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Abstract: This chapter analyses the longest digression in the extant parts of
Diodorus’ Bibliotheke, an extended excursus on two lawgivers of Greek cities in
southern Italy: Charondas, who wrote the laws of Thurii, and Zaleucus, who did
the same in Epizephyrian Locri (D.S. 12.12-21). It focuses on the various func-
tions of Diodorus’ lawgivers digression and shows that they can all be interpret-
ed as part of the Bibliotheke’s attempt to offer its audience a spectrum of interac-
tions that is as comprehensive as possible: the text addresses the readers’ moral,
intellectual and affective capacities and interests, it tells its audience engaging
stories and invites its readers to connect, compare and interpret these narratives,
and it makes the audience aware that all this is happening and that it is intend-
ed — a fitting undertaking for a work that calls itself a historical Library.

Keywords: Diodorus Siculus, lawgivers, reader/reading, narrativity, moralism,
self-referentiality

This chapter approaches the issue of digressions in Diodorus’ Bibliotheke by
providing a case study: I will analyse the longest digression in the extant parts
of Diodorus’ universal history, an extended excursus on two lawgivers of Greek
cities in southern Italy, Charondas who wrote the laws of Thurii and Zaleucus
who did the same in Epizephyrian Locri. This digression is part of the Biblio-
theke’s twelfth book (D.S. 12.12-21). The narrator inserts it at the end of his ac-
count of the foundation of Thurii which forms the greater part of the passage
devoted to the year 446/5 BC (12.7-21). Beginning and end of the excursus are
explicitly marked and thus clearly signalled to the Bibliotheke’s readers. Having

| would like to thank Glenn Patten for his careful reading of this chapter and his helpful com-
ments.
8 Open Access. © 2024 the author(s), published by De Gruyter. This work is licensed under the

Creative Commons Attribution 4.0 International License.
https://doi.org/10.1515/9783111320908-006



112 —— Mario Baumann

gone through the foundation history of Thurii,' the narrator transitions to its
lawgiver, Charondas, and announces the digression (12.11.3-4):?

€ilovTo 8¢ kai vopobETV TOV Gplatov TV év madeix Bavpalopevwy moAtdv Xapwvdav.
ovTog 8¢ EmokePdpevog TaG AmdvTtwy vopoBeaiag E£eAEEaTO TX KPATIOTA Kal KATETOEEV
£ig TOUG VOpOUG: TOANG 8¢ Kol {81 émvonodpevog £€ebpe, epl WV 0VK Gvoikeldv ¢oTiv £mi-
pvnodijvat pog S1OpBwatY TWV GVAYIVWOKOVTWY.

They [sc. the Thurians] also chose as their lawgiver the best of all citizens that were highly
esteemed for learning: Charondas. This was the man who, after making a study of all leg-
islations, picked out the best elements in them, which he then embodied in his own laws.
But he also worked out and formulated many ideas of his own, and these it will not be
irrelevant to put on record here, for the better instruction of our readers.

In 12.21.3, the narrator closes his excursus and takes up the main thread of his
narrative again:

TOAG 8¢ kol GAA T@V oupPoAaiwy kal TV GAAWY TOV KaTd TOV Biov Gu@LopnToVpEVWY
KOAGDG £VOp0BETNOE, TiEpl WV AKIV HOKPOV GV €l YP&@Eewv Kal TG DMoKelevnG ioToping
avoikelov: 810mep £mi TG CLVEYT] TOTG TIPOELPNHEVOLS AvaBLBdoopev TOV AGyov.

He [sc. Zaleucus] wrote excellent laws on many other vexed aspects of life, including con-
tracts; but it would take too long to recount these, and they are not germane to the plan of
this history. We shall therefore resume our narrative at the point where we left it.

Equally clear as its opening and closure is the structure of the digression: the
narrator singles out a number of remarkable laws by Charondas and Zaleucus
for detailed discussion and combines these narrative close-ups with occasional
summaries or allusions to further legislation to form a long, but well-structured
and engaging “story” of these exemplary lawgivers.’ The digression’s appeal to

1 For a historical analysis of the foundation of Thurii in light of the extant sources, see Mele 2017.
On the historical questions that are specifically raised by Diodorus’ account, see the comments in
Green 2006.

2 I quote, with occasional modifications, Green’s translation for book 12 and Oldfather’s trans-
lation for the other books of the Bibliotheke.

3 See the appendix of this chapter for an overview of the structure of the lawgivers digression.
It is worth noting that there is virtually no overlapping between Diodorus’ account of Charon-
das’ legislation and what we learn elsewhere about the Thurian lawgiver — in other words:
none of Charondas’ laws (with maybe one exception) referred to by other ancient authors/texts
is mentioned in Diodorus’ digression, and “none of the laws Diodorus does describe is referred
to in connection with Charondas elsewhere” (Green 2006, 196-197 n. 63). This idiosyncrasy of
Diodorus’ Charondas narrative is one of the reasons why it is impossible to determine the
source(s) of his lawgivers digression (on this, see Mele 2017, 324).
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the readers of the text is precisely what I will focus on in this chapter: I will
analyse the functions of Diodorus’ lawgivers excursus and show that for each of
them aspects of narrativity are central. I will start with moral edification as a
first function of the digression, then continue with storytelling and narrative
interweaving as further key characteristics of 12.12-21 and conclude with the
passage’s marked self-referentiality.

1 Moral edification

The first function of the lawgivers digression is expressly named by the narrator
in his introductory comment already quoted above: the edification (12.11.4:
S16pbwoaig,) of the readers. Two traits of the passage work in this direction. First,
the narrator frequently points out that, by making Charondas and Zaleucus the
subject of an extended digression, he gives an anthology of the very best legisla-
tion: Charondas, the narrator claims, used the best elements (t& kpdtiota) of
existing laws and combined them with his own ideas (12.11.4), which led to
many new and highly useful legal principles, and these outstanding examples
of the art of lawgiving are precisely what the narrator focuses on.

Thus, Charondas’ law on the keeping of bad company is marked off as “un-
paralleled” and “something that all other lawgivers had overlooked” (12.12.3:
EENMaypévov kat Toig GANoLg vopobETalg mapewpapévov). The law that intro-
duced publicly funded teaching of reading and writing was, according to the
narrator, even “superior, and similarly overlooked by previous lawgivers”
(12.12.4: kpeitTova Kai Tl MAAKIOTEPOLG ATOD VOpoBETaIG ApeAnpevov). Char-
ondas’ law dealing with the guardianship of orphans, in turn, is said to reveal,
when subjected to close scrutiny, “great zeal and high merit” (12.15.1: peydAnv
[...] omovdrv te xai 86&av), and to be testimony to “the lawgiver’s outstanding
ingenuity” (12.15.2: émivolax t0D vopoBétov mepittr]). Moreover, the narrator
stresses that Charondas’ legislation was both more humane than its equivalents
elsewhere, and more effective in deterring undesired behaviour (cf. 12.16.2 on
the punishment of deserters); he adds that Charondas managed to ensure the
maintenance of his norms through their stringency (12.16.3: 81& 8¢ Tfig dmoTopi-
ag TOV VOpWV 8IECWOE TOUG VOpOUG O vopoBeTng). In short: everyone willing to
learn about good legislation has to look no further; the Charondas digression
provides a model of effective and lasting, yet thoughtful and humane lawgiving
that is worthy of praise and emulation. The short section on Zaleucus corroborates
this picture: similar to Charondas in his way of life (12.19.3), Zaleucus invented
many laws “with outstanding wisdom” (12.20.3: moAAd [sc. vopoBetripota] map’
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£ovTtod MpooeLedpe PaAa coPDG Kal TEPITT@S), effective again in directing his
citizens to right behaviour (cf. 12.21.2) — another excellent example of artful
(12.21.1: @iAdTeXVOV) lawmaking.

But there is even more the readers can draw from the Charondas/Zaleucus
digression in terms of instruction or edification. The passage not only describes
two models of lawgiving, it is, more specifically, also a “piece of moral didacti-
cism” as L. Hau has called it.* Many of the laws cited or described in the digres-
sion have a strongly moralising character,’ i.e. they aim to eradicate personal or
social vices and foster the citizens’ virtues. It is important to note that the “di-
dacticism” of the passage consists not simply in naming and expressly devalu-
ating reprehensible habits or actions and, by doing so, appealing to and corrob-
orating the presumable moral convictions of the readers. The narrator does
more than that: he “paints” little narrative scenes around these laws, scenes
that involve a visual token which epitomises the wrong behaviour and involves
the readers by exciting their imagination.

A first case in point is Charondas’ law against sykophantia,® described by
the narrator as follows (12.12.2):

TOUG &’ £l oUKOPAVTIQ KATAYVWODEVTAG TIPOCETALE TIEPITATELY E0TEQPAVWHEVOUG HUPIKT],
6mwg év mdot Toig MoAiTaLg @aivwvTtal TO TPWTEIOV TG Movnpiag Tepuenomnpuévol. 810 Kai
TvaG €mi ToUTw TQ EyKAApaTL KatadikaoBévtag 1O péyebog TG UBpews ovKk EveykovTag
£Kovoiwg £auTolG £k ToD (v HETACTHOAL 0V GUVTEAEGDEVTOG EUYadendn Mg £k Tiig Mo-
Aewg 6 ouko@avTElV elwBwe, kol TO MoAiTeupa pakdplov gixe Blov THg TolavTng Kakiag
annAAaypevov.

Those found guilty of sykophantia, he decreed, should, when they went out, wear a tama-
risk wreath, so as to make clear to all their fellow citizens that they had won first prize for
base conduct. In consequence, certain persons who had been condemned on this charge,
unable to bear such great humiliation, voluntarily removed themselves from the company
of the living. When this happened, all who had regularly practiced sykophantia were
[scared into] fleeing the city; and the government, rid of this plague, thenceforth enjoyed
a happy existence.

The wrong conduct of the sykophantes is not only “made clear” (gaivwvtat) to
their fellow citizens; it is also visually demonstrated to the readers of the pas-

4 Hau 2016, 82.

5 To such an extent that modern readers may feel put off by it, cf. Holkeskamp’s complaint
about the “penetrante[n] moralische[n] Tendenz” of the “story” told in 12.18.1-2 (1999, 139; see
also his similar remarks on p. 141).

6 On the rather broad meaning of ouko@avtia which includes, among other things, calumny,
false accusation, malicious prosecution and blackmail, see Green 2006, 197-198 n. 67.
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sage who are turned into spectators who join the ranks of Thurians watching
the graphic scene of tamarisk-wearing wrongdoers.

Similarly vivid and, by the same token, clear in its argument is the narrator’s
take on Charondas’ law about deserters (12.16.1-2):

£1epov 8¢ E0nKe VOOV KaTd TV MIOVTWV TNV £V TOAEHw TEEWY i TO oUVoAov ur| dvala-
Bovtwy T& dmAa UTEp TAG MaTpiSog. TV Yap GAAWY VOUOBETGV KOTA TV TOLOVTWV TeDEL-
KOTWV BAVATOV TO TPOOTILOV, OUTOG TIPOGETALE TOVG TOLOVTOUG &V T &yopd £’ PG
Tpel kabfloBat &v £06fiol yuvarkeialg. 6 8& VOpOG oVTOG Gua PEV @IAaVBpWIOTEPSG £0TL
TV Tap& oI GANOLG, Gpa 8E AeAnBOTWG T peyédel TG ATipiag AmoTpénel Toug OHOiIoUG
TovTOIG TAG GvavBpiag KPETTOV Yap £0Tv droBavelv i TolawTng UBpews €v Tfi matpidt
nielpadfvar Gua 8¢ kal ToUg AUAPTAVOVTAG OVK APAEVIoEY, GAAK Tf| TIOAEL TTPOG TAG TTOAE-
WKAG Xpeiag €Tpnog, Slopbwoopévoug Tij Sid Tiig VPpews KoAdoeL Kai oTieddovVTag £TEPOIG
avdparyabrjpaoty EEaAenpal TV poyeyevnpévny aioxvvnv.

He also drafted a law aimed at those who deserted their post in wartime, or flatly refused
to take up arms at all in defense of their fatherland. Whereas other legislators had stipu-
lated death as the punishment for such men, Charondas decreed that they should sit in
the marketplace for three days dressed as women. Now this law is both more humane than
its equivalent elsewhere, and also, because of the extreme humiliation it inflicts, tends
subconsciously to deter those similarly inclined from cowardly behaviour; for death is
preferable to suffering so great an indignity in one’s native city. At the same time, he did
not do away with the offenders, but saved them for the state’s military needs, his belief being
that the punishment meted out for their disgraceful offense would make them determined
to vindicate themselves, and by fresh deeds of valour wipe out their past shame.

The mechanism described here, shaming actual and potential offenders into
over-compliance with the norms of the polis, is made comprehensible, and even
palpable, by the drastic visualisation of &vavdpia enforced by Charondas’ law.’
Imagination and instruction go hand in hand, and in this case, the readers are
also invited to put themselves into the offenders’ position — this, it seems, is the
function of the extended description of the punishment’s effects on the psyche
of the culprits and those similarly inclined: they are the narrative focalisers for
the greater part of the quoted paragraph,® which makes the readers picture how
it would actually feel to sit there in the marketplace and be the object of public
contempt.

7 “Drastic” presumes that readers do feel that sitting in a marketplace dressed as a woman is
shameful for a man — a plausible assumption at least for the ancient audience of the Bibliotheke.
8 On the term “focaliser”, see Bal 1997, 144-149. For an analysis of the use of focalisers in the
Bibliotheke, see Baumann 2020, 43-50, 129131, 173-174. — Soraci (2003, 25-26) rightly stresses
that Charondas’ law “intendeva provocare [...] nell’animo dei cittadini una reazione psicologica”,
but does not mention the Bibliotheke’s readers.
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The technique of “moral scene painting” is even more prominent in another
case, a law on erring wives (and husbands) attributed by the narrator to Zaleucus.
Here, a whole series of settings — and actors within this scenery — is conjured up
(12.21.1-2):

TOV Yap AWV ATAVTWY AUXPTAVOUGHVY YUVAKDY GPYUPLKAS {Niag TETAXOTWY oUTOG @L-
AoTéxvw mpooTipw TG dkolaoiog adT@v Slwpboato. Eypae yop oltw* yuvaiki éAev-
0¢pq pn mAeiw dkoAovBelv GG Bepamavidog, £av pn pebvr, pnde EEléval vUKTOG €K TiG
MOAew( €l Py poyevopevny, pnde nepttiBeadat xpuoio pnde £00ijTa mapv@acpevny, £&v pn
£taipa i, unde TOV &vBpa popeiv SakTUALOV UIOYPLCOV UNdE iPdTIoV ioopAf ooV, £V Py
£TaupevnTal ff potevnTaL 810 kal Padiwg Tolg TV MPOoTIHWY aioypais UeEalpEoeaty mé-
TpePe TAg PAaBepds TPLEAS Kai dxkoAaciag TV EmTndevpudTwv: 0LSELS Yap £BoVAETO THV
aioypav droAaciov OHOAOYHoOG KaTayEAaaToS &V TOTG IOAITAIG Eivat.

For instance, where all other societies imposed financial penalties on erring wives, he [sc.
Zaleucus] found a most artful device whereby to curb their licentiousness, through the fol-
lowing laws that he drafted. A free woman could not be escorted abroad by more than one
female attendant — unless she was drunk. Nor could she leave the city at night — except
to commit adultery; nor could she wear gold jewellery or a purple-bordered dress — unless
she was a courtesan. A husband, similarly, could not wear a gilded ring or an outer gar-
ment in the Milesian style — unless set on whoring or adultery. As a result, by imposing a
sense of shame in lieu of the old penalties, he had no trouble in steering [citizens] away
from damaging luxury and licentious practices; for no one wanted to become a laughing-
stock among the other citizens by openly admitting to such shameful and self-indulgent
habits.

The narrator’s remarks are short, but give sufficient stimulus to the readers’
imagination. The audience only need to activate their knowledge of (New) Com-
edy to turn the visual hints of the narrator into full scenes conjured up before
their mind’s eye, complete with costumes and props like golden rings. Again,
vivid narration and moralism are closely interlinked, in other words: the narra-
tor’s account is instructive, but also entertaining, which is true for the whole
digression that effectively combines the utility of learning about good legislation
with the pleasure of reading captivating stories.

2 Storytelling

Telling the reader fascinating stories is precisely what defines the second func-
tion of the lawgivers digression. This aspect is in fact — beyond the implicit
appeal of the various narrative scenes pointed out above — also explicitly
named by the narrator who uses the key term napd§o&ov to highlight the most
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brilliant pieces of narrative within the digression. It is no accident that the two
passages where this word occurs form the end of the Charondas “story”: there is
a progression in the narrator’s account towards a double culmination, Charon-
das’ provisions to make his legislation permanent (12.17-18) and his death
(12.19). In what sense, then, are these last deeds of Charondas, and the narrative
about them, a mapadoéov? Several connotations of this multi-faceted term are
relevant here: these acts/stories are surprising, they are idiosyncratic or peculi-
ar, but also amazing and fascinating.’ All these qualities, of course, make them
worthy objects of the readers’ attention and curiosity.

Charondas’ peculiar way to ensure the continued existence of his laws is the
first case in the digression where the narrator foregrounds his storytelling with
the word napadoéov (2.17.1-2):1°

TOV 8’ 00V Xap@vBav Qaot apadoEdTaToy VevopoBeTnkéval mepl Tig 810pPboews TV vo-
HwV. OpOVTA Yap avTOV €V TaiG mAeioTalg oAeot 81 TO MATBOG T@V EmiyelpovvTWY Emav-
0pBoDV TOVG VOROUG AULAIVOHEVOUG PEV TAG TIPOTIPX0VOAS VOLODETiaAg, €ig oTdoeLg 88 T
TIARON TipoayopEvoug, 1816V Tt kol TavTteA@g EEnAaypévoy vopoBetiioal. mpooétale yap
TOV BouAdpevov Blopbwoai Twa vopov, Otav molfjtar TRV TeEpt TG Sopbwoewg
oupBouliav, TOV EauTtod TpdyxnAov eig Bpoxov EvtiBéval, kai pEvev dxpt av GTov TRV Kpiow
06 8fjpog mept Tob Sopboupévou vopov moonTal, K&v peEv i EkkAnoia mpoadeEnTtal TOv
VOTEPOV YPaPOUEVOV, GTIoADEGOAL TOV el yNodpevov, £&v 8¢ Gkupov TotonTatl TV d10p-
Bwatv, tapaypiipa Bviiokey L0 TOD BPOXOL TPLYYOUEVOV.

However, what has been described as the most amazing legislation by Charondas is that to
do with his revision of the legal code. Remarking that in most cities the sheer number of
efforts to revise the laws both debased established legislation and encouraged civil dis-

9 For the meaning and the implications of the term mapdado&ov, in the specific context of para-
doxography (or related genres or discourses) and beyond, see Giannini 1963, 249-251; Jacob
1983, 122; Schepens/Delcroix 1996, 381-382; Pajon Leyra 2011, 41-50. There is one further
connotation of mapddo&ov which does not come to the fore in the lawgivers digression: a mapd-
So&ov can also be an incredible thing or story; in D.S. 12.12-21, however, there is no hint by the
narrator that the readers should call the credibility of the narrative into question (see Baumann
2018 for other passages of the Bibliotheke where the narrator actually “exploits” this connota-
tion of the term mapdaSo&ov).

10 Demosthenes describes an identical provision to keep laws unchanged (24.139-141) which
he attributes to Epizephyrian Locri. The way he relates the story is quite different from Diodo-
rus’ digression: no lawgiver is named by Demosthenes, and neither mapddo&ov nor similar
terms occur; it fits into the picture of a much “drier” account that Demosthenes refers to only
one instance of a successful change of legislation in Locri, while the Bibliotheke’s narrator tells
of three such cases in Thurii. Cf. Plb. 12.16 for yet another version of the story, also set in Locri
(there again, no mapdadofov is mentioned, but the entertaining character of the anecdote is
highlighted, cf. 12.16.14).



118 —— Mario Baumann

sension in the masses, he drafted a decree that was both personal and quite extraordinary.
His ruling was that anyone wishing to amend a law should put his neck in a noose when
advancing his proposed revision, and so remain until the demos returned a verdict on it. If
the assembly accepted the amendment, the proposer would be released; but if his pro-
posal was voted down, he was to be hanged on the spot.

What Charondas does is, in the narrator’s word, a very personal (idlov) way of
securing the stability of his legislation — this takes up the narrator’s introducto-
ry remark in 12.11.4 that Charondas, apart from picking out the best elements of
existing legislations, also formulated many ideas of his own (ToAA& 8¢ kai (81
émwvonoduevog £&ebpe) —, and it is a peculiar thing to do too (EEnAAaypévov);
this term also appears elsewhere in the digression" and helps to focus the read-
ers’ attention on Charondas’ specific approach to lawgiving and, by the same
token, on the equally remarkable story told about him in the Bibliotheke.

The examples of successful changes of laws in Thurii as related by the nar-
rator also exhibit the qualities of {6iov and éEnAaypévov: all these changes are
proposed by certain individuals for highly personal reasons, and they pertain to
unusual or unforeseen, in one word: peculiar situations. The first case of an
amended law illustrates well how the narrator uses the form of short, self-
contained anecdotes to tell the noteworthy stories of people risking death by
hanging to find acceptance for their interpretation of what is right (12.17.4-5):

VOHOU Yap 6vTOoG, €4V TiG TIVOG OPBAAUOV EKKOPN, GvTeKKOTTETDAL TOV EKElvOy, £TEPOP-
OO TIG EKKOTIEIG TOV OPBOAOV Kai aTepnBeig OANG TAG OpAoEWS T@ TOV EVX GVTEKKE-
KO@OaL TOV Spacavta EAaTTov VIEANBE TPOOTIOV EKTIoNL TUPAWOAVTA Yap Eva TV TI0-
M@V, £l TO KAT& VOPOV TIPGOTIHOV 6 npaiag vmopévol, PN TeTEVEVaL TiG fong ouppopdg:
Bikatov oDV givat TOV ETEPOPOAAIOV THY BPACLY GPEAGHEVOV GUPOTEPOUS EKKOTTEGOAL
TOUG 6@OAAROVG, i PEAAEL TRV Tonv dvadéxeoBat Tipwpiav. 810 kai eplayfi yevopevoy TOv
£1epO@OaApov drioToApfioat Adyov év ékkAnoia Sla0coBat mept TiG i8iag oup@opds, Gua
pév Tolg moAitalg Grodupdpevov TV Biav dtuxiav, Gua 8¢ cupBovAevovta Toig mABeot
S10pbwoaacbat TOV vopov- TeAog 8¢ 86vTta TOV TpdyxnAov ig Bpdxov kai EmtuydvTa Tf| OUp-
Bouhig, dkupdoat pev TOV DIapyovTa Vopov, Beatdaat 8¢ TOV SlopbwbvTa, Kal Slapuyely
TOV T0D Bpd)ov BdvaTov.

In the first case, there was a law that if a man put someone’s eye out, he himself should
lose an eye by way of reprisal. Now a certain one-eyed man had had that eye destroyed,
and thereby lost his sight entirely. He therefore argued that the offender, by forfeiting one
eye only in return, had paid less than a fair penalty, since he who blinded a fellow citizen,
and paid only the penalty prescribed by law, would not have suffered a comparable loss.

11 Cf. 12.12.3: &ypape 8¢ 0 Xapwvdag kal mept TG KakopAiag vopov éénAdayuévov kal Toig
GA\otg vopoBeTalg mapewpapevov (“Charondas also wrote an unparalleled law on the keeping
of bad company, something that all other lawgivers had overlooked”).
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To be fair, and make the punishment equitable, anyone who robbed a one-eyed man of
sight should have both his eyes put out. Thus the one-eyed man, who had become ex-
tremely embittered, had the courage to raise in the assembly the matter of his personal
loss, and while lamenting to his fellow citizens over the mishap he had suffered, also pro-
posed to the commons a revision of the law, winding up by putting his neck in a noose. He
got his proposal carried, had the law as it stood revoked and the amendment confirmed,
and also escaped death by hanging.

The narrator gives his story a distinctly emotional note: the man is “extremely
embittered” (meplalyf]), expresses this emotion by lamenting (&modupdpevov)
over his case and thus moves the audience, his fellow citizens. Again, the narra-
tive is vivid, even dramatic, and invites the readers to share the feelings of the
audience.” That this emotionalism is a characteristic trait of the narrator’s story-
telling is underlined by the end of the third (and last) example of a revision of
Charondas’ legislation: here, an orphaned and poor heiress persuades the de-
mos to change the law concerning heiresses (which is disadvantageous to her)
by weeping over her misery in front of the audience; they amend the law out of
pity (12.18.4: 81 TOv £Aeov), which again can be read as an appeal to the emotions
and, more specifically, sympathy of the readers.”

The question of the stability of legislation links the anecdotes about legal
revisions with the description of the lawgiver’s death, the end and climax of the
Charondas narrative — and the second passage in the digression where the
narrator calls an event (and the story about it) a mapdSo&ov. What makes this
episode peculiar — again an aspect that is expressly named by the narrator — is
that Charondas himself, albeit unintentionally, jeopardises the maintenance of
his laws. As A. Szegedy-Maszak puts it, the legal code is confronted in this story
with a challenge “which is paradoxically created by the lawgiver’s authority”.*
This happens because Charondas violates his own statute (12.19.1-2):

12 In Demosthenes’ account already quoted above (24.140-141), emotions are hardly put into
relief (the only rather vague mention of an emotion is yoAen@g éveykwv O £TepdBaApog in
24.140; there is no reference to any laments or any emotional reactions by the audience). His
version of the story is also much less drastic than the one in the Bibliotheke: in Demosthenes’
speech, the crime (the destruction of the eye) is only threatened while in the Bibliotheke the
victim has actually been blinded. So contrary to what Green (2006, 204 n. 80) claims, the two
stories are not identical. Arist. Rh. 1365b16—19 and Ael. VH 13.24, quoted in various studies in
connection with D.S. 2.17.4-5 because of the recurring motifs of blinding and punishment (cf.
Miihl 1929, 109 and 432; Holkeskamp 1999, 139 with n. 59; Green 2006, 204 n. 80; Mele 2017,
321-322), either do not tell any story at all (Aristoteles) or tell a different one (Aelian).

13 For the importance of emotions in the Bibliotheke in general, see Bommelaer 1989, xlv—xlix.
14 Szegedy-Maszak 1978, 206.
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Acginetal & fiv einelv Umep TG 10D Xapwvdou TehevTiig, ka® fiv LoV Tt kai mapddofov
aUT® ouVERN. &Ml Yap TRV xwpav £ELwv HETA ELPLSiov 8t TOUG ANOTAG, Kal KaTd TNV EMAv-
08ov ékkAnoiog cuvesTwong Kol Tapaxig &v Toig MANBesL, TPOTESTN TOAUTPAYHOVADV Th
KOTA THV OTAG1V. VEVOROPETNKWG 8’ NV pndéva ped’ dmhov ékkAnotdlewv, kai EmAABOpEVOG
d71 10 Eipog mapElwoTat, TapESWKEV £XOPOTS TIOWV APOPUTY KATNYOPING. WV EVOC EIMOVTOg
KataAéAukag Tov {810V vopov, Md AU, €itev, GAAX KUPLOV TIOWF0W- Kal OTIOOAUEVOG TO ELpi-
Blov eautov aneopatev. £viol 8¢ TOV oLYYPAPEWV TV TPAEWY TaUTNV TEPITIOENTL ALOKAET
T Zvpakooiwv vopobETn.

It remains for us to speak of Charondas’ death, concerning which a most peculiar and un-
looked-for accident befell him. When he left town for the country, he had armed himself
with a dagger as a defence against highwaymen. On his return he found the assembly in
session and the populace greatly upset, and being curious as to the cause of dissension,
he went in. Now he had once passed a law that no one should enter the assembly carrying
a weapon, and it had slipped his mind on this occasion that he himself had a dirk
strapped to his waist. He thus offered certain of his enemies a fine opportunity to bring a
charge against him. But when one of them said, “You’ve revoked your own law,” he re-
plied, “No, by God, I shall maintain it,” and with that drew his dirk and killed himself.
Certain writers, however, attribute this act to Diocles, the lawgiver of the Syracusans.

In the end, the law is maintained, but at the price of the lawgiver’s death — a
true paradox, and certainly an intriguing and entertaining anecdote which
effectively rounds off the Charondas narrative.

In addition to bringing out the narrative qualities of the lawgivers digression,
telling of mapddo&a also serves the purpose of linking the digression with other
parts of the Bibliotheke. This brings us to the third function of the Charondas/
Zeleucus passage: these chapters also form a narrative intersection within the
larger context of Diodorus’ universal history.

3 Narrative interweaving

This aspect of the digression is evident from the last sentence of the suicide
episode quoted above: the narrator concludes his anecdote with the remark that
“certain writers, however, attribute this act to Diocles, the lawgiver of the Syra-
cusans” (12.19.2: &viol 8¢ TV ovyypa@éwv TV TPa&y Tavv mepLTifLaat Ato-
KAl 1) Zvpakooiwv vopobetn). There were, of course, other noteworthy law-
givers apart from Charondas and Zaleucus, and by explicitly pointing to one of
them, the narrator invites the readers to draw comparisons and reflect on this
panorama of lawgiving. To do so, the reader does not even have to turn to other
texts than the Bibliotheke, for there is a passage in the Bibliotheke’s following
book where Diocles appears in the narrative and is indeed said to have suffered
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the same fate as Charondas. This story is part of the account of the Athenians’
Sicilian Expedition (and in particular of the aftermath of their defeat) and closes
the Bibliotheke’s treatment of the year 413 BC (13.33.2-3):

MeTa 8¢ v katdAvoty Tod moAépov AokARG ToUG vopoug Gveypae ToiG Zupakoaiols, kat
ouvéRn mapado&ov miept TOV GvBpa TODTOV YevEsHaL TIEPIETELAV. GTapaiTnTOG YOp £V TOIG
£muTIpiolg yevopevog kai okAnpag koAG{wv Tovg eEapaptdvovTag, Eypohev €v ToiG VOpOLG,
¢4v T1g dmhov Exwv €ig TNV dyopav mopayévnTal, BAVaTOV gival TPOTIHOV, oUTE dyvoig
8oug oDTe BAAN TV TIEPLOTAOEL GLYYVWDUNV. TIPOoAYYEABEVTWV 8¢ moAepiwy £ TG XWPOg
£EemopeveTo Eipog Exwv' aipvidiov 8¢ 0TAoEWS Kal Tapayfg KATA THV Gyopdv YEVOUEVNG,
dyvorioag HeTa Tob Elpoug Ttapfv €ig TRV dyopdv. T@V 8¢ IBlwT@V TIVOG KATAVON 0avVTOG Kail
ginévTog, 811 Tovg iBlovg alTodg KaTakver VOpOUS, GvePdnce, Md Ala ob pév obv, GAX Kal
Kupioug ot ow. Kai oTIaoAUEVOG TO £POG EAUTOV GMEKTELVEV.

After the termination of the war Diocles set up the laws for the Syracusans, and it came to
pass that this man experienced a strange reversal of fortune. For having become implaca-
ble in fixing penalties and severe in punishing offenders, he wrote in the laws that, if any
man should appear in the market-place carrying a weapon, the punishment should be
death, and he made no allowance for either ignorance or any other circumstance. And
when word had been received that enemies were in the land, he set forth carrying a
sword; but since sudden civil strife had arisen and there was uproar in the market-place,
he thoughtlessly entered the market-place with the sword. And when one of the ordinary
citizens, noticing this, said that he himself was annulling his own laws, he cried out, “Not
so, by Zeus, I will even uphold them.” And drawing the sword he slew himself.

The stories are virtually identical, and the narrator uses the term mapado&ov
here in the same way, and for the same effect, as he does in the Charondas di-
gression. For a reader who reads both passages, these parallel stories are an
instance of repetitive narration.” Such a comparative reading is motivated by
the text itself, since the mentioning of Diocles in 12.19.2 comes close to a cross-
reference — within the context of a universal history, every reader can and will
expect a treatment of Syracuse in the work, and will thus be prompted to inter-
pret the narrator’s remark as an implicit and “open”, i.e. not fully specified,
crosslink.'

What the readers get when they actually step onto the bridge offered by the
narrator’s remark on the varying attributions of the suicide story is an entry to
an extensive and fruitful comparison between lawgivers. For in book 13, the

15 Cf. Genette 1972, 145-156.

16 Cross-references are frequent in the Bibliotheke, and they show a great variety as to their
degree of specification; cf. Rubincam 1989, 40-43. See Baumann 2022, 100 for the cross-
references as a hallmark of the “bookishness” and self-referentiality of the Bibliotheke.



122 —— Mario Baumann

narrator also gives a detailed account of the merits of Diocles’ legislation be-
yond the story of his death (13.35):” if one compares this evaluation with what
the narrators says about Charondas and Zaleucus, both similarities and differ-
ences appear. In all three cases, the wisdom and reflexion of the lawgivers is
stressed (cf. 12.15.1, 12.20.3, 13.35.4), but whereas Charondas’ laws are character-
ised by their mildness and humanity vis-a-vis other legislations (12.16.2, cf. the
similar, albeit more implicit, notion in 12.21.1-2 (Zaleucus)), Diocles’ main trait
is that “he sets heavier penalties against all wrongdoers than any other legisla-
tor” (13.35.4: 81 TO MAVTWY TAV VOMOBETWV TUKPOTATK TPOOTIHA Beval Katd
MGvTwv TOV adikovvtwv), and while the narrator puts much emphasis on Char-
ondas’ and Zaleucus’ relation to older legislations (cf., e.g., 12.11.4, 12.21.2), he
focuses on the Nachleben of Diocles’ laws which, he claims, many Sicilian cities
continued to use down to the time of Roman rule over the island (13.35.3).

Thus, the Bibliotheke shows its readers a whole range of models of legisla-
tion, and of narrative perspectives on them. The full picture only emerges when
the readers take these passages together, compare the information given by the
narrator and combine the various narrative “approaches”, which enables them
to learn even more from the text and at the same time enjoy further storytelling.
How intimately both aspects, instruction (or edification, to pick up the term
used above) and narration, are connected in the Bibliotheke is illustrated pre-
cisely by the “bridge” between the two passages discussed here, the mapdado&ov
of the lawgivers’ suicide: in the Diocles account, the narrator gives an explicit
interpretation that is missing in the Charondas digression,’ that Diocles’ “dra-
matic death” (13.35.5: 1} iepl TNV TEALTIY MEPETELX) is testimony to his virtue
(épapTopnoe [...] avtob TV dpeTrnv) — a “lesson” every reader can easily apply
to Charondas as well. At the same time, a striking difference in the narrative
sequence invites the readers to reflect on the various ways to relate a story and
what this means for the appreciation of a narrative: Charondas’ death is, in
keeping with the chronological order of events, placed at the end of the digres-
sion devoted to him, while Diocles as a lawgiver” is introduced by the story of

17 The closing remark of 13.35.5 in which the narrator justifies the length of this chapter
(TadTa pEv ovv dkpiBEoTEPOV eimety mporXBNV S TO ToLG MAEiOUG TMV GUYYPAPEWV BALYWPO-
Tepov miept avToD SteNéxbat, “now these qualities of Diocles I have been moved to set forth in
considerable detail by reason of the fact that most historians have rather slighted him in their
treatises”) is very similar to phrases used to mark off digressions, so we might consider this
passage to be a kind of excursus too.

18 A Leerstelle, to borrow W. Iser’s famous term (cf. Iser 1984, 280-355).

19 As a politician in a broader sense he is introduced in 13.19.4 where he advocates a tough
stance towards the captured Athenians — an analogy to his strictness as a lawgiver?
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his suicide — how he came to act as a lawgiver and what he did in this capacity
is told later, in 13.35 as mentioned above.

This makes the readers wonder: does the picture of a lawgiver change when
his story is narrated from the end — even if the end remains the same? What
aspects of the lawgivers’ character and achievements are thrown into relief by
the two forms of narrative, and could Charondas’ life also be told the other way,
i.e. starting from his end? All these questions are inextricably tied to the specific
storytelling of the Bibliotheke, which means that inviting the readers to think
about them is a form of self-referentiality of the text. This aspect, that the Biblio-
theke self-consciously directs the readers’ attention to its own literary “make-
up”, is another function of the lawgivers digression, the last one I will discuss in
this chapter. But before I elaborate on this point, one further narrative link
which the lawgivers digression offers its readers should at least be mentioned:
there is yet another “bridge” provided by the motif of mapddo&ov, in this case
not to a further Greek model of lawgiving, but to Egypt.

Every reader of the lawgivers digression who is interested in the connection
of legislation and moapddoéov finds a parallel in the Bibliotheke’s first book
where the narrator gives a detailed account of the many peculiar customs and
laws of the Egyptians (1.69-98). Terms as i6tov and éEnAaypévov, alongside
napddo&ov, abound in these chapters;*® a good example of the “mood” of
strangeness and idiosyncrasy created by the narrator is the passage on the
Egyptian law on theft (1.80.1-2):

‘Yrifipye 8¢ xai mepi TOV KAEMT@V VOHOG Ttap’ AlyunTiolg Bl TaTog. £kEAEVE Yap TOUG PEV
BouvAopévoug éxety TavTnV THV épyaciav drnoypd@eodat tpodg TOV dpyipwpa, Kai TO KAATEY
OpoAOYWG Gvaupépetv Tapaypiipa TPog Eketvov, Toug 8¢ droAéoavtag apamAnoiwg &mo-
YPAPELWY aOTH Ka®’ EKAOTOV TV AMOAWAOTWV, TIPOCTIBEVTAG TOV TE TOTIOV Kai TNV FUEPAV
Kal TNV @pav kad’ fjv dnwAeoev. TouTw 8¢ T TPéNY NévTwv é‘roipwg €VPLOKOPEVWVY, EBEL
TOV GroA£oavVTa TO TETAPTOV péPOG TG dEiag SovTa kToaoBaL T& EavTod pova aduvaTov
Yap BvTog TOD MAvTag &mooTisal THg KAOTIG EDPE TGPOV O VOUOBETNG 8I' 0D &V TO dito-
Adpevov cwbroetat pikp@v St8opEvwv AVTpwv.

The Egyptian law dealing with thieves was also a very peculiar one. For it bade any who
chose to follow this occupation to enter their names with the Chief of the Thieves and by
agreement to bring to him immediately the stolen articles, while any who had been
robbed filed with him in like manner a list of all the missing articles, stating the place, the
day, and the hour of the loss. And since by this method all lost articles were readily found,
the owner who had lost anything had only to pay one-fourth of its value in order to recov-
er just what belonged to him. For as it was impossible to keep all mankind from stealing,

20 See Baumann 2020, 27-34.
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the lawgiver devised a scheme whereby every article lost would be recovered upon pay-
ment of a small ransom.

No lawgiver is named here, but again the Bibliotheke’s account combines the
usefulness of showing an ingenious take on a legislative problem (how to deal
with theft?) with an appeal to the reader’s interest in what is fascinating and
entertaining — a fusion of intended effects that is neatly summed up by the
narrator in the introduction to that part of 1.69-98 which deals with the Egyp-
tians’ individual laws (1.77.1):

"Enel 8¢ TG vopobeaiag éuviabnpev, ovk Gvoikelov gival Tiig UMoKeEvng ioTopiag vopi-
lopev £kBeoBaL TV VOpwv Goot Ttapd Toig Atyurttiolg moAaotnTe Sveykav fi tapnAAay-
peévn T&Ev Eoyov i TO 0UVOAoV WPEAELQV TOTG PIAAVAYVWOETODOL SUvavTal apaoy£adalt.

Since we have spoken of their legislation, we feel that it will not be foreign to the plan of
our history to present such laws of the Egyptians as were especially old or took on an ex-
traordinary form, or, in general, can be useful for lovers of reading.

The usefulness (w@elela) is stressed, and by calling the readers @avayvw-
otobvteg (“lovers of reading”), strong connotations of curiosity, of readers ea-
ger to follow a well-narrated story into detail and to its end, are also conveyed.”
All the narratives of laws and lawgivers in the Bibliotheke cater to such readers,
and by following the explicit or implicit links between them and thus juxtaposing
the various accounts, the giAavayvwotodvteg can make the most of them.?

4 Self-referentiality

I now return to self-referentiality as the last aspect of the lawgivers digression
that will be discussed in this chapter. In addition to what I have already pointed
out above, a specific law written by Charondas, and the narrator’s comment
on it, demonstrate that the digression consciously mirrors key aspects of the

21 See 2.54.7 and 16.1.2 for other occurrences of @piAavayvwotodvteg in the Bibliotheke which
demonstrate these connotations.

22 See Muntz 2017, 191-214 for a decidedly political interpretation of the Bibliotheke’s first
book and its intended usefulness: Muntz claims that Egypt is shown here as a paradigm, a
positive model Diodorus’ contemporary Roman readers should follow, not least as for its laws.
This requires, of course, that readers draw a comparison between their own legislation and the
Egyptian laws, and act upon this juxtaposition (in Muntz’ words, “pick and choose” (214) from
the Egyptian legal paradigm).
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Bibliotheke’s concept of historiography. The law in question is Charondas’ pro-
vision that all citizens of Thurii should learn to read and write (12.12.4):

Eypae 8¢ kail ETEPOV VOPOV Amd TOVTOV KPELTTOVA Kal TOTG TOAALOTEPOLG AUTOD VOpOBE-
TaLg NUeAnpévov- EvopobETnae yap T@V TOAT@Y TOUG VIETG GmavTag Haviavewly ypappata,
Xopnyovong Tig mMoAews Tovg HoBovg Tolg SidaokdAolg. LTEAABE Yap TOUG AMOPOUS TOIG
Biotg, idia pA Suvapvoug 81ddvat obovg, drnooteprioeodal TV KAANCTWY EMTNOEVHATWY.

He also framed another law of greater merit even than this one [sc. than the law on the
keeping of bad company], and similarly overlooked by previous lawgivers. This laid down
that all the sons of citizens should learn to read and write, and that the state should be re-
sponsible for paying teachers’ salaries. His assumption here was that the indigent, who
could not afford such fees from their own resources, would [otherwise] be deprived of the
best and highest pursuits.

From a strictly historical point of view, it is at least doubtful whether such a law
could actually have been passed in the fifth century BC.” Given that the closest
proven parallels of institutionalised state-funded education are from the Hellen-
istic period,* some form of backprojection seems to be at play in the Charondas
account as presented by the Bibliotheke. But for the purpose of this chapter, the
more important question is what the Bibliotheke and its narrator make of the
“story” of Charondas providing free education to the young Thurians. From this
perspective, the narrator’s comment on Charondas’ law is most interesting — he
gives a eulogy of literacy which clearly echoes what the Bibliotheke as a written
universal history is all about (12.13):

TRV YO YPAUUATIKIY TTapd TG GANGG HOONOELG TIPOEKPIVEV O VOUOOETNG, Kol pdAa Ttpoon-
KOVTWG 1 yap TavTng T& TAEIOTA Kol XpnoH@TaTa TV Tpog Tov Biov émiteAeiodal, Yri-
@oUG, £MOTOAGS, BladrKaG, VOpOUS, TEAA Td TOV Biov pdAloTa énavopBodvTa. Tig Yop Gv
GEov éykwpov 81éotto ThG TV YPapPATWY HoOAOEWS; S1d Yap TOUTWVY HOVWV Of <pEV>
TeTeENeVTNKOTEG TOIG (@Ot Slapvnpovevovtal, ol 8¢ pokpav Toig TOMOLG SlETWTEG TOIG
TAEIOTOV AMEXOVOV WG TANGIOV TAPETTAAL 8L TV yeypoppEvwy OAoDOL TATG TE KATA
TIOAepoV GLVORKAIG €V £6veaty T BaotAeDot TPOG SLAPOVIY TGV OHOAOYLDV 1| BI& TGV ypay-
patwv do@dAeia BePatotdtny £xel TioTV- KAOOAOL 8E TAG XOPIECTATAG TV PPOVIHWY Av-
Bpav dmo@doelg kol Os@v xpnopovs, £TL 8¢ elocogiav kai aoav adeiav povn el kai

23 But scholarly opinions differ, see Hélkeskamp 1999, 142 (“[es] erscheint [...] hGchst fraglich,
ob der Kern der Sache, namlich dieses ‘Gesetz’, wenigstens als Mafinahme des Sophisten und
Gesetzgebers Protagoras fiir Thurioi denkbar ist”) and Green 2006, 199 n. 70 (“it is more than
possible, then, that Charondas did legislate for state-sponsored education”) for the sceptical
and the appreciative ends of the spectrum.

24 See Andriolo 1998, 51: “Di scuole di ‘Stato’, pubbliche, regolarmente istituite e funzionanti,
senza interruzioni, si hanno esempi solamente in eta alessandrina.”
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TO1G mtytvopévolg del mapadidwaov eig mavta OV aiwva. 810 kai 0D pev {fiv TV QLo
aitiov YoAnTTéoV, ToD 8¢ KAAQG {iiv TNV €K TV YPAPPETWY GUYKELEVNY Ttatdeiav. OV
WG PEYGAWV TIV@V &Yo@V GOCTEPOVHEVOUG TOVG AyPappdToUS Siwpbwoato Tf vopode-
ol TawTn Kai Snpooiag émpeleiag e kal Samavng REiwoe, kol TocohTov UNePeBEAETO TOUG
TPATEPOV VOLOBETAOAVTAG SNUosiw Mod® TOVG vOsODVTAG TV IBlwT@VY Lo iatpdv Bepa-
neveadat, Wod’ ol pév Ta owpata Bepaneiag NEiwoav, 6 8¢ TAG Puxag T&G LI dnadevaiog
évoxhoupévag €0epdmevoe, KAKEVWY PEV TV laTp@v evxOpeda pundénote xpeiov Exew,
T01¢ 8¢ A awdeiog 18aokdAoLg Embupodpey Griavta TOV xpdvov cuvBIaTpiBeLy.

Indeed, this lawgiver ranked literacy above every other kind of learning, and was right to
do so: for this is what enables the bulk — and the most valuable part — of human affairs to
be carried out: voting, letter-writing, the engrossment of laws and covenants, and all other
things that most contribute to the proper regulation of life. Who could sufficiently praise
the acquisition of letters? It is by this alone that the dead survive in the memory of the liv-
ing, or that people in places widely separated one from the other communicate, even with
those at the greatest distance from them, by means of the written word, just as though
they were close by. Also, as regards wartime treaties between peoples or monarchs, the
firmest guarantee that such agreements will hold good is provided by the specificity of a
written text. In sum, this is what alone preserves the most satisfying pronouncements of
wise men and the oracles of the gods, not to mention philosophy and all educational
knowledge, and is forever handing them on to generation after generation down the ages.
Thus, while we must acknowledge that nature is the cause of life, we must also agree that
the good life is brought about by an upbringing grounded in literacy. It was, then, to right
the wrong done the illiterate (in thus depriving them of certain enormous benefits) that
[Charondas] by his legislation judged them deserving of public concern and expenditure;
and whereas earlier legislators had decreed that private individuals, when sick, should
enjoy medical services at the expense of the state, he went far beyond what they did, since
they [merely] thought bodies worth healing, while he offered care to souls burdened
through lack of education. Indeed, while we must pray that we never stand in need of
those [other] physicians, we most heartily desire that all our time may be spent among
such teachers of knowledge.

This is not just a “philosophic-pedagogical addition” to the law proper as Holk-
eskamp contended.? It is a programmatic statement that closely ties in with the
Bibliotheke’s “project”: making the dead survive in the memory of the living and
handing knowledge on to future generations (12.13.2) is of course what the Bib-
liotheke aims at (cf. 1.2.3-5), as much as any other work of historiography. More
specifically, as a universal history, the Bibliotheke claims to “record the affairs
of the entire world, as though they were the affairs of some single city” (1.3.6:
ToD GUUMAVTOG KOOMOU TIPAEELG, Momep TVOG WEG TOAewS, [...] dvaypdpal;
cf. 1.1.3), which chimes with what the narrator says about literacy in 12.13.2, that
this is what enables “people in places widely separated one from the other [to]

25 Holkeskamp 1999, 142 (“spétere philosophisch-pddagogische Zutat”).
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communicate, even with those at the greatest distance from them, by means of
the written word”. If one also takes into account that the Bibliotheke shows a
marked interest in inscriptions and other writing practices, as appears from the
numerous references to epigraphical material, and that these references cover a
broad range of topics which are in tune with what the narrator highlights in 12.13
(cf. 12.13.1: “laws and covenants”, 12.13.2: “pronouncements of wise men”), a
dense network of connections between the praise of literacy in book 12 and the
other parts of the Bibliotheke becomes evident.

Moreover, the Bibliotheke has rightly been called a “book history”,” for its
technique of compiling older historiographical material into one new and co-
herent “Library” as much as for its insistence on the benefits of reading such an
account: throughout the proem to his work, the narrator stresses that the Biblio-
theke provides a safe (1.1.1-2) and effortless (1.3.8) way of gaining knowledge —
one simply has to read its well-structured, so the narrator asserts, and easy to
grasp (1.3.8: evmapokolovdntov) narrative of mankind’s past. This claim to
readability plays an important role in recent efforts to pin down the Biblio-
theke’s intended audience in sociological terms: M. Rathmann has convincingly
argued that what he calls a “provincial middle class” was probably the audience
Diodorus primarily wrote for — precisely the social group the Bibliotheke’s au-
thor himself in all likelihood belonged to.”® For such readers the “story” that all
citizens of Thurii, regardless of their economic status, were given free education
and the narrator’s ensuing praise for this legislation must have been of particu-
lar significance and interest. But even beyond this primary “target group”, the
explicit narratorial voice in 12.13 makes sure that the basic self-referential point
of this passage cannot be lost on the Bibliotheke’s audience, whatever their
social background: they are readers of a literary work whose manifold benefits
are closely linked to its specific mediality, its “bookish” take on historiography.

In fact, all the functions of Diodorus’ lawgivers digression that I have high-
lighted in this analysis — moral edification, storytelling, narrative interweaving,
and self-referentiality — can be interpreted as part of the Bibliotheke’s attempt
to offer its audience a spectrum of interactions that is as comprehensive as pos-
sible: the text addresses the readers’ moral, intellectual and affective capacities
and interests, it tells its audience engaging stories and invites its readers to
connect, compare and interpret these narratives, and it makes the audience

26 See Liddel 2018, esp. 456—462 and the appendix (with a useful list of references, 467-469).
27 On this way of writing historiography and how it differs from Polybius’ concept of pragmatic
history, see Wiater 2006, esp. 248-260.

28 See Rathmann 2016, 142-147 (and 65-68 on Diodorus’ social background).



128 —— Mario Baumann

aware that all this is happening and that it is intended — a fitting undertaking
for a work that calls itself a historical Library.

5 Appendix: The structure of the lawgivers

—_

digression (D.S. 12.12-21)

. Laws given by Charondas:

“First, there is the decree he instituted regarding such men as brought in a
stepmother to be in charge of their existing children: these he banned from
serving as counselors for their fatherland” (12.12.1).

“Those found guilty of sykophantia, he decreed, should, when they went
out, wear a tamarisk wreath, so as to make clear to all their fellow citizens
that they had won first prize for base conduct” (12.12.2).

“The lawgiver banned all friendship and intimate association with base
persons, drafted laws against the keeping of bad company, and by means of
stringent penalties discouraged those about to commit such errors”
(12.12.3).

“He framed the law that all the sons of citizens should learn to read and
write, and that the state should be responsible for paying teachers’ salaries”
(12.12.4-13.4).

- “Both of the earlier laws here mentioned have received witness from many

poets in verse: that on keeping bad company as follows: [...] while the law
regarding stepmothers produced this: [...]” (12.14).

Law dealing with the guardianship of orphans: “the property of orphans
should be managed by the next of kin on the father’s side, but the orphans
themselves should be brought up by their relatives on the mother’s side”
(12.15).

“He drafted a law aimed at those who deserted their post in wartime, or
flatly refused to take up arms at all in defense of their fatherland. [...] Char-
ondas decreed that they should sit in the marketplace for three days dressed
as women” (12.16.1-2).

“He prescribed obedience to the law whatever the circumstances, even if it
had been fundamentally ill-drafted; at the same time, he allowed for re-
drafting should the need arise” (12.16.3-5).

Legislation which related to revision of the laws: “His ruling was that any-
one wishing to amend a law should put his neck in a noose when advancing
his proposed revision, and so remain until the demos returned a verdict on it.
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If the assembly accepted the amendment, the proposer would be released;

but if his proposal was voted down, he was to be hanged on the spot”

(12.17-18). Three cases of revised laws:

a. “law that if a man put someone’s eye out, he himself should lose an eye
by way of reprisal”, 12.17.4-5,

b. “law giving a wife the right to divorce her husband and [thereafter]
marry whomsoever she pleased”, 12.18.1-2,

c. law concerning heiresses, 12.18.3-4.

— Death of Charondas, law that no one should enter the assembly carrying a
weapon (12.19.1-2).

[Transition to Zaleucus, 12.19.3]

2. Laws given by Zaleucus:
“In the general preamble to his legislation, he stated that the city’s inhabit-
ants must, first and foremost, by reason as by faith, believe that the gods do
indeed exist” (12.20.2).

— “He tacked on a further requirement, that they should treat none of their
fellows as an irreconcilable enemy” (12.20.3).

- Short reference to further legislation (12.20.3).

— Laws “to curb the licentiousness of erring wives”; three cases described in
detail (12.21.1-2).

- Mention of “laws on many other vexed aspects of life, including contracts”;
end of the digression (12.21.3).
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