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1 Introduction

The Library of the Romanian Academy in Bucharest and the Library of the
Academy — Cluj-Napoca Branch hold important collections of Oriental manuscripts,
which include texts written in Arabic script belonging to several cultures: Arabic
(Christian and Islamic), Turkish, Persian, Uyghur, and others. Although they have
attracted the attention of Romanian Orientalists since the last century (Timotei
Cipariu, Aurel Decei, Mihail Guboglu), the manuscripts have not been catalogued
yet according to the standards of modern codicology and have not been assessed
in terms of their importance for the history of the various cultures represented in
these collections.

Based on the inventories of the two libraries, we have so far identified sixteen
manuscripts containing Christian Arabic texts, totalling about 2,140 folios. Six of
these manuscripts are preserved at the Romanian Academy Library in Bucharest
and ten manuscripts at the Cluj-Napoca branch of this library. These manuscripts
constitute the corpus of my doctoral thesis on the Philological and Historical
Evaluation of the Christian Arabic Manuscripts in Romanian Collections, which I am
preparing under the supervision of Dr Ioana Feodorov. My research also includes
smaller collections of Oriental manuscripts held at the Central University Libraries
of two other cities, namely, at the Batthyaneum Library in Alba-Iulia, as well as
in Tagi. It is possible that during my research other Christian texts in libraries
and collections in Romania are identified. For example, at the State Archives of
Craiova there are 38 manuscripts in Arabic script that Aurel Decei, one of the major
Ottoman history scholars of Romania, researched more than fifty years ago, pre-
senting a brief description of the entire collection. For extensive research of the
Arabic manuscripts in Romania, one must start from the inventory drawn up by
Nadia Anghelescu in 1993 for the second volume of the work edited by Geoffrey
Roper World Survey of Islamic Manuscripts," where, in addition to the collections in

1 N. Anghelescu, “Romania”, in G. Roper (ed.), World Survey of Islamic Manuscripts, vol. II, London,
1993, p. 649-661.
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Bucharest, Cluj-Napoca and Craiova, the author mentioned the presence of manu-
scripts in Arabic script in Iasi, Alba-Iulia, and Galati. All these collections of Oriental
manuscripts could reveal Christian Arabic texts relevant to my research.

The Christian Arabic manuscripts that form the corpus I am surveying contain
different types of texts. Some of them are liturgical texts, including the Psalter and
a collection of prayers for various services. There are also three manuscripts belon-
ging to Germanos Farhat, the book Bahth al-matalib and a manuscript of his Diwan.

The texts I am studying range in length from 30 to 750 folios and are mostly
written in naskhi (a word derived from the Arabic verb nasakha, “to copy”), an
Arabic calligraphic script widely used by Levantine copyists from the 11™ to the
19™ centuries. At first glance, these manuscripts date from the period when the pro-
vinces inhabited by Arab Christians were under the rule of the Ottoman Empire,
probably no later than the mid-19% century.

The Christian Arabic manuscripts preserved at the Romanian Academy Library
in Bucharest and the Academy Library — Cluj-Napoca Branch are of particular inte-
rest, because they remain unpublished and have not been researched by any Arabist
until today. The historians who have studied them, although undoubtedly experts
in other Oriental languages, such as Ottoman Turkish and Persian, were not able to
describe the content of these Arabic texts in a rigorous and accurate manner.

There are only a few notes on the Oriental manuscripts in the Library of
the Romanian Academy, composed by various researchers, Orientalists, and lan-
guage scholars. Therefore, my doctoral thesis will include the first catalog of these
manuscripts, in which I will describe them according to the current standards
of research in the field. I will consider the technical aspects of the manuscripts,
their content, as well as their history, mentioning the few sources where they were
mentioned. In addition to my attempt to collect the descriptions of these Arabic
Christian manuscripts in a catalog, an essential aspect of my work will be the ana-
lysis of the language features specific to them, taking into consideration that the
linguistic variety specific to the Arabic-speaking Christians of the Ottoman provin-
ces, a version of “Middle Arabic”, reveals well-defined features, which can also be
traced in the texts that I am surveying.

2 Arabic Manuscript Collections in Bucharest and Cluj-Napoca
2.1 The Romanian Academy Library in Bucharest
The Oriental manuscripts at the Romanian Academy Library in Bucharest

(Biblioteca Academiei Romane, henceforth B.A.R.) come from different sources:
on the basis of royal decrees, the National Museum of Antiquities in Bucharest
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ceded to the B.A.R. the largest lot of Oriental manuscripts it ever received, consist-
ing of 119 items (in 1903 and 1909).> The presence of Christian Arabic manuscripts
in the collections of the B.A.R. can also be explained by the travels of Christians
attached to the Church of Antioch, many of them members of the upper clergy, to
the Romanian Principalities. Thus, the metropolitan of Aleppo Athanasios Dabbas,
who was twice patriarch of the Church of Antioch, printed two books in Wallachia,
in Arabic and Greek: The Liturgikon (Snagov, 1701) and the Horologion (Bucharest,
1702). Then, between 1735 and 1748, while in Moldavia and Wallachia, Patriarch
Sylvester of Antioch printed four books in Arabic in Iasi and two in Bucharest.?
From 1746 on, the Monastery of Saint Spyridon* in Bucharest became a metochion
of the Antiochian Patriarchate and hosted a community of Syrian monks who,
among other things, cast Arabic type for the new printing press there.’

In 1946, the historian Ion Nistor published in the Annals of the Romanian
Academy, Memoirs of the Historical Section, a study entitled “Oriental Manuscripts
in the Library of the Academy of the Romanian Republic with their Inventory”,®
followed by an Inventory of Oriental Manuscripts in the Library of the Romanian
Academy drawn by the Turkish studies scholar Mihail Guboglu.” The study contains
some information on the languages of the Oriental manuscripts held by the B.A.R.
and the transfer of their ownership.

Between 1970 and 1979, a researcher from Teheran, Mohammad Ali Sowti,
studied the Oriental manuscripts at the B.A.R. and compiled the first comprehen-
sive catalog.® It includes more manuscripts than those recorded in the work of Ion
Nistor and Mihail Guboglu. Sowti’s inventory contains 472 Oriental manuscripts,
while the catalogs of the above-mentioned authors only list 217. The inventory also
includes two other collections, held at the Central University Library in Cluj and the
Central State Library in Bucharest.

2 1. Nistor, “Manuscrisele orientale din Biblioteca Academiei Romane cu inventarul lor”, AARMSI,
S. 111, t. XXVIII, Mem. 4, Bucharest, 1946, p. 82-83.

3 I Feodorov, Arabic Printing for the Christians in Ottoman Lands. The East-European Connection,
Berlin/Boston, 2023, p. 133-162.

4 Today, the monastery, dating from the 17* century, is known as Sfantul Spiridon Vechi (“Saint
Spyridon the Old”), in order to distinguish it from the “new” Church of Saint Spyridon in Bucharest,
built in the second half of the 19 century.

5 Feodorov, Arabic Printing for the Christians in Ottoman Lands, p. 162-186.

6 Nistor, “Manuscrisele orientale din Biblioteca Academiei Romane”, p. 77-92.

7 M. Guboglu, “Inventarul manuscriselor orientale din Biblioteca Academiei Roméne”, in AARMSI,
S. 111, t. XXVIII, Mem. 4, Bucharest, 1946, p. 93-126.

8 M. A. Sowti, Catalogul manuscriselor persane din bibliotecile romdnesti si informatii despre
manuscrisele orientale din Biblioteca Academiei Republicii Socialiste Romdnia, Bucharest, 1976 (not
published).
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The catalog compiled by Mohammad Ali Sowti was never published. The one
describing the collection of the Library of the Romanian Academy in Bucharest is
available for study in the Manuscripts Reading Room, in a typed version — for the
Romanian part, and handwritten by Sowti — for the text in Arabic. The one in Cluj,
typed in Romanian in a single copy, is available to readers on request.

Mohammad Ali Sowti’s descriptions contain numerous errors and inaccura-
cies. He was not a specialist in the paleography of Arabic texts, nor in the codicology
of manuscripts in Arabic script. He knew his mother tongue, Persian, and rudi-
ments of Arabic, and could read any text written in the Arabic alphabet but without
understanding the content well. For the Arabic manuscripts, the information given
was often minimal, such as “prayer book”, without specifying whether it belonged
to the Islamic or the Christian culture, what it contained, or other details.

2.2 The Romanian Academy Library, Cluj-Napoca Branch

The collection of Oriental manuscripts at the Library of the Romanian Academy
— Cluj-Napoca Branch comes, for the most part, from the personal collection of
Timotei Cipariu, a collection that originally belonged to the Central Library of Blaj.’
From 1747 on, when the Monastery of the Holy Trinity was founded in Blaj, the Basil-
ian monks who had settled there set up a library. In the same year, a printing press
started to function.' The library began to receive donations of books and manu-
scripts from clergymen and laymen of Transylvania and Vienna. Library owners
donated book collections to the monastery library, which obtained the status of Blaj
Central Library at the beginning of the 20™ century. Over time, the Basilian monks
bought books and copied manuscripts from other libraries in Gotha, Vienna, and
the Vatican.""

In the second decade of the 19™ century, the prominent scholar Timotei Cipariu,
a historian, man of letters and polyglot, was active in Blaj; he was also interested in
Oriental languages, particularly Arabic, as well as Hebrew, a language he taught at
the city’s theological college."” He began to study and acquire Oriental manuscripts

9 M. Guboglu, “Manuscrisele si tipariturile Orientale in fondul ‘T. Cipariu’ al Bibliotecii Filialei din
Cluj a Academiei R.P.R.”, Limba si literaturd, S III, Bucharest, 1957, p. 147-166. For more details on
Timotei Cipariu and his works, see the chapter signed by Mircea-Gheorghe Abrudan in the present
volume.

10 A.Bunea, Din istoria Romanilor. Episcopul Ioan Inocentiu Klein (1728-1751), Blaj, 2012, p. 24-26.
11 L. Ardelean, “Fond Biblioteca Centrala Cluj, Inventar 1730-1948 328 u.a.”, Transylvanian Review,
1V, 1995, 3, p. 95-96.

12 E. Simion (ed.), Enciclopedia literaturii romane vechi, Bucharest, 2018, p. 227-229.
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to enrich the collections of the library in Blaj. In 1950, through the care of the histo-
rian David Prodan, the manuscripts, books and documents from the collections of
the Central Library of Blaj that had survived were transferred to the Library of the
Academy in Cluj, hosted in the building of the Central University Library.

Among the most interesting Christian Arabic manuscripts in these two
Romanian public-access libraries are the works of Gabriel Farhat, the Maronite
bishop Germanos of Aleppo.

3 Gabriel Farhat

3.1 Biographical data

Germanos Farhat was a poet, a scholar, a writer, and a translator, bishop of the
Maronite eparchy of Aleppo (1725-1732), and one of the founders of the Aleppo
Maronite Order, called the Lebanese Maronite Order after 1706.

Jibr&1l ibn Farhat ibn Matar al-Hasrtuni was later known as Germanos Farhat,
after he was consecrated bishop of the Maronites of Aleppo. The origin of the Matar
family is the village of Hasrun, Bsharri district, in northern Lebanon, where this
family was active in trade. They later moved to Aleppo, where they settled for
good.”

Jibra’il was born in Aleppo in the year 1670. His family’s financial circumstan-
ces allowed him to study in Aleppo schools. From a young age, he learned the Syriac
and Arabic languages and literatures, and later he studied Latin and Italian. Jibra’il
Farhat, together with ‘Abdallah Qar’ali (one of the organizers of the Maronite
monastic order), had the same teacher, Butrus al-Talawl, a Maronite theologian
and philosopher. Also, to acquire a good knowledge of Arabic, they studied with the
grammarian Sulayman al-Nahw1 from Aleppo. From the teacher Ya‘qub al-DibsI of
Tripoli, Farhat received lessons on writing, rhetoric, and poetry. At the age of nine-
teen, he studied theology, philosophy, logic, rhetoric, and natural sciences.'*

At the age of twenty-five, his inclination for the ascetic life began to show.
Therefore, following his Aleppo companions ‘Abdallah Qar’ali, Gibra’ill Hawwa,
Yasuf al-Batn, and some others who had left before him, he went and joined the

13 N. Razuq, Jirmanus Farhat: hayatu-hu wa-atharu-hu, Jounie, 1998, p. 27-28.
14 G. Graf, Tarikh al-adab al-‘arabil al-masihi ‘inda al-mawarina, vol. VII, ed. by H. Ibrahim,
M. Nathan, R. el Gemayel, Beirut, 2022, p. 265.
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monastic life in Lebanon, where Maronite monasteries could be found in large
numbers."®

At the end of 1695, Farhat came to the Monastery of Saint Moura in Ehden to
become a monk of the Aleppo Maronite Order. In 1697, Farhat became a priest and,
shortly after, the abbot of the Monastery of Saint Moura. In the same year, ‘Abdallah
Qar’ali, along with Farhat and other monks, established a general law for Maronite
monasticism, based on the regulations of Western and Eastern monastic commu-
nities.'® Although the Maronite Patriarch Istifan al-Duwayhi approved it in 1700,
certain Maronite monasteries objected to it. As a result of this dispute, Farhat had to
leave the monastery of Ehden and went to reside at the Monastery of Saint Joseph
in Zgharta, near Tripoli, where he preached and taught the people of that region.
During that period, he encountered Jesuit monks. Some researchers, such as Georg
Graf, believe that Farhat intended to join the Jesuit Order, but he changed his mind
after the reorganization of the Maronite monastic order by ‘Abdallah Qar’ali and
other monks. Farhat also contributed to the improvement of Maronite monasticism
at their side."’

In 1711, ‘Abdallah Qar’ali, the General Superior of the Lebanese Maronite Order,
sent Farhat to Rome to resolve the dispute of this Order with its former leader,
Jibra’1l Hawwa, and the Maronite monks who resided in Rome. From there, he con-
tinued his travels to Spain, where he studied manuscripts preserved there."®

In 1712, Farhat returned to Lebanon and went to the Monastery of Elisha the
Prophet in the Qadisha Valley, where he wrote some of his works. Before becoming
bishop of the city of Aleppo, he visited the city with the purpose of preaching.'®
Between 1716 and 1724, Farhat was the General Superior of the Lebanese Maronite
Order, after the former superior, ‘Abdallah Qar’ali, became Maronite bishop of
Beirut.

In 1725, the Maronite Patriarch Ya‘qab ‘Awad ordained Gabriel Farhat bishop
of Aleppo, on which occasion he took the name Germanos. He remained bhishop
until his death (1732) and was one of the church leaders who resided in the city.*’
Bishop Germanos went to great lengths to improve the condition of the parish and
control the chaos caused by his predecessor, the bishop Jibra’ll Hawwa, between
the parishioners and the authorities. He set laws for bishops to be more disciplined

15 Razugq, Jirmanis Farhat, p. 33-35.

16 E. al-Duwayhi, Tartkh al-t@’ifa al-martniya, ed. R. al-Shartani, Beirut, 1860, p. 267-268.

17 Graf, Tartkh al-adab al-‘arabt al-mastht, p. 265.

18 J. Manash, “al-Mustatrafat wa-l-mustazrafat f1 hayat al-sayyid Jirmanus Farhat”, al-Mashrig, 3,
1904, p. 106-107.

19 Razuq, Jirmanus Farhat, p. 37-38.

20 Manash, “al-Mustatrafat wa-l-mustazrafat”, p. 108-111.
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and issued advice and guidance in dealing with the parishes and the surrounding
community. He also set regulations for priests and deacons.

He renovated the Maronite school to accommodate a larger number of stu-
dents, and it became a prestigious educational center where students from various
Christian communities of Aleppo came to advance their education. He also estab-
lished an academic center with scholars from Aleppo, the priests Butrus al-Talawi,
Yasuf al-Bani, ‘Abd al-Masih Labyan, the poet priest ‘Atallah Zandah, and others, all
interested in writing books and translating and copying manuscripts. Among their
works, we should mention several liturgical texts that they translated from Syriac
into Arabic. Farhat revised them, arranged them, and created indexes.*!

Farhat founded a library at the Bishopric, where he collected books and
manuscripts in Syriac, Arabic, and other languages. Most of them were religious
and philological works, but books on history and literature could be found there
as well.

Bishop Germanos Farhat of Aleppo died in 1732 at the age of 61 years, leaving
behind a rich heritage, including a large collection of books, translated texts in
manuscript form, and contributions to other hooks, in addition to his ascetic, pas-
toral, and educational works.

3.2 Farhat’s Major Works

Germanos Farhat’s works belong to four domains: language, poetry, history, and
theology. Among them are original works, translations, and philologically revised
texts. The total number of Farhat’s works amounts to 78 titles, whereas 25 were
published.*

3.2.1 Works on language

Farhat produced several authoritative books on Arabic grammar, writing and rhe-
toric, for use in Christian schools. These books were initially copied by hand and
circulated as manuscripts before they were printed in Lebanon and other Arab
countries, as well as in Europe. Three of Farhat’s works on Arabic grammar and two
works on academic writing and rhetoric are most famous.

21 Graf, Tartkh al-adab al- ‘arabt al-masthi, p. 266-267.
22 Razugq, Jirmanis Farhat, p. 57-111; Graf, Tartkh al-adab al-‘arabt al-masthi, p. 268-302.
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1. Bahth al-matalib (Discussion of [Grammatical] Issues)®?® is a book for

Arabic-speaking students in Christian schools, modelled on the grammar books
written by Muslims in the time of Farhat or before him. The Maronite bishop
used texts from the Bible as examples of grammar topics, just as Muslims used
Qur’an verses for the same purpose. This work was printed several times,
and notes were added to some editions. The first edition was printed in 1836
in Malta by the American Press.** The last edition was printed in a different
version, under the form of questions and answers. The book is entitled
Al-gjwiba al-jaltya fi al-usil al-nahwiya.”®

2. Ihkam bab al-irab ‘an lughat al-a‘rab (Accuracy of Expression in the Language
of the Arabs) is an Arabic dictionary in which Farhat presented a grammatical
classification of the words and added Christian terms. It was first printed in
1849 in Marseille.”®

3. Alfasl al-ma‘qud fi ‘awamil al-irab (The Well-Knitted Chapter on Grammatical
Cases) is a grammar book for teaching the Arabic language. It was published as
an appendix to the previously mentioned book.*’

4. Bulugh al-‘arab ft ilm al-adab wa-kitab al-mantiq (Reaching the Goal in Lear-
ning [Arabic] Literature and Logic) was designed as a manual for learning rhe-
torical methods in prose and poetry.*®

5. Faslal-khitab fi al-wa‘z (Final Comment on the [Art of] Preaching) discusses the
style of religious speech, which differs from other speech genres in terms of the
language used to address the congregation and the duration of the sermon. In
this work, Farhat relied on the Western way of preaching.*®

3.2.2 Works on Poetry

Farhat is especially famous for his poetry and religious verse. He composed many
texts and collected them in two volumes, the Diwan and al-Muthallathat al-durriya,
while his heritage in hymnography was not collected in volumes. Farhat is also an

23 The English version of most titles of Farhat’s books is adopted from K. Brustad, “Jirmands
Jibril Farhat”, in J. E. Lowry, D. J. Stewart (eds.), Essays in Arabic Literary Biography: 1350-1850,
Wiesbaden, 2009, p. 242-243.

24 Razuq, Jirmanus Farhat, p. 60.

25 Graf, Tartkh al-adab al-‘arabt al-masthi, p. 283-284.

26 Graf, Tartkh al-adab al-‘arabt al-mastht, p. 286-287.

27 Graf, Tartkh al-adab al-‘arabt al-masihi, p. 287-288.

28 Graf, Tartkh al-adab al-‘arabt al-masthi, p. 288-289.

29 Graf, Tartkh al-adab al-‘arabt al-masihi, p. 290-291.
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expert in poetry writing: he composed a handbook on rhyme and its importance
for the art of poetry.

1.

The Diwan is a collection of poems written by Farhat in different years and
places. Because these poems were passed down through the hands of copyists,
additions and deletions were made to the original texts. Consequently, Farhat
collected all his poems in one book arranged alphabetically.*’

Al-Muthallathat al-durriya (The Pearly Homographic Triplets) is a collection of
poems in the form of triangle poetry, which contains in each line of poetry one
word with three meanings, to give a tripartite rhythm. This style of poetry is
attributed to the well-known poet Abu ‘Ali Muhammad ibn al-Mustanir, also
known as Qutrub, who was, apparently, the first to use it. Farhat composed
these poems in 1706.*

Risalat al-fawa’id fi fann al-‘arud (The Treatise of Useful Information on the Art
of Prosody). In this book, Farhat talks about the importance of rhyme and meter
in poetry. The printed version, published in Beirut in 1894, received a different
title: Risala fi ‘ilm al-qafiya fi kitab diwan al-mutran Jirmanus Farhat (A Treatise
on the Science of Rhyme in the Diwan of the Bishop Germanos Farhat).**
Muwashshah ft qalb al-Aqdas (An Ode to the Most Sacred Heart [of Jesus])
is a lyrical poem. It was published by Louis Cheikho in al-Mashrig, 16, 1913,
p. 417-421.%

Qasa’id Maryam al-‘Adhra’ (Poems to the Virgin Mary) is a book of odes dedica-
ted to the Mother of God. Louis Cheikho published excerpts from it, titled Virgin
Mary, in al-Mashriq, 7, 1926, p. 424-425.

3.2.3 Works on Theology

Farhat’s theological works are the most numerous among his compositions. They
cover a wide range of topics: pastoral, ascetic, liturgical texts, and essays on Church
history. Farhat’s motivation for composing these works came from his wish to
defend the Catholic doctrine and reorganize parishes and monasteries, as well as
to guide the clergy and teach people the Church dogmas.

Also, aware of the lack of religious books for Arabic speakers, Farhat conside-

red it his duty to write books to satisfy this need, in addition to achieving transla-
tions and revising works already translated into Arabic.

30 Razuq, Jirmanus Farhat, p. 66.
31 Graf, Tartkh al-adab al-‘arabi al-masthi, p. 67.
32 Razigq, Jirmanus Farhat, p. 69.
33 Razigq, Jirmanus Farhat, p. 70.



302 —— Nicholas Bishara

3.2.3.1 Pastoral Works

1

G W

Al-irshadat al-watida ila manhaj al-ibada al-akida (The Book of Steady Guidance
to a Certain Knowledge of Worship) contains questions and answers for worship
guidance.

Qawanin al-ruhban al-lubnantyin (Rules for Lebanese Monks).

Qawanin al-ruhban wa-l-rahibat (Rules for Monks and Nuns).

Qawanin al-ikliris ft Halab (Rules for the Clergy of Aleppo).

Risalat al-fara’id wa-l-wasaya li-l-asaqifa wa-l-kahana wa-l-shamamisa wa-l-
‘ilmantyin (The Treatise on Inheritances and Bequests for Bishops, Priests,
Deacons, and Laity).**

3.2.3.2 Ascetic and Spiritual Works

1L

Al-muhawarat al-ruhbaniya (Monastic Dialogues), a dialogue on the virtues
and goals of ascetic life.

Nizam hayat li-kull al-masthiyin (A Way of Life for All Christians), teachings for
a Christian life.

Magqal fi al-salat al-rithtya (Article on Spiritual Prayer).

Magqal ft a'mal al-khayr (Article on Charitable Deeds).

Mukhtasar kitab abatil al-‘alam (Summary of the Book ‘Contempt for the Vani-
ties of the World’).

Mukhtasar sullam al-fada’il (Summary of the Book ‘The Ladder of Divine
Ascent’).

Tahdir li-l-quddas (Preparation for the Mass).*

Al-kamal al-mastht (Christian Perfection), a book about the lay people’s spiri-
tual life. It contains excerpts from the book The Practice of Christian and Reli-
gious Perfection by the Jesuit Alphonso Rodriguez.®®

3.2.3.3 Liturgical texts

2.

o o w

A collection of sermons for Sundays, religious celebrations, and various occa-
sions.

The service for the sanctification of water.

The chrismation service.

The service for the sanctification of church utensils.

An interpretation of the Divine Liturgy according to the Maronite rite.

34 Graf, Tartkh al-adab al-‘arabt al-masthi, p. 273.
35 Graf, Tartkh al-adab al-‘arabt al-masthi, p. 274.
36 Graf, Tartkh al-adab al-‘arabt al-masihi, p. 269-271.
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An explanation of the significance of the chronological order of prayers.
Al-Sinaksar al-sharqi (The Eastern Synaxarion), a synaxarion of the saints of the
Maronite Church with passages from the Gospel for each day.

Sinaksar al-qiddisin (Synaxarion of the Saints), bringing together the synaxa-
rion of the saints of the Roman Church and the Maronite Church.*’

3.2.3.4 Works on History
Three of Farhat’s works deal with the history of the Maronite Church in Lebanon
and Syria.

1

Mukhtasar al-tartkh al-kana’ist (Brief History of the Church), 1703, in 48 chap-
ters.®

Diwan al-bida‘ (The Record of [Heretical] Innovations), a list of heretics’ names,
in alphabetical order. The author discusses about 226 personalities, their views
on life, and their heresies. Among these personalities are the Greek Catholic
Metropolitan Euthymios Sayfi, because of his disagreement with the Maroni-
tes, and the Patriarch Athanasios III Dabbas, based on his reluctance to join the
Catholic Church. Also mentioned is Patriarch Chrysanthos of Jerusalem, who
fought the Catholic Church and wrote against it.*

Tartkh al-rahbana al-lubnantya (History of the Lebanese Monasticism), a work
on Maronite monasticism and the monastic establishments.*

3.2.3.5 Translations

Germanos Farhat is known also for his translations from Syriac, among which the
most important are a book of Church sermons, the Anaphoras (Eucharistic prayers)
of the Apostles Peter, James, and John, the liturgy of the Latin Mass, and many hym-
nography texts of the Divine Liturgy for different occasions, such as:*!

10.

11
12.
13.

Marmiyat wa-salawat al-‘itr, hymns chanted during the period from Septem-
ber 1, beginning of the Orthodox year, to the Sunday of the Commemoration of
the Dead.

Hymns of the Divine Liturgy for Sundays during Christmas and Epiphany.
Hymns for the Christmas week.

Hymns for the Sundays of Lent.

37 Graf, Tartkh al-adab al-‘arabt al-mastht, p. 275-276.
38 Graf, Tartkh al-adab al-‘arabt al-mastht, p. 300.
39 Graf, Tartkh al-adab al-‘arabi al-masthi, p. 300-301.
40 Graf, Tarikh al-adab al-‘arabi al-masthi, p. 301.
41 Graf, Tartkh al-adab al-‘arabi al-masthi, p. 280-281.
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14. Hymns from Pascha until the Feast of Saints Peter and Paul.

15. Hymns for the feast of Saint Simeon the Stylite.

16. Hymns for the feasts of various saints.

17. Hymns of the Divine Liturgy for various occasions.

18. Hassayat min al-shahtima al-mariniya, Maronite hymns for daily prayers.

3.2.4 Language revisions

One of the main events in Farhat’s scholarly life was his collaboration with Athana-
sios Dabbas, who was twice patriarch of Antioch, as well as a writer and a preacher.
He printed in Wallachia and Aleppo liturgical and spiritual books and translated
theological texts from Greek into Arabic.*?

Nihad Raziiq mentions that Athanasios Dabbas, after returning to the patriar-
chal throne in 1720, invited Farhat to Aleppo to revise the translation of the book
al-Durr al-muntakhab, containing texts written by John Chrysostom, which Dabbas
had supposedly translated into Arabic. Additionally, it is mentioned that Farhat
corrected another book translated by Dabbas, The Nicene Council.*® Farhat also
revised the Arabic version of Dimitrie Cantemir’s Divan translated by Dabbas from
the Greek text of the volume printed at Iasi in 1698.**

Farhat helped Istifan al-Duwayhi, the patriarch of the Maronite Church, in
writing a history of the Maronite community (Tartkh al-t@’ifa al-martniya), revising
the text philologically.*® He also contributed to the completion of The Series of the
Maronite Patriarchs by al-Duwayhl.

42 See Feodorov, Arabic Printing for the Christians in Ottoman Lands, p. 255-265.

43 Razuq, Jirmanus Farhat, p. 105.

44 See Dimitrie Cantemir, Salvation of the Sage and Ruin of the Sinful World, Arabic edition and
English translation I. Feodorov, with the contribution of Y. Petrova, Leiden/Boston, 2016.

45 Razuq, Jirmanus Farhat, p. 68-69.
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4 Germanos Farhat’s Works in Manuscripts
Preserved in Romania

4.1 Manuscripts in the Romanian Academy Library in Bucharest

4.1.1 MS Or. 97, the Diwan

The collection of poetry — the Diwan — is a book containing poems written by Farhat
on various occasions, including religious verse, as well as panegyric or scornful
poems about people and events that occurred during his time. Farhat wrote these
poems in different years. He composed some of them in Aleppo, others, when he
was in Rome, in the Monastery of Khinshara, and in other locations. He collected
these poems in one book, known as the Diwan, and arranged the texts alphabeti-
cally. The reason for collecting his poems in this orderly way was his discovery of
the fact that copyists were altering his texts.

In the manuscript at the Library of the Romanian Academy in Bucharest,
neither the name of the copyist is mentioned, nor the place or the year when the
copy was written. Farhat mentioned in his text the year when he wrote each poem,
the place that he was in, and the poetic meter. In the copy in Bucharest, some poems
are wrongly dated, such as the year 1664, six years before Farhat’s birth.

The manuscript contains 100 poems. The text has neither an introduction nor
a colophon, or an index. It includes only a basmala*® at the beginning of the text
(Fig. 1), and at the end a hamdala®’ for having completed the writing of the text. In
the printed edition of the Diwan, there is an introduction attributed to Farhat when
he was a monk, explaining the system of rhyme in Arabic poetry and stating that he
adopted the arrangement of his collections alphabetically according to the rhyme.
This was in the year 1720.**

The copy amounts to 139 folios. The text of the manuscript is copied in Classical
Arabic, in naskhi calligraphy. It is written in black ink, and the titles are in red ink.
The text size is 220 x 160 mm.

46 Basmala is a short formula like a prayer to receive the blessing for beginning a work. Both
Eastern Christians and Muslims used it at the onset of their works. The Christian basmala is usual-
ly: “In the name of the Father, the Son, and the Holy Spirit, One God”.

47 Hamdala is a brief prayer of thanksgiving for the completed work, usually written on the last
line of text before the colophon. It was used by both Christians and Muslims. The name of this term
comes from the word al-hamdu li-llah, which comes at the beginning of this phrase.

48 S.al-Shartani, Diwan al-sayyid Jirmanus Farhat, mutran al-umma al-mariniya fi madinat Halab,
Beirut, 1894, p. 5-6, 13.
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4.2 Manuscripts in the Romanian Academy Library, Cluj-Napoca Branch

The collection of Oriental manuscripts at the Library of the Romanian Academy in
Cluj-Napoca includes two manuscripts of Germanos Farhat’s grammar book Bahth
al-matalib.

4.2.1 Bahth al-matalib wa-hathth al-talib

Farhat wrote a book on Arabic grammar, like those used in Islamic schools. He
excerpted from the Bible the necessary examples for exercises and comments. This
book was to be used in the Maronite schools. The first part was written in 1705. In
1706, Farhat added another section to explain the first book, a sort of summary, but
this second section was not completed until 1708.* The original title of the book is
Bahth al-matalib wa-hathth al-talib, or briefly Bahth al-matalib. The meaning of the
title is “Discussion of (Grammatical) Issues in the Student’s Search for Knowledge”.
However, as we shall see, the title was altered in the printed editions to make its
meaning clearer.

The book proved to be very useful, as many copies have survived: around 61
manuscript copies are known in various collections. Some surviving manuscripts
are written in the hand of Germanos Farhat: a manuscript in the Bayerische
Staatsbibliothek in Munich (Cod. arab. 770, dated 1707), and another in the Maronite
College in Rome, with the call number 203.%°

This work circulated widely and was printed several times. The first edition
was published in 1836 at the American Press in Malta under a similar title: Bahth
al-matalib ft ilm al-‘arablya. An abridged version was published in 1841, titled
al-Ajwiba al-jaliya fi al-ustl al-nahwiya. In 1854, a new edition was printed in Beirut
under the supervision of Butrus al-Bustani, who commented on the text and provi-
ded additional grammatical examples. Its title is Misbah al-talib fi bahth al-matalib
(The Student’s Lamp in the Quest for Knowledge). The Catholic Press in Beirut
printed the first edition in 1865 with the original text and title, and a second edition
came out in 1876.%"

In 1882, the language scholar Sa‘ld al-Shartani prepared a new version of the
book with notes and the original title, published by the Catholic Press in Beirut. In
1900, Fr. Ni‘matallah Bakhus published the book in two parts at the Lebanese Press
in Ba‘abda.’* In 1931, Fr. Ni‘matallah Bakhis and Fr. Philippe al-Samarrani divided

49 Graf, Tarikh al-adab al-‘arabt al-mastht, p. 283-284.
50 Graf, Tartkh al-adab al-‘arabt al-masihi, p. 285.

51 Razugq, Jirmants Farhat, p. 60-61.

52 Razugq, Jirmanis Farhat, p. 61-62.
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the book into sections to suit the French educational system, from the primary to
the secondary schools.*®

In the Library of the Romanian Academy, Cluj-Napoca Branch, there are two copies
of the Bahth al-matalib: the Oriental Manuscripts 15 and 30 (MS Or. 15 and MS Or. 30).

4.2.2 MS Or. 15, Bahth al-matalib wa-hathth al-talib

The copyist of this manuscript is the monk Ni‘matallah Jabban of Damascus. He
copied it in Dayr al-Mukhallis, Lebanon, in 1722. The codex was bought by the
deacon Antuwan Yasuf from Wadi al-Rahbana (Qadisha).

The copy of Bahth al-matalib contains an introduction by Germanos Farhat
(Fig. 2), a warning from the author to the copyist not to alter anything in the text, an
index, the three sections (on verb conjugation, noun conjugation, and grammar rules),
and a summary of the i7ab (classification of the grammatical endings of words).

The codex has 100 folios. The text of the manuscript is in Classical Arabic, in
naskht calligraphy. It was written in black ink, and the title in red ink. The paper
size is 270 x 190 mm.

4.2.3 MS Or. 30, Bahth al-matalib fT al-nahw wa-ghayri-hi

The title of this manuscript means “Discussion of Grammatical Issues and Other
Topics” (Fig. 3). The copyist, place, and copy date are unknown. At the end of the
manuscript it is mentioned that the copy of the book was presented to the al-Azhar
University in Cairo in 1829, perhaps to be evaluated by its professors.

The codex has 100 folios. The text reveals no differences from the previous
copy, but the notes are different. The text of the manuscript is in Classical Arabic,
in naskhi calligraphy. It was written in black ink, the title in red ink, and chapter
numbers in blue ink. The paper size is 210 x 150 mm.

5 Sources on Farhat’s Manuscripts Preserved
in Romanian Collections

5.1 Ion Nistor and Mihail Guboglu

MS Or. 97 — the Diwan — was recorded by the historian Ion Nistor and the Turkol-
ogist Mihail Guboglu in two lists of Oriental manuscripts held by the Romanian

53 B. Mas‘ad, al-Dhikra fi hayat al-mutran Jirmanis Farhat, Jounie, 1943, p. 110-113.
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Academy Library in Bucharest. As I mentioned before, these lists were presented in
one publication in the same volume.**

Nistor classified the Oriental manuscripts according to languages; therefore,
MS Or. 97 was classified as an Arabic manuscript. As for the history of the loca-
tion of this manuscript, it has been the property of the Romanian Academy Library
since 1903, after the Royal Decree No. 519 was issued, ordering the transfer of the
manuscripts collection from the National Museum of Antiquities in Bucharest to
the Romanian Academy.*®

In the second inventory, Nistor classified the Oriental manuscripts according
to topics, but MS Or. 97 was not mentioned in any classification, not even among the
literary and philological works. Guboglu described the manuscript as consisting of
verses in Arabic and transliterated its incipit.*®

Nistor then provided a general description of the Oriental manuscripts at the
Romanian Academy Library in Bucharest, mentioning that the type of calligraphy in
Arabic manuscripts, especially for religious texts, was naskhi, and the manuscripts
were written on Oriental paper. Gubogly, in his record, provided information on
the text size and number of folios.

In another article, where he presented a general description of the Oriental
manuscripts in Timotei Cipariu’s collection, Guboglu mentioned both manuscripts
of Farhat’s Bahth al-matalib, MS Or. 15 and MS Or. 30, preserved at the Romanian
Academy Library in Cluj-Napoca Branch.’” His record contains around 175 manu-
scripts, of which 115 are written in Arabic script. The description includes materi-
als used in manufacturing the manuscript copy: paper, cover, calamus, and inks.
The language of the Arabic manuscripts is defined as Classical and Middle Arabic.
Guboglu also mentioned the topics of the texts: language, grammar, and literature.

5.2 Mohammad Ali Sowti

In his unpublished catalog of the Oriental manuscripts of the Romanian Academy
Library in Bucharest (1976), Mohammad Ali Sowti described MS Or. 97, Farhat’s
Diwan, on p. 11-12 of Part 2. It is presented as an Arabic poetry manuscript in
144 folios, size 22 x 16 cm. Sowti indicated the date of the first poem, 1659, in Aleppo
(a poem dedicated to Jesus Christ by “the Lebanese monk Gabriel”), and the last

54 Nistor, “Manuscrisele orientale”; Guboglu, “Inventarul Manuscriselor Orientale”.

55 Nistor, “Manuscrisele orientale”, p. 77, 82; Guboglu, “Inventarul manuscriselor orientale”, p. 109.
56 Guboglu, “Inventarul manuscriselor orientale”, p. 110.

57 Guboglu, Manuscrisele si tipdriturile Orientale, p. 147-156, 160, 163.
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date of this work, a poem dated 1713, on f. 84. Also, Sowti misspelled the author’s
name, writing Djebra’il-ol instead of Jibra’l.>®

In the catalog of the Romanian Academy Library, Cluj-Napoca Branch, prepa-
red by Sowti the same year, the author described MS Or. 15 Bahth al-matalib on p. 3,
as follows: the author is Gabriel ibn Farhat, the topic of the manuscript is Arabic
grammar, the book is divided in two parts, each of them in 200 pages, and it is dated
1772. The manuscript is a copy, not the original.*®

On p. 5, Sowti briefly described MS Or. 30 as follows: the author is Gabriel
Farhat, the title of the manuscript, Bahth al-matalib, “Research on topics of Arabic
grammar”. He also (wrongly) states that this copy was written in Alexandria in
1829.%° This is all the information given by Sowti about these manuscripts.

5.3 Yves Goldenberg

Farhat’s manuscripts MS Or. 15 and MS Or. 30, like all the Oriental manuscripts
in the Cluj-Napoca Branch of the Romanian Academy Library, once belonged to
the Central Library of Blaj. The library and the Oriental Collection of Manuscripts
and Rare Books, under the supervision of Timotei Cipariu, were transferred to the
Romanian Academy Library in Cluj-Napoca in 1950. The philologist and Orientalist
Yves Goldenberg, who taught Arabic at the Faculty of Foreign Languages and
Literatures of the University of Bucharest until 1979, studied the contents of the
Blaj Library, where he found in the Oriental Collection 550 items, of which 115 were
Arabic manuscripts, including books on Arabic grammar, literature, history, and
other topics. He also mentioned Cipariu’s notebooks where he had collected notes
on books and manuscripts in Arabic and other languages. He published his findings
in a concise article in 1962.5"

58 Sowti, Catalogul manuscriselor persane, Part 2, p. 11-12.

59 Sowti, Lista manuscriselor orientale pdstrate la Sectia de manuscrise a Bibliotecii Filialei din Cluj
a Academiei R.S.R., Cluj-Napoca, 1976 (not published), p. 3.

60 Sowti, Lista manuscriselor orientale, p. 5.

61 Y. Goldenberg, “Preocuparile de arabisticd ale lui Timotei Cipariu”, Analele Universitatii
Bucuresti, 11, 1962, p. 479-480.
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6 Conclusion

Germanos Farhat’s scholarly works played an important part in the Renaissance
of the Maronite Church. He was a true forerunner of the Arabic literary revival of
the 19™ century, in which Arab Christians were instrumental. Farhat’s literary and
grammar works continued to be used in school curricula until the beginning of the
20% century.

Farhat’s manuscripts preserved in Romanian collections have not received the
proper attention of research. These copies have only been mentioned or briefly
described in the Romanian language and are not known outside Romania. The
manuscripts of Farhat’s works, as well as other Christian Arabic manuscripts pre-
served in Romania, deserve a more rigorous and detailed description. They repre-
sent an important part of the Christian Arabic written heritage that should be made
accessible to academic circles. Our research intends to provide a thorough survey
of these quasi-unknown Christian Arabic manuscripts, along with an accurate
description, to reveal their philological and historical value.
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Fig. 1: Germanos Farhat, Diwan, incipit, MS. Or. 97, f. 3v. Romanian Academy Library in Bucharest (by
permission of the Library).
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Fig. 2: Germanos Farhat, Bahth al-matalib wa-hathth al-talib, incipit, Ms. Or. 15, f. 3v, 1772. Romanian
Academy Library, Cluj-Napoca Branch (by permission of the Library).
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Fig. 3: Germanos Farhat, Bahth al-matalib fi al-nahw wa-ghayri-hi, incipit, Ms. Or. 30, f. 3v, 1829 (?).
Romanian Academy Library, Cluj-Napoca Branch (by permission of the Library).
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