTd €ott TG VANG, émeldn 8¢
Beacapévol KOKAOV EOAVOV Kal aAkoDv kal AiBwov avepag&dueda avtod Tol kUKAoL T0 €l80¢
év 1) Slavoig kai éxopev map’ avtolg Siya tiig VAnG. Cf. Elias, Prolegomena 27.38-28.5; David,
Prolegomena 58.9-17.

21 See Ammonius, In Isag. 12.20-24: péoov 8¢ €0TL TO paBnUATIKOV eiKOTWG €mel yap o0
Suvdueba apuéowg amo TdV EUOKGVY L Ta BeTa avdyeabat kal Ao TdV TavTdnacy dywploTwy
Tii¢ DANG €ml Ta mavTamaol YwpLlotd, 68eVopeY SLA TV HaBNUATWY, TOV KATA TL UEV XWPLOTRV
Katd TL 8¢ aywploTwv.
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Book One =— 77

house that is very illuminated without any intermediary, his eyes would at once
become dim, being hurt by the light. But if he were to leave it for a less dark
house first and later on to the one which is more illuminated, so as to become
gradually accustomed to the rays of light, then he would be able to dwell even
in very strong light without harm. In the same way, if we make an attempt to
ascend all at once from those natural things that are in matter to those ones
whose subsistence is far from material nature, our cognitive faculties will
become blind and our mind obscured through the darkness of ignorance. If,
instead, we are trained little by little in the mathematics which we call inter-
mediary and ascend to the knowledge of rational natures, then we will gradu-
ally and properly proceed along the path of knowledge and reach as far as
possible what we strive for?.

That is why some of the ancients®® called mathematical sciences bridges
and ladders, while others said that, since they deal with and teach about the
incorporeals as well, these sciences should certainly be taken as something
through which we ascend from the inferior to the superior and from natural
beings towards those ones that are above nature?.

Thus, they say that the cause for the threefold division of the first part of
philosophy is the following. Since, as we have said, things are divided into three
kinds, i.e. into those which are above nature, those that are in nature, and those
intermediary ones which are in mathematical sciences, it is proper that also
this part of philosophy, which is knowledge of all existing things, should be
subdivided into three parts, namely knowldege of the divine things which are

22 See Ammonius, In Isag. 12.27-13.5: €av yap BovAnOduev 0BG Amd TV UOLOAOYIKDY €Tl
Beoloylav Apéows avTolg Avayayelv, TUPAWTTOPEY, KaBATEP ol €K OKOTEWVOTATOV 0iKOUL &ig
TEQWTIOUEVOV APEoWG eloepyduevol Sel yap mpdTepov €v oikw Slatpifev ovpupeTpov EovTl
O®G, €10’ 00TWG EABETY €ig TOV PWTEWOTATOV. 0UTWE 00V UeTh Td Yuaotkd 8l Slatpipavtag év
701G padipaoty avdyeabat émt Oeoroyiav. Cf. Elias, Prolegomena 28.14-21; David, Prolegomena
58.32-59.3.

23 Ammonius refers to Plotinus in this context, see In Isag. 12.25-27.

24 Cf. Ammonius, In Isag. 13.5-7: KXTpa€ ydp TL¢ Kal yéQupd €0TtL T& HaBRuaTa KoWwwvoivTa
Uév Toig Qualkolg kabo dxwplota Tolg 8¢ Beiolg kabo ywplotd. See also Elias, Prolegomena
28.13-14; David, Prolegomena 59.19-23.



P6v

10

C93r

B62v

15

P7r

20

78 — Edition

emadidy fha o Lamsdurt caam il wdharslr=la

o a0 w~ o hiaa® Kham oo ya) axa <A
~haioaml o1 ddm w) aadas wise Ldas M <dhasns
~&haroamlo s mlia mdusy “dharioiala i mlax <o\ s
ar¢ a3 P12 1aor 0 Lax W\ e smozasls msiaios
liam &> mrxais o @mduns O B ® mibLimo msas. mlas
< @A a1 i Ao . <ha), jasmy <= mlasy
~iano sala mrais Sad o <iodn dus mduasy e
.R1adh=n

hioaw wim haaamlias ;maduy Im a3 eI eI
e daaly L= <. oo smadu ~Kodsy po (oo
~isaala iriorla hasadl pasrer pli ~odsy o ~aNa
s < | aman mier Susd (0 eioador plin asd
A com) Sin i Siame taue ilamals psoox pla
Ne NI KOS dus 1o am PE® L Soh mduas axa
eom) g=lry plardd aumo comils pinng G muesio wlm
s ealm Lno sio Kod s @l am o sad mrala
.mxayy dhuwdhaws @i aarale ,mois acihsal oo

am 1 mxay ol <asho <admlia o pe W\ <o
~Ahassira dur <awla ioia =l dusoaoy wras xl sy
1k hrioy L1 2 ae ha)) du o ) <= i sada

DD Noar ~&u=o =R D Aiam t.\lm P . NPas <A o

3 3= BCD: @wdu=nP 4 i \Ja> BCD: pwxdadqnP 6 are CDP: & B 7 mdulsx=na BCD:
@i P 8 amBCD: paem P 9 <adus BCP: wdusD | ~iusaC <= BD: <aasaP
11 ~<doaamlias BCD: whasamadas P 13 wursyBCD: wuina P 15 wsoon Pi psarson
BCD 18 ca\] om. P 19 ~&usdious BCD: wdsdhiés P 22 328 CDP: s 0B 23 o< P ;o
BCD

18

19

20



18

19

20

Book One =— 79

above nature, the teaching on natural things which are in visible natures, and
the tradition of mathematical sciences which are between these two.

But the practical part too, O our brother, they similarly subdivide into three
parts, i.e. into the general rule over all people, the rule over a man’s own house,
and the rule over oneself only. For they say that everyone who is doing some-
thing good, does it either to all people and the city, or to his house, or to himself.
Thus, if someone is doing good to all people he is called a general ruler, if it is to
his house he is named a domestic ruler, and if it is to himself then he is called
pious and vigilant®.

So, they say that in this practical (part of) philosophy a person is sometimes
a law-giver and sometimes a judge?. Because for the common good, one pro-
mulgates laws that serve for instruction and education as well as for the virtu-
ous conduct of those who are under his rule, and he passes judgement on those
who infringe upon them and gives honor and respect to those who observe
them. But beyond this, also in his own house the domestic ruler lays down cer-
tain laws, and he punishes those who transgress them and shows favor to those
who follow them. And also for himself he lays down certain laws and judge-
ments, if he wishes to set his habits in order and to purify the animal part of his
soul?’.

For this is what one of the ancient philosophers said to himself: “Accustom
yourself, first of all, to restrain your stomach and to master your sleep and
lust.”?® Furthermore he said: “If you are doing good things be glad. But when
you are doing bad things reprove yourself.”?® So, the first of these (sayings) is

25 Cf. Ammonius, In Isag. 15.2-6: Siaupelrat tolvuv 10 TpakTKOV €lg e 0 OOV Kal
olkovouLKov Kal ToALTKOV. 0 yap mpdttwv Tt dyadov 1j eig favtov mpdttel KOoU®OV avTod Ta
16N kal Tov Blov kai Aéyetal OKAC, i £ig TOV £auTol olkov Kai A£yeTal oikovopkag, i THv 6Anv
KOGUET TOALY Kal AEYETAL TOALTIKOG.

26 Cf. Elias, Prolegomena 32.26-30; David, Prolegomena 75.33-76.16. Both Elias and David
ascribe this division to the Platonists. Cf. Plato, Gorgias 464b.

27 See Ammonius, In Isag. 15.11-17: toUtwv 8¢ €kaotov Statpeltal ig e T0 VopoBeTIKOV Kal
SIKAOTIKAOV O Yap TOALTIKOG PLAOG0YOG 1} VOUOULG TiBNaL, ka®’ obg 8l Lijv Tovg €v Tf ToAeL |
SkdleL xal TovG pev yep®dv aglol tovg 8¢ mapatpéPavtdg Tt TiV KEWWEVWY VOUWY KOAALEL.
eidévat 8¢ ypn OTL kal év T® oikovouke Bewpeltal T0 vopoBeTelv kal SkAlew: Kal yap €v 0
olkw vOpoug TiBepev kal Stkdfouev TOV OIKETOV i} LIBY TOVG TapaBaivovtag. oV pévov 8¢ év Td
oikovopk® tadta Bewpeltal, GANG Kail €v ¢ 0. Cf. Elias, Prolegomena 34.8-25.

28 (Ps.-)Pythagoras, Golden Verses (Thom 1994: 94, lines 9-11). Ammonius quotes this passage
also without reference to Pythagoras: kat yap kai 6 §81k0¢ vououvg tibnow Eavt®, dtav Aéyn
kpatelv & eibifeo TdVSe yaoTpog pév mpwtiota katl mvou kat edTnTog (Ammonius, In Isag.
15.17-20; cf. Elias, Prolegomena 34.18-21).

29 (Ps.-)Pythagoras, Golden Verses (Thom 1994: 96, line 43; Sergius inverts the order of the
sentences) as quoted in Ammonius, In Isag. 16.3 (cf. Elias, Prolegomena 34.10-12).
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like establishing laws, while the other one is like a judgement, which is either
praise that follows the one who observes the law or reproach of the one who
breaks it.

[Division of Aristotle’s writings]*°

So, after this, we ought to turn also to the general division of all Aristotle’s
writings. This will make comprehensible our account when we write about the
goal of each one of them separately. Indeed, it is necessary to know that those
things which have been discussed until now and which we are also discussing
now are useful for understanding the goals of Aristotle’s writings which we are
going to discuss. For it is about these goals in particular and about the division
of all his writings that we are going to speak in the following sections3l.

So, the general division of his works is the following. Some of them are par-
ticular, being written about each and every kind of matter, others are written
universally about nature in general, and still others are in between, since they
are neither written about something as a whole like the universal ones nor do
they speak about some concrete things only like the particular ones®. Those
which are written as particular are his letters which he addressed to his friends
or his listeners concerning concrete inquiries ({ntuata)®. Those which are
placed between the particular ones and the universal ones are his writings
about the government of the nations and the investigations3 into the natures of
animals3.

We ought to know, however, that the books which Aristotle composed on
the government of the nations are not on how they should be governed, exist

30 This subtitle appears in mss. BCD.

31 Sergius refers here to the same two prolegomena issues (Gr. ckondg and ta&Lc), to which he
has already pointed in the form of the alleged inquiry by Theodore in §4 above.

32 See Ammonius, In Cat. 3.21-23: @épe Sevtepov Kal TV Staipectv TV ApLOTOTEALKGV
GLYYPAUNATWY TTONOOUEBA. TOVTWVY 00V TA UV £0TL PEPIK TA 8¢ KaBOAOL T 82 &v T® HeTagy
OV kaBoAov kat TV pepk®v. Cf. Philoponus, In Cat. 3.8-11; Simplicius, In Cat. 4.10-12;
Olympiodorus, Prolegomena 6.9-11; Elias, In Cat. 113.17-20.

33 Cf. Ammonius, In Cat. 3.23-24: kal €oTL pepwkd pév 6oa mpog Twag i8ia yéypagev, i
émiotoAdg fj €tepa toladta. See also Philoponus, In Cat. 3.22-24; Olympiodorus, Prolegomena
6.11-13; Elias, In Cat. 113.21-24.

34 Syr. tasita, “story”, here apparently renders the Gr. iotopia, “inquiry, investigation”.

35 Cf. Ammonius, In Cat. 3.26-28: petald 8¢ omoca mepl lotopiag yéypagev, w¢ ai
yeypappéval avtd IoAreiat auot Tag evtiikovta Kal Stakooiag odoal. See also Philoponus, In
Cat. 3.26-29; Elias, In Cat. 113.29-34.
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and dwell in the cities, but on what the governments and customs of each par-
ticular nation are and the laws that are established in each land. Also, what he
wrote about animals was not on the subsistence and the constitution of each
one of them, but on their nature during birth and growth and the habits of the
whole genus. Thus, the nature of this kind of writings is not particular (in the
same way) as in the letters, since he spoke about one whole nation or country
and about one whole genus of animals. But neither is it universal in the same
way as the other writings, in which he considered generally the nature of
things about which he wrote?,

Now, of those writings of his that are universal, some are like notebooks,
others are written as questions-and-answers between two persons (npdowmna),
and still others are as if (they are spoken) by one person but combining multi-
ple arguments®. We ought to know that every time this philosopher found
some opinion or idea suitable for teaching, he wrote it down like a reminder in
summary fashion which he could make use of in one of his teachings. Thus,
those books where he recorded one by one all the ideas that he had found are
called notehooks, for they were written in the form of reminders®. Also, some
of these notebooks were written about particular things, namely those which
deal only with one concrete subject, and some are universal, namely those
which encompass multiple concepts®.

Now, in those books of his that are composed in the form of questions and
answers, either there is one person (mpocwmnov) or there are several persons

36 Cf. Ammonius, In Cat. 4.6-11; Philoponus, In Cat. 3.29-4.6.

37 Ammonius and other commentators divided Aristotle’s universal writings first into syste-
matic treatises and into those which were written in the form of notes written for memory:
iV 8¢ kaBoAov TG pév €0TL ouvTayuaTiKA Td 8¢ mouvnuatikd (Ammonius, In Cat. 4.4-5; cf.
Philoponus, In Cat. 3.11-12; Elias, In Cat. 114.1). The systematic treatises, in turn, were divided
into those written in the dialogue form and those written by Aristotle in the first person: kat
TEAWY TOV OLVTAYMATIKDY TA Y€V €0TL SLOAOYIKE, (¢ doa Spapatik@®g SleokevaoTal KaTd
nedow Kal AmOKPLoWY TAEOVWY TIPOCWTIWY, TA 8¢ avTompdowma GG Goa yéypagev w¢ 4@’
¢avtod (Ammonius, In Cat. 4.14-17; cf. Philoponus, In Cat. 4.10-11; Elias, In Cat. 114.15-16).

38 Cf. Ammonius, In Cat. 3.28-4.3; Simplicius, In Cat. 4.12-13; Olympiodorus, Prolegomena
6.25-35.

39 See Ammonius, In Cat. 4.13-14: T®V 8¢ LTOUVNUATIKOY TA UEV HOVOELST, BG dTav Tepl EVOG
TWVOG ToLTaAL TV {iTNow, Ta 8¢ mowkida, dtav mept moAAGV. Cf. Philoponus, In Cat. 3.12-14;
Olympiodorus, Prolegomena 7.1-3.
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who pose questions or answer them, and there are one or more interlocutors
who argue against those who are questioned*.

Also, those writings which are spoken as if by one person* are further
divided as follows. Some of them are about te'oriya (Bewpia), which means
“knowledge” and is the first part of philosophy, and some of them are written
about practice, which is the second part of philosophy, as we have said above.
And further, some of them are written about instruments (6pyava) of philoso-
phy which are called in Greek dialeqtiqa (StaAextikd) and logiqa (Aoywkd) and
which we designate as “logic” and “logical craft”#. For this is not a part of phi-
losophy, neither is it a subpart, but it is only its instrument (6pyavov), as we
will demonstrate at length later on®.

So, of his theoretical writings some are about rational and incorporeal
beings, and they are also called “After natures”*, others are about visible na-
tures, their accidents and affections, and their generation and corruption — we
will speak about each one of them according to our ability in the appropriate
places®, — and still others are written about mathematical sciences which, as
we have demonstrated, are between nature and those beings that are above
nature?.

Of those (writings) which he composed as instruments of philosophy, some
concern those things that contribute to the logical craft, some of them he com-
posed about logic (itself), and some of them he wrote about such things that are
attached to the logical craft¥’. We will further explain these subjects in detail in
those sections that suit each one of them, quoting from the words of this man
(i.e. Aristotle).

40 Ammonius and other commentators thus divide the systematic treatises (td cuvtaypatt-
k&), cf. the commentary to §24 above.

41 What Ammonius and other commentators refer to with the term t& avtonpécwna are
treatises written by Aristotle in the first person.

42 Cf. Ammonius, In Cat. 4.18-5.4; Philoponus, In Cat. 4.23-35. Sergius modifies Ammonius’
division in some aspects.

43 See §§30-43.

44 Gr. peta @ @uokd, “(what comes) after natural things”, i.e. the treatise Metaphysics.

45 Sergius speaks several times of his intention to compose commentaries on Aristotle’s
works on natural philosophy, particularly on Physics, cf. §256. Additionally, the present
commentary contains several sections which are based on the Physics and not on the Categor-
ies (see §§263-284) and it is possible that here he refers to these sections rather than to his
future commentaries.

46 Sergius’ division is very close to the account of Philoponus in In Cat. 4.35-5.6.

47 Ammonius speaks of the writings which either concern principles of the logical method or
the method itself or serve as complements to it: TGV 0pyavik@v Ta pev eig @ mepl TRV Apyev
Tii¢ uebodou T 8¢ eig Ta mepl avTiig TG ueBdSou Ta 8¢ eig T MEPL TOV GANWG €ig TV uéBoSov
OUVTEAOUVTWY (Ammonius, In Cat. 5.6-8, cf. Philoponus, In Cat. 5.8-14; Simplicius, In Cat.
4.28-31).
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For now, we intend to speak only briefly about the general division of his
writings in order to train the hearing of those who learn, but later on we will
speak clearly and specifically about each one of them according to our ability.
For a general explanation might be very obscure for those who learn. A particu-
lar teaching, instead, would be for them more instructive. While something
general is similar to an idea, that which is called particular, instead, is like a
perfect depiction of this idea. That is why we shall first think about the former
and then turn to the latter.

[Logic, an instrument of philosophy]

After this, it is necessary for us to examine whether the logical craft is a
part or a subpart of philosophy, or whether it is only its instrument (6pyavov).
This issue has been disputed by some not insignificant people, indeed by those
who occupy nothing less than the foremost position, at the peak (kepdiatov) of
the whole philosophy*s.

Thus, e.g., the Stoics — people who became renowned in logic and in
teaching worldly kind of argumentation — stated that logic is a part of philoso-
phy. Consequently, according to their idea, philosophy is divided not into two
parts, as we have stated above, i.e. into theory and practice, but into three
parts, i.e. into theory, practice, and logic. However, the Peripatetics, one of
whom was Aristotle, established only two primary parts of philosophy which
have been discussed above, and they considered logic to be not its part, but its
instrument.

48 Ammonius does not mention this question in the introductory part of his commentary on
the Categories, although Olympiodorus discusses it at length (Prolegomena 14.13-18.12). Elias
remarks (Prolegomena 26.35-27.1) that it belongs to the study of the Analytics, and we indeed
find extensive discussions of this topic in the commentaries on the Prior Analytics by Alexan-
der of Aphrodisias, Ammonius, Philoponus, and Elias himself.

49 Cf. Ammonius, In An. Pr. 8.20-26; Philoponus, In An. Pr. 6.21-24; Olympiodorus, Prolego-
mena 14.18-20.
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Plato, on the other hand, and all the Academics were not sure in which
direction they should move, so that they said various things which contradict
one another. For sometimes they assumed logic to be part of philosophy, but
sometimes clearly proclaimed it to be its instrument. E.g., in the treatise called
Phaedo and also in the one called Phaedrus, Plato stated that logic was part of
philosophy, while in another treatise with the title Parmenides, as if he had
forgot about the earlier ones, he clearly called logic an instrument3°.

Those who defend (Plato’s views) answer to this that what we consider to
be erroneous is not in fact what they mean. We will speak about it after we
have first considered those arguments which the Stoics elaborate in order to
establish by means of them that, as they believe, logic is a part of philosophy
and not its instrumentsl. As soon as we have refuted and disclosed their haugh-
tiness in this issue and demonstrated that they speak vainly, then we will also
show that logic is not both a part and an instrument of philosophy but only an
instrument in accord with the view of the Peripatetics.

Now, those from the Stoa state that, if there is something that is used by a
certain craft and is not found in any other craft as its part or subpart, then it is
either a part or a subpart of the craft that uses it. Therefore, if philosophy uses

50 Cf. Ammonius, In An. Pr. 10.20-24; Philoponus, In An. Pr. 9.3-20; Olympiodorus, Prolego-
mena 14.20-27.
51 See §§46-47, below.
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logic and if logic is neither a part nor a subpart of any other craft, it is clear that
it is either a part or a subpart of philosophy®2 So, they believe to have demon-
strated by means of this argument that logic is either a part or a subpart of phi-
losophy.

However, they suppose it to be not a subpart but rather a part of philoso-
phy, and they demonstrate this as follows®. Everything that is a part and a
portion of something else has the same subject matter (0An) and also the same
goal as that thing whose part it is®%. Thus, they say, we shall first examine what
the subject matter of the parts of philosophy is and what their goal is. If we
then discover that logic has such a subject matter and such a goal that corres-
pond to either of them (i.e. the parts of philosophy), then we could say that logic
is a subpart of that part to which they correspond. But if one finds out that it
corresponds neither in material nor in goal to either of them, then it would
become apparent that it may not be their subpart.

Now, the subject matter of that primary part of philosophy which is called
theory are all divine and human things, while its goal is the true knowledge of
them. As for the other part which is called practice, its subject matter is govern-
ment in the world and moderation of the passions, i.e. not allowing them to act
in excess of what is appropriate, while its goal is to choose those things which
are profitable and to avoid those which are harmful. So, they say that logic is
not associated with any of them either in subject matter or in goal, since the
subject matter of logic is skilful organisation of speech, while its goal is applica-

52 Cf. Ammonius, In An. Pr. 9.6-12: éav T1g Téxvn k€xpnTai Tt 8 undeptdg GAANG téxvng uépog
€0Tlv /| pépLov, To0To TMavTws TavTNG TS TEXVNG | LEPOG 0TIV fj HOpLOV. <...> 1} 8¢ PLAocowia,
eacty, kéxpnrat i Aoywfi, fTig o08eutdg GAANG Téxvng *** Tiic PLlocopilag dAX 1§ uépog 1
uoéptov. See also Olympiodorus, Prolegomena 14.29-15.2.

53 Cf. Ammonius, In An. Pr. 9.5-6: guAhoyilovTtal yap 00TwG.

54 Cf. Philoponus, In An. Pr. 6.31-32: 10 yap popLdv tvog kal Tfg UANG Kowwvel kal Tod
0KoTI0D £KE(VW 0D £0TL POPLOV.
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tion of correct arguments that are arranged properly by means of ordered
speech. Therefore, since both the subject matter and the goal of logic are
different from those of the parts of philosophy, i.e. of theory and practice, it is
clear that it is not a part of any of them and it thus may not be considered to be
a subpart of philosophy?.

Hence, they say, since we have first shown that (logic) should be either a
part or a subpart of philosophy, but now it has been clearly demonstrated that
it is not a subpart, what remains as the only possible conclusion is that it is a
part of philosophy, which is thus divided not into two parts but into three parts,
as we have said, i.e. into theory, practice, and logic.

This is what the Stoics say, being sure that their arguments are straightfor-
ward and they have not missed anything. Against it the followers of Aristotle
spoke, refuting them as follows: The first premise from which they believe to
straightforwardly develop their argument is not correctly formulated and
understood3s. For instead of saying, “something that is used by a certain craft
and is not found in any other craft as its part or subpart”, they should have ex-
panded it and said, “if it is not a part, or a subpart, or an instrument of another
craft, it is either a part, or a subpart, or an instrument of the craft that uses it”.
This way, they would have shown consequently that logic is not a part or a
subpart of philosophy but its instrument. However, they omit “an instrument”

55 Cf. Ammonius, In An. Pr. 9.22-34; Philoponus, In An. Pr. 6.31-7.8; Alexander of Aphrodisi-
as, In An. Pr.1.13-2.1.

56 Cf. Ammonius, In An. Pr. 10.2: ¢podpev 6T taperoyicavro. Cf. also Philoponus, In An. Pr.
7.10-11: uvatov pev yap xal mpog TodTov adtov avtiotijval Te kal EAEygal TV TpdTacty wg
Kax®G TpopePANUéEVV.
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and put only “a part or a subpart” in their statement and thus believe to have
shown that logic is not a subpart of philosophy but its part®.

After this, we shall listen further to some of the Peripatetics. Whenever
some craft makes use of a part of another craft, it is much greater than the one
whose part serves as its instrument, as we may say about bridle-making and
navigation. One of them, i.e. bridle-making, produces bridles and provides
those who use them in horsemanship with them, while navigation gives course
to ships and allows one to steer them. Hence in both cases the latter (crafts) are
superior to the former ones which they utilize for their service. Provided that
this is true, if we consider that rhetors, doctors, and any other craftsmen use
logic, then if logic were a part of philosophy it would turn out that rhetoric and
medicine are much greater than philosophy for they use its part as their instru-
ment. But since it would be absurd to place philosophy which is the source of
rhetoric and medicine after them: logic is not a part of philosophy but its
instrument®®,

Further, merely from the fact that logic originates from philosophy they
cannot demonstrate at all that it is a part of philosophy, because not everything
that is generated by some craft is necessarily part of it. For, behold, there are
plenty of crafts which produce their own instruments, as in the case of carpen-
ters and blacksmiths. For a carpenter produces a hammer, a rule, and a corner,

57 See this argument in Ammonius, In An. Pr. 10.2-7 and a more detailed account in Philo-
ponus, In An. Pr.7.10-23.

58 Cf. Ammonius, In An. Pr. 10.9-26; Philoponus, In An. Pr. 8.1-15; Olympiodorus, Prolego-
mena 15.31-16.10; Alexander of Aphrodisias, In An. Pr. 2.22-33. Sergius’ account finds its
closest parallel in Philoponus.
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which are instruments for his craft and not a part of it. And also a blacksmith
forges an anvil and a hammer, which are tools that he uses and not a part of his
craftsmanship. That is why logic too, even though it is produced and established
by philosophy for the sake of demonstrating things, is not a part of philosophy
but an instrument, by means of which it shows and makes visible things that
are hidden. Without it, in fact, it would be impossible for philosophy to enter
the world of men®.

Also, from the defining account of the part it becomes evident that logic is
clearly an instrument of philosophy. For a part is something that completes the
thing whose part it is when it is present in it and makes it deficient when taken
away from itf. E.g., we say that, when a leg which is a part of a body is in it, it
makes the whole (body) complete, but when it is separated from (the body), it
makes it deficient. But logic neither makes the nature of philosophy complete
when it is present nor does it make the latter in any way deficient if it is not
present. In fact, its essence is in things, for it is knowledge of all existing things
in which it exists, regardless of whether we comprehend them or not. For logic
reveals to us those things which we do not comprehend® and it is knowledge
whose essence is in things, regardless of whether we know them or not. Thus,
we need logic by means of which we come to our knowledge. And consequently,
logic is not a part of philosophy but an instrument by means of which philoso-
phy becomes known to ust2.

Further, they say the following. If all the parts are removed from something
whose parts they are this thing will perish too. But as we have just said, philo-

59 Cf. a brief note by Ammonius, In An. Pr. 9.36-10.1 and a lengthy account of this argument
by Philoponus, In An. Pr. 7.23-8.6. See also Olympiodorus, Prolegomena 15.23-30.

60 Cf. Olympiodorus, Prolegomena 17.6-7: 10 PéPOG CLUMANPWTIKOV €0TL TAG oVolag TOD
npdyuatog auéreL ToL Tapov uEv owleL T0 6Aov anov 8¢ pBeipel.

61 Cf. Olympiodorus, Prolegomena 17.10-11: nueig oi GvBpwmot tiig Aoyikiig 8endnuev mpog
amodel&w, Tiig 8¢ anodeiiews eig katdAnhv T@v kekpuupévwv. See also Philoponus, In An. Pr.
8.24-25.

62 For this argument, see Ammonius, In An. Pr. 8.26-33; Philoponus, In An. Pr. 8.21-27;
Olympiodorus, Prolegomena 17.4-17.
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sophy will not perish if logic is removed from it, since this is what its nature is.
Consequently, logic is not a part of philosophy but its instruments3.

After this, it is time to speak about those from the Academy who state that
logic is both a part and an instrument of philosophy. For I suppose that by
means of what was said a sufficient refutation has been provided of those who
state that it is only a part of philosophy. Now, we shall also understand that a
part differs very much from an instrument. For a part exists in virtue of itself
and not in virtue of something else, while an instrument is used for the benefit
of something else and not in virtue of itself. For instance, a hand, a leg, or any
other part of the body exists in virtue of itself, while an axe, a saw, or a drill
exists in order to be used by something else and not in virtue of itself. There-
fore, it is clear that a part and an instrument are not same thing64.

And further, the following (argument). If one part is attached to another
part, together they will bring about the whole whose parts they are. However, if
you attach one instrument to another a thousand times, they will never bring
about the whole thing whose instruments they are. Hence the instrument and
the part differ from one another. That is why logic may not be at the same time
both an instrument and a part of philosophy, as Plato and all the Academics
state, but it is either only a part, which is not possible as we have shown above

63 Cf. Olympiodorus, Prolegomena 17.14-15: 1 Aoy(kr Gvalpoupévn oUK Avalpel TV YLA0co-
elav: 1 Aoywn Gpa dpyavov Tii¢ @Llocoeiag. See also Ammonius, In An. Pr. 10.9-11; Philo-
ponus, In An. Pr. 8.27-29.

64 Cf. Olympiodorus, Prolegomena 16.30-34: {§lov pépovg €oti, pact, 10 SU avto maparapfa-
veoBal, 0pydvou 8¢ 0 8U Etepov maparapupavesBal. el 8¢ 1} Aoy ob 8L eavtny maparapfd-
veTat aAa 8U étepov, S TV AmdSel€w, T0 8¢ 8U dAAo mapadaupavopevov ol St 6 mapa-
Aaupdvetal 6pyavov £atw, N Aoyikn dpa oUK €0TL uépog TG PLocopiag GAN dpyavov. See also
Philoponus, In An. Pr. 8.25-27.
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in our refutation of the Stoics, or only an instrument, as the truth requires. So
the statement of those who consider it both part and instrument is false.

And if they say, as they are accustomed to do, “Behold, a hand may at the
same time be a part and an instrument!”, one should answer them that, even if
the same hand might be both a part and an instrument, however it cannot be
both of them for one and the same thing. For it is a part of the body, while it is
an instrument not of the body but of the soul which uses it in order to make
necessary movements. But this is what those who set logic as a part and an
instrument of philosophy do not comprehends®.

The followers of Plato, however, say in his defence that logic may be
considered in two ways. On the one hand it exists by itself apart from things,
and on the other it is in things that its subsistence may be observed. Also, of
other objects, e.g. of a measure of one or two cubits, we say that they exist in
the same two ways. On the one hand it exists in measure, and on the other its
subsistence is in some other body that is measured. Thus, some amount of
water or wine or other things that can be measured exists by itself as the mea-
sure but also in those things that are measured by it. Also a pint is said both of
the measure and of wine or water or oil whose amount is measured. Similarly,
a peck is said of the measure and also of grain of a certain amount®’.

65 A short version of this argument is found in Philoponus, In An. Pr. 8.29-31: xal Ay ovv-
TIOEpeva T PépN TOLET T0 HA0V, T 8¢ dpyava oVLSA®E TA Gpa PEPN oUK Opyava.

66 Philoponus suggests the same ficticious dialogue, see In An. Pr. 8.31-36: ei 8¢ T1¢ imot ‘kal
UV 1/ xelp uépog obod ot Kal dpyavov, (Gote o0k GTomov Ty Aoyknv Kai 6pyavov odoav
elval xal pépog, eausv dTL aAX o0 Tod avTod: o0 yap o 0Tt pépog iy xeip, TovTov 0Tl Kal
dpyavov, aAAd Tpog GAAo Kal GAAo: uépog pev yap ToD owuatog wg cwuatog, dpyavov 8¢ Tiig
Yuyfc. Olympiodorus also presents this imagined speech which he puts in the mouth not of
some anonymous Platonist but of Plato himself: Prolegomena 17.18-23.

67 Cf. Ammonius, In An. Pr. 10.36-38 and 11.15-20; Philoponus, In An. Pr. 9.3-5 and 9.13-15;
Olympiodorus, Prolegomena 15.23-29.
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Book One =—— 103

In the same way, they say, also logic exists for its own sake and for the sake
of something else that uses it. It exists for its own sake when one observes it in
his intellect without applying it in speech and in demonstrations. But it exists
for the sake of what uses it when it is skilfully applied in speech, in combina-
tion of words, and in demonstrations. That is why Plato regarded it both as in-
strument and part. He took it for an instrument when considered in its appli-
cation through the combination of words and demonstrations. But he regarded
it as a part of philosophy when one contemplates it in pure knowledge in his
intellect apart from its application by something else®. Now, whether they are
speaking well or they are far from understanding, that is what you will distin-
guish and comprehend yourself while reading this.

Here ends the first book, wherein three points®® have been discussed,
namely the division of philosophy, the general division of all the writings of
Aristotle, and the question of whether logic is a part of philosophy or its instru-
ment. In the second book, we will speak about the goal of logic.

End of Book One.

68 Cf. Ammonius, In An. Pr. 11.3-20; Philoponus, In An. Pr. 9.5-20; Olympiodorus, Prolego-
mena 15.29-37.

69 Syr. rese, corresponding to Gr. & kepaAata, “headings”, the main points discussed in the
introductory part of a treatise.
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The divisions of Book One are the following:”°

First division

Philosophy is divided into two kinds, theory and practice.

Theory is divided into the knowledge of divine things, the mathematical
sciences, and the knowledge of natural things.

The mathematical sciences are divided into geometry, arithmetic, astrono-
my, and music.

Practice is divided into rule over all people, rule over one’s own house, and
rule over oneself; into the law-givers and the upright judges.

Second division

Aristotle’s writings:

— some of them are written particularly; these are the letters;

— some of them are intermediary; these concern the constitutions of the
nations and about the natures of animals;

— and some are universal: some are written as reminders, some are in the
form of questions and answers, and some are as if spoken by one person.

70 All extant manuscripts containing Sergius’ Commentary include after each one of the
seven books tables which depict the division of the key-terms discussed in these books. Due to
the technical limitations of a critical edition, it is impossible to represent these division in the
same form. Instead, they are indicated as plain text. See the Appendix, where the divisions are
presented in the diagram form.

71 Mss. BCD add: “Some of them are dedicated to divine things, some are written about
natural things, and some are instrumental, namely logic. Some of the (latter) are before this
craft, some are about this craft of demonstrations, and some are attached to this craft.”



