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in Lan Na

Abstract: ‘Lan Na’ is the name of an ancient kingdom situated in the upper
north of present-day Thailand. Founded in the late thirteenth century, it became
fully integrated into the modern Thai state only in the late nineteenth and early
twentieth centuries. The Tai Yuan possess their own distinct language and have
developed three sets of scripts: Tham (Dhamma), Fak Kham and Thai Nithet
script. These scripts (mainly Fak Kham) were used for inscriptions and manu-
scripts (mainly Tham and Thai Nithet). In our paper, we analyse how different
scripts and languages (such as Burmese, Thai/Siamese, Chinese, Pali and Ro-
man scripts/languages, in addition to the Tai Yuan vernacular language/script)
are documented on various kinds of artefacts and what this tells us about the
cultural history of the region.

1 Objectives

The epigraphical culture of Lan Na is in particular diverse and richly document-
ed compared to other regions of the Tai world. Moreover, the various Lan Na
scripts have also been applied by other (Tai) ethnic groups who have migrated
to Lan Na in substantial numbers either voluntarily or as the result of forced
resettlements caused by war. The resulting processes of acculturation and inte-
gration of these groups into a coherent Lan Na society is also reflected by the
use of multiple scripts and languages on the same inscribed object. We pay
special attention to the social and cultural contexts which furthered the use of
multiple languages and scripts on the same inscribed artefact. We differentiate
between the presence of languages and scripts widely used within the larger
Lan Na cultural domain and those which were derived either from neighbouring
Tai writing cultures (e.g. Thai and Lao) and more distant areas (e.g. Burma,
China and Europe).

3 Open Access. © 2024 the authors, published by De Gruyter. This work is licensed
under the Creative Commons Attribution-NonCommercial-NoDerivatives 4.0 International License.
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2 Historical background

The kingdom of Lan Na emerged after the conquest of the Mon polity of
Hariphunchai by King Mangrai (1292)! and the founding of Chiang Mai (literally,
‘New City’) as the kingdom’s capital (1296). Lan Na, literally meaning ‘[the land
of] a million rice fields’, comprises the eight provinces of Thailand’s upper
north. More than 80% of its population belong to a Tai ethnic group called the
(Tai) Yuan. During the reign of King Tilokarat, the ninth king of the Mangrai
dynasty (1441-1487), the borders of Lan Na expanded into southern Yunnan
(Sipsong Panna), the eastern part of the Shan region in present-day Burma
(Chiang Tung, Miiang Nai and Miiang Yong) and north-western Laos.? With the
extension of political power to areas further to the north, Theravada Buddhism,
which was firmly established in the main Buddhist centres of Chiang Mai,
spread throughout the upper and middle Mekong basin, and Lan Na finally
became the major centre of Buddhist scholarship in South East Asia for more
than half a century.’ Lan Na remained an independent polity until the conquest
of Chiang Mai by a Burmese army (1558). By the end of the sixteenth century,
Lan Na had ceased to exist as a unitary Burmese vassal state and split into con-
tending polities.*

Lan Na was occupied by Burmese forces for more than two and a half centu-
ries and remained under Burmese suzerainty until the late eighteenth century.
From 1775 (liberation of Chiang Mai) until 1804 (conquest of Chiang Saen), Lan
Na was liberated from Burmese rule by a joint effort of the Tai Yuan elite of Lan
Na and the resurgent Siamese kingdom. From that time, Lan Na consisted of five
autonomous vassal states: Chiang Mai, Lamphun and Lampang in the western
part, all ruled by members of the Kawila dynasty, and Phrae and Nan in the
east, each of them staying under Siamese suzerainty. Between 1874 and 1933,
the five vassal kingdoms became gradually integrated into the emerging mod-
ern nation-state of Thailand.

1 Unless otherwise stated all dates are CE.

2 The political dynamics of the Lan Na kingdom in its early phase is discussed in detail in
Sarassawadee Ongsakul 2005, 89-105; Grabowsky 2004, 116—-125; Grabowsky 2005, 3—-19.

3 The eighth Buddhist Council was held in Wat Chet Yot or Wat Photharam Maha Wihan in the
city of Chiang Mai in 1477.

4 For the political developments in Lan Na during the period of Burmese domination, see
Sarassawadee Ongsakul 2005, 109-128; Grabowsky 2004, 149-176.
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Fig. 1: Map of Lan Na kingdom, c. 1450 CE; © Volker Grabowsky.

The period of Burmese domination shows a significant decline in inscriptional

activities and the gradual appearance of the Tham script as the dominant one in
Lan Na epigraphy.’ The post-Burmese period of Lan Na epigraphy is character-

5 The dearth of Lan Na (stone) inscriptions during the period of Burmese domination is dis-
cussed in Buchmann 2018, 124-127, who also observes: ‘Only four inscriptions form the pre-
Burmese period show a combination of Fak Kham and Dhamma-Lanna scripts. This implies
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ised by the exclusive use of Tham script and the increased preference of writing
material other than stone, such as metal and wood.® The forced resettlement of
numerous war captives from Tai Khiin and Tai Lii inhabited areas in the eastern
Shan areas of Myanmar, north-western Laos and south-western Yunnan to the
core areas of the five Lan Na principalities (Chiang Mai, Lamphun, Lampang,
Phrae and Nan) in the late eighteenth and early nineteenth centuries. This re-
sulted in significant ‘foreign’ Tai communities — making up more than one-third
of the total populations — which maintained particular features of their original
written cultures.’

3 Lan Na scripts

The Tai of Lan Na have their own language which is distinct, and developed
three different scripts. These scripts were used separately for two different pur-
poses: one script was used predominantly for the writing of religious texts, an-
other script was used for the writing of secular, or non-religious, texts. A third
script, which appeared at a much later stage, mixed elements of the first two
scripts. The three types of Lan Na scripts are as follows:

(1) The Tham script (or Dhamma script of Lan Na, Thai: akson tham lan na
9n®35558A1UUN): This script was developed from the old Mon script of the pre-
Tai kingdom of Hariphunchai (present-day Lamphun province). In Buddhism,
dhamma (Skt.: dharma) means the cosmic law and order as expressed in the
Teachings of the Buddha. Thus, as its name already implies, the Tham script
was first used for the writing of Buddhist scriptures; these texts were mostly
written in Pali but, in some cases (for instance the commentaries or the popular
Jataka tales), also in the Northern Thai vernacular. The earliest evidence of the
Tham script is from 1376. It is a bi-scriptural and bilingual inscription combin-
ing Sukhothai and Tham scripts, discovered in the early 1980s on a golden leaf
in a cetiya in Sukhothai, which is situated outside the Lan Na area (see Fig. 11)

that Dhamma-Lanna script was not used in pre-Burmese stone inscriptions’, see Buchmann
2018, 128.

6 Lorrillard 2022, 25.

7 Up to two-fifths of the Tai-speaking population of Lan Na by the end of the nineteenth centu-
ry were descendants of war captives who had been deported from the Tai Lii, Tai Khiin and
Shan inhabited areas of the north and resettled in the southern parts of Lan Na during the late
eighteenth and early nineteenth century, the era of kep phak sai sa, kep kha sai miiang (‘gather-
ing vegetables in baskets, gathering people in the polities’). For details, see Grabowsky 1999.
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However, an inscription on the pedestal of a Buddha image from Wat Chiang
Man in Chiang Mai city, dated 1465, is the earliest evidence of that script used
for the writing of texts in the Tai vernacular and Pali found in Lan Na territory.®
At a later period, notably since the late eighteenth century, this script was also
used for the writing of secular texts, such as folktales, chronicles, and astrologi-
cal and medical treatises. Eventually, it became the only script of the country
and, thus, it is colloquially called tua miiang ($2+5i99), which means ‘script of
the country’.

Fig. 2: Tham (Dhamma) script; inscription 1.2.1.1: Pratu Tha Phae, 2010 BE / 1467 CE; photo-
graph © ALI, CMU.

(2) Fak Kham script (§n&5inu1u): The script’s name was chosen because the
letters’ curves resemble the shape of a tamarind pod.” The Fak Kham script was
developed from the script that had been adopted from Sukhothai, the immedi-
ate southern neighbour of Lan Na, in the late thirteenth century. The Sukhothai
script is also the prototype of the modern Thai script, which is nowadays used
as the only and official script in Thailand. The Fak Kham script was normally
used for secular texts written in the vernacular Tai Yuan language, but we also
find Pali words or short Pali phrases written in this script. The vast majority of
Lan Na stone inscriptions prior to the seventeenth century are written in Fak

8 The inscription of Wat Chiang Man has been edited, translated and analysed by Prasert na
Nagara and Griswold 1992, 699-732.

9 The tamarind is a tropical fruit indigenous to tropical Africa and also naturalised in South
East Asia. The tamarind tree produces brown, pod-like fruits which contain a sweet, tangy pulp
used in cuisines around the world. The pod-like fruits resemble the shape of the largely square
characters of the script named thereafter.
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Kham script.”® While the famous inscription of Wat Phra Yiin, dated 1370, in
Lamphun was still written in Sukhothai script," the inscription of Wat Suwanna
Maha Wihan of 1411 from Phayao province was already written in Fak Kham
script. This inscription that records the donation of rice fields and 246 house-
holds as temple serfs to support this monastery under royal patronage is, there-
fore, considered to be the oldest extant Lan Na inscription written in the North-
ern Thai vernacular and a genuine Lan Na script.”

Fig. 3: Fak Kham script; inscription 1.5.1.1: Suwannamahawihan, 1974 BE / 1411 Cg; photograph
© ALI, CMU.

(3) Thai Nithet script (é’ﬂwﬂw giin@): This script was created by mixing the
Dhamma and Fak Kham scripts. Most characters resemble those of the Fak
Kham script but, unlike the latter, they have a round shape similar to the Tham
script characters. Thai Nithet was used mainly for secular poetry written on
palm-leaf manuscripts. However, we also find this script in royal edicts and
decrees inscribed on silver plates. The silver plate of Ban Pae in Chom Thong
district, Chiang Mai province, recording a royal decree of Queen Wisuttha Thewi
(r. 1564-1578), the last female ruler of the Mangrai dynasty who ruled over the
whole of Lan Na as a Burmese vassal, dated 5 June 1567, is the oldest evidence

10 For a glossary of these inscriptions, see Buchmann 2011; with a descriptive catalogue
(Buchmann 2012) and a grammar (Buchmann 2015) being published separately.

11 The Wat Phra Yiin inscription has been edited, translated and analysed by Prasert na Naga-
ra and Griswold 1992, 605-623.

12 The endowment of land and temple serfs to monasteries is discussed in detail by Penth
2003 and Grabowsky 2004 and 2005. For an edition of the Wat Suwanna Maha Wihan inscrip-
tion (Lamphun 9), see Sujit Wongthes 1995, 49-57.
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of the Thai Nithet script.” The latter also appears on a few other inscriptions.
This script was not widely spread. It appeared mainly in manuscripts of the first
half of the nineteenth century and not much later disappeared into oblivion.
There are only fewer than ten extant palm-leaf manuscripts and inscriptions
written in this hybrid script.

Fig. 4: Thai Nithet script; palm-leaf manuscript entitled Ongkan chaeng thian (‘Royal command
cursing the candle’); Microfilm no. 90.166.03/023-023, Social Research Institute, Chiang Mai
University; photograph © ALI, CMU.

4 Multi-scriptural and multilingual inscriptions in
Lan Na

Our ongoing survey of Lan Na epigraphic culture brought to light a small but by
no means insignificant number of inscriptions which reflect the mixing of
scripts and languages in the same inscribed object. For the sake of clarity, we
have divided these multi-scriptural and multilingual inscriptions into three
categories. The first category consists of inscriptions written in the Northern
Thai (Tai Yuan) vernacular — in some cases with occasional Pali phrases inter-
spersed — but with at least two of the three ‘indigenous’ Lan Na scripts used.
The second category includes inscriptions in which scripts and languages from
neighbouring writing cultures — such as that of Burma - were integrated into
Lan Na inscriptions. The third category pertains to inscriptions after the eight-
eenth century which reflect the influence of more distant writing cultures, such
as Thai (Siamese), Chinese and European.

13 The silver plate of Ban Pae has been translated and analysed by Kraisri Nimmanhaeminda
1967; for a German translation of both the inscription (dated 1567) and a palm-leaf manuscript
confirming the contents of the inscription by confirming the villagers’ privileged status as
temple serfs regarding events that happened in 1632, see Grabowsky 2004, 448-453.
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4.1 The mixing of scripts within the Lan Na writing culture

The first example shows the mixing of scripts within the Lan Na written cul-
ture. It is an inscription on the pedestal of a Buddha image, dated c. 1490,
kept at the National Museum in Nan province close to the border to Lao
(1.7.3.2 Museum Nan c¢. 2030 BE / ¢. 1490 cE, ALI inventory number)." The
inscription is written partly in Tham script and partly in Fak Kham script.
This example makes the original role of the Tham script to be used for the
writing of Pali language very clear and the use of Fak Kham script for writing
texts in the local Tai vernacular. The main content of the inscription is a mag-
ic spell called Gatha Pathamam, which was popularly inscribed on Buddha
statues made of bronze in Lan Na during the fourteenth to fifteenth centu-
ries.”

The text starts with the Gatha inscribed in Tham script, but then within
the Gatha, the scribe inserted the name of the sponsor, Wzt iiavdnaWon
(Phra Hua Miiang Sai Fon), i.e. the person who initiated the casting of this
Buddha statue, in Fak Kham script. The name of the sponsor inscribed in Fak
Kham script is framed in red in Fig. 6. The inscription then continues with
the Gatha, inscribed in the Tham script again. This text is framed in blue in
the figure.

14 The Bronze Buddha statue has been published in Penth, Phanphen Khriiathai and Silao
Ketphrom 2001, 203-214.

15 Interview with Silao Ketphrom, a specialist of Lan Na inscriptions, on 11 May 2023 by
Apiradee Techasiriwan. Yijing or I-tsing was a Chinese Buddhist monk who spread Bud-
dhism from India to China during the Tang dynasty in the seventh century. He recorded
that the casting of Buddha statues entailed the enshrining of two types of elements inside
the Buddha statues, namely, relics of the Gotama Buddha and/or principles of the Buddha.
It is presumed that this idea to insert internal organs inside the Buddha statues and in-
scribe Buddhist verses on the pedestals of Buddha statues also spread to Lan Na until the
belief became popular. In Lan Na, the most popular Buddhist verse inscribed on the pedes-
tal of Buddha statues is Gatha Phra Buddha Sihing’s heart (Ana1%alawss&#9#) or Gatha
Pathamam, in which the meaning corresponds to the Four Noble Truths. See Surasawas
Suksawadi 2012, 21-22.
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Fig. 5: Mixing of Fak Kham script and Tham script on the pedestal of a Buddha image; inscrip-
tion 1.7.3.2: Museum Nan c. 2030 BE / ¢. 1490 CE; photograph © ALI, CMU.

Fig. 6: Detail of the pedestal of a Buddha image (Fig. 5); inscription 1.7.3.2: Museum Nan
¢. 2030 BE / ¢. 1490 ck; photograph © ALI, CMU.
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The second example is from a much later period; it is an inscription on a wood-
en board, dated 18 April 1848, which has been kept at Chang Khoeng monastery
(’3’@7}’10!,?1'0) in Mae Caem district west of Chiang Mai city (1.2.2.1 Wat Chang
Khoeng 2391 BE / 1848 cE, ALI inventory number). This inscription runs over
seventeen lines. The main content is inscribed in Fak Kham script and Tai Yuan
language running over sixteen lines, while the last line is a colophon recording
the name of the scribe, Saen Siri (Lt&u©&35); this last line is inscribed in Tham
script, in a smaller size than the rest of the inscribed text. The inscription high-
lights the simultaneous use of Fak Kham and Tham scripts in the same in-
scribed object. It seems evident that the scribe used two different scripts as a
tool to separate the main text visually from the colophon. This is frequently the
practice in Tai manuscript cultures where the main text could be written in one
of the major religious scripts (f.e. Tham or Khom), while the colophon is in a
secular script (f.e. Thai or Lao).’* Moreover, it might be assumed that using Fak
Kham script for the main content of this inscription reflects the fact that this
script was commonly used for inscribing Lan Na stone inscriptions from the
early fifteenth to the nineteenth centuries, though after the seventeenth centu-
ry, Tham script had superseded Fak Kham script for the writing of manu-
scripts.”

Finally, the last example of the first category is an inscription on a pedestal
of a hermit statue made of bronze currently kept at Chiang Saen National Muse-
um, Chiang Rai province (1.4.3.2 Doi Tung 2148 BE / 1605 cE, ALI inventory num-
ber).”® The inscription is dated 1605, thus, it derives from the early period of
Burmese rule in that area which had become the main military and administra-
tive centre of Burma in the upper Mekong valley by the end of the century. The
inscription is inscribed mainly in Tham script and Tai Yuan language. The text
starts with the date and names of sponsors, with the local governor of Chiang
Saen and high-ranking monks presiding over the casting of the statue, then the
text continues with a chant in Pali, a phrase recited for worshiping Buddha
relics and referring to a chronicle of Phrathat Do6i Tung.

16 As Peter Skilling (2009, 3) aptly remarks, it was a ‘feature of Thai, Lanna Thai, and Isan
bilinguals is the use of two (or very rarely three) scripts in the same inscription or text, for
example Thai script for Thai language combined with Khom script for Pali, or Fak Kham for
Lanna language and Tham for Pali’.

17 Kannika Wimonkasem 1981, 18.

18 The bronze hermit has been published in Penth, Phanphen Khriiathai and Silao Ketphrom 1997,
189-210.
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Fig. 7: Wooden board inscription; inscription 1.2.2.1: Wat Chang Khoeng, Chiang Mai, 2391 BE /
1848 CE; photograph © ALI, CMU.

Fig. 8: Detail of inscription 1.2.2.1 (Fig. 7) using Tham script in the last line of the wooden board
inscription: Wat Chang Khoeng, Chiang Mai, 2391 BE / 1848 CE; photograph © ALI, CMU.
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Fig. 9: A bronze hermit; inscription 1.4.3.2: Do6i Tung, Chiang Rai, 2148 BE / 1605 CE; photograph
© ALI, CMU.

Fig. 10: Tham and Thai Nithet scripts on the bronze hermit, detail of inscription 1.4.3.2 (Fig. 9):
D6i Tung, Chiang Rai, 2148 BE / 1605 CE; photograph © ALI, CMU.
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It is worth mentioning that the scribe inserted a short text in Thai Nithet script
running from the second half of the second line until the first half of the third
line (highlighted in yellow in Fig. 10) for inscribing the Pali phrase, followed by
a short text in the Tai Yuan vernacular marking the beginning of the chronicle,
then continuing the text in Tham script until the end.

This inscription seems to break the original convention of using Thai Nithet
script for the Pali language instead of Tham script. We are tempted to speculate
that the scribe might have preferred to use Tham script for inscribing the main
text, but, at the same time, also wanted to keep the distinction between the
vernacular and Pali languages. To solve this problem, the scribe decided to use
the Thai Nithet script for the short Pali phrase. If we consider the year of produc-
tion of the inscription, 1605, it occurred thirty-eight years after the oldest evi-
dence of Thai Nithet script, which appears on a silver-plate inscription made in
1567 in Chiang Mai, as an order of the last queen of Lan Na’s Mangrai dynasty
(Queen Wisutthathewi, r. 1564-1578).” Therefore, it is likely that Thai Nithet
script was still popular to use in the royal court that the ruler of Chiang Saen
presided over the casting of this statue.

4.2 Mixing of scripts and languages of neighbouring writing
cultures

In the past, Lan Na had maintained close ties with neighbouring kingdoms,
such as Ayutthaya and Lan Sang, in several ways: culturally, politically and
economically, ties which did not exclude military confrontations from time to
time. Therefore, there was a close cultural exchange between the various
polities of the Tai world and Tai scripts were arguably borrowed from one
another in the writing cultures of neighbouring Tai polities.

The first example of this category is very important because it is consid-
ered the oldest evidence of the appearance of the Tham Lan Na script. Inter-
estingly, it was found outside the Lan Na area, in Sukhothai, the older king-
dom that had had a close relation with Lan Na since the time of the
foundation of the Lan Na golden plate mentioned previously which was pro-
duced by a high-ranking monk from Sukhothai in 1376 (a9. 52, Inventory
number of the National Library of Thailand). The golden plate is inscribed
mainly in Sukhothai script and the Thai language. The inscription is about

19 For a translation of this inscription and of a palm-leaf manuscript related to it, see
Grabowsky 2004, 448-453.
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the construction of a temple hall (vihdra), Buddha statues and relics being
placed in the monastery by the Venerable Cudhamuni. The scribe then sepa-
rated the content by using a small circle and continued the inscribed text in
Tham Lan Na script and the Pali language until the end. However, until now,
we cannot find any other evidence to substantiate the hypothesis that the
Tham Lan Na script was used for writing Pali texts in the Sukhothai kingdom.
However, we can also not exclude the possibility that the high-ranking Su-
khothai monk was a native of Lan Na.

Fig. 11: Golden leaf of Maha Thera Cuthamuni (Cudamuni) from 1376; photograph © Apiradee
Techasiriwan.

Another example is an inscription on a bronze Buddha image. This inscrip-
tion is very important because the image was produced by a Burmese ruler
during the first years in which Burma occupied Chiang Mai. The Buddha
image was cast in Lan Na art, in 1566, and has been sitting in Chai Phra Kiat
(FawszeAes6) monastery in Chiang Mai town until today (1.2.3.2 Wat Chai
Phra Kiat 2108 BE / 1605 cE, ALI inventory number). The text on the pedestal
is divided into two parts. The first part is inscribed in Tham Lan Na script,
while the second part is written in Burmese script. The two parts contain the
contents of the same narrative. However, the text inscribed in Tham Lan Na
script and Tai Yuan language provides more details. The inscription text
mentions the background of casting the image, stating that the king of Burma
appointed a Burmese nobleman as the new ruler of Chiang Mai. The Burmese
ruler then asked the last queen of Chiang Mai and the local Tai people to gain
merit together by collecting damaged and scattered bronze Buddha images
with the intention of melting the bronze for casting a new Buddha statue,
and, finally, named the Buddha image Miiang Rai Cao (t&i945191td1), which
refers to the name of the founding king of Lan Na, Mangrai (4579).2 The use
of Lan Na art in casting the Buddha image and combining the two scripts

20 Penth 1976, 98-102.
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together in this inscription reflects the relative tolerance the Burmese
showed towards the cultural traditions of their Northern Thai vassal state, at
least during the early period of Burmese suzerainty which lasted until the
early seventeenth century.”

7 A
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Fig. 12: A bronze Buddha image; inscription 1.2.3.2: Wat Chai Phra Kiat, Chiang Mai, 2108 BE /
1605 CE; photograph © ALI, CMU.

21 According to Sarassawadee Ongsakul (2005, 111), the period of tolerance lasted from 1558
until c. 1664.
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Fig. 13: Detail showing Burmese script on the Buddha image; inscription 1.2.3.2: Wat Chai Phra
Kiat, Chiang Mai, 2108 BE / 1605 CE; photograph © ALIl, CMU.

Fig. 14: Detail showing Tham script on the Buddha image; inscription 1.2.3.2: Wat Chai Phra
Kiat, Chiang Mai, 2108 BE / 1605 CE; photograph © ALI, CMU.

4.3 Mixing of scripts and languages of distant writing cultures

After the Tai Yuan elite, especially in the south-western parts of Lan Na, accom-
plished the expulsion of the Burmese from Lan Na through the strategic alliance
with and help of King Taksin of Thonburi and King Rama I of Bangkok from 1774
until 1804,2 Lan Na became associated with the Siamese kingdom in the south
and was eventually known as ‘Northern Siam’. The economy and society in Lan
Na prospered, particularly in Chiang Mai, the largest of the five Northern Thai

22 Sarassawadee Ongsakul 2018, 238-239.
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kingdoms. In the course of the nineteenth century, various new technologies
entered the area and a number of foreigners — such as Burmese, Chinese, West-
erners — came to settle in Chiang Mai, a city known for its multicultural envi-
ronment.

This characteristic is also reflected in some Lan Na inscriptions, for ex-
ample, an inscription on a bronze bell at Wat Doi Suthep in the city of Chiang
Mai originally cast in May 1868 cE (1.2.3.1 Wat Phra That Doi Suthep 2473 BE /
1930 cE, ALI inventory number). More than sixty years later, in 1930, this
large bronze bell was recast by a high-ranking monk and Cao Kaeo Nawarat
(1910-1939), the then ruler (t§1%879 cao luang) of Chiang Mai, joined by a
wealthy family of the city, because the old bell was severely damaged. There-
fore, the sponsors cooperated to cast the bell and added more bronze, then
donated the bell to Suthep Cetiya on D6i Suthep mountain in Chiang Mai. It
is worth mention that the inscription notes Princess Dara Ratsami (1873—
1933), daughter of King Inthawichayanon of Chiang Mai and consort of late
Siamese King Chulalongkorn (r. 1868-1910), as a royal co-sponsor of the
casting of the new bell.

The new bronze bell is inscribed in three scripts and languages. The first
part (Part I),” written exclusively in the Tham script, presumably recalls the
text of an earlier inscription which existed before the recasting of the dam-
aged bell. It is followed by an additional text referring to the reasons for the
recasting. This text is written in two almost identical versions, one in Tham
script and the vernacular Tai Yuan language (Part II) and the other in modern
Thai script and Thai (Siamese) language (Part III). Both parts record the date
of casting the new bell, the names of the sponsors, their purpose in recasting
the bell, and their wishes for the benefit derived from the deed gaining merit.
As for the Chinese characters (Part IV), we assume that they were used to be
inscribed on the bell because a wealthy family of Chinese descent who had
been living in Chiang Mai were among the group of lay sponsors. The mem-
bers of that family might have wanted to add a short text recorded the date of
casting the bell in Chinese style, accompanied by words of blessing to all
Chiang Mai people.

23 This numbering refers to the edition presented in Appendix 3 of this paper.
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Fig. 15: A large bronze bell of Doi Suthep; inscription 1.2.3.1: Wat Phra That Doi Suthep, 2473 BE
/1930 CE; photograph © ALI, CMU.

Fig. 16: Detail showing Tham script on the bronze bell of D6i Suthep; inscription 1.2.3.1: Wat
Phra That Doi Suthep, 2473 BE / 1930 CE; photograph © ALI, CMU.
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Fig. 17: Detail showing Thai script on the bronze bell of D6i Suthep; inscription 1.2.3.1: Wat
Phra That Doi Suthep, 2473 BE / 1930 CE; photograph © ALI, CMU.

Fig. 18: Detail showing Chinese characters on the bronze bell of Doi Suthep; inscription 1.2.3.1:
Wat Phra That Doi Suthep, 2473 BE / 1930 CE; photograph © ALI, CMU.
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The last example is an inscription engraved on a cement board, 1964,
Toufiudunog (Min Ngoen Kong monastery), Chiang Mai (1.2.4.1 Wat Miin
Ngoen Kong 2507 BE / 1964 cE, ALI inventory number). The content of this
inscription is divided into four parts: the first part is inscribed in Tham Lan
Na script. It provides the name and the purpose of the principal sponsor, Nai
Tha Thipphotha (wian1 #iw §lws1), who donated money to build an
Ubosatha hall and dedicated the benefits derived from the meritorious deed
to his deceased wife, Nang Lan (419%a71); the second part is inscribed in
modern Thai script, the contents of which is the same as that of the first part;
the third part is inscribed in Roman script, the meaning also corresponds
largely with the first and second parts; and in the last part, the scribe turned
to using Tham script again to add more details, including the names of the
sponsors who initiated the building of the wall surrounding the monastery.
Moreover, at the end of this inscription, the name of the abbot of this monas-
tery is inscribed in Thai script. We surmise that it was the monastery’s abbot
himself who acted as the scribe or at least ordered the engraving of this ce-
ment inscription.

However, a connection between the principal sponsor (Nai Tha Thipphotha)
and the use of the Roman script is still unclear. However, a modern Thai educa-
tion had gradually been introduced in the north since the late nineteenth centu-
ry, but the role of American missionaries of the Presbyterian Mission should be
mentioned as well. The teaching of English became popular in the region, open-
ing the opportunity to local people, laity and monks similarly to learn the Eng-
lish language. The abbot and scribe of our inscription might also have acquired
some knowledge of English. Moreover, scribe and sponsor might have wished
people from several Western nationalities to be able to understand and know
the merit they had accumulated, or it exhibits the proficiency of the scribe in a
Western foreign language and script.



Multi-scriptural and Multilingual Inscriptions in Lan Na =—— 131

Fig. 19: Cement inscription; inscription 1.2.4.1: Wat Miin Ngoen Kdong 2507 BE / 1964 CE; photo-
graph © Apiradee Techasiriwan.



132 — Apiradee Techasiriwan, Volker Grabowsky

Fig. 20: Detail showing Thai, Roman and Tham scripts of the cement inscription; inscription
1.2.4.1: Wat Miin Ngoen Kong 2507 BE / 1964 CE; photograph © Apiradee Techasiriwan.

5 Conclusion

These characteristics mentioned above are not only found in the Lan Na epi-
graphic culture, but also in other epigraphic and manuscript cultures in South
East Asia. Exemplary are the Tai groups in Yunnan, such as the Tai Niia in the
autonomous Tai counties of Moeng Laem and Jinggu who normally use only
their locally developed secular Lik To Ngok (Bamboo Shoot Script). However,
some Tai Niia settlements closer to Chiang Rung in China and Chiang Tung in
eastern Burma came under the cultural influence of Lan Na Buddhism and
adopted the Tham script which they use alongside the Lik script. Moreover, in
the case of the manuscript culture of the Tai Lii in northern Laos, we also ob-
serve that Tai Lii scribes often copy the main contents in Tai Lii script following
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older extant manuscripts, then use modern Lao script to write colophons.* An-
other case are bilingual — Pali and Thai — manuscripts in central Thailand,
where scribes normally use Khom script, which is a variant of Khmer script, for
writing Pali, and Thai script to write vernacular texts. Similarly, Burmese script
is often used for the writing of Pali language texts in the Shan manuscript cul-
ture because Shan consonants are insufficient for the writing of Pali, and Shan
orthography does not support the writing of Pali, which has a different way of
writing with the vernacular language.”

In conclusion, the use of several scripts and languages in the same in-
scribed object is testified in Lan Na epigraphy and can be conceptualised by
differentiating three categories: firstly, the mixing of scripts widely used within
the Lan Na writing culture; secondly, the mixing of scripts and languages of Lan
Na with those of neighbouring writing cultures; and thirdly, the mixing of the
scripts and languages of Lan Na with more ‘distant’ writing cultures. Multi-
scriptism and multilingualism in Lan Na are influenced by, at least, the follow-
ing four factors: the individual knowledge of scribes; the role of languages and
scripts in public spheres; the ethnic background of sponsors and commission-
ers; and the popularity and social value of scripts at the time when the inscrip-
tions were produced. The multilingual and multiscriptual inscriptions present-
ed in this preliminary study reflect the vicissitudes of Lan Na history and the
transformation of the region from an independent Buddhist kingdom to a vassal
state of Burma, and later Siam, and its final integration into the modern Thai
nation-state.

Abbreviations

ALI = Archive of Lan Na Inscriptions (CMU)

BE = Buddhist Era

CE=Common Era

CMU = Chiang Mai University

¢s = Culasakaraja, lunar calendar used in Thailand

24 For colophons in Tai Lii manuscripts in northern Laos, see the catalogue of manuscripts found
at Vat Pak Chaek, a Tai Lii village monastery in Luang Prabang province, situated roughly 50 km
to the north of Luang Prabang town. See Khamvone Boulyaphonh and Grabowsky 2022.

25 For the round-shaped secular Shan script, also called Lik Tou Moan (literally, ‘circular
letters’), see Sai Kam Mong 2004, 119-146.
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Appendix 1: Wooden board inscription of Wat
Chang Khoeng, Chiang Mai

1.2.2.1 Wat Chang Khoeng 2391 Bt / 1848 CE (ALl inventory
number)

Source: Penth, Silao Ketphrom and Sarawut Sitha 2004, 137-148.

Transcription into modern Thai:

aastag dnseld 1209 62 Tuzidivaiin fTNIW?]’ﬂ’]SJ aavanfidy hanTufum

3a imafmmﬂmamm o 7 0an 15 A1 Tudsans e (393w) Aanih an1 12
i SogasHannL 1

wazifwdeudouifioonn wiowa) assmendensynss T8adszamiu

Uguumyaasns1sude definsztiugsldiuwsuren §au nunielud

- AU EaNa LTuA uas

- Bl1a9tUN

- ina9lwsn

- AW

vunpuen Huaudsiiudn (wfouno) thifios aatfios JAu uANen

fidamtpsdulunuu (o) #39ududugassausyndns Fusnolida

0UNANTETUINT (WHo) AU (5519) Waenns 2 wdd (Tudi ahea918y (VDINsL)

Wns5UEN was (¥a931)) wasavAaa BTN HoAude T91500 (uA) AauT Fud

LDy

uaudsdooudu waanznilly ua

Translation:

Be you blessed. In 1209 cs, the year // of the horse, according to the Cambo-
dian tradition, entering the hot season, // a miiang met year as the Tai say, //
on the fifteenth waxing day of the month of Caitra, the seventh lunar month,
on a Tuesday, a kat pao day as the Tai say, at the auspicious moment of 12, //
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which was a full-moon day,”* // His Royal Highness Kaeo Miiang Ma, along
with his queen named Si Bun Yuang, // had the intention to be the royal
leading supporter // and, thus, gave the royal order // to all chiefs; among
the heads of the Sangha these were Khruba Sinlamani, who takes the lead, //
Tu Luang Nantha, Tu Luang Photha, and Tu Luang Thep; // among the heads
of the laypersons, these are Saen Siri who takes the lead, as well as Fa Miiang
// and Tong Miiang. They all are delighted unanimously // to sponsor the
making of this golden and silver parasol // which is placed above the head of
the Phra Chinaman (Brah Jinamara) Buddha statue, // along with the [con-
struction of] two temple halls (vihara) which are the joyful place of Buddha
images and images of Phra Maha // Kaccayana Thera Cao so that the Teach-
ings of the Buddha will prosper surely. // Saen Siri Tong Taem (i.e. the
royal scribe) translated this inscription.”

Appendix 2: Golden leaf of Maha Thera Cuthamuni
(Cudamuni)

d9. 52 (Inventory number of National Library of Thailand)

Source: Kongkaeo Wirapracak 2014.

Transcription into modern Thai:

1) o #n579lE wme l50tnEagT HUNILSNAMTIFATINT 0 FNLEIWTENNILDTY
myailgnnms

2) ilgduFuintuvsysaiudniionii Wufy usuddn wewis nssAm3nada
516800

3) waes6 uAzWsEWNsUTEANSWIUATHINGIBEU Ned 1ien 4 ananeFa
n3evin

4) wssoansawiiadu o Biwaeynaau wnls 1nd sunate a9a151luouaany
AW FOLO DLAF Yz

26 This date corresponds to Tuesday, 18 April 1848 (1210 Caitra 15 cs). This day was indeed a
kat pao day. However, on that day, the solar year had already moved to 1210 cS, a poek san
year.

27 This last sentence is inscribed in the Tham script and, thus, highlighted in bold letters.
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Translation:

In Culasakkarat 738, the year of the dragon, on the first waning day of the
sixth [lunar] month, a Friday,”® Somdet Phra Maha Thera Cuthamuni com-
pletely built this temple hall (vihara) for a month and fifteen days. // Passing
to the tenth [lunar] month, on the fourth waning day, on a Wednesday, the
auspicious moment of Karttika® (...), therefore it establishes // the stupa and
the Buddha statue which is made of silver, gold, zinc, ivory. Thus it cele-
brates // Phra Atharot (Brah Atharasa). Imina pufifiakammena buddho homi
andgate samsaramocanatthdya sabbe satte asesato (‘By virtue of the merit
(obtained by) this deed I ask for becoming a Buddha in the future in order to
ensure that all sentient beings escape from the cycle of rebirth without any
exception’).*®

Appendix 3: A large bronze bell of D6i Suthep

1.2.3.1 Wat Phra That Déi Suthep 2473 Be / 1930 cE (ALI
inventory number)

Source: Penth, Silao Ketphrom and Apiradee Techasiriwan 2007, 287-306.

Part I: Tham script

Transcription into modern Thai script:

o o oo

w1k 26 1 wnRasln i weeanel A3gANaAe

afnawld 1230 67 wzlseanh Aulweiidy luAndungg wadaw gnailng
aufi wsslas easIdng Beu 8 wigy s ()Tuws e wd
6 15 61 wIfied 1 62 wssdunsasaugfiananiisniisnindangndaldiou 16

FoAawmen wifigad 4 62 Usagluaanlusd edarsynseaueataruda(é
2412 aurpadsWnsmauI (MInunnentihutiosds 2588 wzdssu ANy fiAy

L. D) L2 D LD

28 This date corresponds to Tuesday, 24 February 1377 (738 Phalguna 16 CS).
29 This date corresponds to Sunday, 6 July 1376 (738 Ashadha 19 cs).
30 The Pali phrase was translated by Achan Sa-aem Kaeokhlai.
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watiunned wssdFeewduwduasoufion efuwnsasialve ¥milasa
g5020% wszuasiBooln 1Dudn Badlududivessaumd uazavyna 1vYye3
N WITNENFT) LasdNgUATIML WAETIYYASTT SIVYAS Teu AL
Algasedoumndalnaomargnil anelilidunu (fo)anedyy funwszam
Fus1a gt asu 5000 wszasse twianeadi (1) 1 5 uaulans 2 niu
voouduiladu(umlais: lanas: usse: Huafinvwwiusen ua

Awwrid Ysad §9

Translation:

Sudinnam vatame mahaghando danam mangalavuddhi sirisubhamastu (‘The
donation of the great bell is given by me. Let there be glorious and auspi-
cious!’)

In Culasakaraja 1230, in the year of the dragon in the hot season, on the full
moon-day of the month of Visakha, a Wednesday, [or] as the Tai say, in a
poek si year, on the eighth [lunar] month, a Wednesday as the Mon say, a tao
si day as the Tai say, at the tithi (auspicious time) of 15 and nadi tithi of 1,
when the moon entered the sixteenth nakkhatarksa, the zodiacal sign of Li-
bra, with 2412 years of the Buddhist Era already elapsed and 2588 years of the
Buddhist Era still remaining: the Lord of Life, Protector of the Three Gems,
Supreme Ruler over the Great City of the Ping River, King Kawilorot Suri-
yawong of Chiang Mai, as principal initiator, along with his queen, royal
sons and royal daughters, namely Princess Thip[keson] and Princess Ubon-
wanna, and all their sons and daughters, sponsored the making of the Maha
Ghando Deng Luang bell and donated it to worship the Phra Maha Jinadhatu
Cao Suthep (statue) so that it will last [until the end of] 5000 years. The
weight of its bronze is over one million and five hundred and twenty thou-
sand [units]. May this be a support for the mundane (lokiya) and super-
mundane (lokutta), a path to reach Nibbana.

Nibbanam paramam sukham (‘Nibbana is the highest [stage of] happiness’).

31 This date corresponds to Wednesday 6 May 1868.
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Part Il: Tham script; Pali and Tai Yuan languages

Transliteration into modern Thai script:

o

NIARINEN HFgNUFAE

aaﬁﬂiﬁﬂﬂﬁ 1292 61 wsdfivaii Aulnefidy meiuﬂuuumqm amuqnmam gnaz
ﬂﬂmammm 6 ws5lad measTinaasi deu 10 Ju 7 A e (1) Fu 4

Y 9
' v,

Iny (1iw) Andh 68 7 62 wifidd 12 62 wfigass 18 e Wiuaumaimqmiaa
laaadodnifisaiisuaisofisoio atenihsvsaas wssindagnddadu 12
Hogaaaiwanania wlaglunsinen s efiersumsaiaun Suaaiand
wdld 2473 wazasswn Aty 1 Haudy 18 Tu au1AAITTUMIFUISUS NN
Menti delinnnuiisudvay 2526 wseasse 5ndany 10 houdy 8 TuAw
mmmmmﬂamuﬂmmmm 5,000 W‘S”'J‘S‘SH’]ULFTH
WATUMINITNMFUAUAIS) UASYAASNENNG 2 AMLZARL mmaiuuavma
uanmsly nangiidinaaduansns “eniediniaBuelal uazidiaaziets
wanenAg 09 AnsondieAud ayAsdnovians §ou §aeh (Laz) Asnsazailggn
§6i o q vunsuonuunaiinauiuisy Wgesosuasiduelu Anfoudvossn
WM UazyAs) YeasHavany 5 auq ﬁ’m?wﬁ?’umumaﬁ NIETIVYIYU
M1575wdH Ansoueeding1 ¥1Iusiug duAiEounateiavaty 85 gau q
amstuumumawmaaumiauws AnFoudnunien (Fo) wied ey wazynT
ye3 avany § §auq

T evuovanrdwnniu Aandrgangalnsuuenunelihfe (Foodosfiva G
Teail ﬁwﬂi’mé’iwmmﬁ'\ﬁuﬁﬁm 5 uau 2 niluwinil §9) wiondvanamasngn
wazyAAsNsI 19 2 fe ABUZAGA) ﬂW‘SBNLW‘SSJGﬂuN’]ﬂQHG?I‘Sﬂ,L‘?JBNLL‘?JSJ“ZI‘LLTVISJ
LmamwaaTmmN 5 uau 2wt (wov) thaiAn (uaz) i fviwiin 2 &1u 2
wiiunes wiilua @avarsuAuilanadumulisy wezsig@gmw asuongida
flnony

voliimsnsnginonats o 2 theauzaan vemsluiaznisuen vaiieldinu
Wuannlondy aeans HeldHedenauiiidfiaedirfinwiwdniu uidua

WYY 1WwYYaNT 1wyYNIAE

Translation:
Marngala vuddhi siri subhamastu. In Culasakaraja 1292, the year of the horse,

(...) the Tai say a kot sanga year, on the seventh waxing day of the tenth [lu-
nar] month, the fourth day of the week as the Mon say, a ka pao [day] as the
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Tai say,* at the tithi (auspicious time) of 7, and nadi tithi of 1, the nadirksa of
18, the moon entering the twelfth nakkhatarksa, the zodiacal sign named
Uttara phala guna devata, with 2473 years, one month and twenty-one days
of the Buddhist Era already elapsed and 2526 years, ten months and eight
days of the Buddhist Era still remaining, adding up to the full 5,000 years of
the Buddhist Era: the two leading monastic supporters and all principal sup-
porters (miilasaddha) of the two groups — the ‘inner group’ led by Cao Khun
Aphai Santha, the principal abbot of Chiang Mai province, along with the
principal abbots of the ecclesiastical districts and all their disciples and at-
tendants, the ‘outer group’ led by Pho Cao Kaeo Nawarat, the ruler of Chiang
Mai, together with his queen, and all his children, joined by the royal consort
Princess Dara Ratsami® and her daughter, (...) all people in the palace, fol-
lowed by Luang Anusan Sunthon and his consort named Nang Kham Thiang,
and all their children, saw that the old bell was dilapidated, its sound was
bad and not loud.

The original weight was one million five hundred and twenty thousand
[units]. Therefore, the leading monastic supporters and principal supporters
of the two groups unanimously renovated the bell by adding five hundred
thousand [units of] copper. Thus the total weight of the bell — old and new -
was two million and twenty thousand [units of] copper. This great bell was
donated to the stupa (phra that) of Doi Suthep until [the end of] this bell’s
life.

May we all, religious faithful of the two groups, both the inner and the outer
group, escape from the cycle of rebirth (oghavatasamsara) and reach the bor-
ders of the celestial city of Nibbana with certainty.

Jeyyatubhavam jeyyatubhavam jeyyamangalam (‘Let there be victorious and
auspicious!’).

32 It is the tenth lunar month of the northern Thai calendar corresponding to the month Asha-
da. This date corresponds to Wednesday, 2 July 1930 which was indeed a kap pao day.

33 The first part of the inscription states that King Kawilorot of Chiang Mai (r. 1854-1870),
along with his queen, presided over the original casting of the bell in 1869.
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Part lll: Thai script; Thai language

Transliteration into modern Thai script:

oo ey

mﬂmwmaiqﬂmasg gadnsuld 1292 ¢ wzfisathaulwefidy Winnluds

Wungg gnailng daafingg wnsnslos mumarinaaazii dou 8 ¥u 7 én 1

VAR |
[y

()3 4 g 17w) Andh 68 7 62 wifias 12 61 ufigni 18 fa wesdung
ssauzydlualanadadniisnfivuaivadsnie  olewihsvsasensziindnn
gnBaaEu 12 Fogansiuazaaumen Usnglunsigenlusd efiarswnseaun
Sunanadaudale 2473 wezasswn 5milany 1 iHoudy 21 TuournasBuaau
Judnumeningalinnnmnutioudsay 2526 w35yl 51w 10 ioudy 8
TUULAY A6L0INILINFNAUAM ALANHIU 5,000 WIITTBIU LAY
WATUBIN BTN FNALATNGT uAzyAATNEING 2 AauzAazansluLazNBUDN
melufidgauedvanm: Wiauzdmia@osinl wazidraazuvionn q 09h
WSaNAIYABITIYABEINNDIAY ASNS19TlHTIUNNALY
wunguanfiviewuiiuisy Wikesesuasidoslui wioudisessaumd 1as
ya5 Nneu q daiFuiiu fiwszs 19y ed1a051sAER Ansaneebing1d ¥l
W iuAFounaNARY 9 datiurarioyasguns wieunssen (Faune) Afise
Y31 1463 109 Al T5Eoudadonaneduaniu ?f’]i@WliG]IVI‘SNLLGIﬂLHSJ BENEbE
Ud Adey wndndeidn Jdu 5 uau 2 wiil szasiuanaAsne uaz
YaATNEINY 2 AnzAMn WianwFsiulfdusaidonuuntulmi ioamaslduan
5 uau 523 (hnknyaadi) o (uaz) Tnal Suwiin 2 &u 2 uilunes wiilua
evareuAuiian e fumulifunszsineesgmw asiuanydeilineny
voltemsnsnffinvavane lade dwnuigale Tug ludied

Translation:

Mangala vuddhi siri subhamastu (‘Let there be glorious and auspicious’). In
Culasakaraja 1292, the year of the horse, (...) the Tai say a kot sanga year, on
the seventh waxing day of the eighth [lunar] month, the fourth day of the
week as the Mon say, a ka pao [day] as the Tai say,* at the tithi (auspicious
time) of 7, and nadi tithi of 1, the nddirksa of 18, the moon entering the
twelfth nakkhatarksa, the zodiacal sign named Uttara phala guna devata,
with 2473 years, one month and twenty-one days of the Buddhist Era already
elapsed and 2526 years, ten months and eight days of the Buddhist Era still

34 It is the eighth lunar month of the central Thai calendar corresponding to the month Asha-
da. This date corresponds to Wednesday, 2 July 1930 which was indeed a kap pao day.
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remaining, adding up to the full 5,000 years of the Buddhist Era: the two
leading monastic supporters and all principal supporters (milasaddha) of the
two groups — the ‘inner group’ led by Cao Khun Aphai Saratha, the principal
abbot of Chiang Mai province, along with the principal abbots of the ecclesi-
astical districts and all their disciples and attendants, the ‘outer group’ led
by Pho Cao Kaeo Nawarat, the ruler of Chiang Mai, together with his queen,
and all his children, joined by the royal consort Princess Dara Ratsami and
her daughter, (...) all people in the palace, followed by Luang Anusan Sun-
thon and his consort named Nang Kham Thiang, and all their children, saw
that the old bell was dilapidated, and its sound bad and not loud.

The original weight was one million five hundred and twenty thousand
[units]. Therefore, the leading monastic supporters and principal supporters
of the two groups unanimously renovated the bell by adding five hundred
thousand [units of] copper. Thus the total weight of the bell — old and new -
was two million and twenty thousand [units of] copper. This great bell was
donated to the stupa (phra that) of Doi Suthep until [the end of] this bell’s
life.

May this be for all of us, religious faithful, a condition to reach Nibbana with
certainty.

Part IV: Chinese script; Chinese language

Transliteration into modern Thai script:
1) 99 W wiw N2 D Fo

2) 97 wilyu gy Yo 1A g

3) 8717 Y BT Fyu

4) B9 178 1130 LTI [ 97U

Translation:
On the sixth month, the seventh day, in the nineteenth year (after the change of

government in China, i.e. 1930 CE), this bell has been cast at noon time.
May the people of Chiang Mai live all in happiness.
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Appendix 4: Inscription of Wat Miin Ngoen Kong

1.2.4.1 Wat Miin Ngoen Kong 2507 BE / 1964 CE (ALl inventory
number)

Source: Unpublished inscription kept at the Archive of Lan Na Inscriptions,
Social Research Institute, Chiang Mai University.

Part I: In Tham script
Transcription into modern Thai script:

1) Uaaaarngsansin 1326 wnsansiy 2507

2) ['Ja]ﬁumaﬁV\iamﬁiﬂwﬁ'\ﬂ'\uagjuﬁﬁ”mmﬂmrﬁiwiﬂazﬁaﬁ 91LtnaLiioy

3) Sonimdualva ieTld n.a. 2507 i o1y 63T Hansndeluaraunszwns
4) ¥ daazdutusiurn 2750034 U Fovniiuiwmdasosuim  lGa1959
aﬂuaa

5) wdsil  Aewdudrugndufiunetnlyly wieFues wwtaudd  ielidgwss
FFu35use

6) wilwiduney Souduil Alaynyaniwlnmusuarwlgalwiiioud [3] suan
AN £.A.

7) 2505 . fu 3 [wlaldw 7 A1 »a1 20[.20] wifi Sudu wivuatwdetiiindled
Wiaanuany 627

8) naaguyayfildinvinanil TW‘SB@TWLﬁdéuﬂﬂfjﬂaaﬂﬂ%’lfjﬁ’]ﬂw&iﬁﬁ

P~ ' 2

9) anuguiaulng dufifuseniusinasosnszunsgululuail Gsuwdn
10) ASHWINW . . . .. Weazdanin@osiniiawsesngmw uatnneguu

11) 3 2[9]0 v SowAuil wWellowuauusarn 200 v Weiloway 27 UM
wanuue . 27

12) ... [WSu] .. [417] v ... @599 . ... 26467 uImaru vubanw 6 aan 2[4]
f,m 2408

Translation:

In this year 1326 cs, 2507 BE, // Pho Thathipphotha whose house is situated be-
hind (the monastery of) Wat Buak Hong in Phra Sing sub-district, Miiang dis-
trict, // Chiang Mai province, who is 63 years old in the year 2507 BE, had the
faith in the Teachings of the Buddha // spending 25,700 Baht of money to build
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this ordination hall (ubosot) // along with his daughters Nang Bua Sum, Nang Si
Moi, and Nang Bua Kaeo, with the intention to support the Teachings of the
Buddha at Wat // Miin Kong. At the same time, he makes the donation for his
wife Mae Lan who had passed away on 3 December // 2505 BE, [i.e.] on the sev-
enth waxing day of the third [lunar] month of the northern [calendar] at 20
o’clock, on a Monday.” Nang Lan was born in the year of the cow and died at
the age of 62. // This share of merit derived from this donation [shall help] move
her from an unpleasant place to a pleasant one // depending on her current
situation. The persons donating the money, together with putting golden leaves
on the Buddha statue placed in the ordination hall, are Cao // Khunsuthep, the
head of the Sangha of Chiang Mai province [residing at] Wat Phrathat Suthep
and Wat Thung Yu // amounting at 290 Baht. Besides, Pho Noi Saen donated
200 Baht, Pho Noi Som 27 Baht, Pho Nan (...) 27 Baht // (...) 417 Baht. (...) making
up a total of 26,467 Baht. This donation was made on the 24th of the sixth
month, 2408 BE.

Part Il: In Thai (Siamese) script

13) wremn Aiwlwsn Iﬁﬁﬁmﬂw%”wsjaé?'mQiuaaf@mﬁ'uﬁuﬂaa 6
14) Vaws=E9 o 0. 1iiog 9. Fuslud 8599 o Tu1AN W.A. b&on
15) 1859 me 5111 bRow ﬂ'\iﬂ%’\aﬁuwuw%”wﬁ LE&moo UM

16) 71aawﬁﬂﬁaﬁﬂumwmuwLﬂumsmwmam wwmaaaa

17) Fud 0&-09-0n FOUIYU LEOG ATILHIU b P om-0¢-0& A

Translation:

Mr Ta Thipphotha donated property for the construction of the ordination
hall (ubosot) at Wat Miin Ngoen Kong // in Phra Sing sub-district, Miiang
district, Chiang Mai province. The construction [started] on 15 March // and
finished on 31 December 1964. A capital of 25,700 Baht was spent. // May I
dedicate the merit to Nang Lan, my deceased wife. The merit-making is cele-
brated // on 15-16-17 June 1965 corresponding to the 13th—14th—15th waxing
days of the sixth month.

35 This date corresponds to Monday, 8 February 1965 (1326 Magha 7).
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Part lll: In Roman script

18) This church is dedicated to the memory of Mrs Lan
19)...... Money for the construction of this

20) building was donated by her husband

21) Mr Ta Tippota. The construction began

22) on 15 March and was finished on

23) 31 December 1964. The cost of this monument

24) [w]as 25,700 Baht. The dedication [cermon]

25) was held on 15, 16 and 17 March 1965

Part IV: In Tham script
Transcription into modern Thai script:

26) Aouduila e inatiooause layas ﬂﬁuﬁaaguﬁﬁ@mﬁm@uﬂaa Vet T 25..
27) a’msﬂﬁ 66 fdns1U51ANGULLUTIUIU 6,700 LN F19AILNIAUNTEITH
28) foudnugnurdu foad  wiswiatios  wre[ladiosfiuweyad [3ivwss
FrEUINaN
29) Al maaﬂaamufwmLLa\iﬁﬁTﬁu@Lﬂmﬁamafwfuﬁ 2 5UIAN N.A. 2504
30) vBow 3 900 6 A1 Fua fia rad 13.15 urd Lﬁ'aﬂ"\amq 63 fSonduiiniulnm
31) wisn9Aa vonaayadNUnsnseanifredelngifuiioldiarsnnugn .
32) fanduil dnsiiinatpusondramunedrunaanamiio §u 7939 un
33) sunIudafeNaIa 2 BaY 74,724 v (dolUiflusnusmy) wszlaaneg
Sung Fadals

W19 . ... ..

Translation:

At the same time, Pho Noi Somrit Panca whose house is situated in front of Wat
Miin Ngoen Kong and who was born in the year 25[...] // and 66 years old, has
the religious faith to donate an amount of 6,700 Baht to construct the wall on
the front side of the monastery. // [This donation is made] together with his
children Nai Can, Noi Kham, Nang No6i, Nang Tho Noi who is elder than Nai
Bunmi [in support of] the Teachings of the Buddha. // Besides, I ask that this
donation is to the benefit of my wife, Mae Bua Cin, who passed away on 2 De-
cember 1961, // on the sixth waxing day of the third [lunar] month, a Sunday, at
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13.15 o’clock, at the age of 63. In addition, the donation is also dedicated to //
Nai Mongkhon. May this merit help them to move from an unpleasant place to a
place where they enjoy happiness. // All religious faithful have donated 7,939
Baht to build the wall on the backside of the monastery. // Together with the
construction of the two pavilions (sala) this total up to 74,724 Baht.

(followed by a colophon in Thai)

Phra Palat Thong In Sinlasngwaro (Indra Silasamvaro), the abbot.






