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Preface

On September 24, 1724, in the Saint George Patriarchal Cathedral in Constantinople,
the protosynkellos Sylvester was ordained bishop and then elected Patriarch of
Antioch and All the East. Antioch was a famous Orthodox Church with a respect-
able tradition dating back to the first years of Christianity. It was the beginning of
Sylvester’s long and varied activity in the service of the Orthodox Church. It marked
the starting point of his struggles to defend Orthodoxy in his eparchy, confronted
at the time with the most intense challenges ever. Sylvester’s election as Patriarch
also marks the beginning of the story in this book, as it provides the first written
evidence about him. The Patriarch’s journeys, alongside his actions and multiple
interests, will unfold over the course of the next chapters, revealing his largely
unknown personality. The following pages are just an attempt to present it in its
various aspects.

The historian’s work is like that of a detective: he assembles pieces of infor-
mation to form an image, like a large jigsaw puzzle. For some historical periods
or geographical areas, especially those further removed from the present, not all
the pieces of the puzzle are readily available. However, this is another subject alto-
gether. The issue with the sources for the topic of this book is not so much a lack
thereof, as their extremely diverse nature. The fact that not all sources have yet
been found complicates the historian’s work.

Who was Sylvester of Antioch? Concise answers to this question, found in ency-
clopedias and general histories, in both printed and online versions, inform the
reader about his personality." But the next question is whether these short biog-
raphies are reliable and complete. Apart from two scholarly articles published
more than a century ago and an unpublished PhD thesis, no serious attempt has
been made yet to write a monograph about this important leader of the Church

1 “CiABeotpog, matpldpyng Avtioxelag”, MeydaAn EAAnvikn EykvkAomaibewa, vol. 21. Pafévva-
ZxovuSov, Athens, 1938, p. 838; G. D. Metallénos, “LiABeatpog. Iatplapyng Avtioxeiag”, OpnokevTikn
Kkal HOwn EykvklomaiSeia, vol. 11. EBditaep — duAaktiplov, Athens, 1967, col. 150-151; V. Pheidas,
“LiABeatpog (; —1766). Matpldpyxng Avtioxeiag”, in ExmatSevtiky EAAnviki EykukAonaiSeta. Ila-
ykéouto Bloypapikd Ae€wxd, vol. 9A, Athens, 1988, p. 257; P. M. Kitromilidés, Kvrpiaxr Aoytoatvny
1571-1878. IIpoowmoypagikny Bswpnon, Nicosia (Lefkosia), 2002, p. 252-254; K. Kokkinoftas, “Ot
Kunplot Ilatpidpyes Avtioxetag ZiAPeotpog (1724-1766), Avbépiog (1791-1813) xat Imupidwv
(1891-1898)”, EnetnpiSa Kévipov MeAetwv Iepag Movij¢ Kokkou, 3, 1996, p. 311-329; C. A. Panchen-
ko, “CuiibBecTp, maTpuapxX AHTHOXUMCKUN”, in IIpasocaasHas sHyux.aonedus, vol. LXIII, Moscow,
2021, p. 351-355.

3 Open Access. © 2024 the author(s), published by De Gruyter. [ IXZU=0Tl This work is licensed under the
Creative Commons Attribution-NonCommercial-NoDerivatives 4.0 International License.
https://doi.org/10.1515/9783110988420-202
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of Antioch.” Some may argue that such monographs or historical biographies are
nowadays obsolete, but this is another discussion, surpassing by far the aim of this
introduction. And as long as such books are produced about other individuals in
world history, there is no reason to consider this scientific approach as outdated.
The following pages will hopefully prove that both professional historians and the
public may find it useful. Theologians, historians of printing, and art historians
could also benefit from the new data provided henceforth.

In some aspects of the research of Sylvester’s activity, progress was made in
recent years, in areas such as his institutional relations with the Ottoman authori-
ties or his printing activity. Nevertheless, there is a lot more to be done, as proven
by new and previously unknown sources and by material that has not yet been
fully explored. A lot of open questions remain concerning the topic of the print-
ing presses established by Sylvester, on which there are a lot of unknowns. What
books were printed, and do we have a complete list? Was there a printing press in
Bucharest, and if so, which books were published there? And most importantly,
where are the copies of the books printed by Sylvester now? Is there an explanation
for the fact that they are so rare, and, in many cases, there is only one known copy?

For most of the modern scholars dealing with this topic, the year 1724 marks a
turning point in the history of the Church of Antioch. Encyclopedias and general his-
tories consider this date as the starting point of the Melkite Greek Catholic Church
of Antioch. Some patriarchal lists for both the Melkite and the Orthodox Church
begin with this year, and the date is considered of paramount importance by both
Antiochian Churches.? It is also stressed that this year marked the beginning of
a succession of ethnic Greek patriarchs on the throne of the Orthodox Church of
Antioch, continuing until the late 19" century, with all the implications of this fact,
especially during the “century of the nations”. On the 300-year anniversary of the

2 The two articles are: K. Karnapas, “O natpldpyng Avtioxeiag LirBeatpog 6 Komplog”, Néa Ziwv,
2, 1905, p. 191-206, 525-541; 3, 1906, p. 28-43, 364-389, 471-485, 602-617; 4, 1906, p. 49-67, 290-313,
429-444, 498-513; 5, 1907, p. 54-69, 361-378, 638-652, 846-867; and I. Sokolov, “AHTHOXUICKUN
natpuapx CuibBecTp (1724-1766 r.). UcTopuueckuil odepk”, in CoobuieHust Hmnepamopckozo
npagocaasHozo nasecmuHckozo obwecmsa, XXIV, 1913, 1, p. 3-33. The PhD thesis is V. Nassour,
ZiABeatpog matpiapyns Avtioyelag (1724-1766) katd ti¢ apaPikés kat eEAAnvikég mnyég, Thessaloniki,
1992 (unpublished). See http:/hdl.handle.net/10442/hedi/2014 (accessed June 15, 2024). See also
Photios, Episkopos Palmyras, “O Iatptapyng Avtioxelag ZidBeotpog”, Opbodoéia, 29, 1954, 1,
p. 49-57.

3 It should be noted that the term “Melkite” was used before 1724 for the entire Patriarchate of
Antioch, sometimes called by Western sources “Greek”.
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separation, in 2024, the two Churches prepared several books and organized con-
ferences in order to collect scholarly opinions on the related topics.*

For most contemporaries, the events of 1724 were neither new nor unheard
of. Contested hierarchs and even patriarchs were a reality in the previous decades
and centuries. The most recent was the quarrel and the disputations between
Athanasios Dabbas and Kyrillos V ibn al-Za‘im, which ended in 1694 with a compro-
mise, the former deciding to recognize the latter’s patriarchal claims in exchange
for the Metropolitan throne of Aleppo and guaranties that in due course he would
be acknowledged as Kyrillos’s successor.

Not new either was the struggle, often fierce, among different factions, clans,
and even influent families inside the Antiochian Orthodox Christian community.
This struggle was reflected in the choice of persons representing the community in
relation with the local and central authorities. Local factions also played a part in
the 18" century, as in the previous period. Every one of the most important centers
of the community, such as Damascus, Aleppo, Beirut, and Tripoli had its particular-
ities that had to be considered by any leader who wanted to impose his authority
over the Church of Antioch. There were also the smaller communities in the vil-
lages across modern-day Syria and Lebanon. Merchant Antiochian Christian dias-
poras existed in Egypt and Constantinople.

Another phenomenon, easy to notice in the events of 1724, was the involve-
ment of foreign actors such as the French and English diplomats in Aleppo and
Constantinople and Roman Catholic missionaries. The fact was also customary, as
the various factions had often tried to enlist foreign help in their disputes.®

Catholic influences were not new, and Rome had made considerable efforts
in the past centuries to obtain some sort of formal allegiance from the Antiochian
Church. In fact, after Kyrillos Tanas’s election in 1724, the Pope was reluctant at first
to send him a pallium, and thus, his official recognition as Patriarch of Antioch.

The reasons were not as much confessional or ideological, as Kyrillos seemed
more devoted to Rome than his opponent, the Orthodox Sylvester, but rather the

4 For example, the conference “The Orthodox Church of Antioch from the 15® to the 18® century:
towards a proper understanding of history” was convened by the Saint John of Damascus Institute
of Theology of the University of Balamand, Lebanon, on October 16-18, 2023. The Pontifical Oriental
Institute in Rome and the Arab Christian Documentation and Research Center at the Saint Joseph
University of Beirut have prepared a book and an academic event on the topic “The Split in the
Greek Patriarchate of Antioch Three Centuries Later (1724-2024). Retrospective and Prospect”,
forthcoming.

5 For the general situation of the time, see C. Santus, Trasgressioni necessarie. Communicatio
in Sacris, coesistenza e conflitti tra le comunita cristiane orientali (Levante e Impero ottomano,
XVII-XVIII secolo), Rome, 2019, p. 65-88.
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result of a realistic evaluation of the situation on the ground. It was not clear how
much Kyrillos was in control of the Antiochian Church and, even with his power-
ful supporters, what his perspectives of maintaining his position were. For long
periods, he was away in the mountains, far from the urban centers, and, except for
a short period of time, he failed to secure from the Ottoman authorities a berat, the
official document confirming his office.

After all, the Roman See was eager to obtain the allegiance of the Melkite
Church of Antioch as a whole and it was not its intention, at least in the beginning,
to create a smaller, dissenting, Greek Catholic Church. Such an institution would
have proven difficult to defend and support in the established Ottoman system, as
its members, while being Ottoman subjects, were no longer Orthodox (Ram) and
they were not Catholics (Latins) either. Eventually, Rome accepted the status quo
and the creation of a new, dissident Church, and therefore, it sent the pallium to
Kyrillos. The condition imposed by Rome to its Catholic missionaries was to respect
the “Greek” rite of the new Church of Antioch and not impose the Latin one.’®

The Ottomans eventually recognized de facto the existence of the Greek
Catholic group. The de jure recognition from the Ottoman authorities came much
later, in the 1830s.”

However, as previously stated, the year 1724 did not bring about sudden changes
in the religious life of the Christian communities of the ancestral Church of Antioch.
Changes took place over long decades, and they were influenced and determined
by various historical, political, and cultural circumstances. Among these, the pro-
duction and distribution of printed books played a significant part.

As for Sylvester, it is not certain that he considered himself a “Greek”, let alone
the first Greek patriarch in centuries, as opposed to the rest of his community, com-
posed for the most part of “Arabs” or Arabic-speaking Christians. When considering
the 18™ century realities, the question of identity is far more complex, especially in
those geographical areas. Yet again, the diverse sources can provide some answers
to rather difficult and sometimes anachronistically formulated questions. The aim

6 For Rome’s attitude towards the Oriental Churches, see Santus, Trasgressioni necessarie,
p. 169-198.

7 H. Petermann, Reisen im Orient, 1, Leipzig, 1860, p. 112; C. Charon, “L’émancipation civile des
Grecs Melkites (1831-1847)”, Echos d’Orient, 9, 1906, 60, p. 270-277, and 61, p. 337-344; . Nasrallah,
R. Haddad, Historie du mouvement littéraire dans UEglise Melchite du V* au XX* siécle. Contribution
a létude de la littérature arabe chrétienne, vol. IV. L-"poque Ottomane 1516-1900, 2, 1724-1800,
Louvain/Paris, 1989 (henceforth Nasrallah, Haddad, HMLEM IV.2), p. 45; B. Masters, “The
Establishment of the Melkite Catholic Millet in 1848 and the Politics of Identity in Tanzimat Syria”,
in P. Sluglett, S. Weber (eds.), Syria and Bilad al-Sham under Ottoman Rule. Essays in Honour of
Abdul Karim Rafeq, Boston/Leiden, 2010, p. 455-473, especially p. 459-464.
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of this book is to provide answers, as much as possible, to some of the more rele-
vant questions about Sylvester’s life and activity. However, its purpose is not to to
challenge or try to demolish historical considerations dating back decades, or even
centuries. Nevertheless, a return to the period reports is always useful for the his-
torian. Reading again more or less known sources, while trying to find new ones, is
also helpful in most cases.
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1 Before 1724

1.1 The Patriarchate of Antioch

The election of a new patriarch of Antioch in Constantinople was not unusual
for the Orthodox Church. For the Ecumenical Patriarchate, even if in theory the
other three Patriarchates — of Alexandria, Antioch, and Jerusalem (in order of pre-
cedence) — were autocephalous, i.e., self-governed, in practice, the situation was
somewhat different. The Great Schism between the Western and Eastern Churches
in 1054 had caused the de facto abolition of the Pentarchy (i.e., the system of the
five Patriarchates). The result was that the patriarch of Constantinople held the
“primacy of honor” (t& mpwtela tfig Twufg) in the Orthodox Church. This new posi-
tion and the title of “Ecumenical Patriarch” meant that he became a kind of author-
ity to which the other Churches could apply in case of disputes. Another patriarch
who had a similar title was the one of Alexandria, referred to as “pope and patri-
arch of the great city of Alexandria and judge of the world” (dustag kai matpLépyng
TG peyaing moAewg Adexavdpelag kail kpLtig tfig oikovpévng). Unlike the patriarch
of Constantinople after 1453, the patriarch of Alexandria had not been able to make
use of any of the powers such a title could provide. Therefore, “judge of the world”
remained just a title, although it continued to be used until late in the Ottoman
period.

After the Arab conquest, the Orthodox patriarchates of the East became some-
what less relevant in the Orthodox Church as a whole. The Byzantine system meant
that the Church organization followed the political one closely. Even before the Arab
conquest, the Eastern Churches had often been divided. Dogmatic disputes had led
to the formation of Monophysite and Nestorian Churches, of the Coptic Church in
Egypt, and the Jacobite, Maronite, and Nestorian churches in Syria and Lebanon.
There was also the ancient Armenian Church, with an important population in
Cilicia and a diaspora in the major urban centers of the East. A language barrier
also separated many Oriental Churches from the Greek-speaking Byzantine Church.
The Coptic and Syriac languages used in the Oriental Churches were progressively
replaced by Arabic. The people who were attached to the Orthodox Church were
often in a difficult position. They were called by the other religious denominations
“Melkite”, meaning “those who sided with the (Byzantine) emperor”. No matter
what their native tongue was, they were also called Rim, after the ethnic name
Pwyaiot, or Romans, assumed by the Byzantines. The Byzantines (the term itself is

3 Open Access. © 2024 the author(s), published by De Gruyter. [ IXZU=0Tl This work is licensed under the
Creative Commons Attribution-NonCommercial-NoDerivatives 4.0 International License.
https://doi.org/10.1515/9783110988420-001
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a modern invention) always considered themselves Romans, as their capital city
was the New Rome."

The Crusades disrupted the life of the Patriarchates, replacing the Greek
Orthodox hierarchy with a Latin one in Antioch and Jerusalem, for various
periods. Sometimes, the Byzantines appointed titular patriarchs who resided in
Constantinople. An example is Theodore Balsamon, a renowned legal scholar, who
was appointed patriarch of Antioch in 1193.

During the last centuries of its history, the Byzantine Empire itself became
less and less relevant in the geopolitical world system. In contrast, the Church of
Constantinople did not lose its prestige and position in the areas culturally influ-
enced by Byzantium. Eastern and South-Eastern Europe (the so-called Orthodox
Commonwealth), areas of the Caucasus, Asia Minor, Egypt, and large parts of the
Middle East remained in Constantinople’s sphere of influence. Moreover, in the
14™-15" centuries new eparchies were established in areas which had not previ-
ously been controlled by Byzantium, such as the Metropolis of Ungro-Wallachia and
that of Moldavia.

The Ottoman conquest changed the whole ideological system built by the
Byzantines but, as a paradox, some of the patterns of the Byzantine way of admin-
istration survived (as they were, or in an adapted form). The Ottomans allowed for
the Church organization to be maintained in the territories they gradually annexed
to their empire. The Patriarchate of Constantinople was reinstated shortly after
the conquest of the city in 1453. After the conquests of Egypt, Syria, and Palestine
in the early 16™ century, three other historical Orthodox Patriarchates came under
Ottoman control. Therefore, the Ottoman authorities had to face the questions
arising from this situation and find ways to manage their relations with these
institutions.

The question of the role of the Patriarchate of Constantinople and the posi-
tion of the patriarch in the Ottoman Empire is a topic that generated much debate
in modern historical writing over the course of decades. Ottoman and Modern
Greek historians were involved in discussions and controversies. Older and more
recent sources were used to support or reject specific points of view. Sometimes,

1 The bibliography of the subject is very rich and even an attempt to give some orientation would
surpass the aim of this book. For a general idea see C. Mango, Byzantium. The Empire of New Rome,
London, 1980.

2 For this term, see P. M. Kitromilidés, “Am6 tnv opBd8o&n kowvomoALteia aTig EBVIKEG KOWVOTNTES.
To TOALTIKO TIEPLEXOUEVO TWV EAANVOPWOCLKWV TVEVHATIKWY OYéoewv katd tnv Tovpkokpatia”,
in Xilia ypovia EAAnviouot — Pwolag, Athens, 1994 p. 139-165; P. M. Kitromilides, An Orthodox
Commonwealth. Symbolic Legacies and Cultural Encounters in Southeastern Europe, 2" ed.,
Abingdon/New York, 2007.
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projections of modern ideas on ethnicity were applied to late medieval or early
modern realities. It is not the place here to present, repeat, or discuss the various
theories on this subject. Generally speaking, a purely theoretical approach to the
sources can obscure their meaning, or the value of the information they provide. As
a rule, long theoretical discourses do not improve the understanding of historical
facts, but they often have the opposite effect. The reader will not find them in this
book.

To complete this brief historical presentation, it should be added that all the
considerations above are relevant for a clear understanding of the situation of the
Church of Antioch in the 18" century.

Starting with the 19™ century, many modern historians identified the election
of Kyrillos Tanas as patriarch of Antioch, followed by the election of Sylvester
within less than a month (even if, as we shall see, he was officially appointed as
patriarch by the Ottoman authorities earlier), as a turning point in the history of
the Church of Antioch. As we mentioned above, the year 1724 is considered the
birth date of the Melkite Greek Catholic Church of Antioch, celebrated — or com-
memorated — as such three centuries later, in 2024. At the same time, Sylvester is
considered as the first “Greek” patriarch of the Church of Antioch after centuries
of Arabic-speaking leaders. He is seen as the first in a long line of Greek-speaking
patriarchs that ended only in the late 19™ century. As usual, the reality of the his-
torical facts is more complex than general statements such as these can reveal. The
way contemporary witnesses perceived these events is yet another issue. To fully
understand their development, a return to the sources is definitely necessary.

1.2 Athanasios III Dabbas

The aim of this book is not to present a biography of Athanasios III Dabbas, nor the
history of the Patriarchate of Antioch in the period before Sylvester became patri-
arch. The events that took place before this date are presented here only to help the
reader better understand what followed. Of course, all historical data considered
essential, for the same reason, is also provided henceforth.

Athanasios Dabbas became patriarch of Antioch for the second time in 1720,
after the death of Kyrillos V. According to an agreement made to end a long dispute
between the two, Dabbas, who resided in Aleppo and had for a while been proedros
of the Church of Cyprus, followed Kyrillos on the Antiochian throne.

Athanasios Dabbas had not been archbishop or metropolitan of Cyprus, but
his title from 1705 and 1708 was proedros (mp6edpog), “president”, i.e., leader of the
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Church of Cyprus.?® This term was used for a metropolitan who also had administra-
tive responsibility over another Church.* There is a document issued by Patriarch
Gabriel III of Constantinople recording the deposition of Archbishop Germanos
of Cyprus and the election of Athanasios, the former patriarch of Antioch, by the
Cypriot clergy, “presidentially” (mpoedpwk®g). The document records Athanasios’s
election as archbishop of Cyprus, mentioning that the former patriarch accepted
“the presidency of the Archbishopric in Cyprus” (tv mpoeSpiav tiig év Kompw
Apyemiokonic). The patriarch of Constantinople asked for Athanasios to be recog-
nized as “president and protector of the Most Holy Archbishopric of Nea Justiniana
of Cyprus” (mpdedpov kal mpooTdTnV Thg avTOOL AYlWTATNG APYLETLOKOTHG VEQS
Tovotwiaviig Kimpov).® The document is undated, but a time clue is that Gabriel
I had been patriarch from 1702 to 1707. According to other opinions, Athanasios
was proedros of the Archbishopric of Cyprus until 1710.° Others have suggested that
Athanasios, although appointed, did not actually occupy the office of archbishop of
Cyprus.’

The position of patriarch of Antioch came with a lot of challenges that Dabbas
was aware of. The period of Dabbas’s second term as patriarch coincides with
an increase in the level of activity of the Roman Catholic missionaries in the
Patriarchates of Antioch and Jerusalem. Western monastic orders were very active,
and the zeal of the missionaries bore fruit. Many of the faithful of the Church of
Antioch declared themselves Catholics or were considered as such by others. They

3 AwoknTikny ovykpotnats ¢ ExkAnalag Kompov kat twv Aoumtwv 0pBésoéwv ExkAnatwv. ETog
2018, Nicosia, 2017, p. 31.

4 For the meaning of the term proedros (mp6edpog), see “Ilepl TV TITAWY “PoESPOL” Kal “TOTOV
énéxovtog””, NeoAdyov EBSouadiaia Entbswpnats. IIoAttikn, ptAodoyiki, Emtatniovikn, 2, 28, 1893,
Pp. 541-546 (three studies on the subject by various authors). The Romanian version: C. Erbiceanu,
“Studii literare asupra cuvintelor mpoedpog = presedinte si témov énéyovtog loco-tiitor, ce se
intdmpina in Practicalele Santelor Sinoade si in praxa Bisericii Orthodoxe”, BOR, 17, 1893, 5,
p. 326-332, 6, p. 435-442. See also A. P[apadakis], “Proedros”, in A. P. Kazhdan, A.-M. Talbot, et. al.
(eds.), The Oxford Dictionary of Byzantium, vol. 3, New York/Oxford, 1991, p. 1727-1728.

5 K. Delikanés, Ta év toi¢c kwéiét 700 Iatplapyikol Apyetopulakeiov ocwlbueva Emionua
ékxAnotaotika éyypapa ta apopovia gic tag ayéoels o0 Oikovuevikol Ilatplapyeiov mpog 1ag
ExkAnolag Aleavépeiag, Avtioyeiag, TepogoAvuwy kal Kumpov (1574-1863), Constantinople, 1904,
P. 566-570.

6 Delikanes, Ta év toi¢ kStéL ToU Ilatplapy kol ApyeLOQUAAKEOV Tw{OUEVA ETTION A EKKANTLATTIKA
&yypaga, p. 571. See also 1. Hakkett, Tatopia tijc Opbosoéov ExkAnoliag tij¢c Kdmpouv, 1, Athens, 1923,
p. 284-285.

7 C.-M. Walbiner, “Die Bischofs- und Metropolitensitze des griechisch-orthodoxen Patriarchats von
Antiochia von 1665 bis 1724 nach einigen zeitgendssischen Quellen”, Oriens Christianus, 88, 2004,
p. 50; C-M. Walbiner, “The Relations between the Greek Orthodox of Syria and Cyprus in the 17%
and 18" Centuries”, Chronos, 16, 2007, p. 120.
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professed allegiance to the pope at the missionaries’ entreaty. Among them, there
were priests and even bishops.

During his second time in office (1720-1724), Athanasios Dabbas mostly resided
in Aleppo, home to a large Christian community (some 40,000 people, according to
a 1730s estimate).® The city was also a thriving commercial center with an active
merchant community, both Ottoman subjects and foreigners. Consuls of England
and France also resided in the city, as well as Roman Catholic missionaries.

The latter belonged to at least four monastic orders, as mentioned in sources
of the time: Cordeliers, Carmelites, Capuchins, and Jesuits of various nationali-
ties. Their zeal in accomplishing their mission was in many cases remarkable and
results were often beyond expectations. However, such an approach often implied
high risks and could be dangerous for themselves and for others. As stated in a
source of the time that mentions the instructions given to the French ambassador
Marquis de Villeneuve in 1728 by the central authorities, their main task was to
convert Turks to Christianity and unite the Orthodox and the Armenian Christians
with the Church of Rome.? If the first objective was easier to formulate theoretically
than to implement practically, the second was producing some tangible results,
after a period of intense activity.

Missionaries traditionally had had the support of the king of France in their
actions in the East, so they were confident in their actions, as they could count on
his (almost) unconditional backing. They were supported by the French ambassa-
dor in Constantinople and the consuls in the main cities. The king of France con-
sidered himself to be the protector of the Catholic faithful in the Ottoman Empire,
based on the historically good relations between the two states. These relations
were confirmed by the so-called “capitulations”, dating back centuries, renewed
from time to time and with every new reign. Among other clear provisions, the
capitulations contained chapters on the extent of the authority of the consuls, the
jurisdiction and the rights of Latin missionaries in the Ottoman Empire.

The most active of the Melkite bishops who embraced Catholicism and sup-
ported the union of the Melkite Church with Rome was Euthymios (Aftimiyts)
Sayf1, metropolitan of Tyre and Sidon.*

8 Letter of the Jesuit priest Pierre Fromage to a German Jesuit, April 25, 1730, in A. Rabbath,
Documents inédits pour servir a Uhistoire du Christianisme en Orient (XVI-XIX siécle), vol. II,
Paris/Leipzig/London, 1910, p. 397. See also Nasrallah, Haddad, HMLEM V.2, p. 34.

9 Instructions given to the French ambassador Marquis de Villeneuve, August 11, 1728, in Rabbath,
Documents inédits, vol. II, p. 328-329.

10 Walbiner, “Die Bischofs- und Metropolitensitze”, p. 80—82.
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Information about Euthymios Sayfl can be found in a 1731 memorandum of
Jean-André du Bellis, chancellor of the French consulate in Sidon (Sayda). Du Bellis
wrote that Euthymios wanted to obtain the annexation of the Bishopric of Acre
from the Patriarchate of Jerusalem by paying 1,000 piasters to Osman, the pasha of
Sidon. His actions attracted the attention of the Orthodox patriarchs. According to
Jean-André du Bellis, Euthymios had studied in Rome and was a man of action. In
1720, after the death of Patriarch Kyrillos V, Euthymios tried to obtain the patriar-
chal throne of Antioch."* His attempt was not successful, as Athanasios succeeded
Kyrillos, based on the agreement the two had made. Euthymios wanted to appoint a
bishop in Acre (also known in the Greek sources as Ptolemais) who would promote
the pro-Latin innovations he had implemented in his eparchy. He was allegedly
supported by Thomas of Campaya, a Franciscan monk of Terra Sancta residing in
Damascus. The only problem was that the Bishopric of Acre was dependent on the
Patriarchate of Jerusalem and not on the Patriarchate of Antioch. In Euthymios’s
project, the See of Acre was prepared for his nephew Seraphim, the future patri-
arch of Antioch Kyrillos Tanas."* Eventually, with help from the English in Aleppo,
the patriarch of Jerusalem succeeded in recovering the Bishopric of Acre."®

In 1710, Euthymios Sayfl printed an Arabic book about the “Concordia” of the
Western and Eastern Churches in Rome, with the title Kitab al-dalala al-lami‘a
bayna qutbay al-Kanisat al-jami‘a."* The book, which supported the main teachings

11 Rabbath, Documents inédits, vol. I, p. 593. Du Bellis states that after 1720 no election took place
for the Patriarchate of Antioch and that the information that Athanasios remained on the See of
Aleppo must be taken with caution. Dabbas was officially appointed Patriarch of Antioch by the
Ottomans in 1720. About Athanasios’s berat issued on February 17, 1720, see H. Colak, Relations
between the Ottoman Central Administration and the Greek Orthodox Patriarchates of Antioch,
Jerusalem and Alexandria: 16%-18" Centuries, PhD thesis, Birmingham, 2012, p. 95, 263-265 (the text
and translation of the berat).

12 Du Bellis mentions an anecdotic episode about Seraphim, who, while in Rome, learning about
his new intended position, ordered a portrait of himself as a cleric. The portrait remained in Rome,
while Seraphim returned to Euthymios. Apart from the anecdotic aspect, this episode is an inter-
esting source on portraits among the Antiochians. See Rabbath, Documents inédits, vol. I, p. 592. For
painted portraits in the Antiochian Church, see B. Heyberger, “From Religious to Secular Imagery?
The Rise of the Image among Christians in Syria and Lebanon in the Seventeenth to Nineteenth
Centuries”, in B. Heyberger, Middle Eastern and European Christianity, 16®-20™" Century. Connected
Histories, ed. by A. Girard, C. Santus, et al., Edinburgh, 2023, p. 199-224.

13 A. Rabbath, Documents inédits pour servir a Uhistoire du Christianisme en Orient (XVI-XIX sie-
cle), vol. I, Paris/Leipzig, 1905, p. 591. On Euthymios, see also P. Bacel, “Les innovations liturgiques
chez les Grecs Melkites au XVIII® siécle”, Echos d’Orient, 9, 1906, 56, p. 5-10.

14 Ecclesiae Graecae Orthodoxae Orientalis cum Romana Catholica Occidentali Concordia,
Rome, 1710. C. F. von Schnurrer, Bibliotheca Arabica, Hallae, 1811, p. VIII, 274, no. 272; Nasrallah,
Haddad, HMLEM IV.2, p. 186-188. On the 2™ edition, published in Jerusalem, 1863, and a Latin
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of the Roman Catholic Church, reached the East and, as expected, generated reac-
tions from the opposite side. Ideas in the book were criticized by Orthodox scholars
of the time. Patriarch Sylvester addressed its salient points in a letter to the inhabi-
tants of Aleppo, as did Patriarch Chrysanthos of Jerusalem (Fig. 3).

Euthymios became known as one of the leaders of the Latinophrones, “Latin-
minded”, as they were called by the Orthodox."® This was not new in the history
of the Patriarchate of Antioch. The existence of opposing parties was an ordinary
phenomenon, and each side usually tried to enlist all the foreign help it could get
to reach its goals. Appeals to Rome, directly or through Catholic missionaries, were
also not new in the region.

In 1722, however, the Orthodox patriarchs, assembled in Constantinople,
decided to act against what they considered the excessive zeal of the Latin mission-
aries."® Athanasios Dabbas joined the patriarch of Constantinople and the patriarch
of Jerusalem in this combat. Of these three, the patriarch of Jerusalem, Chrysanthos
Notaras, was perhaps the most experienced in dealing with the Roman Catholic
missionaries. Having studied in Western Europe, he knew his opponents well. He
was part of a succession of patriarchs of Jerusalem who had faced the challenges
posed by Western missionaries in their eparchy. One of them, Chrysanthos’s uncle
Dositheos, had supervised the printing of several books in Moldavia and Wallachia,
which presented differences between Orthodoxy and Catholicism. Chrysanthos
continued his uncle’s editorial work by printing Dositheos’s monumental Totopia
7@V €v TepoaoAvuois matplapysvadviwy (History of Those who Were Patriarchs in

translation achieved in 1711, see J. L. Mansi, Sacrorum Conciliorum nova et amplissima collectio,
ed. by J. B. Martin, L. Petit, vol. 37, Paris, 1905, col. 120. See also R. Haddad, “Sources hellénes de
la controverse dans I'Eglise melkite au XVIII* siécle”, in C. Todorova, E. Sarafova (eds.), Actes du
premier Congres international des études balkaniques et sud-est européennes, vol. IV. Histoire
(XVIII® - XIXe siecles), Sofia, 1969, p. 501. The Latin translation of the Arabic text was done by Joseph
Simon Assemani, then a student in the Maronite College of Rome. The Latin text is preserved in MS
66 of the Institute of Byzantine Studies in Paris. See A. Binggeli, M. Cassin, V. Kontouma, “Inventaire
des manuscrits de I'Institut frangais d’études byzantines”, Revue des études byzantines, 72, 2014,
66, p. 97, no. 66. For the Jerusalem edition of 1863, see G. Graf, Geschichte der christlichen ara-
bischen Literatur. Vol. III: Die Schriftsteller von der Mitte des 15. bis zum Ende des 19. Jahrhunderts,
Melchiten, Maroniten, Vatican City (henceforth Graf, GCAL III), p. 182.

15 Inaletter to the French king dated September 28, 1706, Euthymios signed: “Aftimos, Archevéque
de Tyr et Sidon, fils de l’Eglise Romaine”. See Rabbath, Documents inédits, vol. II, p. 409-410.

16 For the Synod of 1722, see G. Vendotés, IIpoabikn tijc ExkAnataotikijc Iotopiag MeAetiov
MnztpomoAitov ABnvav, vol. 4, Vienna, 1795, p. 59-60; A. K. Démétrakopoulos, Op8dSoéo¢ EALAG
fjtot epl v EAAVwY ypahavtwy Kata Aativwy Kal epl Tév ouyypauudtwy avtdv, Leipzig, 1872,
p. 170-171.
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Jerusalem) in Bucharest.'” Among other topics, the book reported on the disputes of
Orthodox patriarchs with Latin missionaries.

Chrysanthos of Jerusalem was also a learned theologian and there are strong
indications that the document issued by the Synod of Constantinople in 1722 was
composed by him. The document was addressed to the faithful of the Antiochian
Church and defined the main points of divergence between the Roman Catholic and
the Orthodox Churches."®

Finally, his extensive correspondence demonstrates that Chrysanthos of
Jerusalem was well connected with the rich and influent Phanariot aristocracy.
Among this élite group, grand dragomans of the Ottoman Empire and princes
of Moldavia and Wallachia were selected by the Sublime Porte. This also helped
Chrysanthos hold a position of influence. He even resided for long periods of time
in the Ottoman capital.

Athanasios Dabbas tried to avoid being overtly in conflict with Latin mission-
aries during his second term in office. He had close relations with some of them,
and the general impression of the missionaries active in Aleppo was that Dabbas
was, if not a “Catholic” or a sympathizer, at least not opposed to them. This explains
the generally positive attitude of the Latin friars in Aleppo towards Athanasios and,
at first, even towards Sylvester, the successor commended by the late patriarch.
This confident attitude was strongly criticized by the missionaries in Damascus.

17 The year of publication on the title page is 1715, but archival documents reveal that the
printing of the book (an in-folio with over 1,429 pages) took longer and was finished only in the
1720s. For the book, see G. P. Kournoutos, “H AwdekdBiprog tod Aoctbéov eig Tiv tumoypagiav
700 Boukovpeotiov”, Ocoloyia, 24, 1953, 2, p. 250-273; Th. Papadopoulos, EAAnvikn BifAtoypagia
(1466 ci. —1800), 1, Athens, 1984, p. 331, no. 4442 (dated 1714); K. Sarreés, “O XpvoavBog Notapag kat
N éxdoaon ™G Awdekafifrov’ Tov AoctBéov IepocoiVuwv: pia mepintwon avainfovg xpovoloyiag
ék8oang (1715/c. 1722)”, Mvijuwv, 27, 2005, p. 27-53. The book includes a copperplate engraving of
Patriarch Dositheos’s portrait, ordered in Western Europe. For the portrait, see V. Tchentsova, “La
naissance du portrait dans 'espace orthodoxe. Représenter 'auteur dans les livres grecs du début
du XVIII¢ siécle”, in R. Dipratu, S. Noble (eds.), Arabic-Type Books Printed in Wallachia, Istanbul, and
Beyond. First Volume of Collected Works of the TYPARABIC Project, Berlin/Boston, 2024, p. 145-175.
18 Published in Mansi, Sacrorum Conciliorum, vol. 37, col. 127-208, from the MS 239 of the
Library of the Orthodox Patriarchate in Jerusalem, f. 3-69, and the MS Vallicellianus Allatianus
202 (LXXIV), f. 1-43. See also 1. Karmiris, Ta Soyuatika kal ovuBoAika pvnueia tijc Opfosoéov
KaBoAwijc ExxAnoiag, 2" ed., vol. II, Graz, 1968, p. 822 [922]-859 [939]. See also M. Gedeodn, “H
katd Aativwy Lovodog o matpldpyov Tepepiov ', Kwvatavtvovmolis. Epnuepic t@v Aadv tij¢
AvartoAfjs, 6, 1872, 1177, p. 2-3. For the synod, see also Haddad, “Sources hellénes de la controverse
dans I’Eglise melkite”, p. 505; J. Nasrallah, Historie du mouvement littéraire dans IEglise Melchite du
Ve au XXe siécle. Contribution a l'étude de la littérature arabe chrétienne, vol. IV. Période Ottomane
1516-1900, tome 1. 1516-1724, Louvain/Paris, 1989 (henceforth Nasrallah, HMLEM IV.1), p. 141.
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While in Constantinople, there were no ambiguities in Athanasios’s behav-
ior. He signed the letter to the Antiochians issued by the Synod of 1722 alongside
Jeremias III of Constantinople, Chrysanthos of Jerusalem, and seven metropolitans.

The same year, the Orthodox patriarchs also made another move, trying to enlist
the support of the Ottoman political power. Apparently, they asked for and obtained
an imperial decree: an old French translation of this Ottoman document mentions
Jeremias (IIT) of Constantinople and Athanasios of Antioch “and Damascus”."® The
decree was issued by sultan Ahmed III (1703-1730) on September 14, 1722, and pro-
hibited the Latin missionaries’ proselytism among Ottoman subjects. It also ordered
the Christian Ottoman subjects to retain their ancient religion and not to adhere to
that “of the pope”. The decree was especially addressed to the viziers and pashas of
Aleppo, Sidon, Diyarbakir, Tripoli, and Damascus, and to other major government
and justice officers in these cities.”® The reason for issuing the decree was the fact
that Latin monks had succeeded in converting to Catholicism Christian subjects of
the sultan (priests, monks, and lay people). The Orthodox patriarchs mentioned the
example of the island of Chios." The decree intended to guarantee that Christians
that observed their ancient religion were not to be disturbed. After the implemen-
tation, the new document was to stay in their possession. The decree also men-
tioned a previous document issued by the former sultan, Mustafa II (1695-1703).
The sultan’s decree of 1722 triggered a lot of reactions, and even years later it was
mentioned and used in disputes between the two groups.

The effects of the decree were mitigated by the intervention of French dip-
lomatic representatives and the way it was applied by the local authorities. For
example, a decision to exile seven Catholics of Damascus and Sidon alongside
Euthymios, the metropolitan of Tyre and Sidon, was annulled after the pasha of
Sidon appealed to the central authorities.*

19 Rabbath, Documents inédits, vol. 1, p. 546.

20 The document was published in an old French translation which survives in the French ar-
chives; see Rabbath, Documents inédits, vol. I, p. 546-547.

21 “Scio”, in the old French translation. In Chios, there was a Roman Catholic community even
before the Ottoman conquest, when the island was governed by the Genoese family of Gattilusio.
For the Gattilusio family, see A. P. Kazhdan, A.-M. Talbot, et al. (eds.), The Oxford Dictionary of
Byzantium, 2, New York/Oxford, 1991, p. 824.

22 Letter of the French ambassador in Constantinople, Jean-Louis d’Usson, Marquis de Bonnac,
to the king of France’s minister, June 9, 1723, in Rabbath, Documents inédits, vol. I, p. 547-549.
De Bonnac was ambassador in the Ottoman capital between 1716 and 1724. See also Rabbath,
Documents inédits, vol. I, p. 592. Apparently, Osman, the pasha of Sayda (Sidon) was at the time
pasha of Damascus, while his son Ahmet governed Sidon.
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To prevent the potentially dangerous effects of the decree for the missionaries,
the French ambassador Marquis de Bonnac decided to meet with the Greek patri-
archs of Jerusalem and Antioch. The meeting seemed to have had good results. De
Bonnac secured the word of Chrysanthos not to pursue the provisions of the decree
against the Latin monks. It seems that in his turn, the ambassador promised to
moderate the missionaries’ zeal. He also decided to write to Rome “not to abandon
the missionaries to their zeal, not to send such a great number of monks, and to
better choose the topics”.*® Athanasios also wrote a letter in Greek to his repre-
sentatives in Aleppo and one in Arabic to those in Damascus, with the intention to
calm the situation. ** The French minister conveyed to the missionaries in Aleppo,
through the French consul there, the request to act more discreetly.”®

The subject of Euthymios of Tyre and Sidon was a topic for yet another meeting
of the French ambassador with the Patriarch Athanasios of Antioch, in June 1723.
The ambassador wrote a letter to the gérant of the French consulate in Sidon reflect-
ing on this conversation. He included a description of Dabbas’s ideas on the unity
of the Christian communities. The patriarch had expressed the view that efforts
were to be made on both sides to avoid strong and offensive language towards
each other. He mentioned that although the missionaries were generally moderate
in their attitude, their converts were not, and neither were the “Greeks”. Sources
of the time use the term “Greeks” to refer to the Orthodox Christians in general,
regardless of their ethnicity or language.

Concerning Euthymios, the patriarch told the ambassador that he had joined
the patriarchs of Constantinople and Jerusalem in requesting an order to exile the
metropolitan and his nephew Seraphim to a monastery. However, he was willing to
refrain from applying this order, issued by the Ottoman authorities, and he was not
ready to appoint a successor for Euthymios. Once again, the French ambassador

23 “Pécris a Rome qu’il me parait absolument nécessaire de ne pas abandonner les missionnaires
a leur zéle, de ne plus envoyer un si grand nombre de religieux, et de mieux choisir les sujets”, cf.
Rabbath, Documents inédits, vol. I, p. 548-549. The information is contained in the letter of Marquis
de Bonnac to the minister and his correspondence with the French consul in Aleppo, Gaspard de
Péleran. De Bonnac also had definite ideas about the way the missionaries should not insist, at first,
that the new converts recognize the pope’s supremacy, and that this topic should be left for later, or
at least be discussed with delicacy. See Rabbath, Documents inédits, vol. I, p. 548-549.

24 Athanasios’ representative, an epitropos (értitporog in the Greek texts), “vicaire” in the French
sources, was Leontios, a close collaborator, also maintained in this role by his successor Sylvester;
cf. Rabbath, Documents inédits, vol. I, p. 549, n. 2.

25 Rabbath, Documents inédits, vol. I, p. 551 (minister’s letter to the French consul in Aleppo,
August 25,1723).
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warned that if the Catholics were expecting the patriarch to act in their favor, it
could lead to a situation beyond reconciliation.*®

After the order against him was revoked, Euthymios of Tyre and Sidon went to
Damascus, where he died on October 8, 1723.2

The missionaries in Aleppo did not share the French ambassador’s concilia-
tory attitude. They considered Dabbas a dangerous heretic, as he sometimes openly
pretended to be a Catholic. A letter of the Synod attacking the Latin positions, most
likely the one approved in 1722, had already been circulating. Although it had no
signature or seal, the catholic missionaries ascribed it to Athanasios.”® Marquis de
Bonnac reminded the missionaries that they were only tolerated in the Ottoman
Empire and recommended them to befriend Patriarch Athanasios.*® The ambassa-
dor’s attitude of moderation was approved by the king of France.** However, a few
days later, Louis XV asked de Bonnac to do his best to have the Sultan’s decree of
1722 against the missionaries revoked.*"

Marquis de Bonnac replied to the king’s order in February 1724 with a long
letter describing the Catholics’ situation in the Ottoman Empire and the missionar-
ies’ status. Historically, Catholic communities had existed only on Mount Lebanon,
in Galata, Chios, and some other islands of the Greek Archipelago. The missionaries
came later in the Ottoman Empire, to places where French communities lived. They
tried to convert the “Greeks” (Orthodox) and the Armenians to Catholicism. The
first decree against the Catholic missionaries was issued in 1696, followed by the
one of 1722. De Bonnac attributed the renewal of the decree to the trouble caused
by two bhishops converted to Catholicism, Abraham, an Armenian, and Euthymios
Sayfl. The French ambassador expressed his view that having the decree revoked
would be a difficult task and described to the king the actions he had taken in that
direction so far.*?

26 Rabbath, Documents inédits, vol. I, p. 551-553 (letter of Marquis de Bonnac to Bertrand, the
gérant of the French consulate in Sidon, September 3, 1723).

27 Rabbath, Documents inédits, vol. I, p. 559.

28 Rabbath, Documents inédits, vol. I, p. 553-554 (letter of Marquis de Bonnac to the French consul
in Aleppo, September 7, 1723).

29 Rabbath, Documents inédits, vol. I, p. 554, n. 1.

30 Rabbath, Documents inédits, vol. I, p. 555 (letter of the king’s minister to the ambassador in
Constantinople, October 13, 1723).

31 Rabbath, Documents inédits, vol. I, p. 555-556 (king’s letter to Marquis de Bonnac, October 30,
1723).

32 Rabbath, Documents inédits, vol. I, p. 560-564.
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In November 1723, Athanasios travelled from Constantinople to Aleppo, and
avoided meeting the Latin missionaries and the French consul.*®

The French then appointed a new ambassador in Constantinople, Jean-Baptiste
Louis Picon, Viscount d’Andrezel (1663-1727) (Fig. 4). On January 5, 1724, he received
the instructions for his diplomatic mission. He was asked to continue the policy of
moderation, exhorting the missionaries to be prudent, but at the same time offering
to protect them.**

In 1724, when a meeting was convened with the French consul in Aleppo,
Catholic missionaries of four religious orders participated: Franciscans of Terra
Sancta, Capuchins, Carmelites, and ]esuits.35 The fact is indicative for the situation
of the Roman Catholic missions in this city.

As the pope was a traditional enemy of the Ottomans, the Latin element was
sometimes viewed with circumspection by the governing authorities. Missionaries
generally used their skills to convert the “schismatic” Armenians or “Greeks” to the
Latin rite.

The Roman Church understood that creating a group of Roman Catholics of
the Latin rite, in Syria, for example, involved a potential conflict with the Ottoman
authorities. After adopting another rite, or the “pope’s religion”, as it was formu-
lated in the sultan’s decree of 1722, they remained Ottoman subjects. But in chang-
ing their religion, did they become “Franks”?*° Could the new community give
European powers a pretext for intervening in Ottoman state affairs? However, the
intentions of the Roman Church at home were interpreted in different ways by
the missionaries in the field. Supported, at least in theory, by the French ambassa-
dor, missionaries sometimes crossed the boundaries set by the official documents.
They visited the houses of the Orthodox Ottoman subjects trying to convert them to
Catholicism and the Latin rite.

The decision of Rome was therefore to allow the converts to preserve their
Eastern rite. It was not a new idea: it had already been introduced at the Council
of Ferrara-Florence in 1438-1439, when an attempt was made towards the union of

33 Rabbath, Documents inédits, vol. I, p. 556-557.

34 Rabbath, Documents inédits, vol. I, p. 558-559.

35 Rabbath, Documents inédits, vol. 1, p. 555-565.

36 On the use of “Frank” in Arabic sources, see I. Feodorov, “Ifrang/Ifrangiyy: what language was
Paul of Aleppo referring to in his travel notes?”, Romano-Arabica, New Series, 12, 2012, p. 105-116;
I. Feodorov, “The meaning of Ifrang and Ifrangiyy in Paul of Aleppo’s journal”, in R. G. Paun and
0. Cristea (eds.), Istoria. Utopie, amintire si proiect de viitor. Studii de istorie oferite profesorului
Andrei Pippidi la implinirea a 65 de ani, Iasi, 2013, p. 177-188; 1. Feodorov, “Les Firang — Francs,
Européens ou catholiques? Témoignages d’un chrétien syrien du XVII¢ siécle”, Orientalia Christiana
Periodica, 82, 2016, p. 1-32.
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the Roman and the Greek Churches. In practice, maintaining the Greek rite while
declaring to be Catholic and recognizing the pope’s primacy (this was the point on
which the missionaries insisted the most) meant to create a new Church.

At first, the intention of the Roman Catholic Church was to attract the whole
Patriarchate of Antioch to Rome’s sphere of influence. There was no intention to split
the Antiochian Patriarchate and to establish a separate Greek Catholic Church. The
official goal was not, at any time, to “convert Greeks” (who were in fact mostly Arabic
speaking) to the Latin rite. The tactful attitude of some of the previous patriarchs of
Antioch and, in part, even that of Athanasios Dabbas had left the impression that the
plan had almost succeeded. The zeal of certain converts ultimately made the initial
plan impossible. The other Orthodox patriarchs, led by the most influential of them,
the Ecumenical patriarch of Constantinople, took action. They condemned the con-
verts’ leaders and issued a Symbol of Faith at the Synod of 1722, particularly address-
ing the elements that divided them from the Roman Church. Leaders and lay people
were forced to take a position and choose sides. Gradually, over the course of several
decades, a Greek Catholic Arabic-speaking Church emerged, with its own hierarchy.

Creating a new religious identity was not an easy task. Especially for the more
isolated communities, such as those on Mount Lebanon, things seemed not to have
changed much. However, their remoteness contributed to the eventual success of
the new Church. Evidence of this success was the fact that Greek Catholic communi-
ties started to appear in large cities too. But the problem of the new Church was its
name that was to be recorded in Ottoman official documents. When in 1745 Kyrillos
Tanas succeeded for a brief time in holding a berat that confirmed him as patriarch
of Antioch, he was still considered Ram, without any mention of his Catholic alle-
giance.®” While aware of the differences, the Ottoman authorities preferred for a
long time, all through the 18 century, to ignore, at least in official documents, the
specific identity of the new community.

Western sources, especially French ones, usually name the members of
the new community “Catholic”, or, less often, “Greek Catholic”. Later, the word
“Melkite”, which had previously been attributed to the entire Chalcedonian Church
of Antioch, came to be used to refer exclusively to the Greek Catholics of the Eastern
Mediterranean regions.*

37 For the circumstances of Kyrillos Tanas’s appointment as patriarch in 1745, see H. Colak, “When
a Catholic is invested as the Orthodox Patriarch of Antioch: Serafim/Kyrillos Tanas and the Ottoman
central administration in 1745”, Collectanea Christiana Orientalia, 20, 2023, p. 29-55.
38 For the Melkites, see, among other sources, A. d’Avril, “Les Grecs Melkites”, Revue de I’Orient
Chrétien, 3, 1898, 1, p. 1-30, and 3, p. 265-279; 1. Dick, Les Melkites. Grecs-Orthodoxes et Grecs-
Catholiques des Patriarcats d’Antioche, d’Alexandrie et de Jérusalem, Turnhout, 1994.



14 —— Before 1724

As we shall see, Greek sources preferred the term Aatwdéepwveg, “Latin-
minded”, or the newly coined name KatdAwcoli, modeled on the existing word
KaboAwkoi (“universal”). Another form, with “t” instead of “0”, meant that the user
ignored the “universal” pretention of the Roman Church. A pun with the similarly
pronounced kdtw Avkot (“lowly wolves”) might have been intended at times. The
term mamotal (“papists”) was also employed pejoratively. Aativogpwveg, or “Latin-
minded”, used by Sylvester in many of his letters, is a Byzantine word, commonly
used in late Byzantine literature.*

Athanasios Dabbas died on July 13/24, 1724, in Aleppo.*® He was most likely
buried in Aleppo, as the inscription on his tomb is not among those of the former
patriarchs recorded in Damascus and published in 1876 by Porfirii Uspenskii.*!

The assessment of Athanasios’s personality among his Catholic contemporaries
is different from one source to the other. Some missionaries in Aleppo considered
him a “Catholic” because he eventually rejected the anti-Latin letter of the Synod of
Constantinople in 1722 and the condemnation of the pro-Catholic letter composed
by ‘Abdallah Zakhir, and of the latter’s person.** Other Latin sources mentioned
his anti-Latin actions.** A report written by the French ambassador Marquis de
Bonnac offers an objective evaluation of Athanasios’s actions towards maintain-
ing a peaceful situation despite the activities of the missionaries, who repeatedly
stirred trouble and forced the patriarch to take sides.**

The French diplomatic correspondence presented above offers a general idea
of the situation in the major cities of the Patriarchate of Antioch, as far as the
Roman Catholic element and its relationship with the Orthodox communities are
concerned, a few years before the election of Sylvester as patriarch, in 1724.

39 For the use of the word Aatwoé@pwv /Aatvoé@poveg in late Byzantine sources, see V. Laurent, Les
«Mémoires» du grand ecclésiarque de U'Eglise de Constantinople, Sylvestre Syropoulos, sur le concile
de Florence (1438-1439), Paris, 1971, p. 428, 556.

40 Nasrallah, HMLEM IV.1, p. 132; I. Feodorov, Arabic Printing for the Christians. The East European
Connection, Berlin/Boston, 2023, p. 131.

41 P. Uspenskil, Bocmok Xpucmuarckuil. Cupus. Cnucok aHmuoxutickux nampuapxos, Kyiv, 1876,
p. 10-11.

42 H. de Barenton, La France catholique en Orient durant les trois derniers siécles. D’apreés des docu-
ments inédits, Paris, 1902, p. 179-180. For Zakhir’s writing rejecting the Synod of 1722, see Rabbath,
Documents inédits, vol. I, p. 568, n. 2; Nasrallah, Haddad, HMLEM IV.2, p. 117-119.

43 “Letter of a Capuchin Father of Damascus” dated October 30, 1724, in Rabbath, Documents iné-
dits, vol. I, p. 567-569.

44 “Mémoire sur I’état actuel ol se trouvent les affaires de la religion en Levant”, in C. Schefer
(ed.), Mémoire historique sur 'ambassade de France a Constantinople par le marquis de Bonnac
publié avec un précis de ses négociations a la porte Ottomane, Paris, 1894, p. 189-190.
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The overall good relations between France and the Ottoman state, legally
secured by the capitulations, allowed the former to intervene in favor of the
Catholic Church across the empire. But during the 1720s, the Catholic missionar-
ies took their zeal to higher levels. The fact attracted unwanted attention from
the Ottoman authorities and a stronger reaction of the Orthodox higher clergy.
The Orthodox Patriarchs of Constantinople, who had the “primacy of honor” (ta
npwtela Th¢ TLuig), and those of Jerusalem united their efforts against the Latin
propaganda. Soon, Sylvester, the newly elected patriarch of Antioch, joined them.
His attitude in this matter proved to be constant over the course of four decades.
In the territories under the authority of the Church of Antioch, the Latin influence
was the most intense. Priests and even bishops pronounced Catholic professions of
faith and were acknowledged by the Roman Church. The phenomenon was not new
in the 18™ century.

They succeeded to convert some laymen, priests, and even a few bishops. As is
often the case with converts, their zeal surpassed that of their mentors. The most
active of these “Greek Catholics”, as they were increasingly called in European
sources, was by far Euthymios Sayfl, the metropolitan of Tyre and Sidon. In 1710,
the printing press of the Sacra Congregatio de Propaganda Fide in Rome published
his Arabic book about the union with Rome. He was soon excommunicated by
the Patriarch Chrysanthos of Jerusalem, who also rejected Euthimios’s book and
advised against reading it.*®

As the most senior of the Arabic-speaking clerics sympathizing with Rome,
Euthymios Sayfl also wanted to promote his nephew Seraphim Tanas to a metro-
politan See. When Euthymios died in 1723, Seraphim remained the obvious choice
as the leader of the pro-Latin faction.

In August 1724, after patriarch Athanasios Dabbas’s demise, Seraphim tried to
take his place. Supported by the Western missionaries and by the faithful who were
favorable to the union with Rome, he succeeded in securing the help of Osman
Pasha, the governor of Damascus, in exchange, as customary, for an important
sum of money. The pasha promised to obtain the Patriarchal berat from the central
Ottoman authorities, but the affair ended in Sylvester’s favor.

45 B. Heyberger, “Réseaux de collaboration et enjeux de pouvoir autour de la production de
livres imprimés en arabe chez les chrétiens (XVII-début XVIII® siécle)”, in A. Girard, B. Heyberger,
V. Kontouma (eds.), Livres et confessions chrétiennes orientales. Une histoire connectée entre ’Em-
pire ottoman, le monde slave et I'Occident (XVI’-XVIII¢ siécles), Turnhout, 2023, p. 403-404.



2 Letters and Codices as Sources
on Patriarch Sylvester’s Life and Works

Sylvester of Antioch’s correspondence has partly survived. A few original letters
are preserved, and some more were included in manuscripts of mixed content.
This is not uncommon for Eastern European and Eastern Mediterranean regions
in the 18" century. Letters were preserved by copying only if they were important
from a theological, philosophical, or literary point of view. The original letters were
usually discarded, while in some rare cases miscellaneous manuscripts containing
original letters, bound together with copies, are preserved.

Important official documents were more often conserved in the original and
transcribed in institutional registers. Some of them lost their relevance in time and
were discarded or neglected. The most important reason for transcribing letters
was their use as templates for future letter-writing. The so-called émiotoAdpia (epis-
tolaria, collections of letters) contained many types of letters. Towards the end of
the 18™ century, epistolaria were even published in Venice and Vienna."

Even in its fragmentary condition, Sylvester of Antioch’s correspondence, con-
sisting of both private and official letters, offers a glimpse of his personality in a
way no other source can.

The recipients of Sylvester’s letters came from a wide range of social back-
grounds. First, there are his fellow patriarchs, of Constantinople, Alexandria and
Jerusalem. He also wrote a letter to the katholikos of Upper Iberia in Georgia. The
Patriarchs of Constantinople are by far the most numerous, as many different patri-
archs occupied this See during Sylvester’s life. The correspondence reflects that
relations with them were sometimes difficult, but in most cases correct. During
Sylvester’s time in office, there were only three patriarchs of Alexandria: Kosmas
11, Kosmas III, and Matthaios, and three of Jerusalem: Chrysanthos, Meletios, and
Parthenios. Relationships with them were usually good. There are also letters to
metropolitans and ordinary clerics.

The correspondence with the Phanariots, usually princes of Moldavia and
Wallachia, and their families, is equally important, as is that with the archontes,
dignitaries in the Danubian Principalities and Constantinople.

In the 18™ century, constant efforts were made to keep a record of inbound
and outbound correspondence. In the case of Patriarch Sylvester, he was person-
ally involved in selecting and, in some cases, transcribing his official and personal

1 T. E. Sklavenités, “Ta évtuma emiotoAdpla ¢ Bevetiag (1757-1832)”, Meoawwvikd kat Néa
EMnvikd, 8, 2006, p. 151-168.

@ Open Access. © 2024 the author(s), published by De Gruyter. This work is licensed under the
Creative Commons Attribution-NonCommercial-NoDerivatives 4.0 International License.
https://doi.org/10.1515/9783110988420-002
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letters in several codices. Maybe it is not a coincidence that around the same time
systematic registers of official documents were kept in the Romanian Principalities.
The first complete records of official documents issued by the Patriarchate of
Constantinople also date from this century. Of course, such codices existed already
in previous centuries and in Byzantine times, but it is from the 18" century onwards
that they were constantly kept and preserved in Orthodox milieus.

This measure that Sylvester adopted provides the modern historian with direct
access to a wealth of information covering most of his Patriarchal term. The fact
that personal letters are mixed with official documents just adds to the value of this
type of sources.

While both the archives of the Greek Orthodox and the Melkite Greek Catholic
Patriarchates were supposedly destroyed, according to Joseph Nasrallah, the Greek
Orthodox Patriarchate in Damascus may preserve some 18"-century documents,
especially from the Saydnaya Monastery.* Further research in this archive may
reveal additional documents connected with Sylvester of Antioch.

It is generally assumed that the old library of the Greek Orthodox Patriarchate
in Damascus was destroyed by fire in the 1860 events in Syria. There are no records
as to what was lost in terms of manuscripts and printed books — Greek, Arabic, or
other. Invaluable material for Sylvester’s times was probably lost. It is also possi-
ble that books printed by the patriarch in Iasi, Bucharest, and Beirut were held by
the Damascus library. The library of the Patriarchate of Antioch recovered in the
following decades and additions to the manuscript collections were achieved until
the late 20™ century.

Given these circumstances, there is still good news for researchers. No less
than three manuscripts produced by or under Sylvester’s personal care, containing
both private and official correspondence, personal notes, and other Greek, Arabic
and Ottoman documents, are preserved in Damascus, Jerusalem, and Harisa. The
collections also contain texts in the Patriarch’s own handwriting. Chronologically,
they cover large periods of Sylvester’s time in office. Certain decades are less docu-
mented than others, especially the first and the last years. Nevertheless, these three
miscellanies provide altogether an almost complete image of the challenges faced
by Sylvester during his time in office, as well as an unexpected insight in his other
interests, such as printing and painting. The next sections of this chapter are dedi-
cated to each of these sources.

2 Nasrallah, Haddad, HMLEM IV.2, p. 329.
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2.1 The Manuscript of Damascus

The first manuscript is the one held by the Library of the Orthodox Patriarchate of
Antioch in Damascus.

The Damascus manuscript is somewhat elusive. It was first mentioned in
the 1930s by two scholars: Gennadios Arabatzoglou, metropolitan of Hélioupolis
(1883-1956), and the Romanian diplomat and writer Marcu Beza (1882-1949).2 Each
one of them discovered and surveyed the manuscript independently, at unknown
moments in time. During the 1930s and 1940s, Arabatzoglou published an import-
ant number of texts from the manuscript in a book and several periodicals. In his
dwrieiog BifAobnkn (Photieios Bibliothéke) published in two volumes in 1933-1935
in Constantinople, Gennadios Arabatzoglou stated that he had borrowed the man-
uscript from the library in Damascus. He presumably took it with him and studied
it in Constantinople, where he lived. There are no indications as to when he bor-
rowed it or when he returned it. Marcu Beza wrote about the manuscript and its
contents in several of his books and articles. While he sometimes mentioned metro-
politan Gennadios’s publications, there is solid evidence that he did study the actual
manuscript. Beza published three photographs of one of the documents in the
manuscript and an even more interesting image of the then Patriarch of Antioch,
Alexander Tahhan, holding two codices: the first contained Sylvester’s correspon-
dence, the second — the History of the Patriarchs of Antioch written in Greek around
1700 by Athanasios Dabbas for Constantine (Constantin) Brancoveanu (1688-1714),
the prince of Wallachia (Fig. 58). Beza’s photographs are the only published images
of this manuscript.*

The content of the codex, as far as it can be reconstructed from its published
parts, consists mostly of letters written by and addressed to Patriarch Sylvester of
Antioch between 1748 and 1753, covering the last part of his sojourn in Wallachia,
the period he lived in Constantinople, and his return to Damascus. According to
Gennadios Arabatzoglou, the codex was quite large, covering a few hundred pages,
and there is a strong possibility that it contained other materials such as personal
notes, recipes, official documents, as well as older and unrelated letters kept as
templates for future correspondence.

Marcu Beza apparently did more than writing brief notes about this codex. He
photographed several pages of it that contained documents related to Romanian
history. While Beza’s photographs cannot be located today, they were offered for

3 For Marcu Beza, see I. Feodorov, “Beza, Marcu 1.7, in V. Spinei, D. N. Rusu (eds.), Enciclopedia
reprezentantilor scrisului istoric romdnesc, vol. I. (A-C), Suceava, 2021, p. 235-236.
4 M. Beza, Urme romdnesti in Rasdritul ortodox, 2™ ed., Bucharest, 1937, p. 164-165.
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publication to the great Romanian historian Nicolae Iorga, who published 27 Greek
documents extracted from the Damascus manuscript, followed by a Romanian
translation, in the second section of his book Textes post-byzantins, 1. Chronique
de Constantin Mavrocordato et de son fils Alexandre, and 1. Lettres des patriaches
d’Antioche aux princes roumains du XVIII® siécle (Bucharest, 1939).° The book also
contains a chronicle of Constantine Mavrokordatos and his son Alexander pub-
lished from other images provided by Beza.®

After the 1940s, the Damascus manuscript remained unstudied. Confusion
arose, and for some time it was referred to as a “folder” of letters instead of a codex
containing copies of letters. According to certain sources, it was registered in the
library records under the inventory number 71. When the Arabic manuscripts
in the library of the Greek Orthodox Patriarchate in Damascus were catalogued,
and many, including Sylvester’s codex, were discussed by Joseph Nasrallah and
Rachid Haddad in their Histoire du mouvement littéraire dans I’Eglise Melchite du
V& au XX¢ siecle. Contribution a létude de la littérature arabe chrétienne (vol. IV, t.
2), it remained untraceable and apparently no number was assigned to it in the
new catalog.” The same is true of the manuscript containing Dabbas’s History of
the Patriarchs of Antioch, and presumably of other Greek manuscripts. The two
manuscripts were not identified by Ronney el Gemayel, Léna Dabaghy and Mona
Dabaghy, the authors of the recent concordance of Nasrallah’s inventory with
that in the catalogue compiled by Ilyas Jibara, published in 1988.% Jibara’s manu-
script catalogue holds a few bilingual Greek and Arabic manuscripts. An unknown
number of Greek manuscripts in the library are still uncatalogued.

In 1967, Virgil Candea visited the Greek Orthodox Patriarchate in Damascus and
mentioned the manuscript in an article. Therefore, it must have been still there.®

5 N.Iorga, Textes post-byzantins, I. Chronique de Constantin Mavrocordato et de son fils Alexandre,
II. Lettres des patriaches d’Antioche aux princes roumains du XVIII siecle, Bucharest, 1939, p. 31-55
(the original Greek text), p. 57-82 (Romanian translation).

6 lorga, Textes post-byzantins, p. 7-18 (Greek text), p. 19-30 (Romanian translation).

7 Nasrallah, Haddad, HMLEM IV.2, p. 86.

8 R.el Gemayel, with L. Dabaghy and M. Dabaghy, “Les manuscrits du Patriarcat grec-orthodoxe de
Damas dans I'Histoire de Joseph Nasrallah: Index et concordance avec le catalogue d’Elias Gebara”,
in 7. Paa, S.]. (ed.), Between the Cross and the Crescent. Studies in Honor of Samir Khalil Samir; . J.,
on the Occasion of His Eightieth Birthday, Rome, 2018, p. 271, no. 1,1 and p. 272, no. 14.

9 V.Candea, “Sources roumaines et grecques dans les bibliothéques du Proche-Orient”, Association
Internationale d’Etudes du Sud-Est Européen. Bulletin, 8, 1970, 1-2, p. 66-78 (republished in
V. Candea, Histoire des idées en Europe du Sud-Est (XVII'-XVIII¢ siécle), eds. 1. Feodorov, M. Tipau,
Braila, 2018; here, p. 295).
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Only a direct survey of the Patriarchal library in Damascus will enable
researchers to rediscover this codex, and possibly other Greek manuscripts, and
place them in the spotlight of the academic community. All the available informa-
tion gleaned from it was used as a source in our research presented in this volume.

2.2 The Manuscript of Jerusalem

The second codex related to Patriarch Sylvester of Antioch is manuscript 124 in
the library of the Greek Patriarchate of Jerusalem, catalogued by Athanasios
Papadopoulos-Kerameus in the first volume of his TepogoAvuttikn BiBAio6nxn
(Saint Petershurg, 1891)."° Some of its texts appeared in the second volume of his
Avdlexta Tepogodvuttixiic Ztayvoloyiag, published in Saint Petersburg in 1894.

The manuscript was also consulted by Klemés Karnapas for his series of
articles on Sylvester of Antioch published in the periodical Néa Ziwv (Nea Sion)
in 1905-1907."* Documents from the codex were also published by Kallinikos
Delikanés in his book on Patriarchal documents, Ta év tol¢ kwSiét To0 Iatptlapy kol
Apyelopulakeiov owlopeva émionua ékkAnalactika &yypaga td dpopovia E&ig
7a¢ agyéaelg o0 OikovuevikoU Ilatpiapyeiov mpog tag ExxkAnolac Aleéavépelag,
Avtioyeiag, Tepooolbuwv kal Kompov (1574-1863) (Constantinople, 1904). Some of
the Patriarch’s notes in the codex were later published by Nikolaos Phirippidés.
Apparently, Marcu Beza also saw the manuscript, as he refers to it in his works.

Papadopoulos-Kerameus’s catalogue is thorough, but he excluded some of the
notes and texts considered of lesser importance, and he only briefly mentioned the
presence of Arabic and Ottoman Turkish texts.

Chronologically, this codex seems to be the earliest of the three connected with
Sylvester of Antioch. It contains the first source in Greek reporting Sylvester’s elec-
tion in 1724, i.e., a document issued by Patriarch Jeremias III of Constantinople. Its
contents are revealing for the beginnings of Sylvester’s patriarchate.

The rest of the documents seem to have been written mostly in the 1730s and
1740s. Earlier documents used as models, prayers, other religious texts, and notes
on various subjects complete the codex. The beginning of some of the documents

10 A. Papadopoulos-Kerameus, TepocoAvuttiky BifAoOikn fjtot Katdloyog T@v &v Taic
BLBALobnKkais To0 aylwtdTov dnootoAikol e kal kaboAukol 0phosééov matplapyikol Bpévov T@v
TepogoAbuwy kai maong IMaAatotivng Amokeevwy EAMNVIKGY kwikwy, 1, Saint Petershurg, 1891,
p. 203-218, no. 124.

11 Karnapas, “O matptapyxng Avtioxetag LiABeotpog 6 Komplog®, Néa Ziwv, 2, 1905, p. 191-206,
525-541; 3, 1906, p. 28-43, 364-389, 471-485, 602-617; 4, 1906, p. 4967, 290-313, 429-444, 498-513; 5,
1907, p. 54-69, 361-378, 638-652, 846—867.
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contains the note: “kateotpwdn eig TOv véov kSka” (“it was written down in the
new codex”) or “avteypdon” (“it was copied”). As none of the other two codices
contain duplicates of the documents contained here, there were presumably one or
more “new” collections of official documents produced to conserve the important
texts. The Jerusalem manuscript presents the characteristics of a personal or unof-
ficial notebook of the patriarch, rather than an official codex of the Patriarchate.

2.3 The Manuscript of Harisa

The third codex related to Sylvester of Antioch was discovered and identified as
such by the author of this book in 2021, shortly after we had begun the systematic
search for available sources on the subject. The discovery was facilitated by online
access to the digital version of the manuscript on the Hill Museum and Manuscript
Library website (vHMML)."

The manuscript is held in the Library of the Society of Saint Paul’s Missionaries
(Société des Missionnaires de Saint Paul) in Harisa, Lebanon. At the time, the online
description of the codex was only basic, without any reference to its contents. The
discovery that it contained Greek letters connected with Sylvester of Antioch, many
of them related to Wallachia and Moldavia, is of utmost importance. For the first
time in almost a century, a codex connected with the patriarch of Antioch had
become accessible for research.”

The phrase on the first page of the manuscript, EmiotoAal avBevtikal eig tod
naTpLipyov mepl tig Ekeloe enedevoews pag (“Princely letters to the patriarch about
us going there”) provided a clue about the fact that the documents related to the
Romanian princes. The beginning of the first letter confirmed the supposition:
EvoeBéotate LPnAoTate 0oPWTATE Kal EKAAUTpOTaTe avBévTa Kal yeuwv (“Most
pious, highest, most wise and most brilliant prince and ruler”). The content of the
manuscript is nothing less than a treasure trove. Uncertain aspects of Sylvester’s
life and activity were clarified for the first time. The documents also offer a glimpse
into the patriarch’s project to print and distribute Arabic books. The codex also

12 At the time, the manuscript was catalogued with little or no information on its content. The
manuscript description in the database was recently improved.

13 The search for relevant material in connection with the TYPARABIC project in the vHMML was
considerably improved thanks to the training sessions offered to the project team in September
2022 by Joshua Mugler, the HMML expert cataloguer of Arabic and Eastern manuscripts, during a
brief visit to Bucharest at the invitation of the Principal Investigator and the Host Institution, the
Institute for South-East European Studies of the Romanian Academy.
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revealed new data on Sylvester’s efforts to maintain his position and on his network
of collaborators.

There is no title page. The codex contains 183 folios, thus numbered in pencil
by a later hand. The numbering is faulty: the total number of folios is 184, as page
166 is numbered twice. The pages were rearranged at some point, so that a few
texts are now divided into sections that are placed in two different parts of the
codex. The manuscript also contains texts in Arabic and Ottoman Turkish, and one
in Armenian.

MS 124 of Jerusalem seems to be the earliest of the three currently known
codices, containing mainly documents from 1734-1739. Earlier documents were
also transcribed, but this was probably done also in the 1730s. The latest document
is a chryssoboullos issued by John Mavrokordatos of Moldavia on May 3, 1745, most
likely transcribed in a blank space, probably when most of the manuscript had
already been written." The next is Harisa MS 210, written in 1742-1750. It also con-
tains older documents transcribed as writing templates or for their content. The
last is the Damascus codex, holding documents from 1751-1754.

The Harisa manuscript, like the Jerusalem codex, contains some documents
which mention the formula Jsu / yunqal (“was transcribed”), in Arabic, or “va
ypaeBii” (“to be written”), in Greek, indicating that they are transcripts of docu-
ments. This leaves the impression that there may have been other codices covering
the first and the last decades of Sylvester’s patriarchate. There is also a mention
of the “Holy Codex of the Patriarchate of Antioch”. Based on an analogy with
known codices with a similar title (for example, the Holy Codex of the Metropolis
of Ungro-Wallachia, or the examples from Greek regions, such as the codex of the
Metropolis of Sisanion, or that of Kastoria), this codex most likely contained the
metropolitans’ ordination documents. None of the three manuscripts described
here seems to have been the official codex, as at least two of them also contain
personal notes.

2.4 Other Sources

A few other Greek manuscripts contain letters connected with Patriarch Sylvester.
Among them are a manuscript preserved at the Great Lavra on Mount Athos and
manuscript 233 in the library of the Orthodox Patriarchate in Jerusalem, with texts
related to Iakovos of Patmos, the teacher who was invited by Sylvester to establish
a Greek school in his eparchy. A few original letters were preserved in the archive

14 MS 124 Jerusalem, f. 138r-138v.
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of the metochion of the Holy Sepulcher in Constantinople, but this collection is now
located in Athens, Greece.

The correspondence with Vasily Grigorovich-Barsky and Patriarch Sylvester’s
letters of recommendation for him are preserved in MS 602, which belonged to
Count Alexei Sergeyevich Uvarov (a renowned Russian archaeologist) in the 19™
century."

Some patriarchal documents are comprised in the codices of the Ecumenical
Patriarchate in Constantinople. The Acts of the Synods of 1722, 1725, and 1727 were
also issued in Constantinople. Some of these were published later by Sylvester in
Arabic translation. The Acts are preserved in Greek manuscripts in various loca-
tions. In a manuscript in the library of the monastery of Saint Catherine at Mount
Sinai there are copies of four letters by Sylvester to Dionysios, the metropolitan of
Kition in Cyprus, in the first decade of his patriarchate. A copy of these letters is
also a section in the manuscript Cod. gr. 71B (Cod. Tischendorf IX) in the University
Library in Leipzig (Universititsbibliothek Leipzig).' It is unclear why these letters
were copied twice, but this ensured their preservation, as the originals are lost.
Greek letters and documents related to Sylvester can be found in other manuscripts
and sometimes surface on the antique book market.

There are a few Greek narrative sources mentioning Sylvester of Antioch which
were composed decades after the events. Their late date, together with the pres-
ence of sometimes unexplained errors, make them quite unreliable. For example,
the Political and Ecclesiastical Events in Twelve Books by Athanasios Komnénos
Hypsélantés (Ipsilantis), published in 1870 in Constantinople by Archimandrite
Germanos Aphtonidés Sinaités, inexplicably places Sylvester’s election in 1728."
The four years of Athanasios’s second tenure are also moved to the period
1724-1728, and the error is repeated twice in chapters composed years apart. The
chronological errors made by Komnénos Hypsélantés perpetuated for decades
in the Greek historical writing. In spite of such mistakes, Komnénos Hypsélantés

15 Archim. Leonid, Cucmemamuueckoe Onucaiue CAABSAHO-POCCULICKUX pyKonuceil cobpaHus
epaga A. C. Ysaposa, vol. 3, Moscow, 1894, p. 327, no. 1762 (381) (602). After 1917, the Uvarov collec-
tion was distributed among various institutions. Our research on the website catalogue of the State
Historical Museum in Moscow, holder of many manuscripts of the Uvarov collection, including
another manuscript of Barsky’s journal, yielded no results. We are not aware of the current loca-
tion of this MS.

16 V. Gardthausen, Katalog der griechischen Handschriften der Universitdts-Bibliothek zu Leipzig,
Leipzig, 1898, p. 87.

17 A. Komnénos Hypselantés, ExkAnotaotik@v kai IToAMTik@v tav gi¢ sodeka. BifAiov H', O kal
I’ fjtol Ta ueta v Adwoty (1453-1789) (EK YELPOYypaAPov GvekSOTOL Tii¢ iepdc uovijs 700 Zwa), ed.
by Archim. Germanos Aphtonidés Sinaités, Constantinople, 1870, p. 325-326.
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was not only a reliable source in terms of chronology, most times, but he probably
also knew Sylvester personally and was able to learn more about him in Aleppo,
where he lived when his protector Mehmet Ragip Pasha was governor of the city."®
Anecdotic stories about the patriarch included in his account might originate in
reports the historian had heard in the Syrian city.

Sergios Makraios’s account in the Ymouviuata éxkAnoiaotixiic iotopliag
(Memoirs of Ecclesiastic History) concerning the period 1750-1800 is accurate, but it
was written much later;, in the early 1800s. This work written in Greek is an import-
ant source for the history of the Patriarchate of Constantinople during this period.
The author had access to various sources and added his personal memories of the
events in the last years. For Sylvester of Antioch, Makraios most likely based his
account on other sources. His work begins with a report on the Latin propaganda in
the Greek Orthodox Church, which intensified around 1750. The author underlines
the efforts made by Matthaios of Alexandria and Sylvester of Antioch to defend and
support Orthodoxy. According to Makraios, the two patriarchs “moA\a Siepydoavto
drocoBodvteg Thg 8lag moipvng Tovg Aldedvag, oU Uikpd & émabov Tf kelvwv
avtiotdvteg kaxounyavia” (“They worked a lot to drive away the demolishers from
their own community, but they suffered not a little from the injury of their oppo-
nents”)."® Their efforts annoyed the Latins but did very little to affect their plots.
Makraios’s text shows how Sylvester’s endeavor in favor of the Orthodox Church
was remembered decades later.

Another later Greek source, Konstantios I of Constantinople, writing in the
first decades of the 19™ century, follows Athanasios Komnénos Hypsélantés’s dating
and places Sylvester’s election in 1728. Nevertheless, the author provides useful
information about the situation in the Patriarchate of Antioch during Sylvester’s
tenure.”

Arabic narrative sources are also late and mostly provide general information
on Sylvester of Antioch for the first decades of his patriarchate, being based on
previous oral or written sources. Also, they tend to be, as expected, somehow influ-
enced by their authors’ religious allegiance. Such is the case of Yihanna al-‘Ujaymi
(Jean Agemi) and Mikha’ll (Michael) Brayk.”*

18 Later, between 1757 and 1763, Mehmet Ragip Pasha was grand vizier of the Ottoman Empire.
19 S. Makraios, “Ymouviuata ¢éKkAnolaotikiis iatopiag (1750-1800)”, in K. Sathas, Megatwvikn
BiBAto0ikn, vol. 3, Venice, 1872, p. 204-205.

20 Th.M. Aristoklés, Kwvatavtiov A " to0 doiSipov natpiapyov KwvatavtivovnéAews o0 Bu{avtiov
Buoypagla kai ovyypagal ai éAdoowves ékkAnataotikal, kal gilodoyikal Kal tveg ématolal 00
avTo?, Constantinople, 1866, p. 141-142.

21 For a presentation of their works from the perspective of the events after 1724, see C.-M. Walbiner,
“The Split of the Greek Orthodox Patriarchate of Antioch (1724) and the emergence of a new
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Some episodes mentioned in certain sources seem anecdotic and give the
impression that the aim was to discredit their protagonists, in this case, Sylvester
of Antioch. For example, Sylvester’s public condemnation of the pope is mentioned
in some French sources. Another example is the alleged destruction, on Sylvester’s
orders, of an image (painted or sculpted) of Saint Joseph placed on an altar, also
recorded in Catholic sources. Athanasios Komnénos Hypsélantés reports exten-
sively on Sylvester’s arrival in Aleppo on a fasting day, when the new patriarch
was received with a table laid out with fish dishes. According to the Phanariot his-
torian, Sylvester overturned the table and was angry with the notables of Aleppo
who had organized the feast. Such episodes were narrated for their presumptive
appeal to the public, but at second glance they reflect the opposing ideological and
confessional approaches of the two parties involved in the events. Fasting was a
significant issue in the reflection on the adherence to one or the other party, as
Latin missionaries recommended more permissive rules of fasting (for example,
allowing fish) to attract new supporters.?>

Other sources reveal their aim more directly, often already in the title. There
is a text dedicated to the “Persecutions by Patriarch Sylvester” preserved in a later
manuscript, but surely reflecting the events of 1725 as witnessed by a contemporary
source.”®

Having thus provided a brief survey of the available sources, we can remark
that the patriarch’s letters and notes remain the most reliable sources, as they reflect
his side of events, often in a personal tone, alongside official Ottoman documents
and foreign diplomatic reports. In addition to the sources described above, the fore-
words of the books printed by Patriarch Sylvester in the Romanian Principalities
and Beirut provide important data on Sylvester’s life and activities as a patriarch
of the Church of Antioch.

identity in Bilad al-Sham as reflected by some Melkite historians of the 18" and early 20* centu-
ries”, Chronos, 7, 2003, p. 9-36. For more on the two historians, and generally on the historiography
of the 18% century, see Nasrallah, Haddad, HMLEM V2, p. 309-311, 314-316; C. A. Panchenko, Arab
Orthodox Christians under the Ottomans 1516-1831, transl. by B. P. Noble and S. Noble, Jordanville,
New York, 2016, p. 478-484.

22 On this topic, see also a later Greek source, written in 1844: N. Kyprios, “Ilepl ApaokatoAikwv
1} Ovvitwv”, in A. Papadopoulos-Kerameus, Avddekta TepocoAvuttikijc Etayvoloyiag ij ZvAdoyn
aAvekSOTWY Kal omaviwy EAMNVIKGY ovyypap@v mepl T@v kata thv Egav 0phoséEwy ékkAnat@y Kal
udAiota tii¢ T@v Ialatotvdv, 2, Saint Petersburg, 1894, p. 469-472.

23 For the same rendering of the events, see P. Bacel, “La Congrégation des Basiliens chouérites. IIL.
La Persécution de Sylvestre, 1724-1730”, Echos d’Orient, 1904, p. 156-163. See also Nasrallah, Haddad,
HMLEM V.2, p. 45.
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3.1 Sylvester’s Origins and Family

Sources seem to be unanimous about the fact that Sylvester’s origin was Cyprus,
although the surname “the Cypriot”, in the Arabic form al-Qubrusi, mainly occurs
in Arabic sources, and especially in later ones. Vasily Grigorovich-Barsky, the trav-
eler from Kyiv who knew the patriarch well, calls him “CunBectps Kumpckiit”
(“Sylvester the Cypriot”)." It is open to debate whether the term “Cypriot” is to be
read as meaning that he was born on the island of Cyprus, or whether it was merely
a geographical indication of his family’s place of origin. Later historians perceived
the term “Cypriot” as meaning “Greek Cypriot” or “Greek from Cyprus”, creating
more confusion. The issue of his ethnic origin proved to be rather complex, and it
will be discussed in detail in this chapter.

As there are no sources to the contrary, it can be assumed that the future
patriarch of Antioch was born in Cyprus. Documents are silent on the place or the
region of his birth. There are, however, some clues that point in a specific direction.
Two Greek manuscripts preserve a series of four letters written by Sylvester and
addressed to Dionysios, the metropolitan of Kition and Lemessos in Cyprus.” The
letters were copied as models for future scribes, not so much for the importance of
their content but as templates for various styles. It was common practice at the time
to use such models for writing exercises.

One of the manuscripts, in particular, contains hundreds of epistles in various
styles and from different periods.® It is their interest from this point of view that
enabled Sylvester’s four letters to be preserved. Nonetheless, they provide other-
wise unknown data, useful to historians and researchers of Sylvester’s biography.

Although the dates of the four letters are not preserved, the content reveals
that they belong to the early stage of Sylvester’s patriarchate, when he was trying

1 N. Barsukov (ed.), Cmparcmegogarus Bacuavsi I'pueoposuua-bapckozo no cesmsm mecmam
Bocmoka c 1723 no 1747 ., 2, Saint Petersburg, 1886, p. 154; V. Grigorovitch-Barski, Pérégrinations
(1723-1747), translated by M. Odaysky, Geneva, 2019, p. 389.

2 Manuscript Cod. gr. 71B (Cod. Tischendorf IX) in the Universitatshibliothek Leipzig, cf.
Gardthausen, Katalog der griechischen Handschriften der Universitdts-Bibliothek zu Leipzig, p. 87;
Manuscript 1605 (531/532) in the library of the Monastery of Saint Catherine, Mount Sinai.

3 Manuscript 1605 (531/532) in the library of the Monastery of Saint Catherine at Sinai. See
V. N. Beneshevich (ed.), Onucarue epeueckux pykonuceii moHacmsips cs. Ekamepunsl Ha CuHae, 1,
Saint Petersburg, 1911, p. 392-545; for Sylvester’s letters, see p. 399.

@ Open Access. © 2024 the author(s), published by De Gruyter. This work is licensed under the
Creative Commons Attribution-NonCommercial-NoDerivatives 4.0 International License.
https://doi.org/10.1515/9783110988420-003
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to establish a Greek school in his eparchy and was in search of pupils. This can be
placed in the 1720s-1730s.

Alongside other useful information, which will be evaluated in the next chap-
ters, these letters demonstrate some degree of familiarity of the patriarch with the
metropolitan. The most important, however, is the reference to Sylvester’s brother,
who lived in Cyprus, and maybe even in the proximity of the metropolitan, whose
headquarters were in Lemessos. The patriarch asked Dionysios to trust his brother
(xatd oapkav a8eApov) and to employ him as an intermediary in their contacts and
exchanges. The formula leaves no doubt that the word “brother” is used in its literal
sense, referring to family relations and not figuratively. The text seems to imply
that the patriarch’s brother was living in the same city, or quite close to it.

The surprise comes when one reads the name of Sylvester’s brother: “tov
a8eA@OV pag Xoronudvnv”.* The unusual form “Soloimanis”, recorded as such in
both manuscripts, seems to render an Arabic name, “Sulayman”. Moreover, to avoid
any confusion concerning the meaning of the term “brother”, in another letter
to the same metropolitan of Kition Sylvester mentions “tov katd odpkav UV
48eA@Ov” (“our brother in the flesh”).’ The name ZoAwp®mv or ZoAwudg was not, and
is not, unusual even today among the Greeks of Cyprus, either as a given name or
as a surname. Scribes and learned Greeks, in general, often adapted foreign proper
names in their texts to render them more “Hellenic”. This is not the case here, even
if it would have been easy for the author of the letter or the subsequent copyists to
write ZoAwpwv instead of Zodonuavng. It is therefore clear that Sylvester aimed to
render a specific form of a non-Greek, Arabic name. The relevance of this fact will
be further discussed in this chapter.

For the moment, the region, or even the city of Lemessos in Cyprus, can be
considered as a possibility for Sylvester’s birthplace, given the fact that his brother
was residing there decades later. There is no other information concerning
Sylvester’s brother Soloimanis. Apparently, he was not a member of the clergy, and
he exchanged letters with his brother, who trusted him, but there is no further
knowledge on his occupation and activities.

Lemessos was a region in Cyprus belonging to the historical Metropolis of Kition
(or Kiteon) and Kitrus. Several codices from the Library of the Metropolis survive
in the Library of the University of Cyprus. One is a collection of letters and deeds of
the metropolitans of Kition dating from the 17 and the 18 centuries. Some of the

4 A. K. D[émétrakopoulos], “ZiABeotpog matpiapyng Avtioxeiag”, EQvikov HuepoAdytov 100 ETovg
1870 éxS06év vrT0 Mapivov II. Bpetod, 10, 1870, p. 368.
5 D[émétrakopoulos], “ZiABeotpog matpidpyng Avtioxeiag”, p. 371.
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documents are issued by Dionysios, but none of them provide data about Sylvester,
or about the relationship with the Patriarchate of Antioch.

As a patriarch of Antioch, Sylvester visited Cyprus on at least two occasions,
one of them documented by the traveler Vasily Grigorovich-Barsky, who met him
there in 1735.° The patriarch paid special attention to the monastery of Kykkos,
one of the most celebrated monastic foundations on the island. There are indica-
tions that he personally secured financial aid for the monastery from the princes of
Moldavia and Wallachia. This is a topic to which we shall return.

More information on Sylvester’s family was provided by the patriarch himself
in several dedicatory inscriptions and a document describing his donation to a
church in Asia Minor. The inscriptions are written in Arabic and record, among
others, the names of Sylvester’s parents: o«>_» (Jirjis) and (% (Fotini, Gr. Photeing).

The first of these inscriptions dates from 1747 and is recorded in a long Arabic
inscription on an old icon of Saint Spyridon, on which Patriarch Sylvester painted,
inside a frame, fourteen scenes of the saint’s life and veneration. The icon was
placed in the Saint Spyridon (“the 01d”) church in Bucharest until its demolition in
1987 and was subsequently lost.” It was displayed in the first exhibition of Melkite
icons in Beirut in 1969 and became the most widely known icon painted (even if
only partially) by Patriarch Sylvester® (See Ch. 19.5 below).

Two more inscriptions mentioning the same names of Sylvester’s parents are
recorded twice on icons preserved in the Monastery of Saint Thekla in Ma‘lala, in
Syria. The inscriptions were mentioned by Vasileios Nassour in his unpublished
PhD thesis defended in Greek in 1992 at the Theological School of the University
of Thessaloniki, where he also provided photographs of these icons.’ The inscrip-
tion on the two icons is referred to in the legend of an illustration placed at the
end of the thesis. It is apparently written in Arabic and dates from 1756, but the
author only provided a Greek translation of its content.'® The quality of the images
available in the online version does not allow any other clues, nor a reading of the
inscriptions (For more details, see Ch. 19.8 below).

6 Barsukov (ed.), Cmparcmeogarusi Bacuws I'pueoposuua-bapckoeo, 2, p. 326; Grigorovitch-Barski,
Pérégrinations (1723-1747), p. 509.

7 V. Candea, “Une icone melkite disparue”, Revue Roumaine d’Histoire de UArt. Série Beaux-Arts,
XXVIII, 1991, p. 59-61.

8 For the exhibition of 1969, see Ch. 19.2.

9 The thesis is accessible online in two Greek databases: EBvikd Apyeio Alaktopkwv Alatptpuv
(National Archive of Doctoral Theses) and E6vikd Kévtpo Tekunpiwong (National Center of
Documentation).

10 Nassour, ZiABeatpog matpiapyns Avtioyeiag, p. 218-219.
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There is another document which records, in Greek, the names of Sylvester’s
parents. The text has been preserved in a codex of documents of the Metropolis of
Argyroupolis and may have been written by the patriarch himself (or at least signed
by him). It reports on his visit to the city and the donations he made to the church.
In this document, which is an important source for Sylvester’s travels and works
in Asia Minor, his parents’ names are recorded with the Greek forms F'ewpytog and
dwtewi (Photeiné/Fotini; the text gives dwtwvi, with a spelling error).™*

A Romanian source published in 2020 by Mihai-Bogdan Atanasiu also records
the names of Patriarch Sylvester’s parents, in the Romanian forms “Gheorghie” and
“Fotini”."* The source is the diptych of the Saint Nicholas Monastery in Botosani
(also known as “Popauti”, the name of the area outside Botosani at the time of its
construction). The monastery was dedicated in the 18™ century to the Patriarchate
of Antioch, as a metochion.'® The document also notes other names that could refer
to Sylvester’s relatives, among them “Solomon”, a name resembling that of the
patriarch’s brother.™*

The two names are quite common for Orthodox Christian populations in the
Ottoman Empire and beyond. ®wtewn is more likely to be used in Greek-speaking
communities or by Greek-speaking individuals, but there is no proof that this is
exclusive.

In the patriarch’s case, “Sylvester” is a monastic name, quite popular among
the clergy of the Orthodox Church. It was common as a given name for lay people
as well, even in Byzantine times (for example, Sylvester Syropoulos, the chronicler
of the Council of Florence). The name became famous with Saint Sylvester, the pope
of Rome (314-335), and although a Latin name and that of an outstanding Roman
pontiff, it was in constant use in the Greek Church. In the 16" century, Sylvester
was the name of an Orthodox patriarch of Alexandria (1569-1590), and in the early
18™ century, another Sylvester became archbishop of Cyprus (1718-1734). The name
of this Cypriote archbishop may have some relevance for the name that Patriarch

11 A. A. Papadopoulos, “IoTopikd onuetwpata ¢k 100 kodwkog tiig énapyiag XaAdlag”, Apyeiov
II6vtov, 8,1938, p. 34.

12 M.-B. Atanasiu, “Un pomelnic al Madnastirii Sfantul Nicolae Domnesc din Popauti (Botosani)”, in
M.-B. Atanasiu, M. Mirza (eds.), Mari familii boieresti din Moldova in veacurile XVII-XIX. Referinte
identitare si manifestdri de putere, lasi, 2020, p. 216, 241.

13 For more on the Saint Nicholas Monastery in Botosani, see G. Diaconu, “Relatiile Patriarhiei
din Antiohia cu Tarile Romane si inchinarea Manastirii Sfantul Nicolae Domnesc Popauti (II)”,
Teologie si viaga, XXVII (XCIII), 2017, 1-4, p. 181-240; Arhim. L. Diaconu, Mandstirea “Sfantul Nicolae
Domnesc” din Popduti, importantd ctitorie a Moldovei inchinatd Patriarhiei din Antiohia, vol. II,
Manadstirea “Sfantul Nicolae Domnesc” Popduti in perioada 1750-2018, Iasi, 2018.

14 Atanasiu, “Un pomelnic al Mdnastirii Sfantul Nicolae Domnesc”, p. 241.
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Sylvester chose when he became a monk. It is worth noting that, before being
elected archbishop, Sylvester of Cyprus was metropolitan of Kition, the region in
which the future patriarch of Antioch might have been born. The sources do not
allow more than an assumption in this respect. In many Orthodox lands, monastic
names preserve the first letter of the new monk’s given name. But this was by no
means a universal rule. Two examples, in the proximity of Sylvester of Antioch,
suggest otherwise.

First, Seraphim Tanas, when elected patriarch of Antioch in Damascus in 1724
(which also required him to become a monk), took the name Kyrillos, made famous
by several of his predecessors.

The second example involves Sylvester of Antioch himself, who granted Vasily
Grigorovich-Barsky, when tonsuring him into monachism, the name he received at
baptism, i.e., Vasily.

According to some sources, in 1765, the patriarch wanted to renounce his
throne in favor of his nephew, metropolitan Sylvester of Laodicea (Latakia),® who
had received the same name, “Sylvester”, when ordained metropolitan, possibly in
connection with his uncle.

Thus, at this point, there is no certainty as to Sylvester’s initial given name. It is
possible that his lay name was Spyridon. Several clues are pointing in this direction.
1. Retaining the same first letter of the lay name when attributing a monastic one

is customary in many Orthodox Churches.

2. Saint Spyridon was a 4®-century bishop of Trimythous in Cyprus, who became
one of the most venerated saintly figures of the Greek lands, and beyond.

3. ThemetochioninBucharest granted to Sylvester by Constantine Mavrokordatos,
the prince of Wallachia, for the Antiochian Christians’ benefit, was dedicated to
Saint Spyridon. However, the foundation of this monastery and its and dedica-
tion to this saint preceded its reconstruction under the supervision of Sylvester
in 1746-1747.

4. The patriarch placed in the church of this monastery the icon of Saint Spyridon
to which he had added a border with scenes from the saint’s life and veneration
(mentioned above).

15 Nasrallah, Haddad, HMLEM 1V.2, p. 85; R. Haddad, “La correspondance de Trabulsi, secrétaire
du Patriarche d’Antioche Sylvestre de Chypre”, in P. Canivet, ].-P. Rey-Coquais (eds.), Mémorial
Monseigneur Joseph Nasrallah, Damascus, 2006, p. 281; C. A. Panchenko, baudxcnegocmouroe
npasocaasue nod 0CMaHcKuUM 81adsliecmeom. Ilepgvle mpu cmosemus. 1516—-1831, Moscow, 2012,
p. 305.
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Of course, all this is only circumstantial evidence. The question of Sylvester’s lay
name remains for the moment without an answer.

Greek sources render his name as LiABeotpoc, with an accent on the iota. Greek
renderings of the name as ZUABeotpog or LIABEoTpog are rare, and they are mostly
present in modern bibliography. Both are orthographical mistakes. The rendering
in Arabic is either s siwlu or 5 yiuile, with a preference for the first form, espe-
cially in texts directly connected to the patriarch, such as the documents issued by
him, or the printed books he supervised. French sources of the time refer to him
as Sylvestre or Silvestre. English bibliography uses mainly the form Sylvester and
sometimes Silvestros. The correct transliteration (Romanization) of the Greek orig-
inal name would be Silvestros, as there is no “y” in the Greek form (neither in the
Latin name Silvestrus that the Greek name was derived from).

Once Sylvester’s connection with Cyprus was established with some degree
of confidence, another question emerged, which seemed essential for those who
dealt with his biography in the past: the issue of the patriarch’s ethnic and linguistic
background. Most of the later sources and secondary literature, mainly from the
middle of the 19" century onwards, suggested or implied that his “Greek” origin
had an essential influence on his ideas and actions, as well as on the relationship
with other Antiochian Orthodox Christians, and on the history of the Orthodox
Patriarchate of Antioch for over a century afterwards, as he was considered (and
still is, in many general reference works) as the first “Greek” patriarch of Antioch.

While most of these ideas concern a later period and therefore largely exceed
the purposes of this chapter, or even of this book, some aspects are worth mention-
ing. The use of ethnic and linguistic names in the Orthodox lands, mainly those
under direct Ottoman rule, during the 18" century should not be interpreted in a
modern, 19%-century perspective. In a pre-modern society, as was, in many respects,
the one in question, such ethnic designations had other connotations and purposes.
To read and understand them in 19 or early 20™-century terms would be anachro-
nistic and could distort the outcomes of historical research.

In the 18™ century, both Arabic-speaking and Greek-speaking Orthodox Christians
of the Patriarchate of Antioch defined themselves as Riim. The same counted for those
of a mixed family heritage, as may have been the case of Sylvester himself. Naturally,
they were aware of the linguistic and cultural differences, as well as of local identi-
ties in the same linguistic area, but the essential criterion for defining the group was
their confessional identity as Orthodox Christians, or Rim. Later, the Melkite Greek
Catholics, who followed the Byzantine rite, were also considered Riim. The same is
true for even more remote areas of Orthodoxy, such as the Romanian Principalities,
the Ukrainian lands, and Russia. And even if in these cases the ethno-linguistic real-
ities were much different and easier to grasp, the group affinities of the Antiochian
Orthodox with the populations in other Orthodox areas were clearly present.
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An example will eloquently illustrate this idea. In the Romanian-speaking
Principalities of Wallachia and Moldavia, an increasing number of Greek-speaking
individuals from various parts of the Greek world settled during the 16™-18™ cen-
turies, mainly in urban areas. Among other occupations, they were clerics and
merchants. Some of them gradually obtained higher or lesser offices in the state
administration. In the first stage of their residence in the Principalities, they were
perceived as “foreigners” or “Greeks”. Family alliances with local individuals, espe-
cially the local aristocracy, gradually changed this perception. In some cases, after a
few generations, they totally blended into Romanian society, and even became rep-
resentatives of “local” political factions, in contrast with the newcoming “Greeks”
of Constantinople or elsewhere, a case best illustrated by the Kantakouzénos family.

Once the reader is aware of the necessary caution in considering 18" century
ethnic and linguistic identities, Patriarch Sylvester’s background can properly be
investigated. As in many aspects of his early life, sources are scant, if they do not
lack entirely, and those available are late, contradictory, and often biased. For many
modern authors, the fact that he was from Cyprus automatically meant that he was
a Greek. The fact that his mother tongue was Greek may be accurate, but proof
should be provided of his ethnicity. In addition to this, there is evidence that sug-
gests a more complex situation.

It is evident from his later texts and activities that Sylvester was well educated
in the Greek letters, i.e., he had a classical education. Whether this education was
achieved in Cyprus or in another center of Greek learning of the time is difficult to
establish with certainty at this time. He could have studied in Chios, or in Patmos
with Makarios Kalogeras, a teacher he held in great esteem during the early years
of his patriarchate. Mount Athos and Constantinople cannot be excluded either, as
places where Sylvester may have received some of his education.

Returning to Sylvester’s family, a source for much later information on the
patriarch’s origin is the second volume of the work Oriens Christianus by the
Dominican theologian and historian Michel Le Quien (1661-1733), published in
1740. According to the editors of his work, the information on Sylvester (and on
Kyrillos VI) comes from letters received in 1733, presumably from the Levant (Ex
litteris anno 1733). The reader learns about Sylvester “the Cypriot”, characterized
as schismaticus, that his father was a Greek and his mother a Maronite (Sylvester
autem Cyprius patre Graeco et matre Maronita).'® The text, although contemporary

16 M. Le Quien, Oriens Christianus in quattor Patriarchatus digestus; quo exibentur Ecclesiae,
Patriarchae, caeterique praesules totius Orientis, vol. II, Paris, 1740, col. 776. See also Q. al-Basha,
Tartkh ta’ifat al-Rum al-Malakiyya wa-l-rahbaniyya al-Mukhallisiyya, 2, Sayda, 1939, p. 102 (the au-
thor mentions the lack of evidence for most of the information on Sylvester’s early period).
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with Sylvester, is obviously biased, characterizing the Patriarch as schismaticus,
and based on incomplete documentation at best."” This view is supported by the
fact that it distinguishes Seraphim (“Seraphinus” in the text) from Kyrillos VI, not
realizing these names refer to one and the same person. But is Le Quien’s source
also wrong about the ethnic background of Sylvester’s parents? Or is it mainly
one more way to denigrate him? He was half “Greek”, thus, “schismatic”, and half
Maronite, i.e., not Orthodox.

The presence of an Arabic speaking population in Cyprus in the 18" century,
and for many centuries before that, is a well-documented fact. Population move-
ments were facilitated by the proximity of the island to the mainland.'® Many
Arabic-speaking Cypriotes were Maronites, and some degree of assimilation with
the Greek-speaking Orthodox population is also plausible. Relations between the
Orthodox communities in Cyprus and Syria are also well-documented."

The theory of Le Quien’s informant might be true if one keeps in mind that such
an intermarriage required the conversion of the Maronite partner to Orthodoxy.
As a result, the individual would not be considered a Maronite anymore, because
“Maronite” was a confessional denomination, not an ethnicity. Linguistically, the
Maronites were, by the 18" century, an Arabic-speaking community. Maronite
scholars like Germanos Farhat were known and respected in Melkite (Orthodox
and, later, Greek Catholic) communities.

It is interesting to observe that no other independent source mentions the
Maronite connection and neither did any of Sylvester’s many detractors, among his
contemporaries, use this information in their polemics against the Patriarch. The
Roman Catholic missions in the East had strong relations with the Maronites, as the
Maronite Church at the time was in communion with Rome.

Another contemporary source of primary importance was frequently neglected
by modern historians who were eager to present Sylvester as a “Greek”, the first
Greek patriarch of Antioch in a series ending only in the late 19% century. The
source is a letter of the French ambassador to Constantinople, Jean-Baptiste Picon,
Viscount d’Andrezel,®® dated July 23, 1725, in which he describes a meeting with

17 G. D. Metallénos, “LiABeotpog. Ilatpudpyng Avtioxelag”, in Opnoxevtikny kal HOwn
‘EykvkAortatSeia, vol. 11 ZBditaep — dvAaktiiptov, Athens, 1967, col. 150.

18 For the history of the Maronites in Cyprus, see S. Paturel, “Reconstructing the History
of the Cypriot Maronites”, Journal of Cyprus Studies, 15, 2009, 37, p. 18-39; Dr. Maria G. Skordi,
The Maronites of Cyprus. History and Iconography (16®-19% centuries), Limassol, 2019; R. Jabre
Mouawad, Les Maronites. Chrétiens du Liban, Turnhout, 2019.

19 Walbiner, “The Relations between the Greek Orthodox of Syria and Cyprus”, p. 113-128.

20 D’Andrezel was ambassador of France in Constantinople from September 1724 to 1728. See
https://trambafrance.org/Ambassadeurs-de-France-depuis-1525.
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Sylvester of Antioch at the French embassy.*' The aim of the meeting was to solve
the issues arising from the activity of the Latin missionaries in the Patriarchate of
Antioch and to find a modus vivendi between the Orthodox and the Latin clergy.
The French ambassador states in the letter that the former patriarch (Athanasios
Dabbas) was Sylvester’s uncle. While other letters mention that Sylvester was
Athanasios’s “relative”, the information provided by d’Andrezel is unequivocal.*
Other sources, however, such as a letter of Sylvester addressed to the Russian Holy
Synod in 1725, mention that Athanasios was Sylvester’s yépwv (“elder”, or craperr,
in the Russian translation).?® The same term appears in a letter of the representa-
tives of the Saint Catherine Monastery at Mount Sinai to the patriarch of Antioch.**

The suggestion that Sylvester was a nephew of Athanasios Dabbas changes the
perspective on the former’s ethnic and linguistic background. Athanasios was cer-
tainly a member of an Arabic-speaking family from Damascus. At the same time,
he had acquired a solid Greek education, since he was able to translate several
works in Greek and write in Greek a History of the Patriarchs of Antioch dedicated
to Constantine Brancoveanu, the prince of Wallachia,?® who supported his printing

21 Rabbath, Documents inédits, vol. 1, p. 584.

22 See Ch.4.2.

23 OnucaHue doKymMeHmMo8 U dea, XpaHauwuxcs 8 apxuee Cesmeiiuie2o npasumebCmeyrouezo
cuHoda, vol. V, 1725, Saint Petershurg, 1897, col. 628-633; L. A. Gerd, O. E. Petrunina, AHmuoxutickuii
nampuapxam u Poccust 8 XVIII — Hauane XX es.: HccaedosaHus u dokymeHmsl, Moscow, 2023,
p- 109-111 (Russian translation).

24 MS 210 Harisa, f. 178r-178v.

25 The Greek History of the Patriarchs of Antioch by Athanasios Dabbas dates from 1702 (as
mentioned in the foreword) and it is preserved in at least two manuscripts. One is now in the
Austrian National Library in Vienna (MS Supplementum graecum 85), the other in the Library
of the Patriarchate of Antioch in Damascus. The original Greek text with a Romanian translation
was published in A. Dabbas, “Istoria patriarhilor de Antiohia”, ed. and transl. by Fr. V. Radu and
C. Karalevsky, BOR, 48,1930, 10, p. 851-864, 961-972, 1039-1050, 1136-1150, and 49, 1931, 2-3, p. 15-32,
140-160. On Dabbas’s work, see Graf, GCAL III, p. 128; Nasrallah, HMLEM 1V, p. 133-135. For the
Vienna manuscript, see N. Iorga, “Manuscripte din biblioteci straine relative la istoria romanilor.
Intaiul memoriu”, AARMSI, S. II, XX (1897-1898), p. 224-234; V. Candea, Mdrturii romdnesti peste
hotare. Creatii romanesti si izvoare despre romani in colectii din strdindtate, New Series, I. Albania
— Etiopia, ed. by L. Feodorov, A. Pippidi, et al., Bucharest, 2010, p. 86, no. 411. See also the online cat-
alogue of the National Library in Vienna at http://data.onb.ac.at/rec/AC14007890. For the Damascus
manuscript, see Beza, Urme romdnesti in Rasaritul ortodox, p. 162-164; Candea, Mdrturii romanesti
peste hotare, New Series, V. Serbia — Turcia, ed. by 1. Feodorov, A. Timotin, et al., Bucharest/Braila,
2014, p. 130, no. 15. The foreword of this work was also copied in another manuscript in the Austrian
National Library in Vienna (MS Latinus 9746); see Iorga, “Manuscripte din biblioteci straine”, p. 224.
See also http://data.onb.ac.at/rec/AC14001180.
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activity in Snagov and Bucharest in 1701-1702.%° Dabbas was well educated in Greek
and even had a passion for translating from Greek into Arabic.

As for Athanasios Dabbas’s ethnic background, there are no indications that
he had relatives belonging to the Greek speaking community of the Patriarchate
of Antioch. Evidently, there were Greek-speaking individuals in cities like Aleppo,
Damascus, Tripoli, and Beirut. They were, however, part of the Church of Antioch.
As we mentioned before, one should not research the topic of ethnicity in the
18™ century Ottoman Empire with the tools of the late 19" century historian.

Communities were primarily religious, and their defining features were related
to their confession, not to their ethnic or linguistic particularities. Divisions in the
same community could of course be established based on other distinctions, like
the linguistic or ethnic background or place of origin (such as the rivalry between
Aleppo and Damascus), but for the ecclesiastic and state authorities only the reli-
gious identity of a group was relevant. Sylvester’s letters contain references to indi-
viduals as “Arabs”, and to “Arabia”, as well as references to the Rhomaioi, but it is
not clear if he placed himself in one group or the other. The over-all impression
from his texts is that he might not have considered himself as Arab, but rather
as Rhomaios, and as an Orthodox who defended his Orthodox brethren whatever
language they spoke.

While it is not the aim of this book to deal with the history of the Antiochian
patriarchate beyond Sylvester’s time, it should be noted that Greek-speaking indi-
viduals among its higher clergy were not an exception in the 17" and early 18" cen-
tury.?” The opposite was also true: capable Arabic-speaking individuals could reach
the highest positions in the Orthodox Church. Perhaps the most brilliant example of
this is Sophronios of Kilis. He was elected metropolitan of Aleppo during Sylvester’s
time, he was later elected to the patriarchal See of Jerusalem, and then to the ecu-
menical See in Constantinople. His Arab origins were irrelevant in obtaining the
highest position in the Orthodox Church, which one would think was reserved for
Greeks supported by the powerful Phanariot élite.

Sources do not provide further information on how exactly Sylvester was
related to Athanasios. Modern historians proposed that Sylvester was the son of
Athanasios’s sister.”® This is not proven; he could as well be the son of Dabbas’s

26 See Feodorov, Arabic Printing for the Christians, p. 143-162, 255-262.

27 C.Walbiner, “Bishops and metropolitans of the Antiochian Patriarchate in the 17* century: their
relations to the Muslim authorities, their cultural activities and their ethnical background”, ARAM,
9-10, 1997-1998, p. 577-587.

28 Al-Basha, Tartkh ta’ifat al-Rum al-Malakiyya, 2, p. 102 (the author expresses his doubts, based on
the lack of evidence); Feodorov, Arabic Printing for the Christians, p. 192.
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brother, or even a more distant relative, as it is possible that the sources interpreted
the uncle/nephew relation in a loose sense (see also Fig. 62).

This family relation explains with more clarity why the former patriarch rec-
ommended in writing that his successor be Sylvester. It also explains the sudden
change in attitude of the Patriarchate of Constantinople, which had already nomi-
nated a different successor of Dabbas, and the subsequent election of Sylvester on
the Antiochian See.

A nephew succeeding his uncle on the episcopal See was not an unusual event
at the time. And even if it was not ratified by the Church in any official way, it could
happen. One of the reasons for this could have been the wish of a respected former
bishop, knowing best who his most appropriate successor would be, and even
preparing him in advance with the skills necessary for this office. An outstanding
example of such a succession to the patriarchal throne in the early 18" century
was Chrysanthos Notaras, an archimandrite of the Patriarchate of Jerusalem
and nephew of the patriarch Dositheos, who succeeded his uncle as patriarch of
Jerusalem in 1707. One of the most learned Greeks of his time, Chrysanthos, who
often resided in Constantinople, was very influential in the formulation of all the
doctrinal documents issued by the Orthodox Church in the 1720s and 1730s.>® He
sternly supported Sylvester’s battle against the Latins’ influence over the Church
of Antioch.

Until recently, there was no proof of Sylvester of Antioch’s Arab roots. His family
connections with the Arabic-speaking community are reflected in the correspon-
dence between Ilyas Fakhr, a distinguished scholar of the time, and his nephew Musa
Trabulsi, Sylvester’s secretary, where he mentions that Masa was a relative of the
patriarch.*® If correctly interpreted, the information in a letter addressed by Ilyas
to Misa could change the previously known facts about Sylvester’s ethnic origin.
This letter is part of a collection of Arabic correspondence assembled by Misa, or
by someone else who had access to his archive. Composed by different individuals,
including Patriarch Sylvester, the letters were extracted from an archive in a kind of
epistolary collection, possibly for their philological value. First presented and com-
mented by Rachid Haddad in 2006, this collection is a valuable source of information
about Sylvester’s entourage in his times and some decades later.*"

29 For more information on Chrysanthos Notaras, see Ch. 9.2 below.

30 Haddad, “La correspondance de Trabuls1”, p. 281. For Masa Trabulsi, see Nasrallah, Haddad,
HMLEM 1V.2, p. 281.

31 The information provided in Misa Trabulst’s letters about Sylvester’s printing activities in
Moldavia and Wallachia was commented by I. Feodorov in “New Data on the Early Arabic Printing
in the Levant and its Connections to the Romanian Presses”, RESEE, 56, 2018, p. 201-208; Feodorov,
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In one particular letter, Masa Trabulsi is reminded by Ilyas Fakhr that he should
earnestly do his duty as the patriarch’s secretary because he was also related to
Sylvester by family ties.*? If Rachid Haddad’s interpretation is correct, the letter is
proof of Sylvester’s Arabic roots, as Miisa was a member of an Arab family from
Tripoli (in Lebanon). This might explain Sylvester’s periods of residence in that city,
especially during the early years of his patriarchate. There is no indication in the
letter as to the way the two individuals were connected. It should be noted that
Musa was also related to Ilyas Fakhr.

Sylvester’s linguistic choices in his writings and documents are of little rele-
vance in identifying his native tongue. His correspondence is mainly in Greek, but
there are also letters in Arabic (litlle explored so far). He usually signed in Greek,
even on documents written in Arabic or Romanian.

The fact that Sylvester sometimes used Arabic, even in Church services, aswell as
the patriarch’s knowledge of this language are attested by Konstantinos (Kaisarios)
Dapontes in his KatdAoyog iotopikog (Historical Catalogue): “éAettovpyodoe 8¢ kal
ApaBikd, 6L figevpev” (“He celebrated the Liturgy also in Arabic, because he knew
[the language]”).** Dapontes was an official at the Moldavian court in 1744 when
Sylvester sojourned in Moldavia.**

Dedicatory inscriptions are sometimes bilingual, Greek and Arabic. On the icons
painted by Sylvester there are predominantly Greek inscriptions, sometimes with
supplementary texts in Arabic. The books printed under his supervision are only
in Arabic, just like the translations he ordered, revised, and supervised. Sylvester
of Antioch showed a predilection for the use of Arabic superior to that of all other
Greek-speaking or ethnic Greek members of the Orthodox high clergy of his time.
Maybe it was merely a concern for good communication with the Arabic-speaking
communities in the Patriarchate of Antioch. The fact is nonetheless remarkable.

Keeping in mind the considerations formulated above concerning the proper
understanding of “ethnicity” and language in the Orthodox Church in the 18%
century, we may conclude that Sylvester was born in Cyprus, most likely in a bilin-
gual (Greek and Arabic) family; he studied Greek at a high level, as a requirement

Arabic Printing for the Christians, p. 235-243. Habib Ibrahim is preparing an Arabic edition of these
letters, with an annotated English translation, forthcoming in 2025 with De Gruyter (EAPE-6).

32 ForllyasFakhr, see B. Heyberger, “Security and Insecurity: Syrian Christians in the Mediterranean
(Seventeenth and Eighteenth Centuries)”, in Heyberger, Middle Eastern and European Christianity,
p. 112-115.

33 K. K. Dapontes, “KatdAoyog ioToptkog Tev kad’ \udg xpnuatiodvtwy éntoiuwv Pwuatwy, kat
TWWV peyaAwv oupupepnrdtwy kal tobéasewv, apyxouévog amnd Tod XIALoaTod enTakoalootol EToug,
£w¢ 100 éveaT®Tog OySonkooTod TeTapTov”, in Sathas, Meoatwvikn BypAtobnkn, vol. 3, p. 89.

34 See Ch.7.
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for the access to important theological, historical, and canonical writings; he was
most likely proficient in Arabic; and he could write letters and correct transla-
tions from Greek. However, he did not translate books from Greek to Arabic, as
Athanasios Dabbas did.

3.2 Sylvester’s Age when Elected Patriarch

Almost nothing is known about Sylvester’s early life prior to his appointment as
patriarch of Antioch. A few of the references to his activities before 1724 seem to be
of a later date and not particularly reliable. Modern historians also made a lot of
conjectures about his early years.

To begin with, the year of his birth is not mentioned in any of the early sources.
Here, too, later suppositions took the place of facts based on primary sources, often
with divergent and even paradoxical results. Some secondary literature mentions
that he was born in 1680, thus making him 44 years old at the time of his election as
patriarch. Other modern authors state that he was 27 in 1724. Both suppositions are
probably wrong, for a number of reasons.

First, it is unlikely that Sylvester was 27 at the time of his ordination as bishop,
as the standard minimum age for occupying this position in the Orthodox Church is
30. In practice, exceptions were made. A notable example in the Church of Antioch
is Kyrillos V ibn al-Za‘im, who became patriarch for the first time in 1672 at the
age of about 18, most likely 20.** However, his election was immediately contested
on grounds of his age. It led to the election of a new patriarch, and a schism in the
leadership of the Patriarchate of Antioch.?® If Sylvester was ordained based on such
an exception, the fact would certainly have been mentioned by his adversaries in
their disputation of his patriarchal right.

The French ambassador d’Andrezel likewise did not mention the patriarch’s
age in the account of his meeting with Sylvester. This could also be seen as indirect
supporting evidence that Sylvester was not younger than 30 at the time of his ordi-
nation.*” But again, the evidence is only circumstantial.

35 C. A. Panchenko, “Kupumn V”, IIpasocaasHas sHuyuksaonedus, vol. XXXIV, Moscow, 2014,
p. 568-571.

36 For the general circumstances in the Orthodox Church of Antioch in the late 17* century, see
C. A. Panchenko, “K uctopuu AHTHOXMICKOM [IpaBociaBHOM LlepkBu KoHIta XVII B.: TaTprapIIui
IIPeCToJI ¥ KJIaHOBAasI COJIUAAPHOCTL”, BeCmMHUK UuepkosHoll ucmopuu, 1-2 (41-42), 2016, p. 159-196.
37 For the meeting which took place on July 23, 1725, see Rabbath, Documents inédits, vol. I,
p. 579-581. See also Ch. 4.2 below.
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Thorough research might produce additional data relevant for this area, as
there are indications that documents exist which mention the new patriarch’s
age. In a document written in 1729 by Roman Catholic authorities, the question of
Sylvester’s age at the time of his ordination was discussed. The document specifies
that Sylvester did not meet the age requirements, as he was 24 or 28 years old when
ordained, based on two letters of Monsignor Mauri, the Roman Catholic patriarchal
vicar in Constantinople.*® Presumably, this was the source used by modern authors
who mentioned that Sylvester was born in 1696.%°

The only contemporary reference that accurately indicates, in days, the dura-
tion of Sylvester’s office does not provide any information about his age or his birth
date. It is an inscription that once existed in the parekklesion of the patriarchal
church in Damascus, which contained chronological data concerning several patri-
archs of Antioch. The inscription, probably in Arabic, can no longer be located. It
may be still there, if it was not lost in the successive reconstructions and renova-
tions of the church. The text of the inscription was preserved in an Arabic source
translated into Greek in the 19 century by request of Porfirii Uspenskii, who pub-
lished it.** Klemés Karnapas republished the text from Uspenskil’s edition.*!

The future patriarch was presumably born some years before 1694 (but
perhaps not as early as 1680) to be at least 30 when ordained bishop. The year
1680 seems to be an estimate by modern scholars, without any documentary basis.
For example, could Sylvester, when he was around 20 years of age, have traveled
with his uncle Athanasios Dabbas to Wallachia in 1700-1704? This is not the case,
as it is well established that Sylvester made his first visit to Wallachia in 1730.**
It is therefore most likely that Athanasios was accompanied by his nephew later,
when he was proedros of the Church of Cyprus, or after 1720, when he became
again patriarch of Antioch. Sometime before 1724, Sylvester was made protosynkel-
los of the Patriarchate of Antioch, the title attributed to him in documents issued
by the Patriarchate of Constantinople after his election.*® The title protosynkellos

38 J. B. Martin, L. Petit (eds.), Collectio Conciliorum Recentiorum Ecclesiae Universae, Vol. 10. Synodi
Melchitarum, 1716-1902, Paris, 1911, col. 44.

39 M. Pacurariu, “Legaturile Tarilor Romane cu Patriarhia Antiohiei”, Studii Teologice, 2" series,
XVI, 1964, 9-10, p. 610; Nassour, ZiABeatpog matpiapyns Avtioxeiag, p. 66 (“1696”); Feodorov, Arabic
Printing for the Christians, p. 192 (“in the 1690s”); Panchenko, biudscHesocmouHoe npasocaague nod
O0CMAHCKUM 81adbliecmeom, p. 445 (“around 1696”).

40 Uspenskil, Bocmok Xpucmuanckui, p. 11.

41 Karnapas, “O matplapyng Avtioyeiag ZiABeotpog”, Néa Zwwv, 5,1907, p. 864.

42 See Ch.5.2.

43 Papadopoulos-Kerameus, AvdAekta TepogoAvuitixijc Ztayvoloyiag, 2, p. 386 (document issued
by Patriarch Jeremias III of Constantinople in December 1724).
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meant that he was already a monk and very close to the patriarch. Literally, the
term means “the first who shares a cell (with someone)”.**

In a recently discovered Greek letter dating from May 1, most likely 1746,
sent from Constantinople, Sylvester of Antioch was writing to Constantine
Mavrokordatos, prince of Wallachia (Fig. 7): “We run back and forth, from church
to church and from house to house, although we are old and weak, to receive
modest alms, to confront the danger that our Most Holy Church is facing”.** While
no definite moment is mentioned, the text could demonstrate that Sylvester’s birth
date was more likely in the 1680s than in the 1690s. Yet again, all this is only circum-
stantial evidence. In the absence of additional information, it is difficult to establish
Sylvester’s birth year, which remains unknown.*¢

3.3 Sylvester in 1724

In parallel with his theoretical formation, Sylvester also acquired the necessary
skills to become an accomplished icon painter. His first dated icons were painted in
1726, two years only after he was elected patriarch of Antioch.*” Maybe he learned
to paint at an earlier age, before he knew he could become a member of the higher
clergy. It was not common for metropolitans and even patriarchs to work at the
same time as icon painters, but there are some examples, even in the Patriarchate
of Antioch and among Sylvester’s contemporaries.*®

Certain modern authors asserted that Athanasios Dabbas intended to appoint
Sylvester as metropolitan of Aleppo, but this information cannot be verified in any
available sources.*® Another issue which is not revealed by documents is where
Sylvester was shortly before his election. The “conventional” opinion in modern

44 For the title, see A. P[apadakis], “Synkellos”, in A. P. Kazhdan, A.-M. Talbot, et al. (eds.), The
Oxford Dictionary of Byzantium, vol. 3, New York/Oxford, 1991, p. 1993-1994.

45 “tpéyouev EvBev KakelBev amo ekkAnaiav gig ékkAnaiav, kal ard olkov eig olkov, pé HAov 6100
elueba ynpatot xat advvarot, va AdBouev 0Alynv €Aenuocivny va anavtijowpev Tov kivduvov tiig
aywrtdatng pag ExkAnotag”. Letter of Sylvester of Antioch to Constantine Mavrokordatos, prince
of Wallachia, May 1, [1746?], [Constantinople], in MS 210 Harisa, f. 63v-64r. See Addenda 3, no. 8.
46 Kitromilides, Kumptakn Aoytoavvn, p. 252; Panchenko, “CribBecTp, TaTpuapx AHTHOXUACKHI”,
p. 351

47 The two icons, dated 1726, were once located in the Church of Saint George in Tripoli, Lebanon.
48 For more on this topic, see Ch. 19. Examples of other members of the high clergy who paint-
ed icons include Euthymios III (1634-1647), patriarch of Antioch, and Metropolitan Parthenios of
Tripoli.

49 Nassour, ZiABeatpog matplapyns Avtioxeiag, p. 68.
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sources is that he was on Mount Athos. Some authors believe that he had been
a monk there for a longer period. This is contradicted by the fact that when
Athanasios III Dabbas died (1724) Sylvester was a protosynkellos of the Patriarchate
of Antioch. Others have expressed the view that he travelled to Mount Athos for a
short visit before his election as patriarch.*® The information is found in an Arabic
letter addressed to Sylvester, which seems to confirm it.>* The letter was addressed
to the patriarch while he was in Wallachia (probably in 1747-1748 and not during
the earlier brief stay in 1730). The author of the letter was Ni‘ma ibn Tama, a former
secretary of Athanasios Dabbas.*? The aim of the letter; as well as of others in the
same collection, was to provide an answer to the accusations made by Sylvester
that Ni‘ma was not supporting him and had aligned himself with the opposite party.
Ni‘ma ibn Tuma reminded the patriarch that he was the one who actually wrote
the letter summoning him back from Mount Athos in 1724.>* There is evidence
here for the fact that he was on Mount Athos, but sources shed little light on the
duration and nature of his stay there. He may have been visiting, or he may have
resided there for some time. Whatever the case may be, having received the news
of Athanasios’s death, Sylvester went to Constantinople.

According to a contemporary French source, he was already in the capital of
the empire when the news reached him.** However, the fact that two months passed
between the death of Athanasios and the election of Sylvester and the little-known
episode of the (intended) election of another candidate in Constantinople (Joachim,
the former metropolitan of Drama) suggest that Sylvester was not yet in the city at
the moment the previous patriarch passed away. Sylvester’s supporters succeeded
in obtaining a berat appointing him patriarch of Antioch on August 29.°°® He was
ordained bhishop and appointed patriarch of Antioch on September 24, 1724.

50 See the discussion in Karnapas, “O matplapyng Avtioxeiag LiABeotpog”, Néa Ziwv, 2, 1905,
p. 195-197.

51 See another letter of Ni‘ma ibn Tama in al-Basha, Tarikh ta@’ifat al-Rum al-Malakiyya, 2,
p. 160-173; for Mount Athos, see p. 161.

52 For Ni‘ma ibn Tma, see Nasrallah, Haddad, HMLEM IV.2, p. 307-309. For Ni‘ma ibn Tama and
a manuscript copy of his letters, see also H. Boustani, “Les évéques de Sidnaia”, Echos d’Orient, 7,
1904, 47, p. 214, n. 1.

53 I thank Dr. Habib Ibrahim for this information.

54 Letter of the French consul in Aleppo to Maurepas, the king’s minister, April 5, 1725; cf. Rabbath,
Documents inédits, vol. I, p. 573.

55 See Ch. 4.2.
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4.1 The Election of 1724 and a Neglected Document

In 1904, in the second volume of his book dedicated to the documents of the patri-
archs of Constantinople, Kallinikos Delikanés published an interesting document
that reports on the metropolitans of the Synod of 1724 in Constantinople, who, at
the request and with the permission of Patriarch Jeremias III, proceeded to elect a
new patriarch of Antioch.! The motive was the urgent need of an intervention from
the Ecumenical See as “first before the other (patriarchal thrones)” (“wg t®v Aoun®v
npoka®iuevog”),? because the Patriarchate of Antioch was threatened by the “erro-
neous Latin beliefs”. The person elected, among the three candidates, was Joachim,
former metropolitan of Drama. The other two candidates are not mentioned in the
document.

Joachim is also mentioned in other documents. In August 1723, he signed the
ruling of Jeremias III of Constantinople against Methodios Anthrakitis (the document
was also signed by Athanasios III Dabbas, the patriarch of Antioch).® As a former
metropolitan without an eparchy, Joachim probably resided in Constantinople in
1724 and was thus available to be elected as patriarch of Antioch.

The document might be a draft, written after news of the vacancy of the
Antiochian throne had reached Constantinople. Nevertheless, it illustrates the
fact that Sylvester’s election in September 1724 was not something unusual. It also
demonstrates that the Patriarchate of Constantinople was determined to enforce
its solutions and assert its authority when it came to Antiochian matters. Delikanés
believes that Athanasios’s letters recommending Sylvester as successor had reached
the Ottoman capital in the meantime, and that Joachim’s election did not take place
after all. Sylvester’s arrival in person in Constantinople, perhaps from Mount Athos,
as some sources suggest, and the initial support he received from the inhabitants of
Aleppo were probably instrumental in his election.

The document draft concerning the election of another candidate as patri-
arch of Antioch was neglected by the researchers who discussed the events of

1 Delikanes, Ta év toi¢ kSt To0 Ilatplapy kol ApyeLOQUAAKEOV Tw{OUEVA ETTION A EKKANTLATTIKA
&yypapa, p. 185-188, from Codex Kritiou, [f.] 34, Library of the Ecumenical Patriarchate in
Constantinople. The document was also published in K. Delikanés, “Avtioxikd”, EKkkAnotaotikn
AMjBeta, 26,1906, 8, p. 95-96 (8, . 93-101; 9, p. 115-120; 10, p. 127-134).

2 Delikanes, Ta év 1oi¢ kStEL ToU ITatpLapy kol ApyeLOPUAAKEIOV Tw{OUEVA ETTION LA EKKANTLATTIKA
&yypapa, p. 188.

3 Mansi, Sacrorum Conciliorum, vol. 37, col. 231-246, and “O mponv Apapag Twakelp”, col. 245.

@ Open Access. © 2024 the author(s), published by De Gruyter. This work is licensed under the
Creative Commons Attribution-NonCommercial-NoDerivatives 4.0 International License.
https://doi.org/10.1515/9783110988420-004
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1724. Although corrected in the errata of the book, the wrong date (1732-1733) in
Delikanés’s edition was an important deterrent for researchers to seriously con-
sider the information provided by the document. The error, as the editor remarked
in the Errata, came from the confusion between Patriarch Jeremias III’s first term
in office (1716-1726) and the second (1732-1733).* From the document itself, it is
clear that it was written at some point after July 1724 and before Sylvester’s election
later that year (in September 24), and even before August 29, when a berat was
issued for Sylvester. The absence of a reference to Kyrillos Tanas’s election by the
Latin party does not necessarily mean that it preceded it, as the document refers to
the “Latin” influence in the area.

The document mentioning the election of Joachim provides information that
is not repeated in the one about Sylvester and offers new insight into the involve-
ment of the Patriarchate of Constantinople in the Antiochian election. The docu-
ment reveals that the Ottoman state became aware of the overt “deviation” of the
Christians in the Patriarchate of Antioch towards the Latin creed. The result was
that the “supreme epitropos” (i.e., the grand vizier) issued “a formidable, power-
ful and obligatory commandment”, by a “written decree”. The order required the
Patriarchate of Constantinople to elect, “exactly and literally”, a person from their
circles, an authentic supporter of the “old and ancestral dogmas of the Eastern
Church”, “not having any involvement whatsoever with the Latin erroneous
belief”. The order also sternly prohibited the election as patriarch of Antioch of
any person from the area, even if he would be proposed, requested, and supported
by the people under the jurisdiction of that See. Any resident of the Patriarchate of
Antioch was considered dubious and without guaranties as to the correctness of his
opinions, because of the wrong Latin beliefs spread among much of the common
people and the nobles in the area.

[...] oavepiic yevopévng Tiig ei¢ AaTVIoPOV EKTPOTHG TAV XpLoTlav@®y T@ UnepTdtw Enttponw,
¢mpoatayOnuev mpoatayii @oPepd Te kal ioyupd kal amapattity Sua Beomiopatog Eyypagpov
Ml BaoAKOD AUKWUATOG PNTOG Ml AEEeWG SLoplloptévou Kal KeEAEVOVTOG NUAS, eVPETV Kal
EkAECeaBalL evTeDBev €k ToD peTépou KALLATOG dELov Kal Appddlov Tpdowmov EML 1o AvaAapety
v Iatplapywny mpoataciav t00 Opdvou Tiig Avtloxeiag, avteyduevov pév yvnoilwg tdv
apyaiwv kal mtatplwy Soyudtwv tig Avatodwkiis ExkkAnatag, auétoyov 6¢ €ig 10 mavteAes Tiig
Aatwikiig kakoSo&iag, kal anayopevovtog c@odpig undéva mpoyelpicacbat ¢k Tod ekeloe Tiig
AvTioxelag KAPaTog, Kav 6Tt HaAlota £in U1T0 T00 Opdvou Ekelvov XploTlav®v TpoPepAnuévog,
{ntovpevog te Kal oTepyouevog, te TavTtog oVTVOooDV TGOV €kelBev mpofAndnoopévou kat
{ntnBnoouévov VTOTTOL TUYXAVOVTOG, Kal TO €xEyyvov Kal yvwoTov mepl TV SoyHdTwv

4 Delikanés, Ta év 7ol¢ KwS&EL 700 Iatplapytxod Apyelopulakeiov owloueva Emionua
ExkAnalaatika €yypaga, p. 668-669.
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0pBOTNTA OVK £Y0VTOG SL& TV TMAeovAcacay §8N kal axedov 0 TAEIGTOV TGV EKET APYOVTWY
S1apeipacav Aatvikiy kakosotiav.®

[...] Since the deviation of the Christians into Latinism has become manifest to the grand
vizier, we have been instructed by a formidable, powerful and obligatory commandment, by
a written decree in the imperial register, which word for word ordered and commanded us to
find and to elect here a worthy and competent person from our eparchy to take up the patriar-
chal protection of the Throne of Antioch, truly supporting the ancient and ancestral doctrines
of the Eastern Church, but not involved at all in the Latin erroneous opinion, and strictly
forbidding to promote anyone from that eparchy of Antioch, even if it was put forward, asked
for, and desired by the Christians of that Throne, because everyone put forward and asked for
from there is suspect and lacks the guarantee and the assurance of the righteousness of his
doctrines, because of the now wide-spread Latin erroneous opinion that corrupted almost the
majority of the nobles there.

The information provided by this document offers a new basis for understanding
the involvement of the Patriarchate of Constantinople in the election of the patri-
archs of Antioch. The Ottoman imperial order, even if solicited by the Ecumenical
Patriarchate, provided the official endorsement of the election by the central author-
ity. As had often been the case, the Ottoman administration’s decision to issue this
order was motivated by the intention to avoid any disturbance of the established
order. As we mentioned above, if part of the Riim or Greek Orthodox population
became “Latins” (Catholics), the traditional order would have been disrupted, and
the status of these converts would have been unclear, because they would have
been neither technically nor administratively “Franks” (Western Europeans) but
remained Ottoman subjects.

Once established, the election of the patriarchs of Antioch in Constantinople
became a rule. This had already happened in the case of other patriarchal elections.
The patriarch of Alexandria had also been elected in the imperial city on certain
occasions. For example, on September 14, 1723, Kosmas II was elected patriarch of
Alexandria in Constantinople. The document is also signed by the grand dragoman
Gregory Ghikas (Fig. 8).° In 1746, Matthaios, the metropolitan of Libya, was elected
patriarch of Alexandria in Constantinople while he was travelling in Wallachia.

Although the Patriarchates of Alexandria and Antioch were autocephalous (i.e.,
independent), they became over time more and more dependent on the Ecumenical
See. The “Ecumenical” (“universal”) dimension was even more strongly asserted

5 Delikanes, Ta év 7ol kwéiét t00 Iatplapyikold Apyelopulakeiov owloueva Emionua
éxxkAnotaotika €yypaga, p. 187-188.

6 A. Papadopoulos-Kerameus, “IZnuewocelg meplt 100 matplapyov AAeEavdpelag ZapounA
KamaooVAn”, AeAtiov tij¢ Tatopikijs kai EOvoloyikiic Etawpelag tij¢ EAAdSog, 3, 1889, p. 512-517;
Mansi, Sacrorum Conciliorum, vol. 37, col. 245-246.
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with the annexation of the former autocephalous Patriarchates of Ohrid and Pe¢
(functioning since the time of the Bulgarian and the Serbian medieval states) in the
second half of the 18 century.”

Sylvester’s election becomes clearer considering the information provided by
this document. In fact, Sylvester did not exactly match the profile of the person
requested by the Ottomans. He was not from the circle of the Patriarchate of
Constantinople, he was suggested by and was the protosynkellos of Athanasios III,
and, according to some sources, he was his nephew (or a more distant relative).
Moreover, at the time he belonged to the Patriarchate of Antioch (even if he was
born in Cyprus). However, the Ottoman authorities were apparently convinced that
he will observe the Orthodox path. Sylvester’s subsequent actions should be under-
stood in this light. If upon his election in 1724 he was reminded that as patriarch he
would have to strictly observe Orthodox faith, he certainly did so during the four
decades of his patriarchate.

The document of 1724, published in 1904 but neglected by historians, provides a
new hasis for understanding Sylvester’s election and the attitude of the Patriarchate
of Constantinople and the Ottoman central authorities in matters related to the
Church of Antioch. Far from being uninterested in the situation in the field, in the
eparchy of Antioch, the Ottoman authorities were actively involved in these issues.
This concern is in line with their general anti-Latin attitude at the time, also notice-
able in other imperial decrees. The extent to which the Ottoman authorities’ deci-
sions were influenced by the Patriarchate of Constantinople is a topic that needs
further research, particularly in the Ottoman archives.

The information of the Greek document of 1724 is confirmed by an Ottoman
source, the berat issued the same year for Sylvester of Antioch. After a petition
made by the Patriarch Jeremias III of Constantinople about the “Frankish” influ-
ence in Antioch, Damascus, and Aleppo, the sultan issued an order about the elec-
tion of a new patriarch of Antioch. The berat states:

My order was that, if the aforementioned ones who follow the Frankish rite demand the Pat-
riarchate by sending petitions with a plan to make someone from those places a patriarch,
their rite shall never be allowed, their petitions shall be presented to my Gate of Felicity, and
you shall give the Patriarchate to an imperially-trusted person who follows the ancient rite.®

7 P. M. Kitromilides, “Orthodox Culture and Collective Identity in the Ottoman Balkans during
the Eighteenth Century”, Oriente Moderno, 79, 1999, 1, p. 129-145; Kitromilides, “An Orthodox
Commonwealth”, Study II, p. 131-145.

8 H. Colak, E. Bayraktar-Tellan, The Orthodox Church as an Ottoman Institution. A Study of Early
Modern Patriarchal Berats, Istanbul, 2019, p. 92 (transcribed Ottoman text), 218 (English translation).



46 — Sylvester as Patriarch of Antioch and All the East

4.2 Sylvester in Constantinople, Aleppo, Tripoli,
and the Balkans, 1724-1730

After a brief period of confusion concerning the election, or only the projected elec-
tion of Joachim, the former metropolitan of Drama, as patriarch of the Church of
Antioch, the Ecumenical Patriarchate decided to act according to the wishes of the
late patriarch Athanasios III Dabbas. In December 1724, a patriarchal and synodal
letter was issued by Patriarch Jeremias III mentioning the election of Sylvester as
patriarch of Antioch. It also reported in detail on the way Seraphim/Kyrillos Tanas
had been ordained and appointed to the same position by the Latin party.” This
detailed report included references to the katheresis (defrocking) of the clerics
responsible for Tanas’s ordination, as well as to the excommunication of some of
the laymen that played a part in it. Among them was ‘Abdallah Zakhir, one of the
scholars of the Greek Catholic community, a former collaborator of Athanasios III
and, later, his adversary."’

On an ideological level, Zakhir provided an input to the pro-Latin faction, unex-
pectedly substantial, since it was the work of a single individual. This individual
was, however, particularly active. Apart from his polemical writings, such as the
one against the decision of the 1722 synod of Constantinople, ‘Abdallah Zakhir intro-
duced a new and “revolutionary” way to promote aspects of the Latin beliefs to
the Arabic-speaking population: the printing press.'* From the late 1720s, he was
engaged in establishing a private press, eventually located in the Saint John the
Baptist Monastery in Dur al-Shuwayr, village of Khinshara (Mount Lebanon). The
origin of the type and the initial funding of the new printing press were subject to
much debate between Zakhir and his contemporaries, and in later scholarship.”

9 MS124Jerusalem, f. 1r-2r. See Papadopoulos-Kerameus, AvdAekta TepocoAvuttikijc Ltayvoloyiag,
2, p. 385-389.

10 Papadopoulos-Kerameus, Avdlekta Tepooolvuttikijc Ztayvoloyiag, 2, p. 388. For the biogra-
phy of ‘Abdallah Zakhir, see P. Bacel, “Abdallah Zakher. Ses premiers travaux (1680-1722)", Echos
d’Orient, 11,1908, 71, p. 218-226; P. Bacel, “Abdallah Zakher et son imprimerie arabe”, Echos d’Orient,
11, 1908, 72, p. 281-287; P. Bacel, “Derniéres années d’Abdallah Zakher”, Echos d’Orient, 11, 1908, 73,
p-363-372; ]. Nasrallah, “Les imprimeries melchites au XVIII® siecle”, Proche-Orient Chrétien, XXXVI,
1986, fasc. I1I-1V, p. 231-241; Nasrallah, Haddad, HMLEM IV.2, p. 111-137.

11 For ‘Abdallah Zakhir’s epistle against the document of the synod of 1722, see Haddad, “Sources
hellénes de la controverse dans I’Eglise melkite”, p. 505.

12 Bacel, “Abdallah Zakher et son imprimerie arabe”, p. 281-287. For Abdallah Zakhir’s press, see
E. Conidi, Arabic Type in Europe and the Middle East, 1514-1924: Challenges in the Adaptation of
the Arabic Script from Written to Printed Form, unpublished PhD thesis, Reading, 2018, p. 489-499;
E. Conidi, “An approach to the study of Arabic foundry type”, in T. Nemeth (ed.), Arabic Typography.
History and Practice, Sallenstein, 2023, p. 42-43; Feodorov, Arabic Printing for the Christians,
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He printed the first book there in 1734, and the press remained active for more than
a century, publishing a great number of books, some in several editions."

The news of Sylvester’s election as patriarch of Antioch was conveyed by the
Viscount d’Andrezel, the French ambassador in Constantinople, to Jean Frédéric
Phélypeaux, Count de Maurepas,14 on October 22, 1724. The letter contained inter-
esting information about Sylvester, who had seemingly contacted the ambassador
to announce his election:

As the former patriarch of Antioch had died, the Great Lord appointed in his place Sylvester,
whom the departed had designated as his successor. The latter announced me of his nomina-
tion and assured me that he was inclined to ensure the peace with the Catholics, to follow the
example left to him by the late patriarch, his relative, close to whom he had been raised."®

This excerpt of d’Andrezel’s letter refers to Sylvester’s nomination as patriarch
and his appointment by the sultan. This seems to indicate that he wrote it after
Sylvester’s berat had been issued. D’Andrezel’s letter contains several interesting
details, not found in other sources, on the new patriarch, whom he calls “Silvestrio”.
He describes his intention to follow the conciliatory policy of his predecessor and
to maintain a relationship with the ambassador. The fact that the appointment was
recommended by Athanasios also featured in the patriarchal letter mentioned
above. Interesting enough, the French ambassador does not refer to the election
of Seraphim/Kyrillos in Damascus. For him, the situation was clear: the rightful
patriarch was the one recommended by Athanasios III Dabbas and later confirmed
by the Ottomans.

p. 209-226; Heyberger, “Réseaux de collaboration et enjeux de pouvoir”, in Girard, Heyberger,
Kontouma (eds.), Livres et confessions chrétiennes orientales, p. 408-409.

13 For the books published in al-Shuwayr in the 18" and early 19" century, see Bibliothéque de
M. le Baron Silvestre de Sacy, vol. I, Imprimés. Philosophie, Théologie, Sciences Naturelles, Paris,
1842, p. 412-414. The press started its activity in 1733 and the printing of the first book was finished
on February 26, 1734. See C. Walbiner, “The appearance of Nieremberg’s De la diferencia entre lo
temporal y eterno in Arabic (1734): A turning point in the history of printing and publication in the
Arab world?”, in Girard, Heyberger, Kontouma (eds.), Livres et confessions chrétiennes orientales,
p. 427-440.

14 Count de Maurepas was minister of the royal household (“ministre de la maison du roi”).

15 Rabbath, Documents inédits, vol. I, p. 566: “L’ancien patriarche d’Antioche, Athanase, étant mort,
le Grand Seigneur a nommé a sa place Silvestrio, que le défunt avait désigné pour son successeur.
Ce dernier m’a fait donner part de sa nomination et assurer qu’il était porté a assurer la paix avec
les catholiques, pour suivre I'exemple que lui avait laissé le feu patriarche, son parent, aupres
duquel il avait été élevé”.
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According to Ottoman archival sources, Sylvester’s berat was issued on August
18/29, 1724,'° a little over a month after Athanasios Dabbas had died. The discovery
of a copy of this document shows clearly that the moves, by Sylvester and his sup-
porters, to secure his official appointment by the sultan preceded any action taken
by Seraphim Tanas. Also, the berat was obtained nearly a month before Sylvester’s
ecclesiastical ordination on September 24, 1724. According to its text, Sylvester of
Antioch’s berat was requested by Patriarch Jeremias III of Constantinople, who
mentioned the danger that the Latin clergymen in the Patriarchate of Antioch will
attract the sultan’s subjects into the “Frankish” rite (Efrenc, in the Ottoman text).

Sylvester’s berat of 1724 provides a highly interesting detail, as it reveals that
the recipient was the “chief warden” of Athanasios, and that he resided at the time
on Mount Athos, confirming thus the information available from other sources. The
cities under Sylvester’s authority mentioned in the berat were “Antioch, Damascus,
Aleppo, Adana,"” Cildir,'® Ahiska,'® Erzurum and their dependencies.”*® Compared
with the berat granted to Athanasios Dabbas on February 17,1720, Sylvester’s berat is
more detailed. Athanasios’s berat does not mention the patriarch of Constantinople.
Instead, it explains that the patriarch of Antioch was appointed at the request of the
inhabitants of Damascus. It does not mention the Latin influence either.*"

French officials were informed of the events in Damascus by letters and
reports sent by missionaries. One of these letters, written in Latin by a Capuchin of
Damascus on October 30, 1724, was sent to France five months later, attached to a
letter of the consul in Aleppo dated April 5, 1725.2* Among other topics, it describes
the patriarchal election of Seraphim Tanas, who had recently arrived in Damascus.
The pasha of Damascus, who intended to obtain financial gains from the situation,
was eventually appeased. A letter signed by more than 400 persons was presented
to him in support of Seraphim. As most of the bishops had been summoned to a
synod in Aleppo by the late patriarch, Tanas’s ordination posed a new challenge
for his supporters. The only bishop who was not in Aleppo at the time was “in the
mountains” and reluctant to come. As known from other sources, this was Basilios
(Vasileios) Fynan, metropolitan of Caesarea Philippi (Banyas). Any delay could

16 Sylvester’s berat of 1724 was published in Colak, Bayraktar-Tellan, The Orthodox Church,
Pp- 92-93 (transcribed Ottoman text), 218-220 (English translation).

17 Adana (in Greek, Adava) is a city in Southern Turkey, in the historical province of Cilicia.

18 Cildir is a town in the Ardahan Province of north-eastern Turkey.

19 Spelled Ahisha in the berat, this is Akhaltsikhe, a city in south-west Georgia.

20 Colak, Bayraktar-Tellan, The Orthodox Church, p. 92, 218.

21 See Athanasios’s berat of 1720 in Colak, Bayraktar-Tellan, The Orthodox Church, p. 91 (tran-
scribed Ottoman text), 217 (English translation).

22 Rabbath, Documents inédits, vol. I, p. 566—569.
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undermine the objective of the pro-Latin faction. Finally, the letter of the Capuchin
reveals, the bishop (metropolitan) of Saydnaya* returned from Aleppo to his See.
Together, the two bishops ordained a third one and the three of them ordained
Seraphim as patriarch and named him Kyrillos, on October 1, 1724.** Then, con-
tinued the Capuchin’s letter, the new patriarch pronounced a profession of faith
mentioning the pope as the head of all the Church.?® The account of these events is
broadly the same in the Greek letter of the patriarch and the synod.*®

The events and the election of Seraphim/Kyrillos and Sylvester are presented
in a memorandum written in 1731 by a French diplomat in Sidon, Jean-André du
Bellis. He remarks that Sylvester was appointed in Constantinople only eleven days
after Cyril’s election in Damascus.?’

Another letter, written in December 1724 by Ambroise de Rennes, supérieur
(superior) of the Capuchins in Damascus, presents the situation after Sylvester’s
election.”® Assemblies were held in Aleppo in favor of Sylvester, while the validity
of Kyrillos’s ordination was contested. Kyrillos was also accused of changing the
rite (i.e., from the Greek to the Latin one). According to Ambroise de Rennes, the
residents of Aleppo (and presumably some of the missionaries) were in favor of
Sylvester. He wonders how this could be possible, as he was a known “heretic”,
although he assured the “ambassadors” of the opposite, while Kyrillos was a “good
Catholic”. The idea that Osman, the pasha of Damascus, will soon depart the city,
leaving Kyrillos without support, was also wrong, according to the superior of
the Capuchins. This letter also offers some insight into a lesser-known aspect of
Kyrillos’s attempt to obtain the Ottoman endorsement of his election, namely his
defter, or record of the money spent to attain his goal. Up to that date, Kyrillos had
already spent 43 “purses”. Twenty of them had been presented by a French mer-
chant, who had also offered to give the remaining sum required for Kyrillos’s con-
firmation.?® As the value of a “purse” was 500 piasters (a large silver coin like the

23 His name, not mentioned in the Capuchin’s letter, was Neophytos.

24 Rabbath, Documents inédits, vol. I, p. 566. The date is rendered in the Latin text “kal. Octobris”,
corresponding to October 1, according to the Gregorian calendar.

25 Rabbath, Documents inédits, vol. I, p. 566. The letter adds that Seraphim/Kyrillos was “a dis-
ciple of Rome, a student of the Holy Congregation” (discipulum Romae, Sanctae Congregationis
alumnum).

26 Papadopoulos-Kerameus, AvdAexta TepocoAvuitikijc Ztayvoroyliag, 2, p. 385-389.

27 Rabbath, Documents inédits, vol. I, p. 592.

28 Letter of Ambroise de Rennes to a Capuchin priest of Aleppo, December 1724, Damascus, in
Rabbath, Documents inédits, vol. I, p. 569-571.

29 Rabbath, Documents inédits, vol. I, p. 571.
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European thaler), the amount was around 21,500 piasters.** Du Bellis mentions this
merchant’s name: Francois Porry from Sidon, who was at the time in Damascus.
The account refers to only ten “purses”, provided as a loan to Seraphim by Porry
and paid in nature (fabrics and other goods).*

Sylvester’s letters often mention the large sums of money needed for obtain-
ing or renewing berats. Most of them were directed towards unofficial payments
to the Ottoman dignitaries. The additional information about Kyrillos’s spending
confirms this practice.

The situation of the two factions (Sylvester’s and Kyrillos’s) was objectively
evaluated by the French consul in Aleppo in a letter of April 5, 1725, addressed to
the king’s minister.** According to the consul, the “Greeks” of “Syria” were divided,
some of them supporting Sylvester, while others, Seraphim. Sylvester had the
patriarchs of Constantinople and Jerusalem, the grand dragoman and “almost all”
the “Greeks” of Aleppo on his side. In turn, Seraphim was only supported by the
“Greeks” of Damascus and the Catholic missionaries. The pasha of Damascus took
5,000 piasters from Seraphim’s supporters and promised to obtain the berat that
confirmed him as patriarch of Antioch. Sylvester, with the help of the ecumenical
patriarch and of the grand dragoman, was in a better position in Constantinople to
secure his position. A kapicibasi®® was sent to find Seraphim and escort him to the
capital. The latter left Damascus and found refuge in Kesruwan. According to the
French consul’s letter, Seraphim/Kyrillos was extremely critical towards the mis-
sionaries. He blamed them for placing him in a difficult position, as in his view, they
exhorted him to borrow and spend large sums. The letter confirms the information
from other sources that Tanas borrowed 10,000 écus** from a French merchant in
Sidon.

The consul’s report also blamed the missionaries for taking Seraphim’s side
too actively and inconsiderately, which led to a hostile attitude towards Sylvester.
Certain missionaries had even wanted to declare Sylvester and all who acknowl-
edged him as patriarch as heretics.*

Even without considering the Latin missionaries’ zeal, Seraphim Tanas’s posi-
tion was delicate. Elected and ordained patriarch in a questionable manner, he and

30 For the value of a “purse”, see Rabbath, Documents inédits, vol. I, p. 571, n. 2.

31 Rabbath, Documents inédits, vol. I, p. 593.

32 Rabbath, Documents inédits, vol. 1, p. 573-574.

33 In the 18™ century, a kapictbast (“chief of the gatekeepers”) was a court official whose mission
was to convey messages and orders, and execute orders issued by the sultan or the Divan.

34 At the time, the écu was a large French silver coin equivalent to a thaler or an Ottoman piaster.
The 10,000 écus correspond to the 20 “purses” mentioned by Ambroise de Rennes.

35 Rabbath, Documents inédits, vol. 1, p. 574.
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the bishops who ordained him, and some of their followers, were condemned by
the ecumenical patriarch and the Synod in Constantinople, the highest authority
in the Orthodox Church. Also, for the Ottoman central authorities, the legitimate
patriarch of Antioch, holder of an imperial berat, was Sylvester. Thus, the sultan
declared the election in Constantinople valid and the one in Damascus null and
void.

In the following years, Kyrillos/Seraphim was compelled to find refuge in
remote areas, difficult to reach by Ottoman officials. Nevertheless, his faction suc-
ceeded in maintaining an important voice and surprisingly became stronger in
Aleppo, formerly the stronghold of Athanasios and Sylvester, than in Damascus.
This was due to events in Aleppo after Sylvester’s arrival.

In 1726, a certain “Jean Abdalia, député des Grecs de Syrie”, named in another
document “Jean Abdoulla Faad, natif de Seyde, depute du patriarche et de la nation
Melchite”, was sent by the pro-Latin party to Rome, and from there to France, to ask
for the reinstatement of Kyrillos as patriarch instead of Sylvester.

Well informed by his diplomats about the situation in the field, Louis XV could
not promise to the envoy anything except that he would write to his ambassador to
do his best and try to reinstate Kyrillos, or at least to stop the persecutions against
the pro-Catholic party. The French, however, put no pressure on their ambassa-
dor to achieve the first goal, and asked for prudence and non-interference in the
measures he took for reconciliation. The king was unwilling to grant the financial
assistance to Kyrillos that the envoy asked for. Jean Abdalla received only a small
sum from the French king, as “gratification”, because there were doubts about
his mission, which had not been announced by any of the French consuls.®® Later,
Abdalla asked to go to Constantinople instead of Syria and requested the French
ambassador’s protection.®” The reply of the French consul in Aleppo proved that he
had not been informed of Abdalla’s mission.*®

The missionaries continued to support Kyrillos Tanas despite the hesitations
of the French diplomatic representatives and even those of the pope, who delayed
Kyrillos’s recognition for years. Despite this delay, the Greek Catholic faction
became a new Church, with its own hierarchy. However, the history of the Melkite
Greek Catholic Church of Antioch, as it was later called, exceeds the scope of this
book.

36 Letter of Count de Maurepas to the French ambassador in Constantinople, May 27, 1726, in
Rabbath, Documents inédits, vol. I, p. 353-354.

37 Letter of Count de Maurepas to the French ambassador in Constantinople, July 31, 1726, in
Rabbath, Documents inédits, vol. II, p. 364—365.

38 Rabbath, Documents inédits, vol. II, p. 375.



52 —— Sylvester as Patriarch of Antioch and All the East

In 1745, Kyrillos, who had received the pallium a year before with his support-
ers’ financial help, succeeded in obtaining a berat that appointed him patriarch of
Antioch. Yet, he never tried to go to Constantinople, where he could potentially face
arrest, based on previously issued official orders. He remained on Mount Lebanon,
in the Saint Saviour Monastery (Dayr al-Mukhallis) near Jan (Joun).

Some historians accused Sylvester of mishandling the situation in Aleppo,
where many of the “Greeks”, although initially his supporters, were strongly influ-
enced by the Latin propaganda. The new patriarch had no other choice but to con-
tinue following the Orthodox path, aligned with his allies, the patriarchs Paisios I
of Constantinople and Chrysanthos of Jerusalem. Sylvester could not afford to lose
their support on suspicion that he was leaning towards Catholicism. Since the con-
tradictions between the two parties had deepened, Sylvester was not in a position
to continue the strategy of moderation of his predecessor Athanasios III Dahbas.
He had to choose sides and demanded his followers to do the same. Claiming, or
pretending to be a Catholic would have served nothing. As far as the missionaries
were concerned, in this respect, Kyrillos was a far better candidate than Sylvester.

In the meantime, the Viscount d’Andrezel, the French ambassador, had to face
a new issue. The missionaries, already threatened by the imperial decree of 1722
that prohibited them from making proselytes among the sultan’s subjects, openly
supported Tanas’s election. “By the power of money”, they had obtained his confir-
mation from Osman, the pasha of Damascus.

The ambassador presented again the circumstances of Seraphim’s patriarchal
election in a letter to the king’s minister on May 6, 1725.%° D’Andrezel wrote that he
did not play any part in Seraphim’s election and that the recent events disturbed
the agreements he had made with the patriarchs of Jerusalem and Antioch. He
added that he had only learned about the Damascus election after the Porte had
appointed Sylvester as patriarch of Antioch. As for the decree of 1722, the French
ambassador thought that it was not opposed to the capitulations, which gave the
right to Catholic priests to officiate in their ancient places of worship but not to
visit the houses of the sultan’s subjects, to convince them to change their religion.
However, d’Andrezel appealed the order concerning Seraphim’s arrest and that
of his followers because it specified that the persons named should be surveyed
until “the destruction of the Frankish religion” (“jusqu’a la destruction de la reli-
gion franque”). This provision could have been interpreted as contravening to the
capitulations. He added that he would try to obtain a meeting with Sylvester, the
new patriarch, via the dragoman of the Porte. Also, the French ambassador was

39 Rabbath, Documents inédits, vol. 1, p. 574-577. The following comments are all based on this
part of the report.
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informed that Osman pasha of Damascus had been deposed because he had sup-
ported the election of Seraphim without the Ottoman court’s approval.

While in Constantinople, Sylvester of Antioch took part in the decisions of the
local synod. In 1725, there were two important decisions taken by the Patriarch
Jeremias III. The documents in which these decisions were expressed were also
signed by Sylvester. One of these, in June 1725, is a document restoring Methodios
Anthrakités as a member of the clergy. In 1723, he had been judged by the synod
for ideas deviating from the Orthodox faith, which he had formulated in some of
his philosophical writings. With this document, the patriarch of Constantinople
and the synod notified the patriarch of Nea Justiniana Ohrid and the proedros of
Sisanion (former patriarch of Ohrid), as well as other metropolitans in the region,
that Methodios Anthrakités was restored in his previous position after admitting
his errors. The document also contained the signatures of both the current and the
former patriarch of Ohrid.*’

The eventsthat followed in Aleppo and Damascus, but alsoin Constantinople, can
be traced with a fair amount of accuracy in the French diplomatic correspondence.

The kapicibast sent to seize Seraphim and his supporters returned to the
capital only with the metropolitan of Aleppo Gerasimos, whom the envoy had taken
by surprise. Gerasimos was subsequently exiled on the island of Lemnos. Viscount
d’Andrezel mentions that the “bishop of Aleppo” was “a Greek of Latin rite” (“Grec
du rite Latin”), meaning perhaps that he had Catholic tendencies, even if he did not
take part in the ordination of Seraphim.

The ambassador had the intention to visit Sylvester, the Orthodox patriarch of
Antioch. He had learned from the grand dragoman that for such a meeting to take
place, Sylvester had to ask for the permission of the grand vizier.*' The grand drago-
man of the Porte was Gregory Ghikas, who held this office between 1717 and 1726.*

40 The text is preserved in the MS no. 2753 of the National Library of Greece, the Codex of the
Metropolis of Kastoria. See E. Pelagidés, “H auvo8ikn andeacn yla Ty 0pLoTIK «AmoKaTdoTtacn»
700 MeBodiov AvOpaxitn”, MakeSovikd, 23, 1983, p. 134-147; E. Pelagidés, O kwéikag tij¢
Mntpondiews Kaatopids, 1665-1769 EOvikijc BifAtobrikne EAAaSog 2753, Thessaloniki, 1990, p. 43,
71-73. See also the mentions in Mansi, Sacrorum Conciliorum, vol. 37, col. 1021-1022; A. P. Péchayre,
“Zosime d’Ochrida et de Sisanion. Ses relations avec I’Autriche et ses différents séjours a Ochrida”,
Echos d’Orient, 37,1938, 189-190, p. 152.

41 Letter of d’Andrezel to the king’s minister, June 26, 1725, in Rabbath, Documents inédits, vol. I,
p. 578.

42 E. L. Stamatiadés, Bioypapiat t@v EAAjvwv ueydlwv Stepunvéwv tod 00wuavikod Kpdtoug,
Athens, 1865, p. 117-121, 191 (see also the Romanian translation: E. I. Stamatiade, Biografiile marilor
dragomani (interpreti) greci din Imperiul Otoman, trans. C. Erbiceanu, Bucharest, 1897, p. 67-70,
109); C. M. Philliou, Biography of an Empire. Governing Ottomans in an Age of Revolution, Berkley/
Los Angeles/London, 2011, p. 183. The two books give the period in office as 1717-1727, but as Gregory
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The meeting between Viscount d’Andrezel and Sylvester of Antioch finally
took place on July 23, 1725. The account of the meeting conveyed by d’Andrezel to
the French king’s minister; Count de Maurepas, is a very important source for the
beginning of Sylvester’s patriarchate and his ideas at the time. The ambassador also
added a memorandum to the letter, presenting the main points of the conversation
and the topics the two agreed on.*® The value of this source, dating from the day on
which the meeting took place, is given by the fact that it is written by one of the par-
ticipants and it is contemporary with the events.** We have commented on the rel-
evance of this information in the previous chapter dealing with Sylvester’s origin
and family. Other insights provided in the ambassador’s letter and memorandum
are no less significant. It reveals that the two men were aware of the situation on
the ground, in Aleppo and Damascus, and although they were compelled by their
position to defend their ideas, they were willing to reach an agreement favorable
to both parties.

Sylvester came to the meeting accompanied by a metropolitan and eight to ten
priests. This is an indication that he was already surrounded by some of the clergy
of the Church of Antioch while he was still in Constantinople. For the ambassa-
doy, an agreement of some sort needed to be made with Sylvester to enable him to
continue his interventions to the Ottoman officials on behalf of the missionaries,
who were threatened by the previous anti-Latin decrees and the recent troubles
surrounding Kyrillos’s election. D’Andrezel asserted in the letter that he had asked
the grand dragoman in the meantime not to tell Sylvester that the missionaries of
Damascus, after two days of imprisonment by the pasha of the city, had succeeded
in reversing the order that prohibited them from visiting the Christians’ houses.
They had even publicized the new order, favorable to them, by means of a herald.
The news had reached the metropolitan Leontios (“I’évéque Léondios” in the letter),
who had requested a copy of the 1722 decree of the sultan. Leontios, metropolitan
of Hama, was Sylvester’s representative in Damascus, defined in the text as “grand

vicaire”.*®

Ghikas was appointed prince of Moldavia on September 26/October 7, 1726 and entered Iasi on
December 18/29, 1726, the position of great dragoman, requiring his presence in Constantinople,
was probably occupied by someone else. For Gregory Ghikas, see also M. Tipau, Domnii fanarioti in
Tarile Romane. Micd enciclopedie, Bucharest, 2008, p. 70-74.

43 For the letter, or the memorandum (“mémoire”), see Rabbath, Documents inédits, vol. I,
p. 579-581, p. 581-586.

44 Rabbath, Documents inédits, vol. I, p. 584. In previous letters, written before the meeting,
Sylvester is defined as Athanasios’s “relative”.

45 For Leontios (Ar. Lawundiyus), see Walbiner, “Die Bischofs- und Metropolitensitze”, p. 64.
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The memorandum of the meeting between the French ambassador and
Sylvester presents the main points of their discussion, giving the utmost attention
to the topic of the Latin missionaries and their activities. The ambassador pre-
sented the privileges the missionaries in Syria and Palestine had been granted by
the sultans, mentioning that the French missionaries were under the protection
of the king of France. An intense persecution of the missionaries had started after
Sylvester’s election, when the “Greek” bishops and priests used the 1722 Ottoman
decree to irritate the French missionaries in Damascus. Metropolitan Leontios
had called a kapici*® in Damascus who, persuaded by the metropolitan, applied
harsh treatments to the French monks. The ambassador knew at that point that the
monks’ imprisonment had only lasted for two days and that the measures against
them had already been reversed. He added that the rayas embracing the Latin rite
do not become subjects of the pope, but remain subjects of the Grand Lord, continu-
ing to dully pay the hara¢. D’Andrezel also mentioned that among the Christians,
excommunication and public criticism had to be avoided, in order not to give unbe-
lievers the opportunity to destroy one community by means of the other. He added
that it was not fair to prohibit the French missionaries from visiting local Christians
and from having schools where they teach children for free. He recognized that the
Greek patriarchs had the right to forbid their own nationals to go to Latin chapels,
but it would be unjust to place the responsibility for this on the Latin clergy. He also
stated that he had written and asked the Roman Catholic superiors in Pera to write
to the monks in Syria and Palestine to abstain from acid speeches against the Greek
religion or the Greek Orthodox patriarchs, bishops, and priests.

D’Andrezel asked Sylvester to present his objections in a memorandum, for
them to be solved. He also demanded the patriarch to take measures against those
who created enmity by calling the pope an idolater, as in the “libel of 1723” (most
likely, the letter of the Synod of Constantinople) and in daily sermons.

The ambassador let Sylvester know that he did not support Seraphim in any
way and reminded him that he had been the first to congratulate him after his
appointment as patriarch of Antioch by the Porte. He added that if Sylvester had
refused the meeting, he would have appealed to the sultan, in the name of the
king, to send another kapict in the field, to investigate the facts. The patriarchs of
Antioch, Constantinople, and Jerusalem needed to work together with the ambas-
sador to reestablish peace and punish the troublemakers.*’

46 For the term kapicy, see E. V. Gatenby, “Material for a Study of Turkish Words in English”, Ankara
Universitesi Dil ve Tarih Cografya Fakiiltesi Dergisi, XII, 1954, 34, p. 91.
47 Rabbath, Documents inédits, vol. I, p. 581-584.
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The Sylvester’s key ideas were recorded in the memorandum in a concise
manner. He asserted that the troubles in Damascus were caused by the Latin monks
who supported Seraphim when they realized that Sylvester was appointed to succeed
his uncle Athanasios. According to the patriarch, the Latin missionaries were spread-
ing their beliefs through their schools and by visiting Christians’ homes.

In the order received by the kapicibast sent to Damascus there was no mention
of the “destruction of the religion of Franks”. Likewise, the Ottoman decree of 1723
was issued to prevent the French monks from visiting the houses of the sultan’s
subjects (rayas), not to expel or dismiss them.*®

Sylvester also assured that he wanted to be on good terms with the ambassa-
doy, as his predecessor had been with de Bonnac. This was his primary motivation
for attending this meeting, overcoming all obstacles in his way.

The patriarch of Antioch stressed that the Greeks uphold the conviction that
they are as Orthodox as the Latins, following the primary Church and its dogmas,
and that no council had condemned or disapproved of their rite. The missionar-
ies could exercise their zeal on the Armenians, Nestorians, Copts, Maronites, and
others who were on a wrong path. As for the education the missionaries provided,
he mentioned that there were Greek priests in Palestine equally skilled and enlight-
ened who could teach Greek children, so that they did not have to attend the schools
of the Catholic missionaries.

The patriarch added that he was compelled to defend his people, and if a con-
flict burst out, the Latin monks would be responsible. Sylvester mentioned that he
had the authority to forbid the Greeks to go to the missionary schools. In case of
disobedience, extreme punishments could be ordered, but he preferred to avoid
them. He asked the ambassador to prohibit the missionaries from receiving Greeks
in their schools as the simplest way for securing the Christians’ tranquility.*’

As a result of the meeting, promises were made by both parts. The ambassador
promised to write to the monks not to visit the Greeks’ houses anymore and to
make clear to them not to receive Greeks in their schools until they had met with
Patriarch Sylvester himself, when he arrived in Damascus. On his side, Sylvester
promised to prohibit Metropolitan Leontios and others from bothering the mis-
sionaries, provided they did not visit the Greeks’ houses and did not admit Greek
children in their schools. The ambassador’s meeting with Sylvester ended “after the

48 The decree is most likely the same as the one issued in 1722, which appears in some sources as
issued in 1723.
49 Rabbath, Documents inédits, vol. I, p. 584-586.
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sorbet and perfume, with a lot of demonstrations of mutual esteem and the wish to
live together well”.*

As presented in this source, Sylvester’s attitude in the conversation with
Viscount d’Andrezel reflects a person well prepared for his position, ready to
defend his ideas but willing to maintain good relations with the opposite side, on
condition that they would also make steps in this direction.

The king’s minister, Count de Maurepas, approved d’Andrezel’s initiative
to meet the patriarch and commented that the ambassador will see in future if
Sylvester acts in good faith.®* At the same time, he recommended the French consul
in Aleppo to act according to the lines agreed upon in the patriarch’s meeting with
the ambassador, to secure tranquility.>

Patriarch Sylvester arrived in Aleppo from Constantinople on November 9,
1725.% Thus, after leaving Constantinople, he first went to the city that Athanasios
had chosen as his preferred residence, a city he was also familiar with. Details of
the events which followed his arrival are provided in a primary source, a letter of
the French consul of Aleppo to the king’s minister, de Maurepas, dated December 20,
17255

There is also an Arabic source which sheds light on this early stage of his patri-
archal office. It is preserved in two manuscripts of the 20% century, recorded with
the shelfmarks MS 1133 and MS 1175 in the library of the Basilian Order of Aleppo
(Ordre Basilien Alepin) in Sarba (Jiiniya).’® They contain “A statement of the condi-
tions and persecutions that the Catholic Rim community in Aleppo was faced with,
and the crimes they suffered only to protect the sacred Catholic faith”. The Arabic
title of this text is:

1 535 Al adl s s GaSl SSl a5 Al e e Al lalgdaa) g adl sall Gl

L il Sl SIS Gl dlea JaY

50 “La visite a fini, aprés le sorbet et le parfum, par beaucoup de démonstrations d’estime récip-
roque et d’envie de bien vivre ensemble de part et d’autre”; cf. Rabbath, Documents inédits, vol. I,
p. 586.

51 Letter of Maurepas to d’Andrezel, November 17, 1725, in Rabbath, Documents inédits, vol. II,
p- 335. On April 10, 1726, Maurepas wrote to the ambassador that his meeting with Sylvester was
also approved by the king. See Rabbath, Documents inédits, vol. II, p. 333-334.

52 Letter of Maurepas to Péleran, consul in Aleppo, November 14, 1725, in Rabbath, Documents
inédits, vol. II, p. 336.

53 Rabbath, Documents inédits, vol. 1, p. 586.

54 Rabbath, Documents inédits, vol. I, p. 587-589.

55 The manuscripts are accessible in digital format on the vHMML: MS 1133, HMML Project
Number OBA 01152 (https://w3id.org/vhmml/readingRoom/view/506167), and MS 1175, HMML
Project Number OBA 01170 (https://w3id.org/vhmml/readingRoom/view/506186).
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There are also later Greek accounts, such as that of Athanasios Komnénos
Hypsélantés in his Political and Ecclesiastical Events in Twelve Books.*® Another
source is a 19%-century text of Neophytos of Cyprus (Nedputog Kumplog), Ilepi
ApaBoxatodikwv 1ij Ovvitwy (About the Catholic Arabs or Uniates). Neophytos’s text
is preserved in MS 297 of the Library of the Orthodox Patriarchate of Jerusalem (on
f. 253-287). The text was written in 1844, more than a century after the 1725 events
involving Sylvester of Antioch. Although it is presumably based on earlier sources
and it was used by later researchers such as Klemés Karnapas, its information
should be considered with caution. The chronology of the events in this account,
especially, is predominantly inaccurate.’’

The consul’s letter has the advantage of being a contemporary source, based
on accounts from the same city and, although not entirely objective, composed, at
least, by someone not directly involved in the events.

Consul Péleran reports from hearsay that on Sunday, the day after his arrival
in Aleppo,®® Sylvester pronounced forty or fifty excommunications against “four
Catholic priests of his nation from Aleppo, against an entire monastery of Greek
monks called Belmend,*® near Tripoli of Syria, against all those who wear the scap-
ular or the cord of Saint Francis, or who are from the brotherhood of the Rosary
among the Maronites, against his entire diocese of Damascus and all those of his
nation who, everywhere else, would recognize as patriarch Seraphim, whom he
himself excommunicated, etc.”%

The consul’s information seems to come from a source in conflict with the
Orthodox patriarch, such as a Latin convert or a missionary. In this text, as else-
where in the sources, “Greek” should be read “Orthodox”, in a confessional, not an
ethnic meaning.

Also, the new patriarch asked every priest to sign a statikon containing the
profession of faith composed by the Synod of Constantinople (presumably, the text

56 Komnénos Hypsélantés, ExkAnotaotik@v kai IToALTik@v, p. 326.

57 N. Kyprios, “Ilept Apafokatoiikwv 1§ Ovvitwv”, in Papadopoulos-Kerameus, AvdAekta
TepogoAvuttikijc Etayvoroyliag, 2, p. 464-478.

58 November 10, 1725, however, was a Saturday, according to the Gregorian calendar.

59 The Monastery of Balamand.

60 “[...] quatre prétres catholiques de sa nation a Alep, contre tout un couvent de Religieux Grecs,
appelé Belmend, preés de Tripoli de Syrie, contre tous ceux qui porteraient le scapulaire, le cordon
de St. Francois, ou qui seraient de la confrérie du Rosaire chez les Maronites, contre tout son di-
ocese de Damas et tous ceux de sa nation qui, partout ailleurs, reconnaitraient pour patriarche
Séraphim, qu’il a excommunié lui-méme, etc.”; cf. Rabbath, Documents inédits, vol. I, p. 586-587.
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issued in 1723). This profession of faith is also mentioned by the French consul in
Aleppo in a letter to Count de Maurepas.®

The so-called “Besserné”, a community of “fierce villagers” who had allegedly
embraced Catholicism, strongly reacted against the patriarch. One of their priests
was imprisoned by the mutasallem® who governed Aleppo in the absence of the
pasha, because he refused to sign the above-mentioned document. As a result,
Sylvester was compelled to take measures for his personal security, and he was
always accompanied on his way to church by eight to ten janissaries.

Péleran writes that he assembled the missionaries and recommended them to
keep a low profile. While promising to maintain a neutral stance in the conflict
within the “Greek” community, the missionaries did not hide their opposition to
the patriarch.

The French consul also tried to meet Sylvester, and so did one of the mission-
aries, the superior of the Franciscan Fathers of the Holy Land (Custodia Terrae
Sanctae). The patriarch answered that he considered all the missionaries his broth-
ers but requested that they come not all together to see him. As a result, none of the
missionaries went to visit the patriarch.

Sylvester sent the metropolitan of Hama, his patriarchal vicar, the metropol-
itan of Laodicea (Latakia) and three priests to the consul, assuring him that he
wanted to be on good terms with the French, as he had promised to the ambassa-
dor in Constantinople. In the meantime, Péleran wrote that he had learned that the
patriarch had registered with the qadi four orders against “Greeks” accused to be
“Franks”. Péleran immediately summoned the missionaries, presenting to them the
dangers for the Greek Catholics and asking them to stop any visits to them for the
time being.®?

A kapict arrived in Aleppo from the Porte with an order for the pasha and the
qadi to identify the people who had embraced “the religion of the Franks”. The
pasha of Aleppo ordered the patriarch of the “Greeks”, the patriarch of the Syrians,
the bishop of the Armenians, and the archbishop of the Maronites to find these indi-
viduals.® The incident ended with the temporary imprisonment of a few members
of the Greek and Syrian communities, accused to be “Franks”.

61 Letter of the French consul in Aleppo to Maurepas, the king’s minister, April 16, 1726, in Rabbath,
Documents inédits, vol. II, p. 345-346. A translation of the profession of faith was annexed to the
letter.

62 For the word mutasallem, from the Arabic (.Lm, “lieutenant of a pasha”, see H. Lammens, S. J.,
Remarques sur les mots frangais dérivés de Uarabe, Beirut, 1890, p. 171.

63 Rabbath, Documents inédits, vol. 1, p. 589.

64 Letter of the French consul in Aleppo to Maurepas, the king’s minister, March 26, 1726, in
Rabbath, Documents inédits, vol. I, p. 341-342.



60 —— Sylvester as Patriarch of Antioch and All the East

An interesting document preserved in the French archives in an Italian trans-
lation (the original written most likely in Greek) reveals the Orthodox party’s per-
spective on these events. This is a letter dated April 3, 1726, from the metropolitan
Leontios, vicar of the Patriarchate of Antioch, to the grand dragoman of the Porte,
Gregory Ghikas. Leontios describes the situation in Damascus, where there were
mixed families with some members following the Latin rite and others the Greek.
The metropolitan also wrote that the missionaries who were temporarily impris-
oned were freed with the Greeks’ help. He mentions the conditions for peaceful
relations with the Latin missionaries: not to accept (“Greek”) Christians in their
churches, not to visit their houses, and not to teach their children.5®

Claude Gerin, a Jesuit priest in Damascus, mentioned in a letter in 1726
that whereas in Aleppo the “schismatic” patriarch decidedly acted against the
“Catholics”, the situation in Damascus was somehow better for them.%®

On May 22, 1726, Count de Maurepas noted in a letter to the French consul in
Aleppo that Patriarch Sylvester was not keeping his promises to act mercifully
and moderately towards the missionaries and those who followed their rite.®” The
same remarks were made about Sylvester a few days later by the king’s minister
in a letter to the French ambassador in Constantinople.®® The answer of the French
consul in Aleppo to Count de Maurepas was along the same lines: Sylvester did not
keep his promise to ensure peace among the Christians of the region, and he was
“vigorously acting against the missionaries”.*’

From the mountains of Kesruwan, ‘Abdallah Zakhir continued his writing
activity for the benefit of the pro-Latin party. He composed a response to the pro-
fession of faith publicized by Patriarch Sylvester.”® Using one of the Catholic mis-
sionaries as an intermediary, Zakhir even asked the French consul to dispatch the
text to Sylvester with a dragoman and to ask him for a reply. The consul refused this

65 Letter of Metropolitan Leontios to the dragoman of the Porte (fragments), April 3, 1726, in
Rabbath, Documents inédits, vol. II, p. 342-343.

66 Letter of May 17, 1726, in Rabbath, Documents inédits, vol. II, p. 350.

67 Letter of Maurepas, the king’s minister, to the French consul in Aleppo, May 22, 1726, in Rabbath,
Documents inédits, vol. 11, p. 352-353.

68 Letter of Count de Maurepas to the French ambassador in Constantinople, May 27, 1726, in
Rabbath, Documents inédits, vol. I1, p. 354.

69 Letter of the French consul in Aleppo to the king’s minister, June 6, 1726, in Rabbath, Documents
inédits, vol. II, p. 355.

70 A. Girard, “Quand les ‘Grecs-Catholiques’ dénongcaient les ‘Grecs-Orthodoxes’: la controverse
confessionnelle au Proche-Orient Arabe aprés le schisme de 1724”7, in C. Bernat, H. Bost (eds.),
Enoncer/dénoncer Uautre. Discours et représentations du différend confessionnel a 'époque moderne,
Turnhout, 2012, p. 157-170, especially p. 160-162.
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request, to avoid any conflict with the Orthodox patriarch. Without even reading it,
it was clear to him that the text composed by ‘Abdallah Zakhir, who had condemned
in strong words even the more moderate patriarch Athanasios, was undoubtedly
extremely critical towards Sylvester. The consul characterized the “chammas””*
‘Abdallah ibn Zakhir as “quite a good Catholic, but utterly zealous” (“assez bon
catholique, mais fort empressé”).”

In Constantinople, with the approval of the grand vizier, Viscount d’Andrezel
obtained a meeting with Chrysanthos, the patriarch of Jerusalem.”® The patri-
arch had returned to the city after two years of absence. According to the French
ambassador, one of the main topics of conversation was the patriarch of Antioch
and the measures he was taking against the “Catholics”. In d’Andrezel’s opinion,
Sylvester was following the “bad advice” of a “certain Léondios”, referring of
course to Metropolitan Leontios, Sylvester’s vicar in Damascus. It is interesting to
note that the ambassador avoided making direct accusations against the patriarch
of Antioch, blaming Leontios instead. This was in line with the policy of conciliation
agreed upon in the meeting with Sylvester.

Chrysanthos of Jerusalem replied by presenting to the ambassador a memo-
randum drafted in Italian by the missionaries of Aleppo. This document was deliv-
ered to the patriarch by the grand dragoman and contained accusations against
Sylvester. Chrysanthos expressed his conviction that accusations such as the one that
Sylvester publicly excommunicated the pope were false. In d’Andrezel’s opinion, if
the Greeks refused to recognize the pope as head of the Universal Church, they
should at least respect him as a pontiff and a prince. Chrysanthos agreed and stated
that in his view, although the Churches were divided, he viewed them as one, and
he made no difference between the primary Church and the present one. He also
mentioned that he did not know exactly Patriarch Sylvester’s opinion, but he did
not consider him capable of talking about the pope the way he was accused to have
done.”

In Aleppo, Patriarch Sylvester was held responsible by the French consul for
having sent a chaoush to the door of the Latin church to identify the “Greeks” who
attended the Catholic service. The fact was reported by the French consul to the
pasha of Aleppo, who summoned the patriarch and the chaoush. Sylvester denied

71 From the Arabic (s, “deacon”. Apparently, Abdallah Zakhir was not a deacon, but remained
a layman to his death.

72 Rabbath, Documents inédits, vol. II, p. 355.

73 Letter of the ambassador of France to the king’s minister, June 26, 1726, in Rabbath, Documents
inédits, vol. 11, p. 357-360.

74 Rabbath, Documents inédits, vol. 11, p. 359.
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any knowledge of the chaoush’s actions, and the latter invoked in his defense the
orders he had received from the Porte. The pasha imprisoned the chaoush for a
short time, while the French consul reported the rumor that the patriarch had to
pay six thousand écus to avoid being imprisoned himself.”®

The event is also recorded in another letter of consul Péleran to the minister of
the king of France, dated July 2, 1726. The consul’s conflict with the patriarch contin-
ued, while the chaoush of the Porte left Aleppo for Constantinople. The pasha asked
the consul for proof in support of his claims. Witnesses of the events at the Latin
church testified in the presence of the pasha and the patriarch. Sylvester defended
himself by saying that the chaoush acted without his knowledge. But the dragoman
of the French consulate, named Drapery, produced eight “Greek” witnesses who
testified that the patriarch employed a “spy” who had told him about the celebra-
tion of the “Franks” the next day at their church, which would possibly also be
attended by “Greeks”. According to them, Sylvester sent the same man to announce
this to the chaoush and give him the patriarch’s order to intervene. Sylvester denied
the accusations and said the witnesses were “Franks”, a fact he could prove by a
hundred witnesses. A report with all the findings of the enquiry was prepared by
the pasha, to be sent to the grand vizier, but it was not immediately sent. According
to Péleran, Sylvester secured the delay by offering some “purses” of money to the
kehaya and the pasha. After that, according to the consul’s account, the patriarch
obtained a document from the gadi containing testimonies that the consul’s wit-
nesses were thieves, and they followed the religion of the “Franks”. According to
Péleran, the gadi received one thousand écus for this service. When he found out
about this, the pasha allegedly asked for more money from Sylvester, as he pre-
tended that his appeal to the gadi was an offence to his authority. The French consul
estimated that the patriarch spent overall twelve thousand piasters.”® The French
consul’s account must be read keeping in mind that it came from a source repre-
senting one of the two sides involved in the conflict.

A very similar report of the events was presented by the French ambassador
in Constantinople in a letter to Count de Maurepas. He added that the patriarchs
of Jerusalem and Constantinople intervened to rally the grand dragoman to their
cause. They also requested to have Drapery, the dragoman of the French consulate

75 Letter of the consul of Aleppo to the king’s minister, June 27,1726, in Rabbath, Documents inédits,
vol. II, p. 360-362.

76 Letter of the consul of Aleppo to the king’s minister, July 2, 1726, in Rabbath, Documents iné-
dits, vol. II, p. 362-364. In a letter to the Metropolitan Dionysios of Kition, Sylvester wrote about
spending fifteen “purses” (7,500 piasters) because of the pasha. D[émétrakopoulos], “ZiABeaTpog
TaTpLapyng Avtioyeiag”, p. 371.
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in Aleppo, removed from his position, blaming him for generating the conflict.””
The attitude of Péleran, the French consul in Aleppo, was not criticized in the cor-
respondence consulted here. He received a letter from the king’s minister in which
the king expressed his approval for his actions.”®

The judicial procedures in Aleppo presented above in detail are interesting
because they offer an insight into the sort of challenges the patriarch of Antioch
had to face after his arrival in the city. The financial challenge generated by the
corruption of the local officials was only one of them. The French consul entered
in direct confrontation with the patriarch of Antioch, despite the precise orders he
had received from the French ambassador in Constantinople to maintain peaceful
relations. It is also interesting to note that the patriarch was talking directly to the
pasha and the kehaya, presumably in Ottoman Turkish or Arabic.

Another report mentions that Sylvester escaped imprisonment in the Aleppo
citadel thanks to the intervention of the English consul and he had to pay 15 “purses”
of money.”® This course of events is plausible, as Sylvester’s good relations with
the English consulate have also been attested by other sources. A letter written
by Viscount d’Andrezel contains another addition to the events described by the
French consul in Aleppo, namely, the role of an individual known for his connec-
tions with Sylvester: Rowland Sherman.® Sherman (“Scharmen” in the letter) was
held responsible for the patriarch’s refusal to be reconciled with the French consul.
The viscount also identified Sherman as a declared enemy of the Latin rite, siding
with the “Greeks” in their disputes with the French monks.®*

The events in Aleppo are also mentioned briefly in Jean-André du Bellis’s
memorandum of 1731. Du Bellis wrote about Sylvester: “He was accompanied by
a chaoush of the Porte. He first went to Aleppo, where the Catholic and heretic
Christians were so dissatisfied with the patriarch that they recorded a complaint
with the gadi about the extortions he was pressing on them, so he would send their

complaint to the Porte, and they finally forced him to leave Aleppo” 2>

77 Letter of the French ambassador in Constantinople to the king’s minister, September 1, 1726, in
Rabbath, Documents inédits, vol. II, p. 364-365 (in this edition, the year is 1725).

78 Letter of the king’s minister to the consul of Aleppo, December 26, 1726, in Rabbath, Documents
inédits, vol. 11, p. 377.

79 Rabbath, Documents inédits, vol. II, p. 364, n. 1.

80 The English merchant Rowland Sherman had resided in Aleppo from the late 18" century. He
was well trained in the Arabic language and had wide-ranging interests, including theology and
music. He will feature in more detail in Ch. 9.3.

81 Rabbath, Documents inédits, vol. II, p. 366.

82 “Il était accompagné d’un chaoux de la Porte. Il alla d’abord a Alep, ou les chrétiens catholiques
et hérétiques furent si mécontents du patriarche qu’ils prirent acte, par devant le Cadi, des
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The moment of Patriarch Sylvester’s departure from Aleppo was presented
in an almost theatrical way in a letter of the French consul Péleran to the king’s
minister.*® The patriarch left the city “stealthily” (“furtivement”, in Péleran’s words)
on August 19, at nightfall. In this account, Sylvester decided to leave Aleppo after
receiving letters from the patriarch of Jerusalem, who was then in Constantinople.
Presumably, the letters had informed him that reports from the pasha of Aleppo
had reached the Porte. Péleran’s account goes as follows:

In any case, on the 19™ of last month, while visiting a garden near the city with two or three
of his friends under the pretext of having supper there, Patriarch Sylvester disguised himself
and quietly left through a gate that opened towards the countryside, where he found horses
and an escort, which an English merchant named Sherman, his zealous supporter, or rather a
chimeric enemy of the pope, had sent to take him to Latakia, from whence he went to Tripoli.**

Again, we need to consider that the account is not impartial, and the author belongs
to one of the parties involved in the conflict with the patriarch. Sylvester’s own
account of the events can be found in some brief notes written in 1735 or 1736, pos-
sibly based on earlier records:

Kal @ apkg” ¢optaoauev v Ayiav Aaumpav ei¢ XaAémov. Kal 8 tag avwpodiag kat tag
KaTaSpopds TV Ekeloe AaTvo@povwy XpLoTlaviv (GLUVLTTIOVPYOUVTWY AUTGV Kal TOV &v
XaAeniw dTe kK6vooAog TOV TaAAwY, Kal ol mepl avTov Qpatdpes), EERABouey Tf ¢° AbyovaTou
¢omépag kat fABopev eig Aaodikelav, xal i Tag 8§ o0 Aekepuppiov mdAw éneotpédayey &ig
Bacievovoav.*®

And in 1726 we celebrated Holy Easter in Aleppo. And because of the irregularities and the
attacks of the Latin-minded Christians there (in collaboration with the then consul of the
French in Aleppo and the friars around him), we went out on August 6in the evening and
went to Laodicea, and on December 4 we returned to the Imperial [City]).

concussions qu’il exercait sur eux, afin d’en porter leurs plaintes a la Porte, et 'obligérent enfin de
sortir d’Alep”; cf. Rabbath, Documents inédits, vol. I, p. 593.

83 Letter of the consul of Aleppo to the king’s minister; September 6, 1726, in Rabbath, Documents
inédits, vol. II, p. 367-371 (in this edition, the year is 1725).

84 Rabbath, Documents inédits, vol. IL, p. 367-368: “Quoiqu’il en soit, le 19 du mois passé, le patriarche
Sylvestre ayant été dans un jardin preés de la ville avec deux ou trois de ses amis sous prétexte d’y
souper, s’y travestit et sortit sans bruit par une porte de derriere qui donnait dans la campagne, ou il
trouva des chevaux et une escorte qu'un marchand Anglais, nommé Sherman, son z€élé partisan, ou
plutot ennemi chimérique du Pape, y avait envoyés pour le prendre et le conduire a Lattaquié, d’ou il
s'est rendu & Tripoli”. On these events, see also Nasrallah, Haddad, HMLEM IV.2, p. 86.

85 MS 124 Jerusalem, f. 19v. See also N. S. Phirippidés, “Emiokedig @V Twavvivwv vmo 1ol
TaTpLapyov Avtioyeiag ZiABéatpov”, Hrewpwtika Xpovikd, 5, 1930, p. 118.
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The patriarch’s account largely confirms the general information in the French
consul’s letter. Sylvester left Aleppo in the evening (there is an error somewhere in
the date of August 6 in the Julian calendar, corresponding to August 17 and not 19
in the Gregorian), and the main reason were the troubles stirred by the consul and
the missionaries.

After the patriarch left the city, four to five hundred inhabitants went to the
qadi asking to testify against Sylvester and accusing him of the extortion of large
sums of money and other injustices. The gadi wrote a document signed by 48 Turks
and 13 “Greek” priests. They also accused “the metropolitan of Damascus” Timothy,
appointed vicar by Sylvester a few days earlier, who allegedly embezzled from the
church treasury items and vessels amounting to 9,000 piasters. According to other
sources, this vicar was in fact the metropolitan of Hama.*® Summoned by the pasha,
he testified that he had taken the items and handed them to the patriarch, who in
turn delivered them to “Mister Sherman”, an English merchant, as collateral for
some money he had borrowed from him, allegedly for personal needs. The pasha
sentenced the metropolitan to prison, alongside 20 individuals from the Orthodox
party.®” The pasha and the qadi sent documents to Constantinople asking that
Patriarch Sylvester be punished. Three representatives of the “Greeks” were also
chosen to go to the capital and ask for another patriarch to be appointed, one who
would be elected by them, or Sylvester go to Damascus and the metropolitan of
Aleppo Gerasimos be recalled from exile.

The French consul’s account of Sylvester’s itinerary after leaving Aleppo is
based on information sent from Tripoli, and it is no less “theatrical” than his pre-
sentation of how Sylvester fled from Aleppo, cited earlier.

[...] Reaching Latakia on August 25, Patriarch Sylvester rented a boat there to take him to
Cyprus, which a privateer, after chasing him half through the canal, had taken and then retur-
ned with it, landing at Gebely (Jaball), from where the patriarch, escorted by four horsemen,
arrived in Tripoli three days ago, and took lodgings with the English Consul.®®

86 Rabbath, Documents inédits, vol. II, p. 369, n. 1.

87 Rabbath, Documents inédits, vol. II, p. 369.

88 Rabbath, Documents inédits, vol. II, p. 371: “(...) le Patriarche Sylvestre, étant arrivé a Lattaquié
le 25 aott, y avait nolisé un bateau pour le passer a Chypre, qu'un corsaire lui ayant donné chasse
a demi-canal, il l'avait pris et ensuite renvoyé avec le bateau qui avait abordé a Gebely, d’ou le
patriarche, escorté par quatre cavaliers, était arrivé a Tripoli depuis trois jours, et avait été loger
chez Monsieur le Consul d’Angleterre”.
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In the same account, the French consul mentioned that Sylvester appeared in public
in Tripoli and preached in the “Greek” church, and he intended to go to Sidon, but
was prohibited by the city’s authorities to do so without a bail.

According to a different source, the memorandum written by du Bellis in 1731,
which we have cited several times in this chapter, Sylvester went from Aleppo to
Tripoli, intending to go to Sidon to present Osman Pasha with the official order
to arrest Kyrillos Tanas, the metropolitan of Sidon, and other supporters of his,
as well as orders for limiting the missionaries’ actions.?® Du Bellis also revealed
that at the time “Kyrillos, who was at the monastery of Saint Saviour”, built by
Euthymios of Tyre and Sidon, “located in the land of the Druses, three hours away
from Sidon, was secretly followed and hid in the mountains”.*® The metropolitan
of Sidon sought refuge with the French consul. The pasha of Sidon sent the chaoush
back to Constantinople with letters describing Sylvester as a troublemaker. After
meeting the chaoush, Sylvester changed his plans of going to Sidon and went to
Constantinople instead.

The French ambassador was planning to take advantage of the situation in
Aleppo by obtaining the appointment of a “Catholic” patriarch of the Church of
Antioch. In a letter to Maurepas, Viscount d’Andrezel remarked that such appoint-
ments were made only by the sultan, or the grand vizier, and those positions were
always given to the person who was the last to offer the highest sum of money.
He added that “the schismatics” (i.e., the Orthodox) had the advantage of having
“infinitely more money” than the Catholics. By Catholics, he most likely meant the
converts to the Latin Church from among the Orthodox.”* The remark was that
of an outsider, of course, and the reality was somehow different. Even a partial
reading of Sylvester’s correspondence shows the efforts he made to cover the finan-
cial expenses for securing and renewing his berat as patriarch of Antioch. He had
to borrow money from different individuals and then try to obtain the necessary
funds to repay the debts and interests.

The fact that replacing Sylvester with Seraphim in 1726 was almost an impos-
sible task was mentioned in a letter of the French consul in Aleppo to the king’s
minister.’” Seraphim’s character was deemed “too haughty and violent”, and he
was not at all suited for conciliating and calming the situation. The consul added

89 Rabbath, Documents inédits, vol. I, p. 593.

90 Rabbath, Documents inédits, vol. I, p. 594.

91 Letter of the French ambassador in Constantinople to the king’s minister, October 17, 1726 (frag-
ment), in Rabbath, Documents inédits, vol. 11, p. 374.

92 Letter of the French consul in Aleppo to the king’s minister, November 20, 1726, in Rabbath,
Documents inédits, vol. II, p. 375-376.
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that Seraphim was even more vehement than his uncle Euthymios, the metropol-
itan of Sayda (Tyre and Sidon), who had brought about “the troubles which still
reign among the Greeks”.”® Péleran added that Seraphim was known at the Porte
for having been a student in Rome, and the orders sent against him obliged him
to stay in hiding in the mountains of Kesruwan, while the French envoys could
not support him without endangering the missionaries. He also mentioned that
Sylvester’s party had the sultan’s orders on its side and was still the strongest.

After Sylvester reached Constantinople in December 1726, there were rumors
that he was deposed by the sultan. This information (later proven false) was offered
by the French ambassador to the king’s minister.** The delegation from Aleppo also
arrived in the capital and requested for their eparchy to be detached from the
Patriarchate of Antioch, or atleast for an independent metropolitan to be appointed
for it. At the same time, d’Andrezel conveyed the information that the patriarch of
Constantinople was also deposed and had died in prison. The usually well-informed
ambassador was wrong again, at least partially. There had been changes on the
patriarchal throne of Constantinople in November 1726, Jeremias III was deposed
and exiled on November 19, and his successor Kallinikos III died after only one
day as patriarch, but not in prison. Kallinikos III was succeeded by Paisios II on
November 20. These dates are only indicative, because the process of election and
obtaining the official appointment by a berat usually took time. Perhaps the lack
of accuracy in the French ambassador’s information at this time was related to the
absence from Constantinople of Gregory Ghikas, the former grand dragoman, who
had just become prince of Moldavia in October 1726.%°

The news about Sylvester’s deposition was repeated by the French consul in
Aleppo, apparently provided to him by one of the delegates returning from the
capital. Péleran’s information about the changes of patriarchs in Constantinople
was more accurate. He also added that when the grand vizier asked the delegates
from Aleppo to nominate a successor for Sylvester as patriarch of Antioch, they
answered that it is a question for the inhabitants of Damascus, where the See of
the Patriarchate was. The vizier had approved the autonomy of the metropolitan of
Aleppo from the Patriarchate of Antioch.® According to Ottoman sources, Aleppo

93 Rabbath, Documents inédits, vol. II, p. 376.

94 Letter of the French ambassador to the king’s minister, December 20, 1726, in Rabbath,
Documents inédits, vol. II, p. 376-377.

95 See Tipau, Domnii fanarioti in Tdrile Romadne, p. 71.

96 Letter of the French consul in Aleppo to the king’s minister, December 21, 1726, in Rabbath,
Documents inédits, vol. II, p. 378-379.
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was attached to the Patriarchate of Constantinople by an official order dated
January 10, 1727.”

While seemingly an easy administrative decision for the Ottoman authori-
ties, the issue of the ecclesiastical “autonomy” of Aleppo was not so easily applica-
ble, according to the canon laws of the Orthodox Church. Detaching Aleppo from
Antioch and making it an “autonomous” metropolitan see, or “autocephalous”, in
Church terminology, was almost impossible. After they were explained the facts,
the Ottomans settled for the transfer of Aleppo to the jurisdiction of the Ecumenical
Patriarchate in Constantinople. From the ecumenical patriarch’s point of view, this
measure also secured him a more direct control of an eparchy disturbed by the
Latin influence.

Viscount d’Andrezel was better informed two months later. He maintained that
Sylvester was deposed but noted the efforts of the patriarchs of Constantinople and
Jerusalem to reestablish him. According to the ambassador, rumors had Sylvester
hiding in the imperial capital. As for the Aleppo eparchy, it was transferred to the
Patriarchate of Constantinople. A solution had also been found for the econom-
ical requests of the inhabitants of Aleppo. The church items and vessels were to
be returned, and in three years’ time Sylvester would pay everything he owed to
the inhabitants of Aleppo. The agreement was guaranteed by “important Greeks of
Constantinople”, presumably from the Phanariot élite.

In the same report, d’Andrezel provides interesting information about Sylvester.
The patriarch of Antioch could easily succeed in collecting the money needed to
repay the debts by travelling for alms in Wallachia and Moldavia. The ambassa-
dor also expressed the concern that Sylvester would be installed in Damascus and
would become a source of new “troubles and persecutions”. The English connec-
tion that allegedly helped Sylvester escape from Aleppo was also presented by the
French ambassador to the minister. The patriarch was supported by the English
consul in Tripoli, a good friend of the English consul in Aleppo, acting in concert
with the merchant Sherman, “who had lent money to Sylvester”. Sherman was con-
sidered a threat to the Catholic party, as he was allied to the “schismatic Greeks”.
Forcing him to return to England would be a “big success” (“un grand coup”).”®

97 Colak, Bayraktar-Tellan, The Orthodox Church, p. 99 (transcribed Ottoman text), p. 226 (English
translation).

98 Letter of the French ambassador to the king’s minister, February 18, 1727, in Rabbath,
Documents inédits, vol. II, p. 379-380.
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Sherman wrote to England about Sylvester in April 1727, mentioning the diffi-
culties caused to the patriarch by the “Romanists”, the pro-Latin party.”®

The change in the status of Aleppo was also reported by the French consul
there. He added that a new bishop was appointed, who by a statikon (“a sort of
pastoral letter”) reinstated the priests demoted by Sylvester and suspended those
ordained by him.'*

By June 1727, the French diplomats finally renounced to pursue any action in
support of Seraphim, admitting that he “has none of the real means that his compet-
itor Sylvester employed to maintain himself as patriarch of Damascus”.'**

The situation of Sylvester, who remained patriarch of Antioch, also became
clear for the French as the time passed. However, they did not foster any illusions
for a more favorable attitude of the patriarch towards the missionaries.'*

Meanwhile, an attempt was made to reconcile the inhabitants of Aleppo with
Sylvester. An Orthodox priest wrote to the patriarch of Constantinople that all the
“Greeks” of Aleppo, except for a few “papists”, were ready to make peace with the
patriarch of Antioch if he would return the church items and repay what he owed
them. The patriarch of Constantinople also tried to mediate in favor of Sylvester.'®?

It took almost a year for the French diplomats to realize that Sylvester was
never deposed and that he had remained patriarch of Antioch. If the situation were
different, someone else would have replaced him and a new berat would have been
issued. There are no archival traces of the appointment of another patriarch for the
See of Antioch. The only consequence of the incidents of Damascus in 1726 was the
attachment of the eparchy of Aleppo to the Patriarchate of Constantinople.

Consul Péleran described the situation in Aleppo in a letter to Maurepas, the
French king’s minister. According to him, the new metropolitan of Aleppo sent from
Constantinople brought with him a profession of faith given by the patriarchs of
Constantinople and Jerusalem by request of the patriarch of Antioch. The order
was to convince ten to twelve “Catholic” priests named by Sylvester to sign the

99 S. Mills, A Commerce of Knowledge: Trade, Religion, and Scholarship between England and the
Ottoman Empire, ¢. 1600-1760, Oxford, 2020, p. 241.

100 Letter of the French consul in Aleppo to the king’s minister, March 24, 1727, in Rabbath,
Documents inédits, vol. II, p. 380.

101 Letter of Fontenu, manager (gérant) of the embassy, to the king’s minister, June 19, 1727, in
Rabbath, Documents inédits, vol. I, p. 381: “... il n’a aucun des moyens réels qu’a employé son com-
petiteur Sylvestre pour se maintenir dans le patriarcat de Damas”.

102 Letter of the king’s minister to Fontenu, manager (gérant) of the embassy, July 2, 1727, in
Rabbath, Documents inédits, vol. II, p. 381-382.

103 Letter of the French consul in Aleppo to the king’s minister, August 2, 1727, in Rabbath,
Documents inédits, vol. II, p. 383.
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profession of faith. Apparently, the metropolitan, wishing to appease the situa-
tion, made them read an earlier profession of faith formulated by the patriarch
Athanasios ITII Dabbas. When he was requested to obtain their signatures on the text
itself, the metropolitan proposed another compromise, asking them to only write
and sign a general statement. The priests consulted the Maronite bishop of Aleppo
and then the Catholic missionaries. As their advice differed, divisions appeared in
the Catholic-oriented party.'® However, the moderate attitude of the new Orthodox
metropolitan of Aleppo attracted a very low office attendance and an increase in
numbers of the “Greek Catholic” party. Many of its supporters attended the ser-
vices at the Maronite church, where they could listen to the sermons of the famous
Maronite bishop Germanos Farhat. Nonetheless, they were duly paying their taxes
to the “Greek” metropolitan.'®®

The concessions made to the Catholics by the new metropolitan sent by the
patriarch of Antioch, such as the suppression of the celebration of Saint Gregory
Palamas, generated the vehement reaction of the great scholar Ilyas Fakhr.'*® He
subsequently proved to be one of Sylvester’s supporters and collaborators in both
administrative and spiritual matters. In 1728, he was dragoman of the consul of
England in Aleppo. According to Péleran, missionaries in Tripoli thought that Fakhr
was a Catholic and he had even received a distinction, the Order of the Golden Spur,
from Pope Clement XI."”

The instructions on religious issues that the new ambassador to Constantinople,
Louis-Sauveur de Villeneuve, Marquis de Forcalqueiret and baron de Saint-
Anastaze, received on August 11, 1728, are of great importance for understanding
the official attitude of the French crown in matters related to the Ottoman Empire.
The objectives were the conversion of the Turks, the reunion of the Greek and
Armenian Churches, and the removal of the “errors” in the beliefs of these com-
munities, deriving from “ignorance”. While converting the Turks was deemed
almost impossible, and the pope had prohibited the missionaries even from talking
to them, the attitude towards the Greeks and the Armenians was to be different.

104 Letter of the French consul in Aleppo to the king’s minister, October 20, 1727, in Rabbath,
Documents inédits, vol. II, p. 383-385.

105 Letter of the French consul in Aleppo to the king’s minister, March 19, 1728, in Rabbath,
Documents inédits, vol. II, p. 386—387.

106 For Fakhr, see Nasrallah, Haddad, HMLEM 1V, p. 202-215, and Heyberger, “Security and
Insecurity”, in Heyberger, Middle Eastern and European Christianity, p. 105-123 (especially 109-116).
Richard Pococke met Ilyas Fakhr in Antioch. See R. Finnegan (ed.), Richard Pococke’s Letters from
the East (1737-1740), Leiden/Boston, 2020, p. 216.

107 Letter of the French consul in Aleppo to the king’s minister, April 1,1728, in Rabbath, Documents
inédits, vol. II, p. 387-388.
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There were two recommended measures: to appeal to the Porte, and to win over
the leaders of these Churches to the Roman Catholic Church.'®® These instructions
are interesting, as they explain certain of the French diplomats’ attitudes during
Sylvester’s lifetime.

Meanwhile, Kyrillos’s election was examined by a commission in Rome, and
on August 13, 1729, Pope Benedict XIII (1724-1730) recognized Kyrillos’s election as
patriarch. A papal legate was sent to get the patriarch’s signature on the profession
of faith and to confirm his promise that he would not change the rite. The legate
officially recognized Kyrillos as patriarch on the pope’s behalf on April 25, 1730."%°

Confronted with Rome’s insistence on obtaining the Porte’s recognition of
Kyrillos as patriarch of Antioch, Marquis de Villeneuve, the new French ambassa-
dor in Constantinople, wrote a rather long letter to the king’s minister on January 15,
1730, offering a realistic presentation of the situation."'® The ambassador pointed
out that the right to appoint a patriarch for Antioch belonged to the patriarch of
Constantinople (which was not totally accurate), but the sultan had to confirm such
nominations in order for them to be considered valid.""* De Villeneuve mentioned
that after the Aleppo troubles, the sultan deposed Sylvester and ordered him to
repay the money he allegedly took. His friends in Constantinople succeeded in rees-
tablishing him as patriarch by offering money to the Porte’s ministers. Given these
circumstances, any effort to establish Kyrillos as patriarch would be hopeless.

Even if Sylvester was an enemy of the Latins and Kyrillos a “good Catholic”,
his zeal for the religion was known among the “schismatic Greeks” and it would
always remain a reason for them to oppose him. Also, the Orthodox, supported by
the patriarchs of Constantinople and Jerusalem, could easily collect thirty or forty
thousand écus to distribute (most likely to the Turkish officials), while the Latins
were lacking such resources. Moreover, there was always the danger that the Porte
would issue orders against the missionaries, as it had done in the past.'*?

The French ambassador makes an interesting remark about Chrysanthos
Notaras. According to Marquis de Villeneuve, although the patriarch of
Constantinople was the first in rank, the prestige acquired by the patriarch of

108 Rabbath, Documents inédits, vol. II, p. 388—389.

109 C. A. Frazee, Catholics and Sultans. The Church and the Ottoman Empire 1453-1923, London/
New York/New Rochelle/Melbourne/Sydney, 1983, p. 202.

110 Letter of Marquis de Villeneuve, the French ambassador in Constantinople, to Germain Louis
Chauvelin, garde des sceaux of France, January 15, 1730, in S. Kuneralp (ed.), Les rapports de Louis-
Sauveur Marquis de Villeneuve Ambassadeur du Roi de France aupreés de la Sublime Porte Ottomane
(1728-1741), 1, Istanbul, 2020, p. 210-213.

111 Kuneralp (ed.), Les rapports de Louis-Sauveur Marquis de Villeneuve, 1, p. 211.

112 Kuneralp (ed.), Les rapports de Louis-Sauveur Marquis de Villeneuve, 1, p. 212.
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Jerusalem made him the “absolute master” of the Greek Church. De Villeneuve also
mentioned that the patriarch of Jerusalem was a peaceful man and had not caused
any trouble to the missionaries during the fifteen months since the arrival of the
ambassador. Even in Damascus and in Diyarbakir (ancient Amida), a city depen-
dent of the Patriarchate of Antioch, where there was a metropolitan appointed by
Sylvester, the situation was peaceful.'*®

New troubles appeared in Aleppo when the Sacra Congregatio de Propaganda
Fide prohibited the Catholic priests from celebrating alongside their bishop as long
as he did not send his profession of faith to Rome, and he kept mentioning the
“heretic or schismatic” patriarchs at Mass. At the same time, the Sacra Congregatio
declared Kyrillos the true and legitimate Greek patriarch of Antioch, urging all
Catholics not to recognize another. The Greek Catholic priests stopped celebrating
with the metropolitan. The information reached the pasha of Aleppo, who ordered
a few arrests. Then, he summoned the “Greek” metropolitan, asking him if he was
the ecclesiastical superior of the “Greeks” in Aleppo. He answered that he had this
quality as he had been sent by the patriarch of Constantinople, as mentioned in
his berat obtained from the Porte. The pasha asked him why he tolerated people
attached to the “religion of the Franks” in his “nation”. The metropolitan defended
his people, and the situation was partially solved. Some of the priests returned and
celebrated with the metropolitan. The French consul assumed that such troubles
could help the return of Sylvester, and that the patriarch’s party was fortified day
by day.'™*

The same events were reported by Marquis de Villeneuve in a letter to the
king’s minister. He pointed out that Kyrillos, elected patriarch by the “Catholics” of
Syria, was rejected by the Porte, and that the “Catholic” priests in Aleppo, whom
Rome had prohibited from recognizing their metropolitan, were subjects of the
sultan.""® He implied that they had to obey the orders of their sovereign and the
persons appointed by him.

113 Letter of the French ambassador in Constantinople to the king’s minister, June 13, 1730, in
Rabbath, Documents inédits, vol. I1, p. 405-406.

114 Letters of the French consul in Aleppo to the French ambassador in Constantinople, June 1,
1730, and June 13, 1730, in Rabbath, Documents inédits, vol. II, p. 402—-404 (the second letter with the
wrong year 1733).

115 Letter of the French ambassador in Constantinople to Count de Maurepas, the king’s minister,
June 13, 1730, in Rabbath, Documents inédits, vol. II, p. 409-410. See also the same letter in Kuneralp
(ed.), Les rapports de Louis-Sauveur Marquis de Villeneuve, 1, p. 304-306.
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A critical account of the events, reflecting the position of the Latin missionaries,
with the title History of the various persecutions carried out against the Catholics of
Aleppo and Damascus,'"® described the situation as follows:

He went to Wallachia, where he found his former protector, Prince Scaltatogli [i.e, Nikolaos
Mavrokordatos], son of Mauro Cordato [Alexander Mavrokordatos], first interpreter of the
Great Lord. He gave him a vivid and touching picture of his misfortunes, secured the compas-
sion of this prince, and succeeded in ensuring his protection. He sent him back to Constan-
tinople with the most pressing recommendations. There, he began his maneuvers again: he
asked for a review of his trial. The prince’s protection caused his request to be approved; the
Great Lord even issued an order in his favor by which, reversing everything that had been
done against him, he reinstated him to all the rights of his patriarchate, resubmitted Aleppo
to his jurisdiction, authorized him to appoint a bishop there and to be reimbursed for all the
sums he had not received during his seven years of exile. The reinstated patriarch hurried to
disseminate this order from the Great Lord. He went to Tripoli and Damascus, and the latter
city was chosen, by preference, to be the scene of the new persecution that he conceived.""’

In August 1730, the French ambassador Count de Villeneuve warned that the pope’s
decision to recognize Kyrillos as patriarch and Rome’s orders to prohibit any
contact between Catholics and Orthodox could have consequences for the mission-
aries and for the Catholics in general, as the Porte was more likely to support the
Orthodox. De Villeneuve wrote:

1l est d’autant plus facile aux Patriarches de 'Eglise grecque de s’attirer la protection de la
Porte en pareilles occasions, qu'outre qu’ils ont un fondement 1égitime de réclamer ’autorité

116 “Histoire des différentes persécutions exercées contre les catholiques d’Alep et de Damas”, in
Lettres édifiantes et curieuses, écrites des missions étrangeres. Nouvelle édition, ornée de cinquante
belles gravures. Mémoires du Levant, 1, Lyon, 1819, p. 469-480. The account is undated but, based on
its content, it must have been written after 1746. It could also be a later report, using information
from contemporary sources.

117 “Il alla en Valachie, ou il trouva son ancien protecteur, le prince Scaltatogli, fils de Mauro
Cordato, premier interprete du Grand-Seigneur. I lui fit une peinture vive et touchante de ses mal-
heurs, surprit la compassion de ce prince, et parvint jusqu’a s’en assurer la protection. Il le renvoya
a Constantinople muni des recommandations les plus pressantes. La il recommenca ses maneges:
il demanda la révision de son proces. La protection du prince fit admettre sa requéte; le Grand-
Seigneur lui donna méme un commandement par lequel anéantissant tout ce qui s’étoit fait contre
lui, il le rétablissoit dans tous les droits de son patriarcat, soumettoit de nouveau Alep a sa juridic-
tion, autorisoit &8 y nommer un évéque, et a se faire rembourser de toutes les sommes qu’il n’avoit
pas touchées pendant les sept années de son exil. Le patriarche rétabli se hata de notifier cet ordre
du Grand-Seigneur. Il vint a Tripoli et a Damas, et cette derniére ville fut choisie de préférence,
pour étre le théatre de la persécution nouvelle qu’il méditoit” (the spelling of the original is pre-
served); cf. “Histoire des différentes persécutions”, in Lettres édifiantes et curieuses, p. 473.
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du Grand Seigneur en qualité de sujets, ils sont d’ailleurs en état de répandre beaucoup
d’argent."'®

It is all the easier for the Patriarchs of the Greek Church to attract the protection of the Porte
on such occasions, because, apart from the fact that they have a legitimate basis for claiming
the Great Lord’s authority, as subjects, they are also able to spend a lot of money.

Such assertions were true from the perspective of the judicial basis of the Orthodox
Patriarchs’ authority in the Ottoman state system. As for the sums of money needed
to find justice in the Ottoman administration, as Patriarch Sylvester’s example
proves, they were on many occasions borrowed with high interest rates, and intense
efforts and travels were needed in order to repay them. Sylvester’s correspondence
and his manuscript codices contain numerous examples of the patriarch’s efforts
to secure the funds required for responding to the attacks of his “Latin-minded”
opponents.

In September 1730, in Damascus, Patriarch Sylvester’s vicar was a “Greek
monk” named Christophoros. At the time, there were troubles in the city, involving
the Spanish Franciscan priest Thomas of Campaya, who was asking the Greeks to
leave the rite and the vestments of the Greek Church, contrary to the orders of
Rome. Thomas of Campaya was acting as “grand vicar” of the patriarch of Antioch,
evidently, Kyrillos."* In a letter of the French ambassador, he is mentioned as “le
Sieur Thomas de Campaya, Religieux espagnol qui fait les fonctions de Vicaire du
Patriarcat d’Antioche” (“Sir Thomas of Campaya, a Spanish monk who serves as
vicar of the Patriarchate of Antioch”)."*® The fact that Thomas served as Kyrillos’s
“grand vicar” illustrates the extent to which the missionaries were involved in sup-
porting the pro-Latin patriarch’s claims.

According to the Greek Catholic patriarch’s reports, Thomas of Campaya went
further and allowed the “Greek” Catholics to practice the Latin rite, in disregard

118 Letter of Marquis de Villeneuve, the French ambassador in Constantinople, to Germain
Louis Chauvelin, garde des sceaux of France, August 2, 1730, in Kuneralp (ed.), Les rapports de
Louis-Sauveur Marquis de Villeneuve, 1, p. 329-330. See also similar ideas in the letter of Marquis
de Villeneuve to Count de Maurepas written the same day, August 2, 1730, in Kuneralp (ed.), Les
rapports de Louis-Sauveur Marquis de Villeneuve, 1, p. 330-331.

119 For the events in Damascus, see the letter of the French ambassador in Constantinople to the
minister, Cardinal of Fleury, September 30, 1730, in Rabbath, Documents inédits, vol. II, p. 412-415.
See also the letter of Marquis de Villeneuve, the French ambassador in Constantinople, to Count
de Maurepas, state secretary of the Navy, September 15, 1730, in Kuneralp (ed.), Les rapports de
Louis-Sauveur Marquis de Villeneuve, 1, p. 339-345.

120 Kuneralp (ed.), Les rapports de Louis-Sauveur Marquis de Villeneuve, 1, p. 339.
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of Rome’s orders. He even tried to usurp Kyrillos’s authority.'*" Rome’s decisions to
recognize Kyrillos and to discipline the Greek Catholic faithful had unpleasant con-
sequences for the Latin missionaries.'*?

Despite the insistence of Rome before the French court, reports from
Constantinople were clear: the Ottomans were not willing to appoint Kyrillos as
patriarch.'®® The pope’s interventions and decrees in favor of Kyrillos and against
the Orthodox only made the situation worse for the Latin missionaries. The French
ambassador Marquis de Villeneuve wrote to the king’s minister:

Le Drogman de la Porte me dit, il y a quelques jours, qu’il était fait des plaintes journellement
ala Porte contre nos missionnaires de Syrie et de Palestine au sujet de 'exécution des derniers
décrets rendus par le Pape en faveur du Patriarche Cyrille, et contre les Grecs Schismatiques,
et qu’il craignait qu’il n’en survint des suites ficheuses pour la Religion."**

The Dragoman of the Porte told me a few days ago that complaints were made daily to the
Porte against our missionaries from Syria and Palestine concerning the execution of the
latest decrees issued by the pope in favor of the Patriarch Kyrillos and against the Schismatic
Greeks, and that he feared that there would be unpleasant consequences for the Religion.

The idea was also mentioned in other French reports from Constantinople: the
decrees of the Sacra Congregatio against the Orthodox could not promote the objec-
tive of Kyrillos’s appointment as patriarch. The French ambassador de Villeneuve
considered that Rome showed little caution towards the Orthodox. As for Kyrillos’s
request to own a boat under French pavilion, this idea was considered against the
customs of the kingdom of France and was rejected.'*®

121 Kuneralp (ed.), Les rapports de Louis-Sauveur Marquis de Villeneuve, 1, p. 341.

122 Letter of Marquis de Villeneuve to count de Maurepas, September 17,1730, in Kuneralp (ed.), Les
rapports de Louis-Sauveur Marquis de Villeneuve, 1, p. 352.

123 Letter of Marquis de Villeneuve to Germain Louis Chauvelin, garde des sceaux of France,
November 11, 1730, in Kuneralp (ed.), Les rapports de Louis-Sauveur Marquis de Villeneuve, 1, p. 373.
124 Letter of Marquis de Villeneuve, the French ambassador in Constantinople, to Germain Louis
Chauvelin, November 11, 1730, in Kuneralp (ed.), Les rapports de Louis-Sauveur Marquis de
Villeneuve, 1, p. 377.

125 Letter of Marquis de Villeneuve to Count de Maurepas, November 16,1730, in Kuneralp (ed.), Les
rapports de Louis-Sauveur Marquis de Villeneuve, 1, p. 392.
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5.1 Sylvester on Mount Athos in 1730?

Copies of two documents pertaining to Sylvester of Antioch have been preserved in
the collections of the Old Dillenburg Archive, a section of the Hessen Federal State
Archives in Germany."' Both documents are in Greek and are accompanied by a
Latin translation.

The first is a letter of recommendation issued by the Patriarch of Antioch
for Theoklytos Polyeidis, an archimandrite on Mount Athos. The letter is dated
February 13, 1730, and was issued at Protaton on Mount Athos. It follows the con-
ventions of the genre, providing a lot of information about the beneficiary’s posi-
tion in the clergy, the dates of his clerical ordination, and the specific insignia he
was allowed to wear during Church services. The aim of the letter was to request
its beneficiaries, foreign rulers and Church officials, to provide support to Polyeidis
during his travels.?

The second document is another letter of recommendation for the same
person, this time issued by representatives of the 20 monasteries of Mount Athos,
mentioning, in addition to the information provided in the letter by the patriarch,
that the aim of his travel was to collect money to free Christian prisoners captured
by the Ottomans. The document bears not only the signatures of the aforemen-
tioned representatives (as well as those of some other monastic foundations) but
also that of Sylvester of Antioch and Chrysanthos of Jerusalem, and it also mentions
that its content had been approved by the Patriarch of Constantinople. The letter
was issued on January 6, 1730 (1730 or 1731 in the Latin translation) at Protaton,
Mount Athos. The text mentions that it was written there and then validated in
Constantinople.

The two letters seem to attest to the presence of Patriarch Sylvester on Mount
Athos in January and/or February 1730, confirming at the same time his ties with
the Holy Mountain. However, at a closer inspection, the two documents seem to be

1 Hessisches Hauptstaatsarchiv Wiesbaden (HHStAW), Fonds 171 No C 239. Digital copies of
the microfilmed documents are accessible online at https://arcinsys.hessen.de/arcinsys/detail
Action?detailid=v2759461.

2 S. Saracino, “The Album Amicorum of the Athonite Monk Theoklitos Polyeidis and the Agency of
Perambulating Greek Alms Collectors in the Holy Roman Empire (18® c.)”, in C. Zwierlein (ed.), The
Power of the Dispersed. Early Modern Global Travelers Beyond Integration, Leiden/Boston, 2022,
P- 74; S. Saracino, Griechen im Heiligen Romischen Reich: Migration und ihre wissensgeschichtliche
Bedeutung, Berlin/Boston, 2024, p. 148.

@ Open Access. © 2024 the author(s), published by De Gruyter. This work is licensed under the
Creative Commons Attribution-NonCommercial-NoDerivatives 4.0 International License.
https://doi.org/10.1515/9783110988420-005



Sylvester on Mount Athos in 17307 == 77

problematic. Their beneficiary, Theoklytos Polyeidis, is a well-known Greek scholar
born in Adrianople who traveled extensively in Central and Western Europe for
more than two decades. Polyeidis is the author of an oracular text, quite popular in
the Greek world, known as The Vision of Agathangelos, attributed to a 12 century
author who allegedly predicted the fall of the Turkish Empire.

In Germany, Polyeidis published a book in Latin on the Orthodox Church,
adorned with his portrait. His Album Amicorum, preserved at the Iviron Monastery
on Mount Athos, is a valuable testimony to his extensive contacts in Europe, mainly
in Protestant countries.® In the 1750s, Theoklytos returned to Athos, where he met
Evgenios Voulgaris, then director of the Athonias Academy. During his journeys
in Europe, Polyeidis also left a trail of documents in local archives, which provide
researchers with more information about his actions and shed light on how his
contemporaries perceived his personality and the credentials he carried. In brief,
the documents carried by Polyeidis and his initial travel companions (one of whom,
Athanasios, is mentioned by name in the second letter) raised suspicions from their
contemporaries.*

The two documents in the Hessen Archive were used by Polyeidis during the
early stages of his travels to certify his social status and his role as alms collector
for the liberation of enslaved Christians.® At some point, Polyeidis was arrested
on the suspicion that at least some of his documents were forgeries. Although he
succeeded in proving that his claims were genuine, this issue of suspected forgery
requires historians to judge his situation, which is not straightforward.

The two letters are, as mentioned before, copies of the Greek originals made by
a Western scribe. Some inconsistencies appear in the texts themselves. For example,
the phrase “and All the East” is missing from the title of Sylvester of Antioch. The
signature, however, present only in the Latin translation and not in the Greek tran-
scription, seems to be consistent with his signature as it appears on texts which
are genuine beyond a doubt. Without access to the original letters, it is difficult to
assess with certainty if these documents were genuine and whether they testify to
the presence of Sylvester on Mount Athos in the early 1730s. In any case, the infor-
mation they contain should be used with caution.

Even if Sylvester’s letter of recommendation for Theoklytos Polyeidis is authen-
tic, there is little proof that its beneficiary was officially sent by the patriarch to
collect money for the Church of Antioch. Certain modern authors even supposed

3 Saracino, “The Album Amicorum”, p. 63-97.

4 For Polyeidis, see Saracino, Griechen im Heiligen Romischen Reich, especially p. 25-26, 55, 67, 76,
78-80, 82, 141-167.

5 The Latin translation is dated December 19, 1731.
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that Polyeidis was sent by Sylvester to Protestant lands, in the same way his con-
tender Kyrillos Tanas had sent Joannes Abdallah Phaad (probably Yahanna ‘Ab-
dallah Fadh) to Catholic areas, and that the two emissaries were in some sort of
competition.® Whatever the truth is, the two documents in question do not attest
to an official mission from Sylvester to Polyeidis. At present, there is no informa-
tion indicating anything about later contacts between the two clergymen. The docu-
ments in question are therefore of limited value for Sylvester’s biography, but they
could be an interesting source attesting to the patriarch’s prestige.

In February 1730, Sylvester was in Ioannina, having spent the winter there.”
It is difficult to know whether he could have validated Polyeidis’s letters at a
later moment in Constantinople, as mentioned in the second letter. Also, there is
no explanation why the first letter, apparently issued by Sylvester, was written in
Protaton in February 1730. This could have been possible only if the patriarch had
left Ioannina earlier the same month and traveled to Mount Athos before heading
to Wallachia later that year.

5.2 After 1730, in Wallachia, Cyprus, and Asia Minor

In 1730, Sylvester visited Wallachia and secured the financial and political support
of Prince Nikolaos Mavrokordatos, a former grand dragoman and influential figure
at the Ottoman Porte (Fig. 5).2

Established in the 14™ century, the Danubian Principalities were a relatively
late addition to what was called the “Orthodox Commonwealth”.? Wallachia and
Moldavia soon began to take an active part in the post-Byzantine cultural world.

6 Saracino, “The Album Amicorum”, p. 63-97 (for Phaad, see p. 75, n. 24); Saracino, Griechen im
Heiligen Romischen Reich, p. 137. The same individual, “Jean Abdoulla Faad, natif de Seyde”, is
mentioned as a representative of the patriarch (Kyrillos VI) in French diplomatic correspondence;
see Rabbath, Documents inédits, vol. II, p. 354, n.1.

7 Letter of Sylvester to Chrysanthos of Jerusalem, February 1730, Ioannina, in Archim.
Ch. A. Papadopoulos, “Emtotodal Ew\Béotpov Avtioxeiag tod Kumplov mpog XpvoavBov
TepocoAVuwv”, ExkAnaotaotikog Kipué, 1, 1911, 1, Larnaka, Cyprus, p. 136-137. See also MS 124
Jerusalem, f. 19v, in Phirippidés, “Enioke(ig T6v Twavvivwy vmod To0 matplapyov AvTtioyeiag
LABéaTpov”, p. 117-118.

8 For Nikolaos Mavrokordatos, see Tipdu, Domnii fanarioti in Tdrile Romdne, p. 128-135, and
J. Bouchard, Nicolae Mavrocordat domn si carturar al Iluminismului timpuriu (1680-1730),
Bucharest, 2006.

9 This is a paraphrase of the title of a book on the Byzantine cultural and political influence in the
Balkans and Eastern Europe: Dimitri D. Obolensky, The Byzantine Commonwealth, Oxford, 1971. For
the “Orthodox Commonwealth”, see Kitromilides, An Orthodox Commonwealth, Study II, p. 131-145.
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Romanian princes and sometimes private individuals provided financial help to
religious institutions and monastic foundations across the Orthodox East. Granted
as early as the 14™ century, this aid intensified after the conquest of Constantinople
by the Ottomans in 1453. The Patriarchates of Constantinople, Alexandria, Antioch,
and Jerusalem, the monastic communities of Mount Athos, the Monastery of Saint
Catherine at Mount Sinai, as well as other monasteries in continental and insular
Greece were financially supported by Moldavian and Wallachian princes for a long
time. The meaning, extent, and other aspects of this support are the subjects of a
rich scientific literature. The scope of the present book does not allow theoretical
considerations on this topic. The fact is that during the 18" century Wallachia and
Moldavia, mostly ruled by Greek-speaking Phanariot princes, were seen as places
which could provide the increasingly needed financial support for church institu-
tions such as the Patriarchate of Antioch.

The presence of Patriarch Sylvester of Antioch in Wallachia and Moldavia is a
topic that has interested Romanian historians to some extent. The lack of sources,
however, and their diverse and often fragmentary nature did not allow researchers
to obtain significant results for a long time. It was even claimed that the patriarch
traveled as many as ten times in the Romanian Principalities, for various periods,
and that he stayed there for a longer period in the mid- and late 1740s.

The study of Sylvester’s printing activity in Iasi and Bucharest as one of the
main themes of the TYPARABIC project offered a new opportunity to re-examine
the available evidence on this topic. Previously, it was assumed that this printing
activity was performed under the direct and permanent supervision of the patri-
arch, and that the printing dates of the Arabic books reflect the dates of his pres-
ence in the respective cities.

In fact, as all evidence shows, Sylvester traveled only three times in the
Danubian Principalities, twice in Wallachia and once in Moldavia. The printing
activity was initiated by the patriarch in these countries, but its continuation does
not presuppose his continuous presence. Exceptional situations, including a most
dangerous challenge to his position as patriarch of Antioch, demanded his pres-
ence in Constantinople soon after, or even before the printing activity began in Iasi.
Even a few years after his election and after returning to Constantinople, when
the Aleppo crisis of 1725-1726 was over, there were speculations and rumors that
Sylvester would go to Wallachia and Moldavia to secure funds to maintain his posi-
tion as patriarch of Antioch.*’

10 Letter of the French ambassador to the king’s minister, February 18,1727, in Rabbath, Documents
inédits, vol. 11, p. 379-380. See also Ch. 4.2 above.
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The project of a visit to Wallachia was put in practice in 1730, when Sylvester
was a guest of Nikolaos Mavrokordatos, prince of Wallachia (1716, 1719-1730).
Mavrokordatos was one of the major intellectual figures of the Greek culture of his
time and was, at the same time, highly influential in the Ottoman administration.
As a former grand dragoman and the son of the famous Alexander Mavrokordatos,
a member of the emerging Phanariot élite, Nikolaos had twice been bey or ruling
prince of Moldavia, in 1703-1709 and in 1711-1716.""

An important role in facilitating the patriarch of Antioch’s visit to Wallachia
must be attributed, with a high degree of probability, to Chrysanthos Notaras, the
patriarch of Jerusalem, who was close to both Sylvester and Mavrokordatos.

The Romanian chronicler Radu Popescu mentioned that Nikolaos Mavrokor-
datos, when learning that patriarch Athanasios III of Antioch had asked that his
successor be his protosynkellos Sylvester, helped to secure his appointment by the
Porte.

And [Athanasios] wrote to his Highness the Prince of our country that efforts should be made
at the Porte, through his Highness’s friends, so that no other [patriarch] would be appointed
but this one, whom his Holiness left as his successor. And in this way, with the letters of his
highness the voivod, Sylvester was installed [patriarch], as the one named by his Beatitude
kyr Athanasios."

The information is of utmost importance, because Mavrokordatos’s intervention in
favor of Sylvester was not known from other sources. Among others, it is known
that Sylvester was supported by the patriarchs of Constantinople and Jerusalem
and the grand dragoman Gregory Ghikas.

Radu Popescu’s text was included by Axinte Uricariul in his Parallel Chronicle of
Moldavia and Wallachia written at the request of Mavrokordatos.'® Axinte was an
official chronicler, writing at the prince’s request, and the information is most likely
accurate. Details, such as the fact that Sylvester was Athanasios’s protosynkellos,

11 See Tipau, Domnii fanarioti in Tdrile Romane, p. 128-135.

12 “Si au scris si la maria sa, domnul tarii noastre ca sa se nevoiasca la Poartd cu priiatenii mariei
sale sd nu se pue altul, ci sd fie acesta, carele l-au ldsat sfintiia sa diadoh. Si asa, cu scrisorile mariei
sale lui voda, ce au scris pe la priiateni, s-au asezat sa fie acel Silvestru care au zis preafericitul pa-
triarh, chir Athanasie”; cf. R. Popescu, Istoriile domnilor Tarii Rumdnesti, in Cronicari Munteni, ed.
M. Gregorian, vol. I, Bucharest, 1961, p. 544. See also A. Uricariul, Cronica paralela a Tdrii Romanesti
st a Moldovei, ed. by G. Strempel, 2, Bucharest, 1994, p. 342. Axinte also wrote that he had seen
Patriarch Athanasios in Wallachia and mentioned the books printed with Arabic type; cf. Uricariul,
Cronica paraleld, p. 342-343. See also Feodorov, Arabic Printing for the Christians, p. 194.

13 Uricariul, Cronica paraleld, p. 342.
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prove that the information was obtained from official documents of the time, such
as the letter of Jeremias III of Constantinople.*

There is little data on Sylvester’s visit to Wallachia in 1730. Most likely, he did
obtain the most urgently needed financial support from the prince to repay the
debts of his Patriarchate. Sylvester recalled his visit to Wallachia in at least two
letters sent later. In one of them, addressed to the metropolitan Neophytos of Ungro-
Wallachia, the patriarch mentioned that he had met the metropolitan’s predecessor
during his first brief visit, in the reign of prince Nikolaos:

[...] Satpidavteg dAlyov év Boukovpeotiw Sia Tag katemyovoag avdykag kat xpetag tod
Ka®’ udg amootoAtkod Bpdvou PeTA TOL TTPO avTiig dotdipov untpomoAitov OvykpoBArayiag,
gyvwpiodnuev [...1."°

[...] having spent a little time in Bucharest due to the urgent needs and necessities of our Apo-
stolic Throne, we met with the late metropolitan of Ungro-Wallachia [...].

Sylvester’s visit to Wallachia was also recorded in a panegyric discourse written
after the death of Nikolaos Mavrokordatos by hieromonk Parthenios of Athens,
possibly the future patriarch of Jerusalem.'® The text mentions that Sylvester of
Antioch was received by the prince “graciously and with all reverence and patriar-
chal benevolence”."” Mavrokordatos gave him alms and urged his subjects to do the

14 MS Jerusalem 124, f. 1r-2r, in Papadopoulos-Kerameus, AvdAekta TepoooAvuttikijc Etayvoloyiag,
t. 2, p. 385-389.

15 Letter of Sylvester to the metropolitan of Ungro-Wallachia [Neophytos], February 10, 1739, in
MS 124, Jerusalem, f. 102r-102v; cf. M. Beza, “Biblioteci ménastiresti in Siria, Atena si Insula Hios”,
ARMSL, S. 111, VIII, 1936, p. 7-8. See also Papadopoulos-Kerameus, TepogoAvuttikn BipAofixn, 1,
p. 217, no. 66.

16 The title of the discourse is “[Adyog] eig OV paxapiag uviung copwrtatov kal VYNAGTATOV
avBévTv xal nyepdva maong Ovyypofrayiag kOplov Twdvvny Nikoraov AdeEavdpov BoefosSav,
ouvtedelg mapa ol év omovdaiolg ayioTou Iapbeviov iepopovayov Tol €€ ABnviv” (“[Discourse]
for the most wise and most high prince and ruler of blessed memory lord John Nikolaos Alexandrou
Voevodas, composed by the least among the studious Parthenios, a hieromonk of Athens”). It was
published in D. G. Kampouroglou, Mvnueia tij¢ iotoplag t@v Abnvaiwv. Tovpkokpartia, 1, Athens,
1891, p. 244-251. For Parthenios, see C. A. Panchenko, “Uepycanmumckuii [latpuapx Ilapdenuit
(1737-1766 TT.) 11 Poccusi: HETIOHATBIM COI03HUK”, BecmHUK UepkogHoil ucmopuu, 3—4 (19-20), 2010,
p. 271-285.

17 Kampouroglou, Mvnueia tij¢ iotopiag T@v Abnvaiwv, 1, p. 246: “6AAd 81| kal Katd Twa xpovov
kal Tov Tiig Avtioxetag Ilatpdpynv kvplov ZirBeotpov, ekeloe mpoodpduovta SU éaeov [...] dopévng
kal ped’ 8ong tfig evAafeiag kat matplapykiic moumniic avTov LESEETO, Kal EEapkel HeV avTOg T
€\éeL ypnodapevog [...]” (“but also at some point in time he joyfully and with all the reverence and
patriarchal protocol received kyrios Sylvester, the Patriarch of Antioch, who came there for alms
[...], and he granted him sufficient alms [...]”).
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same."® The prince described the patriarch as “modestly dressed, walking modestly,
and sacerdotal” (“cepvog THY avapoiny, oepvog 0 Bddioua, iepompemng”).'?

A later French source seems to confirm the support Sylvester received from
Nikolaos Mavrocordatos after his visit to Wallachia.*’

On October 2, 1730, Sylvester was issued a new berat. The reason for issuing a
new confirmation was the onset of a new reign, that of sultan Mahmud I (1730-1754),
and the reattachment of the Metropolis of Aleppo to the Patriarchate of Antioch.”*

The events that took place in 1730 in Constantinople and the beginning of the
reign of Mahmud I gave a new impulse to the efforts to obtain the appointment
of Kyrillos VI as patriarch of Antioch instead of Sylvester. A report of the French
ambassador in Constantinople, Marquis de Villeneuve, made it clear that the recent
decrees of Rome did not help the situation:

Sila Cour de Rome avait usé de plus de ménagement et qu’elle n’eut pas fait publier en Syrie
les décrets dont j’ai eu ’honneur de vous rendre compte dans mes précédentes lettres, il ne
serait presque pas douteux que cette affaire ne fit suivie d'un succes tel que nous pouvons
le désirer.*

If the Court of Rome had been more careful and had not had the decrees distributed in Syria
which I had the honor of reporting to you in my previous letters, there would be almost no
doubt that this affair was followed by the success that we could have wished for.

However, Kyrillos’s party could count on the support of the pasha of Sidon.
According to Marquis de Villeneuve, Kyrillos lacked the necessary funds to act effi-
ciently towards obtaining the appointment as patriarch, while “son concurrent qui
est riche en distribue [d’argent] de tous les c6tés” (“his competitor who is rich is
distributing [money] in all directions”).”®

18 Kampouroglou, Mvnueia tij¢ iotopiag 7@v Abnvaiwv, 1, p. 246-247.

19 Kampouroglou, Mvnueia tij¢ iotopiag tév Abnvaiwv, 1, p. 247.

20 “Histoire des différentes persécutions exercées contre les catholiques d’Alep et de Damas”, in
Lettres édifiantes et curieuses, p. 473. See also Ch. 4 above.

21 H. Colak, The Orthodox Church in the Early Modern Middle East: Relations between the Ottoman
Central Administration and the Patriarchates of Antioch, Jerusalem and Alexandria, Ankara, 2015,
p. 155-159. See also C. Santus, Trasgressioni necessarie, p. 76-77. For the text of Sylvester’s 1730
berat, see Colak, Bayraktar-Tellan, The Orthodox Church, p. 99-101 (transcribed Ottoman text),
226-228 (English translation).

22 Letter of Marquis de Villeneuve, the French ambassador in Constantinople, to Count de
Maurepas, state secretary of the Navy, February 18, 1731, in Kuneralp (ed.), Les rapports de
Louis-Sauveur Marquis de Villeneuve, 1, p. 469.

23 Kuneralp (ed.), Les rapports de Louis-Sauveur Marquis de Villeneuve, 1, p. 569.
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In 1732, the Porte issued another order prohibiting proselytism and command-
ing the Ottoman Rhomaioi subjects not to embrace the “religion of the Franks”,
mentioning especially Damascus, Aleppo, Sidon, Tripoli, and Ptolemais. The order
had been requested by Patriarch Meletios of Jerusalem.**

In 1733, the situation in Aleppo was again troubled as the Sacra Congregatio
de Propaganda Fide declared Kyrillos the legitimate Catholic patriarch and pro-
hibited the clerics to have any contacts with the Orthodox bishops. The pro-Latins
were forced to choose sides, while the local Ottoman authorities became involved
in the situation. The pasha questioned the metropolitan whether there were indi-
viduals in his Church who followed the religion of the Franks. The metropolitan
tried to appease the situation, but the authorities took advantage and threatened
with sanctions those who opposed the official orders to refrain from attending the
missionaries’ services.”® Two years later, in June 1735, Patriarch Neophytos VI of
Constantinople wrote to the residents of Aleppo, asking them to accept the priests
driven out for their Orthodox faith.*®

In 1733, Sylvester was in Damascus, and he faced, according to Rowland
Sherman, the troubles provoked by the pro-Latin party (the “Pervertiti”, as the
English merchant, who did not lack imagination, called the patriarch’s opponents).?’

In a letter written on March 22, 1734, the Jesuit Le Camus complained that the
missionaries were not defended by de Villeneuve with the same force as the former
ambassador, d’Andrezel. The Ottomans were threatening with persecutions “at the
instigation of the heretic Patriarch Sylvester” 2®

A visit of Sylvester to Moldavia in the 1730s, seemingly mentioned in a letter
to Kosmas II of Alexandria (1712-1714, 1723-1736) or Kosmas III (1737-1746), did
not take place.”® The original text indicated ITaidolov (Paiasios) and not 10 Tdotov
(Iasi).*® The undated letter attests to the patriarch’s presence in Paiasios and in

24 See the Greek translation of the order in A. Papadopoulos-Kerameus, AvdAekta TepogoAVULTIKS
Ztayvoloylag, vol. 4, Saint Petershurg, 1897, p. 428-430; [Chrysostomos Papadopoulos], H ExkAnaia
TepoaoAbuwv kata Tov¢ Téooapag teAsvtaiovs aiwvag (1517-1900), Athens, 1900, p. 253-254, notes.
See also Karnapas, “O matpldpyng Avtioxeiag LiABeatpog”, Néa Liwv, 4, 1906, p. 436.

25 Letter of the consul of Aleppo to the French ambassador in Constantinople, June 12, 1733, in
Rabbath, Documents inédits, vol. I1, p. 402-404.

26 Letter of Neophytos of Constantinople to the residents of Aleppo, June 1735, in Papadopoulos-
Kerameus, AvdAekta TepogoAvutikiic Ztayvoloyiag, 2, p. 395-397.

27 See Mills, A Commerce of Knowledge, p. 241.

28 Rabbath, Documents inédits, vol. II, p. 566, n. 1 (letter of March 22, 1734).

29 The fact was mentioned as unlikely by Panchenko, “CribBecTp, maTprapX AHTHOXUNCKHAN”,
p. 353.

30 Archim. Ch. A. Papadopoulos, “Ale€avSpva onpewwpata IET ”, ExkkAnataotikos ¢dpog, 5, 1912,
vol. 9, no. 52, p. 224-230.
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Alexandretta/iskenderun (“sic Lxevdep®va”) as he was travelling towards his
“throne”, probably to Damascus.*

In November 1734, Sylvester left Damascus for a tour, presumably of his
eparchy: “On November 1, 1734, we went out of Damascus for a peregrination” (“T®
A8 NoeuBpiov a’ £€4A6opev Tiig AapaockoD xapw nepinyioewg”).® Several notes
recording sums of money sent from various places in Damascus, Aleppo, Tripoli,
and Constantinople in 1734-1739 reveal valuable information about the patriarch’s
itinerary. His presence in Tripoli in May 1735 is confirmed by a letter of Rowland
Sherman.*® According to these notes, Sylvester went to Tripoli, Hama, Homs,
Cyprus, Diyarbakir, Sparta (in Pisidia, now Isparta in Turkey), and Giimtghane. It is
more difficult to identify the place named “Mesopotamia”, which he visited before
Glimiishane, in December 1736. Maybe it was a reference to the broader region of
Diyarbakir, which could be considered as located in historical Mesopotamia.

The sums of money recorded may offer an idea about the size of the debts of
the Patriarchate for a relatively brief period: 7,400 groschen for Damascus, 2,286
for Aleppo, 800 for Tripoli, 10,850 for Constantinople (for the period May 1735 —
September 1737). Another 3,500 groschen were also sent in 1737-1739 to the kapike-
haya Markos and as payments to sior Lukakis.**

On December 27, 1735, Sylvester travelled by sea from Laodicea to Cyprus (“1735
unvi AekeuBpiov k¢’ émAevoapey amod Aaodikaiav eig Kompov”).®

The missionaries kept asking the French ambassador Marquis de Villeneuve
for the reinstatement (in fact, the appointment) of Kyrillos as patriarch, or at least
the exile of Patriarch Sylvester’s representative (waktl) in Damascus, Mikha’1l ibn
Tama (“Ebn Thoma” in the sources).*® In his report on the state of the local religious
communities, the French ambassador wrote that although he had secured an order
to arrest ibn Tama, he recommended the consul in Sidon to discuss the matter with
the missionaries and not to enforce this order, as he was convinced that such an
attitude would bring tranquility.*’

31 MS 124 Jerusalem, f. 104v-105r (105v-106r).

32 MS 124 Jerusalem, f. 140v-141r. See A. Papadopoulos-Kerameus, Avdiekta TepoooAvuttikiis
Zrayvoloylag, vol. 1, Saint Petershurg, 1891, p. 218, no. 72.

33 See Mills, A Commerce of Knowledge, p. 241.

34 MS 124 Jerusalem, f. 140v—-141v.

35 MS 124 Jerusalem, f. 8v.

36 For Mikha’il ibn Tama and the position of wakil in the Patriarchate of Antioch, see Panchenko,
Arab Orthodox Christians under the Ottomans, p. 156.

37 Memorandum of Marquis de Villeneuve about religion, 1740, in Rabbath, Documents inédits,
vol. IL, p. 568-571.
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In a letter written on July 25, 1735, the French ambassador in Constantinople
pointed to Mikha’il ibn Tama, Patriarch Sylvester’s representative (procureur) in
Damascus, as the main person responsible for the difficulties faced by the Catholic
missionaries in the city. However, obtaining an order to exile him would have been
difficult.*® According to the ambassador, the appointment of Kyrillos Tanas as patri-
arch, defined in the letter as a “reestablishment” (rétablissement), could be obtained
only by means of a petition sent by the local residents. And although this was the
plan, it was difficult to implement, because it would have cost a lot of money, since
“one can do nothing in Turkey without money” (“on ne fait rien en Turquie qu’avec
de l'argent”).*® Other plans were made by the French to obtain the arrest of “Ebn
Thoma”, as a first step in the process of the replacement of Patriarch Sylvester.*’
Subsequent plans in this direction show that, at the time, the French were deter-
mined to act towards replacing the patriarch, or at least to give this impression to
Rome and the missionaries.*!

Anoteinamanuscriptcurrently held in the Berlin State Library (Staatshibliothek
zu Berlin)** mentions: “Eig tag apA¢’ unvi Maiw FABev €ig T0 vnol 6 matpLapyng
Avtioxelag ZiABeotpog kal enépacev eig 10 Axaeyépn” (“In May 1736 came to the
island the patriarch of Antioch Sylvester and he went on to Aksehir”).** Since
Aksehir is an inland city in Asia Minor, if our reading of the note is correct, most
likely it refers to a similar place name in or near an Aegean island, or the island
was on a lake.

On November 1, 1737, Sylvester was in Trebizond, from where he sent a written
opoAoyta to “Sinior Lukakis”,** certifying the sums of money the patriarch had bor-
rowed from him. Notes on the lower part of the document, detailing the repayment

38 Letter of Marquis de Villeneuve to Count de Maurepas, July 25, 1735, in Kuneralp (ed.), Les rap-
ports de Louis-Sauveur Marquis de Villeneuve, vol. 3, p. 454—455.

39 Kuneralp (ed.), Les rapports de Louis-Sauveur Marquis de Villeneuve, vol. 3, p. 455.

40 Letter of Marquis de Villeneuve to Count de Maurepas, November 23, 1735, in Kuneralp (ed.),
Les rapports de Louis-Sauveur Marquis de Villeneuve, vol. 3, p. 531: “Je suis persuadé que I'empris-
onnement d’Ebn-Thoma, si nous l'obtenons, nous facilitera beaucoup les moyens de parvenir a la
déposition du Patriarche Silvestre”.

41 Letter of Marquis de Villeneuve to Count de Maurepas, December 22, 1735, in Kuneralp (ed.), Les
rapports de Louis-Sauveur Marquis de Villeneuve, vol. 3, p. 538.

42 MS 281, 1, . 17.

43 S. Lampros, “EvBupioewv fTol Xpovik®dv onuelwpdtwv cuAdoyn npwtn”, Néog¢ EAAnvouviuwv,
7,1910, p. 223; W. Studemund, L. Cohn, Verzeichniss der griechischen Handschriften der Koniglichen
Bibliothek zu Berlin, vol. I, Berlin, 1890, p. 155, no. 281.

44 Also “sior Lukakis” elsewhere in the text.
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of the debt, offer important information concerning the whereabouts of the patri-
arch during the following years.*®

In 1737, Sylvester issued a document in Arabic containing the conditions for
priests and laymen to be considered as attached to the Orthodox Church. The con-
ditions were composed by the patriarch’s representative in Damascus, Michael, son
of Thomas HomsI (Mikha'1l ibn Tama of Homs). The terms, probably agreed upon
with the patriarch, addressed the principal points of divergence with the Latin
Church. Several priests and lay people returned to the Orthodox Church that year
on December 6, the day of Saint Nicholas.*

In February 1739, the patriarch of Antioch was in Caesarea of Cappadocia, in
Asia Minor.*” This statement seems contradicted by a different document which
states that it was issued in Damascus at the same time. However, there are good
reasons to assume that the place (or the date — as the case may be) on that document
is incorrect.*® Another document which indicates that Sylvester was in Caesarea of
Cappadocia in February 1739 is a letter which he wrote on the 10® of that month
to the prince of Moldavia Gregory II Ghikas, asking for financial aid.** At the same
time, he wrote to the metropolitan of Ungro-Wallachia®® and to the Metropolitan
Idannikios of Stavroupolis (Stavropoleos), who was in Bucharest at the time.*

45 MS 124 Jerusalem, f. 32.

46 Karnapas, “O matpldpyng Avtioxeiag LiABeatpog”, Néa Zwwv, 5, 1907, p. 650-651.

47 He signed there, on February 1, 1739, an opoloyia certifying that he borrowed 1,400 groschen
from “Hatzi Spandonakis” of Constantinople, cf. MS 124 Jerusalem, f. 31v. See also Karnapas, “O
naTpLapyng Avrioyeiag LiApeotpog”, Néa Zwwv, 5, 1907, p. 859.

48 Document issued by Sylvester of Antioch, February 1, 1739, Damascus, in the National Archives
of Romania, Bucharest, shelfmark Achizitii Noi, MMMXL/3. Most likely, the place of issue of the doc-
ument is mistaken. See also M.-D. Ciuca, S. Vatafu-Gditan, et al. (eds.), Colectia Achizitii Noi. Indice
cronologic nr. 25, vol. I1. 1686-1760, Bucharest, 2008, p. 164, no. 1812.

49 MS 124 Jerusalem, f. 101. See Karnapas, “O matpldpyxng Avtioxeiag LiABeatpog”, Néa Ziwv, 5,
1907, p. 857; Pacurariu, “Legdturile Tarilor Romane cu Patriarhia Antiohiei”, p. 610; Panchenko,
“CUIbBECTp, IaTprapxX AHTHOXUMCKUN”, p. 353 (states that the letter was written in Damascus).
50 MS 124 Jerusalem, f. 101r-101v.

51 MS 124 Jerusalem, f. 101v-102r.



6 From 1740 to 1748, in Moldavia, Constantinople,
and Wallachia

6.1 Moldavia

In several of his letters sent in the early 1740s, Sylvester repeatedly expressed the
wish to visit Wallachia. In December 1741, while in Damascus, Sylvester wrote to
Michael Rakovitzas (Mihail Racovita) to congratulate him on obtaining the throne of
Wallachia (Fig. 10)." He also expressed his wish to visit the country, “as we have long
treasured and preserved it in our soul”.? In another letter written at the same time to
the grand logothetes Constantine Dudescu (NtoutéokoyAou in the text), the patriarch
asked him to intervene in order to obtain from Michael Rakovitzas the permission to
visit the country. Sylvester seems to remember even more vividly the earlier visit to
Wallachia, when results were seemingly not the expected ones in terms of the finan-
cial aid. The patriarch wrote that the visit would be useful “in order for us to receive
some relief and comfort for the debt, by going to Moldavia, because your excellency
knows well that in the time of the blessed voivod Nikolaos we were not given any
spiritual comfort, only just [to cover] the trouble we took [to go there]”.?

It is not clear whether during Sylvester’s visit in 1730 Mavrokordatos issued an
official document (Gr. ypvadfovAdog, Rom. hrisov) granting an annual donation to
the Greek Orthodox Church of Antioch. He had done this previously for patriarch
Athanasios III Dabbas. In 1739, in a letter addressed to I6annikios of Stavroupolis,
who was in Bucharest, Sylvester asked for the three chrysoboulloi that he had left
with the metropolitan to be sent to him. A renewal of the earlier annual grants was
obtained only in 1741, during the reign of Michael Rakovitzas in Wallachia.

In this period, before what was probably his second visit to Wallachia and
Moldavia, sources attest to Sylvester’s actions required by his pastoral mission as
patriarch of Antioch. Several documents preserved in the Ottoman archives reveal

1 This was Michael Rakovitzas’s second reign in Wallachia, from September 5/16, 1741, to July/
August 1744. See M. Tipdu, Domnii fanarioti in Tarile Romdane, p. 155-160.

2 Letter of Sylvester to Michael Rakovitzas, prince of Wallachia, December 15, 1741, from Damascus,
in MS 210 Harisa, f. 166r-166v: “kafwg po T0AA0D TO £lXOUEV TETAULEVUEVOV, KAL TTEQUAAYUEVOV €I
™mv Yuynv”.

3 Letter of Sylvester to the great logothetes Constantine Dudescu (Ntoutéokoylou in text),
December 15, 1741, in MS 210 Haris3, f. 166bisr—166bisv: “Sta va Toxwpev kai kapiag avéoewg, Kat
napapvdiog Tod xpéoug, Stepyouevol i MoASoBiav, émetdn eyvwpilel kaddg 1y Ev80EoTng ™G OTL
€lg oV xaLpov 1ol pakapitov NucoAdov Boefovsa, Sev pdg €ywve kapuia puxaywyla, técov pévov
OT00 EMNPAUEV TOV KOTIOV”.

3 Open Access. © 2024 the author(s), published by De Gruyter. [ IXZU=0Tl This work is licensed under the
Creative Commons Attribution-NonCommercial-NoDerivatives 4.0 International License.
https://doi.org/10.1515/9783110988420-006
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that he appointed Niképhoros as metropolitan of Paiasios (Payas) in 1741.* Later on,
in 1746, the same Nikephoros of Paiasios was appointed as Sylvester’s representa-
tive in Damascus, replacing Mikha’1l ibn Tama.?

In February or March 1742, Sylvester was still in Damascus, where he intended
to stay and celebrate Holy Easter at the request of most of the local Orthodox popu-
lation.® In April 1744, Sylvester was in Adrianople, preparing to travel to Bucharest.
He wrote to Vasily Barsky to send his letters to him to the capital of Wallachia.” We
have no information on how the patriarch travelled from Adrianople, but it was
probably by land. It is also unclear whether he also went to Bucharest, and if so, if
he remained there for some time. The prince of Wallachia was the same Michael
Rakovitzas whom Sylvester had intended to visit since 1741. On his way to Moldavia,
the patriarch either passed through the capital of Wallachia, or took another route.

On June 24, 1744, he was already in Iasi, from where he wrote letters to the
patriarchs of Constantinople and Jerusalem and the Metropolitan Ananias of
Cyzicus (Kyzikos),® mentioning that he was well received by the prince. At the
time, the prince of Moldavia was John Mavrokordatos, son of Nikolaos (Fig. 6).°
Presumably, he had invited Sylvester to Moldavia, thus fulfilling his wish to visit
the Romanian lands to secure financial aid for his Patriarchate. It is possible that
Sylvester already had in mind his project to print Arabic books. A proof in this
direction could be a manuscript of the Arabic Book of the Divine Liturgies pub-
lished in Iasi in 1745. The manuscript belongs to the library of the Greek Orthodox
Patriarchate of Antioch in Damascus (MS 251) and is available in digital format on
the website of the Hill Museum and Manuscript Library (vHMML)." It contains the
text of the printed book, and the foreword is dated 1744."" A comparison we made

4 Colak, Relations between the Ottoman Central Administration and the Greek Orthodox
Patriarchates, p. 208.

5 Colak, Relations between the Ottoman Central Administration and the Greek Orthodox
Patriarchates, p. 208-210.

6 Letter of Sylvester to Paisios II of Constantinople, February 9, 1742, from Damascus, in MS 210
Harisa, f. 171r-171v.

7 Sylvester’s letter to Vasily Barsky, April 6, 1744, [Adrianople], in N. Barsukov (ed.),
CmpaHcmeosaHua Bacusivs I'puzoposuua-bapckozo no ceamum mecmam Bocmoka ¢ 1723 no
1747 2., vol. 4, Saint Petersburg, 1887, p. 56-59 (Greek text and Russian translation).

8 Sylvester’s letter to the Metropolitan Ananias of Cyzicus, June 24, 1744, from Iasi, in MS 210
Harisa, f. 93r-93v.

9 For John Mavrokordatos, prince of Moldavia from July 20/31, 1743, to April 1747, see Tipdu,
Domnii fanariofi in Tdrile Romdne, p. 125-127.

10 https://w3id.org/vhmml/readingRoom/view/607542.

11 For the manuscript, see also L. Jubara, Al-makhtutat al-‘arabiya fi maktabat Batriyarkiyat
Antakiya wa-sa’tr al-Mashriq li-l-Rium al-Urthiidhuks, Beirut, 1988, p. 43.
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of the text of the foreword in the manuscript with that in the printed book revealed
one single difference: the reference to John Mavrokordatos’s assistance is missing
from the manuscript."* The manuscript could have been the prototype used when
printing the book, or the copy of a prototype.

Sylvester traveled to Iasi with a retinue of several people, but only a few of
them are known with any degree of certainty. His travel companions may have
included Musa Trabulsi, Butrus Nawfal, and Yasuf Mark. The patriarch also
brought with him several books, both printed texts and manuscripts, such as the
one of 1744 mentioned above, or other manuscripts intended for printing. He may
have had with him MS 210, now in Harisa, in which he transcribed some texts that
he read during his stay in Moldavia. The twelve Menologia printed in Venice that
he donated in 1745 to the Saint Sabbas Monastery in Iasi were either brought over
by him or acquired in Moldavia."®

In the foreword of a book published in 1746, Patriarch Sylvester states that he
entered the land of Bughdan'* in the Christian year 1745:'°

4nvae YVFO du = Olazall ad0 Llaa

The same year was mentioned in other sources, such as Sylvester’s notes on the
Greek Menologia donated to the Saint Sabbas Monastery in Iagsi and the patriarch’s
Greek letters. However, Sylvester was already in Iasi in June 1744, as revealed by
his letters addressed from Iasi to Patriarch Parthenios of Jerusalem and Patriarch
Paisios II of Constantinople.'®

A Greek chronicle written in the Romanian Principalities recorded Sylvester’s
visit in Moldavia during the reign of John Mavrokordatos:

Tobtov TOV Katpdv RABev eig MroySaviav kal 6 Avtioxeiag ZUABEGTPOC, (yLOTATOS TTATPLAPYNG
kal evAafetag d€log. ‘0Ootig Slatplpag ikavov xalpov évtalba, éaapev kaviiv Borbetav,
000V mapd 100 Tov Boda, 6oov kal mapd TV XploTiavidy 0mob TPocétpeyov TPog avTOV

12 On the foreword of the printed edition, see I. Feodorov, “The Arabic Book of the Divine Liturgies
Printed in 1745 in Iasi by Patriarch Sylvester of Antioch”, Scrinium, 16, 2020, 1, p. 170.

13 For these Menologia, see Arhim. P. Chitulescu, “Patriarhul Silvestru al Antiohiei si dania sa de
carte catre mandstirea Sfantul Sava din Iasi. O reevaluare necesara”, in M. Lazar (ed.), Mdrturii de
istorie si culturd romaneascd, vol. I, Bucharest, 2022, p. 53-64.

14 Bughdan was the name of Moldavia in Arabic and Ottoman sources, derived from its second
founder, prince Bogdan I (14" c.).

15 And not in 1735, as has been perpetuated in certain Romanian academic publications. The error
was due to the unusual script of the Arabic numeral 4 in the printed text: ) VY © instead of YV ¢°.
16 Sylvester’s letter to Patriarch Parthenios of Jerusalem, June 23, 1744 (Iasi), in MS Harisa 210,
f. 931, and from Sylvester to Patriarch Paisios II of Constantinople, June 23, 1744 (Iasi), in MS
Harisa 210, f. 93-93v.
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ué mpobupiav peyadwtdtny, katd piunotv tod abBivtou 6100 lxe TOAMV eLAAPEWAV gig TO
iepateiov.”

At this time, Sylvester of Antioch, a most holy patriarch and worthy of reverence, also came to
Bogdania [= Moldavia]. He spent a sufficient time here, received sufficient help both from the
voivod Ioan and from the Christians, who ran to him with great eagerness, in imitation of the
prince, who treated the clergy with deep respect.

The fact that he received financial support for settling some of the debts can be illus-
trated with several examples. On February 11, 1745, while he was still in Moldavia,
the patriarch sent the final installment of a loan contracted in 1737, or even earlier,
to “sinior Lukakis”, one of his creditors.'® The amount was 1,500 groschen in coins of
various denominations and it was sent with the former (great) komisos Constantine
Fakas." On the same date, Sylvester sent via the same Constantine Fakas the amount
of 500 groschen (also in various denominations) “for the expenses of our Markos”
(“Sut T €€08a ToD NueTépov Mdpkouv™), probably Yasuf Mark, one of his disciples
involved in his printing projects.?’

Sylvester stayed in Moldavia until August or September 1745, when the
issue of Kyrillos Tanas’s appointment as patriarch of Antioch forced him to go to
Constantinople, to be reinstated as patriarch, based on a new berat.

6.2 Constantinople

In September 1745, Sylvester was already in Constantinople, where he had arrived
from Galati, a port city on the Danube River, as indicated by a letter he received from
the spatharios Aristarchos.”" Most likely, he did not pass through Wallachia and
travelled to the Ottoman capital either by sea or by land. The event that forced him
to leave Moldavia was an important one and his presence in Constantinople was
certainly mandatory. This event was the greatest challenge to Sylvester’s position
as patriarch. From his refuge in Mount Lebanon, his adversary Kyrillos Tanas had

17 See N. Camariano, A. Camariano-Cioran (eds.), Cronica Ghiculestilor: Istoria Moldovei intre anii
1695-1754, Bucharest, 1965, p. 602.

18 MS 124 Jerusalem, f. 32r.

19 Maybe the same as Constantine (of Zagora), attested as great komisos (Rom. comis) in Moldavia
on November 30, 1743, and in 1745; see M.-B. Atanasiu, “Lista marilor dregatori din Moldova vea-
cului al XVIII-lea”, in M.-B. Atanasiu, M. Mirza (eds.), Mari familii boieresti din Moldova in veacurile
XVII-XIX. Referinte identitare si manifestari de putere, lasi, 2020, p. 449.

20 MS 124 Jerusalem, f. 31v.

21 Letter of the spatharios Aristarchos to Sylvester of Antioch, September 1745, in MS Harisa 210,
f. 26v.
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somehow succeeded in obtaining what he had desired for more than two decades:
the official confirmation of the Ottoman authorities as patriarch of Antioch. It came
in the form of a berat, the imperial document allowing him to act in this capacity.

The berat appointing Kyrillos as patriarch of Antioch was issued in May or June
1745. A translation was sent by the French ambassador to Count de Maurepas.?” In
July 1745, Sylvester had already been reinstated, and the Porte had issued an order
against Kyrillos.”® The French ambassador in Constantinople provided details
about Kyrillos’s appointment and Sylvester’s reinstatement in a letter to Count de
Maurepas dated August 17 of the same year. Count de Castellane obtained Kyrillos’s
appointment and the exile of Sylvester’s representative. The ambassador also men-
tioned that Sylvester, after he arrived in Constantinople, succeeded in obtaining
Kyrillos’s dismissal as a “Frank and a subject of the pope”. De Castellane blamed
Rome entirely for this failure caused by its obstinacy in trying to restore Patriarch
Kyrillos to the throne and pushing Patriarch Sylvester, “whom we had always
spared”, to the limit.>*

Another letter from the French ambassador to the same addressee pro-
vides even more details, reflecting his disappointment in the rushed actions. He
announced that in future he will await the king’s orders before dealing with the
Porte. He acted “out of a spirit of circumspection” in helping the execution of the
Jesuits’ project to restore Kyrillos as patriarch of Antioch and to obtain Sylvester’s
exile. The Jesuits conveyed to the pope and the king of France insults allegedly
uttered by the opposite party, thus making it a matter of state. He also mentioned
the actions he took alongside two agents of Rome, “Dom Salomon” and the Greek
“Sibrail Guberni”, to obtain Kyrillos’s berat. De Castellane acted in accordance
with his orders and not based on Kyrillos’s merits. He also tried to defend himself
regarding the issue of the expenses incurred in this matter*® Addressing Count
de Maurepas again, de Castellane wrote about the support Sylvester had received

from the grand dragoman and “the Greek nation”.*®

22 ANF, MS AE/B/1/422, f. 171r-174v.

23 Letter of Count de Castellane to Count de Maurepas, July 1745, ANF, MS AE/B/1/423, f. 9r—13v.

24 “[...]fermeté a vouloir rétablir absolument le patriarche Cyrille et a pousser a bout le patriarche
Sylvestre qu’on avoit toujours ménagé”. Letter of ambassador de Castellane to Count de Maurepas,
August 17, 1745, ANF, MS AE/B/1/423, f. 82r-92v

25 Letter of ambassador de Castellane to Count de Maurepas, March 26, 1746, ANF, MS AE/B/1/424,
f. 146r-153v.

26 Letter of ambassador de Castellane to Count de Maurepas, January 24, 1747, ANF, MS AE/B/1/426,
f. 56r-63v.
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More details on the events of 1745 are provided in a letter written in 1752 by
the new French ambassador in Constantinople, Roland Puchot, Count des Alleurs.*’
The names of the two emissaries from Rome are rendered as “Dom Salomon” and
“Giabbour Koubeirsi”, the latter a former representative of the Greek Catholic
“nation” in Aleppo. With the support of Count de Castellane and a money payment,
they secured a berat in favor of Kyrillos. After the revocation of the berat by the
grand vizier, Kyrillos found refuge in the Druze Mountains.?®

Another account of the events is provided by Giovanni Battista Bavestrelli,
apostolic vicar in Constantinople. He mentions that the following people were
involved in obtaining a “firman” (i.e., a berat) for Kyrillos: “a certain Salomon
Ruma, Melkite Greek”, the French ambassador Count de Castellane, the apostolic
vicar in Constantinople, Francesco Girolamo Bona,?® and “two very influent Greeks,
renowned for their acumen”. According to Bavestrelli, the sum at their disposal was
15,000 piasters, offered in part by the congregation and in part by Kyrillos himself.
The berat was secured but remained in force for only forty days. After that, as the
“Greek” patriarch was reestablished, an order was issued for Kyrillos to be arrested
and sent into exile.*® In reality, both the sum of money spent and the theoretical
validity of the berat were different. However, the actual number of days Kyrillos’s
representative controlled the See in Damascus was close to the figure reported by
Bavestrelli.

Officially, Kyrillos was the Orthodox (Riim) patriarch. Did the Ottoman authori-
ties know that he acted for the last two decades as a Catholic? The answer can only
be affirmative. And even if they wished to “forget” it, there were petitions from the
other Orthodox Patriarchs and even orders issued to apprehend Kyrillos. Then why
was he appointed? Maybe the authorities yielded to a French request, or they only
intended to show good will towards it. Besides, it was the incentive of money, diffi-
cult to refuse. Most likely, the Ottomans expected Sylvester’s counteroffer to decide
who would finally be patriarch. Such an oscillating attitude was sometimes applied
in appointing patriarchs of Constantinople or beys (ruling princes) in Wallachia
and Moldavia. It is also possible that the Ottoman authorities had no intention to
allow Kyrillos to be patriarch of Antioch for a long period of time.

27 Roland Puchot, Count des Alleurs, was ambassador of France in Constantinople between 1747
and 1754.

28 Letter of Roland Puchot, Count des Alleurs, to Antoine Louis Rouillé, state secretary of the Navy,
September 15, 1752, ANF, MS AE/B/1/430, f. 328r-335v.

29 For Francesco Girolamo Bona, see Frazee, Catholics and Sultans, p. 158, 187.

30 D’Avril, “Les Grecs Melkites”, 3, 1898, 1, p. 11-12.
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Kyrillos took control of the See of Damascus, although not in person, but
through a representative. His tenure as officially recognized patriarch of Antioch
lasted only a little over a month. ** After its failure, it became increasingly clear
that Kyrillos was not able to occupy the patriarchal see in Damascus. He would only
be the head of a Greek Catholic or Uniate Church, like the ones of Eastern Europe.
This was Kyrillos’s request in his letters to the king of France and to the Dauphin
in 1750.%* He asked for an intervention before the Ottoman authorities to be rec-
ognized as patriarch of the Catholic Riim, independent of the “Greek” patriarch of
Antioch.

How did Sylvester succeed in fighting back? He returned at once from
Moldavia, probably by sea (since a letter testifies to his presence in Galati) and
asked the support of his friends and allies in Constantinople. With their help and
the right sums of money, he succeeded in reversing the decision and obtaining his
reinstatement as patriarch of Antioch. As mentioned above (see Ch. 6.2), Sylvester
moved quickly. He also had to borrow huge amounts of money. In trying to obtain
the most favorable terms, the patriarch strove to enlist all the help he could get.
Two issues especially needed to be solved in a satisfactory manner.

The first issue was the so-called miri, the tax Kyrillos had promised to pay to
the public treasury yearly.*® As this tax was a recent invention, Sylvester wanted
it annulled. However, the new yearly tax could not be avoided. His counselors rec-
ommended him to accept it in order not to jeopardize the success of the whole
endeavor. This implied, of course, new expenses for the already very limited budget
of the Patriarchate. Sylvester used all his influence at the Ottoman court to discon-
tinue this payment obligation but, according to his letters, it was all useless, and he
was forced to accept the new tax, to avoid bigger troubles. This tax was only a part
of his debts, which he had incurred during his attempts to counter the influence of
the Latinizing party, to secure his throne, and to regain it in 1745.

31 Letter of Fr. Rousset, September 15, 1750, Antoura, in Lettres édifiantes et curieuses, p. 169: “...]
de nos jours, nous avons vu le patriarche catholique s’emparer du siege patriarcal de Damas, par
un commandement de la Porte, qui excluoit le schismatique appelé Sylvestre; mais il ne tint le siége
qu'un mois, encore fut-ce par procureur” (“[...] in our days, we have seen the Catholic patriarch
seize the patriarchal See of Damascus, by order of the Porte, which excluded the schismatic called
Sylvester; but he only held the See for a month, and even that by procurator”. Rousset was the supe-
rior of the Jesuits in Damascus; see the letter of Roland Puchot, Count des Alleurs, to Jean Frédéric
Phélypeaux, Count de Maurepas, state secretary of the Navy, May 16, 1749, ANF, MS AE/B/I/428, .
73r-74v.

32 See Ch. 7 below.

33 For the name of the tax in Ottoman and Arabic sources (mal-i maktii and mal miri, respectively),
see Colak, “When a Catholic is invested as the Orthodox Patriarch of Antioch”, p. 36.
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The second issue was the status of the Aleppo eparchy. The patriarch wanted
to take advantage of the situation and obtain the reattachment of the Metropolis
of Aleppo to the Patriarchate of Antioch. In the new berat, Sylvester succeeded in
including Aleppo as one as the eparchies of the Patriarchate. In the beginning of
December 1745, the question of Aleppo was favorably solved: the Metropolis was
reattached to the Patriarchate of Antioch. He certainly was very proud of the res-
toration of Aleppo to the jurisdiction of the See of Antioch, as he mentioned it in
at least three letters to his prominent supporters Constantine Mavrokordatos,
then the prince of Wallachia, Parthenios of Jerusalem, and the megas postelnikos
Constantine Sulutzaroglou (Sulutziaris). The patriarch of Jerusalem had signed a
petition addressed to the Ottoman authorities in support of Sylvester on December
5, 1745, alongside Patriarch Paisios II of Constantinople.34

An important element in this process was that, acting wisely, Kyrilos did not
dare show up in Constantinople, nor in Damascus. Thus, the Orthodox patriarch
of Antioch succeeded in reversing the situation in his favor. In less than a month,
Kyrillos’s berat was revoked and a new document was formulated for Sylvester.

Having thus secured his position, there is no evidence that Sylvester returned
to Moldavia in 1746. He stayed in Constantinople and supervised the printing activ-
ity in Iasi from a distance. A colligated volume of two polemical treaties was printed
there in 1746, containing Arabic translations by Mas‘ad Nashl and Sophronios of
Kilis, with a total of 600 pages. The activity of the press in Iasi continued in early
1747 with the publication of another polemical book, an Arabic translation of the
Lord’s Supper by Eustratios Argentis. Its printing was completed in February 1747,
while Sylvester was still in Constantinople.

The patriarch’s letters to John and Constantine Mavrokordatos reveal that
Sylvester’s new berat had been written by September 1745. The text of this doc-
ument has not yet been located in the Ottoman archives, but the fact that it was
issued is supported by several Greek sources.

In December 1745, Sylvester ordained new metropolitans to several Sees in the
Patriarchate of Antioch: Aleppo, Tyre and Sidon, Emesa (Homs) and Hélioupolis
(Baalbek). The new metropolitan of Aleppo was Gennadios, who had been a teacher
in the house of the megas postelnikos Constantine Sulutzaroglou (Sulutziaris).
For each ordination, Sylvester secured a written permit from the patriarch of
Constantinople. The new metropolitan of Aleppo was ordained in the church of
Saint Nicholas in Agia, Constantinople, on December 2, 1745, as mentioned in the
permit issued to Sylvester by the Patriarch of Constantinople. Jeremias of Tyre

34 Colak, Relations between the Ottoman Central Administration and the Greek Orthodox
Patriarchates, p. 152; Colak, The Orthodox Church in the Early Modern Middle East, p. 149.
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and Sidon was ordained on December 7 in the church of Saint Nicholas in Agia,35
and Philotheos of Edessa on December 9 in the church of Saint John Prodromos in
Palatas.®® Seraphim was ordained as metropolitan of Helioupolis on December 17 in
the church of Saint George of the metochion of Panagios Taphos.*’

Alook at the list of new metropolitans shows that Sylvester ordained them for
some of the eparchies where the Greek Catholics also had a parallel metropolitan.
For example, the existence of Greek Catholic metropolitans of Tyre and Sidon and
of Helioupolis was attested based on their signatures on a letter addressed in 1751
to the king of France.

The new metropolitans, especially Gennadios of Aleppo, had to obtain the
necessary official documents before heading to their respective eparchies. In his
letters, Sylvester mentioned that he prepared the new metropolitan for his depar-
ture to Aleppo by providing him with all he needed. The patriarch also expressed
his fear that the new metropolitan would be rejected in Aleppo. Information
from the city mentioned that the Latinophrones were collecting money and were
writing petitions to reject Gennadios. The efforts to obtain from the central and
local administrations the documents required for the new metropolitans can be
traced in the Ottoman archives. Several documents are related to new metropoli-
tans appointed in 1745, such as a document of March 8, 1746, related to Jeremias of
Tyre and Sidon (Sayda),*® and a document of May 2, 1746, which mentions Seraphim
of Helioupolis.*

For Aleppo, there were well founded concerns that the new Orthodox metro-
politan would encounter a certain opposition from the pro-Catholic party in the
city. Sylvester had to enlist all the help he could get to ensure Gennadios’s success in
Aleppo. Several letters illustrate this effort. For example, on April 20, 1746, Sylvester
wrote to John Mavrokordatos ** and his brother Constantine, as well as to Parthenios
of Jerusalem,*! about the fact that the Latinophrones of Aleppo asked for Maximos
Hakim to be their metropolitan. Sylvester wrote to Constantine Mavrokordatos, the
prince of Wallachia, that he will try to prevent this from happening by the power of

35 MS 210 Harisa, f. 69v.

36 MS 210 Harisa, f. 70r.

37 MS 210 Harisa, f. 70v.

38 Colak, Relations between the Ottoman Central Administration and the Greek Orthodox
Patriarchates, p. 208-209.

39 Colak, Relations between the Ottoman Central Administration and the Greek Orthodox
Patriarchates, p. 209.

40 April 20, 1746, Sylvester to John Mavrokordatos, in MS 210 Harisa, f. 62r.

41 April 20, 1746, Sylvester to Parthenios of Jerusalem, in MS 210 Harisa, f. 62v.
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money.*? On February 9 [1746 or 1747], he addressed a letter to prince Constantine
asking his help against the Latinophrones in the form of recommendations to the
patriarch of Constantinople, the archpriests, and the archontes.*® In the pittakion
(a short message attached to a letter) of the same letter, the patriarch mentioned
that the people of Aleppo were not willing to accept the new metropolitan. They
were collecting money and writing reports (arzia) to stop him.** He also asked for
financial support from the prince, as the creditors were pressuring him, and he
appealed to the patriarch of Constantinople to allow him collect ziteia (alms) in the
city and elsewhere.

On March1,1746, Sylvester sent to Constantine Mavrokordatos a letter in Turkish
addressed to the Ottoman court by the patriarch’s enemies in Constantinople, to
help Mavrokordatos better understand the plots devised against him. Also, he
warned him that it was necessary to be careful, lest the enemies attain their goal
by paying money. Sylvester also asked the prince to write to the archontes and his
friends to take care of the patriarch of Antioch’s situation, for the sake of their
faith.** He was also asking him to intervene to the patriarch of Constantinople to
counter the attacks of the Latinophrones.

Paisios II of Constantinople wrote at least twice to the inhabitants of Aleppo.*®
In the second letter, sent on June 26, 1746, after Gennadios’s arrival in the city,
Paisios wrote that Metropolitan Gennadios had informed him about their return
to Orthodoxy. The Patriarch asked that the fermanlides not be harmed. The ferman-
lides were supposedly the inhabitants of Aleppo expressly mentioned in a firman
so that measures would be taken against them. The new metropolitan asked the
inhabitants of Aleppo to pardon these fermanlides, to reestablish peace in the city.
Paisios IT of Constantinople asked the city residents for a written profession of faith,
signed by all clerics and lay archontes, and stamped with their seals.

The patriarch wrote again about this issue. He obtained an order (igzari) for the
fermanlides to be pardoned.*’” They had to sign the confession “to clear themselves
from the slander that they were ‘Franks’ and show that they were Romaioi, subject
to the dogmas of the Eastern Church, and to its four Patriarchates” (“51a va aBwwaotv

42 April 20, 1746, Sylvester to Constantine Mavrokordatos, prince of Wallachia, in MS 210 Harisa,
f. 63r.

43 MS 210 Harisa, f. 32v.

44 MS 210 Harisa, f. 32v-33r.

45 MS 210 Harisa, f. 34r.

46 First letter in MS 210 Harisa, f. 125r-127r.

47 For the term “iydpt pepudv”, explained as “npooxAntikn mpootayn” (“invitation order”, “sum-
mons”), see D. Photeinos, Tatopia tij¢ mdAat Aakiag ta viv TpavairBaviag, BAayiag, kai MoASaviag,
vol. 3, Vienna, 1819, p. 372.
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£auTolG Ao Ti¢ cukoavTiag ekelvng nHG elval Ppdyyol, kal va eavepwb®ot Tig
elval Pwpaiot, vokeipevol eig Ta Soypata Tiig Avatodkijc ExkAnoiag, kal eig Tovug
téooapag authg m(at)pdpyag?).*®

In July—-August 1746, while he was in Constantinople, Sylvester was involved in
the election of Matthaios of Libya as patriarch of Alexandria. Matthaios was at the
time in Bucharest.

The patriarch also continued to exchange letters with Prince John Mavrokor-
datos, who entrusted him with a sum of money to be distributed to all the churches
of Constantinople. In January 1746, Sylvester drafted a list of the churches in the
Ottoman capital, an interesting document that provides rare information on the
18™ century Constantinople.*’

The prince also sent gifts to Sylvester and asked him to buy gold foil (Bapdxy)
for him, which he needed for the works on a church (probably Frumoasa, in Iasi),
and to ask his representatives in the Ottoman capital to send a courier especially
for that purpose.

Sylvester also mediated in the relation of John Mavrokordatos with Parthenios
of Jerusalem, who was expecting the annual aid from Moldavia, which apparently
was delayed, for some reason. In several letters exchanged with Mavrokordatos,
Sylvester and Parthenios deal with this issue. In the meantime, in January 1746,
Parthenios of Jerusalem was in Wallachia and intended to travel to Moldavia.
Eventually, John Mavrokordatos was deposed and replaced by Gregory II Ghikas as
prince of Moldavia in May 1747. Under these circumstances of political instability,
Sylvester, who was in Constantinople, decided to travel to Wallachia.

6.3 Wallachia

In August 1746, Sylvester received an invitation from Prince Constantine
Mavrokordatos to visit Wallachia. He wrote to him that because he had received
the message on short notice, he could only leave five or six days after the Feast
of the Dormition of the Theotokos, August 15. He also needed an imperial permit
to travel to Wallachia and asked for the prince’s representatives (kapikehaya) to
facilitate his access to the Porte. Sylvester probably left Constantinople after the
end of August 1746.

In a letter Sylvester sent to the prince of Moldavia John Mavrokordatos, dated
August 6, 1746, the patriarch mentioned that Constantine Mavrokordatos had

48 MS 210 Harisa, f. 6v-7r.
49 MS 210 Harisa, f. 62-62v.
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invited him to visit Wallachia. The invitation was unexpected and found the patri-
arch unprepared, as he needed an imperial order for traveling. In the same letter,
he thanked the prince for the aid provided to the patriarchal See and informed him
that he had sent the requested gold foil (Bapdxiov), but also mentioned the unre-
lenting creditors and the great debts of the Patriarchate.>

A request for a permit to travel to Wallachia to collect alms without any hin-
drance was submitted to the Ottoman authorities on October 20, 1746.5* It is possi-
ble that Sylvester’s journey to Wallachia began after this date.

The first clear indication that Sylvester had reached Bucharest is a letter dated
February 10, 1747, addressed to Patriarch Paisios II of Constantinople, mentioning
that the former was with the prince of Wallachia (Constantine Mavrokordatos).

Sylvester’s presence and activity in Wallachia is documented by several sources.
Mavrokordatos offered him financial support and, most importantly, endowed the
Patriarchate of Antioch with a metochion. The official document dedicating the
Monastery of Saint Spyridon in Bucharest to the patriarchate of Antioch dates from
December 8, 1746.°% It might prove that at this date the patriarch was already in
Wallachia. The monastery was renovated, and its church and buildings were rebuilt
under Sylvester’s supervision, in 1746 or 1747. The monastery also owned land and
real estate, which provided annual revenue. Most of the documents about the mon-
astery that are preserved in Romanian archives concern real estate transactions.
Also, most of them are dated later, in the second half of the 18™ and 19™ centuries.
Only a few documents date from the time of Patriarch Sylvester.*®

The story of the metochion is mentioned, among others, by Konstantinos
(Kaisarios) Dapontes in his KardAoyo¢ iotopixd¢ (Historical Catalogue):

[...] 6 uév Kwvotavtiv pédag avbévtevaey eig BAayiav kal Mmoydaviav §éka @opals, ékTioe 8¢
Kal 70 eig Bovkoupéatt iepov povaotiplov 100 Aylov Znupidwvog, aAglepioag avto eig Tov Tig
Avtioxelag Bpovov, 8 Tv Tpog Tov LidBeotpov Avtioyeiag evAAPeLaY, Kal aydmny, 6 omoiog
&mo to Tdot Oriijyev eig Bovkovpéott.®

50 MS 210 Harisa, f. 64v-65r.

51 Colak, Relations between the Ottoman Central Administration and the Greek Orthodox
Patriarchates, p. 244.

52 V. Gh. Ion, Actele sectiei Bunuri Publice — Bucuresti. Mandstirile: Slobozia lui Enache si
Apostolache, Snagov, Spirea din Deal, Sf. Spiridon Nou si Sf. Spiridon Vechi, Bucharest, 1954, p. 116,
no. 15.

53 National Archives of Romania, Bucharest, Fond Sfantul Spiridon Nou.

54 Dapontes, “KatdAoyog ioTopkog”, p. 164-165.
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[...] Konstantin voivod ruled in Wallachia and Bogdania [Moldavia] ten times, and he also built
the Monastery of Saint Spyridon in Bucharest, dedicating it to the Throne of Antioch, because
of the reverence and love he had for Sylvester of Antioch, who from Iasi went to Bucharest.

According to recent research, Sylvester relocated the printing activity of Iasi to
this monastery. The theory is plausible, but it also raises certain questions. When
was the typographical material moved from Moldavia to Wallachia? Were there
additional implements, such as printing presses, acquired from Wallachia? Could
Arabic books have been printed elsewhere in Bucharest, in an already established
printing press? While punches, matrices, and even cast typefaces were easier to
transfer, moving presses was a more difficult task. New data from the sources
offers answers to a part of these questions.

Constantine Mavrokordatos supported Sylvester’s printing activity in
Bucharest. In 1747, two books were produced in Arabic: The Book of Psalms and
the Acts of the Synods of Constantinople. At the present stage of research, no other
Arabic book is known to have been printed in Bucharest. However, an Arabic
Akathistos recently emerged, without any indication of the printing place or year,
which could prove to be a book printed in Bucharest. Based on its illustration
and typographical decorations, the book may be attributed to a printing press
in Wallachia. For the production of this book, an entirely different type set was
used, much different from the one employed for Sylvester’s books and the later
one used in Beirut. Because no known Arabic book was printed in Bucharest in
1748, when Sylvester’s press was still there, it is still possible that one or more
additional titles were printed, such as smaller books or booklets. The Arabic
Akathistos may well be one of them, printed with a new set of typefaces manufac-
tured by Sylvester’s collaborators.

As attested by a brief note on a manuscript, during his stay in Wallachia,
Sylvester also visited places outside Bucharest. Around the same time, in the
summer of 1747, Neophytos, the metropolitan of Ungro-Wallachia, traveled for
the second time in his eparchy. The patriarch of Antioch also officiated marriage
ceremonies for boyars and became immersed in Wallachia’s social and religious
life.>® He may have delivered sermons in the prince’s presence, as some texts in
his codices suggest, although there is no way to attribute them to him with any
degree of certainty. On August 4, 1747, the patriarch was again in Bucharest.

55 G. Diaconu, “Relatiile Patriarhiei din Antiohia cu Tarile Roméne si inchinarea Manastirii
Sfantul Nicolae Domnesc Popauti (), Teologie si viatd, XXVI (XCII), 2016, 9-12, p. 182. For Sylvester
in Wallachia, see Feodorov, Arabic Printing for the Christians, p. 207.
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In 1748, Constantine Mavrokordatos was replaced with an old acquaintance
of Sylvester, Prince Gregory II Ghikas. Curiously, the patriarch decided to leave
Wallachia after residing there for more than two years. In an undated letter, prob-
ably written in the first months of 1748, Sylvester expressed his intention to meet
Patriarch Paisios II of Constantinople after Holy Easter that year.*®

56 G.M. Arampatzoglou, dwrieiog BifAto0nkn, fjtol émionua kal iStotika Eyypapa kal dAAa pvnueia
GYETIKA TTPOG TNV {aToplav ToD OikovuevikoU IIaTplapyelov UETA YEVIK@Y Kal EISIK@DY TPOAEYOUEVWY,
2, Constantinople, 1935, p. 167-168, no. LT a/1.
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On October 25, 1748, Sylvester secured from the new patriarch of Constantinople,
Kyrillos V, the permission to travel to the Ottoman capital.' It was, as the patri-
arch of Antioch noted, “the first letter we received when we came from Wallachia”
(“TpeyTN £MLOTOAR TTOD £AAPaue £pyduevol amd v BAayia”).? In a letter to Kyrillos
V in October 1748, Gregory II Ghikas, the prince of Wallachia, acknowledged the
efforts made by Sylvester; who had just left the country, to defend the Orthodox
faith and print Arabic books.

[...] 8mov va eipnvevon Oela tf) Bonbela 6 AtooToAkog Ekelvog Bpdvog év Tfj mapovaia Tiig
HaKaPLOTTOG TOV, 0DTVOG TOV TEPL TOUTOL Ay@va Kai kndepoviav kal évtadfa eiSouev,
¢mel8N kal O8e 8&v Emavoey LIEPAYWVILOUEVOS TOT 6pBOD AdyoU, AAAX 80K OAlywV £E68WV
ETUTIWOE TAG EKKANOLAOTIKAS BiPAoLG dpafloti mpog kipLEy Tig aAnbelag kal cvaTacw TG
'0pBo8OEoL HUAVY TioTews.?

[...] until that Apostolic throne is pacified by the Divine help in the presence of his Beatitude,
whose struggle and concern for it we also saw here, because even here he did not stop fighting
for the right path [i.e., Orthodoxy], and with no small expense he printed church books in
Arabic for the proclamation of the truth and the support of our Orthodox faith.

After his arrival in Constantinople in late October or November 1748, Sylvester
visited the island of Chalki, where he met Paisios II, the former patriarch of
Constantinople, and Konstantinos Dapontes, who had recently been released from
prison. Sylvester knew Dapontes from Moldavia, where the latter held the office of
grand cdminar (senior official, member of the Divan, the state council). The patri-
arch took an interest in Dapontes’s work, as witnessed by the fact that he copied
one of his compositions, a kanon written in 1741 at the Moldavian court.* Sylvester
and Paisios also convinced Dapontes to get married.” Dapontes recalls Sylvester
vividly in several of his writings, including the Garden of Graces and the Historical

1 Paisios Il resigned on September 30, 1748. See M. D. Chamoudopoulos, “ITatpiapytkai mvaxideg”,
ExkAnalaatikn AAnbea, 2, 1882, 15, p. 230.

2 Letter of Kyrillos V of Constantinople to Sylvester, October 25, 1748, in Arampatzoglou, dwrtielog
BipAwo0nkn, 2, p. 168, no. T a/2 (MS Damascus).

3 Letter of Grigorios II Ghikas of Moldavia to Kyrillos V of Constantinople, October 1748. See
Arampatzoglou, Pwrielog BifAtodnkn, 2, p. 166-169; Beza, “Biblioteci manadstiresti in Siria, Atena
si Insula Hios”, p. 11-12.

4 The kanon is dated December 12, 1741, “at the court of Moldavia”, cf. MS 210 Harisa, f. 9r—10v.

5 C. Dapontés, Ephémérides Daces ou Chronique de la guerre de quatre ans (1736-1739), ed. by
E. Legrand, vol. III, Paris, 1888, p. XXX.

3 Open Access. © 2024 the author(s), published by De Gruyter. [ IXZU=0Tl This work is licensed under the
Creative Commons Attribution-NonCommercial-NoDerivatives 4.0 International License.
https://doi.org/10.1515/9783110988420-007



102 —— Back to Constantinople and “Arabia”

Catalogue. The “Konstantinos megas kaminaris”, recipient of a letter written by
Sylvester on August 9, 1746, might well be Dapontes. Sylvester replied to a letter
written by this Constantine on July 2.°

The reason for Sylvester’s visit to Constantinople was the attempt to solve the
question of Aleppo and to calm the “scandals” there “by the force of the powerful
empire” (“pu& ™v Svaunv tig kpataliig acieiag”). In the Ottoman capital, with
written permit from the patriarch of Constantinople, Sylvester officiated marriages
such as the one of Anastasis and Zoitsa.” Sylvester resided for a while in the palace
of Gregory II Ghikas. In September 1749, he decided to head to his See in Damascus,
so, he informed the prince about his departure. He moved to Kadikdy, where
he “took konakion” (found a host) and prepared to travel to Damascus by land.
From the known sources it is difficult to say when Sylvester left Constantinople.
Apparently, in March 1750 the patriarch was still in the capital. In July 1751, he was
in Smyrna.

In 1749, the issue around who was the rightful patriarch of Antioch could have
surfaced again, as Pope Benedict XIV (1730-1748) demanded for Kyrillos to be rein-
stated, but the French diplomats chose not to act further in this matter.?

The situation in Aleppo did not develop as established in the new berat that
reinstated Sylvester in 1745. In a letter of Count des Alleurs, the French ambas-
sador in Constantinople, dated October 10, 1749, he mentions secret negotiations
to detach Aleppo from the patriarchate of Antioch, to reestablish the privileges
of the Metropolis of Aleppo lost five years before, and the return of Metropolitan
Maximos of Aleppo, exiled in the Kesruwan.’

Later, news was spread from Damascus and Aleppo that there were troubles
because of the schism. This is attested, for example, in a letter from Metropolitan
Dionysios of Santorini to the Patriarch of Constantinople dated July 13, 1750. The
metropolitan asked the patriarch to provide his help and support for “these small

6 MS 210 Harisa, f. 66. If Sylvester’s correspondent is Dapontes, he was already in Crimea, seeking
refuge in Bakhchysarai, at the court of Khan Selim II Giray, who received him on July 31, 1746. See
K. K. Dapontes, Katpémrtng yvvak@v, vol. II, Leipzig, 1766, p. 290.

7 Permit of April 6,1749, issued by the patriarch of Constantinople [Kyrillos V]. See Arampatzoglou,
dwrieiog BipAobnkn, 2, p. 170, n0. T a/4.

8 Letter of Roland Puchot, Count des Alleurs, French ambassador in Constantinople, to Jean
Frédéric Phélypeaux, Count de Maurepas, state secretary of the Navy, May 16, 1749, ANF, MS AE/
B/1/428, £. 73r-74v. See also the Pope Benedict XIV’s letter dated January 27, 1749, ANE, MS AE/B/1/423,
f. 160-161v.

9 Letter of Roland Puchot, Count des Alleurs, to Antoine Louis Rouillé, October 10, 1749, ANF, MS
AE/B/1/428, f. 150r-153v.
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remainders of Orthodoxy” in the Patriarchate of Antioch."® Other requests for
support were addressed to Kyrillos V of Constantinople at about the same time by
the Metropolitan Niképhoros of Paiasios (letter of July 15, 1750)."*

In 1750, Kyrillos V of Constantinople elected Sophronios of Ptolemais (also
known as Sophronios of Kilis) as metropolitan of Aleppo, replacing the Latinophron
Maximos, after deliberating in the Synod and with Sylvester of Antioch to find a
“worthy and capable and competent person” (“mpocwmov GEov kal ikavov kat
Gpuodiov”). Kyrillos V wrote to the Aleppo residents to accept Sophronios, “who is
also familiar to you by being from the neighboring parts of your city, and he is almost
your compatriot, and he knows your manners and your condition, and your Arabic
language” (“0 61010G elvat yvopLUog Kal £ig £0¢ pé TO vit elvat o T TANGLEXWPQ
uépn tig moAlteiag oag kal axedov cupnaTpldTng oag, Kal 6mov \REevpel T 1N oag
Kal THv katdoTaciv oag, kai THv SLaAekTov oag v Apapkiv?).' Sergios Makraios
mentions that Sylvester sent from Jerusalem to Aleppo, as metropolitan, “v8pa
avtoyBova Tov 60L0TNTL Kal cogia Aaumpov kKup Zwepoviov” (“kyr Sophronios, a
native, outstanding in holiness and wisdom”)."”* The election of Sophronios was
also approved by the Ottoman authorities following a joint petition of Kyrillos V of
Constantinople and Sylvester of Antioch recorded on April 17, 1750.™*

Before 1750, while Sylvester was in Constantinople, a dispute broke out in the
capital concerning the re-baptism of Roman Catholics and Armenians who became
Orthodox. The events are presented by Sergios Makraios, but Sylvester’s part in
them is unclear. Most likely, he kept himself outside the dispute. The conflict became
quite serious, leading to street protests and the Ottoman authorities’ intervention.'®

Sylvester was involved in another dispute, this one between the metropolitan
of Amida, under the jurisdiction of the Patriarchate of Antioch, and the metro-
politan of Chaldia, dependent on the Patriarchate of Constantinople (with the see
in Argyroupolis/Guimushane). It apparently concerned the boundaries of the two
eparchies, and Sylvester defended the rights of his Patriarchate. He also asked for
the help of two members of the local synod in Constantinople, the metropolitan

10 Arampatzoglou, Pwrieiog BifAobikn, 2, p. 170-171, no. T a/5.

11 Arampatzoglou, Pwrieiog BifAtobikn, 2, p. 171-172, no. £T " a/6.

12 Delikaneés, “Avtioxikd”, p. 98, and the entire document on p. 97-99.

13 Makraios, “Ynouvipata éKkAnolaotikiis iotopiag”, p. 217.

14 See Colak, Relations between the Ottoman Central Administration and the Greek Orthodox
Patriarchates, p. 202.

15 Makraios, “Ymopvipata EKKANoLaoTIKiG iotopiag”, p. 203-212.
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of Nicomedia'® and the metropolitan of Cyzicus."” This issue of jurisdiction was
later solved in favor of the metropolitan of Chaldia, who obtained an imperial berat
attaching the province to his eparchy. Sylvester turned again to the metropolitan
of Nicomedia, asking him to obtain at least a decision that the metropolitan of
Chaldia, now that he controlled most of his eparchy, paid the debt of the metro-
politan of Amida, amounting to eight “purses”. If the revenues of the eparchy had
been distributed equally to each metropolitan, the situation would have been dif-
ferent. But with the new arrangement, the metropolitan of Amida could not pay his
share from the “ten houses” he still had in his eparchy. Sylvester also called the new
arrangement illegal (“mapdvopov”) and mentioned that the empire does not like the
oldest records to be annulled (“eig v kpatatotatnv Pacireiav Sev otépyetal va
Tapaypa@odv Ta apyatdTata KLovtovkia”)."®

In July 1751, at the time of the dispute between these two metropolitans,
Sylvester was in Smyrna. After spending some time there, he went to the island
of Chios, from where he wrote in February 1752 to the megas spatharis Manolakis,
in Wallachia or Moldavia, asking about the princely donations for the monastery
dedicated to the patriarchate of Antioch." Sylvester’s relations with the island of
Chios are attested by a number of letters written or addressed to him in 1751-1753,
conserved in the Damascus manuscript.”’ He wrote letters to the didaskaloi (teach-
ers) of the island: Meletios, Theodosios [Skylitzis], and Kyrillos.** The patriarch was
also acknowledged as a member of the brotherhood of Saint Victor in Chios.?* The
brotherhoods (a8eA@dta) were a form of local organization representing the quar-
ters of the main city on the island.

In November 1752, Sylvester was in Adana, where he had arrived from Smyrna.
In a letter sent from this city he appointed a new representative in Constantinople
(kamovkeyaydg, kapikehaya), the protopsaltis Toannis.*®

16 Letter of Sylvester to the metropolitan of Nicomedia, July 13, 1751, [Smyrna], in Arampatzoglou,
dwrtieiog BifAtobnkn, 2, p. 185-186, no. LT y/1.

17 Mention of a letter sent to the metropolitan of Cyzicus on July 13, 1751, similar in content to the
letter sent to the metropolitan of Nicomedia. See Arampatzoglou, dwrieiog BifAtobnkn, 2, p. 186.
18 Letter of Sylvester to the metropolitan of Nicomedia, undated (perhaps after July 1753), in
Arampatzoglou, dwtieiog BifAtoOnkn, 2, p. 186-187, no. T y/2.

19 Letter of Sylvester to the megas spatharis Manolakis, February 1, 1752, Chios, in Arampatzoglou,
dwrieiog BipAodnkn, 2, p. 189, no. T §/2.

20 G. Helioupoleos, “Emiotodal Tod Iatpidpyov Avtioyxeiag ZBéatpov (1752-1753)", EAAnviKd, 8,
1935, p. 239-245. For the Damascus manuscript, see Ch. 2.1 above.

21 Helioupoleos, “Entatoral”, p. 242-243.

22 Helioupoleds, “EntotoAal”, p. 244.

23 Letter by Sylvester to Kyrillos V of Constantinople, November 1752, Adana, in Arampatzoglou,
dwrtieiog BipAtodnkn, 2, p. 172-173,n0. T a/7.
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In April 1753, Sylvester was “ei¢ Tov Op6vov pag” (“at our throne”), probably
meaning in his eparchy, in the broad sense, or in Antioch, the historical See of
the patriarchate, but he had not reached Damascus yet. He wrote to Kyrillos V of
Constantinople to ask for help for Sophronios of Ptolemais in the event that he went
to the capital to try to solve the issue of Aleppo.** Sylvester’s new representative in
Constantinople, the protopsaltis Ioannis, kept the patriarch informed of the news in
the capital by sending him letters. He sent them in different ways, to keep them safe.
More news came from travelers such as the protosynkellos Makarios, who travelled
from Constantinople to Damascus. The patriarch and the synod in Constantinople
asked for Sylvester’s presence in the city to solve the problem of Aleppo, because
the pro-Latin faction was trying to reinstate Maximos as metropolitan.>®

Another letter sent to Patriarch Sylvester by the protopsaltis Ioannis with a
Tartar envoy reveals more details. It confirms that the presence of the patriarch
of Antioch was needed to solve the issue of Aleppo. The supporters of Maximos
were trying to establish him as an autocephalous metropolitan, independent from
both Antioch and Constantinople. The pro-Latin metropolitan was supported by his
brother “Mehmet effendi” and the French ambassador (“6 éAt(r\g To0 ®pavtia”).

Sophronios of Ptolemais also came to Constantinople to solve the issue with
the document of his debt. He was encouraged by Ioannis, who told him that the
whole story of the debt was created to make him leave Aleppo, and he should not
be afraid. Apparently, the patriarch’s new representative was an active person who
took care of many unsolved issues of the patriarchate. He repaid debts and inter-
ests, recovered pawned items belonging to the See of Antioch, and took care of
the miter ordered in the city, most likely for the patriarch. He also informed the
patriarch that the protosynkellos Makarios, who travelled by sea, will bring a sum
of money, financial aid from the “av8évtng” (authentés), one of the ruling princes of
Wallachia or Moldavia, either Constantine Rakovitzas or Matthaios Ghikas. He also
wrote about the metropolitan of Amida, who was trying to solve the dispute he had
with the metropolitan of Chaldia.*® Ioannis also mentioned that he had enlisted the
help of a certain mullah Mustafa (“0 MovAA& Movotae@g”), who was influential at
the Ottoman court.

24 Arampatzoglou, Pwrieiog BifAtobikn, 2, p. 172-173, no. £T" a/7.

25 Letter of the protopsaltis Ioannis to Patriarch Sylvester, June 9, 1753, [Constantinople], in
Arampatzoglou, Pwtieiog BifAtobikn, 2, p. 174, no. £T " B/1.

26 Letter of the protopsaltis Ioannis to Sylvester, June 28, 1753, [Constantinople], in Arampatzoglou,
dwrtieiog BiBALoOnkn, 2, p. 175-176, no. LT /2. See another letter from Ioannis to Sylvester, dated
July 14, 1753, in Arampatzoglou, dwtieiog BifAtobnkn, 2, p. 176-177, no. £T" /3.
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While on his tour in the eparchies of the Patriarchate of Antioch, Sylvester con-
tinued the correspondence with his contacts in the Romanian Principalities. On
July 9, 1753, probably from Homs or on his way to this city, he wrote to the megas
spatharis Nikolaos Rossetos (Nikolakis Rossetis), who had moved from Wallachia
to Moldavia alongside the prince Matthaios Ghikas (Fig. 9). The letter mentions the
Monastery of Saint Nicholas in Botosani (Popduti), dedicated to the Patriarchate of
Antioch, and its hegumenos Anthimos.”’

Sylvester of Antioch wanted to solve the problem of Sophronios of Ptolemais
and was ready to spend as much money as necessary to save him from the calum-
nies of the residents of Aleppo. Sophronios’s actions after he left Aleppo can be
traced from one of Sylvester’s letters addressed to Kyrillos V of Constantinople. He
went to Patmos instead of joining Sylvester in Smyrna, as the patriarch wished. In
the same letter, Sylvester mentioned a peace offer from the residents of Aleppo,
who sent messengers while the patriarch was in Paiasios and Antioch. They offered
to give him presents if he would appoint Maximos as metropolitan of Aleppo, but
Sylvester replied asking them to return to the faith of their ancestors.*®

The patriarch of Antioch also replied to a letter from Kyrillos V of Constantinople
and the synod asking again for their support in the issue of Aleppo. He explained
that he could not return to the capital because all the eparchies of the Antiochian
See required his presence, and especially Damascus. The letter was sent from Homs
(“amd Euéoong”) on July 13, 1753.2°

The correspondence with the protopsaltis Ioannis reveals the efforts made by
the patriarch in solving the question of Aleppo. To leave Damascus, he needed an
order from the grand vizier mentioning that his presence was required in the capital
for matters pertaining to the Rhomaioi. He also tried to obtain the exile of Maximos
from Aleppo and to regain the control of the city through a representative.*

Sylvester’s correspondence also provides insight into how the distribution of
letters functioned at the time. It often took months for a letter to reach their recip-
ient, and in some cases they were lost. Sometimes duplicate letters were sent. This
was the standard practice, for example, for the French embassy in Constantinople.

27 Letter of Sylvester to megas spatharis Nikolakis Rossetos (Rossetis), July 9, 1753, in
Arampaatzoglou, dwtielog BifAoOnkn, 2, p. 189-190, no. LT  §/3. See also lorga, Textes post-byz-
antins, p. 47-48.

28 Letter of Sylvester to Kyrillos V of Constantinople, July 10, 1753, in Arampatzoglou, dwrteiog
BifAobnkn, 2, p. 177-178, no. ET " B/4.

29 Letter of Sylvester to Kyrillos V and the synod of Constantinople, July 10, 1753, from Homs, in
Arampatzoglou, dwtieiog BifAto0nkn, 2, p. 178-180, no. LT B/4.

30 Letter of Sylvester to Giannakis (most likely the protopsaltis Ioannis), July 14, 1753, from Homs
(“amo Epéonc”), in Arampatzoglou, dwrieiog BifAtobikn, 2, p. 180-181, no. T /6.
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In the letter to his representative in Constantinople, Patriarch Sylvester mentioned
three ways for the correspondence to be delivered safely: in Paiasios, to Hotza Musa
Apostolis, in Antioch, to kyr Anastasis sarafis, and in Tripoli, to kyr Ilias, kiatipi of
the pasha.*" The letters for the ruling prince of Wallachia and the boyars were also
sent through the protopsaltis Ioannis.

The patriarch received news from his representative in Constantinople again
in a letter written on August 28, 1753.%* The conflict between the metropolitans
of Amida (dependent on the patriarchate of Antioch) and Chaldia (dependent on
the patriarchate of Constantinople) ended with a settlement. The metropolitan
of Amida (Diyarbakir) even received a permit to travel in the entire eparchy of
Chaldia to obtain alms so he could repay his debts. The dispute between the metro-
politan of Chaldia and the metropolitan of Amida left a paper trail in the Ottoman
archives as well.*

As for Sophronios of Ptolemais, he was at the time together with the patriarch
of Alexandria, Matthaios, in Mega Revma, near Constantinople. They took refuge in
the mansion of Constantine Mavrokordatos (“ci¢ 100 Kwvotavtivov BoSa”) due to
an epidemic that was ravaging the region.

The situation of the Metropolitan See of Aleppo turned again in favor of
Maximos, who was officially appointed as metropolitan with the help of his brother,
a renegade named Mehmet effendi, and of the French ambassador (“pé¢ t0 péoov
700 a8eA@ol Tov MeyueT Eévn kal AT To0 ®pdvla”). Even the Patriarchate of
Antioch’s influential man in the Ottoman system received a payement of a thou-
sand groschen, according to his own statement.**

In a reply to the kapikehaya Ioannis written in October 1753, Sylvester
insisted on two main issues. The first was solving the problem of Sophronios of
Ptolemais, who had to be released from prison, as he had been forced to acknowl-
edge in writing a fictitious debt and had been forced to flee Aleppo. The second
issue was that of the control of the Metropolitan See of Aleppo. Sylvester insisted to
enlist the help of the patriarch of Constantinople on both issues, offering to cover
any necessary expenses. For the moment, the berat confirming Maximos could not
be recorded in Aleppo. The new governor of the city, who had served in Egypt and

31 Arampatzoglou, dwtieiog BifAtobikn, 2, p. 181.

32 Letter of protopsaltis Ioannis to Sylvester, August 28, 1753, [Constantinople], in Arampatzoglou,
dwrieiog BifAtobikn, 2, p. 181-182, no. T B/7.

33 See the discussion and the references to the documents of 1749-1753 in Colak, Relations between
the Ottoman Central Administration and the Greek Orthodox Patriarchates, p. 211-212.

34 Arampatzoglou, dwrieiog BifAoOnkn, 2, p. 182.

35 Letter of Sylvester to the protopsaltis Ioannis, October 1753, [Tripoli], in Arampatzoglou,
dwrtieiog BifAtodikn, 2, p. 182-184, no. T B/8.
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opposed the Latin-minded there (“rovg Aativoppovodvtag”), was favorable to the
Orthodox position.

In October 1753, Sylvester was in Tripoli and intended to reach Damascus to
spend Christmas there. The patriarch was pleased by his tour of the eparchies of
the Church of Antioch, as he found the people there were Orthodox and peace-
ful, and only very few had become Catholics (“ToUg Bpfikapev opBodogolvtag
Kal fpepodvrag kabdg ayamodoaue kat 0Atyovg tolg €v avtaig dmal @Bdoavteg
yéveoBal kakoAUkoug”).*® The patriarch estimated that a third of the Christians
of Aleppo were Orthodox, while the rest were Catholics. He also mentioned that
they expected him and met him in Idlib (“eig ItAlmiov”), near Aleppo. The patriarch
asked Ioannis to send him the silver items that had been pawned. He also asked that
the miter be decorated with multicolored glass instead of precious stones.

The two major issues, that of Sophronios and that of Aleppo, also featured in
Sylvester’s letter to Kyrillos V of Constantinople of October 1753. He explained that
it was impossible to return to Constantinople at the time and asked the ecumenical
patriarch’s help in solving these issues.*’

In January 1754, Patriarch Sylvester was still in Tripoli, from where he sent
letters to Dionysios, the metropolitan of Chios,*® and to Neophytos, the metropoli-
tan of Smyrna.*

By 1750, the crisis provoked by the appointment of Kyrillos Tanas in 1745 as
patriarch by the Ottoman authorities was largely over. Tanas, who had in practice
been patriarch only for a month or so, although officially a little longer,*° posed no
longer a real threat to Sylvester’s position, confined as he was in his headquarters
on Mount Lebanon. Although acknowledged by the pope and supported by numer-
ically consistent and economically influent communities, especially in Aleppo, as
well as by Western missionaries, Kyrillos Tanas succeeded only in creating a Greek

36 The text contains a pun, as it refers to “kaxoAtvkovg” (“bad wolves”) instead of “KaBoAikovg”
(“Catholics”). Many Orthodox texts of the period avoided the use of the term “kafoAkdg” (“univer-
sal”) in connection with the Roman Catholic Church, thus rejecting its universal dimension.

37 Letter of Sylvester to Kyrillos V of Constantinople, October 1753, in Arampatzoglou, @wrteiog
BifAio0ikn, 2, p. 184-185, no. T  B/9.

38 Letter of Sylvester to Dionysios, metropolitan of Chios, January 1753, [Tripoli], in Arampatzoglou,
dwtieioc BifAodnkn, 2, p. 187, no. LT y/3. Before the letter is the title “1753, unvi Tavovapiw
enéupapev o mtapovta ypappata anod TpimoAny eig Xiov kal eig Zuvpvnv” (“In the month of January
1753, we sent the present letters from Tripoli to Chios and Smyrna”). Because the second letter is
dated January 31, 1754, the year 1753 must be a mistake.

39 Sylvester to Neophytos, metropolitan of Smyrna, January 31, 1754, in Arampatzoglou, dwrieiog
BiBAo0nkn, 2, p. 187-188, no. £T” y/4.

40 See Colak, “When a Catholic is invested as the Orthodox Patriarch of Antioch”, p. 29-55.
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Catholic dissident Church, instead of securing the full control over the Church of
Antioch, as Rome had wished.

In 1751, Kyrillos apparently changed his tactics. He seemed to renounce his
claim to become the only patriarch of Antioch. Instead, he demanded to be recog-
nized as patriarch of Antioch for the Catholics in Syria. He expressed his intention
in a letter addressed that same year to the king of France and signed by metro-
politans and other clerics and notables.* He asked the king to secure a berat for
him (brévet, in the text of the old French translation), which would establish him
as Catholic patriarch of Antioch, different from the patriarch of the “schismatic
Greeks” and independent of him. He added that securing such a document from the
sultan would be an easy task for the king, through his ambassador.

Kyrillos’s original letters and French translations of them are preserved in two
manuscripts in the Bibliothéque nationale de France in Paris (henceforth, BnF), MS
Arabe 6100** and MS Arabe 6635.** MS Arabe 6635 also contains a “Mémoire de la
députation de Cyrille VI Patriarche d’Antioche et des Eglises de Syrie” composed by
“Jean Agemi” (Yuhanna al-‘Ujaym1) in May 1752. In MS Arabe 6100, there is also a
letter addressed by Kyrillos VI to the Dauphin, son of Louis XV, dated 1751.*

This new attitude meant, at least in theory, that Kyrillos, now styled Kyrillos
VI, no longer contested Sylvester’s position, recognizing him as the patriarch of the
“schismatic Greeks”. The two Churches within the Patriarchate of Antioch were
established, in theory, as the Melkite Greek Catholic and the Greek Orthodox. In
practice, the king of France would not or could not grant Kyrillos’s request. The
position of a Greek Catholic patriarch was not recognized by the Ottoman state at
the time.

Echoes of Kyrillos’s interventions to the king of France are present in a 1752
letter of the French ambassador in Constantinople, Count des Alleurs. He reviewed
all the events of the 1745 appointment of Kyrillos and expressed his conviction
that new efforts in this direction would only disturb the peace. Kyrillos’s inter-
ventions to the court of France would only endanger the present situation. His
request for a portrait of the French king to be placed in the monastery where he
resided, replacing an older one, was also initially deemed as inopportune, as it

41 MS Arabe 6100, BnF, accessible online at https://gallica.bnf.fr/ark:/12148/btv1b52501251z.
The translation is in MS Arabe 6635, BnF, accessible online at https://gallica.bnf.fr/ark:/12148/
btvlb10030487].

42 https://archivesetmanuscrits.bnf.fr/ark:/12148/cc33125n.

43 https://archivesetmanuscrits.bnf.fr/ark:/12148/cc33591t.

44 MS Arabe 6100, BnF, accessible online at https://gallica.bnf.fr/ark:/12148/btv1b52501251z.
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would be inconvenient to place the portrait in the hands “of these Asians” (“de
ces Asiatiques”).*® Eventually, a portrait of Louis XV was sent to him through the
French ambassador.*®

Tanas died in 1760, not before attempting to resign his position and impose a
candidate of his choice as “Latin” patriarch of the Church of Antioch. He faced strong
opposition from his bishops, many of whom were appointed by him, because they
wished the new patriarch to be elected by a local synod. Tanas tried to impose his
will, but the conflicts revealed the weaknesses in the Greek Catholic community.*’

The printing press established by ‘Abdallah Zakhir continued to produce new
books and editions of the previously published titles, becoming the main instru-
ment in the transmission of Roman Catholic ideas among the Arabic-speaking
population. Of course, new books were also provided by the printing press of the
Propaganda Fide in Rome.

In Sylvester’s letters from 1750 onwards, he expresses his confidence that the
situation was heading into the right direction. He could return to Damascus in a
stronger position than before. To counteract the printing activity of the Latinizing
party on Mount Lebanon, he planned to establish a new printing press in “Arabia”.
This most likely refers to the one that functioned in Beirut in 1751-1753, supported
by the sheikh Yunus Niqula.

The latest Greek documents in Sylvester’s codices date from 1753-1754. As a
result, direct information is scarce for the last period of his patriarchate. However,
an image of events after this date can be formed by supplementing the available
texts with Greek documents preserved in other manuscripts, and with other
sources.

Around 1756, Sylvester was asked by the Patriarch of Constantinople to take a
position on the issue of re-baptism (avafantioudc), referring to whether and how
Catholics were to be re-baptized when they embraced the Orthodox faith. According
to those in favor of re-baptism, the Latin-rite baptism by aspersion was considered
invalid, and baptism by immersion was required.

The issue generated widespread controversies in Constantinople, leading
to the emergence of rival groups among the Greek Orthodox. The patriarch of
Constantinople decided in favor of re-baptism but apparently lacked the support of

45 Letter of Roland Puchot, Count des Alleurs, to Antoine Louis Rouillé, September 15, 1752, ANF,
MS AE/B/1/430, f. 328-335v. For the request of a portrait, see MS Arabe 6635, BnF, Paris, accessible
online at https://gallica.bnf.fr/ark:/12148/btv1b10030487;.

46 Letter of Roland Puchot, Count des Alleurs, to Antoine Louis Rouillé, January 17, 1753, ANE, MS
AE/B/1/431, £. 27r-32v.

47 See P. Bacel, “Une période troublée de I'histoire de 'Eglise melkite (1759-1794)”, Echos d’Orient,
14, 1911, 91, p. 340-351.
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the metropolitans in the local Synod. Therefore, the ecumenical patriarch secured
the support of the patriarchs of Alexandria and Jerusalem.

Sylvester of Antioch wisely took a moderate position and refused to sign the
document hefore it was endorsed by the Synod of Constantinople. On April 28, 1755,
a local synod of 18 metropolitans disagreed with the need for re-baptism. The fact
is referred to in a letter of Matthaios of Alexandria to Kyrillos V of Constantinople
written on March 22, 1756. It also mentions that Sylvester refused to sign the deci-
sion concerning re-baptism.*®

It seems that before deciding on this issue Sylvester and Parthenios asked the
opinion of Iakovos of Patmos, who was in Jerusalem at the time.* It is not clear
whether Iakovos advised them not to get openly involved in the matter. Whatever
the case was, the choice of the experienced patriarch of Antioch to remain neutral
proved to be a good one. As we mentioned, the controversy produced riots in
Constantinople, something the Ottoman authorities had tried to avoid. The require-
ment of re-baptism would also have made it more difficult for the Greek Catholics
to return to the Orthodox Church and would also have had a negative effect on the
relations between the Orthodox and the Latins.

48 The original letter, also mentioning a letter of Sylvester, was offered for sale at an auction in
Athens in 2014. See https://vergosauctions.com/auctions/detail/category/4/auction/283/item/16516.
49 Ch. A. Papadopoulos, “Avék80tog aAAnAoypagia tol matpldpyov Aregavdpiag Mathaiov WaAtov
(1746-1166)”, ExkAnataotikog ®apog, vol. 17,1918, 142-144, p. 421.
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Sergios Makraios summarized the activity of Sylvester in the 1750s as follows:

Awampagduevog toivov év tf] KwvotavtivoumoAel Ta Suvatd kal 6 pakaplwtatog Avtloyeiag
LiABeotpog mpdTepov, énavijkev eig Tov (8lov KAfjpov émokehouevog abTonpPoowog WG AT’
Apyfig Ta {8l xal 81 £MavIwy GUVTOVOTEPWE EKAANLEPYEL TV dunerov ToD XpLaTol, Kal avTta
emolel Uip Tfig cwTnpiag Tod Totuviov.!

His Beatitude Sylvester of Antioch, having done at first what was in his power in Constantino-
ple, returned to his clergy, visiting in person his eparchy for the first time. And when he was
back, he cultivated the vineyard of Christ more carefully and did everything for the salvation
of his flock.

The attachment of the Metropolis of Aleppo to the Ecumenical Patriarchate with
the consent of Patriarch Sylvester and the election of Philemon as metropolitan are
also recorded by Sergios Makraios in his historical work. According to this author,
Sylvester asked Patriarch Samuel and the local Holy Synod in Constantinople to
place the Metropolitan See of Aleppo under their protection. The reasons for this
decision were the continuous attacks from the pro-Latin party and the Catholic
missionaries.

By 1759, troubles arose in the Greek Catholic hierarchy. Kyrillos VI, in his refuge
on Mount Lebanon, wanted to renounce his throne in favor of his nephew Ignatios
Jawhar, but was opposed by the bishops. Only after considerably pressuring the
hierarchs did he succeed in proclaiming Ignatios patriarch, under the name of
Athanasios. Kyrillos died in 1760 and the dispute about who was to succeed him on
the patriarchal throne continued. Some of the bishops preferred Maximos Hakim,
the metropolitan of Aleppo, who was eventually appointed patriarch by Rome. In
1762, Maximos was succeeded by Theodosios V, also supported by Rome, who con-
tinued to be contested by Athanasios Jawhar. The dispute in the Greek Catholic hier-
archy ended only in 1768, when Jawhar finally accepted Rome’s choice.”

Four documents concerning the appointment of Anthimos as metropolitan
of Eirenoupolis are preserved in a manuscript of Matthaios of Alexandria in the
library of the Koutloumousiou Monastery on Mount Athos.® In the first of these
documents, dated February 1765, Sylvester of Antioch, alongside Makarios of Tyre

1 Makraios, “Yrnopviuata EKkAnolaoTikig iotopiag”, p. 250.

2 See Bacel, “Une période troublée de I’histoire de I’Eglise melkite”, p. 340-351; Frazee, Catholics
and Sultans, p. 205. For Athanasios Jawhar, see Nasrallah, Haddad, HMLEM IV.2, p. 67-69.

3 See Ch. Papadopoulos, “CiABéatpou Avtioxeiag "Eyypaga mept to0 Eipnvoundrews AvBipov”,
Ipnyoptog 6 Matapds. EKKANGLATTIKOY TTEPLOSIKAY, 2, 1918, p. 124.

@ Open Access. © 2024 the author(s), published by De Gruyter. This work is licensed under the
Creative Commons Attribution-NonCommercial-NoDerivatives 4.0 International License.
https://doi.org/10.1515/9783110988420-008
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and Sidon and Ierotheos of Saydnaya, ordained archimandrite Anthimos as metro-
politan of Eirenoupolis in the church of the Most Holy Mother of God in Damascus.
The position of titular metropolitan of Eirenoupolis was granted to him in recog-
nition of his merits and services to the Patriarchate of Antioch. The ancient city of
Eirenoupolis was located “in the East near the Euphrates River” (“¢v AvatoAf €yyng
700 EV@pdtov notapod”), where the Orthodox Christian presence was very limited
at the time. According to the document, “once, this city was under a shepherd and
[had a] flock, but now it is dominated by the local Arabs of the desert” (“Hv mote
abTn i oA VIO ToLEVOG Kal TToluviov, Ta viv 8¢ é€ovataleTal Tapa TV Ekeloe
épnuitwv Apdpwv”).

Locating this city “near the Euphrates River” is not very easy. In Late Antiquity,
there were two cities named Eirenoupolis (Irenopolis), one in Cilicia (also called
Neronias) and the other in Isauria.* However, neither of them was located near
the Euphrates. A work written in the 12 century by Neilos Doxapatrés, The Order
of the Patriarchal Thrones (Taéig t@v Ilatplapytk@v Opovwy), provides different
information, stating that a katholikos of Eirenoupolis used to be appointed by the
patriarch of Antioch for “Babylon, which is now called Baghdad” (“BapuvAwva, Tiv
Vv kahovpévny Bay8a”).® The Greek name EipnvoumoAig renders in this case the
old Arabic name of Baghdad, Madinat al-salam (2>} 4.), the “City of Peace”.® It
was this, or a similar source, that was used in Sylvester’s time, and it is clear that in
the 1765 documents Eirenoupolis meant Baghdad.

Anthimos received the act of his ordination together with a patriarchal letter
of recommendation where his service for the Patriarchate was also mentioned, and
it was indicated that he was allowed to collect alms.” On his request, the Patriarch
granted him permission to go wherever he wished in his role as metropolitan of
Eirenoupolis. He was thus a titular metropolitan.

This practice of appointing titular metropolitans (nominally appointed to
famous ancient eparchies) was common in the Orthodox Church in the 18" cen-
tury.® Many of the titular metropolitans settled in the Romanian Principalities,

4 For Eirenopolis in Cilicia, see K. Panagopoulou, “Eirenopolis”, Encyclopaedia of the Hellenic
World, Asia Minor, at http://www.ehw.gr/l.aspx?id=12369. For the bishops of the two cities in Late
Antiquity, see Le Quien, Oriens Christianus, t. II, col. 897-900 (Eirenoupolis or Irenopolis in Cilicia),
and col. 1029-1030 (Eirenoupolis or Irenopolis in Isauria).

5 Le Quien, Oriens Christianus, t. II, col. 1087-1088; N. Doxapatrés, “Ta&lg T®v Ilatplapykiv
Opdévwv”, in J.-P. Migne, Patrologiae Cursus Completus. Series Graeca, vol. 132, Paris, 1864, col. 1088.
6 Le Quien, Oriens Christianus, t. 11, col. 1088.

7 Papadopoulos, “CiABéatpov Avtioxeiag "Eyypaoa”, p. 122.

8 See M. Tipéu, “Titular Metropolitans of Asia Minor in Walachia (170-19" C.)”, Etudes byzantines
et post-byzantines, 1V, Iasi, 2001, p. 319-325.
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where they often acted as superiors of monasteries (hegoumenoi). One well-known
example is that of Idannikios of Stavroupolis, whom Sylvester met in Bucharest in
1730. The practice was also common in the Roman Catholic Church.

Another of the four documents in the manuscript at the Koutloumousiou
Monastery is a fragment of a letter from a patriarch (most likely Sylvester) request-
ing help for Anthimos of Eirenoupolis and allowing him to officiate bishop’s
services.’

More information about Anthimos and Sylvester is provided by a fourth,
undated letter. The text was written after February 1765, when Anthimos was
ordained metropolitan of Eirenoupolis. According to this text, the patriarch of
Antioch, probably Sylvester and not his successor Philemon,'® was at the time in
Constantinople because of conflicts in his eparchy. Learning that peace was finally
achieved, he wished to return before Easter, but he was required by the ecumenical
patriarch and the local Synod to stay in the imperial city to participate in a “com-
mission of the community” (“¢miTpomikn T00 kowod”), which he did unwillingly.
Instead, he sent Anthimos of Eirenoupolis to his eparchy."*

This commission, also attested in other sources, was instituted by Patriarch
Samuel Hantzeris (1763-1768 and 1773-1774) to manage the finances of the
Patriarchate of Constantinople. The fact that Sylvester was asked to participate
illustrates the relations of trust and understanding between the two Patriarchates
in the 18™ century, offering a new perspective on the elections for the See of Antioch
that were conducted in Constantinople.

Sylvester of Antioch returned to Damascus in 1765 or early in 1766. He died
on March 13, 1766, in Damascus. He was buried in the place dedicated to the late
patriarchs outside the walls of Damascus. An Arabic inscription on the walls of the
parekklesion of the Holy Archangel Michael in the cathedral of Damascus recorded
the duration of his tenure: 41 years, 5 months, and 26 days.12 The inscription was
translated into Greek at the request of the Russian scholar Porfirii Uspenskil some-
time before 1874 and published by him (in Greek). The current location of the
inscription is unknown. At an indefinite date, the tombs of the Patriarchs were
moved to the Maryamiyya Cathedral in Damascus, as proven by a surviving inscrip-
tion where the patriarch Makarios III ibn al-Za‘Im is mentioned."®

9 Papadopoulos, “TiA\Béatpov Avtioxeiag "Eyypaga”, p. 123.

10 See the discussion in Papadopoulos, “CiABéotpov Avtioxeiog "Eyypaga”, p. 126-127.

11 Papadopoulos, “CiABéotpov Avtioyeiag Eyypaga”, p. 123-124.

12 Uspenskii, Bocmok Xpucmuarckuii, p. 11; Karnapas, “O natptapyng Avtioxeiag LiApeotpog”, Néa
Ziwv, 5,1907, p. 864.

13 E. Zayyat, “Stéle de la tombe du patriarche d’Antioche Makarios III (al-Zaim)”, in Canivet,
Rey-Coquais (eds.), Mémorial Monseigneur Joseph Nasrallah, p. 364-366 (with the Arabic
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The other Orthodox Patriarchs reacted quickly and tried to find a successor for
Sylvester. The new Patriarch of Antioch was the metropolitan of Aleppo, Philémon,**
who had been metropolitan of Aleppo since 1757, according to Athanasios Komnénos
Hypsélantés,' or since 1763, according to Sergios Makraios.'® Philemon was elected
patriarch of Antioch on April 28 or 29, 1766, in Constantinople."”

The date of April 29, 1766, for this election has been recorded by Sergios
Makraios. According to his Memories of Ecclesiastical History, the election of the
new patriarch was entrusted by the local bishops, the clergy and the epitropos of
the entire Orthodox nation in the Patriarchate of Antioch to the Patriarchs Samuel
of Constantinople, Matthaios of Alexandria, and Parthenios of Jerusalem, and to the
Synod of Constantinople.'® Makraios mentions this when discussing the placing of
the Orthodox Churches of Pe¢ and Ohrid under the authority of Constantinople in
1766-1767, during Samuel’s patriarchate."

The centralization of the ecclesiastical authority in the Orthodox Church by
the patriarch of Constantinople, although not entirely new, became apparent in
the second half of the 18™ century. The progress of the Latin propaganda in the
Patriarchate of Antioch, and especially in Aleppo, and the increasingly evident sep-
aration of the Melkite Greek Catholics from the Greek Orthodox were just catalyz-
ing factors in this development. During Sylvester’s time in office, the need for a
swift response to various challenges from the opposing party became clear. Only
someone who had good connections with the central authorities in the Ottoman
capital, including the patriarch of Constantinople, could act with the necessary
speed and determination to face such challenges.

inscription). The Arabic text of the inscription corresponds with the Greek translation published in
Uspenskil, Bocmok Xpucmuarckui, p. 11.

14 For Philemon, see G. S. Ioséfides, “@Aquwv matpldpyng Avtioxeiag”, Ipnyoptog o IaAaudg.
EKKANOLaotikov meptodikov, 1, 1917, p. 732-733; Dapontes, “KatdAoyog iotopkog”, p. 89; Komnénos
Hypsélantés, ExkkAnotaotik@v kai IToAtik@v, p. 409.

15 Komnénos Hypsélantés, ExkAnotaatik@v kal IoATxk@v, p. 377.

16 Makraios, “Ymopvijpata EKKANoLaoTIKiG iaTopiag”, p. 250.

17 Delikanés, Ta év 7tolc kwbiét t00 Ilatplapyikol Apyelopulakeiov ocwoueva Emionua
éxxAnolaatika €yypaga, p. 208; Makraios, “Yrmouviuata ékkAnolaotikiig iatoplag”, p. 253.

18 Makraios, “Ynopvipata éKKAnolaoTikiis totopiag”, p. 252-253.

19 Makraios, “Ymopuvipata ékkAnolaotikii iotoplag”, p. 251-252. For this measure, see
Kitromilides, “Orthodox Culture and Collective Identity in the Ottoman Balkans”, in Kitromilides,
An Orthodox Commonwealth, Study II, p. 131-145.
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9.1 The Phanariots

The familiarity with the political and economic Greek Orthodox élites of
Constantinople, the so-called Phanariots’ played an important part in a success-
ful relationship with the Ottoman authorities. The few Phanariot families, often
related among them, which provided candidates for the positions of great inter-
preter (drogman) and beys or princes for Moldavia and Wallachia, had reached a
position of political influence in the first half of the 18™ century. The Phanariots’
involvement in Church matters, especially in the Patriarchate of Constantinople,
was not unusual, as noted by Church historians such as Athanasios Komnénos
Hypsélantés and Sergios Makraios.

For a patriarch of Antioch like Sylvester, well-educated in the Greek culture but
essentially an outsider in the Constantinopolitan society, good connections in the
Ottoman capital were critical. The patriarch even resided in the city for extended
periods of time, following the example of the patriarchs of Jerusalem, who had
as their residence in the imperial city a metochion in the Fener quarter, close to
the Ecumenical See. During his stays here, Sylvester’s residence was sometimes in
palaces belonging to the Phanariotes. This is attested, for example, in a letter of the
patriarch to Gregory Ghikas, prince of Wallachia at the time, where he informed
him that, as he was preparing to leave the capital, he left Ghikas’ palace and was
in the process of moving his belongings (Gr. po0ya) to a konakion.” It is not clear
whether the Patriarch did this at his own initiative or whether the prince had asked
or suggested to him to move out, after a long stay in his residence. Although this is
not explicit, it seems a plausible interpretation, considering that the patriarch did
not leave the city right away, but only changed his residence.

Having high-rank acquaintances and supporters also came with a high risk,
as was often demonstrated in Ottoman society. On February 9, 1742, the ecumeni-
cal Patriarch Paisios II announced Sylvester in a letter that, following the death of
Alexander Ghikas, his belongings went to the state (miri for the imperial treasury).
Among his assets was a document attesting to the debt of a significant sum of money,
along with interests amounting to 350 groschen, which the patriarch owed to Ghikas.
The Ottomans requested the patriarch of Constantinople, as a representative of

1 From the Gr. ®avdpt < Tk. Fener, a quarter of Constantinople located in the eastern part of the city.
2 Letter of Sylvester to Gregory II Ghikas, prince of Wallachia, September 3, 1749, in MS 210
Harisa, f. 140v.

@ Open Access. © 2024 the author(s), published by De Gruyter. This work is licensed under the
Creative Commons Attribution-NonCommercial-NoDerivatives 4.0 International License.
https://doi.org/10.1515/9783110988420-009
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the Orthodox, to pay this debt. After paying it, the ecumenical patriarch asked the
amount of money from Sylvester and sent him the bill. He insisted that the return of
the document without a payment of the debt would be interpreted by the Ottoman
authorities as an act of insubordination. Sylvester’s answer came quickly but was
not exactly the one expected in Constantinople. He did not remember borrowing
any money from Ghikas and admitted that if such a debt existed, it was contracted
by his epitropoi in Constantinople at some point during his patriarchate. Moreover,
the financial state of the Antiochian See did not allow him to pay the debt immedi-
ately and in full. Instead, he was asking to pay in installments for a period of several
months, from the modest income of the Patriarchate.’

The precarious financial situation of the Patriarchate is a reoccurring theme in
Sylvester’s letters, especially during the 1730s and 1740s. Also, in many letters from
and to the Phanariot princes of Wallachia and Moldavia, their economic and polit-
ical support for the Church of Antioch is alluded to, or openly requested. Among
these princes were John and Constantine Mavrokordatos, Gregory II Ghikas, and
Michael Rakovitzas. The most constant support from the Danubian countries came
in the form of revenues from the assets of the two metochia granted to the Church
of Antioch by the Phanariot princes: Saint Nicholas (Popduti) near Botosani, in
Moldavia, and Saint Spyridon in Bucharest, Wallachia. The Monastery of Popduti
was in northern Moldavia (nowadays in the city of Botosani), and it was a meto-
chion of the Patriarchate of Antioch since 1751. The monastery was endowed with
lands, producing revenue.*

It is not clear for how long some other revenues, solemnly instated by the
princes in official documents (chrysoboulloi), such as the percentage received
yearly from certain local revenues, were collected. The two metochia were a very
small number if compared with those dedicated to the other Patriarchates, or to
other famous Holy Places and monasteries of the Orthodox world. They remained
dependent on the Antiochian See until the confiscation of the monastic properties
by the Romanian government in 1863.° Their abbots were sent from or approved by
the Antiochian Patriarchate. Significant collections of documents related to these
“dedicated” monasteries and their land and other assets have been preserved in

3 Both letters are preserved in MS 210 Harisa, f. 170r-171v.

4 See Diaconu, Mandstirea “Sfantul Nicolae Domnesc” din Popauti, cited above.

5 For the relations of the Romanian Principalities with the Orthodox East, see E. Babus,
I. Moldoveanu, A. Marinescu (eds.), The Romanian Principalities and the Holy Places along the
Centuries, Bucharest, 2007. For the 1863 act, see M. Popescu-Spineni, Procesul mdandstirilor inchi-
nate, Bucuresti, 1936; K. Hitchins, The Romanians 1774-1866, Oxford, 1996, p. 313-314; Secularizarea
averilor bisericesti (1863). Motivatii si consecinte, Bucharest, 2013.
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Romanian archives.® Many have not been published yet. They provide import-
ant data for the history of Romanian relations with the Patriarchate of Antioch.
However, the history of these metochia after 1766 is beyond the scope of this book.

Sylvester’s role in establishing these metochia as permanent links of the Church
of Antioch with the Romanian lands should be noted. Sylvester had already met
Gregory II Ghikas in 1724 or 1725 in Constantinople, while the latter was grand drag-
oman. As we mentioned, there are indications in the sources that Ghikas, together
with the patriarchs of Constantinople and Jerusalem, supported the appointment of
Sylvester as patriarch of Antioch. In 1725, Ghikas facilitated a first meeting between
the French ambassador in Constantinople, Jean-Baptiste Louis Picon, Viscount
d’Andrezel, and Sylvester of Antioch. In his letters, Sylvester makes frequent allu-
sions to the support Gregory II Ghikas granted him, presumably during the first
years of his office. He calls him ka1’ éEwynv Unepaomiotig kai kndepwv (“defender
and protector par excellence”).”

9.2 Patriarch Chrysanthos of Jerusalem

Sylvester’s relations with Chrysantos Notaras, the patriarch of Jerusalem between
1707 and 1731, were consistent during the first years of the newly elected patriarch
of Antioch. Chrysanthos had succeeded his uncle Dositheos in office. Both were
prominent figures of the Greek culture of their time, with a solid theological educa-
tion. Chrysanthos of Jerusalem was well connected with the Phanariots, the Greek
élite in Constantinople.

There are reasons to suppose that Chrysanthos influenced Sylvester in several
ways during the first years of the latter’s patriarchate. At the time, the patriarch of
Jerusalem was mostly residing in Constantinople and had a major influence in the
Orthodox Church. It is believed that he composed the dogmatic decisions issued
by the Synods held in Constantinople in 1723 and 1727, formulating the Orthodox
Church doctrine in opposition to the dogmas of the Roman Catholic Church. The
Acts of these Councils, which were signed, among others, by Athanasios III Dabbas

6 The status of the “dedicated” monasteries was a subject of intense debate especially in the mid-
19% century with the Romanian authorities asserting that the “dedication” meant the right of usu-
fruct for the revenues of the monasteries, and not full ownership.

7 Letter of Sylvester to Gregory II Ghikas, prince of Wallachia, April 6, 1750, in MS 210 Harisa, f. 45v
(“Kat EEwYNV LTEPAOTILOTA KAl KNSEUWV?).
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and Sylvester of Antioch, were published by the latter in 1747 in Bucharest, in
Arabic translation.®

The patriarch of Jerusalem’s experience in dealing with Latin missionaries
might also have been of real help for Sylvester. Chrysanthos was well connected
with the West Europeans of Constantinople, as documented by his visits to the
French embassy. During such a visit, he discussed Sylvester’s actions with the
French ambassador, seemingly defending him.’

Chrysanthos had published several books on various subjects, many printed
in Wallachia. It is possible that the project of printing books in the Danubian
Principalities, later achieved by Sylvester, was also influenced by his conversations
with Chrysanthos. Several of these Greek works printed by Chrysanthos are men-
tioned in a list of books preserved in one of Sylvester’s collections of documents and
personal notes.*

It is also possible that Chrysanthos facilitated Sylverster’s contact with per-
sonalities such as Nikolaos Mavrokordatos, prince of Wallachia at the time,
whom Sylvester met in Bucharest in May 1730, on his first visit to the Romanian
Principalities,'" as he reported in a letter to Chrysanthos on May 23 of that year.

Eight letters addressed by Sylvester to Chrysanthos survive, suggesting that
there were more sent in both directions. The letters were sent in 1728-1730 from
various places during the travels of the patriarch of Antioch: Constantinople,
Philippopolis, Thessaloniki, Ioannina, and Wallachia.

In a letter sent from Constantinople on March 4, 1728, Sylvester mentions that
“we also wrote in Arabic the explanation of the Orthodox Confession”.** It is most
likely the text composed and agreed upon at the Synod of 1727 in Constantinople.
The Arabic text was published two decades later by Sylvester in Bucharest, as
mentioned above. The letter might suggest that the patriarch prepared the Arabic
translation himself. In another letter sent from Philippopolis (nowadays, Plovdiv
in Bulgaria), on August 2, 1728, Sylvester wrote to Chrysanthos (then in Bucharest,
preparing to travel to Moldavia) about the disappointing results of his attempt to
collect money to pay his debts. On December 6, 1728, he echoed the complaints

8 For this edition, see Ch. 16.5.

9 Rabbath, Documents inédits, vol. II, p. 359.

10 In MS 124 Jerusalem, f. 18-19. For the text, see Addenda 3.

11 Chrysanthos of Jerusalem and Nikolaos Mavrokordatos exchanged dozens of letters that reflect
a close relationship between the two. For the list of letters from Mavrokordatos to Chrysanthos,
see. P. Stathe, XpvoavBo¢ Notapds matpiapyns Iepocolbuwy, mpdSpopos Tov NeogAAnvikov
Atapwtiouov, PhD dissertation, Thessaloniki, 1996, p. 212-213.

12 Papadopoulos, “EmtotoAatl Z\Béatpov Avtioxeiag”, p. 135: “Gveypapapev dpaplott kal THv
¢kBeowv Tijg 'Opbosogov ‘Oporoyiag”.
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of the Christians in his eparchy against the persecutions of the “modernizers”
(vewteplotal, neoteristai), asking Chrysanthos’s support for the patriarchal See of
Antioch. These “modernizers” are, of course, the supporters of the emerging “Greek
Catholic” party, or the Latinophrones, as he names them on other occasions. In
February 1730, Sylvester wrote to Chrysanthos from Ioannina, where he had spent
the winter, about the difficulties of his “wandering” (“meputAdvioig”)."®

9.3 Rowland Sherman

Rowland Sherman was an English merchant who took residence in Aleppo towards
the end of the 17" century. He learned Arabic well enough to be able to translate
theological works into this language. He had an interest in theology beyond the
average English merchant in the Levant at the time."*

Sherman’s relations with the Orthodox Patriarchate of Antioch had been
strong from the time of the patriarch Athanasios III Dabbas.'® There is also evi-
dence that Sherman was involved in supporting the printing activities in England
by the Society for the Promotion of Christian Knowledge (SPCK), especially by dis-
seminating their books in the Levant."® A pamphlet published in 1725 mentions him
as somebody who can help with the distribution of Arabic books from Aleppo to
England. The Arabic books published by the SPCK in London were the Psalter (1725)
and the New Testament (1727)."

Perhaps at Patriarch Athanasios’s initiative, Sherman was involved in the pub-
lishing and distribution of the Arabic translation of Ilias Miniatis’s polemical book
IIétpa oxavédAov (The Rock of Offence). Sherman’s role in publishing this book in
England is not yet confirmed by archival documents.'® The translation was fin-

13 Papadopoulos, “EntotoAat Z\Béatpov Avtioxeiag”, p. 136-137.

14 For Rowland Sherman, see Mills, A Commerce of Knowledge, p. 229-231,238-247; R. Finnegan (ed.),
Richard Pococke’s Letters from the East (1737-1740), Leiden/Boston, 2020, p. 200, 202-204, 209,
210; M. Héberlein, P. Manstetten, “The Translation Policies of Protestant Reformers in the Early
Eighteenth Century. Projects, Aims, and Communication Networks”, in A. Fliichter, A. Gipper,
S. Greilich, H.-J. Liisebrink (eds.), Ubersetzungspolitiken in der Friihen Neuzeit/Translation Policy
and the Politics of Translation in the Early Modern Period, Berlin/Heidelberg, 2024, p. 317, 325-326.
15 Mills, A Commerce of Knowledge, p. 230-232.

16 Mills, A Commerce of Knowledge, p. 237, 239-243.

17 See S. Mills, “Athanasios Dabbas and the Society for Promoting Christian Knowledge’s Arabic
Bibles”, forthcoming in O. Iacubovschi, S. Noble, I. Feodorov (eds.), Icons, Ornaments, and other
Charms of Christian Arabic Books, Berlin/Boston, 2024.

18 Mills, A Commerce of Knowledge, p. 245.
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ished by the Patriarch Athanasios III Dabbas in 1721 in Aleppo, while the book was
printed in 1726 in Oxford without mentioning the place or the publisher, but with
Athanasios’s Foreword. The editor was an eminent Arabic scholar, the Frenchman
John (Jean) Gagnier."® A major part of the print run was sent from England to the
Levant and reached Ottoman Syria after Sylvester took over the Patriarchate. It can
be assumed also that Sherman and Sylvester collaborated in distributing this book.

Sylvester’s relationship with Rowland Sherman is attested by a series of letters
addressed by the patriarch to the English merchant, preserved in the Arabic manu-
script 348 in the Beinecke Rare Book and Manuscript Library of the Yale University.
The manuscript contains unpublished Arabic letters from 1732 and 1734 exchanged
by Sylvester with Ilyas al-Trabulsi, lighutati al-kurst al-rasult al-Antakt (proba-
bly Ilyas Fakhr), and by Patriarch Sylvester with Rowland Sherman.”® The letters
contain, among other, theological explanations of the Orthodox dogmas on fasting
and icons. At the end of the letters, there is a pronouncement of the patriarchs
of Constantinople and Jerusalem, alongside several metropolitans, dated October
1718, against Euthymios Sayfi, the metropolitan of Tyre and Sidon. It is a translation
of the Greek original issued by the Patriarch Jeremias III, signed by the former
patriarchs of Constantinople Athanasios V (1709-1711) and Kyrillos IV (1711-1713),
by Chrysanthos of Jerusalem, and by ten metropolitans.”* The signature of Kyrillos
IV of Constantinople is missing from the Arabic text. The letter is addressed to the
patriarch of Antioch (then, Kyrillos V), the clergy and the faithful of the Church of
Antioch.

A letter of Makarios of Patmos to Rowland Sherman, dated March 28, 1731, is
preserved in a manuscript that was once on the Greek island of Symi.**

Interesting information on Rowland Sherman is provided by a letter of Iakovos
of Patmos: “There is a British man in Aleppo called Sherman, a strong defender of
us, who also translated into Arabic the book of Nektarios and that of Ilias called The
Rock of Offence, printed them in Britain, and distributed them across Syria”.> There
is some difficulty in assessing the value of the information provided by Iakovos

19 Mills, A Commerce of Knowledge, p. 245. I shall discuss this book in more detail in Ch. 15.1.

20 For a description of this part of the manuscript in the library catalog, see https:/hdl.handle.
net/10079/bibid/3770264.

21 Delikanés, Ta év 7ol kWbt t00 Ilatprapyikol Apyelopuiakeiov ocwloueva Emionua
éxkAnolaatika Eyypaga, p. 638—642 (published from the MS 622 of the metochion of the Holy
Sepulchre in Constantinople, p. 394).

22 A. Papadopoulos-Kerameus, “Avékdota Zvpaikd”, Avatodn. Zuyypaupua neptodikov, 1, 1880, 7-8,
Pp- 210-214. For the letter’s content, see Ch. 12.1.

23 M. I. Malandrakis, H Hatutag ZyoAn, Athens, 1911, p. 134: “6oTv €v XaAémiov Bpettavog Zépuav
AEYOUEVOC VTIEPACTILOTNG TMV VUETEPWV €L TO AKPOTATOV, OOTIG Kal TV ToD Nektapiov BifAov kal
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of Patmos about Sherman’s translation. Maybe Sherman worked together with
Dabbas in translating Miniatis’s Greek text, or simply Iakovos, who arrived later in
Aleppo, was not well informed. What may be accurate is that Sherman distributed
the book across Syria. It is also plausible that he was involved in sending the man-
uscript and arranging for its printing in Oxford. As for Nektarios’s book, Michaél
Malandrakis thought this was the book against the pope’s primacy written by the
patriarch Nektarios of Jerusalem (1602/1605-1676, patriarch of Jerusalem 1661-
1669).** Though it is possible that Sherman translated this book, there is no known
Arabic edition of it before the one published in 1746 in Iasi by Sylvester of Antioch.

However, Chrysanthos of Jerusalem’s travel notes, where he mentions his visit
in Aleppo in 1724, bring clarity to this topic. The patriarch wrote: “O PovAavé Zepuév
AyyAOG TIPAYUATEVTNG YVWOTOG Kal @iAog pag, obTvog oUvTpo@og év 1® TaAatd
elg Vv oA 6 yotld NtoltAel ®odAe, AyyAog eig T0 Etavpodpoul” (“Rowland
Sherman [is] an English merchant known to us and our friend, whose companion
in Galata, in the City [of Constantinople], is hotza Dudley Foley, an Englishman in
Stavrodromi”).?® Notaras also declared in his notes:

Evtadba édwkapev kal @ Gve eipnuevy PovAavs AyyAw t0 katd Tig apyfig Tod mdana
£yxepiSiov 1ol kbp Nextaplov, petaylwtiopévov apaploti, va to méppn va Tunwbi eig 1o
Aovtivy, kat va yevouy 500 BLBAia, St o omotov pdg éypave kal Swkapev i v IIOAW Td
oLVTPOQW ToL NToVTAEL Polide AyyAw i TO ETavpodpdput {vtlipAia 100.2°

Here [in Aleppo] we gave to the above-mentioned Englishman Rowland the manual against
the authority of the pope by kyr Nektarios translated into Arabic, to be printed in London in
500 copies, for which he wrote to us, and we gave in the City [Constantinople] to his compa-
nion the Englishman Dudley Foley in Stavrodromi 100 zintzirlia.

Chrysanthos’s text is clear and allows no differing interpretations. An Arabic book
was sent by the patriarch through Rowland Sherman to be printed in London, and
it is the same book mentioned by Iakovos. From other sources we learn that the
translation was made by Christodoulos, the metropolitan of Gaza, and the text is
preserved in two manuscripts, both in libraries of Great Britain. The book was
printed either in London or in Oxford in the 1720s.

v 100 HAla Ty Aeyopévny IIETpa okavsdAov eig TV apapikny UETABUA®Y Kal TUTTOUG EKS0UG &V
Bpettavig Stévetpe tolg év Zuplav niow”.

24 Malandrakis, H ITatuiag ZyoAn, p. 134.

25 P. Stathe, “To avék§oto oSoutopkd Tov XpvoavBov Notapd”, Meoatwvikd kat Néa EAAnvikd, 1,
1984, p. 228.

26 Stathé, “To avék§oto o8ounopikd Tov XpvoavBou Notapd”, p. 228-229.
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9.4 Sheikh Yunus Niqala

One of Patriarch Sylvester’s collaborators in Beirut was sheikh Yanus (or Yanis)
Niqula al-Jabayli. As his title suggests, he was a member of a rich and respected
family of the city.?’

In 1751, he was the representative (wakil) of the patriarch of Antioch in Beirut
and the person who provided essential support for the printing activities in the
new press established in the city at the patriarch’s initiative. He was deemed
important enough to be mentioned on the title page of at least one book printed
there, the Book of Hours (1751). It is not clear what this meant in practice. Based on
the analogy with books printed in Moldavia and Wallachia, this could be a mark of
respect for a local notable, or for someone who sponsored the book-printing.

That the initiative of establishing the press in Beirut belonged to Sylvester of
Antioch is a well-established fact. He had the typographic tools delivered to him
from Wallachia and later wrote that he intended to establish a printing press in
“Arabia”.

Sylvester wrote in a letter to patriarch Matthaios of Alexandria in 1749:

[...] avtnv Tuoypagiav netdn kat pdg ikoovBnoav moAla kat Bapvtata EEwda, Thv omoiav
Kal éovkwoape ano BAaylav, €xovteg okomOv VA TV GUOTHOWUEY (G TOV ATOOTOALKOV Uag
Bpbvov, kal SlopBrcaue Balovreg THY &ig TAEW kaARY kal BE0wv TPV TOMWY.?

[...] this printing press, for which great and heavy spending was required, since we have taken
it from Wallachia and we intend to install it at our Apostolic Throne, and we have fixed it and
have put it in good order, having place for three presses.

He also asked for paper to be sent from Venice for the new press.”® It is not easy
to determine what the “printing press” (tumoypaoia, typographia) meant. He was
probably referring to cast type, matrices, punches, and other typographic tools.
The printing press was eventually established in Beirut. Yanus Niqulad’s
involvement must have been primarily financial, as he supported the initiative

27 For Yunus Niqula, see L. Shaykht, “Tarikh fann al-tiba‘a fI al-Mashriq. Fann al-tiba‘a f1 al-Sham.
4. Al-Matabi‘ f1 Bayrut”, Al-Mashriq, 3, 1900, p. 501-502; S. Agémian, Les icénes de Saint-Georges.
Exposition organisée par le Musée Nicolas Sursock du 27 septembre au 29 octobre 2000, Beirut,
[2000], p. 5; Feodorov, Arabic Printing for the Christians, p. 245.

28 MS 210 Harisa, f. 112v.

29 Letter of Sylvester to the (Greek) archontes of Venice, August 1751; Arampatzoglou, dwrtieiog
BiBAoBikn, 2, p. 188-189, no. LT §/1. See also Ch. 15.4.
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with money and the influence of his position in the local society.** Yiinus Niqala is
also attested as a local benefactor in Beirut in 1783, when he sponsored the painting
of two icons and of the templon (iconostasis) of the city’s Greek Orthodox Cathedral
of Saint George, rebuilt in 1772-1780. His contribution is attested by two inscrip-
tions, one in Greek, the other in Arabic, on the iconostasis of the church.®!

9.5 Spandonis

Spandonis, whose full name may have been Georgios Spandonis, was the son of a
Georgios Spandonis of Constantinople. In a letter written by Sylvester of Antioch
in 1744, Spandonis is mentioned as “(son) of Dimitrios”.*? He was for a while a
secretary (ypappatelg or ypaupatikog) in the service of Samuel, the patriarch
of Alexandria. Spandonis was a learned Greek scholar. Before 1732, he went to
Constantinople, while continuing to render services to the patriarch of Alexandria.
In September 1732, Samuel granted him the title of megas rethor of the Patriarchate
of Alexandria, one of the first five klérikata (kAnpucdta), offices generally held by
lay people.**

Spandonis was the brother of Theophanis, an archdeacon of the Patriarchate
of Alexandria. Already in 1726, Gedrgios was employed as a contact person of patri-
arch Chrysanthos of Jerusalem with the Russian representative in Constantinople.
The letters from Russia sent by metropolitan Arsenios of Thebais were to be
directed to Hatzi Spandonis in Constantinople.** In a letter to Chrysanthos Notaras
dated 1728, Sylvester of Antioch mentions Spandonis as “a spiritual son and faithful
servant”.® In another letter, he calls him “our Spandonis”, meaning that he was
somehow rendering services to the Patriarchate of Antioch too. He sometimes uses

30 For the press of Beirut, see Feodorov, Arabic Printing for the Christians, p. 244-250, and Ch. 15.2
below.

31 Agémian, Les icones de Saint-Georges, p. 5.

32 Gerd, Petrunina, Anmuoxuiickuii nampuapxam u Poccus, p. 138-139.

33 Papadopoulos-Kerameus, AvdAekta Tepooolvuttikijc Ztayvoloyliag, 1, p. 481-483.

34 Letter of Sylvester to Metropolitan Arsenios of Thebais, May 2, 1726, in RGIA, F. 796, Op. 8, D. 84,
f. 1-2v. See Gerd, Petrunina, Amuoxutickuti nampuapxam u Poccus, p. 114-115 (Greek text), 115-115
(Russian translation), no. 7.

35 Archim. Ch. A. Papadopoulos, “Addenda et corrigenda mepl tov Znavtwvy”, EKKANGLAGTIKOS
®apocg, 2,1909, vol. 4, no. 23, p. 429-436.
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the diminutive “Spandonakis”. This person is also called “Hatzi Spandonis”, having
completed pilgrimages to Jerusalem in 1722 and 1732.%¢

In aletter sent on January 27,1733, Theophanis wrote to Patriarch Sylvester, who
had returned to his See (presumably, in Damascus) after a journey in the Aegean
islands during the previous year, that he was aware the two brothers had supported
Sylvester financially in the past. At the time, Spandonis was heading towards
Patriarch Sylvester to recover the money he had lent to him.*” On February 1, 1739,
while residing in Caesarea of Cappadocia, Patriarch Sylvester wrote an “Opoloyia”
to certify that Hatzi Spandonakis of Constantinople had lent him 1,400 groschen
(ypooia) for a period of one year, for the needs of the Patriarchate of Antioch.*®
However, there is a problem in the documents. On the same day, an official docu-
ment was issued in Damascus, signed by the patriarch and with his seal applied in
ink on the upper part of the paper, which granted to “Spandonis, the pilgrim” the
office of logothetes of the Patriarchate of Antioch, for services rendered. The docu-
ment is preserved in the National Archives of Romania in Bucharest and is one of
the few original documents issued by Sylvester that are accessible for study.*® The
different location of the two documents issued on the same day might be explained
either by the fact that the omologia was copied later in the surviving manuscript
and a mistake was made as to the date or the location, or that the date or place of
the second document is mistaken.

In 1744, Spandonis was appointed as Sylvester’s representative to collect the
financial aid from Russia. The patriarch was in Adrianople, on his way to Bucharest,
while Spandonis was already in Russia. Sylvester sent letters to the Russian ambas-
sador to certify that Spandonis was the patriarch’s representative, sent to collect
aids from Russia.*’

36 Archim. Ch. A. Papadopoulos, “AAe&avpva onuetwpata IZ . EnotoAn Oeo@dvoug mponv Apyl-
Sidkovov AAegavSpelag mpog LidBeatpov Matpiapyn Avtioyelag”, ExkAnataotikos @dpog, 5,

1912, vol. 10, no. 56, p. 191.

37 Papadopoulos, “AAeEavépwva onpewwypata IZ"”, p. 188-192.

38 MS 124 Jerusalem, f. 31v.

39 Document issued by Sylvester of Antioch, February 1, 1739, Damascus, in the National Archives
of Romania, Bucharest, shelfmark Achizitii Noi, MMMXL/3. See Ciucd, Vatafu-Gaitan, et al. (eds.),
Colectia Achizitii Noi, vol. II, p. 164, no. 1812. I thank Archim. Luca Diaconu for kindly providing me
a digital copy of this document.

40 Letter of Patriarch Sylvester, then in Adrianople, to Vasily Barsky in Constantinople, April 6,
1744. See Barsukov (ed.), CmparHcmeosarus Bacuawvs [puecoposuua-bapckozo, vol. 4, p. 56-59 (Greek
text and Russian translation).



10 The Patriarchate of Antioch in Sylvester’s
Times: “Greeks” and “Latins”

10.1 The “Greeks” of Damascus

A report by the Jesuit priest Pierre Fromage written in 1730 estimated the number
of Christians in Aleppo at 40,000, while in Damascus there were around 25,000,
three quarters of which were allegedly “Catholics”. In Tripoli, the residents were
“stubborn heretics” (meaning Orthodox), while in Sidon “the heretics do not dare
to move anymore”.!

A memorandum about the situation in Damascus, dated June 31, 1731, written
by Jean-André du Bellis, chancellor of the French consulate in Sidon, contains news
of the Christian population of the city.* The author estimated that the Christians
of Damascus: Maronites, “Greeks” (Orthodox), Syrians, and Armenians, were alto-
gether fewer than 6,000. The “Greeks” represented most of the Christian popula-
tion. This estimate, based on 4,000 receipts of taxpayers, was most likely well below
the real number.® Du Bellis mentioned disputes among three missionary orders
in Damascus: the Franciscans of Terra Sancta, the Capuchins, and the Jesuits. He
also referred to something the Patriarch Kyrillos (probably Kyrillos Tanas) had
said, namely that “at the time, missionaries were needed for the missionaries”
(“aujourd’hui, au langage du patriarche Cyrille, il faudrait des missionnaires pour
les missionnaires”).* Du Bellis also makes an estimation of the revenue of the
Patriarchate of Antioch, which he defines as “significant” (“considérable”) but less
than thirty “purses”.® According to his source, every bishop delivered a large part
of his income to the patriarch. Sylvester had a deputy or vicar (“grand vicaire”) in
Damascus, called vekil (Ar. wakil).®

1 Letter of the Jesuit priest Pierre Fromage to a German Jesuit, April 25, 1730, in Rabbath,
Documents inédits, vol. II, p. 397.

2 Rabbath, Documents inédits, vol. I, p. 590-596.

3 Rabbath, Documents inédits, vol. I, p. 590, n. 2.

4 Rabbath, Documents inédits, vol. I, p. 591.

5 Rabbath, Documents inédits, vol. I, p. 595. Thirty “purses” are equivalent to 15,000 piasters or gro-
schen. It is not clear from the text, but that was most likely the annual revenue of the Patriarchate.
6 Rabbath, Documents inédits, vol. I, p. 595.

@ Open Access. © 2024 the author(s), published by De Gruyter. This work is licensed under the
Creative Commons Attribution-NonCommercial-NoDerivatives 4.0 International License.
https://doi.org/10.1515/9783110988420-010
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10.2 Aleppo

Aleppo was perhaps the richest city in the Patriarchate of Antioch, and the one
with the largest number of Christians. In his second term in office as patriarch
(1720-1724), Athanasios III Dabbas often preferred Aleppo over Damascus as his
city of residence. He traveled to Constantinople whenever necessary, for example,
to participate in and sign the Acts of the Synod of 1722. He also had allies in Aleppo,
such as the English consul, and especially Rowland Sherman.

There were also potential opponents in Aleppo: the French consul, Latin mis-
sionaries of several orders and nationalities, and their converts. Dabbas chose to
be cautious and did not overtly provoke anyone. He even succeeded in being on
somewhat friendly terms with certain missionaries. It was a wise move, not uncom-
mon in the history of the Patriarchs of Antioch. In Constantinople, as mentioned,
Athanasios signed the Acts of the 1722 Synod that strongly rejected Latin practices.
A condemnation of this document written by ‘Abdallah Zakhir, one of his former
collaborators, was also strongly rejected by the Patriarch.

The role of Aleppo in the election of Sylvester was considerable. Not only did
the Orthodox community intervene on his behalf, but also certain missionaries
were well disposed towards him. Athanasios’s choice for his successor seemed the
best solution. The initiative of Seraphim Tanas’s supporters in Damascus to elect
him as patriarch only encouraged the Aleppo party to insist in their choice. Local
rivalries between the residents of the two cities may have played a role in this.

Damascus was the See of the Patriarchate of Antioch and remained so through-
out the Patriarchate of Sylvester (and to this day). In his letters, he refers to the city
as “our See” even if he spent long periods of time far from it. The ancient city of
Antioch was at the time little more than a village with a small Christian population.”

After his election, Sylvester spent several months in Constantinople before
going to Aleppo. At the time, Aleppo seemed to be the right choice of residence for
the new patriarch. The events that unfolded there are difficult to reconstruct in
an objective way. The fact is that part of the Aleppo residents manifested a lot of
animosity towards the new patriarch. Some sources suggest that the reason was his
vehement opposition to their Latin practices.®

7 R. Pococke, A Description of the East and Some Other Countries, 2, part 1, London, 1745,
p. 188-193. According to Pococke, there were 300 Orthodox Christian (“Greeks”) in Antioch in the
1740s; cf. Pococke, A Description of the East, 2, part 1, p. 192. See also R. Finnegan (ed.), Richard
Pococke’s Letters from the East (1737-1740), Leiden/Boston, 2020, p. 216. For a description of
Antioch, see Grigorovitch-Barski, Pérégrinations (1723-1747), p. 372-374.

8 Komnénos Hypsélantés, EkkAnataotik@v kai IIoAtTik@v, p. 325.
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In 1726, as we mentioned, Sylvester left Aleppo by night, as he himself men-
tioned, perhaps with the English consul’s help. He reached Sidon and then he went
to Constantinople.

Even when the patriarch resided in the city, Aleppo had its own metropoli-
tan, as did Damascus. After their conflict with Sylvester, the inhabitants of Aleppo
requested a resolution, so the eparchy of Aleppo was removed from under the juris-
diction of the Church of Antioch and became independent, like Cyprus. Obviously,
this process was not straightforward, considering the canons and customs of the
Orthodox Church. The patriarch of Constantinople assumed his ecumenical role
and proposed another solution, or maybe the solution was proposed by the Ottoman
administration, which could deal more easily and more directly with the patriarch
of Constantinople. Anyway, the transfer was approved, and the eparchy of Aleppo
became part of the jurisdiction of the Patriarchate of Constantinople. Sylvester
accepted the compromise, as he could not have solved the situation by himself. It is
difficult to understand how the solution worked in practice. Most likely, the status
quo was maintained, with the Melkite Christians divided into two communities, the
Greek Orthodox and the Greek Catholic.

Even if the situation was accepted for the moment, Sylvester did not renounce
the idea to recover Aleppo for the Greek Orthodox Church of Antioch. As we have
mentioned above, the opportunity to recover it came in 1745, when Kyrillos Tanas,
helped by his supporters and intermediaries, succeeded in obtaining the berat
of patriarch of Antioch for a brief period. Sylvester’s new berat was obtained on
December 2, 1745. One of the first things Sylvester did in his newly recovered func-
tion was ordaining a new metropolitan of Aleppo, alearned priest called Gennadios.

The idea of the separation of Aleppo from the Patriarchate of Antioch might
have had its origin in the period after the agreement between Athanasios III
Dabbas and Kyrillos V ibn al-Za‘im. After several years of conflict, the two con-
tenders to the Antiochian throne had reached an agreement that Athanasios would
remain in Aleppo, presumably as metropolitan of the city, and former patriarch.
According to the agreement, Kyrillos was acknowledged as patriarch of Antioch,
and Athanasios was going to succeed him. During this period, Athanasios used the
title mpwnv Hatplapyng, former patriarch of Antioch. He is referred to with this
expression in the forewords of the books he printed.

After being re-appointed patriarch of Antioch in 1720, Athanasios maintained
his residence in Aleppo and traveled to Constantinople to participate in synods,
like in 1723-1724. The See of the patriarchate was still in Damascus, but Athanasios

9 See the berat of 1720 for Athanasios III Dabbas in Colak, Bayraktar-Tellan, The Orthodox Church,
p. 91 (transcribed Ottoman text), 217 (English translation).
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seemed to have visited the city only rarely in the period 1720-1724. Perhaps this
“neglect” of Damascus determined, in a way, the election of Seraphim/Kyrillos VI as
patriarch in this city in 1724.

In Aleppo, the period of separation from the Church of Antioch possibly helped
the emergence of a separate Christian identity. Of course, in time, this was only one
factor, and maybe not the most significant, in explaining the “dissidence” of some
of the residents of Aleppo during Sylvester’s patriarchate.'

10.3 Sylvester and the Metropolitan of Saydnaya

One of the bishops involved in Kyrillos Tanas’s election and ordination as patriarch
of Antioch was Neophytos, the metropolitan of Saydnaya. Neophytos had been a
monk at the monastery of Balamand and then at the monastery of Saint John the
Baptist in Shuwayr, before being appointed metropolitan by Athanasios Dabbas.

An Arabic source about Neophytos’s Life written by Ignatios, a priest close to
him, provides useful information about the events after Kyrillos’s election and
Sylvester’s actions."

Ignatios describes “the persecutions” of the “Catholic” party by Sylvester’s sup-
porters, a topic often found in pro-Latin sources. When a kapict bearing a firman
against Neophytos and his group was sent over, they were warned in a letter from
the missionaries, and they succeeded in escaping. The kapict was accompanied
by the metropolitan Leontios, Sylvester’s vicar. After a period of hiding on Mount
Lebanon, Neophytos succeeded in returning to Saydnaya, with the help of mis-
sionaries who secured an order from the pasha of Aleppo authorizing him and
his retinue to return to the monastery without fear of persecution.'” According to
the source, after the return of Neophytos, Leontios wrote to Sylvester, who was in
Constantinople at the time. Allegedly, the patriarch of Antioch and the patriarch of
Constantinople asked the sultan for a new firman. A document was issued ordering

10 For the issue of Aleppo, based on evidence from documents in the Ottoman archives, see Colak,
Relations between the Ottoman Central Administration and the Greek Orthodox Patriarchates,
Pp- 197-203. For Aleppo during the Ottoman rule, see also A. Raymond, “An expanding community:
the Christians of Aleppo in the Ottoman era (16" -18" centuries)”, in A. Raymond, Arab Cities in the
Ottoman Period: Cairo, Syria, and the Maghreb, Aldershot, 2002, p. 83-100.

11 “Vie de Neophytos, métropolite de Saidnaya par son prétre Ignace”, in Rabbath, Documents in-
édits, vol. I, p. 597-608 (Arabic text), p. 609—621 (French translation). For Neophytos of Saydnaya,
see also H. Boustani, “Les évéques de Sidnaia”, Echos d’Orient, 7, 1904, 47, p. 214.

12 Rabbath, Documents inédits, vol. 1, p. 613-614.
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the execution of Neophytos and his group. Neophytos succeeded once again in
escaping to the mountains before the kapict arrived with the firman.

Neophytos’s Life composed by Ignatios is an interesting source for Sylvester’s
attitude towards the dissident metropolitan of Saydnaya. Apparently, the patriarch
repeatedly tried to reach a consensus with him. According to Ignatios’s account,
Sylvester asked Neophytos to excommunicate the pope. He also offered to appoint
him vicar in Damascus, but he refused. The patriarch insisted and sent other mes-
sengers. He promised in a letter not to surrender the metropolitan to the Ottoman
governor, signed the letter, and applied his seal. However, Neophytos’s Life men-
tions that the letter also contained threats from the notables of the city of Tripoli,
who again requested that the metropolitan excommunicate the pope. Neophytos
again refused to comply and asked Sylvester in return to submit to the sovereign
pontiff."® He eventually succeeded in escaping from Sidon by sea with the French
consul’s help, reaching Rome in 1730 by way of Marseille."*

Ignatios’s Life of Neophytos emphasizes the religious side of the issue. It does
not explain whether Sylvester’s solemn promises not to harm the metropolitan of
Saydnaya were deemed sincere. It is very plausible that Sylvester sought reconcili-
ation with the metropolitan to appease the disputes and to further weaken Kyrillos
Tanas’s party. After all, the reestablishment of order was something Sylvester, as the
legitimate patriarch, would wish for, and it was also the main concern of the Porte.

At some point, Sylvester ordained a new metropolitan of Saydnaya, most likely
Ierotheos, documented in 1744.%°

10.4 Rome and Kyrillos VI

Kyrillos remained at the monastery of Saint Saviour and he rarely visited Sidon,
only for the services of Christmas (1730) and Easter (1731), taking advantage of the
favorable attitude of Soliman, the pasha of Sidon, towards him.

After the 1743 decree and Kyrillos’s solemn plea to submit to it, he was given
the pallium. The papal document of 1743 reached Beirut in October of the next year,
probably through the legates sent to deliver the pallium to Kyrillos. It was deemed
important enough to be translated into Greek and copied in one of the codices in
which Sylvester collected interesting texts. The translation was made most likely
from the Latin version. As the pope’s letter was addressed, among others, to the

13 Rabbath, Documents inédits, vol. I, p. 616.
14 Rabbath, Documents inédits, vol. 1, p. 617-618.
15 H. Zayyat, Khabaya al-zawaya min tarikh Saydnaya, Harlsa, 1932, p. 233.
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patriarch of Antioch, the Orthodox patriarch thought that it also concerned him.
This recognition by the pope was followed in 1745 by a more determined attempt
of Kyrillos’s supporters to secure the official Ottoman validation of his position."®

The Latin policy in the Patriarchate of Antioch had two main aspects. One was
the intention to control the Patriarchate itself. The other was supporting a pro-
Latin metropolitan in Aleppo. At times, the Latin policy in Aleppo was success-
ful, due to the cooperation of the local authorities. By its attempts to control the
Church of Antioch, Rome was not doing anything different than the Patriarchate of
Constantinople when it intervened in the patriarchal election in Antioch, or when
it acted in support of the Orthodox patriarch.

After a period of hesitation, Rome endeavored to obtain the recognition of
Kyrillos as patriarch of Antioch from the Ottoman authorities. It is unclear whether
Pope Benedict XIII was persuaded (perhaps by the missionaries’ reports) that
such attempts could be successful, or whether just responded to requests sent by
Kyrillos for him to show support for the leader of the emerging “Greek Catholic”
party. Anyway, the sovereign pontiff decided to delegate the matter to King Louis
XV of France. In a letter written in Latin on August 12, 1729, the pope asked the king,
among other things, to obtain Kyrillos’s recognition."”” The French officials, well
informed of the situation in the field by their diplomats, conveyed the request, but
put no pressure on the latter to try to get Kyrillos appointed as patriarch, a rather
unrealistic goal at the time.

According to a memorandum written in 1731 by Jean-André du Bellis, an official
of the French consulate in Sidon, Pope Benedict XIII appointed father Dorotheos, a
Capuchin missionary in Sidon, as his envoy, in a letter dated August 13, 1729. He was
asked to receive Kyrillos’s profession of faith and confirm his election. The patri-
arch had to take an oath that he would observe the Greek rite in its genuine form.
On April 25, a synod was held at the monastery of Saint Saviour, Kyrillos’s refuge,
with the participation of the metropolitans of Caesarea Philippi (Banyas, ITavedg)
and Saydnaya. Kyrillos recognized the pope’s primacy and his infallibility, pledged
to preserve the “Greek” rite, and was confirmed by the pope’s envoy as “patriarch
of the Greeks’ nation”.'®

Rome’s apparent reluctance to fully recognize Kyrillos as patriarch was not
due to doubts about his Catholicism. It was based more on the issue of whether
he was the right person to facilitate the success of the Latin policy concerning the

16 See Ch.6.2.

17 Rabbath, Documents inédits, vol. 11, p. 391, n. 1.

18 Rabbath, Documents inédits, vol. I, p. 594. The information provided by du Bellis is based on the
documents of the synod he could have access to at the (French) chancellery in Sidon.
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Church of Antioch. In the decree Demandatam caelitus humilitati nostrae issued
on December 24, 1743 (generally known as Demandatam, after its first word), Pope
Benedict XIV expressly asked Kyrillos and all the bishops and clergy to observe
the Greek rite and to renounce the Latin alterations to the services, introduced by
Euthymios Sayfl. The decree was printed in Rome in a leaflet with parallel texts,
Latin original and Arabic translation. Two other decrees followed, one in 1745
and the other in 1746. Both were published in similar bilingual editions. The 1746
decree was addressed to the metropolitan (bishop) of Hierapolis, the ancient name
for Aleppo. A rare copy of these three decrees is preserved in the Bavarian State
Library in Munich."®

The question of observing the “Greek” rite was important for Rome for several
reasons. New “Latin” converts, subjects of the sultan, were difficult to protect,
as their community was not among the older ones recognized by the Ottomans.
Maintaining the “Greek” rite also had the advantage of having the potential to
attract, in time, other “Greek” Orthodox. However, in practice, some of the mission-
aries did not always accept the orders issued from Rome and tried to make “Latin”
converts, as in Damascus.?°

As for the revenues, in 1731, Kyrillos could only count on those from Sidon and
from “the mountains”. He also sent envoys to collect alms in the Christian lands.*

According to du Bellis, there was always the fear that Sylvester, as the legiti-
mate patriarch, could obtain an order of the Porte to arrest Kyrillos. The French
author of the memorandum of 1731 understood the official view of the Ottoman
state that Kyrillos was an intruder, affecting the authority of Sylvester, who had
been appointed by the sultan.?

Kyrillos succeeded in achieving a very significant breakthrough when he
obtained in 1745 the berat recognizing him as patriarch of Antioch. It is unclear
what changed aafter that, but Kyrillos had Rome and the Latin missionaries’
support, especially that of the Jesuits. A French diplomat, namely the consul of
Damascus, also intervened on his behalf. For the Catholic party, the immediate
pretext to act were a series of events in Damascus, involving a French merchant and
Jesuit missionaries who suffered abuses and extortions from the local authorities.
The Orthodox inhabitants of the city were blamed for the troubles and the French
consul in Sidon, Francois de Lane, asked the French ambassador in Constantinople,

19 Accessible online in digital form: https://mdz-nbn-resolving.de/details:bsh10627741.

20 Rabbath, Documents inédits, vol. I, p. 595.

21 Rabbath, Documents inédits, vol. I, p. 595. For Kyrillos’ envoys, see Saracino, “The Album
Amicorum”, p. 75.

22 Rabbath, Documents inédits, vol. I, p. 594-595.
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Michel-Ange, Count de Castellane,”® to request the Porte to dismiss Sylvester.** The
French diplomatic correspondence, partially unpublished, offers a glimpse of the
whole issue of Sylvester’s temporary replacement with Kyrillos as patriarch of
Antioch in 1745.

The plan was to act within the frame of Ottoman bureaucracy. A petition was
sent denouncing the absence of Patriarch Sylvester, accused of being in Moldavia
and Wallachia, or even in an “enemy country”, an insinuation that he could have
been in Russia.”® Therefore, claimed the petition, he neglected his eparchy. The
request was made to appoint in Sylvester’s place Kyrillos, who had been acting as
a patriarch without a berat for the last two decades. Attempts were also made by
French diplomats to secure an order for the exile of Mikha’ll ibn Tama, Sylvester’s
vicar in Damascus, considered responsible for the troubles against the Jesuits.*®

Many factors contributed to Tanas’s achievement. The pressure from Rome and
the behavior of Jesuit missionaries forced the somewhat reluctant French diplo-
mats to act for the appointment of Kyrillos by the Porte, although they were aware
of the disadvantages of such a project. A document mentions that the actions began
during de Villeneuve’s time in office (1728-1741), by securing an order for Kyrillos
to return to his “homeland”.?’ The French ambassador most likely provided the
financial support to pay the official and unofficial sums of money requested by
the Ottomans. Rich merchants in Aleppo and elsewhere were also influenced by
Rome’s ideas and supported Kyrillos. Another important factor were the Latin mis-
sionaries in present-day Syria and Lebanon, who were directly interested in having
as leader of the Church of Antioch an ally, not an opponent.

It seems that Kyrillos’s most convincing argument was of a financial nature.
Beside the piskes 0f 15,000 akg¢e (eventually, the amount reached 20,000), he offered
to pay an unheard-of annual tax of 30,000 akge to the public treasury, to convince
the Ottoman authorities to appoint him. As we mentioned before, Sylvester of
Antioch refers to this tax in his Greek letters as miri (up{). Kyrillos thus paid for
the berat the huge sum of 50,000 akge only in official taxes, plus the usual unofficial
payments to various Ottoman dignitaries and clerks. Moreover, it appears from the

23 Michel-Ange, Count de Castellane, was ambassador of France in Constantinople from 1741 to
1747.

24 “Histoire des différentes persécutions exercées contre les catholiques d’Alep et de Damas”, in
Lettres édifiantes et curieuses, 1, p. 478-479.

25 Colak, “When a Catholic is invested as the Orthodox Patriarch of Antioch”, p. 42.

26 Letter of Count de Castellane to Count de Maurepas, June 28, 1745, ANE, MS AE/B/I/422,
f. 277r-278v.

27 Letter of Count de Castellane to Count de Maurepas, April 14, 1745, ANF, MS AE/B/I/422,
f. 164r-167v.
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sources that the amounts proposed by Kyrillos were raised by the authorities. The
amount of 50,000 piasters paid by Kyrillos to replace Sylvester is also confirmed by
another source, Alexei Veshniakov, the Russian resident in Constantinople.28

Comparing this sum with the 10,000 ak¢e paid by Sylvester in 1724, the differ-
ence is evident. It is thus clear that the Ottoman central authorities’ main motiva-
tion in granting Kyrillos the berat was financial. After two decades of attempts,
the governing bodies were aware of the situation on the ground. They knew that
Kyrillos lived in a monastery in the mountains, that orders had been issued against
him in the past, and that he was repeatedly accused of following the religion of the
“Franks”, i.e., of the pope. It is plausible that, although they issued the berat, the
authorities were determined not to enforce it and just waited for Sylvester’s offer
to be reestablished on the throne of Antioch. Or, perhaps, the whole issue was a
scheme to obtain money from hoth parties.

Where did Kyrillos find such sums of money to support him and his host mon-
astery, when in 1730 he was denied even the request to have a ship placed under
the French flag? Most likely, French merchants had lent the money to him, as they
had done in 1724. If he was successful, the money could have been recovered from
arich eparchy, as the Latin missionaries believed.

Eventually, the pro-Latin Maximos was forced to leave the city, although he
continued his attempts to return to his Throne. In 1759, Maximos became involved
in the disputes surrounding the election of Kyrillos’s successor as Greek Catholic
patriarch and was supported by one of the factions. In practice, these attempts
were equally challenges for Sylvester, who had to find ways to counter them. He
enlisted the help of his supporters, such as Gregory II Ghikas, the patriarch of
Constantinople, and the Ottoman authorities.

In conclusion, a Catholic became Orthodox patriarch of Antioch in 1745, in the
person of Kyrillos.”® But there was more to it. Nowhere in the official documents,
neither in the petition nor in the berat, was there any mention of Catholicism or the
“Franks’ religion”.

28 Panchenko, “HMepycamumckuii [Tarpuapx [lapdenuii (1737-1766 rt.) u Poccust”, p. 37.
29 For this formulation, see Colak, “When a Catholic is invested as the Orthodox Patriarch of
Antioch”, p. 29-55.



11 Sylvester’s Schools

After Sylvester succeeded in getting back to “Arabia”, as he often called his eparchy,
i.e,, the region of Greater Syria and Lebanon, he strove for the establishment of a
“Hellenic” school in Tripoli or Damascus. The fact that establishing a school was
one of Sylvester’s main concerns as a patriarch is revelatory of his cultural aims.
It also supports the theory that he had a thorough classical and Byzantine Greek
education, regardless of whether his native language was Arabic or Greek.

In Ancient and Medieval Greek culture, education was defined as a good knowl-
edge of literature, both ecclesiastical and secular, alongside grammar, philosophy,
and rhetoric. This sort of education could be achieved at the time in some of the
great centers of Greek learning in the Ottoman Empire (Constantinople, Patmos,
Mount Athos etc.), as well as in the semi-autonomous principalities of Wallachia
and Moldavia. Superior learning, however, greatly depended on the teachers and
the students. Competent professors were few and much sought after. Ambitious
students sometimes continued their education at Western European universities.

While it is unknown where Sylvester studied, his written texts, reading, and
cultural interests prove that he had enjoyed a superior Greek education, which
served him well in his position. Nothing less was expected of an Orthodox patriarch
at the time, as is illustrated also by the cultural level of his predecessor, Athanasios
Dabbas, and that of the patriarchs of Jerusalem Dositheos and Chrysanthos.

As we mentioned before, Sylvester may have studied in his native island of
Cyprus, could have pursued his higher education while he was metropolitan of
Aleppo, on Mount Athos, as some modern historians conjectured, or in another
major teaching center such as Patmos, where he had connections as patriarch. One
should not forget that along with his philological training, Sylvester had acquired
an artistic formation: the art of painting Byzantine icons. This dual training was
rather rare, as painting was considered more of a craft than as a form of fine arts.

Even before he was acquainted with Kaisarios Dapontes,' Patriarch Sylvester
wrote about the school on the island of Skopelos in a letter addressed to its sponsor,
the former metropolitan of Arta, Neophytos Mavromatis.” In this letter dated May 3,
1725, a short time after he was elected to the patriarchal throne of Antioch, Sylvester
mentions the “Academy” in Skopelos, praising the importance of education. The
passage is very significant for Sylvester’s ideas about instruction in general, and

1 For Dapontes, see Ch. 7.
2 TFor Neophytos Mavromatis, see Kallianos, “E€L avék8oteg emtatoréc”, p. 159-160, n. 5, with the
earlier bibliography.

3 Open Access. © 2024 the author(s), published by De Gruyter. [ IXZU=0Tl This work is licensed under the
Creative Commons Attribution-NonCommercial-NoDerivatives 4.0 International License.
https://doi.org/10.1515/9783110988420-011
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the school of Skopelos might have been a model for the patriarch’s initiatives in the
field of education.

"EudBopev 6t meg écvotnoe kal v Akadnuiav eig tv ZkémeAov Kal Oyt poévov \UelS, aAAG
kal 6oot dAroL TO fikovoav E8waav 86&av T¢) Bed OTTOD evploKovTaL Kal €i¢ TOUG KALPOUE Hag
Tolo0ToL {nAwTai xat €pyov Bedpeatov LIEPAOTILOTAL KAl CUUTPAKTOPES, EMELSN Kal 0VSEV
€07l TOV Tiide Oed Te Kal AvOpWTOLG EMAVETWTEPOV, WG 1} 680¢ TG oTOVSHG Kal I} TavTNG
avékmotg.®

We learned that he also established the Academy in Skopelos, and not only we, but also those
who heard it, gave glory to God that in our times there are such zealous and devout defenders
and collaborators of a work that pleases God, because there is nothing more praiseworthy to
God and men, as the path of study and to obtain it.

For the school Sylvester established in “Arabia”, he turned to a well-known scholar
of the day, Makarios Kalogeras of Patmos. Sylvester’s connection to Kalogeras, who
was a professor at the school in Patmos, is well documented through letters dating
from the 1720s and 1730s.* The future patriarch of Antioch may have studied with
Makarios. In any case, from the correspondence it seems that they knew each other.
Kalogeras also held Sylvester in great esteem. In one of his letters, he mentioned to
the patriarch that his students were learning the laudatory style (¢yxwpulaoTikoc)
by writing texts dedicated to the patriarch of Antioch.’

Kalogeras recommended one of his students, Iakovos of Patmos, to the patri-
arch. Iakovos went to Syria, became the head of the Hellenic school established

3 Cf. S. Eustratiades, “Iep6beog IleAomovriolog 6 Ifnpitng kat MeBodog AvOpakitng 6 &%
Toavvivev”, Puuavog 0 MeAwsdg, Paris, 1, 1933, p. 290, n. 37, apud K. N. Kallianos, “E¢tL avék8oteg
eMLOTOAEG TOL IepoBéov IBnpitn otov untpomoAitn mp. Aptng Nedguto Mavpopdtn yta tnv cbotaon
LX0ANG oTn LxOmelo”, Oedoaliké HuepoAdyto, 57, 2010, p. 163, n. 18. The letter was probably pub-
lished from MS M 100 of the Great Lavra Monastery on Mount Athos. See Spyridon of the Laura,
S. Eustratiades, Catalogue of the Greek manuscripts in the library of the Laura on Mount Athos with
notices from other libraries, Cambridge, 1925, p. 321, no. 1791, accessible at: https://archive.org/de-
tails/catalogueofgreek00monm/page/n5/mode/2up. For the text, see also A. P. G. Eumorphpopoulos,
“Nedoputog 6 Mavpopdtng”, in Etatpeia t@v Meoatwvik@v Epevv@v. AeAtiov t@v épyact@v o0 A’
&roug, 1, Constantinople, 1880, p. 86.

4 Nine letters sent by Makarios of Patmos to Sylvester, dating from 1726 to 1736, are preserved
in MS 233 of the Patriarchal Library in Jerusalem. See Papadopoulos-Kerameus, TepogoAvuttikn
BifAtoBikn, 1, p. 305-309, no. 233. More letters, no. 164, 205 (p&8 ', oe’), are part of Makarios’
correspondence while in Patmos. See Malandrakis, H IIatutag ZyoArd, p. 100, 134; Archim.
N. Tsoulkanakes, “Tod §t8aokdrov Makapiov Kahoyepd €miotoAég mpog tfj Zupla”, KAnpovoulia, 19,
1987, 1-2, p. 277-289.

5 Letter of Makarios of Patmos to Sylvester, August 7, 1726. See Malandrakis, H ITatutag ZyoAs,
p- 147-148, n. 95; Tsoulkanakés, “ToU §i8ackaAov Makapiov Karoyepd EmoToAES”, p. 280-282.
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by Sylvester, and taught there. A letter by Makarios to Iakovos mentions that the
didaskalos (Iakovos) was forced to leave Aleppo with Sylvester (in 1726) and the
school moved to Tripoli.®

A note by the patriarch in a manuscript record of the sums of money that
were spent for the school states that he was pleased with the results, as the school
succeeded in training a certain number of good students. Sylvester also mentions
that he took care of the school finances until he left the region in 1728, when the
managing position was transferred to the didaskalos Iakovos.”The manuscript
report continues, on the same folio, with the information that Sylvester sent
Iakovos, various sums of money, from Philippopolis, Thessaloniki, Kastoria, Tripoli,
and Aleppo. The patriarch also recorded the sums he had sent for the school in
1728-1732 from various places while he was travelling. On the same page, all these
sums were added, and the total amounted to 2,165 groschen. From these, 1,200 gro-
schen were given to Iakovos “when he wanted to go to his native place, for his
effort” (“6tav 1{0ele ploevoel eig TV matpida Tov 8L TOV kOTOV TOL”). Sylvester also
presented Iakovos with a watch when they met in Patmos: “kal eig tnv Kbnpov 6tav
avtapwdnuev tod edwoapey £va ®PoAGYL TAVTOAN”.

After the foundation of the school, Sylvester asked Makarios of Patmos for a
new teacher. After a first reluctant answer, Makarios sent the priest Anastasios
as an “associate professor” (“ouvS18dokarog”). Anastasios was considered equal
to Iakovos both in terms of education and morals (“5¢v Béhel pavi] Sevtepog Tod
KUp TaxwPov, 0Ute kata T madeiav, 00Te kata ta {6n”). In a letter to Sylvester,
Makarios Patmios mentions that he insisted that Anastasios go and teach in the
patriarch’s school. He mentioned that the new teacher was not beyond the level
of Takovos. Makarios also stated that Sylvester knew Anastasios.’ He had also per-
suaded another of his disciples to teach in the same school, the priest Athanasios,
but this one did not go after all.

6 Papadopoulos-Kerameus, TepogoAvuttixn BifAtoBikn, 1, p. 306, no. 233 (4).

7 MS 210 Harisa, f. 169: “E&oda 100 oyoAeiov 100 éAAnvikoD omol €yxpotroauev eig Appapiav,
anod tovg 1728 €wg Tovg [17]32 unvi OxtwPpiw, 6vtog udg eig Appafiav uéxpt tod TovAiov 70
ékvBepvovoapey, Kal Ploevovtdg pag eic Baoevovoav agrikauey v éntotaciav @ S18aokdiw
TakwPBw Matuiw, kal 1o éméumapev Sta kuBépvnoy Tov pabntdv” (“Expenses of the Greek school
that we established in Arabia, from 1728 until [17]32, October; while we were in Arabia, until July,
we supervised it, and when we went to the Imperial City, we left the administration to the teacher
Iakobos of Patmos, and we sent him [money] for the administration of the students”).

8 Papadopoulos-Kerameus, TepocoAvpttikiy BipAtoBikn, 1, p. 305, no. 233; Malandrakis, H atutag
ZyoAn, p. 91, n. 84.

9 Karnapas, “O matptapyng Avtioxeiag ZiABeotpog”, Néa Ziwv, 5, 1907, p. 851-852.
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The school had as head teacher and manager Iakovos of Patmos, considered as
one of the most cultivated people of his time and the best alumnus of the Patmos
school.* Eventually, around 1736, Iakovos of Patmos left for Jerusalem, where he
continued his work as a teacher."" It is unknown if the school or schools founded by
Sylvester in “Arabia” continued.

At some point, Sylvester was searching for yet another teacher for his school.
He asked the same Makarios to send another one of his disciples. The latter’s answer
was somehow confusing, as he said the island had pupils who knew to recite well,
but few or no true scholars. So, if the patriarch wanted one of the less prepared
pupils, he could send one.

The school moved from Aleppo to Tripoli. Then, in March 1732, it moved again
to Damascus because of an epidemic. The patriarch had returned to the city after
his long voyages.'” Soon, the conflicts in Damascus between the Orthodox and the
pro-Catholic factions also affected the activity of the school. The fact was noted by
Vasily Barsky, who was a student there at the time."®

Sometime after 1732, the patriarch expressed his satisfaction regarding the
outcome of the school. He noted that a lot of pupils attended and some of them even
became bishops (“apytepdrevoav” in the text): “Enpokodav kal pabntal moAiol kat
TveG €€ avT@V apylepdtevoav” (“Many students also made progress and some of
them became archpriests”)."

One of these students who reached high positions in the Church could have
been Sophronios of Kilis, an Arabic-speaking clergyman who received a good
Greek education and distinguished himself as metropolitan of Aleppo, patriarch of
Jerusalem, and patriarch of Constantinople. In 1766, he was invited to take over the
patriarchal throne of Antioch, which he refused.’

When he was in Wallachia, Sylvester also assured that two of his collaborators
(Ytsuf Mark and Parthenios of Adana) attended a school to learn Greek. It has been
suggested that he also established a school of Arabic in Bucharest: the same Yasuf
Mark and Butrus, Musa Trabuls1’s brother, were teaching Arabic to four Wallachian

10 Karnapas, “O natpldpyng Avtioyeiag LiABeotpog”, Néa Liwv, 5,1907, p. 852.

11 Papadopoulos-Kerameus, TepogoAvuttixn BipAto6nkn, vol. 4, Sankt Petersburg, 1897, p. 291, a text
of Kyrillos Athanasiadés about the libraries of the Patriarchate of Jerusalem, written in 1874-1881.
12 Karnapas, “O matptapyng Avtioxeiag LiABeotpog”, Néa Ziwv, 5, 1907, p. 853

13 Grigorovitch-Barski, Pérégrinations (1723-1747), p. 435.

14 MS 210 Harisa, . 169.

15 P. Uspenskil, Asexcandpuiickas Iampuapxus. C60pHUK Mamepuanos, Ucc1e008aHuil u
3anucok omHocauuxcs 0o ucmopuu Asnexcauoputickoii [Tampuapxuu, ed. by Hr. M. Loparev, Saint
Petersburg, 1898, p. 57.
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children."® No information is available about this Arabic school after Sylvester left
Wallachia in 1748.

Given the difficult financial circumstances and the frequent threats to his posi-
tion, the patriarch’s success in logistically and financially supporting one or more
schools means that he had made it one of his priorities. In these circumstances,
Sylvester of Antioch essentially increased the cultural level of his eparchy.

16 Haddad, “La correspondance de Trabuls1”, p. 275; Feodorov, “New Data on the Early Arabic
Printing”, p. 202; Feodorov, Arabic Printing for the Christians, p. 237.



12 Sylvester’s Books

12.1 Sylvester as a Reader

Patriarch Sylvester had a passion for reading. Thanks to his habit of leaving “histor-
ical” notes on books, on personal and official documents, as well as on icons, many
of the texts he read are identifiable.

In the 1720s, he asked the metropolitan of Kition on Cyprus for a three-vol-
ume Western European edition of the works of Saint John Chrysostom, inviting
his correspondent to mention the price of the book, which he was ready to pay.
Apparently, the metropolitan sent him the volumes, but only as a loan.

In one of his manuscript codices, the patriarch included a list of books “that we
have in two chests”. The list offers an unexpected insight into the interests of the
patriarch. It contains theological, patristic, and liturgical books, but also Ancient
Greek classics and Byzantine authors. Among them, there are 20 volumes of the
Patria Constantinoupoleos (most likely a part of the Corpus Byzantinae Historiae
published in Paris in 42 volumes between 1645 and 1711, or the second edition
printed in Venice in 1729-1733), with the mention that one volume is missing. The
missing volume contained the work of the Byzantine author Glykas: “Ta ITatpla
Kwvotavtivoundrewg topol eikoat £€ktog To0 FAvkd” (“The Patria of Constantinople,
twenty volumes except Glykas”).

The record does not mention many Arabic books, probably because the list
itself is in Greek. In the same manuscript there are lists of Arabic books, some of
them in relation with Ilyas Fakhr, the secretary of the Patriarchate and, for a time,
its representative in Constantinople. A well-known intellectual of the time, he was
also a close collaborator of the patriarch in cultural and literary projects.

Most of the books in the list are printed editions, many of them easily recog-
nizable. The list also contains Greek editions printed in Moldavia and Wallachia
in the late 17* and early 18" century, including books published by Dositheos
and Chrysanthos of Jerusalem, such as the History of the Patriarchs of Jerusalem
(Bucharest, 1715 on the title page, but published in the 1720s). Some of the titles were
printed in several volumes, others are recorded in more than one copy.

In 1745, Sylvester donated a Greek Menologion in twelve volumes, printed in
Venice in 1729-1732, to the Monastery of Saint Sabbas in Iasi. Sylvester’s contact
with this monastery includes several aspects: it probably was his residence during
his stay in Moldavia, and he certainly printed several Arabic books there. When he

1 D[émétrakopoulos], “C{ABeotpog matpldpyng Avtioxeiag”, p. 368-369.

@ Open Access. © 2024 the author(s), published by De Gruyter. This work is licensed under the
Creative Commons Attribution-NonCommercial-NoDerivatives 4.0 International License.
https://doi.org/10.1515/9783110988420-012
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prepared his donation, he added a manuscript note identifying him as the donor of
each of the twelve volumes. The notes were written in Greek, with a shorter version
in Arabic. There are minor differences in the content of the notes in the various
volumes. It cannot be determined whether they were handwritten by the patri-
arch or by one of his secretaries. They were, however, written by the same person,
or possibly one for the Greek text and another for the Arabic. All the notes were
personally signed by the patriarch with the abridged form of his signature.” Over
the course of nearly three centuries since his donation, some of the volumes were
misplaced or lost, with the result that at present only eight of them survive, in the
University Library in Iasi.® A facsimile of the manuscript note on another volume,
nowadays missing, is reproduced in an academic article published in 1934.*

Sylvester’s notes provide important historical data, such as the time of the patri-
arch’s arrival in Moldavia in May 1744, during the reign of John Mavrokordatos.®
The Arabic notes mention the year 1745, when the notes were written.

A note written by Sylvester of Antioch on a manuscript in the library of Saint
John the Theologian in Patmos is particularly interesting. The manuscript con-
tains the Memories of Sylvester Syropoulos about the Council of Ferrara—-Florence,
as well as the Greek text of the Acts of the council.® At the time of the council
(1438-1439), Syropoulos was the great ecclesiarch of the Great Church (the
Patriarchate of Constantinople). If his identification with Sophronios Syropoulos
is correct, he was later one of the first patriarchs of Constantinople, after the con-
quest of the city by the Ottomans in 1453.” Syropoulos recorded the events of the
council in detail, which makes his work one of the most precious sources on this
topic. The author expressed the position of the Orthodox Byzantines who opposed
the concessions made to the Roman Catholic Church by the Union-inclined Greeks
and by the emperor John VIII Paleologos. These concessions, and the Union itself,
were considered by many Byzantine Greeks as adopted for political and strategic
reasons and were consequently considered invalid.

2 Chitulescu, “Patriarhul Silvestru al Antiohiei si dania sa de carte”, p. 53—-64.

3 Chitulescu, “Patriarhul Silvestru al Antiohiei si dania sa de carte”, p. 56.

4 Chitulescu, “Patriarhul Silvestru al Antiohiei si dania sa de carte”, p. 54-57.

5 See Diaconu, Mdandstirea “Sfantul Nicolae Domnesc” din Popauti, vol. II, p. 24-26; Chitulescu,
“Patriarhul Silvestru al Antiohiei si dania sa de carte”, p. 57-60.

6 This is the Patmos MS no. 423. See 1. Sakkelion, ITatutaxn BifAto0nkn, fjtot Avaypan t@v €v tij
BLpAtobnkn tii¢ kata vijoov IIdtuov yepapag kai BaotAkij¢ Movijs o0 AmoatéAov kal EvayyeAtotod
Twdvvov 100 OgoAdyov Tebeoavplaiévwy yelpoypdpwv telywv, Athens, 1890, p. 187, no. 423;
Laurent, Les “Mémoires” du grand ecclésiarque, p. 78, no. 16.

7 Laurent, Les “Mémoires” du grand ecclésiarque, p. 16-19.
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Sylvester of Antioch could have read Syropoulos’s manuscript work in Patmos,
during a visit he may have made there in the 1730s. At the end of the Act of Union
issued by the council, he wrote and signed a note condemning it. The decree is con-
sidered as “Opog doeBéatatog kal an@Sov 6Awg T 6pBodoEov UGV TioTew, TG
AvatoAwkijg enui Aytag KaBoAwiig xal AnootoAkiig ExkAnoiag” (“A most impious
decree utterly differing from our Orthodox faith, of the Holy Catholic and Apostolic
Church”).®

Sylvester’s note is not without relevance, as it illustrates that the patriarch
had read historical sources about the issues that concerned him at the time, such
as the Orthodox-Catholic relations and the dogmatic distinctions between the two
Churches.

It has been suggested that the entire manuscript was copied by Sylvester. If this
is the case, it means that the patriarch not only read, but also copied Syropoulos’s
work.’ In any case, his note became part of the manuscript tradition of the text
and it was transcribed in another manuscript now held in the Public Library of
Zagora, Greece. That manuscript was further enriched with the comments of the
metropolitan of Philippopolis.*®

In1732, Vasileios Grimanis of Patmos probably copied a manuscript at Sylvester’s
request while traveling with the patriarch in Samos."* Grimanis identified himself
as a grammatikos (secretary) and “spiritual son” of the patriarch. The manuscript
contained an alphabetical index of the Greek text of Saint John Chrysostom’s works
printed in Eton." The eight-volume edition either belonged to the patriarch, or he
had found it in a library during his travels. In any case, the manuscript, once in a
library on the Greek island of Symi, reflects Sylvester’s interest in the works of this
important Church Father.

8 Sakkelion, ITatutaxn BifAtoBdnkn, p. 187, no. 423; Laurent, Les “Mémoires” du grand ecclésiarque,
p.78.

9 A.N. Diamantopoulos, “LiABeotpog LupomobAog kal Té Aopvnpovevuata avtod Tig £v PAwpevtia
ouvodov”, Néa Ziwv, 18,1923, p. 596; Laurent, Les “Mémoires” du grand ecclésiarque, p. 51, 78, n. 4.

10 Laurent, Les “Mémoires” du grand ecclésiarque, p. 78, no. 17.

11 “Tliva€ axpLPng katd atolyelov €v eidel cLHPWVIAG, TV OTTOPASNY EUPEPOUEVWV €V GIaat TOTG
TOHOLG TGOV XPLOOOTOUKOV TAV TUTTOBEVTWY €V ETtivn EANvLaTL pdvov katd ototxelov” (“Precise
alphabetical table in the form of a concordance of the [matters] referred to throughout the [works]
of Chrysostom printed in Greek only, in Eton, alphabetically”), cf. Papadopoulos-Kerameus,
“Avéxdota Lvpaixkd”, p. 191.

12 The edition is undoubtedly the one in eight volumes published by Sir Henry Saville in 1613, a
masterpiece of Greek printing in England: S. Ioannis Chrysostomi, Opera Graecé, vol. VIIL, Eton, 1613.
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The same manuscript contains two other texts: a letter of Patriarch Paisios I of
Constantinople to the Patriarch Nikon of Moscow, dating from ca. 1652-1653,"* and a
letter of Makarios Patmios to Rowland Sherman, dated March 28, 1731.** The content
of both texts is theological, discussing and explaining various issues. Whereas
the first text was several decades old at the time it was copied by the patriarch
of Antioch’s secretary, the second was a contemporary one. The sender and the
addressee were two persons familiar to Sylvester: the didaskalos Makarios Patmios
and Rowland Sherman, the English merchant in Aleppo, who were both interested
in theology.

In his letter, Makarios explains to Sherman the position of the Orthodox
Church concerning the Holy Mysteries, the icons, and the canonical books of the
Bible, apparently in response to a letter addressed to him by the latter. In the end,
Makarios asks Sherman to keep an open mind and not abstain from seeking the
truth, while saying goodbye to the “modernizers” and searching for the truth about
Calvin and Luther, who were supported by the “British” Church.*®

12.2 Writing and Supervising

Sylvester of Antioch was not a writer in the classical sense of the word. He produced
nonetheless a significant written corpus in several categories of works. First, he
wrote an important number of epistles of which only a portion has been preserved.
Most letters are in Greek, some in Arabic. Certain letters are personal in style, while
others are official, but they all provide a unique insight into the patriarch’s person-
ality. Some are of outstanding interest, mainly the circular letters (dravtayooat,
apantachousai) addressed to his eparchy. In some of them, Sylvester presents
his theological ideas, especially concerning the distinctions between the Greek
Orthodox and the Roman Catholic Churches.

13 Papadopoulos-Kerameus, “AvékSota Zupaikd”, p. 195-209.

14 Papadopoulos-Kerameus, “Avék§oTa Zupaikd”, p. 210-214.

15 Papadopoulos-Kerameus, “Avék§ota Zupaikd”, p. 214: “f 8¢ o TWWLOTNG Eppwpévn ein mapa
000, kal TV AfBelav pn amoxdun mote aviyvevovaoa, xaipewv eimodoa 101§ vewTeploTals, GAN
detmote anab®g Stwkovoa Hv émpeaPevev dAbelav mept KaABivou kat Aovtépou 1) Bpettaviki
‘ExkAnoia, kat nuitv oOyyvwdL tiig 0AtyopdBetag” (“and may your honesty be loved by God, and
never abandon your search for the truth, saying farewell to the modernists, and always following
without passion the truth about Calvin and Luther accepted by the British Church, and forgive our
little knowledge”).
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Other texts composed by Sylvester, or attributable to him, are the forewords to
some of the Arabic books that he printed in Iasi, Bucharest, and Beirut.'®

Another important category contains the translations of theological, liturgical,
and canonical works from Greek into Arabic. Many of them remained in manu-
script, but even the later copies mention Sylvester’s role (see below, Ch. 12.3).

An inventory of Rowland Sherman’s library in Aleppo drawn in 1748 mentions
two “epistles” written by Sylvester, spelled “Salvestro” in the Italian text. One is an
epistle (it. epistola in the text) about “the Sacrament of the Eucharist”. The other
epistle (ditto) concerns the Calvinists. The data is too scarce to enable any comment
on these two texts. It is also unclear if they were written in Greek or Arabic, or what
their extent was — brief texts or books, manuscript or printed."”

12.3 Translations

In several Arabic manuscripts, Sylvester of Antioch is credited with a series of trans-
lations from Greek. Whether these translations were made by the patriarch himself
or whether he only ordered the translation is a matter of debate that exceeds the
scope of this book and would require a special survey. It is possible that Sylvester
found the Greek material and prepared a first translation that was later revised
by others. In some of the forewords of these works, Sylvester is mentioned as the
translator.

An important work attributed to Sylvester is a corpus of canon law with the
title Kitab al-namis al-sharif, which has been preserved in several Arabic manu-
scripts.'® The text was published in 1992 by the University of Balamand." The title
in the MS 434 in the Library of the Orthodox Patriarchate of Antioch in Damascus is
Al-namiis al-muqaddas al-sharif wa-l-siraj al-sami al-munif al-jami‘ qawanin al-ru-
sul al-qiddisin.*®

The text of the Kitab al-namis al-sharif is also preserved in the Arabic MS no.
1 in the Library of the Orthodox Patriarchate of Jerusalem, copied in 1886 from
an earlier manuscript. It mentions that the translation was made by Patriarch

16 Yulia Petrova and Ioana Feodorov are preparing for the EAPE series of De Gruyter the fore-
words of the Arabic books published in Eastern presses included in the TYPARABIC project corpus:
Y. Petrova (with I. Feodorov), Forewords of the 18"-Century Arabic Books Printed in the East. Texts
and Translations, Berlin/Boston, forthcoming in 2025.

17 Mills, A Commerce of Knowledge, p. 246 and n. 204.

18 Nasrallah, Haddad, HMLEM IV.2, p- 86, 212-214.

19 Kitab al-namis al-sharif, vol. 1-3, Kalhat, Al-Koura, 1992.

20 El Gemayel, Dabaghy, Dabaghy, “Les manuscrits du Patriarcat grec-orthodoxe de Damas”, p. 229.
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Sylvester of Antioch from Greek and Latin.** As there are no indications that
Sylvester knew Latin, apart from a few words and common phrases noted in one of
his manuscripts,”* this might again point to Ilyas Fakhr, who was able to translate
from Latin, and to whom modern authors attribute the translation.?® One of the
older manuscripts (MS no. 517 of the Bibliothéque Orientale in Beirut) dates from
1751 and its foreword was composed by Patriarch Sylvester.** A note mentions Ilyas
Fakhr as the translator of this work.”

Canon collections were very common in Byzantine and post-Byzantine lit-
erature. In the Orthodox world, one of the most popular was the Nomokanon of
Manuel Malaxos (16% century), in two versions, one in the vernacular, the other in
Byzantine Greek.*® Sylvester’s collection, however, does not seem to be a copy of
any of the existing Greek models, and it could be a collection of texts prepared by
the patriarch himself.

One of the 19"-century manuscripts stands out by the fact that it was lavishly
decorated in 1866 with figurative and nonfigurative miniatures by the copyist
Qustantin ibn al-Khirl Dawid al-Homsi, who obviously also had painting skills.?”
Does it reproduce a manuscript made by Sylvester himself? The idea is appealing
but cannot be proven at this time.

The assertion made by Georgios Zaviras that Sylvester translated from Greek
into Arabic the book On the Jews (Ilepi TovSaiwv), written in 1743 by Eustratios
Argentis, and then printed it is less credible.”® No such book by Argentis is known

21 K. M. Koikylidés, Katdloyog dpaBik@v yewpoypapwv Tijs TepogoAvuttikiic BiBAtobikng,
Jerusalem, 1901, p. 1-8, no. 1. For the manuscript, see also Nasrallah, Haddad, HMLEM IV.2, p. 214.
22 In MS 124 Jerusalem, f. 975, the title is “Aativa” (“Latin”), and the Latin words are in Greek
letters.

23 H. Kaufhold, “Sources of Canon Law in the Eastern Churches”, in W. Hartmann, K. Pennington
(eds.), The History of Byzantine and Eastern Canon Law to 1500, Washington, DC, 2012, p. 238.

24 Nasrallah, Haddad, HMLEM V.2, p. 213-214.

25 L. Cheiko, “Catalogue raisonné des manuscrits historiques de la Bibliotheque Orientale de I'Uni-
versité St. Joseph”, Mélanges de ’Université Saint-Joseph, 11, 1926, p. 220-221, no. 517.

26 For the Nomokanon of Manuel Malaxos, see A. Siphoniou-Karapa, M. Tourtoglou, S. Troianos,
“MavounA Maiagod Nopokbvwv”, Enetnpic o0 Kévtpov Epevvng tijc Totopiag to0 EAAnVikoD
Atkaiov tii¢c Akadnuiag AOnvav, 16-17, 1969-1970, p. 1-39. For Manuel Malaxos, see G. di Gregorio,
Il copista greco Manouel Malaxos. Studio biografico e paleografico-codicologico, Citta del Vaticano,
1991; G. M. Tipau, Identitate post-bizantind in sud-estul Europei. Mdrturia scrierilor istorice grecesti,
Bucharest, 2013, p. 84-102; M. Tipau, “Manuil Malaxos si Constantinopolul”, in C. Luca, C. Neagoe,
M. Paduraru (eds.), Miscellanea historica in honorem Professoris Marcel-Dumitru Ciucd septuage-
narii, Braila/Pitesti, 2013, p. 199-216.

27 HMML Project Number BALA 00047, accessible at: https://wwwvhmml.org/readingRoom/
view/537908.

28 G.I.Zaviras, Néa EAAag 1j EAAnvikov ©éatpov, ed. by Geodrgios P. Kremos, Athens, 1872, p. 301.
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to exist? and the information might be entirely based on a confusion with the two
texts by Argentis translated into Arabic at Sylvester’s initiative and printed in Iasi:
Brief Epistle against the Pope’s Infallibility and the Lord’s Supper (see below, Ch. 16.2
and 16.3). Zaviras was usually well informed and owned a rich library with man-
uscript copies of many unpublished Greek texts of the 18™ century. One of the two
manuscripts of Argentis’s work about the pope was preserved in Zaviras’s library.
The title of the Greek original work is ITepi tj¢ YevSoiic apevdiag o0 mdma Pwung
(About the False Infallibility of the Pope of Rome).*

29 See the list of Argentis’s works in T. Ware, Eustratios Argenti. A Study of the Greek Church under
Turkish Rule, Oxford, 1964, p. 177-179.

30 For the manuscript in Zaviras’s library, see V. Todorov, Catalogue of Greek Manuscripts and
Printed Books (17"-19™" century). The Collection in Nyiregyhaza, Hungary. Contribution to the
History of the Greek Diaspora, Athens, 1999, p. 171; V. Seirénidou, To Epyaatipto tov Aoyiov,
avayvwaoeLs, Aoyla mapaywyn Kat emkovwvia atny enoyl Tov AlQQWTIoUoL uéoa amo Ty oTtopla
™0¢ BLBAL0Okng Tov A. N. AdpBapn (1757-1823), Athens, 2013, p. 289, no. 6.



13 Travels in Europe and Asia

13.1 Sylvester’s Travels in Epirus and First Visit to Wallachia

Patriarch Sylvester recorded the dates of his voyages in various places: in one
of his manuscripts, in the codex of Glimiishane, in the forewords of some of the
books he published in the Romanian Principalities, on the icon of Saint Spyridon in
Bucharest, and on the volumes of Menologia donated by him to a monastery in Iasi.

In 1728, Sylvester of Antioch traveled “in the parts of Epirus [...] for alms” (“eig
Td pépn tig Hmeipov [...] xdpw €Aéovg”). The details of this journey are known
from the letters he sent to Chrysanthos of Jerusalem and from his brief personal
notes preserved in a manuscript." For this journey, he obtained the permission of
the Patriarch Paisios II of Constantinople (1726-1732).> Sylvester spent a year in
Constantinople, visiting the churches there and trying to obtain donations for the
Patriarchate of Antioch. On March 4, 1728, he was still in Constantinople, but on
March 20 he reached Adrianople. He spent the Easter of 1728 (May 2) in Lititza,
formerly Ortakdy (nowadays, Ivaylovgrad in Bulgaria), about 35 kilometers from
Adrianople.?

Later that year, on August 2, he was in Philippopolis, from where he wrote a
letter to the Patriarch of Jerusalem presenting the difficulties of his journey. The
alms he had obtained were insufficient even to pay the interests for the debts.*

On January 17, 1729, the patriarch of Antioch was in Thessaloniki, where he
stayed for a while, spending Easter there (April 17).°

In February 1730, Sylvester was in Ioannina, in the Epirus. In a letter to
Chrysanthos of Jerusalem, he mentioned the reason for his presence in the city,
asking him to explain it to the patriarch of Constantinople. Apparently, the latter
was not pleased that the patriarch of Antioch was in the region asking for alms
at the same time with a mission from the Constantinopolitan church of Egrikap1

1 In MS 124 Jerusalem, f. 19v, cf. Phirippidés, “Enioxe(ig T@v Twavvivwy vmd 100 TaTpLdpyov
Avtioxeiag ZiABéotpov”, p. 117-118. The notes seem to be recorded later, in 1735, from memory or
from earlier notes.

2 Papadopoulos, “EntotoAat ZiABéatpov Avtioyeiag”, p. 135.

3 Phirippidés, “Eniokeig T@v Twavvivwv vmo tod matpldpyov Avtioxeiag Zi\Béatpov”, p. 118.

4 Papadopoulos, “Entatolal ZABEatpov Avtioxeiag”, p. 136.

5 Phirippideés, “Emiokeig TV Twavvivwv umd 1o matplapyov Avtioxeiag ZiABéotpov”, p. 118.

3 Open Access. © 2024 the author(s), published by De Gruyter. [ IXZU=0Tl This work is licensed under the
Creative Commons Attribution-NonCommercial-NoDerivatives 4.0 International License.
https://doi.org/10.1515/9783110988420-013
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(Eypwanti).® Sylvester assured that he would not ask for any support while the
mission was there, as he simply intended to spend the winter in the city.

After his experience in 1728-1730 touring Thrace, parts of Macedonia, and
Epirus, where the outcome was not as fruitful as expected, Sylvester found another
destination where he could look for help for the Patriarchate: the Romanian
Principalities. He established contacts with the ruling princes, the Ghikas, the
Mavrokordatos, and the Rakovitzas, and succeeded in reactivating the support
gained by former heads of the Church of Antioch from these countries.

In 1730, Sylvester spent Easter (April 9) in Ioannina and then left for Wallachia.”
There is no information on the route he followed. Most likely, he went by land, a
rather long and trying journey. It is not clear whether on his way back he first spent
time Constantinople. On May 23 he was in Wallachia, where he was well received
(“aomaciwg xal yappovik®s”) by Nikolaos Mavrokordatos.® It is possible that the
visit was intermediated by Chrysanthos of Jerusalem, who had visited Bucharest
in 1728.°

The reason for Sylvester’s presence in Wallachia was most likely the same as for
the rest of his tour in the European provinces of the Patriarchate of Constantinople,
namely, to get financial support to repay the debts of the Patriarchate of Antioch.
Undoubtedly, Nikolaos Mavrokordatos helped Sylvester, since the patriarch men-
tioned him later. In the forewords of the Arabic books that he published and in
certain notes, Sylvester refers to Mavrokordatos’s sons Constantine and John as
“the sons of Niqila bey”.

Sylvester later reported on his visit to Wallachia in 1730 in a letter to the
Metropolitan Neophytos of Ungro-Wallachia written on February 10, 1739: “We
stayed for a short while in Bucharest” (“Statpipavteg 0Alyov €v Boukoupeotiw”)
during the reign of Nikolaos Mavrokordatos.'® He mentions that while he was
there, he also met the metropolitan of Ungro-Wallachia."*

Nikolaos Mavrokordatos had reconfirmed the sum of 300 groschen, granted
by the princes Constantine Brancoveanu and Stephanos Kantakouzénos (Stefan

6 The church of Egrikapi, Panagia tés Soudas, was affected by a fire in 1728 and this was probably
the reason for the fundraising. See K. Andrianopoulou, “Eypt Kanov”, Encyclopaedia of the Hellenic
World, Constantinople, 2008, accessible at: http://www.ehw.gr/l.aspx?id=11076.

7 Phirippidés, “Eniokeig Tov Twavvivwv vro 100 matpldpyov Avtioxeiag ZIABéatpov”, p. 118.

8 Papadopoulos, “Entatoral Z\Béotpov Avtioxeiag”, p. 137.

9 He was there on June 12, 1728. See Papadopoulos, “Entotolal ZiABéotpov Avtioyeiag”, p. 136.

10 Beza, “Biblioteci manadstiresti In Siria, Atena si Insula Hios”, p. 7-8. Neophytos had recently
been elected metropolitan of Ungro-Wallachia (1738). In the manuscript, the name of the metro-
politan is omitted.

11 Named Daniel (1719-1731). His name is not mentioned in Sylvester’s letter.
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Cantacuzino) to Sylvester’s predecessor Athanasios Dabbas, as annual financial aid
for the Patriarchate of Antioch. It is possible that this annual aid was offered to
Sylvester during his visit in 1730. The aid of 300 groschen was certainly paid in 1737,
when it is mentioned in a note as “av@evTiKov EAeog” (“princely alms”).'

This annual contribution was initially offered for the Arabic press founded by
Athanasios Dabbas in Aleppo. Later, its destination was changed to producing man-
uscript copies of books. No conditions were imposed when the financial support
was reconfirmed by Mavrokordatos during a later visit of Athanasios to Wallachia,
date unknown. The support was granted by Mavrokordatos although the source of
the revenue, the salt mines in the Gorj region, was lost, as it had become a part of
the province of Oltenia, temporarily annexed by the Habsburgs (1718-1739).

In 1731, Michael Rakovitzas issued a new chrysoboullos confirming the annual
financial aid to the Patriarchate of Antioch, which mentioned the former rulers’
decrees. Again, as in Nikolaos Mavrokordatos’s text, no condition for the use of
the grant was specified. Apparently, the 1731 document was issued at the request
of Patriarch Sylvester. A Greek translation of the Romanian chrysoboullos of
Rakovitzas was copied in a manuscript collection of documents and notes belong-
ing to Sylvester of Antioch." It is possible that the content of the document, tran-
scribed by Sylvester or at his initiative, influenced the patriarch to some degree.
Later, when he had the opportunity, he enlisted the help of the princes of Moldavia
and Wallachia for printing Arabic books, as Athanasios Dabbas had done in the
past.

For the moment, in June or July 1730, Sylvester returned to Constantinople,
apparently after more than two years of absence from the city."* The patriarch
remained there for some time and spent the Easter feast of 1731 (April 29) in the
“imperial city” (“ei¢ Bactievovoav”).'®

12 MS 124 Jerusalem, f. 141r.

13 Chrysoboullos of Mihail Rakovitzas, prince of Wallachia, mentioning the previous princes’ do-
nations to the Patriarchate of Antioch, in MS 210 Harisa, f. 21r-21v.

14 MS 124 Jerusalem, f. 19v: “Kal t® ,apA” éoptdoapev Tiv Ayiav Avdotactv eig Twavviva kat
ékelBev emnyapev eig BAayetav, xal éntotpépapev ei¢ Kwvatavtvovmoiw” (“And in 1730 we cele-
brated the Holy Resurrection in Ioannina and from there we went to Wallachia, and we returned to
Constantinople”). See also Phirippidés, “Enioke(ig tov Twavvivwv vrd tod natpidpyov Avtioyeiag
LABéaTpov”, p. 118.

15 Phirippidés, “Entiokeyig 1V Twavvivwy uno tod matplapyov Avtioxeiag ZiABéatpov”, p. 118.
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13.2 The Aegean Islands

Sylvester of Antioch left Constantinople in 1731, sometime after Easter. He presum-
ably secured a permit from the patriarch of Constantinople to collect financial aid
from the eparchies of Asia Minor and the islands of the Aegean. He spent Easter of
1732 (April 20) in Kusadasi.

According to the patriarch’s own notes, in 1732 he traveled from Kusadasi to
the islands of Samos and Chios. Sylvester’s presence on Samos is confirmed by a
note written by Vasileios Grimanis of Patmos, the patriarch’s secretary. The note
was recorded on May 4, 1732, in the village of Pagon (or Pagontas) on the island of
Samos.'® Grimanis’s note in the manuscript is followed by Sylvester’s autograph sig-
nature: “CLiABeatpog Hatplapyng tiig Meydaing Oeol méAewg Avtioxeiag kai mdaong
AvatoAfi¢” (“Sylvester, Patriarch of the Great City of God, Antioch, and of All the
East”)."” The presence of the signatures of both individuals one after the other
means that the patriarch and his retinue were on Samos at the time.

The same manuscript contains the copy of a letter of Makarios Patmios to
Rowland Sherman dated March 28, 1731. Probably, the letter itself had been sent to
Sherman, and Sylvester obtained a copy from Makarios, either in person or by corre-
spondence. He may have met Makarios sometime between March 28, 1731, and May
4,1732, as it seems that the patriarch visited Patmos during this period. A confirma-
tion of this visit could be Sylvester’s autograph signature on the above-mentioned
manuscript containing the Memoirs of Sylvester Syropoulos about the Council
of Florence now in the library of the Monastery of Saint John the Theologian in
Patmos."® Also in Patmos, an icon of the Holy Mandylion painted by Sylvester has
been preserved, as mentioned in a publication of 1997 (see below, 19.4)."

16 Papadopoulos-Kerameus, “Avék§ota Zupaikd”, p. 191-192: “Exafe mépag n mapoboa BifAog
81 xewpog €pol Baotkelov Iatpiov Tpnuavn, tol kal ypapuatikod kat katd nvebua viod tol
uaxaplwtdrov, aylwtdrov, kat Beotipitov matpldpyov Tig HeydAng OeoundAews Avtioyeiag kal
ndong AvatoAfg, kuplov, Kupiov ZIABEoTpou év Ti| vijow mepwvootobvteg Tiig Lapov eig ywpiov
Haydévta kata apAB " €tog, Maiov 8 "7 (“This book was finished by my hand Vasileios Grimanis of
Patmos, secretary and spiritual son of his Beatitude, Most Holy and God esteemed patriarch of the
great City of God Antioch and All the East, kyrios kyrios Sylvester, traveling around in the island of
Samos in the village Pagon [Pagontas] in the year 1732, May 4”).

17 Papadopoulos-Kerameus, “Avéxdota Zupaikd”, p. 192.

18 Laurent, Les “Mémoires” du grand ecclésiarque, p. 78, no. 16.

19 M. Chatzidakés, E. Drakopoulou, EAAnves {wypdgot uetda v Alwan (1450-1830), vol. 2.
KaBaildapog — Pabomovlog, Athens, 1997, p. 349.
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In September 1732, Sylvester reached “Tripoli of Syria”, a major city of the
Patriarchate of Antioch (nowadays, Tripoli in Lebanon).*’

The patriarch’s tour of the Aegean islands is also attested in a letter addressed
to him by Theophanis, a former archdeacon of Alexandria, on January 29, 1733.**
He wrote that Sylvester “passed through the cities and islands and villages of all the
Cycladic islands and the White Sea, for charity and the faith”.?> He is most likely
referring to the patriarch’s travels in 1732.

13.3 The Archbishopric of Chaldia

Patriarch Sylvester visited the region of Chaldia at least two times, as recorded on
two occasions in the codex of the church of Argyroupolis. During his first docu-
mented visit in Argyroupolis in 1735, Patriarch Sylvester celebrated the Christmas
service in the church of Saint George and visited the other parish churches and
the mines (patévia). The first indication is a note which mentions his arrival on
December 24, 1735.%° The second is an official document signed by the patriarch
that records his presence there during the Christmas of 1737. It also mentions his
gifts to the church.

The Archbishopric of Chaldia is also relevant in the relations with the
Patriarchate of Antioch and Patriarch Sylvester’s projects in another way. From 1717
t01734, the archbishop of Chaldia was Ignatios Fytianos,** arenowned Greek scholar
of the time. Fytianos founded a “school of Hellenic teaching” in his Archbishopric, a
project very similar to the schools opened by Patriarch Sylvester in Damascus and
Tripoli. Fytianos had yet another connection with the Patriarchate of Antioch, and
especially with the printing works of the former patriarch, Athanasios III Dabbas.
This connection dated from around 1701, in Bucharest, when Ignatios Fityanos was
appointed as proofreader of the Greek and Arabic books printed by Athanasios.

20 See the note on the year 1732 in MS 124 Jerusalem, f. 19v: “kai 10 apAB’ éoptdoapev THv
Ayiav Avdotaolg eig Kovadvtaot, kat aniAbouey eig LZauov kat Xiov, kat tov Zentéupplov pijva,
avijxOnuev eig TpimoAw tiig Lupiag” (“and in 1732 we celebrated the Holy Resurrection in Kusadast,
and we went to Samos and Chios, and in the month of September we went to Tripoli in Syria”). See
also Phirippidés, “Eniokedig T@v Twavvivwv vmo tod matpidpyov Avtioyeiag Z\Béatpov”, p. 118.
21 Ms 233 Jerusalem, f. 92v, in Papadopoulos-Kerameus, TepocoAvpuitikn BifAodrxn, 1, p. 309, no. 233.
22 Karnapas, “O natpldpyng Avtioxetag ZiABeotpoc”, Néa Zwwv, 5,1907, p. 859: “Suipxeto Talg mOAELg
Kal TG Vijooug Kal kwuag mac®v t6v KukAdSwv vijowv kat tf¢ Aomipng Oardaong, éAenuoovvng kat
nioTews Eveka”.

23 Papadopoulos, “IoTopika onuewwpata”, p. 31.

24 Papadopoulos, “IoTopika onuetwyata”, p. 20.
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Important data on this topic is preserved in a Greek letter contained in a mis-
cellany consisting of fragments of manuscripts brought by Mynas Mynoides to Paris
from libraries in Trebizond (and perhaps other areas of the Pontos) and currently
held by the BnF in Paris. The letter is addressed to Anthimos the Iberian (Rom.
Antim Ivireanul), the renowned typographer who supported Dabbas’s initiative of
Arabic printing in Wallachia. It is undated, but mentions the fact that Constantine
Brancoveanu, the prince of Wallachia, approved the printing of Arabic books
requested by the patriarch of Antioch. This means that the letter dates from around
1700 or 1701, before the printing of the first Arabic book in Snagov.

Anthimos was the hegumen or superior of the Snagov Monastery, located on
a lake island some 15 kilometers from Bucharest. The printing press was in the
monastery and the Greek-Arabic Book of the Divine Liturgies was completed there
in January 1701.%°

The author of the letter is unnamed, but the fact that the document is preserved
among other texts connected with Sevastos Kyminitis makes it possible that it was
written by him.?® The writer mentions that he met the former patriarch Athanasios
(presumably in Bucharest) and that he would send a person competent in correcting
books. He adds that books without printing mistakes are a cause of pride for typog-
raphers. The text also suggests that Dabbas resided close to Anthimos, perhaps at
the monastery of Snagov, which makes sense, since the two were involved in start-
ing the printing activity there. Anthimos’s correspondent was located elsewhere, in
the proximity of the court. At the time, Sevastos Kyminitis was a professor at the
so-called Princely Academy, a higher education school in Bucharest.

The book corrector is not named in the letter, but books printed at Snagov
at the time, such as the Greek-Arabic Book of the Divine Liturgies, identify hiero-
monk Ignatios Fytianos from Chaldia as the proofreader.”” Kyminitis, a native of

25 See Feodorov, Arabic Printing for the Christians, p. 143-162, 256-260.

26 Its editor suggested that the letter was written by Chrysanthos Notaras, based on his rich corre-
spondence with Anthimos. See Sfantul Antim Ivireanul, Scrisori, ed. by Archim. M. Stanciu, Acad.
Dr. G. Strempel, Bucharest, 2016 (2™ ed.), p. 47-48 (the Greek text), p. 49-50 (Romanian transla-
tion). See also M.-A. Stanciu (Archim. Mihail), O Iepoudptupag AvOiuog Ifnpitng, MntpomoAitng
OvyypoPAayiag (1708-1716). O Biog, n Spaan kat n aktwoPolia tov atnv OpHésoén Kovomoliteia,
unpublished PhD thesis, Thessaloniki, 2018, p. 599-600. As the connection of the letter and the man-
uscript with Kyminitis are not traceable in Chrysanthos’s correspondence, it is safer to suppose that
they were not written by him, but by Kyminitis.

27 “Alopbwoel 8¢ katd Batépav uovny tiig T@v EAMjvwv Stédiektov, Tyvatiov Tepopodyov dLrudvou
[sic] oD ¢k XaASiag” (“[The book was printed] with the correction in the two [languages], only for
the language of the Greeks, by Ignatios Fityanos from Chaldia”), in the Greek and Arabic Book of
Liturgies, Kitab al-quddasat al-thalatha al-’ilahiyya, Snagov, 1701, p. ovy " (253). The name Fytianos
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Trebizond in Pontos, a region close to Chaldia, was the most likely person to have
recommend Fytianos to Anthimos.*® Although, based on the information in the
books, Fytianos only corrected the Greek text, it is likely that he interacted with the
former patriarch of Antioch while the latter was supervising the printing of Arabic
books at the monastic press in Snagov.*

At the time of Sylvester’s visits in 1735 and 1737, the archbishop of Chaldia was
another Ignatios, whose surname was Kouthouris.*

According to another document in the codex of the church of Saint George
in Argyroupolis, the patriarch reached the eparchy again on December 24, 1737,
to receive alms and aid for the “Apostolic and Patriarchal” throne of Antioch. He
was well received by the archbishop Ignatios and the clergy, the notables, and the
common people. The document also suggests that he visited the nearby villages. In
any case, he succeeded in collecting a fair amount of alms.*!

Sylvester made a donation of 250 groschen to the church, to be used for the
mural paintings of the “Holy Prosthesis, inside the Holy Altar”.*? As we previ-
ously mentioned, the names of Sylvester and his parents Georgios (I'ewpylog)
and Photeiné (dwtwvi, as spelled in the text, instead of dwtewr]) were added on a
special panel (nappnota) in the church, so they would be remembered for as long
as the church would stand.**

Like other notes left by Sylvester in various places he visited, the document
offers precious chronological information on the patriarch’s stay in the region. As

is misspelled “Fityanos”. See also BRV I, p. 432-433 (full description of the book, based on the Greek
texts, on p. 423-433).

28 For the idea that Fytianos was recommended to Anthimos the Iberian by Chrysanthos Notaras,
see also C. Papacostea-Danielopolu, L. Démeny, Carte i tipar in societatea romdaneascad si sud-est
europeand (secolele XVII-XIX), Bucharest, 1985, p. 175.

29 Fytianos appears as corrector in another Greek book printed in Snagov in 1701 (foreword dated
in May), the Proskynitarion of the Holy Mountain by Ioannis Komninos, cf. p. 150: “EmiueAeia kat
Slopbwaoel Tyvatiov Tepopovayov 100 dutidvou” (“[The book was printed] with the care and cor-
rection of the hieromonk Ignatios Fytianos”). See BRVI, p. 422-423. For Fytianos, see also D. Bddard,
Tiparul romanesc la sfarsitul secolului al XVII-lea si inceputul secolului al XVIII-lea, Braila, 1998,
p. 120, 167.

30 Papadopoulos, “Iotopikd onpewwpara”, p. 20. Ignatios Kouthouris was archbishop of Chaldia
from 1734 to 1749.

31 Papadopoulos, “IoTopikd onpewwpata’, p. 31.

32 Codex of the church of Saint George in Argyroupolis, p. 47. See Papadopoulos, “IoTopika
onuewwpata”, p. 34: “kat ¢8wOnoav eig T £€¢oda Tiig loTtopiag Tiig aylag mpobécewe, £v6obev ToD
tepod Prpatog, kat Eypdenoav ta ovopata Nuev ékeloe” (“and [the money] was given for the ex-
penses of the Holy Prothesis inside the Holy Altar, and our names were written there”).

33 The ruins of the church of Saint George in Glimiishane are partially preserved, with some walls,
including the altar’s apse, still in place, but no traces of the frescoes.
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the document is dated at the end of July 1737, it is probably safe to suppose that an
error occurred at the beginning of the text and the date of the patriarch’s arrival
should be corrected to December 24, 1736. The error could be explained as a confu-
sion with the Byzantine era used in the Church calendar, where the year begins on
September 1.

The text suggests that Sylvester stayed in Argyroupolis for a long time, six to
seven months, maybe due to the fact, mentioned above, that some of the workers in
the area originated in the Patriarchate of Antioch and they were part of his flock.

On June 10, 1736, Sylvester had secured from Patriarch Neophytos VI of
Constantinople a letter intended for three categories of addressees in the Pontos:
two metropolitans (the one of Neokaisareia and Ineou, the other of Trebizond),
the Archbishop of Chaldia, and the residents under their jurisdiction. The letter
presented Sylvester’s efforts to save the faithful in his eparchy from the enemies
of the Church. The patriarch of Antioch is praised as “an ardent supporter of the
Orthodox faith and a fervent defender of the holy doctrines of the Eastern Church
of Christ” (“nepl 10 0pBOS0EOV GEPag SLamupog {NAwNG Kal TdV iepdv SoyudTwy
Tiig AvatoAikiig To0 Xplotod ExkAnoiag Sepevteutig mpobuudtarog”).®* Even if one
assumes that these appreciations were written in the beneficiary’s circles and were
only ratified by the Patriarchate and the Synod of Constantinople, they prove the
extent of the support provided by the Ecumenical See to Sylvester’s efforts. The
ecumenical patriarch urged the recipients of the letter to provide every necessary
support to the Patriarch of Antioch and allow him to lead church services in these
eparchies. Such a permit was always requested for a bishop to travel and hold reli-
gious services in areas of another bishop’s canonical jurisdiction. The surviving
documents attest that Sylvester secured such permits for his travels, sometimes
recording them in his notebooks.**

Earlier in 1735, Patriarch Sylvester was asked by the same Patriarch Neophytos
VI of Constantinople and the Synod, in two letters, to allow the collection of alms in
the Patriarchate of Antioch for the benefit of the Ecumenical Patriarchate, which
was in a difficult financial situation. The emissary charged to collect the finan-
cial aids was Kosmas, the metropolitan of Pisidia and exarchos of Side, Myra, and
Attaleia.*

34 A. Papadopoulos-Kerameus, “TuypoAat €i¢ v totopiav 100 Opovg Zwvd, ékStSopéval PeTd
npoAdyov”, IlpagocaagHwlil Ilanecmurckuil CoopHuk, 58,1908, 1, p. 239.

35 See, e.g., in MS 210 Harisa, f. 67r-70v, a series of permits for services in several churches which
Sylvester had obtained from the patriarch of Constantinople during his stay in the city.

36 Papadopoulos-Kerameus, “ZupfoAat eig v iotopiav 100 Opovg Zwd”, p. 241-250, no. 3 (dated
1735) and 4 (dated May 15, 1735). The two documents were therefore written before Sylvester’s first
voyage in Argyroupolis.
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Returning to the relations between Patriarch Sylvester and the Archbishopric
of Chaldia, several petitions lodged by both parties with the Ottoman government
suggest that a dispute broke out between them, perhaps concerning the overlap-
ping canonical jurisdictions. The dispute, which involved the metropolitan of
Amida (dependent of the see of Antioch) and metropolitan Paisios of Chaldia, ended
in a settlement.®”

In 1755, a metropolitan of Tyre and Sidon whose name is not recorded
visited Argyroupolis and collected alms, with the knowledge of the metropolitan
of Chaldia.*® The Metropolis of Tyre and Sidon was under the jurisdiction of the
Patriarchate of Antioch, so the good relations between the two eparchies were
restored.

13.4 Sylvester and Cyprus after the Patriarchal Election

Sylvester remained in contact with the people on his native island after becom-
ing patriarch. He exchanged letters with his brother Soloimanis and Dionysios, the
metropolitan of Kition.** He asked the latter to procure books for him and asked his
support in recruiting pupils for the school he had opened in Aleppo.

Sylvester visited Cyprus at least once as patriarch of Antioch. He recorded
his travel in one of his codices (MS 124 in the library of the Orthodox Patriarchate
of ]erusalem).‘“’ He sailed from Laodicea (Latakia) on December 27, 1735, and
returned to the city in February 1736, on board of an English ship. The patriarch
visited Alikas, Agios Lazaros, Nicosia (Lefkosia), Paphos, and other places on the
island. He collected alms and received financial aid from the Archbishop of Cyprus.
Sylvester also presented gifts to the Archbishop of Cyprus: among other items, a
cloak (“pdoov”), a “kepuecoutiov” (kermesoution),*" a crozier, and Holy Chrism.
Gifts were also presented to the metropolitans of Kition and Paphos. Also in Cyprus,

37 See Colak, Relations between the Ottoman Central Administration and the Greek Orthodox
Patriarchates, p. 211-212.

38 Mentioned in the codex of the church of Saint George in Argyroupolis (p. 8); see Papadopoulos,
“Iotopkd onpewwpata’, p. 33.

39 Dionysios was metropolitan of Cyprus from 1718 to 1726. See K. Kokkinoftas, “To ITatptapyeio
Avtioxelag kat n Kompog”, in E. Balta, G. Salakides, T. Stavrides (eds.), Festschrift in Honor of Ioannis
P. Theocharides, vol. 1. Studies in Ottoman Cyprus, Istanbul, 2014, p. 139-158. If this chronology is
correct, Sylvester’s letters to the metropolitan may be dated in 1725 or 1726.

40 MS 124 Jerusalem, f. 8v.

41 Probably a kind of vestment; see P. Stathé, “To avék8oto o8outopikd Tov Xpuoavbov Notapd”,
Meoawwvikd kat Néa EAAnvikd, 1, 1984), p. 222, n. 166. Less likely, it could be an engolpion.
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Sylvester met Iakovos of Patmos, the teacher and head of the schools founded later
by the patriarch in Aleppo, Tripoli, and Damascus. Sylvester’s visit to Cyprus in
1735 is attested by the traveler and pilgrim Vasily Grigorovich-Barsky of Kyiv, an
older acquaintamce.42 Barsky mentions that his former teacher, Iakovos of Patmos,
accompanied Sylvester. Based on Barsky’s account, they probably met somewhere
in, or in the vicinity of Larnaka. There is some confusion either in Barsky’s notes or
in Sylvester’s. The traveler notes that he met Sylvester in November 1735, while the
patriarch recalled that he reached Cyprus on December 27, 1735. Sylvester probably
sailed to Cyprus.

The visit of the patriarch of Antioch to the monastery of Kykkos is also men-
tioned in the description of this monastery by Ephraim of Athens, published for the
first time in Venice in 1751.** The patriarch’s interest in this important monastery
on his native island is proven by a document of a prince of Wallachia or Moldavia
granting the sum of 500 groschen to the patriarchate of Antioch and 100 groschen to
the Kykkos Monastery. ** Both amounts were sent to Sylvester, who probably played
apartin the prince’s decision to send money to the monastery. It was probably a gift
made by the prince, at Sylvester’s request, for one of the most revered monasteries
of the latter’s native island. The proof that the patriarch was directly involved in
securing the aid for the Cypriot monastery is that, at least on this occasion, the
sums for the Patriarchate of Antioch and for the Kykkos Monastery were delivered
together. Sylvester’s reply to the prince was copied in MS 124 in Jerusalem, one of
the miscellanies composed by the patriarch for his personal and institutional use.
Other sources confirm the information and indicate that the aid was granted by
John Mavrokordatos. It was decided that the sum would be paid from the customs’
revenues. The official document establishing this arrangement was issued on May
3,1745.%

42 Barsukov (ed.), Cmpancmeosarus Bacuavs I'pucoposuua-bapckozo, 2, p. 326; Grigorovitch-
Barski, Pérégrinations (1723-1747), p. 509.

43 H mepypagn tij¢ Lefacuiag xal Baoikijc Movij¢ To0 KUkkov ljtot Alnynotg mepl Tijc €v
Kompw dmokopicews tij¢ Oavuatovpyol Ayiag Eikovog tii¢ Yrepayiag Ocotokov Tii¢ Aeyouévng
Kvukkidétiaang, Venice, 1751, p. 43.

44 MS 124 Jerusalem, f. 82r. For the document, see Papadopoulos-Kerameus, TepogoAvuttixn
BifAobnrkn, 1, p. 212, no. 124/46 (the prince is presumed to have been Gregory II Ghikas). See
A. Camariano-Cioran, “Contributions aux relations roumano-chypriotes”, RESEE, XV, 1977, 3, p. 506.
45 N. Iorga (ed.), Documente grecesti privitoare la istoria romdnilor, I1. 1716-1777, Bucharest, 1917,
p- 1118, no. MLXXXIII; Pacurariu, “Legaturile Tarilor Romane cu Patriarhia Antiohiei”, p. 610.
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Two other documents granting financial aid to the Kykkos Monastery were
issued by Constantine Mavrokordatos as prince of Moldavia and Gregory II Ghikas
as prince of Wallachia on June 5, 1748,* and October 5, 1749,*’ respectively.

The annual grant from Wallachia was 50 groschen from the revenues of the
princely Customs, while the annual grant from Moldavia was also 50 groschen,
from the revenue of the salt mines. Again, these grants were most likely intermedi-
ated by Sylvester of Antioch.*® The princely document specified that the grant from
Wallachia should be collected by the superior (fyotuevog) of the Saint Spyridon
monastery in Bucharest, further proof of Sylvester’s role. The grant from Moldavia
was renewed in 1750 by Constantine Rakovitzas, and in 1753 by Matthaios Ghikas.*®

The Romanian original document is missing, but it may be preserved some-
where in Cyprus or in Romania, while a copy was probably transcribed and con-
served in the official registers of the great logothetes of Wallachia.>® As Romanian
documents of the 18* century have not been published systematically, there is a
good chance for the original documents to be found.*

13.5 The Metropolis of Ahiska

Several documents issued by Sylvester concern the Metropolis of Ahiska in Georgia,
a metropolitan See dependent on the Patriarchate of Antioch. Ahiska (Ahiska in
Turkish, Ayioka in Greek), nowadays Akhaltsikhe (in Georgian, sbogm3obg), was
an important border city with a fortress controlled by the Ottomans from 1578 to
1828. The Metropolitan See was not among those dependent on the Patriarchate of

46 MS 210 Harisa, f. 37v. See also G. Cioran, “Zyéoetg tdv Povpavik@v Hyepovi@v mpog ta Kumplakd
povaotipla Kukkog kat Mayawpd”, Byzantinisch-Neugriechische Jahrbiicher, 13, 1935-1937, p. po .
47 H nepypagn tijc Zefaouiag kal Baoulikijc Movij¢ To0 KUkkov, p. 68-71; M. Beza, “Biblioteci
mandstiresti In Palestina, Chipru si Muntele Sinai”, ARMSL, series III, VI, 1932, p. 210-211; Cioran,
“Zxéoelg T®v Pouvpavik®v Hyepovidv mpog ta Kumplaxd povaostipla”, p. v '

48 K. Kokkinoftas, H Movij KUkkov ato Apyeio tn¢ Apytemiokomiic Kompouv (1634-1878), Nicosia
(Lefkosia), 2011, p. 56, 58-59, 61-62; Camariano-Cioran, “Contributions aux relations roumano-chy-
priotes”, p. 506; Kokkinoftas, “To ITatptapyeio Avtioyeiag kat n Kumpog”, p. 139-158.

49 Cioran, “Lyéoelg T®V Povpavik®v Hyepovidv mpog ta Kumplaka povaostipla”, p. v’ —va .

50 By the 18" century, Romanian official documents were generally issued in Romanian, even if
they concerned Patriarchates, monasteries, or churches in the Greek speaking areas of the Ottoman
Empire. Old Slavonic was no longer in use as in the previous centuries. Greek translations of the
official documents survive, as well as private correspondence in Greek.

51 The Romanian diplomat and historian Marcu Beza, who visited Cyprus in the 1930s to find doc-
uments and manuscripts related to Romanian history, presumed that John Mavrokordatos’s grant
act to the Kykkos Monastery was lost.
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Constantinople. It was an Ottoman-ruled territory that the Georgian Church could
not control. Therefore, the patriarch of Antioch and All the East was entitled by
tradition to have canonical jurisdiction over it.*

According to a document written by Kosmas, the metropolitan of Pisidia, and
issued on April 24, 1733, fifteen years earlier Kallinikos had held for a brief time the
position of metropolitan of Ahiska. During that period, he paid off a debt of 90 gro-
schen by pawning some old church artefacts and vestments pertaining to his eccle-
siastical dignity (“pepwa apylepatikd maAald”). His sons, Ilias and Georgios, paid
Kallinikos’s debt and recovered the items, listed in the document. They gave them
to Kosmas of Pisidia in Trebizond, and he decided to send them with his deacon to
Patriarch Sylvester in Constantinople, given that Kallinikos had been a metropol-
itan under the jurisdiction of the See of Antioch. In case the patriarch was in his
eparchy of Syria, the deacon was instructed to give these objects to Sylvester’s rep-
resentative in Constantinople (kapikehaya), the “wise teacher” Kritias. The docu-
ment was deemed relevant enough to be copied in Sylvester’s multi-purpose codex
for that period, the Greek MS 124 of the Library of the Orthodox Patriarchate of
Jerusalem, which possibly meant that the patriarch had indeed received the items.*®
The “wise teacher” Nikolaos Kritias was the representative of John Mavrokordatos
at the Porte and, in 1733, also Patriarch Sylvester’s one.** In 1736-1737, Kritias was
in charge of the financial affairs of the Patriarchate of Antioch in Constantinople.*®

Patriarch Sylvester’s attention towards the Metropolis of Ahiska might well
have related to the events described in the metropolitan of Pisidia’s letter. Shortly
after that document was issued, the patriarch ordained at least two successive met-
ropolitans of Ahiska. The first, also named Kallinikos, whose surname was Mantaris,
different from the Kallinikos in the previously mentioned document (appointed
around 1718), was ordained by Sylvester in 1733 in Damascus. A berat was obtained

52 For Ahiska, see H. Grégoire, N. A. Bees (Béng), “Sur quelques évéchés suffragants de la Métropole
de Trébizonde”, Byzantion, 1, 1924, p. 122 (117-137), based on the references by Athanasios
Papadopoulos-Kerameus to the documents discussed here.

53 “Ioov toD ypdupatog tod [Miooldiag 0mod E8wke Sia Ta dpylepatikd 100 Ayiokag KaAAwikov”
(“Copy of the letter of [the metropolitan of] Pisidia who delivered the “archieratic” [items] of
Kallinikos of Ahiska”, MS Gr. 124, Library of the Orthodox Patriarchate, Jerusalem, f. 16v. The docu-
ment was published, without all the signatures and a different title than the one in the manuscript,
in Papadopoulos-Kerameus, “CuppoAat ig tiv totopiav 108 Opovg Zwvd”, p. 250-251, no. 5. See also
Papadopoulos-Kerameus, TepogoAvuttikn BifAto8ixn, 1, p. 206-207, no. 12.

54 E.-N. Angelomati-Tsongaraki, “NwoAaog Kpiriag Bloypagikd kat epyoypagikd”, Meoatwvikd
kat Néa EAAnvikd, 1, 1984, p. 297.

55 MS 124 Jerusalem, f. 141r.
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from the Ottoman authorities by Sylvester’s representatives in Constantinople for
his appointment as metropolitan of Ahiska.

In 1734, Kallinikos of Ahiska®® was one of the three metropolitans to whom
Patriarch Sylvester addressed a letter recommending them to avoid any contact
with the fratores or “Frankish priests” (®payxomnatépeg) in their provinces and
to advise the faithful not to listen to their words. The other two addressees were
Parthenios of Mesopotamia and Azarias of Theodosioupolis. At the same time, the
patriarch sent the monk Agapios to collect the nuri (“¢@etewvijv voupiav”) and the
residents’ donations.®’

Later, this metropolitan proved to be an impostor from a village around
Trebizond, banished by the local metropolitan and illiterate. He used falsified doc-
uments as recommendation letters from the locals in Ahiska and, after his appoint-
ment as metropolitan, he had an abusive behavior. As a result, Kallinikos was
deposed by Sylvester on February 2, 1737, most likely during his visit in the Pontic
eparchies of Asia Minor, as revealed by the two signatories of the document, the
oikonomos and the logothetes of [the Metropolis of] Chaldia.>®

The next metropolitan of Chaldia, Makarios, was ordained by the patriarch of
Antioch on July 17, 1737, in the church of the village of Karmut (historical province
of Koas, today, Kocapinar, in the province of Giimughane, Turkey). The service was
officiated by the patriarch alongside Azarias, the metropolitan of Theodosioupolis,
and Sylvester, the bishop of Methone.>

The next mention of the metropolitan of Ahiska in connection with Sylvester
of Antioch comes a decade later (1747-1748), when its metropolitan Makarios is
attested as living in the Monastery of Saint Spyridon in Bucharest, in Wallachia.*’
The monastery was, as we mentioned above, a metochion of the Patriarchate of
Antioch since 1746. There is no evidence regarding the length of Makarios’s resi-
dence in Wallachia, and it is not clear whether it was just a visit, or a longer stay.

Information on the Christian Orthodox population in the Metropolis of Ahiska
in the early 18™ century is scarce. The two documents mentioned above prove

56 Spelled Axrioka.

57 MS 124 Jerusalem, f. 3r-5r. See Papadopoulos-Kerameus, Tepogodvuttikn BifAto0ikn, 1, p. 204,
no. 2; Papadopoulos-Kerameus, AvdAekta TepogoAvuttikijs Ztayvoloyiag, 2, p. 389-395.

58 MS 124 Jerusalem, f. 85r-85v. Parts of the document were published in Papadopoulos-Kerameus,
TepoooAvuttikn BypAtodikn, 1, p. 212-213, no. 48.

59 MS 124 Jerusalem, f. 86r-86v. See also the note in Papadopoulos-Kerameus, TepocoAvutzikn
BifAoBiikn, 1, p. 213, no. 49.

60 The fact is mentioned in a letter of Yasuf Mark to Masa Trabulsi, both close collaborators of
Sylvester. See Haddad, “La correspondance de Trabuls1”, p. 276; Feodorov, Arabic Printing for the
Christians, p. 239.
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beyond doubt that a Christian population did exist in this eparchy. The metropoli-
tan was not only a titular one, as in other cases when metropolitans were ordained
for historical ecclesiastical provinces with no Christian population at the time of
the ordination.®” It may be assumed that the Orthodox population in the region of
Ahiska was mainly Georgian-speaking and that Greek-speaking Christians were a
minority, if any at all.

61 For the titular metropolitans, see Tipdu, “Titular Metropolitans of Asia Minor in Wallachia”,
p. 319-325.



14 Sylvester and Russia

As the greatest independent Orthodox Christian state, the Russian Empire had a
strong influence on the Orthodox population of the Ottoman Empire for centuries.
The Russian sovereigns and the Moscow Patriarchate turned to the Patriarchate of
Constantinople and to the other Orthodox Patriarchates when it needed to validate
important and sometimes controversial decisions. Such decisions included the ele-
vation of the Metropolis of Moscow to a Patriarchate in the 16" century, the revision
of the translations of liturgical books in the 17 century, and the instatement of the
Synod authority in the Russian Church in the 18 century.

The patriarchs of Antioch had a special connection with Russia. Patriarch
Makarios Il ibn al-Za‘im traveled to Russia in 1654-1656. His journey was described
by his son, the archdeacon Paul of Aleppo (ibn al-Za‘im), in his famous Journal."
Patriarch Makarios’s portrait was included in the official Russian Tituliarnik, along-
side those of other high-ranking clerics, envoys, and rulers.” Apparently, during his
stay in Moscow he was granted, among other presents, an annual sum of money
as aid for the Patriarchate of Antioch. An official document was seemingly issued
for the patriarch, but the original was lost, most likely during the troubles in the
Patriarchate of Antioch in the late 17* and early 18™ centuries.

Unlike the help from the Danubian Principalities, the financial aid from Russia
was more difficult to obtain by Orthodox Patriarchates and monasteries, for
several reasons. First, there was a greater geographical distance from the Levant to
Moscow. For letters sent to and received from Russia, the average time of delivery
was between four and six months. Traveling in Russia was more complicated, as
the climate made moving about during the winter months quite difficult. Moreover,
Moldavia and Wallachia, governed by Christian princes appointed by the sultan,
were somewhat connected to the Ottoman Empire from a juridical point of view,
so that going there was not seen as traveling “abroad”. For a patriarch, an offi-
cial permit was necessary for such a travel. Travelling inside the Ottoman Empire
meant, in practice, to make use of whatever facilities were available. For a Christian
patriarch, it could require a military escort of janissaries.® Furthermore, Russia
was a rival, often an enemy power at war with the Ottomans, time and again. High

1 For Paul of Aleppo, see Paul of Aleppo’s Journal. Syria, Constantinople, Moldavia, Wallachia and
the Cossacks’ Lands, introductory study by Ioana Feodorov, Arabic edition and English translation
by Ioana Feodorov, with Yulia Petrova, Mihai Tipdu, Samuel Noble, Leiden/Boston, 2024.

2 B. Heyberger, “Le renouveau de I'image de religion chez les chrétiens orientaux”, Archives de
sciences sociales des religions, 183, 2018, p. 199.

3 Patriarch Sylvester made use of such an escort during his stay in Aleppo in 1725-1726.

3 Open Access. © 2024 the author(s), published by De Gruyter. [ IXZU=0Tl This work is licensed under the
Creative Commons Attribution-NonCommercial-NoDerivatives 4.0 International License.
https://doi.org/10.1515/9783110988420-014
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Church leaders travelling there could be accused of treason by the Ottoman author-
ities. However, individuals with lesser positions and merchants did travel in both
directions.

In 1708, while he was in Aleppo, the former patriarch Athanasios III Dabbas
wrote a letter to Peter the Great asking for financial help, especially to produce
Arabic books in the printing press he had established at the Metropolitan residence
of the city. The original letter, preserved in the Russian archives, and in a copy in a
manuscript codex at the Monastery of Saint Catherine at Mount Sinai, is a veritable
“manifesto” of Athanasios’s views on his printing activity.* The letter was accom-
panied by samples of books printed in Aleppo.

Itis not clear whether and how Moscow responded to the patriarch’s attempt to
obtain help for his printing press. In any case, the military conflict of 1711 between
Russia and the Ottoman Empire made contacts more difficult. Under these circum-
stances, it is not surprising that the printing activity in Aleppo stopped. The last
book from Athanasios’s press was published in 1711. The impossibility of continuing
the printing activity “due to the circumstances” was confirmed in a chrysoboullos
of prince Stephanos Kantakouzénos of Wallachia (1714-1716).° Although the press
was supported by an annual grant from Wallachia, there is no proof either that
such help ever came from the Russian Empire, or that printing ended because of
the absence of funding during the military conflict.

During his second time on the patriarchal throne of Antioch (1720-1724),
Athanasios IIT Dabbas tried to obtain the annual aid that had been granted by
the Russians to Makarios ibn al-Za‘Im. On September 26, 1723, Athanasios wrote a
letter to the Holy Synod of the Russian Church.® As the original document issued
to Patriarch Makarios had been lost and no copy could be found in the Russian
archives,” there is no indication that the patriarch’s request was answered.

Following his predecessor’s strategy, Patriarch Sylvester of Antioch resumed
the correspondence with the Russian sovereigns, with the Holy Synod of the

4 The letter was published in V. Tchentsova, “Les documents grecs du XVII® siécle: pieces au-
thentiques et pieces fausses. 4. Le patriarche d’Antioche Athanase Dabbas et Moscou: en quéte
de subventions pour l'imprimerie arabe d’Alep”, Orientalia Christiana Periodica, 79, 2013, 1, p.
173-195. The copy is in manuscript 1605 (531/532), f. 201v—203v, in the library of the Monastery of
Saint Catherine at Mount Sinai. For the manuscript, see Beneshevich (ed.), Onucanue epeueckux
pykonuceil, 1, p. 392-545; for Athanasios’s letter, see p. 421.

5 MS 210 Harisa, f. 21r-21v. The chrysoboullos is mentioned in a subsequent letter written by
Prince Michael Rakovitzas.

6 RGIA, F. 796, Op. 5, D. 211, f. 11r-11v. See L. Gerd, “Russian Sacred Objects in the Orthodox East.
Archive Evidence from the 18™ to the Early 20™ Century”, Museikon, 4, 2020, p. 235, n. 2.

7 Gerd, “Russian Sacred Objects”, p. 227.
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Orthodox Church in Russia, and the Russian ambassadors in Constantinople. The
Greek text of several letters sent by Sylvester and a few Russian translations survive
in manuscripts.

Sylvester also continued the attempts made by Athanasios Dabbas to obtain the
annual financial support promised to the Patriarchate of Antioch by the Moscow
court in the 17™ century. He wrote several letters on this topic to the Holy Synod and
to the Empresses Catherine I (1725-1727) and Anna Ioannovna (1730-1740).

The first surviving letter addressed to the Russian Holy Synod was written by
Sylvester in June 1725 from Constantinople. The letter contained a veritable elegy
dedicated to the emperor Peter the Great. It was delivered to the Holy Synod in
Saint Petersburg on October 15, 1725, by Arsenios, the metropolitan of Thebais, who
had arrived from Moscow. A copy of the Greek text could be the one in a manu-
script once belonging to Iakovos of Patmos.® A Russian translation of the letter is
preserved in the archives of the Holy Synod of Russia.’

In 1725, Sylvester wrote a letter to the Empress Catherine I and other Russian
officials,® asking for the renewal of the charter granted to the Patriarch Makarios
III by Tsar Alexei I Mikhailovich (1645-1676). The original charter was lost in the
times of Patriarch Kyrillos V ibn al-Za‘lm, as mentioned in Sylvester’s letter written
to the Russian Holy Synod on September 29, 1725, which survives in a Russian
translation."*

As he usually did in his letters, the patriarch mentioned the “attacks of the
Latin schismatics” in his eparchy, the great debts of the Patriarchate, and the desire
to establish schools with capable teachers in Damascus and “Antioch”, to promote
Orthodoxy."? He suggested that a copy of the charter granted to Makarios III was
preserved in the “Holy Registers”. Sylvester designated Metropolitan Arsenios of

8 Papadopoulos-Kerameus, TepogoAvuttikn BifAtobiikn, 1, p. 309, no. 233, on MS 233 Jerusalem,
£.80-82.

9 RGIA, F. 796, Op. 6, D. 328. See Onucarue dokymeHmog u de, vol. V, col. 628-633; Gerd, Petrunina,
Anmuoxutickuil nampuapxam u Poccus, p. 109-111 (Russian translation).

10 Namely, the state chancellor Gavriil Ivanovich Golovkin and Pyotr Andreevich Tolstoy, a mem-
ber of the Supreme Privy Council.

11 Letter of Sylvester to the Russian Holy Synod, September 29, 1725, in RGIA, F. 796, Op. 7, D. 133,
f. 2-4. See Gerd, Petrunina, AHmuoxuiickuil nampuapxam u Poccus, p. 112-114 (Russian translation).
12 Thearchival material related to Sylvester’sletter is in the Archive of Foreign Policy of the Russian
Empire (AVPRI), F. 52, Op. 1, 1726, no. 5. See N. P. Chesnokova, “)KasoBaHHbIe IpaMOTHI TpedeCcKUM
vepapxaM B KOHTeKCTe KOH(ecCHOHaJIbHO-TIOJUTUYEeCKUX CBsI3ed Poccuu M IIpaBOCJIaBHOTO
Bocroka B XVIII B.”, Kanmepesckue umeHus, t. 17, Moscow, 2019, p. 195. More archival material
most likely related to the same letter is preserved in RGIA, F. 796, Op. 6, D. 328 (documents dated
October 15-October 22, 1725). See https://fgurgia.ru/object/5810507.



164 —— Sylvester and Russia

Thebais as his representative in Russia.® Arsenios was still in Saint Petersburg on
June 13, 1726, when he wrote a letter to patriarch Chrysanthos of Jerusalem, whom
he most likely also represented in Moscow."*

The charters mentioned in Sylvester’s letter were not found at the time."® They
did exist, however, but drafts of them were discovered only in the early 20™ cen-
tury.'® The charters were issued by the Tsar Alexei Mikhailovich in 1656 for the
Patriarchate of Antioch and the monasteries of the Nativity of the Theotokos in
Saydnaya and Saint George al-Humayra’ (Dayr Mar Jirjis al-Humayra’). The content
was similar for both monasteries, so there is only one draft. However, the charters
did not contain any indication of the exact amount of the financial aid.

A similar letter was addressed by Sylvester to the Holy Synod in Moscow on
September 29, 1725, from “Antioch”.'” As known from other sources, Sylvester
reached Aleppo on November 9 (Gregorian calendar),'® therefore, “Antioch” meant
“Aleppo”, or more generally the province of Antioch. Alternatively, as Antioch
(Antakya) itself was part of the jurisdiction granted by his berat of appointment, a

13 Chesnokova, “)KasoBaHHBIe TPaMOThI TpedecKuM uepapxam”, p. 196-197. Thebais was a me-
tropolis attached to the Patriarchate of Alexandria.

14 Archim. Ch. A. Papadopoulos, “Addenda et corrigenda meptl tov Znavtwvy”, EKKANOLaoTikog
dapog, 2,1909, vol. 4, no. 23, p. 433. Metropolitan Arsenios of Thebais was in Russia since 1717. See
Gerd, Petrunina, Anmuoxuiickuii nampuapxam u Poccus, p. 114, n. 55.

15 See the order (yka3) of Empress Anna Ioannovna dated December 3, 1731, for research in the
archives of the documents granted to the patriarch of Antioch: RGIA, F. 796, Op. 12, D. 434, {. 5r-5v;
see Gerd, Petrunina, AHmuoxuiickuil nampuapxam u Poccus, p. 118-119, no. 9. As a result of this
search, only one document issued for Patriarch Paisios of Alexandria was found: RGIA, F. 796,
Op. 12, D. 434, f. 17-18; cf. Gerd, Petrunina, AHmuoxuiickuii nampuapxam u Poccus, p. 122-123, no.
11. For further research in the Russian archives in 1732 for the old charters granted by the tzar
Alexei Mikhailovich to the patriarch of Antioch, see also RGIA, F. 796, Op. 12, D. 434, f. 19-22v; cf.
Gerd, Petrunina, Awmuoxuiickuii nampuapxam u Poccus, p. 123125, no. 12.

16 The drafts are published in Chesnokova, “)KajoBaHHBIe IpaMOThHI I'peuyecKUM Hepapxam”,
p. 205-210. See also N. P. Chesnokova, XpucmuaHnckuii Bocmok u Poccusi: noaumu4eckoe u Kyasmyp-
Hoe 83aumodeticmaue 8 cepeduHe XVII gexa (IIo dokymermam Poccuticko2o 20cy0apcmeeHH020 ap-
Xuea dpeeHux akmos), Moscow, 2011, p. 108.

17 RGIA, F. 796, Op. 7, D. 133, f. 2-4 (protocol of February 11, 1726). See Gerd, “Russian Sacred
Objects”, p. 235, n. 2; OnucaHue O0OKyMeHMO8 U Oesa, XpaHauwuxcs 8 apxuee Cesameiiulezo
npasumenbcmeyrouiezo cuHooa, vol. VI, 1726, Saint Petersburg, 1883, col. CXIX-CXXII; Chesnokova,
“)KasioBaHHBIe TPaMOTHI TpedecKUM HepapxaM”, p. 196 (AVPRI, F. 52, Op. 1, 1726 ., Ne 5, {. 6.). For
other archival material most likely related to the same letter see RGIA, F. 796, Op. 7, D. 133 (docu-
ments dated February 9-April 30, 1726). See https://fgurgia.ru/object/5810517. A letter of Sylvester
to the Russian Holy Synod, September 29, 1725, survives in RGIA, F. 796, Op. 7, D. 133, . 2-4, cf. Gerd,
Petrunina, AHmuoxuiickuil nampuapxam u Poccus, p. 112-114 (Russian translation).

18 Rabbath, Documents inédits, vol. 1, p. 586.
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patriarchal residence in this city might be considered. Presumably, the letter was
written by Sylvester shortly before leaving Constantinople.

In 1726 or 1727,"° in a letter addressed to the Metropolitan Arsenios of Thebais,
Sylvester asked the support of the empress and the Holy Synod of Moscow. He was
informing the metropolitan that he had opened “two schools of Hellenic learning
in Damascus and Aleppo” (“6Vo oyoAela g EAANVIKiiG Taldevoews eig Aapaokov
kal XaAémiov”), he had hired professors and accepted students. From this it follows
that the students were provided with some sort of scholarship. Sylvester also
wrote about the considerable amounts of money spent, leading to a debt of over
80 “purses”.*

The Russian policy of granting financial aid changed in the 1730s, during the
reign of Empress Anna Ioannovna (1730-1740),>" possibly due to the great number
of requests not only from the Orthodox Patriarchates, but also from monasteries in
the Ottoman Empire. The aid was centralized, and a certain sum was fixed for every
kind of institution. Collecting alms on Russian territory was prohibited, except with
the approval of the Holy Synod. There were small sums of money, 100 rubles for the
Patriarchates and 35 rubles annually for a long list of monasteries, to be collected
from Moscow every five years by an appointed representative. The expenses for
these representatives’ stay in Russia were covered by the state.”

In June 1731, Patriarch Sylvester of Antioch wrote another letter to Empress
Anna Ioannovna.?® It was followed in the same month by a letter to the Holy Synod
of Russia.”* In these letters, the patriarch asked for help for the school established in
Tripoli “in Syria”. At the time, Sylvester’s representatives in Russia were archiman-
drite Athanasios and the logothetes Spandonis. The delegation of four (Athanasios,
Spandonis, a servant, and a translator) arrived at the Holy Synod, presumably in

19 RGIA, F. 796, Op. 8, D. 84, letter of Sylvester, possibly dated March 7, 1727. See https://fgurgia.ru/
object/5760849.

20 Letter of Sylvester to Metropolitan Arsenios of Thebais, May 2, 1726, in RGIA, F. 796, Op. 8,
D. 84, f. 1-2v; cf. Gerd, Petrunina, Avmuoxuiickuil nampuapxam u Poccus, p. 114-115 (Greek text),
p. 115-115 (Russian translation), no. 7.

21 Gerd, “Russian Sacred Objects”, p. 227.

22 Gerd, “Russian Sacred Objects”, p. 228.

23 Letter of Sylvester to Empress Anna Ioannovna, June 1731, Constantinople, in RGIA, F. 796, Op. 12,
D. 434, f. 7r-12v; cf. Gerd, Petrunina, Anmuoxuiickuii nampuapxam u Poccus, p. 119-122 (Russian
translation), no. 10. See also Gerd, “Russian Sacred Objects”, p. 235, n. 2. For other archival material
most likely related to the same letter, see RGIA, F. 796, Op. 12, D. 434 (documents dated November 12,
1731, to October 11, 1734). See https://fgurgia.ru/object/5810551.

24 Letter of Sylvester to the Holy Synod of Russia, June 1731, Constantinople, in RGIA, F. 796, Op. 12,
D. 434, f. 1r-3v; cf. Gerd, Petrunina, AHmuoxuiickuii nampuapxam u Poccus, p. 116-118 (Russian
translation), no. 8.
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Saint Petersburg, in November 1731, and in Moscow in January the next year. They
were provided for their expenses during their stay in Russia and the return jour-
ney.”® The state bureaucracy was moving slowly, and in the meantime archiman-
drite Athanasios asked for permission to officiate holy services during his stay in
Moscow, a permission that he was seemingly granted.?®

From Russian archival documents it results that Sylvester of Antioch received
at some point in 1732 from the resident Nepliuev in Constantinople the amount of
1,000 rubles in order to cover his expenses. Sylvester’s representative Kritias acted
as a mediator.”’

In another letter sent to the Russian Holy Synod on August 1, 1733, Patriarch
Sylvester asked for the renewal of the charters for the support granted to the
Patriarchate and for the monastery of Saydnaya, a foundation of the emperor
Justinian I, which received a separate charter,”® seemingly, in the times of Patriarch
Joachim.? In this letter, the patriarch mentions that in May 1732 he sent archi-
mandrite Athanasios with letters asking the empress to grant a new charter to the
Patriarchate. Sylvester also refers to the attacks of the “pagan and corrupted” Arabs.
In the event the archimandrite Athanasios left Russia, the patriarch appointed as
his representative the hierodiakonos Gennadios, the metropolitan of Thebais.*® The
letter mentions also as sending place “Antioch”, in this case, most likely, Damascus.*"
The reason for mentioning “Antioch” as the place of expedition was perhaps the
intention not to raise suspicions with the Russians, who expected a letter from the

25 Gerd, Petrunina, Anmuoxuiickuii nampuapxam u Poccus, p. 125-127.

26 Gerd, Petrunina, Anmuoxuiickuti nampuapxam u Poccus, p. 130-131.

27 Gerd, Petrunina, AHmuoxutickuil nampuapxam u Poccus, p. 132.

28 Letter of Sylvester to the Holy Synod of Russia, August 1, 1733, Antioch, in RGIA, F. 796, Op. 15,
D.427, f. 3r—6v. See Gerd, Petrunina, Awmuoxuiickuil nampuapxam u Poccus, p. 134-135 (Greek text),
p- 135-137 (Russian translation), no. 26.

29 Probably Joachim VI (1593-1604) and not Joachim V (1581-1592), because a letter of the first to
the Tsar Feodor Ivanovich, dated 7102 (1594), is preserved in the Russian archives. See Onucarue
JOKYMeHMOo8 U del, XpaHawuxcs 6 apxuge Cesametiwe20 npagumenscmeyrouie2o cuHooa, vol. XIV.
1734, Saint Petersburg, 1910, col. 660—662; cf. Gerd, Petrunina, Anmuoxuiickuii nampuapxam u
Poccus, p. 137.

30 Archival documents mention the arrival in 1734 in Saint Petersburg of archimandrite
Athanasios, the envoy of Patriarch Sylvester of Antioch, archdeacon Makarios, envoy of patriarch
Kosmas of Alexandria, and hierodiakonos Gennadios, envoy of Arsenios, metropolitan of Thebais.
See RGIA, F. 796, Op. 15, D. 50 (documents dated February 6 to July 12, 1734). See https://fgurgia.ru/
object/2485539544.

31 RGIA, F. 796, Op. 15, D. 27, f. 3-4. See Gerd, “Russian Sacred Objects”, p. 235, n. 2; OnucaHue
dokymeHmos u den, vol. X1V, col. 659-660.
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patriarch of Antioch sent from this particular location. In general terms, Antioch
was understood as “the Patriarchate of Antioch”.

In 1735, an order was issued to release five hundred rubles from the treasury
every five years for the Patriarchate of Antioch. The amount could be collected by
a clergyman accompanied by a servant. If they travelled through Kyiv, they would
also receive transportation and an allowance for food. The payment method was to
be chosen by the patriarch and included the possibility of issuing a bill of change,
or a payment via English or Dutch merchants.*?

In April 1744, while he was in Adrianople on his way to Bucharest, Sylvester
appointed Hatzi Spandonis as his representative to collect the financial aid from
Russia. From the letter that indicates this appointment, it results that the period for
receiving the aid was drawing near the end (probably, a second expected payment,
as the five years period was set in 1735). As Spandonis was already in Moscow at
the time, Sylvester sent letters to the Russian resident in Constantinople to certify
that Spandonis was entitled to receive the aid.* Patriarch Sylvester’s letters of 1744
survive in translation in Russian archives.*

On December 25, 1744, while he was in Iasi (Moldavia), Patriarch Sylvester
wrote to the empress Elizaveta (Elisabeth) Petrovna, asking for financial aid for
the Arabic press in Iasi, but the request was seemingly denied.** The document is
significant, as it shows that Sylvester had to rely in his printing activity mainly on
the support provided by the prince John Mavrokordatos of Moldavia.

Another letter written on the same day, preserved in Russian archives, pro-
vides certain details unknown from other sources.*® At first, Sylvester presents
the recent pleas for Russian help that he had made starting with 1731, when he

32 Chesnokova, “)KanmoBaHHBIE TPaMOTEI TPe9eCKUM Hepapxam”, p. 198.

33 Letter of Patriarch Sylvester, then in Adrianople, to Vasily Barsky, in Constantinople, April 6,
1744. See Barsukov (ed.), CmparHcmeosarus Bacuawvs Ipucoposuua-bapckozo, vol. 4, p. 56-59 (Greek
text and Russian translation).

34 RGIA, E. 796, Op. 25, D. 355 (July 6 to November 5, 1744). The figues represent most likely the date
when the letter was written and the date when it was received or translated. See https://fgurgia.ru/
object/2429895285.

35 L. Gerd, “Russia and the Melkites of Syria: Attempts at Reconverting into Orthodoxy in the
1850-s and 1860-s”, Scrinium, 17, 2021, p. 137, n. 11. See RGIA, F. 796, Op. 26, D. 159, f. 1-2. See also the
entire file RGIA, F. 796, Op. 26, D. 159 (documents between May 1-December 19, 1745).

36 Letter of Sylvester to the Holy Synod of Russia, December 25, 1744, Iasi, in RGIA, F. 796, Op. 26,
D. 159, f. 1, 2, 9-12. See Gerd, Petrunina, AHmuoxutickuil nampuapxam u Poccus, p. 137-139 (Greek
text), p. 139-140 (Russian translation), no. 28. The date in the edition (December 25, 1745) is obvi-
ously mistaken, since Sylvester was already in Constantinople at the time. The most compelling
evidence is the fact that the Russian translation was registered with the date May 1, 1745, i.e., before
the supposed date of the letter.
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had sent archimandrite Athanasios from Constantinople to the Empress Anna
Ioannovna and the Holy Synod. In May 1736, the empress granted an annual
amount of 100 rubles to the Patriarchate of Antioch, to be collected every five
years by an archimandrite. Athanasios left Russia in 1734 and destroyed the doc-
uments attesting to the Russian help, “for fear of the governing pagans” (“6éel
OV Kpatobvtwv €Bvik®v”). He died during this journey. Apparently, the finan-
cial aid was no longer collected afterwards because of the long, dangerous, and
expensive voyage it would have required and the incursions and invasions of the
foreign powers that took place.

In another letter written in 1744 from Iasi, Sylvester addressed Alexei
Veshnyakov, the Russian resident in Constantinople. The letter indicates that the
patriarch appointed as his representative (epitropos) in Russia Alexandros (son)
of Andreas (AAé€avSpog AvSpéov) instead of Hatzi Spandonis (son) of Dimitrios.
Alexandros delayed his departure for Russia, and he arrived in Iasi on December
20, 1744. So, the patriarch wrote to the Holy Synod of Russia in November that
the money should be send to “Nizhyn of Ukraine” (“Ni{vav tfig Ovkpaviag”), to
Vouktos kyr Petros (son) of Sterios, and to kyr Samuel (son) of Theodoros. If the
money had not yet been sent at the time Alexandros of Andreas arrived, it was to
be given to him.

The most interesting component of the letter to the Holy Synod is Sylvester’s
information about the Arabic printing press (“tijv Appapwrnv tumoypaiav”)
that he had established in Iasi. The patriarch asked for a double amount of the
grant because of the urgent need “of the above-mentioned Arabic printing press,
which we started with much effort and heavy expenses” (“tfig pn6eiong Apapkiig
Tunoypagiag, 6o petd moArod pbyxbov, kai £€68o0v Baputdang pEdueda”).?’” In
response to this request, the decision was made to grant the annual amount of
100 rubles for the period from 1732 to 1745, but not to award additional money for
the printing press.*® The money was paid to Alexandros of Andreas, along with a
sum for travel expenses. Alexandros was also the representative of a monastery in
Pogoniana in “Macedonia” (Epirus).*®

Another person mentioned in Russian archival documents of this period is a
certain sheikh Nasser of Beirut, who arrived in Saint Petershurg in 1746 carrying
letters of recommendation from the Patriarchs Paisios II of Constantinople, Kosmas I1I
of Alexandria, Sylvester of Antioch, and the Metropolitan I6annikios of Beirut.
Nasser, also presenting himself as Nikon (the Greek form of his name), was part of an

37 Gerd, Petrunina, Anmuoxuiickuii nampuapxam u Poccus, p. 138.
38 Gerd, Petrunina, Anmuoxuiickuii nampuapxam u Poccus, p. 141-143.
39 Gerd, Petrunina, AHmuoxuiickuii nampuapxam u Poccus, p. 143-144.
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important family of his city and was asking permission to obtain alms from Russian
cities, due to his economic situation. Considered a nobleman (uwsixtiy, shlyakhtich),
he was granted permission to collect alms in various cities of the empire.* It is inter-
esting that sheikh Nasser is the same person referred to in a letter of the patriarch
of Alexandria, which was copied in one of Sylvester’s codices.*" It mentions a letter
of Sylvester of Antioch describing Nasser’s situation. The patriarch of Alexandria
refers to the nobleman’s name as “X&y Ndoep, Tov Stepunvevopevov Nikwv ovopatt”
(“sheikh Naser, whose name is translated Nikon”).

In 1760, Patriarch Sylvester wrote again to the Russian Holy Synod, stating that
the document issued in 1735 had burned in the fire of Constantinople in 1756 and,
therefore, it needed to be renewed.** The information is significant, as it shows that
important documents were kept in Constantinople, perhaps by the representative
of the Patriarchate of Antioch in the Ottoman capital.

The answer to Sylvester’s letter could be a document issued by the Russian
Holy Synod on April 7, 1763, mentioning a yearly donation of 100 rubles for the
Patriarchate of Antioch. The document was seen by Porfiril Uspenskii in Damascus
in 1843.* It was presumably destroyed in the incidents of 1860, which also damaged
the patriarchal library.

Further research in Russian archives may procure other results on the topic
of the patriarch’s relations with Russia and could even lead to the discovery of
Sylvester’s original letters, many of them never published.

One of the manuscripts used by Sylvester as a personal and official register
also offers interesting information about the patriarch’s relations with Russia.**
The beginning of a letter addressed to Alexei Veshnyakov, the Russian resident
in Constantinople,*® proves that they were in correspondence in the period
1742-1745.%°

40 See the documents related to Nasser in Gerd, Petrunina, Anmuoxuiickuii nampuapxam u
Poccus, p. 145-148.

41 MS 210 Harisa, f. 4r.

42 Chesnokova, “)KanmoBaHHBIE TPaMOTHI Tpe4ecKUM Hepapxam”, p. 198.

43 Uspenskil, Bocmoxk Xpucmuarckuit, p. 120.

44 MS 210 Harisa.

45 Alexei Andreevich Veshnyakov was a diplomatic representative in Constantinople in 1734-1739
and from 1741 on, then he was appointed ambassador, a position he held from May 1742 to June 1745.
For his biography, see http://www.rusdiplomats.narod.ru/veshnyakov-aa.html; M. V. Amelicheva,
The Russian residency in Constantinople, 1700-1774. Russian-Ottoman diplomatic encounters,
unpublished PhD dissertation, Washington, DC, 2016, p. 123-127, 146-148. The thesis is accessible
online at https://repository.library.georgetown.edu/bitstream/handle/10822/1041841/Amelicheva_
georgetown_0076D_13417.pdf

46 MS 210 Harisa, f. 8r.
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The most extensive texts on this topic in the same manuscript are four letters
dated March 1750.*” The first is a letter addressed to another Russian resident in
Constantinople, Adrian Ivanovich Nepliuev (1746-1750).*® The letter, of utmost inter-
est for the insight it provides into Sylvester’s thinking, begins by mentioning the
situation of the Orthodox people’s servitude after the conquest of Constantinople.
Weak and burdened by the yoke of slavery, they were also persecuted by the papacy
and the Latins, who took advantage of the situation. They corrupted the Orthodox
with their learning. By means of bribes, they separated the throne of Antioch from
the eparchies and expelled the Orthodox metropolitans, to replace them with
Latin ones. They succeeded twice in severing Aleppo from the throne of Antioch.
Nevertheless, Patriarch Sylvester restored Aleppo to the throne of Antioch with the
ecumenical patriarch’s help, as reflected in the imperial decisions. To counter the
attacks of the papists, he had to borrow 50 “purses” of aspra.

Another issue that Sylvester brought to the ambassador’s attention was the
trouble stirred by a certain “Tzortzos, son of Aite”, a dragoman of the English mer-
chants in Aleppo.*® He was an “Arab by nation” and used to belong to the Eastern
Church, and then he became a Latinophron and started attacking the Orthodox. His
position granted him influence and power with “the English nation” (“vat{Léve t®v
AyyAwv”). Therefore, the patriarch asked Nepliuev to talk to the English ambas-
sador® to remove him from the position of dragoman and appoint someone else
from the Orthodox Rhomaioi, as among them there were people better suited than
Tzorzos for the position of dragoman.

This rather long letter mentions one of the achievements Sylvester was proud
of, the printing of books in the Arabic language. The recently printed books con-
tained “the Orthodox confession and the customs and laws of the true ecclesias-
tic thinking”. They brought light to the Orthodox, helping them learn the truth.
The patriarch also narrates how he appointed a new metropolitan for Aleppo, a

47 MS 210 Harisa, f. 113v-115r.

48 For Nepliuev, see A. Polovtsov (ed.), Pycckuil buozpaguueckuii caoeapb, vol. 20, Saint Petershurg,
1914, p. 227-229; http://www.rusdiplomats.narod.ru/nepluev-ai.html; Amelicheva, The Russian
Residency in Constantinople, p. 113-118, 146-148.

49 Most likely, the dragoman of the English consulate in Aleppo, as the letter indicates that it was
an official position. Tzortzos (T{optCocg) renders the Arabic name (> > (Jirjis). This was Jirjis
Aida or George Aidé, first dragoman of the English consulate in Aleppo from 1747 to 1778. See
B. Lewis (ed.), A Middle East Mosaic. Fragments of Life, Letters and History, New York, 2007, p. 151;
M. H. van den Boogert, The Capitulations and the Ottoman Legal System. Qadis, Consuls and Beratlis
in the 18" Century, Leiden/Boston, 2020, p. 139-140.

50 At the time, Sir James Porter (ambassador between 1747 and 1762), known to have had good
relations with Adrian Ivanovich Nepliuev.
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wise person who mastered Arabic and Greek, but who was prevented from acting
because of Tzortzos.

Finally, Sylvester asked Nepliuev to convey his request for the empress’s help
to pay the great debts of the patriarchal Throne. He stated that he had sent archi-
mandrite Ignatios to Russia and asked the ambassador to write to the empress
accordingly.®*

Three other letters were written at about the same time, in March 1750, each
with its own particularities but with a common theme, namely the great debt
of the Patriarchate and a request for financial aid. The first letter is addressed
to empress Elizaveta (Elizabeth) Petrovna (1741-1762),5% the second to Simon,
archbishop of Pskov (IT.okoBia), president of the Holy Synod of Russia,*® and the
third to Alexei Petrovich Bestuzhev-Riumin, first chancellor and minister of the
Russian Empire (1744-1758).>*

An undated letter of Patriarch Sylvester to the Russian Holy Synod about the
problems in Aleppo, the protosynkellos “kyr Ignatios” appointed as representa-
tive of the patriarch, and a request for financial help, seems to belong to the same
period.*® These letters are an important source for the patriarch’s familiarity with
Russian culture and customs, as well as for his intentions.

Apparently, Sylvester’s appeals for financial aid in 1750 bore some fruit. His
representative, the archimandrite Ignatios, received from the Russian authorities
the aid for the period 1745-1753 and an additional sum of 3,000 rubles because of
the letter written by Sylvester to the Empress Elizaveta Petrovna.*®

In 1765, the archimandrite Anthimos, Sylvester’s envoy, received the aid due for
the period 1753-1761 but failed to secure the grant for another five years in advance.

51 Letter of Sylvester of Antioch to Adrian Nepliuev, March 12, 1750 (Constantinople), in MS 210
Harisa, f. 113v-115r.

52 MS 210 Harisa, f. 115r-117v.

53 MS 210 Harisa, f. 117v-118v. However, sources mention that between 1745 and 1753 Archbishop
Stephan of Novgorod was president of the Synod. Simon Todorsky was bishop (from 1745) and then
archbishop of Pskov, Izborsk and Narva (1748-1754). He was a polyglot (he also knew Greek) and a
respected figure at the imperial court. It appears that Sylvester was well informed when he decid-
ed to write to him. For Simon of Pskov, see A. Polovtsov (ed.), Pycckuil 6uoepaguneckuii cao8aps,
vol. 18, Saint Petersburg, 1904, p. 498.

54 MS 210 Harisa, f. 118v-119v.

55 MS 210 Harisa, f. 130r-130v.

56 Panchenko, BaudxcHesocmouHoe npagocaasue nod OCMAHCKUM e8aadvluecmeom, p. 417,
Panchenko, Arab Orthodox Christians under the Ottomans, p. 359.
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He succeeded, however, in obtaining another 1,000 rubles from the Russian Holy
Synod for paying the debts of the Patriarchate.®’

Patriarch Sylvester of Antioch requested again, in July 1765, that the allowance
for five years be handed to Hatzi Nikolaos Angelos, a Greek merchant. Apparently,
this aid was not paid after all. Requests and emissaries were also sent by later patri-
archs of Antioch, Philemon and Daniel.®® 0Oddly enough, for several decades, the
sums from Russia in aid to the Patriarchate of Antioch were no longer provided.*
The explanation of this situation might be the international situation, especially the
wars between the Russian Empire and the Sublime Porte. Travels became more dif-
ficult and any relations with an enemy power could be dangerous for the Ottoman
subjects.®

57 Decree of February 28, 1763; see Panchenko, bsiudcHegocmouHoe npagocaague noo 0CMAaHCKUM
8aadviuecmeom, p. 417.

58 Gerd, Petrunina, Anmuoxuiickuii nampuapxam u Poccus, p. 148-151.

59 Thenextpaymentwasmadein1800 for the period since 1761. See Panchenko, bauscHesocmouroe
npasocaasue nod OCMAHCKUM 81a0blHecmeom, p. 417.

60 See for example Makraios, “Yrmouviuata ékkAnolaotikiig totopiag”, p. 230-231: the participa-
tion of the Russian representative in Constantinople to a religious festival was considered as sus-
pect. The same source mentions the persecutions of the Orthodox in the Ottoman Empire during
the military conflicts with Russia.
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15.1 Athanasios Dabbas’s Printing Press in Aleppo.
The English Connection

As a prolific translator and writer; Athanasios Dabbas had a special interest in
books. He was the first who succeeded in printing Arabic books for the Byzantine-
rite Christians, first in Wallachia (1701-1702) and then in Aleppo (1706-1711). The
number of titles published, two in Wallachia and ten in Aleppo, was important,
considering the short period the press functioned, and the limited resources
Athanasios had at his disposal. The print run of the books (as witnessed by the
surviving copies), especially for those printed in Wallachia, seems to have been
quite large. The printing activity in Wallachia and the onset of that of Aleppo were
financed by Constantine Brancoveanu, the prince of Wallachia. He issued an offi-
cial document (chrysoboullos) granting an annual allowance for book-printing in
the Patriarchate of Antioch."

Later, Athanasios turned for help to the Cossacks’ lands, obtaining the support
of the hetmans Ivan Mazepa and Danylo Apostol for binding the remaining sheet
blocks in his printing press. As a result, their coats of arms appear on the very few
copies of the Gospel printed in Aleppo by Dabbas in 1706 and bound in 1708 with
their assistance, in two versions.” The copies published during the first print run of
the same book display Constantine Brancoveanu’s coat of arms. This proves that the
patriarch secured financial support for his printing activity from multiple sources.

At about the same time, during the early years of printing Arabic books in
Aleppo, Dabbas wrote a letter to the Russian Tsar Peter the Great. In the letter; an
invaluable source on the (then former) patriarch’s ideas about his printing activity,
he asks the Russian monarch for assistance in pursuing it. As we mentioned above,
he also sent Tsar Peter some of the Arabic books he had printed (most likely from
the Aleppo press).? It is not clear whether the Russians offered their support, and

1 Brancoveanu’s chrysoboullos, renewed by two of his successors (Stephanos Kantakouzénos and
Nicholas Mavrokordatos), was mentioned in a later document issued by prince Mihail Rakovitzas
in 1731, during the patriarchate of Sylvester of Antioch; see MS 210 Harisa, f. 21r-21v.

2 Feodorov, Arabic Printing for the Christians, p. 271-274.

3 The original letter, with Athanasios’s autograph signature and his seal, is preserved in the
Russian archives. The letter was published by Tchentsova, “Les documents grecs du XVII® siecle:
pieces authentiques et pieces fausses. 47, p. 173-195. See also V. Tchentsova, “La correspondance
du patriarche d’Antioche Athanase IV Dabbas avec la cour russe: a propos de I'imprimerie arabe
d’Alep”, Travaux du Symposium international “Le livre. La Roumanie. L’Europe”. Troisiéme édition.
20-24 septembre 2010, 1, Bucharest, 2011, p. 46-58. A little-known copy of the letter is preserved at the

3 Open Access. © 2024 the author(s), published by De Gruyter. [ IXZU=0Tl This work is licensed under the
Creative Commons Attribution-NonCommercial-NoDerivatives 4.0 International License.
https://doi.org/10.1515/9783110988420-015
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if so, if it was enough to ensure the continuation of the printing press. Although
Dabbas was the initiator and the manager of the Aleppo press, some of the books
mention on their title page the name of the patriarch of Antioch of the time, Kyrillos
V ibn al-Za‘Im, who supported Dabbas in this project.

Athanasios printed another book in collaboration with the Patriarch
Chrysanthos of Jerusalem, who financed the edition and wrote a foreword in
Greek.* The book contains one sermon by Saint John Chrysostom and sixty-six
sermons by Athanasios of Jerusalem. The author, Patriarch Athanasios of Jerusalem,
was either Athanasios II (before 1235-1244) or Athanasios IV (15" century).

After 1711, the printing activity in Aleppo ended. In the chrysoboullos of
1731, mention is made of an earlier document issued by the prince Stephanos
Kantakouzénos. It contains a reference to the impossibility of continuing to print
Arabic books and stipulated that the annual financial support from Wallachia
should be used for copying books in manuscript form. No sources have been found
that explain why Athanasios stopped printing books in the Aleppo press. Perhaps
his editorial program was complete, the printing material was worn out, or there
was some opposition to the idea of printing Arabic books locally. A few suppositions
can be formulated, but the lack of sources does not allow exploring the question
further.

However, Athanasios Dabbas did not abandon the idea of having Arabic books
printed for the Antiochian Christians. There are strong indications that he turned
elsewhere to achieve this objective. New opportunities arose when he resumed his
patriarchal office in 1720. The English Society for Promoting Christian Knowledge
(SPCK) was eager to help. Athanasios’s efforts to print were known in London:

The present patriarch at Aleppo (a person never to be named without honour), endeavouring
to relieve, as much as in him lay, these necessities of his people, did formerly procure a prin-
ting press from Europe, which he erected in his own house, and began to print copies of their
Liturgy. But it soon appeared that this was a work of too much expence and burthen, even for
the magnanimity of this extraordinary person to support it; insomuch that he was forced to

Monastery of Saint Catherine, Mount Sinai, in MS 1605 (530/531), f. 201v—203v. See Beneshevich (ed.),
OnucaHue epeveckux pykonuceti, 1, p. 421.

4 Feodorov, Arabic Printing for the Christians, p. 276-277. Besides the four copies mentioned
in the above book, a complete copy is preserved in the library of the Séminaire Sainte-Anne in
Jerusalem (shelfmark MS 1.55), and another incomplete one, missing the first unnumbered 23 pages
(the title page and the Arabic and Greek forewords), is in the library of the Ordre Basilien Alepin in
Sarba (Juniya) (shelfmark Codex 341bis).
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desist from that undertaking. And as the press has lain still for some years; so it does not seem
to me ever likely to be set on work again.’

The SPCK was involved in the printing of an Arabic Psalter and a New Testament.®
A pamphlet was issued in two editions to promote the idea that such books were
necessary for the Arabic-speaking Christians (An extract of several letters relating
to the great charity and usefulness of printing the New Testament and Psalter in the
Arabick Language, 1721 and 1725). The patriarch of Antioch’s involvement in the
project is almost certain.” Most likely, he provided the Arabic manuscripts to be
used for printing the two books. A 1721 letter of Henry Newman to Charles, Viscount
Townshend, contains “a reminder of the promise of the King’s support of £500 for
the work of the Society for Promoting Christian Knowledge, particularly for the
Patriarch of Antioch”. The same letter contains information on the manuscripts of
the Psalter and New Testament ready for printing and distribution. There is also “a
copy in Arabic of the letter to be distributed together with free copies of the Psalter
and New Testament to poor Christians in Arabia, Syria, and Palestine, etc.”.® The
sovereign’s support for the project is also mentioned in a letter addressed by the
SPCK to George Iin 1724.°

The editions were supervised by Salomon Negri (Sulayman ibn Ya‘qtb)."® The
books were printed in London in 1725 and 1727, respectively, and the print runs

5 Letter of Reverend Dr. Samuel Lisle to the secretary of the SPCK, May 26, 1720, in An extract of
several letters relating to the great charity and usefulness of printing the New Testament and Psalter
in the Arabick Language, London, 1725 (1* ed., London, 1721), p. 14-16 (the passage is on p. 16; the
original orthography was respected).

6 P. Manstetten, “...for the Benefit of the poor Christians of the Eastern Nations...” — Printing
the Psalter and New Testament in Arabic in Eighteenth-Century London”, at https://biblia-arabica.
com/for-the-benefit-of-the-poor-christians-of-the-eastern-nations-printing-the-psalter-and-new-
testament-in-arabic-in-eighteenth-century-london; Héaberlein, Manstetten, “The Translation
Policies”, p. 316-327. For Arabic printing in England, see G. Roper, “Arabic Printing and Publishing
in England before 1820”, BRISMES Bulletin, 12, 1985, p. 12-32, online at http://www.ghazali.org/
articles/bsmes-12-1-85-gr.pdf.

7 Haberlein, Manstetten, “The Translation Policies”, p. 317-318.

8 Letter of Henry Newman to Charles, Viscount Townshend, July 12, 1721, Middle Temple, The
National Archives, Kew, MS SP 35/27/77, f. 281-284. See https://discovery.nationalarchives.gov.uk/
details/r/C17213708.

9 Letter from the SPCK to King George I, May 13, 1724, The National Archives, Kew, MS SP 35/49/55B,
f. 134-135. https://discovery.nationalarchives.gov.uk/details/r/C17213991. For the king’s involvement,
see also Haberlein, Manstetten, “The Translation Policies”, p. 318.

10 For Salomon Negri, see J.-P. Ghobrial, “The Life and Hard Times of Salomon Negri. An Arab
Teacher in Early Modern Europe”, in J. Loop, A. Hamilton, C. Burnett (eds.), The Teaching and
Learning of Arabic in Early Modern Europe, Leiden/Boston, 2017, p. 310-331; P. Manstetten,
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were impressive: 6,250 copies for the Arabic Psalter and 10,000 for the Arabic New
Testament."" According to a pamphlet published in London on May 26, 1725, there
were already “6,250 Psalters printed from a copy, sent from Aleppo, as approved by
the Patriarch of Antioch; of which 2,025 were bound, and sent by the last Turkey
fleet to Scanderoon”.*?

The intention was for the books to be published without any preface or rec-
ommendation, to avoid the readers’ suspicions and to secure a broader distribu-
tion."® A book printed in a Protestant country could be considered suspect both by
Orthodox and by Catholics.

The plan was that the books be shipped to the Levant with the help of English
merchants. Rowland Sherman, based in Aleppo, was especially interested in achiev-
ing this goal. His relations with the Patriarchate of Antioch have already featured
in an earlier chapter."* In November 1725, when Sylvester was in Aleppo, Sherman
mentioned in a letter to the secretary of the SPCK Henry Newman that he had sent
the patriarch 1,500 Psalters and had shared the plans of the SPCK with him.*®

Both the London Psalter and the London New Testament were printed during
Sylvester’s patriarchate, and he must at least have been aware of their distribution.
Dabbas would likely have wished for Patriarch Sylvester to be directly involved in
it, but the known sources do not shed any light on this matter.

Another printing project of Athanasios Dabbas would have been even more
controversial if widely known at the time. In parallel, or even before plans were
made for Arabic books to be published in London, the patriarch of Antioch trans-
lated from Greek into Arabic Ilias Miniatis’s Rock of Offence (IIé¢tpa okavédAov).

“Kultureller Vermittler, homme de lettres, Vagabund? Zur Selbstdarstellung arabischer Christen
in Europa am Beispiel Salomon Negris (1665-1727)”, in R. Toepfer, P. Burschel, ]. Wesche (eds.),
Ubersetzen in der Friihen Neuzeit. Konzepte und Methoden/Concepts and Practices of Translation
in the Early Modern Period, Stuttgart, 2021, p. 427-453; P. Manstetten, “Solomon Negri. The
Self-Fashioning of an Arab Christian in Early Modern Europe”, in C. Zwierlein (ed.), The Power of
the Dispersed: Early Modern Global Travelers beyond Integration, Leiden/Boston, 2022, p. 240-284;
Heyberger, Middle Eastern and European Christianity, p. 66, 143.

11 Manstetten, “...for the Benefit of the poor Christians of the Eastern Nations...”.

12 An extract of several letters, p. 30.

13 An extract of several letters, p. 17: “without any manner of Preface or recommendation: which
last circumstance is necessary for its being received readily by the Christians of the East”.

14 See Ch.9.3.

15 Mills, A Commerce of Knowledge, p. 241. For the number of Psalters and New Testaments sent
in the Levant, see G. Roper, “The Vienna Arabic Psalter of 1792 and the Role of Typography in
European-Arab Relations in the 18" Century and Earlier”, in J. Frimmel, M. Wogerbauer (eds.),
Kommunikation und Information im 18. Jahrhundert. Das Beispiel der Habsburgermonarchie,
Wiesbaden, 2009, p. 79.
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Miniatis’s work was a polemical treatise against the innovations of the Roman
Catholic Church, from an Orthodox perspective. It was first published in the origi-
nal Greek version in Leipzig in 1718."° Other editions followed, some of which were
bilingual, Greek and Latin. The treatise thus found readers not only in Greek speak-
ing areas but also in Western Europe.'” Dabbas’s Arabic translation of this work
was finished in 1721 in Aleppo and the manuscript was prepared for printing.'®
Although sources do not provide many details, they do shed light on some aspects.
The patriarch of Antioch, presumably Athanasios III and not Sylvester, paid for
the edition. The book was eventually published in England, but in Oxford, not in
London, as some researchers believed. There, the process of editing the manuscript
sent from Aleppo and preparing it for printing was supervised by one of the leading
Arabic scholars of the time, John Gagnier."

For the Arabic speaking Christians in the Ottoman Empire, it was acceptable
to have books printed in England or other Western countries, but there were
also considerations which obstructed this solution, for example, the distance. In
addition, books printed anywhere in the West, especially in a Protestant country,
would have been suspected of containing dogmatic errors. The fact is illustrated
by the absence of any indication of the place or the date of printing in the book of
Ilias Miniatis published in Oxford in 1726. The book was a faithfully reproduced
manuscript, including the date and place of the translator’s foreword (patriarch
Athanasios Dabbas, dated 1721 in Aleppo). The absence of the date and place of
publication was not motivated by an intention to deceive the readers. It was simply
omitted, as in the case of the two books mentioned previously, to enable its dis-
tribution in the Arabic-speaking world. However, the absence of this information
confounded many modern researchers. They attributed the edition to the SPCK in
London, where the Psalter and the New Testament were published in 1725 and 1728,
and they considered the year of the translation, mentioned in the foreword, as the
year of printing. The edition supervisor, John Gagnier, perhaps aware of the impli-
cations of the absence of the place and year of publication, added manuscript notes

16 E. Meniates, [Iétpa okavSdAov, fjtot Stacdpnats tijs apyijc kai aitiag 00 ayiouarog t@v §vo
ExkAnat@v AvatoAikiic kal AVTIKiG [eTa T@V mévte Slapwvovo@v Stapopdv, Leipzig, 1718. See
Papadopoulos, EAAnvikn BiBAoypapia, 1, p. 315, no. 4250.

17 After the first edition of 1718, the book was published in 1743 (Leipzig), 1752 (Bratislava), 1760
(Amsterdam), 1762 (London), and 1783 (Vienna). See Papadopoulos, EAAnvikn BipAoypagia, 1,
p. 315.

18 See Graf, GCAL 111, p. 132.

19 John (Jean) Gagnier, a Frenchmen, was deputy and then full Laudian professor at Oxford. See
M. Kilburn, “The Fell Legacy 1686-1755, in S. Eliot, I. Gadd (eds.), The History of Oxford University
Press, Vol. L. Beginnings to 1780, Oxford, 2013, p. 135.
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containing this information on several copies (Fig. 29). The data was confirmed by
modern archival research and sheds new light on this project of Athanasios Dabbas.
The book was thus printed during Sylvester’s patriarchate, and he was most likely
notified when the print run reached the Middle East. As for the content, the new
patriarch would only have approved it. It probably was a useful resource to him in
his polemics with the Latinophrones.

Possible references to the book identified by researchers in sources dating
before 1726 may have been misinterpreted, or they refer to manuscript copies.
Except for John Gagnier’s statement that most of the print run was sent to the
Middle East, there is almost no information about the reception of the book at
the time. There is not much data available on the number of copies of the London
Arabic books that were distributed in the Middle East. There do not seem to be any
copies in libraries in the Levant and the only surviving books have been found
in Western libraries. There are indications that they never left Europe in the 18®*
century but were instead collected as book rarities. A possible explanation for
the lack of surviving copies in the Levant is that the book, because of its intensely
polemical content, had a high risk of being destroyed by the opposite party.

The original manuscript of Dabbas’s translation, as well as a copy of it by John
Gagnier, possibly in preparation for printing, are held today in the Bodleian Library
in Oxford.*® A copy of the printed book in the same library (as well as other copies
elsewhere) has a manuscript note in Latin by John Gagnier himself, providing
information on the date and place of the edition: Oxford, 1726.* Additional archi-
val information confirms Gagnier’s role* and mentions the involvement of Richard
Mayo or Mayow, a fellow of the Pembroke College, as the sponsor of the editing
project.”®

Patriarch Sylvester may have received the print run of the book ordered by
Athanasios III and printed in 1726 in Oxford. A note by Gagnier in the above Oxford
manuscript mentions that most of the copies, with a few exceptions probably
required for Western scholars and libraries, were sent to Aleppo.**

20 A. Nicoll, Bibliothecae Bodleianae Codicum Manuscriptorum Orientalium Catalogi, Part II, Vol. 1.
Arabicos, Oxford, 1821, p. 39-41, no. XXXIX, MS Bodl. 287.

21 The shelfmark of the book is Cambridge University Library $828.d.72.7. See G. Roper, “England
and the printing of texts for Orthodox Christians in Greek and Arabic, 17"-18" centuries”, in Travaux
du Symposium international “Le livre. La Roumanie. L’Europe”. Troisiéme édition. 20-24 septembre
2010, 1, Bucharest, 2011, p. 439.

22 Mills, A Commerce of Knowledge, p. 245.

23 Kilburn, “The Fell Legacy 1686-1755, p. 135.

24 H. Carter, A History of the Oxford University Press, vol. L. To the Year 1780, Oxford, 1975, p. 309;
G. Roper, Arabic Printing in Malta 1825-1845. Its History and its Place in the Development of Print
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The title page of the book mentions the date and place of the translation, as
well as the patriarch’s name and title: “Athanasios, by the grace of God, patriarch
of Antioch and All the East” (G3_rall yilu g (SUaiY) &l plaall et alll das yy ( gansl i),
In the Arabic text, a mistake was made in the word s@’ir, 3\, erroneously printed
L)

Since the book was not printed until 1726, after Sylvester’s election to the patri-
archal Throne, it is possible that the manuscript was sent to England after 1724. An
argument in favor of this could be the fact that Athanasios Dabbas was at times
reluctant to attack the Latins overtly, in his effort to keep the concord among the
various groups.

There were also some Arabic texts printed in England without Athanasios
Dabbas’s involvement, including an Arabic catechism and a Compendium of the
Holy History translated from the Abrégé de I'Histoire Sainte by Jean-Frédéric
Ostervald.”® They were printed around the same time as the Psalter and the New
Testament. Sources also mention a “letter” to be distributed with this Psalter, prob-
ably a pamphlet of unknown content.

The history of Arabic books printed in the West with the aim of distribution in
the East has not yet been surveyed in all its aspects. The same counts for the history
of Arabic books printed in the East, although in this area progress has been made
recently within the TYPARABIC project, of which the present monograph is a part.

15.2 Sylvester and Book Printing

All the books printed on Sylvester of Antioch’s initiative are bibliographical rari-
ties, as the number of surviving copies is extremely limited. In fact, many of them
survive in one or two copies only, sometimes incomplete. The implications of this
issue are visible in the earlier research on these printed books. Many authors relied
on incomplete descriptions found in secondary sources. Major bibliographies,
such as Bibliotheca Arabica, an annotated catalogue published in 1811 in Halle by
Christian Friedrich von Schnurrer (1742-1822), only mentions one of the ten titles
printed by Sylvester of Antioch that are known so far.

Culture in the Arab Middle East, unpublished PhD thesis, Durham, 1988, p. 70-71; Roper, “England
and the printing of texts for Orthodox Christians”, p. 439; G. Roper, “Printed in Europe, Consumed in
Ottoman Lands: European Books in the Middle East, 1514-1842”, in D. Bellingradt, P. Nelles, ]. Salman
(eds.), Books in Motion in Early Modern Europe. Beyond Production, Circulation and Consumption,
London, 2017, p. 267-288.

25 Haberlein, Manstetten, “The Translation Policies”, p. 318.
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Based on the existing data for other titles and on the technical limitations, such
as the degree of wear of the type and plates, we may deduct that the print run for
each book was about several hundred, maximum a thousand copies. Exceptionally,
the book published by Sylvester in Iasi in 1746 mentions a print run of 1,500 copies.
Other factors which might limit print runs, such as the costs or the availability of
paper, are not applicable, considering the support of the ruling princes and the
scale of the printing activity in the Romanian Principalities in the 18™ century.*®

In 1745, while struggling to preserve his position, challenged more strongly
than ever by Kyrillos Tanas, Sylvester succeeded in finding time, energy, and
money to pursue his printing project. When facing the danger of losing the patri-
archal Throne or being put in jail by creditors (as Sylvester mentions in one of
his letters), book-printing would not be a priority for most people, but it was
for Sylvester. In fact, the activity of printing Arabic books which he started in
Moldavia in 1745 seems to have been of paramount importance for the patriarch
of Antioch.

Sylvester’s letters from this period, many of them unknown and unstudied until
recently, shed light on the patriarch’s ideas about printing books for the Orthodox
Arabs. In a letter to Constantine Mavrokordatos, then prince of Wallachia, Sylvester
wrote that he received messages from his eparchy that the Latinophrones had dis-
seminated many books that spread their errors in the region. The measure he took
was to initiate the printing of Orthodox books to raise the level of knowledge of
“that nation in difficulty” (“¢ketvo 10 €€nmopnuévov yévog”) about their faith. The
letter was written most likely in late 1745, after the printing of the Book of the Divine
Liturgies. It offers a rare glimpse into the patriarch’s thinking and his motivation
for the project of printing Arabic books.”” Other letters complete the image, even
if they only contain fragments of information on this topic. The overall image that
can be reconstructed from the sources is that Sylvester of Antioch had a very deter-
mined plan to print books for the Arab Christians.

In the same letter of late 1745, he informs Constantine Mavrokordatos, the
prince of Wallachia, that he sent “his typographers” to Moldavia, where the print-
ing press was located. It is interesting that he presented all this information to him.
It is possible that the two had already discussed the possibility of relocating the

26 Fortheprintingactivitiesin Wallachia and Moldavia in the 18™ century, see Papacostea-Danielopolu,
Démeny, Carte i tipar in societatea romdneascd si sud-est europeand, p. 175-180; D. Badara, Tiparul
romanesc la sfarsitul secolului al XVII-lea si inceputul secolului al XVIII-lea, Braila, 1998; D. Badar4,
“The Beginning of Printing and Print Culture in the Romanian Principalities”, in Dipratu, Noble (eds.),
Arabic-Type Books Printed in Wallachia, Istanbul, and Beyond, p. 123-144.

27 Undated, [after September 1745 or 1746], pittakion of Sylvester to Constantine Mavrokordatos,
prince of Wallachia, in MS 210, Har1sa, f. 29r-29v.
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press to Wallachia or opening a second one there. The Arabic press in Bucharest
started functioning in 1747. It is not difficult to discover who Sylvester’s typogra-
phers were. They identified themselves in the books printed in 1746 as the monk
Mikha’1l of Kirat al-Dhahab and the shammas Jirjis al-Halab1.?® Another typogra-
pher employed by Sylvester of Antioch was Jirjis Abt Sha‘, if this was a different
person from Jirjis al-Halabi.?® The fact that they were already “typographers” leads
to the question of where they learned their craft. The idea that typesetting entire
books could be done by a non-native speaker of Arabic, in this case a Romanian,
must be discarded from the start. Sylvester’s letter is proof enough that this was not
the case. Other more technical processes, such as type casting (but not the design
of typefaces), inking, and the printing itself could be done in theory by non-Ara-
bic-speaking workers. But the whole process needed a native speaker’s supervision
for typesetting control, typeface positioning, page order, etc.

At the current level of knowledge, it cannot be determined where Sylvester’s
typographers were trained.* It is clear, though, that they did not acquire these skills
in Moldavia. They could have learned the printing craft somewhere in the Ottoman
lands, but it is unlikely that they worked in the printing press of ‘Abdallah Zakhir in
Khinshara or that of Ibrahim Miiteferrika in Istanbul.** The theory that at least one
of the people employed by Sylvester had previously worked in Athanasios Dabbas’s
press in 1706 is promising, but evidence from sources is needed to establish it.**
The last book printed in Aleppo is dated 1711. There is no evidence that the printing
activity continued after this.

We may suppose that the people involved in the printing activity at the Aleppo
press until 1711 were still available in 1745, but this requires proof. ‘Abdallah Zakhir
himself was surely involved in the activity of Aleppo. He opened his own printing
press decades later, starting to print around 1733. Typographical skills such as type-
setting were not difficult to learn in a reasonable amount of time. The most labori-
ous step in the printing process was one of the first: cutting punches. Done in hard
metal, such as iron, it took a lot of time and required a skilled craftsman. Creating
the matrices and casting the typefaces (known as “sorts”) was time-consuming but
feasible. The process continued with the typesetting of pages and the printing itself.

28 Nasrallah, Haddad, HMLEM IV.2, p. 89; Feodorov, Arabic Printing for the Christians, p. 184.

29 Feodorov, Arabic Printing for the Christians, p. 238.

30 See V. Candea, “Beginning with 1701. The Romanian — Lebanese Dialogue through Books and
Printing”, Studia et Acta Orientalia, 11, 1983, p. 31.

31 For Ibrahim Miteferrika, see O. Sabev, The Miiteferrika Press. Arabic Typography in an Ottoman
Context, Berlin/Boston, forthcoming in 2025.

32 For the opinion that the person who worked with Dabbas and Sylvester as a typographer was
the monk Mikha'll of Karat al-Dhahab, see Feodorov, Arabic Printing for the Christians, p. 184.
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Documents from 1747-1750 (almost the entire period in which Sylvester printed
Arabic books in Bucharest) provide an image of the printing activity in the capital
of Wallachia. They present information about the number of persons involved,
their skills, the overall costs of printing a book, the number of presses, wages, etc.®®

There is one difference between Zakhir’s printing activity and Sylvester’s.
Zakhir and the subsequent printers in his press sold the books, while Sylvester
presented them as gifts. All of them made financial investments, and selling the
books could allow the continuity of the printing business. Whereas printing was
relatively cheap but binding the printed sheets, and especially luxury binding, was
more expensive. Thus, the printed books were not expensive, and sources provide
some information on the prices of the first books printed by Zakhir. The informa-
tion comes from a rather intense exchange of letters between ‘Abdallah Zakhir and
Pierre Fromage, a Jesuit priest who pretended that he had financed the establish-
ment of the press. In his letters, Zakhir answered that his initial investment was far
larger than that of Fromage and he had repaid in printed books whatever financial
aid he had received with Fromage’s help.

Why are the print runs relevant? Is the relatively small number of copies pre-
served today indicative of limited print runs? Not necessarily. Several other causes
may be responsible. A possible factor is the book distribution. What happened to
the Arabic books printed in Moldavia and Wallachia at Sylvester’s initiative? The
intention was to send the bulk of the print run to “Arabia” or “Syria”, as Sylvester
names the Arabic-speaking regions of his eparchy in his letters. Sending hundreds
of books by land or sea at a considerable geographical distance was a real chal-
lenge. Proper packaging was required. Although traveling between vassal states
and inside Ottoman borders meant they were not dealing in “imported” goods,
any indiscretion could cause trouble. While not sharing the opinion that Christian
Arabic books were suspected or banned by the Ottoman authorities, the overall
bureaucratic system could always attract new and unexpected issues and addi-
tional financial costs.

Did Sylvester’s books reach the Levant? The answer is affirmative, as can be
deducted from letters of the patriarch of Antioch sent to the Patriarchs Matthaios
of Alexandria and Parthenios of Jerusalem. Sylvester sent “a coffer with Arabic
books” to the first mentioned. He also suggested to the patriarch of Alexandria
that he could print books for him. He does not specify that he means Arabic books,
but it is implied by the context. This information can be obtained from a letter
to Matthaios in which Sylvester mentions that he had previously sent “a coffer

33 T. Simedrea, “Tiparul bucurestean de carte bisericeasca in anii 1740-1750”, BOR, 83, 1965, 9-10,
p. 932-934, 936-942.
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with Arabic books of kyr Eustratios and other, according to the catalogue we had
inside” (“év oevtovklov €k TV apaBkv BBAiwv tod kUp Evotpatiov kal GAAwV
KOTA TOV KatdAoyov omod eiyopev péoa”). The books were sent with Hourmouzis, a
merchant from Rhodes, sometime before December 16, 1749.%* Sylvester mentions
in the letter that two letters were previously sent to the patriarch of Alexandria,
which remained unanswered, and he is not aware if the patriarch received the
books.
A letter from Sylvester to Parthenios of Jerusalem reveals the following:

Tiig eavepwvovpe 6¢ kal Sut v TLTOYpaCiav, 6TL TNV TeEAelwoapev Kai ¢Slopbuoapev kat
EKaAwTioapey, €XoVTeG OKOTOG oLV Be@® VA TV ATOKATAOTHOWUEY €I TOV ATOGTOAKOV
Bpovov pag, xat EAmiopev va yevi] kdmotov oAb 6peAog, kal 180U 6mod Tiig oTéAvwpev Kal
TUWpATA SLd Vil Th 6ToXasdi, Emeld) yvwpt{duacte 611 T0 xaipetar®®

And we let you know also about the printing press, that we have finished it and fixed it and
improved it, aiming, with [the help of] God, to install it again at our Apostolic Throne, and we
hope that it will become something very useful, and behold, we are also sending you printed
books to peruse, because we know that you would enjoy it.

Some of the Arabic books printed in Wallachia and Moldavia never left the
Romanian lands. Even if the bulk of the books was intended to be shipped to the
Ottoman-ruled provinces of present-day Syria and Lebanon, there is some logical
explanation for the copies left behind. It is possible that they belonged to different
categories. Some of them were most likely presentation copies sent to the prince
who helped print them, members of his family, and notable local scholars. Others
could have belonged to some sort of legal deposit, perhaps intended to enrich the
collections of the few emerging libraries in Wallachia.

The study of some of the copies confirms these suppositions and provides even
more surprising data about their readers and owners. A small number of books
may have remained in the metochia of the Patriarchate of Antioch in Wallachia
and Moldavia, for the use of the Arabic-speaking clergy residing there. It is worth
remembering that Sylvester of Antioch presented a full set of Greek Menologia
printed in Venice to a Moldavian monastery.

Sylvester himself had no illusions about what could happen to the books he
printed. He was well aware that they might end up being burned. In the letter to
Patriarch Matthaios of Alexandria, he formulated this hypothesis about a shipment

34 Letter of Patriarch Sylvester to Matthaios of Alexandria, December 16, 1749, [Constantinople],
in MS 210 Harisa, f. 112v.
35 MS 210 Harisa, f. 112r.
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of Arabic books intended for the Antiochian merchants in Egypt. As the books did
not reach their destination, Sylvester suspected that they were hidden or destroyed
by the captain of the ship that carried them. Sylvester asked the patriarch of
Alexandria to find out who was responsible and what happened to the books. If
they were destroyed, Sylvester would order a replacement. The letter provides
some important information. First, the books were at risk of being destroyed by
ideological opponents, in Sylvester’s case, the “Latin-minded”, or Latinophrones.
Second, the books may have been deposited somewhere in the Levant, probably in
Damascus, Beirut, or Tripoli, not in Constantinople, where the patriarch was at the
time, nor in the Romanian Principalities.

The conflict between Sylvester’s supporters and those of Kyrillos manifested
itself also in book publishing. The printing press founded by ‘Abdallah Zakhir in
Shuwayr was mass producing Arabic books promoting the Latin dogmas. Some
of the books were translations from Western works by Latin missionaries such as
Pierre Fromage. Other books contained much-needed liturgical texts for the Church
services. As proven by the books that survive, the print runs and the quality of type
and paper reveal the substantial Western support for the Shuwayr press. This does
not diminish Zakhir’s merits, as he was well known as a skillful person both in
practical matters related to printing and in learned disputes with the Orthodox.

At the same time, in 1745, Sylvester began his first dated experiment with
Arabic printing. The first book printed in [asi was the Book of the Divine Liturgies,
using only the Arabic text of the bilingual edition printed by Dabbas in 1701 in
Snagov. Sylvester did not import the type from Western Europe, nor did he have at
his disposal a skillful engraver like Zakhir, who was able to replicate Arabic fonts.
Although Iasi and Bucharest were centers of typographical activity, the Arabic type
used in the books published by Sylvester was both original and innovative. The
outcomes, in terms of the quality of the printed text, were mixed. Period sources
confirm that Sylvester’s team experimented with at least two sets of typefaces.
From Sylvester’s notes it is evident that he took interest in the printing process. He
made notes of a recipe for typographer’s ink and its components, like negrofumo. At
the time, preparing ink was part of the typographical process. Sylvester may have
been familiar with the preparation of ink from his work as a painter.

An important source for the Arabic printing activity in Iasi in 1746 is a list of
expenses of the printing press.*® The list was written in Arabic by one of the super-
visors of the press at the Saint Sabbas monastery in Iasi.*” The document was later

36 MS 210 Harisa, f. 150v.
37 For the presence of Yasuf Mark in Bucharest, see Haddad, “La correspondance de Trabuls?”,
p- 274; Feodorov, Arabic Printing for the Christians, p. 201-202.
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transcribed in one of the codices used by Sylvester of Antioch to record texts of
personal and official interest.*® At first glance, the list does not look so important.
It is a rather repetitive enumeration of sums of money spent on various items and
activities related to the functioning of the printing press. However, a thorough
examination reveals all kinds of interesting details, as we shall explain henceforth.

The amounts spent are listed for every month from January to December 1746.
It shows the items needed for the press and the workers, such as cartloads of fire-
wood, as well as other goods needed in the technological process. The sums are
recorded in silver and divisionary coins. The printers’ wages amounted to twelve
coins per month, for an unknown number of workers. At least two typographers
and several workers were employed.** When necessary, additional work force was
enlisted and paid. Also, there were several boys as apprentices. This was a common
practice in the printing presses of the time, as has been attested for example in
Wallachian records from around that time.** The sums spent on the typographers’
food are also recorded. Other sums were spent on equipment repairs. The list con-
firms the data which was recorded in a book printed during this period, contain-
ing the works of patriarch Nektarios of Jerusalem and Eustratios Argentis, bound
together. In the printers’ note at the end of both works it is mentioned that the
printing was completed in July 1746. The entry for the month of July includes the
amount of the baksheesh for the workers as a reward for the printing completion, a
small sum paid in divisionary coins.

There are two records that stand out as especially interesting in the rather
repetitive list. The first refers to a sum for carving a woodblock with the prince’s
emblem, no doubt the coat of arms of Moldavia with Prince John Mavrokordatos’s
initials. For the wood-carved emblem, a sum of twelve divisionary coins was paid.
The craftsman was probably a local master, as the prince’s initials are printed in
Cyrillic.*" It should be noticed that the quality of the workmanship for the respec-
tive woodblock was lower than most similar examples found in Romanian books at
the time. The presence of the prince’s coat of arms in the book printed in July 1746
in Tasi was a request from Patriarch Sylvester as a form of expressing his gratitude
for the help he had received. The Foreword mentions that the book was printed at
the prince’s request. Similar, and even more elaborate coats of arms, are present

38 MS 210 Harisa.

39 For the two typographers, see Nasrallah, Haddad, HMLEM 1V2, p- 89; Feodorov, Arabic Printing
for the Christians, p. 184-185.

40 Simedrea, “Tiparul bucurestean de carte bisericeasca”, p. 932-934, 936-942.

41 BRV 1V, p. 63-64; D. Simonescu, “Carti arabe tiparite de romani in secolul al XVIII-lea
(1701-1747)”, BOR, 82, 1964, 5-6, p. 557, 559; Feodorov, Arabic Printing for the Christians, p. 290.
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in the two books printed by Athanasios Dabbas in Snagov (1701, 1702) and in the
Aleppo Gospel (1706).

The book printed in Iasiin 1746 contains another unusual feature: a text in Greek
printed in Arabic type mentioning the official title of Prince John Mavrokordatos.**
Interestingly enough, at the present state of knowledge no other Arabic book
printed by Sylvester in Moldavia and Wallachia contains a coat of arms of the coun-
try’s ruling prince, either John or Constantine Mavrokordatos. Future discoveries
may change this picture, considering that the title page is missing from both the
Book of the Divine Liturgies printed in 1745 in lasi and the Arabic Akathistos printed
at an unknown date and location.

The second interesting issue mentioned in the list of expenses is a sum of eleven
coins given to the daskalos Niqula Wafa (45 ¥ & 4Suall) in July 1746. There is no
mention about the services rendered by this daskalos. The Greek §doxaAog meant
“teacher”, a man of letters, but at the time it was also used for a master typographer.
As the name is probably Arabic and only one Romanian typographer named Necula
(“zatariul”, the “compositor”) is known at the time, the identity of the individual
remains unknown.** Maybe this was a collaborator from Syria who corrected the
proofs, as it is logical that proofreading was required. It is also possible that his
payment was not related to the printing activity.

What was the activity of the Iasi press from August to December 1746, after
the first book (a colligate) was finished? The list of monthly expenses mentions
the price of binding, an activity that was probably externalized. The price is rela-
tively small. Possible explanations are that either not all the books were bound, or
that a cheap “paperback” binding was preferred. The continuation of the list for
the following months, with the printers’ wages and other expenses recorded, indi-
cates that work on a new book started. The next book printed in Iasi was the Lord’s
Supper by Eustratios Argentis. The printing of this 240-page book was finished in
February 1747, so it is logical to suppose that it had started some months before,
most likely in August 1746.

After printing Argentis’s book, the Arabic press, or only the typographers,
moved to Wallachia, where Sylvester also arrived in 1746 or 1747.

42 BRV1V, p. 63; Simonescu, “Carti arabe tiparite de romani”, p. 557.

43 E. Chiaburu, Carte si tipar in Tara Moldovei, 2™ ed., Iasi, 2010, p. 71; E. Marza, F. Bogdan (eds.),
Repertoriul tipografilor, gravorilor, patronilor, editorilor cartilor romdnesti (1508-1830), 2™ ed.,
Sibiu, 2013, p. 211.
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Bucharest was a well-established printing center in the mid-18® century.*
At least three presses had functioned in the city in the previous decades: the first
belonged to the Metropolitan See of Ungro-Wallachia, the second worked at the
Saint Sabbas Monastery, a metochion of the Patriarchate of Jerusalem, and the third
was supported by the prince of Wallachia. Among those mastering the art of print-
ing, a key person was Stoica Iacovici (Iakovich, Iakovitzés in Greek), an Orthodox
priest who had probably started as an apprentice of Anthimos the Iberian.

In 1747, metropolitan of Ungro-Wallachia was Neophytos the Cretan, a close
collaborator of prince Constantine Mavrokordatos. Neophytos had an interest in
publishing most of the liturgical books in use in the Orthodox Church in Romanian
editions, to replace the Slavonic books which had become obsolete. The aim was to
publish all liturgical books in the spoken language of the country. The metropoli-
tan’s notes prove that he was keen on supervising and managing all printing-re-
lated activities: supplies of printing material, type, paper, workers’ wages, etc.*®

There is no doubt that Sylvester met Neophytos in Bucharest. It is likely that
the two hierarchs exchanged ideas on various topics. They continued to write to
each other sporadically, as testified by a couple of letters sent by the patriarch to
the metropolitan.

In 1747, Sylvester went to Wallachia, where Constantine Mavrokordatos had
granted a metochion to the Patriarchate of Antioch. The Arabic printing activity was
relocated to Bucharest. Two books were printed in the capital of Wallachia, both
in 1747: a Book of Psalms and the Acts of the Synods of Constantinople, most likely
in this order. The two books were printed with the same type used in Iasi. At the
patriarch’s request, the printers were also manufacturing a new type, as attested
by aletter of Musa Trabulsi dated 1747.**According to his report, the outcome of the
type-manufacturing activity was not satisfactory, which makes it is probable that
the new type was not used. We do not know which books were printed with the
new typefaces.

Although no books are known to have been printed on Sylvester’ initiative
between 1748 and 1751, there is one, the Arabic Akathistos, that could be attributed
to this period. The fact that the title page is missing from the only copy known so
far makes it impossible to determine its date or place of printing. The book encloses
a full-page engraving of the Annunciation that is present in many books printed

44 For the printing activities in Bucharest see Simedrea, “Tiparul bucurestean de carte bisericeas-
cd”, p. 845-942.

45 Simedrea, “Tiparul bucurestean de carte bisericeasca”, p. 921, 932-942.

46 Haddad, “La correspondance de Trabulsi”, p. 274-275; Feodorov, Arabic Printing for the
Christians, p. 238-239.



188 =—— Sylvester of Antioch’s Printing Works

in Bucharest from the early 18" century onward, as well as in those printed in
Buzdu, a bishop’s see in Eastern Wallachia. The engraving resembles the one in a
Romanian Akathistos printed in Buzdu in 1746 so closely that it is almost sure that
the same woodblock was used for both hooks. Perhaps this is not a coincidence.
Other typographical ornaments also point towards Wallachia as the printing place
of this Arabic Akathistos. Further research is bound to provide an answer to this
question.

The next question is why did Sylvester’s printing activity stop. The patriarch of
Antioch’s printing works in the Romanian Principalities depended on the support
and financial aid from the ruling princes. In Moldavia, printing stopped at the end
of January 1747, when the patriarch decided to move his residence to Wallachia.
The reasons are not revealed in any sources, but a few suppositions can he made.
John Mavrokordatos’s position was already weakened, internally, by the revolt of
the boyars, and externally, by a complaint addressed to the Porte by a resident of
Moldavia. These issues required all the attention and financial resources of the
prince.

Why did the printing activity not continue in Bucharest? Constantine
Mavrokordatos was appointed prince of Moldavia in April 1748, and the throne
of Wallachia was occupied by Gregory II Ghikas. Once again, due to these rapid
political changes, the patriarch of Antioch decided to leave Wallachia and move the
printing activity to another location, even though Ghikas was a longtime acquain-
tance of Sylvester, and they were on good terms. The frequent political changes
made Sylvester think that maybe the Romanian Principalities were not the most
suitable place for his printing projects. An additional factor was the effort of the
Metropolitan Neophytos of Ungro-Wallachia to secure the control over the eccle-
siastical books printed in his eparchy. The metropolitan of Ungro-Wallachia had
the control over all printing activities, especially of ecclesiastical books. Printing
presses also functioned elsewhere in Wallachia, run by the two Bishoprics of
Rémnic and Buzau.

Itmightnotberelated, butaround thistime, the printing press of the Patriarchate
of Jerusalem also stopped its book production. The typographic implements were
stored and some of them were reused latter. The distance from Bucharest to his
eparchy in Ottoman Syria might have been another factor in Sylvester’s decision to
move the printing press to another location.

It is possible that the three presses mentioned in a letter of Sylvester, as well
as the press transferred from Wallachia that was “fixed” and put in good order,
were a gift from the metropolitan or the ruling Prince of Wallachia.*” In a letter

47 See Ch.9.4.
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to Neophytos, Sylvester expressed his gratitude for the metropolitan’s support.
Although the content of this support was not mentioned, it may be suggested that it
referred to the typographic implements.

In 1750, Sylvester asked an archon of Wallachia, the son-in-law of Gregory Ghikas,
to send the typographia (“printing press”) to him in a mukaniko carriage. The adjective
mukaniko, from the Romanian noun mocan (Adj. mocanesc) means “related to a trans-
humant shepherd”. Sylvester may have referred to a sort of covered carriage able to
protect the transported goods. What exactly was the “typography” sent from Wallachia?
Perhaps sets of punches, matrices, and cast sorts, although these were more fragile and
likely to be damaged during transportation. The transport may also have included the
presses, maybe the three ones just mentioned. To fit into the carriage, they could have
been disassembled, thus explaining the need to be fixed and put in good order.

Was the printing press with three presses that Sylvester moved from Wallachia
repaired, putin good order, and installed elsewhere, as mentioned in the patriarch’s
letters? Maybe the patriarch printed one or more books in Constantinople, where
he spent almost three years after he left Wallachia. The presence of a Greek press in
the capital meant that qualified printers were available, with whom Sylvester could
have collaborated. Further research could solve this and other issues, as recent dis-
coveries have revealed. The bibliography of Arabic books of the 18" century is far
from being complete at present.

Sylvester’s decision to move the printing press from the relatively risk-free
environment of the Romanian Principalities to an area directly controlled by the
Ottomans may seem strange. Modern historical writing has not come to a clear
conclusion regarding the Ottoman attitude towards printing in the languages of
the Christian subjects of the empire. A significant contribution to the subject was
made in the volume resulting from the first conference of the TYPARABIC project,
published as the second volume of collected works of the De Gruyter series Early
Arabic Printing in the East (EAPE-2).*®

The fact that Sylvester decided to establish the printing press “in his See” (i.e.,
the eparchy of Syria), as he repeatedly declared, indicates that he did not expect
difficulties from the central or local authorities. Most likely, no official permit was
required or, if needed, it was easy to secure. In the 1750s, books in Greek started to
be printed in Constantinople, more than a century after a first attempt. These books
were printed in connection with the Patriarchate of Constantinople and addressed
polemical subjects. As long as they challenged Latin dogmas and not the Ottoman
rule, they were not considered a threat to the system.

48 Dipratu, Noble (eds.), Arabic-Type Books Printed in Wallachia, Istanbul, and Beyond, Berlin/
Boston, 2024.
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This brings us to the question of where in his “See” Sylvester established his
press. Generally, the term “See” was used to refer to the residence of a Patriarchate,
in Sylvester’s case, Damascus. But it could mean, in a broader sense, the whole area
under the jurisdiction of the patriarch.

In a letter to leaders of the Greek community in Venice, Sylvester asked for
paper for the printing press he established “in Arabia”. Sylvester’s letters are not
clear on where this press was located. Was it first in Damascus, and then in Beirut?
This question is not answered in full in the existing sources.

The most plausible opinion is that the printing press was installed in Beirut,
where it was supervised by the sheikh Yanus Niqula, Sylvester’s wakil or represen-
tative in the city.*® Three books were printed in Beirut between 1751 and 1753, and
after that all activity stopped. A later source connects the end of the printing activ-
ity with the effects of an earthquake in 1759.° While the existence of yet unknown
books printed in Beirut is not excluded, for now, only two are known to survive in
a few copies, the 1751 Book of Hours and the 1752 Book of Psalms. The scarce infor-
mation on two more titles, the Book of the Divine Liturgies and a second edition
of the Book of Psalms, relies on the fact that they were mentioned in secondary
sources. The Book of the Divine Liturgies is mentioned only in an article of Ulrich
Jasper Seetzen (1767-1811), who may have come across the book during his travels
in the East. Seetzen was a German explorer and scientist who travelled extensively
in the East and had an interest in printed books and manuscripts.®* It is possible
that Seetzen referred to one of the Iasi books, or one of those printed by Zakhir’s
press at Shuwayr. But it is also possible that the Book of the Divine Liturgies was
printed in Beirut, and copies of it are still waiting to be discovered. Such discoveries
are possible, as recent research on Sylvester’s books has repeatedly demonstrated.
Although collecting early Arabic printed books had its enthusiasts, such as Silvestre
de Sacy, the 5" Earl of Guilford, or the 2" Earl Spencer, it was not as popular as col-
lecting manuscripts. In important libraries in the East, early Arabic printed books
were generally neglected, and undoubtedly surprises await the researcher in many
book collections.

49 For Yunus Niqula al-Jabayli, also known as Abu ‘Askar and ‘al-Bayrut?’, see Feodorov, Arabic
Printing for the Christians, p. 245.

50 Feodorov, Arabic Printing for the Christians, p. 245-256.

51 For Ulrich Jasper Seetzen, see “Seetzen, Ulrich Jasper”, in The Encyclopaedia Britannica. A
Dictionary of Arts, Sciences, Literature and General Information, vol. XXIV, 11" ed., New York, 1911,
p. 581; Walbiner, “Ulrich Jasper Seetzen”, p. 197-204; Feodorov, Arabic Printing for the Christians,
Pp. 247-248; C. Walbiner, “The Collection, Perception and Study of Arabic Incunabula from the Near
East in Europe (17"-early 19" Centuries)”, in Dipratu, Noble (eds.), Arabic-Type Books Printed in
Wallachia, Istanbul, and Beyond, p. 191-208, especially p. 199-200.
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According to all available sources (most of them dating from the 19™ and the
20™ centuries), the Beirut printing press functioned in the Monastery of Saint
George in Beirut. Some authors suggested a connection between the 1751-1753 press
and the Printing Press of Saint George active in the second half of the 19™ century,
almost a hundred years later. While the earthquake of 1759 provoked extensive
damage in Beirut, including to the church of Saint George, the end of the printing
activity in Beirut apparently occurred before that, in 1753. Some sources claim that
the 19%-century printing press used some of the recovered pieces of the 18"-century
press.*?

Sheikh Yunus Niqula continued to have a preeminent role in the city and
financed the repairs of the Orthodox Cathedral of Saint George. In 1756, Patriarch
Sylvester painted for the Cathedral two, or possibly three large icons.*

A printing press “of the Ram”, matba‘at al-Ram al-k@’ina fi madinat Bayrit
(yom Auae 8 4K o5l dauhaa) is documented to have existed in Beirut in the 19™
century. A book was published there in 1846 with the title An Epistle Containing
Various Benefits Translated from Greek by As‘ad bin Jibra’ll Sursock.**

Was Patriarch Sylvester’s printing program complete? It is difficult to ascer-
tain. Sources suggest a negative answer. In the letter sent to Venice, Sylvester wrote
that he intended to print Psalters and Menologia. While the Beirut Psalter was
printed in 1751-1752, only five years after the Bucharest one, the Menologia were
an entirely different endeavor. Printing twelve large volumes was not an easy task.
In Wallachia, with far more resources (in terms of financing and typographic facil-
ities), printing the Menologia in Romanian was only achieved in the second half
of the 18™ century.*® While this episode is probably not connected with Sylvester’s
activity, it attests to a parallel activity of printing liturgical books in the spoken lan-
guages of the Orthodox world. Sylvester’s donation of the Greek Menologia printed
in Venice to the Monastery of Saint Sabbas in Iasi could have been related to a
project of translating and printing them in Arabic. Sylvester seems to have devel-
oped a project to publish, beside polemical literature, a series of liturgical books
in Arabic, the spoken language in the Patriarchate of Antioch. He mentioned this

52 Feodorov, Arabic Printing for the Christians, p. 245-256, with bibliography. For the Beirut press,
see also Panchenko, Arab Orthodox Christians under the Ottomans, p. 489.

53 See Ch.19.11.

54 https://www.digitale-sammlungen.de/en/view/bsbh10572786; https://archive.org/details/
risalamotargama.

55 An attempt at printing a Romanian edition of the Menologia was undertaken in October 1747 by
the head of the merchants’ guild (“staroste”) Constantin Boltasul (Kwvatavtivog MmnoAtdong). He
rented a press from the Metropolitan See of Ungro-Wallachia to print the Menologia. He eventually
abandoned the project. See Simedrea, “Tiparul bucurestean de carte bisericeascd”, p. 892-894.
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intention in at least one letter, addressed to the leaders of the Greek community in
Venice. The project was similar with the efforts made at the same time by metropol-
itans such as Neophytos of Ungro-Wallachia to publish a series of liturgical books
in the Romanian language.*®

15.3 Printing Techniques

The aim of the current section is to shed more light on the issue of the typograph-
ical process and the types of activities which are likely to have taken place in the
printing presses established by Sylvester. The first step was the production of the
sorts (typefaces), following the system punch/matrix/sort used since Johannes
Gutenberg’s times. It involved cutting (engraving) the punch in a hard metal, such
as iron, as a negative letter. The second step was the production of the matrices as
positives in a softer metal like copper, using the punches. Casting the type sorts or
type was the third step, leading to the final product, a negative letter in relief, of a
specific height. Additional smoothening or improvement of the cast sorts was some-
times necessary to ensure a clear print.*’

In the 18™ century, the composition for the alloy necessary for the letters was
standardized, and Patriarch Sylvester, after encountering it, noted the recipe down
in one of his manuscripts. The metal was usually an alloy of lead, tin, and anti-
mony. Quantities were variable. Usually, the lead was around 80%, the rest being
antimony and a smaller amount of tin. Several sources survive that confirm the
use of such an alloy for casting the printing sorts. The interesting fact is that in
Sylvester’s note with the title “Miypa t@v yapaxtipwv” (“The alloy for the type”),
his alloy is composed of a hundred “litres” of lead (uoA{Bv), ten “litres” of antimony
(avtiwoviov), and four “litres” of copper (ydAkwpa). Thus, the alloy had approxi-
mately 87.7% lead, 8.7% antimony, and 3.5% copper.>®

The presence of copper in the alloy and the absence of tin are difficult to explain.
Maybe there is a mistake in the manuscript and copper was written instead of tin
(kaooitepog). However, alloys containing copper are possible, although unusual.

56 This letter is discussed in Ch. 15.4. For similar projects in printing Arabic and Romanian books,
see V. Candea, “Une politique culturelle commune roumano-arabe dans la premiére moitié du
XVIII siecle”, Association Internationale d’Etudes du Sud-Est Européen. Bulletin, 3, 1965, 1, p. 51-56.
57 For the functioning of a printing press in the 1740s in Bucharest, see Simedrea, “Tiparul
bucurestean de carte bisericeasca”, p. 875-887.

58 MS 210 Harisa, f. 103v.
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This type of alloy was more durable than the usual composition, provided the quan-
tity of copper was small.*

If copper was used for the type employed for printing Arabic books in the
Romanian Principalities, that would be an interesting fact. The more durable alloy
could explain the greater number of books and copies apparently printed with the
same type in Iasi and Bucharest. Of these metals, antimony was the most difficult
to find. It was suggested that antimony was not used in Wallachia at the time.*® It
is still possible that Sylvester followed the composition of the alloy he noted in his
manuscript, as the metal could have been imported.

The decorative elements, borders and full-page illustrations were carved in
woodblocks or engraved in metal. The same was done for the large size chapter
titles. When enough sorts were cast, typesetting could begin. In theory, it was highly
skilled work and it required knowledge of the language of the text to be printed.
Certain researchers have suggested that this was not always the case, and typeset-
ting could be done in a language unknown to the typesetters. This theory is disput-
able, especially if one considers that the time needed for typesetting in an unknown
language was longer than when the typesetting was made in a known language.
A longer time would make no sense in terms of economic profitability and would
render the whole printing process more difficult. Another argument against this
suggestion is the high risk of typographical mistakes resulting from typesetting in
an unfamiliar language, requiring more time for correction and undermining the
quality of the book. It was thus much more efficient to find people who knew the
language, to train them as typesetters, if they did not already possess the required
skills, and to put them to work quickly and efficiently.

Most of the other tasks within the printing process did not require expert skills.
Applying the ink and the pressing was largely unskilled manual labor. Some atten-
tion was needed in printing the folios on both sides in the right direction.

In the books printed by Sylvester, four different sets of typefaces are discern-
able. Chronologically, the first one was used in all the five or six books published
in Iasi and Bucharest. In the foreword of the Acts of the Synods of Constantinople,
the patriarch mentions that the letters were wrongly connected, as the typesetting
had been done by people not familiar with the Arabic language. Moreover, the type
was worn out after being used for the printing of six books. The letters preserved in
Misa TrabulsT’s collection provide additional data.

59 Fry’s Printing Metals, [London], 1972, p. 43, 56. Accessible online at https://www.metaltype.co.uk/
downloads/fry_typemetal.pdf (accessed on April 9, 2024).

60 Simedrea, “Tiparul bucurestean de carte hisericeasca”, p. 879. See also Chiaburu, Carte si tipar
in Tara Moldovei, p. 21-22, 30.
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All books known to have been printed in Bucharest and Iasi seem to have used
the same typefaces. The impression of the letters in the last book, printed in 1747,
shows a certain degree of wear, as Sylvester also mentioned in his preface to the
Acts of the Synods of Constantinople.

In Bucharest, a new type was manufactured in the beginning of 1747 or 1748.
This is also mentioned in the same foreword, alongside the intention to print many
new books. One of Masa TrabulsT’s letters contains the assertion that the patriarch
did not like the new type and searched for a new one. It is unclear what this search
meant.

The information that new Arabic type was cast in Bucharest in 1747 or 1748 is
also mentioned in a German source. On May 9, 1748, two Greek brothers, Diamantés
and Idannés Petalas, arrived in Leipzig from Bucharest to study at the Halle
University. Johann Heinrich Callenberg (1694 — 1760), a Halle professor, reported
that: ,Es sey ietzo in Buckarest der Patriarch von Antiochien zugegen, und habe
lassen Arabische Buchstaben giessen. Derselbe habe ihm, da er sein Vorhaben,
hieher zu reisen, entdecket, die Benediction ertheilet” (“The Patriarch of Antioch
was present in Buckarest and had Arabic letters cast. When he discovered his inten-
tion to travel here, he gave him [Petalas] the blessing”).61

It is possible that in 1748 one or more different leaflets or brochures were
produced in the Arabic press in Bucharest using the new typeface. Some of these
could have been small prayer books (EUyoAdyta). Sources mention that a Greek
Euchologion was printed in Bucharest around the same date, but no copy of it sur-
vives.® The reason for the lack of available copies is the same for all leaflets. Due
to their small format, brochures and leaflets deteriorate quicker than bound books.

The second set of type is more interesting, as it has some characteristics not
found at the time in any other press in the West or the East. One such character-
istic is the lack of inclination to the left in many typefaces and the equal vertical
lines in lam alif. This is the type that was used for printing the Arabic Akathistos
of unknown date and place. It is interesting to note that no other book was printed
with this set of types. The unusual typeface is thus a particular feature of this book.
The typeface is neatly carved and entirely different from the one used in the known
Arabic books printed in Iasi and Bucharest, and from the one in the two books
printed in Beirut. A feature which this Akathistos shares with many books printed
in Wallachia is the impression of a woodblock depicting the Annunciation. Is this
enough to suggest that the Arabic Akathistos was also printed in Wallachia? And

61 J. H. Callenberg, Einige Fiirsorge fiir die alte orientalische Christenheit tiberhaupt, 2, Halle, 1754,
p. 12; Saracino, Griechen im Heiligen Romischen Reich, p. 249.
62 Simedrea, “Tiparul bucurestean de carte bisericeascd”, p. 873, 933-934.
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if that was the case, could its typeface be the one the patriarch disliked? In our
opinion the new typeface is superior to the one used in the Arabic books printed
earlier in Moldavia and Wallachia. This typeface was not used for other Arabic
books. It is difficult to conceive that a new typeface was produced to print a single
book.

The two other sets of types were used to print the Psalter and the Book of Hours
published in Beirut. While the first book uses a new type, the second has some dis-
tinctive features. The first of them is a very special frame which appears on every
page, more complex and elaborate than in other books. Second, the text impression
is smooth and equal on the whole page. Although direct observation of the only
known copy of this book would be required to provide more details, a study of the
available images suggests the use of a printing technique which differs from that
used in other books.

It was assumed for a long time that all the books printed after Gutenberg
developed the movable-type press were produced in the same way. The traditional
punch/matrix/sort technique was at some point challenged by some researchers
of Gutenberg’s books.® For the early printed Arabic books, a reexamination of the
printing techniques can also provide surprising results. Museum items from the
area of Lebanon related to the Shuwayr press offer an interesting glimpse into
the printing process. Some of the pages were not typeset with movable type, used
in printing and then undone and reused, but were produced by plate-printing.
Although the exact technical process is not known, in plate-printing, instead of
using copper matrices to produce the sorts, the punches were pressed into a softer
material such as papier maché or plaster.’* Then, the entire plate corresponding
to a page was cast in the typographical alloy. The advantage was that a plate was
produced that could be stored and re-used for later editions of the same book. At
first glance, the Beirut Book of Hours printed in 1751 could have been produced in
this way, but further research is needed, only possible after the discovery of other
copies of the book.

Printing did not require the patriarch’s presence in the city where the press
functioned. Once all the legal, logistical, and technical preparations were made,
the press could start working. Skilled craftsmen, typographers, and unskilled

63 See P. W. Nash, “The ‘first’ type of Gutenberg. A note on recent research”, The Private Library,
7,2004, 2, p. 86-96.

64 Conidi, Arabic Type in Europe and the Middle East, 1514-1924, p. 497. The author mentions the
existence of metal letterpress plates for whole pages in the museum of the Saint John Monastery in
al-Shuwayr, where members of the TYPARABIC team have also seen them. These plates were made
by shallow casting or etching, a technique different from the traditional mobile type.
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apprentices usually worked under the supervision of a master typographer, who
sometimes called himself a “teacher” (Gr. §acxaAog, Rom. dascdl).®® The number of
people involved in the functioning of a press in Bucharest in the 1740s is accurately
known from the notes of Metropolitan Neophytos of Ungro-Wallachia. These notes
contain the overall costs of the printing process, with details about wages, the cost
of food and other supplies for the workers, printing materials, and paper. The print
runs, the cost of printing books, and the selling price were also noted.*®

Metropolitan Neophytos’s notes reveal that a master printer could work with
two skilled and two unskilled workers, and a couple of “boys”, perhaps apprentices
employed for simpler jobs. It is possible that the responsibilities of the master typog-
rapher included some initial proof-reading, or at least supervising the correct page
setting. Proofreading was not typographic work per se and was preferably ascribed
to individuals with a solid knowledge of the language the book was printed in.

15.4 Paper

Aswe mentioned above, in a letter to the leaders of the Greek community in Venice,
the so-called archontes, Sylvester asked for paper for book-printing, because good
quality paper was not available in the Levant.’” Indeed, quality paper was not
readily available in the Middle East at the time Patriarch Sylvester relocated his
printing activity to Beirut. He was therefore compelled to enlist the help of the
Greek community in Venice in order to obtain the necessary supplies of good paper
for book-printing. In fact, Italian, and especially Venetian paper was imported by
Wallachian printers for the needs of the presses there, although paper was also
produced locally. Books printed in Bucharest, for example, were sometimes printed
on Italian paper.®® In Istanbul, Ibrahim Miiteferrika also printed his books on paper
imported from Venice, most likely due to its superior quality.®®

The letter was probably addressed to each of the archontes separately, but the
text was copied in the Damascus codex only once. The recipients of the letters were

65 Simedrea, “Tiparul bucurestean de carte bisericeasca”, p. 899-920; D. Lupu, “Barbu Bucures-
teanul, un tipograf din epoca domniilor fanariote”, Bucuresti. Materiale de istorie si muzeografie,
XXIII, 2009, p. 46-54.

66 Simedrea, “Tiparul bucurestean de carte bisericeasca”, p. 932—-934, 936—942.

67 Letter of Sylvester to the (Greek) archontes of Venice, August 1751; cf. Arampatzoglou, Pwrieiog
BifAtobnkn, 2, p. 188-189, no. ET " §/1.

68 Simedrea, “Tiparul bucurestean de carte bisericeasca”, p. 895.

69 W. Gdoura, Le début de l'imprimerie arabe a Istanbul et en Syrie: évolution de I’environnement
culturel (1706-1787), Tunis, 1985, p. 207.
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sior Panos Marositzis, sior Zaharias Maroutzis, Stefanis Karaioannis, and Tzortzis
Karaioannis. All the above recipients can be identified on the list of the presi-
dents (guardiani) of the Greek Brotherhood in Venice: Pano Maruzzi (guardiano
in 1747, 1750, and 1761), Zaccaria Maruzzi (guardiano in 1749), Steffano Caraggiani
(guardiano in 1755), and Giorgio Caraggiani (guardiano in 1745, 1752).”°

Sylvester, who was at the time (August 1751) in Smyrna, requested the paper
as a donation, to be able to print books in his newly established press in “Arabia”,
presumably the one in Beirut. He wrote: “€xopev tOmov apafikov eig Apafiav kal
ueAeTodpev v Tumwowpey kat PaAtipla kat Mnvala kal pécg ypeldetat yaptt”
(“We have an Arabic press in Arabia, and we plan to print Psalters and Menologia,
and we need paper”).”* The number of available copies of the books produced in
the Beirut press was very limited, but further research could reveal if Venetian
paper was used. Sylvester asked the paper to be sent in “Tripoli of Syria” (“eig
TpinoAw Tiig¢ Zupiag”), to the English consul (“npog TOV k6vaoro Tdv EyyAélwv”),
from whom it could be collected. The reason was that “in those places one cannot
find good paper” (“eig £éketva Ta uépn 8&v evpioketal kaAov yapti”).”” The letter is
of great importance in finding the sources of paper for the Beirut printing press. It
is possible that the Psalter of 1751-1752 was printed on paper received from Venice,
if the patriarch’s appeals for aid were answered favorably by the Greek archontes
of Venice.

In the list of expenses of the printing press for the year 1746 mentioned above,
paper is mentioned only once, in January, for printing some essays. Since the cost
amounted to only two coins, it could not have been the price for the entire quan-
tity of paper used in the printing activity. The price of paper usually represented
an important percentage of the overall price of printing a book. The fact that it is
not mentioned means that paper was provided from another source. It could have
been donated by the prince, or Sylvester obtained it from another source, such as
the Greek community in Venice. It is known that later, when he had established
his printing press in Beirut, he asked them for paper. The fact that the paper price
was not part of the expenses recorded in the 1746 list explains the relatively small
cost of printing the 1,500 copies of the book. The total expenses for the year 1746
were 267 silver coins, probably in piasters or in groschen. From the 267 coins, 40
were spent on the bookbinding. The larger part of the sum of 264 silver coins was
provided by the patriarch in two installments of 100 coins. For the rest of 64 coins,

70 Archive of the Greek Institute in Venice (AEIB), A". Opydvwon - Aettovpyta, 3. IIpaktikd
Yuvedpldoewv, Katdotiyo 33, f. 311v (p. 588).

71 Arampatzoglou, Pwtieiog BifAtobikn, 2, p. 188.

72 Arampatzoglou, Pwtieiog BifAtobikn, 2, p. 189.
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there is a mention about printing a letter of absolution, the sum obtained from its
copies being probably the source for obtaining this sum. There is no indication
as to how many letters of absolution were distributed. At about the same time, in
Wallachia, the overall production price of printing a book in 500 copies was 750 gro-
schen. The difference is important, even when considering the price of paper and
the difference in book format.

The print run of 1,500 copies stated in the foreword of the 1746 colligate book of
Iasi was exceptional. Records of books printed in Bucharest in 1747-1749 mention
print runs of around 500700 copies.” By comparison, ‘Abdallah Zakhir printed his
first book in al-Shuwayr in 1,000 copies.”

The larger print run of this book printed by Sylvester also explains the long
period that was needed for its production (six months, from January to July). It is
possible that the printing of the next book, The Lord’s Supper, started in August. The
book was finished in February 1747, so the production also required six or seven
months.

Based on the distinguishable watermark, a lion rampant, the paper used for
the Arabic Akathistos could also have been produced in a Western factory, most
probably in Italy.”®

15.5 Locating Copies of Sylvester’s Books

Why are the books printed by Sylvester in Iasi, Bucharest, and Beirut so rare? It
seems that considerably fewer copies survive of Sylvester’s books than of other
Arabic books printed in the same period, and those printed by Athanasios Dabbas
in Snagov, Bucharest, and Aleppo.

Before the research of the TYPARABIC project set off, many important works
dedicated to the Arabic printed books ignored the printing activity supervised by
Patriarch Sylvester in Iasi, Bucharest, and Beirut in 1745-1753, or presented it in a
very inadequate manner. During our research for this book, it became increasingly
clear that the major priority was to present, in as much detail as current knowledge
allows, the whole extent of Sylvester’s printing works. Finding all available copies
of the rare books was, therefore, considered important. Some of them had been
hidden in plain sight for years, on platforms such as Google Books or in the digital

73 Simedrea, “Tiparul bucurestean de carte bisericeascd”, p. 895, 898, 937.

74 Walbiner, “The appearance of Nieremberg’s De la diferencia entre lo temporal y eterno in
Arabic”, p. 437.

75 Feodorov, Arabic Printing for the Christians, p. 306.
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repositories of major libraries, available on the internet. Some were miscataloged,
with mistaken or missing data in their descriptions.

The Book of the Divine Liturgies printed in Iasi in 1745 is preserved in three
incomplete copies in libraries in Lebanon and Syria. For the colligate of 1746, only
four copies are known. For the 1747 Lord’s Supper there is only one known copy,
with another one documented as existing somewhere in Lebanon, but inaccessible.
The book containing the Acts of the Synods of Constantinople, printed in Bucharest
in 1747, survives in two copies.

Two of the Arabic books printed by Sylvester of Antioch in Moldavia and
Wallachia and preserved in the Austrian National Library belonged to Giovanni
Marghich, who acquired them in 1763 in Constantinople. In the same library in
Vienna there are three Christian Arabic manuscripts with notes written by him.”®
One manuscript was received by Giovanni Marghich in Pera in 1762, a short time
before the convent where it was kept was destroyed by fire.”’

Who was Giovanni Marghich, and why was he interested in Arabic books? A
note in a manuscript dated 1774 in Adrianople reveals that Giovanni Marghich was
a giovane di lingua della ecc(ellen)t(issima Republica di Ragusa.”® This informa-
tion explains his interest in the Arabic language. The institution of the “Youths of
Language” served European states involved in various activities in the Levant by
training individuals as translators and interpreters of Oriental languages. Young
people were regularly sent to Pera, a suburb of Constantinople where Western
embassies and Roman Catholic institutions were historically located, to learn
Oriental languages. They were granted a state scholarship. Venice was the first to
establish such an institution in the 16™ century, Ragusa followed, and then France.”

Giovanni Marghich seems to have been successful in learning Arabic. Not only
did he collect books and manuscripts, but he also took notes about their contents.

76 G. Fligel, Die arabischen, persischen und tiirkischen Handschriften der Kaiserlich-Koniglichen
Hofbibliothek zu Wien, vol. 3, Vienna, 1867, p. 5, no. 1543, p. 21, no. 1562, p. 22, no. 1563.

77 Flugel, Die arabischen, persischen und tiirkischen Handschriften, vol. 3, p. 22, no. 1563.

78 Flugel, Die arabischen, persischen und tiirkischen Handschriften, vol. 3, p. 5, no. 1543.

79 For the “Youths of Language”, see H. Dehérain, “Jeunes de Langue et interpretes francais en
Orient au XVIII*siécle”, Anatolia moderna. Yeni Anadolu, 1,1991, p. 323-335; F. Hitzel, “Les Jeunes de
langue de Péra-lés-Constantinople”, Dix-Huitiéme Siécle, 28, 1996, p. 57-70; R. Mantran, “L’Ecole des
jeunes de langue. Lexemple vénitien”, in F. Hitzel (ed.), Istanbul et les langues orientales, Paris, 1997,
p. 105-108; A. Pippidi, “Drogmans et enfants de langue. La France de Constantinople au XVII® sié-
cle”, in F. Hitzel (ed.), Istanbul et les langues orientales, Paris, 1997, p. 131-140; C. Villain-Gandossi,
“Giovani di lingua, drogmans aupres du baile de Venise et la Porte ottomane au XVI¢ siecle”, in
G. Buti, M. Janin-Thivos, O. Raveux (eds.), Langues et langages du commerce en Méditerranée et en
Europe a U'époque moderne, Aix-en-Provence, 2013, p. 33-56.
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He made notes on the books, indicating that he either understood Arabic or enlisted
the help of someone who helped him understand the content of the books. This is
visible in his copy of the Acts of the Synods of Constantinople printed by Sylvester
of Antioch at Bucharest. Marghich was not part of the intended readership of
Sylvester’s books, but the fact that he owned some of the few preserved copies is
illustrative of their circulation. It is also interesting to note the availability of these
books in Constantinople in 1763.

For the Acts of the Synods of Constantinople, the copy in Vienna is the only one
accessible of the two known copies, although mentions of other copies do appear
in secondary literature. The explanation is that the book was highly polemical
against the Roman Catholic Church and many copies were presumably destroyed
or discarded.

The Arabic Psalter of Bucharest is preserved in only two copies, one in Yale
(formerly, Silvestre de Sacy’s copy), the other in Manchester (library of the 27 Earl
Spencer). Several other copies are mentioned in bibliographies, but their locations
still need to be confirmed.

Of the Beirut Psalter of 1751-1752 there is only one known copy, located in
Uppsala. The same is true for the Book of Hours (1751), known only from a fragmen-
tary copy that surfaced in 2023 in an antiquarian bookshop in the United States of
America. Acquired by a private person, its present location is unknown.

The Arabic Akathistos printed by Sylvester of Antioch in an unknown press is
equally known in one copy, surveyed by Ioana Feodorov at the owner’s request,
before he sold it at an auction in Paris.** The book had belonged to the well-known
bibliophile Frederick North, 5* Earl of Guilford.

No copies are known of the Book of Liturgies printed at Aleppo that Ulrich
Jasper Seetzen mentioned.

The auction of the 5™ Earl of Guilford’s library holds other surprises for the
researchers of early Arabic printed books. The English aristocrat had some other
rare copies of 18™ century Arabic printed books in his famous collection, some of
them unknown to modern research.

Besides the known titles mentioned in this book, there is always the possibility
of new discoveries, as recent research has repeatedly proven.

Several reasons could be advanced to explain why only a few copies survive
despite the large print runs. First, the distribution of the books was not possible
because of unfavorable circumstances such as the conflicts between the Orthodox
and the Catholic factions and the intervention of the Latin missionaries. A small
number of the books printed by Sylvester was kept and even sought after in

80 Feodorov, Arabic Printing for the Christians, p. 250 and n. 64.
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Catholic environments to be informed about the book production of the opposite
party and be ready to give the appropriate reply, if needed. Distribution problems
also arose in the case of the two books printed in London in the 1720s, the Book of
Psalms and the Arabic New Testament. These books arrived in the Levant, but many
copies remained in storage there, because their distribution was difficult, or even
impossible. The idea was at some point for the books to be sent back in England or
to be redirected to Persian prisoners in the Russian Empire.®' The fact that a larger
or smaller number of books remained in storage for a longer period could explain
the surviving pages used as binding waste.

A second explanation could be the destruction of the books, very likely during
Sylvester’s life.®

A third reason is the natural wear of the books. Many liturgical books of the
period used in churches were subject to wear and tear, and new editions were often
needed at regular intervals of time. By analogy, many Romanian editions of litur-
gical books printed in the 18" century are preserved in one copy, or just a few. For
some books, such as a small Greek prayer book printed in Bucharest in 1748, there
are archival records but no known copies.*®

Until the early 20™ century, no books printed by Sylvester were known to have
belonged to Romanian libraries. In the 1900s, a book printed by Sylvester in Iasi
in 1746 was obtained by the Library of the Romanian Academy from Rome.** Most
major European libraries (with some notable exceptions) do not own copies of the
books printed by Sylvester. No library anywhere in the world owns a complete
series. The process of identifying, locating, and describing them is a work in prog-
ress, often rewarded by discoveries. At this stage, it is safe to say that even the
number of titles printed by Patriarch Sylvester is still unknown.

The research on the books printed by Sylvester of Antioch offered once again
surprising results. Pieces are falling into place, but more research is needed for a
complete image of his printing activity to emerge.

81 Mills, A Commerce of Knowledge, p. 242-243.

82 S. E. Assemanus, Bibliothecae Mediceae Laurentianae et Palatinae codicum mms. orientali-
um catalogus, Florence, 1742, p. 65; Roper, “The Vienna Arabic Psalter of 1792”, p. 79; Haberlein,
Manstetten, “The Translation Policies”, p. 325.

83 Simedrea, “Tiparul bucurestean de carte bisericeasca”, p. 873.

84 See Ch. 16.2.



16 Books Printed by Patriarch Sylvester
in Moldavia, Wallachia, and Beirut

16.1 Book of the Divine Liturgies, Iasi, 1745

Kitab al-Qundaq | Book of the Qundaq, or Book of the Divine Liturgies, lasi, 1745,
in-4°, 126 p. (Fig. 12)." The title page, if one existed, is missing from the known copies.

The Book of the Divine Liturgies seems to have been the first Arabic book
printed by the Patriarch Sylvester of Antioch.? It contains an Arabic text and a fore-
word. The text is based on the Arabic version of the bilingual Greek-Arabic book
printed by Athanasios Dabbas, the former patriarch of Antioch, with Anthimos the
Iberian in Snagov in 1701. The manuscript was prepared in 1744, and the text was
revised by the patriarch himself, as he states in the foreword. He made several
corrections and additions to the text of Athanasios’s edition. The book is thus not a
mere reprint of the (Arabic part of) Athanasios Dabbas’s bilingual book. The Greek
text of the previous edition was not reprinted. The new Book of the Divine Liturgies
was necessary as this liturgical text was used almost daily. Many copies of the 1701
edition had become unusable, and replacement books were scarce. Evidently, the
1701 edition had become rare.

In the foreword, Patriarch Sylvester mentioned that a new edition was needed
especially to correct the textual mistakes of the previous version. A further com-
parative study of the Arabic text of the 1701 text with that of the 1745 edition will
provide additional elements regarding the alterations made by Sylvester, or by his
collaborators, to Dabbas’s text.?

The Arabic liturgical books published in Rome by the Sacra Congregatio
de Propaganda Fide were considered suspect and were usually rejected by the
Orthodox, and by Sylvester himself. Even if they were accepted, it is unlikely that
they could be obtained by the patriarch, given his relations with Rome. The infor-
mation that Sylvester asked the Sacra Congregatio in 1725 to print books in Rome is
doubtful and should be verified.*

1 Feodorov, “The Arabic Book of the Divine Liturgies”, p. 285-290.

2 Gdoura, Le début de I'imprimerie arabe, p. 182; Feodorov, “The Arabic Book of the Divine
Liturgies”, p. 158-176.

3 Some of the differences between the two editions are mentioned by Feodorov, Arabic Printing
for the Christians, p. 286.

4 Feodorov, Arabic Printing for the Christians, p. 277.

@ Open Access. © 2024 the author(s), published by De Gruyter. This work is licensed under the
Creative Commons Attribution-NonCommercial-NoDerivatives 4.0 International License.
https://doi.org/10.1515/9783110988420-016
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Using the books printed in Shuwayr by ‘Abdallah Zakhir, a prominent figure of
the “Latin” party, would also have been out of the question. In fact, the activity of
the Shuwayr press seems to have been one of the motivations for Sylvester to start
his printing activity.

The Book of the Divine Liturgies printed in Iasi in 1745 is accessible only in
incomplete copies. The title page is missing from all of them. Several other copies
have been mentioned in secondary literature, but for various reasons their loca-
tions cannot be confirmed. The missing pages of the incomplete copies are usually
added in manuscript form. This is proof of their intensive use as liturgical books
for long periods.

Sylvester’s decision to print this book was successful: the books reached their
intended public, and they were surely used in churches. Several manuscript copies
of this book survive. In areas where printed books were difficult to obtain, copying
printed editions was a common phenomenon. Apart from the manuscript dated
1744 that may have been used in printing the edition of Iasi (MS 1674 = MS 251 of the
Greek Orthodox Patriarchate of Antioch in Damascus, discussed above), some of the
manuscripts seem to be copies of the printed book. The manuscript of Damascus
dates from the 18™ century and contains the Psalms.’

Although Pope Benedict XIV, by the document Demandatam caelitus humilitati
nostrae issued in December 1743, established the “Greek” rite as mandatory for the
Arabic-speaking Melkite Catholic Christians, and projects to publish a new edition
of the Book of the Divine Liturgies for them were consequently initiated, this book
was never printed in Rome. The basis for the new Arabic edition in Rome should
have been Athanasios Dabbas’s Snagov text of 1701, as proven by a copy of the book,
with annotations preparing the new edition, preserved in the library of the Greek
College in Rome.® The first Arabic Catholic Book of the Divine Liturgies was printed
only in 1839, in Rome, by the Sacra Congregatio de Propaganda Fide.’

The Arabic Orthodox Book of the Divine Liturgies of 1745 was first described by
Ioana Feodorov based on the incomplete copy within MS no. 15 of the Monastery of
Balamand.® Before that, some authors merely mentioned the book, without provid-

5 Gemayel, Dabaghy, Dabaghy, “Les manuscrits du Patriarcat grec-orthodoxe de Damas”, p. 252;
Jubara, Al-makhtutat al-‘arabtya fi maktabat Batriyarkiyat Antakiya wa-sa’tr al-Mashriq li-l-Ram
al-Urthiidhuks, p. 43, no. 251. See the HMML Project Number MARI 00251 at https://w3id.org/vhmml/
readingRoom/view/607542.

6 C. Charon, Le rite byzantin dans les Patriarcats Melkites Alexandrie — Antioche — Jérusalem.
Adoption — Versions — Pratique — Particularités, Rome, 1908, p. 90-92 [562-564].

7 Charon, Le rite byzantin, p. 93 [565].

8 Feodorov, “The Arabic Book of the Divine Liturgies”, p. 158-176; Feodorov, Arabic Printing for the
Christians, p. 285-290.
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ing commentaries or details. Examples include Kaisarios (Konstantinos) Dapontes
in his Historical Catalogue of the Learned Greeks (Iotopikog katdAoyog).” However,
Dapontes’s information is misleading, as he mentions that it was a bilingual edition
in Arabic and Greek: “¢Tunwoe kal Aettovpylav Apafikny kKol EMNVIKRV avtdua
eilg 70 Tlaol, kal Avtipivola” (“He also printed a Liturgy in Greek and Arabic,
together, in Iasi, and antimensia”).X® This demonstrates the low reliability of nar-
rative sources, often written, as in this particular case, decades after the events.
Dapontes’s account is nonetheless relevant for the impact the printing of Arabic
books had on the contemporaries as a remarkable event. Mentioning only the Book
of the Divine Liturgies, Dapontes was probably unaware of the other books printed
on Sylvester’s initiative in Iasi and Bucharest, as he himself left Moldavia in 1745.
The printing of the book was finished on July 19, 1745,"" while Sylvester was
still in Moldavia. He left a couple of months later for Constantinople to obtain his
new patriarchal berat after Kyrillos’s attempt to replace him. According to the patri-
arch’s foreword, the printing expenses were covered by Prince John Mavrokordatos
of Moldavia. Like his brother Constantine (who owned a copy of the 1702 Arabic
Book of Hours printed in Bucharest), he knew about the books printed by Dabbas
in Wallachia and wished to emulate the cultural patronage of the previous rulers of
Moldavia and Wallachia.
Known copies:
1. Library of Dayr Sayyidat al-Balamand, in MS no. 15. This is a fragmentary copy
missing the title page.'?
2-3.Two copies in the monastery of Ma‘lula, Syria. One of them contains an inscrip-
tion from 1762, in the time of Sylvester of Antioch, attesting that the books
printed by the patriarch were distributed in his eparchy."® The inscription
mentions Gregorios Qarba, the metropolitan of Hawran. The second copy,
mentioned by ‘Isa Iskandar al-Ma‘laf, seems to be a manuscript dating from
1783, copied from another manuscript of 1744, with a foreword by Sylvester
mentioning his corrections to the text. The manuscript of 1744 was probably
like the one used for the printed edition.

9 Dapontes, “KatdAoyog iatopikog”, p. 89; C. Erbiceanu, Cronicarii greci carii au scris despre romani
in epoca fanariotd. Textul grecesc si traducerea romdaneascd, Bucharest, 1888, p. 103.

10 Dapontes, “KatdAoyog ioToptkog”, p. 89.

11 1.1 al-Ma‘laf, “Matba‘a rimaniyya al-urthidhuksiyya al-‘arabiyya al-antakiyya”, al-Ni‘ma, 1911,
3, p. 55; Feodorov, Arabic Printing for the Christians, p. 285.

12 HMML Project Number BALA 00010, at https://w3id.org/vhmml/readingRoom/view/107680;
Feodorov, Arabic Printing for the Christians, p. 285-290.

13 al-Ma‘laf, “Matba‘a ramaniyya al-urthdhuksiyya”, p. 55; Feodorov, Arabic Printing for the
Christians, p. 289 (presumes, based on recent events, that these copies are lost).
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4. A copy in the monastery of Saydnaya." It contains a note indicating that the
Orthodox Metropolitan Ierotheos of Saydnaya donated it to the monastery of
Our Lady of Saydnaya in 1751. Ierotheos’s term as metropolitan of Saydnaya
started before 1744 and finished after 1765."

5. A copy in the library of the Orthodox Patriarchate of Antioch in Damascus.*®

6. A copy in MS no. 4 of the Parish Church in Muhrada, Syria. The printed pages
missing in the beginning and the end were replaced with manuscript pages."’

16.2 Polemic Treatises, 1asi, 1746

In the known copies, the book is a collection of two texts bound together (a
colligate).'®
A. Nektarios of Jerusalem, Kitab qada al-haqq wa-naql al-sidq | Book of the Rule of

Justice and the Transmission of Truth, lasi, 1746, in-4°, [3] blank + [11] + 249 p.

(Fig. 13, 14, 15).

B. Eustratios Argentis, Risala mukhtasara fi al-radd ‘ala ‘adam ghalat babawat

Rumiya | Brief Epistle against the Pope’s Infallibility, Iasi, 1746, in 4, [3] + 60 + [3]

p- (Fig. 16).

The book was printed by Sylvester of Antioch to explain to the Arabic-speaking
Orthodox Christians the dogmatic and ritual distinctions between the Greek
Orthodox Church and the Roman Catholic Church.

The first work is an Arabic translation “from Greek and Latin”, achieved
in 1733, of a book written by Patriarch Nektarios of Jerusalem. The original text
was composed in Greek and remained unprinted. Apparently, no manuscript of
the original Greek text is available for study. A Latin translation was published in
London in 1729. The title of the Latin edition is: Reverendissimi in Christo patris
ac domini d(omi)ni Nectarii nuper Patriarchae Hierosolymitani, De artibus quibus
missionarii Latini, praecipué in Terrd Sanctd degentes ad subvertendam Graecorum
fidem, utuntur, & de quamplurimis Ecclesiae Romanae erroribus coruptelis, libri tres,
ex autographo Graeco Latineé redditi.

14 al-Ma‘laf, “Matba‘a rimaniyya al-urthadhuksiyya”, p. 55; Feodorov, Arabic Printing for the
Christians, p. 289.

15 Zayyat, Khabaya al-zawaya min tartkh Saydnaya, p. 233.

16 Feodorov, Arabic Printing for the Christians, p. 289.

17 HMML Project Number MHAR 00004, at https://www.vhmml.org/readingRoom/view/537908.

18 Gdoura, Le début de 'imprimerie arabe, 1985, p. 183. For the first, brief description of this book,
see BRV'1V, p. 61-67. For an improved description, see Feodorov, Arabic Printing for the Christians,
p. 290-294.
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The version of Patriarch Nektarios’s Book of the Rule of Justice and the
Transmission of Truth published in Arabic by Patriarch Sylvester differs in content
from another version which was printed in Greek in Iasi in 1682."° The number of
chapters is different, and although there are common ideas, clearly, these are two
different works. The Arabic text published in 1746 closely follows the 1729 Latin
edition. The difference between the two texts (the Greek one of 1682 and the Arabic
one of 1746) has already been noticed by other researchers, e.g., Dan Simonescu,
who wrote that they present the same ideas, but the Arabic one is a shortened form
of the Greek one.*

The name of the translator is not mentioned but the translation was attributed
to Sophronios of Kilis, metropolitan of Ptolemais (Acre).**

The translation was revised by Ilyas Fakhr, the logothetes of the Patriarchate,
who considered himself the real translator.* It is not improbable that the patriarch
himself revised the text. In previous research, two aspects of the Arabic version of
this work have been neglected. The first is the fact that the translation was made in
1733 “from Greek and Latin”. The Greek text of this work is difficult to locate today,
the Latin edition published in 1729, although rare, is available for comparison.**
There is no information if Latin was one of the languages mastered by the polyglot
Sophronios. As we mentioned before, Ilyas Fakhr worked in Rome, and it is prob-
able that he knew Latin.** If the translation from Greek was made by Sophronios,
maybe Ilyas Fakhr revised it based on the Latin edition.

The second element is the role of Rowland Sherman who, according to a letter
of Takovos of Patmos, translated one of Patriarch Nektarios’s works into Arabic,
alongside with the Rock of Offence of Ilias Miniatis, then printed them in England
and distributed them in the East. While the passage in Iakovos’s letter might sound
ambiguous, it offers interesting information on Sherman’s role in the translation

19 Tol paKapwWTETOL Kal GOQWTATOL TTATPLAPXOL TAG UEYAANG Kal Aylag TOAEwS Tepovaainy
kuplov Nextaplov, IIpog tag npookoutadioas Béaels mapa o0 €v TepoagoAvuols ppatopwy Sta
IIétpov t00 avt@v paiotopos mepl Tijc apyiis Tol mara avrippnotg, Tumwdeloa VOV TPHOTOV €V Ti
Zefaopia Movij Tv Ayiwv Ev8oEwv xal IIpwtokopuaiwy ATootéAwy, Tf kKahovuévn Tletat{ovia
Kata 10 ,axmP " €10g 0 cwTnplov, év unvi TovAiw, Ev T'doww tii¢ MoAdapiag.

20 Simonescu, “Carti arabe tiparite de romani”, p. 545.

21 Nasrallah, Haddad, HMLEM IV.2, p. 97 (the author also mentions four manuscripts of the Arabic
text); Feodorov, Arabic Printing for the Christians, p. 291.

22 Feodorov, Arabic Printing for the Christians, p. 242.

23 There are four known copies: 1. Christ Church, University of Oxford, shelfmark Christ Church
Wh. 7.23; 2. Westminster Abbey; 3. Institut Néohellénique de la Sorbonne, Paris, France; 4. Vatopedi
Monastery, Mount Athos, Greece.

24 Heyberger, “Security and Insecurity”, p. 112-115.
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of patriarch Nektarios’s book. Rowland Sherman could very well have translated

the book from Greek into Latin and have it printed in London in 1729. Is he also the

author of the 1733 Arabic translation, not mentioned on the title page of Sylvester’s
edition? Further research could provide additional data on this subject. In any case,

Sherman was able to bring copies of the 1729 London edition to the Levant and

present them to his acquaintances, such as Ilyas Fakhr.

The second text in the book is a treatise composed by Eustratios Argentis
against the Pope’s infallibility.?® The Greek text of Argentis’s work was translated
by Mas‘ad Nashi in Cairo.*®

There are four copies of the book preserved in various libraries. All of them
contain both works, thus indicating that they were intended to be bound together.
The lack of a title page or foreword for the second text suggests the same, despite
the individual pagination.

Known copies:

1. Library of the Romanian Academy; the book once belonged to the Roman
church of San Pietro in Vincoli, bought in Rome from Libreria Antiquaria Silvio
Bocca, and donated to the Romanian Academy by Kyril Korolevsky (Cyrille
Charon).”’

2. Austrian National Library; the book was bought in Constantinople by Giovanni
Marghich. He also bought other manuscripts and printed books now in the
same library. This volume has been digitized and is available on the institu-
tion’s website and on Google Books.

3. National Library of Israel, unknown provenance. The copy was unknown to
previous scholarship. Its existence illustrates that copies of the book did reach
the Middle East, although it may have arrived in Israel from Europe or North
America and well after Patriarch Sylvester’s time.

4. Library of the Greek Orthodox Patriarchate of Alexandria and All Africa, in
Alexandria, Egypt, Early Printed Books Collection, no. 1831. The bibliographi-
cal note refers only to the Arabic version of Eustratios Argentis’s book, so it is

25 Graf, GCAL 111, p. 140-141; Feodorov, Arabic Printing for the Christians, p. 292.

26 Born in Damascus in a Coptic family that subsequently embraced Greek Orthodoxy, Nasu
left for Egypt, where he became the oikonomos of the Patriarchate of Alexandria. He is known
for his translations from Greek and several original works. See Feodorov, Arabic Printing for the
Christians, p. 293.

27 Libreria Antiquaria S. Bocca, Roma, Catalogo num. 256, p. 32, no. 523. See D. Simonescu,
“Impression de livres arabes et karamanlis en Valachie et en Moldavie au XVIII® siecle”, Studia
et Acta Orientalia, V-VI, 1960, p. 64, n. 53; D. Simonescu, “Monumente ale culturii noastre de van-
zare la o licitatie publicd din Londra”, Apulum. Arheologie — Istorie —Etnografie, VIII, 1970, p. 215;
Feodorov, Arabic Printing for the Christians, p. 292, n. 143.
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possible that in this case only the second part of the colligate was preserved.?®
It may be one of the copies sent to Egypt by Sylvester of Antioch, which he men-
tioned in his above-mentioned letters to the patriarch of Alexandria.

16.3 The Lord’s Supper by Eustratios Argentis, Iasi, 1747

Eustratios Argentis, FI al-‘asha al-Rabbant | The Lord’s Supper, 1asi, 1747, in-4°, [12] +
231 [228] p. (Fig. 17, 18).*°

Argentis’s book was translated by Mas‘ad Nashi in Cairo in 1740.%°

The Arabic version of The Lord’s Supper by Eustratios Argentis printed in Iasi in
1747 had for a long time not been available for study. Comments in earlier sources
were mostly based on indirect information.*" At present, a brief presentation is
available, due to Ioana Feodorov’s survey of the copy in the Library of Congress,
Washington, DC.*

The work was printed in Greek in Leipzig in 1760, and it contains a note on the
Arabic printed version. The title of the Greek edition is:

Zovrayua kata a{ouwv ei¢ tpia Staipedév tujuata. Qv 10 uév npdtov éati, mepl UANG T00
Muvaotnpiov tij¢ Aylag Evyapiotiag. To 6¢ Sevtepov, mepl aytaouol 100 Mvotnpiov. To &¢
Tpitov, mepl ypioews 100 Mvatnplov. LvvteBev napd 100 @LlocopwTdtov, Kal €v latpoig
apiotov pakapitov Evotpatiov TovnikAnv Apyévtn tob Xiov. Kal mp@dtov pev eig apapkiv
£punvevdn yAdooav kal eig Tomov €800n mapd to0 Makapuwtdtov IMatplapyov Avtioyeiag
Kupilov Kupiov ZBEatpov. NV 8¢ §U £€08wV GLUTATPLWTAVY TVHY Kal GIAwY Kal cLTNAWTHY
700 pakapitov Evotpatiov, Tf) idig @pdoet ETumon, dkptPdg Te Kal EMUEADS SLopBwOEY Tap
700 £€v tepopovdyotg kupiov Fedewv Aylotagitov Tod Kumpiov, Ev Awpia tfig Zagwviag, Hapa
Twavvn TottAon EupavounA Bpéitkone, ap .

Treatise against the unleavened bread divided into three parts. Of which the first is about the
substance of the Holy Eucharist, the second, about the sanctification of the Mystery, and the
third, about the use of the Mystery. Composed by the most distinguished in philosophy and

28 P. Tzoumerkas, “Arabic heritage via rare editions found in the Patriarchal Library of the Greek
Orthodox Patriarchate of Alexandria and All Africa”, AvdAekza, 11, 2011, 2" period, Alexandria/
Athens, p. 84-85.

29 Feodorov, Arabic Printing for the Christians, p. 294-295; 1. Feodorov, “Sylvester of Antioch’s
Arabic Books Printed in 1747 at Bucharest. Recent Findings”, Scrinium, 19, 2023, 1, p. 24-25. See also
https://www.loc.gov/item/2002554985.

30 Graf, GCALIII, p. 141.

31 Gdoura, Le début de l'imprimerie arabe, p. 182.

32 Feodorov, Arabic Printing for the Christians, p. 294-295; Feodorov, “Sylvester of Antioch’s Arabic
Books”, p. 24-25.



The Lord’s Supper by Eustratios Argentis, lasi, 1747 == 209

the best among physicians, the late Eustratios called Argentis of Chios. And first, it was trans-
lated into the Arabic language and printed by his Beatitude the Patriarch of Antioch, kyrios
kyrios Sylvester. And now, with the expense of compatriots and friends and sympathizers of
the late Eustratios, it was printed in its proper language, precisely and diligently corrected by
the monk Gedeon Agiotaphités of Cyprus. In Leipzig of Saxony, by Johann Gottlob Immanuel
Breitkopf, 1760.

Sylvester is mentioned again in the Foreword: [...] xal tafta dvayvolg 6 Tig
Avtioxéwv Iatnp xal ITatpldpyng kVplog LiABEoTPOg TA EUETAYANTTLOEV E&ig
apapnyv yAdooav, kal eig Tumov ta €Baie, St TV eig TV énapyiav avtod ApdBwv
Xptotiav@®v weéretav (“[...] and having read these, the father and patriarch of the
Antiochians, kyr Sylvester, translated them into the Arabic language and printed
them for the benefit of the Arab Christians in his eparchy”).

This information reveals the fact, also confirmed by other sources, that the
patriarch of Antioch was not the person who commissioned Argentis to compose
this book.

Sylvester knew Argentis personally and it is probable that he received his book
from him. Argentis was in Egypt at the time he composed his work on the vari-
ances between the Orthodox Church and the Catholic Church. The translation was
also made in Egypt. It is interesting that a copy of Argentis’s text of the Zovrayua
Kata a{Uuwv (“Treatise against unleavened bread”), in two volumes, survives in the
library of the Metropolis of Kition in Cyprus, a place Sylvester had connections with
and may have been his birthplace.

Known copies:

1. Library of Congress, Washington, DC.
2. A copy mentioned in a 1986 advertisement of the Brill Antique Bookshop in

Leiden, published in the American periodical AB Bookman’s Weekly (September

8, 1986).%* The book was presented by the bookshop at the Venice Book Fair in

1986. It was described as “an extremely rare Arabic Iasi printed text (1747)”.

The only book which corresponds to this description is the Lord’s Supper by

Argentis. Its present location is unknown. It may be the copy now in the Library

of Congress, Washington, DC. In the same advertisement, Brill mentioned a

copy of “The Arabic Bucharest Horologion (1702)”, also presented at the Book

Fair in Venice.

3. Leaves of the book were used as binding waste in MS no. 11 in the Dayr Sayyidat
al-Balamand. Among the preserved pages are 16 and 77. It demonstrates that
copies of the book did reach the Middle East.**

33 AB Bookman’s Weekly, September 8, 1986, p. 810.
34 https://w3id.org/vhmml/readingRoom/view/107679.
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4. A photograph in a tourist guide published in 1969 in Beirut shows one page
from a copy of the book, probably in a private collection.

The present location of other copies in Eastern libraries mentioned by various

authors cannot be confirmed.*

16.4 Book of Psalms, Bucharest, 1747

Kitab al-Zabur al-Sharif | The Holy Book of Psalms, Bucharest, 1747, in-4%, 250 p. (Fig.
20, 21,22).*

Although mentioned in scholarly bibliographies,®’ no copy of the Arabic Book
of Psalms printed in Bucharest had been available to researchers since the early
19™ century, when it was surveyed by Antoine Isaac Silvestre de Sacy and Christian
Friedrich von Schnurrer. Owing to the TYPARABIC project, recent research has
revealed the existence of two copies of this book. We have identified them in an
American collection, the Beinecke Library, and a British library. Both books for-
merly belonged to famous book collectors: Silvestre de Sacy and the 2" Earl Spencer.
Recently, Ioana Feodorov published a short presentation of the copy in the USA.*®

I shall describe henceforth the interesting and fruitful quest for locating the
copies of Sylvester’s Arabic Book of Psalms. In addition to the discovery of the two
books, it provided a lot of information on the western book collectors’ interest in
early Arabic printing in the early 19™ century.

In 1747, Patriarch Sylvester of Antioch printed an Arabic Book of Psalms in the
recently established press of Bucharest, located in the Monastery of Saint Spyridon.
This is the monastery which prince Constantine Mavrokordatos had granted to the
Patriarchate of Antioch as a metochion in 1746.

The Book of Psalms was translated into Arabic already in the 11 century by
Abii I-Fath ‘Abdallah ibn al-Fadl al-Antaki.*® An edition of this translation was pub-
lished in London in 1725 by the Society for the Promotion of Christian Knowledge.
It was supervised by Salomon Negri and, according to sources, the print run

35 Feodorov, “Sylvester of Antioch’s Arabic Books”, p. 25.

36 Feodorov, “Sylvester of Antioch’s Arabic Books”, p. 11, 12, 16, 22, 26.

37 Gdoura, Le début de 'imprimerie arabe, p. 182.

38 Feodorov, “Sylvester of Antioch’s Arabic Books”, p. 11-16.

39 For ‘Abdallah ibn al-Fadl, see Al Treiger, “Abdallah ibn al-Fadl al-Antaki”, in D. Thomas,
A. Mallett, J. P. Monferrer Sala et al. (eds.), Christian-Muslim Relations. A Bibliographical History,
Volume 3. (1050-1200), Leiden/Boston, 2011, p. 89-113; S. Noble, “‘Abdallah ibn al-Fadl al-Antaki”,
in S. Noble, Al Treiger (eds.), The Orthodox Church in the Arab World 700-1700. An Anthology of
Sources, DeKalb, IL, 2014, p. 171-187; Feodorov, Arabic Printing for the Christians, p. 98.
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was large, about 6,000 copies (four times the 1,500 copies of a book published by
Sylvester in Iasi).*’

Before 1747, two other editions of the Psalter were published by the Shuwayr
printing press run by ‘Abdallah ibn Zakhir. The first of these was printed in 1735, the
second in 1739. In this case too, there were concerns about the content of the books,
as the Roman Catholic influence on the book production of the Shuwayr press was
well known.

In this context, in 1747, Sylvester decided to publish an edition of the Book of
Psalms in Arabic, endorsed by him as the Patriarch of the Greek-Orthodox Church
of Antioch. He printed it in the new Arabic press in Bucharest. Although the print
run is not indicated, based on similar editions, it can be tentatively estimated at
1,000-1,500 copies. There is no information about how and when the copies of the
Book of Psalms were shipped to present-day Syria and Lebanon, to reach their
intended public.

Inless than a century, the Book of Psalms published by Sylvester became a bibli-
ographical rarity. Christian Friedrich von Schnurrer mentioned the 1747 Bucharest
edition in the Addenda of his Bibliotheca Arabica published in 1811.*' His descrip-
tion includes the full title and a part of the foreword in Arabic and in Latin trans-
lation. The information is published as a note to the bibliographical description of
another Psalter, published in 1751 in Beirut.** The author does not mention where
he surveyed the copy of the 1747 book he described, nor where it was located.

Not long after the publication of the Bibliotheca Arabica, the origin of the
information about the Bucharest Psalter was revealed. Schnurrer’s book was ded-
icated to the leading French Oriental scholar of the time Antoine Isaac Silvestre
de Sacy. De Sacy published a review of Schnurrer’s book in 1814, which included
some details about the Book of Psalms of 1747. He mentioned that he owned the
book described by the German scholar.*® Silvestre de Sacy also stated that he had
received from Rousseau, the French consul in Aleppo, two rare books printed in
Aleppo, the Evangeliarium of 1706 and the Liber Prophetiarum of 1708. He adds that
he compared the type of the books with the Liturgikon printed in 1701 in Bucharest
and found them entirely different.

40 BRV'1V, p. 65; Feodorov, Arabic Printing for the Christians, p. 291.

41 Schnurrer, Bibliotheca Arabica, p. 515a)-518a).

42 Schnurrer, Bibliotheca Arabica, p. 383-384, no. 354.

43 A. I Silvestre de Sacy, “Littérature Orientale” [book review of Schnurrer’s Bibliotheca Arabical,
in Magasin encyclopédique, ou Journal des sciences, des lettres et des arts, 1, 1814, p. 201: “(...) le
Psautier de 1747 que je posséde, Psautier dont M. Schnurrer a donné la notice dans ses Addenda”.
See also the same text in Silvestre de Sacy, Notice de U'ouvrage intitulé Bibliotheca Arabica, p. 21.
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The Bucharest Arabic Psalter remained in the French scholar’s library, as can
be deduced from the presence of the book in the Catalogue of his library composed
by Romain Merlin before the sale of the books at an auction in Paris in 1843.** This
Catalogue includes a useful bibliographical description of the Arabic Book of Psalms
of 1747, which was intended to be an academic source, not a simple sale list.* For
the Arabic titles, Merlin enlisted the help of two Arabic scholars, and the result was
a well-documented catalogue in the field of early Arabic printing, as illustrated, e.g.,
by historical data and a list of books printed at the Shuwayr press.*® The catalogue
provided an excellent contribution to the development of Arabic bibliography.

Among the over 1,800 books described in the first volume of this catalogue,
the Bucharest Book of Psalms printed by Sylvester of Antioch attracted the editor’s
attention. He mentioned it in the opening of the Catalogue as one of the rarest books
in the collection and one that is of interest to every book lover: “Which cabinet
would close itself before the Bucharest Psalter; 1747, which Mr. de Sacy thought
was the only one in Europe (no. 1348)?”*’ Indeed, in his note inside the book cover,
de Sacy mentioned: “This copy, sent to me from Bucharest, I suspect, not without
reason, is unique in Europe” (Fig. 23).**

Merlin’s description of the book is thorough, and he was the first scholar, after
Silvestre de Sacy, to see the book, since it is not sure that Schnurrer actually saw de
Sacy’s copy. He may have described it from notes sent to him hy the French scholar.
Several elements of Merlin’s description are relevant for the later identification
of this copy: the mention of de Sacy’s note written in Latin, the number of pages
and the four missing pages, as well as the binding in red half-maroquin.** Merlin
considered this copy of the book, “even if incomplete”, a “precious curiosity”.>® He
also praised the esthetic qualities of the type, affected, however, by the poor quality
of the printing.*!

44 Bibliothéque de M. le Baron Silvestre de Sacy, vol. I. Imprimés. Philosophie, Théologie, Sciences
Naturelles, Paris, 1842.

45 On this topic, see R. Merlin’s “Avertissement” in the first volume of Bibliothéque de M. le Baron
Silvestre de Sacy, vol. I, p. XXXI-XL.

46 Bibliothéque de M. le Baron Silvestre de Sacy, vol. I, p. 412-414.

47 “Quel cabinet se fermerait au Psautier de Boukharest, 1747, que M. de Sacy croit étre le seul en
Europe (n° 1348)?”

48 “Hoc exemplar Bucharesto ad me missum, unicum esse in Europa non sine causa suspicor”, cf.
Bibliothéque de M. le Baron Silvestre de Sacy, vol. 1, p. 289.

49 Bibliothéque de M. le Baron Silvestre de Sacy, vol. I, p. 288-289, no. 1348.

50 “Tout incomplet qu’il est, ce volume est une précieuse curiosité”.

51 “Les caracteres en seraient assez beaux si le tirage qui a les mémes imperfections que celui
d’Alep (voyez le n° 1337) ne leur 6tait pas une partie de leur netteté”.
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Another book, the fourth edition of the Manuel du Libraire of Jacques-Charles
Brunet (1839, followed by several reprints), mentions the 1747 Book of Psalms
printed in Bucharest. He also (mistakenly) identifies an edition printed in the same
city in 1751, by erroneously citing Schnurrer’s information.®* Brunet’s errors were
reproduced by Julius Theodor Zenker in his Bibliotheca Orientalis, as well as by
other authors in later works.*®

After 1842, the trail went cold, and this copy of the Book of Psalms printed in
Bucharest by Sylvester of Antioch was nowhere to be found. It can be assumed that
it was sold at the auction of 1843 and found its way to an unknown private library.
While recording the book, publications like the French Manuel du libraire give no
indication about its price at the de Sacy auction.®* In this book there is, however, a
mention of the price obtained at the auction for the 1735 Psalter printed by Zakhir.

The information provided by Emile Picot in his study about Anthimos the
Iberian published in 1886 left the impression that he owned a copy of the 1747
Psalter printed in Bucharest. An inspection of Picot’s text demonstrates that he
only quotes a passage of Silvestre de Sacy’s article published in 1814 in Magasin
Encyclopédique.”® The 1747 Arabic Book of Psalms was never in Picot’s hands.

After Picot’s quote from de Sacy’s article, there was no mention of the Bucharest
Psalter from any independent source, nor any based on previous publications. The
book was referred to in several studies, based on previous descriptions. And while
some of the authors could even have located copies of the book, no description was
provided.

In the 20™ century, references to the Bucharest Arabic Book of Psalms were
mentioned in several publications. Most of them drew on previous secondary
literature. On two occasions, a copy of the Bucharest Psalter was mentioned as

52 ].-C. Brunet, Manuel du libraire et de 'amateur de livres, 4™ ed., t. III, Paris, 1838, p. 603.

53 J. Th. Zenker, Bibliotheca Orientalis. Manuel de Bibliographie Orientale, 1, Leipzig, 1846, p. 186,
no. 1529. However, the author mentions this non-existing 1751 Bucharest Psalter only in a comment
in his description of the 1747 edition, and adds the reference to the Beirut Psalter of 1751 from
Schnurrer (p. 187, no. 1530).

54 J.-C. Brunet, Manuel du libraire et de 'amateur de livres, 5" ed., t. IV, Paris, 1863, col. 922.

55 E. Picot, “Notice biographique et bibliographique sur I'imprimeur Anthime d’Ivir, métropolitain
de Valachie”, Nouveaux Mélanges Orientaux. Mémoires, textes et traductions publiées par les profes-
seurs de l’école spéciale des langues orientales vivantes, Paris, 1886, p. 542—-544. Picot states: “Nous
empruntons a une notice publiée par Silvestre de Sacy sur la Bibliotheca Arabica de Schnurrer
(Magasin encyclopédique, 1814, 1, 198-203) la description détaillée de ce volume” (p. 522).
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being held by the library of the Monastery of the Holy Prophet Elias Shuwayya in
Lebanon.*®

Without access to the book itself, the Book of Psalms printed in Bucharest
remained an enigma. It was not even clear whether Sylvester’s printing activities
in the capital city of Wallachia had really produced any books.

Online databases provide a large amount of information and are very useful
for researchers to locate rare books. This was also the case for the Psalter published
by Patriarch Sylvester in Bucharest in 1747. In 2021, using online resources, we dis-
covered a copy of the book in the Beinecke Library of the Yale University in New
Haven, CT (USA). Shortly afterwards, an electronic copy was provided to me by this
institution. The surprise was that this turned out to be the same book once owned
by Silvestre de Sacy, the one described by Schnurrer and Merlin. The provenance
of the book was clear beyond doubt due to de Sacy’s handwritten note on the first
page, which was also mentioned in the above-mentioned Catalogue of his library.

The Beinecke Library holds a copy of Sylvester’s Arabic Psalter, also recently
discovered. According to the stamp on a typewritten note pasted inside the front
cover, the book was acquired by the library in 1961 with funding provided by the
Library Associates. It is kept in the Rare Book Room, under shelfmark MLf400 747A.
There is no information regarding the whereabouts of the book between 1842 and
1961. Further research for copies in auction sales catalogues and library archives
may provide additional data on the previous owners.

Similarly mysterious is the earlier phase in the book’s travels. Silvestre de Sacy
provided contradicting accounts with respect to the copy of the Bucharest Psalter he
owned. The mystery originates in the contradictory reports provided by the French
Oriental scholar regarding the place from where he had received the Psalter. In
the book itself, there is an indication written by de Sacy in Latin “exemplar hoc
Bucharesto ad me misssum”, “this copy sent to me from Bucharest”. However, as we
shall see, de Sacy wrote elsewhere (in a letter) that he received a copy of the Psalter
from Aleppo. There are two persons of interest in solving this enigma. Both were
consuls of France, the one in Aleppo, the other in Bucharest. The renowned French
scholar exchanged letters with both. Some of these letters are kept in the library of
Institut de France in Paris (MS 2376, no. 533-539). Nevertheless, there is no guaranty
that all the letters exchanged by de Sacy with the two consuls are preserved in this
collection.

56 al-Ma‘laf, “Matba‘a rimaniyya al-urthtdhuksiyya”, p. 55; D. Simonescu, E. Muracade, “Tipar
romanesc pentru arabi in secolul al XVIII-lea”, Cercetdri literare, 111, 1939, p. 7; Simonescu, “Carti
arabe tiparite de romani”, p. 542; Candea, Histoire des idées en Europe du Sud-Est, p. 345.
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The French consul in Aleppo, Jean-Baptiste-Louis-Jacques-Joseph Rousseau
(1780-1831), a member of the same large family as the famous French philosopher,
started exchanging letters with Silvestre de Sacy in 1806. De Sacy asked him to try
to find Arabic books printed in Aleppo in 1706 for the Imperial (Royal) Library in
Paris.”” Rousseau’s answer was, at least at first, negative. He asked some learned
people, and no one knew about any books printed in Aleppo, so, he thought there
might be a confusion with the editions printed on “Mount Lebanon”.*® In his
answer dated January 14, 1808, de Sacy assures Rousseau that the printing press in
Aleppo did exist and that two or three Arabic books were printed there, one being
a Psalter. There is no other reference to these books, at least in the published corre-
spondence of Silvestre de Sacy with Rousseau. However, Rousseau clearly remem-
bered the French scholar’s request. He eventually found several books printed in
Aleppo (and maybe elsewhere, as we shall see), as can be deduced from the books
he sent to Silvestre de Sacy sometime after 1808. As mentioned above, in 1814, de
Sacy wrote that he had received from Rousseau the Evangeliarium of 1706 and the
Liber Prophetiarum of 1708, both printed in Aleppo.>® In a collection of manuscripts
that Rousseau tried to sell in 1817 there were, according to de Sacy, who acted as an
intermediary, “several books printed in Aleppo in the first years of the 18 centu-
ry”.%® The books were part of Rousseau’s collection that was eventually bought by
Count Uvarov for the Russian Empire. These books, currently preserved in the col-
lection of the Institute of Oriental Manuscripts in Saint Petersburg, are two copies
of the Psalter, the Gospels, and the Lectionary, all printed in 1706, and the Sermons
of Saint John Chrysostom printed in 1707.°* No book printed by Sylvester of Antioch
was present in Rousseau’s collection.

57 “Il a été imprimé a Alep en 1706 plusieurs ouvrages en arabe soit liturgiques, soit autres livres
de piété al'usage des chrétiens. Aucun de ces livres n’existe ici, et si vous pouviez en procurer pour
la Bibliotheque imperiale, vous lui rendriez un vrai service”. He also mentions that the German
Seetzen might have found some of these books and acquired them for the Weimar library. See
H. Dehérain, Silvestre de Sacy et ses correspondents, Paris, 1919, p. 2.

58 Dehérain, Silvestre de Sacy, p. 3.

59 Silvestre de Sacy, Notice de Uouvrage intitulé Bibliotheca Arabica, p. 21.

60 Dehérain, Silvestre de Sacy, p. 14: “Dans sa collection de manuscrits, il se trouve plusieurs livres
arabes imprimés a Alep dans les premieres années du XVIII® siecle”.

61 See S. A. Frantsouzoff, “Les vieux livres imprimés en écriture arabe dans la collection des
Rousseau, pére et fils, conservée a Saint-Pétershourg”, in I. Feodorov, B. Heyberger, S. Noble
(eds.), Arabic Christianity between the Ottoman Levant and Eastern Europe, Leiden/Boston, 2021,
Pp. 255-266.
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The second person of interest in this matter is the French consul in Bucharest,
Joseph Charles Ledoulx.® Silvestre de Sacy exchanged letters with him in 18111812,
asking for information on and copies of Arabic books printed by Athanasios and
Sylvester of Antioch in Bucharest. While Ledoulx’s answer provided the French
scholar with little useful data, and the consul was not able to find any Arabic
printed book in Bucharest, de Sacy’s letter is interesting. He mentions that he had
just received from Aleppo, from Mr. Rousseau, the French general consul, a copy of
the Arabic Psalter printed in 1747 in Bucharest.

At first, the whole image seems to be clear. In 1811 or shortly earlier, de Sacy
obtained a copy of Sylvester’ Book of Psalms from Rousseau, who was then in
Aleppo. This is apparently the copy he used to share information with Schnurrer
for his Bibliotheca Arabica, and the one he refers to in his 1814 book review. There
is a problem, however, in identifying it with the copy described by Merlin in the
Catalogue of de Sacy’s library and with the copy in the Beinecke Library of the Yale
University. We shall try to shed some light on this issue.

First, there is the note written and signed by de Sacy, stating that the book was
sent to him from Bucharest and that he thought it was the only one in Europe.®®
In 1811, the French scholar definitely had only one copy of the book, which had
been sent to him from Aleppo by Consul Rousseau. However, de Sacy described
the same copy as being in “very poor condition” (“en fort mauvais état”), while the
book in the Beinecke Library appears to be in very good condition, compared with
other similar books. Apart from some partial discoloration on the title page and
four missing pages (i.e., two missing folios from two sections of the book), already
noted by de Sacy in his handwritten note and by Merlin in his Catalogue, there are
no significant issues with its condition. Another discrepancy seems easier to solve:
the red half-maroquin binding mentioned in the Catalogue is in fact a narrow strip
of leather, while the rest of the book cover was made of red cardboard.

There is no simple explanation for de Sacy’s contradicting information regard-
ing the provenance of his copy of the 1747 Psalter. Maybe in the note written later
the French scholar made a mistake and wrote Bucharest instead of Aleppo, being
surprised by the printing place. Another possibility is that eventually, after 1812, he
received another copy, in a better condition, from his other correspondent, consul

62 De Sacy’s correspondence with Ledoulx is part of the MS 2377 held by Institut de France in Paris.
It does not seem, however, to contain more data about the books printed in Bucharest than that
published in T. Holban, “Tipografii i carti armenesti [sic] in Tarile Romanesti”, Arhiva. Revista de
istorie, filologie si culturd romdneasca, 43, 1936, p. 111-115.

63 “Hoc Psalmorum editio Buchuresti a(nn)o 1747 prodiit. De quam vid. Bibliotheca arab.
Schnurreri, p. 515. Exemplar hoc Bucharesto ad me missum, unicum esse in Europam, non sine
causam, suspicor. Desunt in eo 4 pagine. S. de Sacy”.
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Ledoulx in Bucharest, who had promised him further enquiries in local monastic
libraries. And if so, why did he state that it was the only one in Europe? In the end,
the solution might be that he had only one copy of the book, which he received from
Aleppo, and it initially had some binding issues (in connection with the missing
pages) that de Sacy repaired. As a passionate bibliophile, he might have defined the
book as “in poor condition” because of the few missing pages.

There is, however, another possibility which, even if remote, would explain the
book’s provenance. The advantage of this theory is that it does not contradict the
note de Sacy wrote on the book. In his letter to Ledoulx, he mentions that he did
not know him personally, but that he had information on him from other persons,
among them, Count d’Hauterive.** It is possible that the French scholar did receive
the copy of the book from Bucharest, but he was unwilling to share with Ledoulx
the information on the person involved or the circumstances surrounding this
affair. Instead, he tried to obtain a new, better copy from the consul in Bucharest.
Further research of de Sacy’s correspondence held at Institut de France in Paris,
especially that with Rousseau, could reveal more details on these matters.

As for the book itself, according to the description in the library catalogue, it is
a small in-4° (21 cm) of 249 pages, with four missing pages. The pages are not num-
bered, but they have signatures. There is page numbering in pencil at the beginning
and a numbering of the Psalms, probably done by de Sacy or another European
owner. As for decorations, apart from the woodblock for the word Kitab on the
title page, some frontispieces and tailpieces, the most important is the illustration
representing David the King and Prophet. The woodcut illustration resembles the
representations used in Romanian Psalters printed in Bucharest in the 1740s and
earlier, and it is almost identical with that in the 1745 Psalter of Bucharest. The same
woodblock might have been used, or a very similar one was manufactured for the
Arabic Psalter. In any case, this proves that the Arabic press in Bucharest collabo-
rated with other presses in the capital of Wallachia.®®

The quest for Sylvester’s Book of Psalms did not end here. As it continued, it led
to another important discovery. During the research for the present book, we were
able to locate and study another copy of the book, this time a complete one located
in the UK. It thus turns out that Silvestre de Sacy’s statement that he owned the only
copy of the Arabic Psalter of Bucharest preserved in Europe was not correct after
all. At some point in the late 18™ or early 19 century, a copy of the same book was

64 Alexandre Maurice Blanc de Lanautte, count d’Hauterive (1754-1830), was a French diplomat.
He travelled in Moldavia and Wallachia in 1787 and wrote an account of his journey and a descrip-
tion of Moldavia.

65 Feodorov, “Sylvester of Antioch’s Arabic Books”, p. 11-16.
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acquired by George Spencer, 2" Earl Spencer (1758-1834). Spencer was a bibliophile
with a particular passion for rare editions of printed books. The main part of his
library and the fine art collection were located at Althorp, the family residence. In
1814-1823, the reverend Thomas Frognall Dibdin published the Althorp library cat-
alogue in four volumes as Bibliotheca Spenceriana, followed by two more volumes
of Aedes Althorpiane, and a supplement. The first volume of Aedes Althorpianae
mentions an Arabic Psalter, an in-4° published “in urbe Jassy”.*®

The main part of Earl Spencer’s rare book library, some 40,000 books, was
acquired in 1892 for the John Rylands library in Manchester, now part of the
University of Manchester. A search in the Special Collections online catalogue
revealed the existence of a Psalterium Arabicum at the John Rylands Research
Institute and Library Special Collections, in-4°, published in Iasi “in 1690”.%”

Intriguingly, the information provided does not correspond with any known
Arabic printed book. Therefore, only a direct study of this item could solve the
mystery. The TYPARABIC project was able to acquire a scan of this book, so that
team members have access, for the first time, to a complete copy, including the
beginning of the text, after the engraving of David the King and Prophet missing
from the book in the Beinecke Library. The book turned out to be a copy of the 1747
Arabic Book of Psalms, in very good condition, without missing pages, bound in red
leather, with gilded leaves.

16.5 Acts of the Synods of Constantinople, Bucharest, 1747

Risala min al-majma‘ al-muqaddas al-Qustantinl al-ka’in fi sanat 1723. A‘mal
al-majma‘ayn al-kanisiyayn al-mun‘aqidayn fi al-Qustantiniyya bi-sha’n zuhir
al-kathulik bayna sufiif al-masthiyyin al-antakiyyin | Epistle from the Holy Synod
of Constantinople in the Year 1723. Acts of the Two Church Synods Convened at
Constantinople concerning the Advent of the Catholics among the Antiochian
Christians, Bucharest, 1747, in-8°, [2] + 271 + [6] p. (Fig. 15).%

66 T. F. Dibdin, Aedes Althorpianae or an account of the mansion, books, and pictures, at Althorp;
the residence of George John Earl Spencer, K.G., to which is added a Supplement to the Bibliotheca
Spenceriana, London, 1822, p. 99: “Psalterium. Arabice. In Urbe Jassy. Quarto. In a loosely composed
large character, upon paper of very indifferent quality. A fine copy; in Russia binding, gilt leaves”.
67 The link to the catalogue entry of the book is: https://www.librarysearch.manchester.ac.uk/per-
malink/44MAN_INST/bofker/alma9913050184401631. Its reference number is 10916. The identifier
of the book is (OCoLC)644136749, MMS ID 9913050184401631.

68 Feodorov, “Sylvester of Antioch’s Arabic Books”, p. 26.
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The second book printed by Sylvester of Antioch in Bucharest has unnumbered
pages, with no signature marks. The fact that the books printed in Bucharest do not
have page numbers probably indicates a lack of professional printers in the newly
established press.

The book was mentioned in bibliographical research, but for a long time no
copy was accessible for study.®® Because the book does not (and most likely did not)
have a proper title page, and as the title is rather long and difficult to transcribe,
the book has been catalogued in various ways. Ioana Feodorov recently published
a preliminary general description, having examined the only copy of this book
known today,”® held in the collection of the Austrian National Library in Vienna
(Osterreichische Nationalbibliothek).”

The book contains the acts of three synods that took place in Constantinople
in 1723 (actually, 1722), 1725, and 1727, with an introduction written most likely by
Sylvester of Antioch. As the documents of the Synods were issued in Greek, the
material contained in the book was at some point translated into Arabic either by
Sylvester, or by an unknown translator, at the patriarch’s request. One of the first
interesting endeavors related to this book would be to identify the Greek originals
of the texts. For one of the texts, the Greek original can easily be located. It has been
published several times. For the others, only the Arabic version is available, as well
as a French translation.

An Arabic text of the decision of the Synod of 1722, with the mention that it
was transmitted in Greek and Arabic to the “Greeks” of the Antiochian diocese, is
recorded in the MS Arabic XIX of the Bibliotheca Orientalis Clementino-Vaticana.”

An Arabic text of unknown date with the title History of the Schism preserved
in a manuscript in the Bibliothéque Orientale of the Saint-Joseph University in
Beirut contains a description of the causes of the “papal heresies and the schism”

69 H. Petermann, Reisen im Orient, 2, Leipzig, 1861, p. 403-404 (mentions the edition of Bucharest,
with the wrong date 1727); Gdoura, Le début de U'imprimerie arabe, p. 182.

70 Feodorov, “Sylvester of Antioch’s Arabic Books”, p. 20-24.

71 On Google Books it is described as “Polemik gegen das réhmische katholische Dogma von
Standpunkt der griech. Kirche. arab. Bukurest 1747”; see https://books.google.ro/books?id=n-
SIWAAAACAA]J. See also the entry in the online catalogue of the Austrian National Library at http://
data.onb.ac.at/rep/10885266.

72 J. S. Assemanus, Bibliotheca Orientalis Clementino-Vaticana in qua manuscriptos codices
Syriacos, Arabicos, Persicos, Turcicos, Hebraicos, Samaritanos, Armenicos, Aethiopicos, Graecos,
Aegyptiacos, Ibericos, et Malabaricos, jussu et munificentia Clementis XI Pontificis Maximi ex
Oriente conquisitos, compratos, avectos, et Bibliothecae Vaticanae addictos, vol. 111, 1, Rome, 1725,
p- 639, no. XIX. For the Greek text, see Ch. 1.2.
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from the Greek Orthodox point of view.”® Chapter 9 contains a brief historical pre-
sentation. Patriarchs Kyrillos V ibn al-Za‘Im and Athanasios III Dabbas are blamed
for having approached the Roman pope to obtain his help towards the Union. The
text was attributed by Joseph Nasrallah to Michael Brayk, based on the fact that the
manuscript also contains a work which is known to have been written by him.” Its
Arabic title is Shartaniyat alladhin tamadhhabii awwal™ bi-madhhab al-Latintyin.”
The role of Euthymios of Tyre and Sidon is also mentioned, as well as his rebellion
against Kyrillos V ibn al-Za‘im, who wanted to force him to return the patriarchal
insignia sent to him by the pope. The causes for the Latin influence in Aleppo are
mentioned in the 1725 text, starting with the missionaries’ “trick” when they pre-
tended that the dogmas of the Greeks and the Latins were similar. They frequented
the houses of the “Greek nation” and distributed erroneous commentaries of the
Holy Books and falsified texts of the Holy Fathers’ works. In this way, they won over
the clergy and the leaders of the “Greek nation”. Patriarch Athanasios III Dabbas’s
“weakness” was also blamed. This is an interesting point, as a similar attitude was
expected by the Latins from the new patriarch. When Sylvester acted in a different
manner than anticipated, conflict arose. Later, when pressured by the patriarch
of Constantinople and the Synod, Athanasios decided to oppose the missionar-
ies. The text is also unappreciative of Gennadios, the metropolitan of Aleppo, for
being influenced by the Latins. This led to his exile to the citadel of Baalbek for his
false beliefs. Some of the “Greeks” were discontent with the punishments against
them and their bishops by the Synod of Constantinople. In Lebanon, the teachings
of the priest Nicolas Sayegh and those of ‘Abdallah Zakhir were responsible for
spreading the Latin influence. In Beirut, Kyrillos VI secured the help of the Dahhan
family by appointing one of its members, Joasaph, a monk from Shuwayr, as met-
ropolitan of the city.”® Chapter 9 of the 1725 work contains the Acts of the Synod
of Constantinople of that year. Most likely, they were translated from the Greek
original. The text provides the names of all the individuals excommunicated from
the Church of Antioch, beginning with Seraphim Tanas.”” The document published
by Rabbath corresponds with the text in the book published by Sylvester of Antioch
in Bucharest in 1747.

73 Rabbath, Documents inédits, vol. II, p. 416—417, with the French translation of two chapters. The
editor states that the manuscript is “of recent date”, but the information comes undoubtedly from
18%-century sources.

74 Nasrallah, Haddad, HMLEM IV.2, p. 50-51.

75 HMML Project Number US] 00014, at https://www.vhmml.org/readingRoom/view/504446.

76 Rabbath, Documents inédits, vol. II, p. 415-418.

77 Rabbath, Documents inédits, vol. II, p. 418—420.
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The text is, in fact, a letter of the synod of Constantinople of 1725 signed
by Jeremias III of Constantinople, Sylvester of Antioch, and Chrysanthos of
Jerusalem.”® There is no known Greek text available of this letter, which contained
a great number of Arabic names, but the Arabic text is preserved, for example in
MS no. 14 of Bibliothéque Orientale in Beirut.” A French translation was published
by Antoine Rabbath, as previously mentioned, while the Arabic text was partially
published by Qustantin al-Basha.*

The Greek Acts of the Synod of February 1727 are preserved in several Greek
manuscripts: the Kritiou (Kritias) codex in the patriarchal library in Constantinople,
MS no. 622 (122), f. 7r-13v; MS no. 28, f. 212-217, in the library of the metochion of
the Holy Sepulcher in Constantinople;*" and Gr. MS 82 at Christ Church College in
Oxford.®” Another copy, identifying Chrysanthos of Jerusalem as author of the text,
was preserved in a manuscript of the 19™ century on the Greek island of Leros.®*
The same attribution is made by Nikolaos Karatzas in his ITav§éktn (Pandects or
Digest).®* There is also a copy of the text on f. 20-23 in MS no. 124 of the library of
the Patriarchate of Jerusalem. The text was first published by Manouél I. Gedeon et
al. as a letter of Jeremias III of Constantinople.®®

The original title is:

"ExBe0lg abVTOpOoG Kal KEQoAUWSNG TdV tep®dv 6pwv Te Kal SoyUATwv Tii¢ AVaToAkijg Tod
Xptotol 'ExxAnoiag fitot 1} 'OpB6SoZog Ouotoyia tiig €voefolc kal AuwpiTov TioTEWS
0V Xplotiaviv, kab®dg oporoyel kal @povel kal §ogalel avtiv 1) Avatodky o0 Xplotol

78 Nasrallah, Haddad, HMLEM IV.2, p. 50-51.

79 For a description of the manuscript, containing two works, most likely written by Michael
Brayk, copied in 1885 from a manuscript in the library of the Orthodox Patriarchate in Damascus,
see L. Cheiko, “Catalogue raisonné des manuscrits historiques de la Bibliothéque Orientale de I'Uni-
versité St. Joseph”, Mélanges de ’Université Saint-Joseph, 6, 1913, p. 221-222, no. 14.

80 Al-Basha, Tarikh ta’ifat al-Rium al-Malakiyya, 2, p. 156-167.

81 Papadopoulos-Kerameus, TepocgoAvuitikn BifAtoBikn, 4, p. 41-44. The manuscripts are now in
the National Library in Athens.

82 Mansi, Sacrorum Conciliorum, vol. 37, col. 889-890.

83 Mansi, Sacrorum Conciliorum, vol. 37, col. 889; M. I. Gededn, “Al peta TV AAwotv oyoAal Tiig
€KKANOLIOTIKAG povoikiis”, in Erawpeia 1@v Meoatwvik@v Epevviv. Agdtiov 1@y épyact@v tol
A’ €roug, 1, 1880, Constantinople, p. 88, n. 3; Karmiris, Ta Soyuatika kai avufolika pvnueia i
0pbosoéov Kabowkijc ExkAnaiag, vol. 11, p. 861 [941].

84 Karmiris, Ta Soypatika xai ovuBolika uvnueia tijc Opbosoéov KaboAwijc ExkAnaliag, vol. II,
p. 861 [941].

85 M. L. Gededn, “AvékSotog €yklUkAlog To0 Oikouvuevikol IMatpiapyov Tepepiov T (1727)7,
Havédwpa, 21, 1871, 504, p. 560-565; 21, 1871, 505, p. 15-20; M. I. Gededn, AvékS0To¢ €yKUKALOG TOD
Oixovuevixod Iatpiapyov Tepeuiov I'" (1727) €€ avek§oTov kwdnkog 100 Kpttiov, Constantinople,
1872.
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"ExkAnaia, fvtva 6geilovot mavteg ot aavtayod Xplotiavol, 6ot Tiig Avatodwkiis ExkAnalag
elol yviola tékva, anodéyeabal Kal moTeve Kal OPOAOYELY AnapaAAdKTwe, Kabwg évtadba

¢ktifevrar.®

Brief presentation in chapters of the sacred decrees and doctrines of the Eastern Church of
Christ, that is, the Orthodox Confession of the pious and unblemished faith of the Christians,
as the Eastern Church of Christ confesses and believes, that all the Christians from every-
where, those who are true children of the Eastern Church, are bound to accept and believe
and confess without alteration, as they are presented here.

The text has an introduction and 16 chapters. It was issued in February 1727

and signed by Paisios II of Constantinople, Sylvester of Antioch, Chrysanthos of

Jerusalem, and twelve metropolitans.®’ It was published by Manouél Gedeon (1871

and 1872), then, by Jean Baptiste Martin and Louis Petit in the Mansi collection

(1905),®® and again by Ioannis Karmiris (1953 and 1968).%°
The Acts of the 1727 Synod are the most significant part of this work, as they

discuss the main points of the faith of the Greek Orthodox Church. The decision

of the Synod of 1725 was only of local interest, addressing questions related to the

Patriarchate of Antioch, which may explain why it was not copied repeatedly.
Known copies:

1. A recently discovered copy in the Austrian National Library, in Vienna
(Osterreichische Nationalbibliothek).”® It belonged to the Ragusan Giovanni
Marghich,®* who purchased it on March 6, 1763, in Constantinople, accord-
ing to a note in Italian on the first page: “Di Giovanni Marghich comprato in
Cos(tantino)poli 6 marzo 1763”.°> He also applied his seal on several pages.
Marghich tried to translate or to abridge the title of the book: “Libro di Silvestro
Patriarca d’Anthiochia Greco scismatico contro il dogma Latino-Chattolica
stampato in Bukoreste capital di Vallachia”.?® He also wrote several notes in
the book, mainly to mark the beginnings and the content of the sections and
the chapters. These notes present him as a Roman Catholic who disagreed with
the content of the book. The notes also reveal that he had a good knowledge of

86 Karmiris, Ta Soyuatika xai ovufoAka uvnueia tijc Opbosééov KaboAikijc ExkAnaiag, vol. II,
p- 861 [941]; Mansi, Sacrorum Conciliorum, col. 889-892.

87 Metallénos, “ZiABeotpog. Matpiapyng Avtioyxeiag”, col. 150.

88 Mansi, Sacrorum Conciliorum, col. 889-910.

89 Karmiris, Ta Soyuatika xai ovuBoAika uvnueia tijc Ophosécov KaboAikijs ExkAnaiag, vol. 1T,
Pp- 861 [941]-870 [950].

90 Shelfmark 30439-A ALT MAG, see http://data.onb.ac.at/rec/AC10320457.

91 For Giovanni Marghich, “giovane di lingua” of the Republic of Ragusa, see Ch. 15.5.

92 First blank page of the first folio before the text.

93 In transcribing the Italian text, the original spelling was retained.
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the Arabic language. For example, the last part, containing a letter of Jeremias
I1I of Constantinople, is marked as “Specie di lettera Sinodale scritta da Jeremia
Patriarca Cos(tantino)politano al popolo d’Antiochia ad ricevere il Patriarca
loro [...] Silivestro”.**

2. A second copy is preserved in the Cambridge University Library (Cambridge,
UK). The book is mentioned in the library’s Bulletin of 1887: “14. 43. 28. Silvester,
patriarch of Antioch. Writings put forth by two councils held at Constantinople
(1723-27) against the Romanizing party in the Levant, with other pieces
(Arabic). 8vo. Bucharest, 1747”.%°

3. Several pages of the hook were found in the binding of a manuscript preserved
in a monastery in Romania.*®

16.6 Akathistos, Bucharest or Beirut, 1747-1753?

Tartib khidmat al-madth alladht la yajibu al-juliis fi-hi | Order of the Service of the
Hymn during which it is not Allowed to Sit, small in-8° (10 x 17 cm, described also as
“close to in-16°"), 54 numbered pages (52 in the only known copy) (Fig. 24, 25, 26).”
A folio (two pages), containing most likely the title page, is missing.

The only known copy of this book was sold at an auction in Paris by a major
European auction house. The book was surveyed for the first time by Ioana
Feodorov, who had the privilege to briefly study it personally and later obtained
a digital copy from the owner, before the auction sale.”® It contains illustrations
and graphic elements also used in the printing presses in Wallachia (Buzdu and
Bucharest). At the same time, the Arabic typeface is unique and unlike any other
typeface used anywhere in the East in the 18" century that we know of. At the
present stage of research, a comparison with Arabic typefaces used in Western
presses did not identify a similar one either. If this is the new typeface mentioned
in Masa Trabulsr’s letter as manufactured in Bucharest, why was its usage discon-
tinued? The typeface used in the new printing press in Beirut, active since 1751,
looks completely different.

94 Note at f. 116v—117r (the pagination is the modern one in pencil).

95 University Library Bulletin, vol. II], January-December 1887, Cambridge, 1888, p. 157.

96 Feodorov, “Sylvester of Antioch’s Arabic Books”, p. 24.

97 1. Feodorov, “Conexiunile romaénesti ale primului Acatist arab tipdrit”, Philologica Jassyensia,
XVIIL, 2022, 1 (35), p. 15.

98 See the description of the book in Feodorov, “Sylvester of Antioch’s Arabic Books”, p. 8, 26;
Feodorov, Arabic Printing for the Christians, p. 304-307.



224 —— Books Printed by Patriarch Sylvester in Moldavia, Wallachia, and Beirut

The only clue that connects the Arabic Akathistos with Sylvester of Antioch is
the Greek name LiABeotpog on the emblem at the end of the book.?® As this emblem
represents an Orthodox hishop’s insignia, an entirely new element for Arabic book
art, and in the 18" century no other bishop of the Church of Antioch was called
Sylvester nor was involved in printing Arabic books, there is little doubt about its
owner’s identity.

The Arabic Akathistos belonged to Frederick North, 5% Earl of Guilford (1766—
1827), and bears the ex libris of the well-known bibliophile, with his coat of arms
and his motto “La vertu est la seule noblesse”."® Starting from this information,
research in the Earl of Guilford’s library catalogue published in 1835 has led to the
identification of the book as one of the three mentioned under number 1896: “A
school book, Proverbii Arabi etc. 1788. Office of Devotions in Praise of Saint Mary,
together 3 vol.”*** These books are listed alongside the in-8° “Arabic printed books”.
The Arabic Akathistos is the third of the three books offered for sale as one lot
in 1835. At the present stage of research, it is not known whether the book was
acquired by someone at the 1835 sale and where it was located until it resurfaced
in Paris in 2017.

16.7 Book of Hours, Beirut, 1751

Kitab mukhtasar al-sawa‘ | Abridged Book of Hours, over 368 pages, unknown
format, Beirut, 1751 (Fig. 30, 31, 32).

Although mentioned in earlier sources, the Book of Hours printed in 1751 in
Beirut was not accessible for study for a long time. In fact, not even the title page,
or the book’s complete title, were available. We have located and obtained images
of a few pages of a unique copy of this book offered for sale on eBay by a bookshop
in Westport, CT. It had already been sold to an unknown buyer at the time of the

99 Feodorov, Arabic Printing for the Christians, p. 305.

100 Feodorov, Arabic Printing for the Christians, p. 307.

101 [Robert H. Evans], Catalogue of the remaining portion of the library of the late Earl of Guilford,
removed from Corfu [...]. Which will be sold by auction, by Mr. Evans, at his house, No. 93, Pall-
Mall, on Monday, November 9, and seven following days (Sunday excepted), [London], 1835, p. 98,
no. 1896. The number 1896 was also mentioned in the description on the website of the seller,
Giquello (https://www.giquelloetassocies.fr/10t/116936/16636419), and that of the Hotel Drouot,
where the book was sold in 2021 (https://drouot.com/fr/l/16636419), and in the auction catalogue:
Binoche et Giquello, Collection d’un amateur. Reliures — manuscrits — impressions rares sciences —
économie — les Outre-mer, expert Dominique Courvoisier, [Paris], 2021, p. 59, no. 92. For the Paris
sale, see also Feodorov, Arabic Printing for the Christians, p. 250.
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discovery."® The images available on the website provide valuable information
about this rare book, probably the first one at the Beirut press.

The discovery of a copy of the Book of Hours, even fragmentary, is a confirma-
tion of the indication given in various studies that the printing activity in Beirut
started in 1751. It also confirms the information present in sources about Sylvester’s
intention to set up a printing press in “Arabia”. As a result of the discovery, a brief
note about the book was published, based on a study of the available images.'®

The book preserves its original binding, but it misses an undetermined number
of pages, possibly because it survived a fire. The last page in the recently identified
copy is 368.

The book also offers a solution to the question on who initiated the Arabic
printing activity in Beirut. According to the available pages, although sheikh
Yanus Niqula is mentioned on the title page, he acted as a representative (wakil)
of Patriarch Sylvester, who signs the foreword of the book. The information both
confirms and clarifies the already known data regarding the involvement of these
two persons in the printing activity in Beirut. In the foreword, Patriarch Sylvester
explains the reasons for printing the book.

The complete title of the Book of Hours is:

Kitab mukhtasar al-sawa‘ fard al-‘ammi al-musha‘ tubi‘a hadith® bi-mulahazat
waladi-na al-ruhi al-shaykh Ytunus Niqila wakili-na al-mukarram bi-madinat Bayrit
al-mahrtsa fi sanat 1751 masthiyya.
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For a comparison of the number of pages, we should consider the Arabic Horologion
of 732 pages printed by Anthimos the Iberian with Athanasios Dabbas, Bucharest,
1702 (Greek and Arabic), and Kitab al-Uraltjiyin aw al-Sawa‘ printed in Shuwayr
in 1764, which holds a total of 717 pages in the copy preserved at the Bavarian State
Library in Munich.'®*

102 The find was presented by the author of this book in a conference of the TYPARABIC project
in 2023.

103 Feodorov, “Sylvester of Antioch’s Arabic Books”, p. 25.

104 https://www.digitale-sammlungen.de/en/view/bsh10249433.
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16.8 Book of Psalms, Beirut, 1751-1752

Kitab al-Zabur al-Sharif al-mantiiq bi-hi min al-Rith al-Qudus ‘ala fam al-nabt
wa-l-malik Dawid wa-‘iddatu-hu mi’at wa-khamsina mazmur® | The Holy Book
of the Psalms inspired by the Holy Spirit, speaking through the mouth of David the
Prophet and King, and their number is one hundred and fifty, Beirut, 1752, in-8°, 25 +
[3] + 367 p. (Fig. 27, 28)."%

Wahid Gdoura mentions three books printed in Beirut in 1751-1753: two edi-
tions of the Book of Psalms, in 1751 and 1753, and a Book of Hours in 1753."°¢ Gdoura
based his information on Schnurrer’s Bibliotheca Arabica,'®” on a study of Louis
Cheiko'®® and one by Athanasiyas Hajj.'* In the Arabic edition of Gdoura’s book (p.
237), the printing press is located at the Monastery of Saint George, Beirut.

The first accurate description of this book was provided by Ioana Feodorov
after she discovered in the Uppsala University Library the only copy known
today."" In 1805, Ulrich Jasper Seetzen had consulted a copy of this book in Aleppo.
He provided a brief description: “Msamihr, die Psalmen”, printed in 1751. This is
clearly the Book of Psalms of 1751/1752. Seetzen saw the book while visiting the
Greek Orthodox metropolitan of Aleppo (“Bischof der nicht-unierten Griechen”, in
the text).""! He did not own the book, and most likely the book he saw is not the
copy now in the Uppsala University Library.

Gdoura also discussed the roles of Sylvester and Yanus Niqula in organizing
the printing press in Beirut, referred to by the author as “the printing press of Saint

105 Feodorov, “New Data on the Early Arabic Printing”, p. 208-216; Feodorov, Arabic Printing for
the Christians, p. 296; Feodorov, “Sylvester of Antioch’s Arabic Books”, p. 26.

106 Gdoura, Le début de l'imprimerie arabe, p. 185, 260. See also Walbiner, “The Collection,
Perception and Study of Arabic Incunabula”, p. 203.

107 Schnurrer, Bibliotheca Arabica, p. 383—-384, no. 354. The information about the three books is
from Seetzen.

108 Shaykha, “Tarikh fann al-tiba‘a f1 al-Mashriq”, p. 502.

109 Fr. A. Hajj, Al-Rahbaniyya al-Bastliyya al-Shuwayriyya ft tartkh al-kanisa wa-l-bilad, vol. I,
Jniya, 1973, p. 550.

110 Feodorov, “New Data on the Early Arabic Printing”, p. 208-216; Feodorov, Arabic Printing for
the Christians, p. 296-304. See also I. Feodorov, “Was Peter Movild’s Confession of the Orthodox
Faith a Source for the Teachings on the Orthodox Faith Printed in the 1752 Beirut Psalter?”, in
Feodorov, Heyberger, Noble (eds.), Arabic Christianity between the Ottoman Levant and Eastern
Europe, p. 193-223.

111 U.J. Seetzen, “Nachricht von den in der Levante befindlichen Buchdruckereyen”, Intelligenz-
blatt der Jenaische allgemeine Literatur-Zeitung, 1805, no. 76, col. 648 (states that the book had XXXII
chapters and 367 pages, and its format was in-octavo).
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George”. He also mentions the letter of Augustinus Makstd of 1840, and the infor-
mation provided by Louis Cheiko about Yanus Niqala."*

Itis interesting to note that a new edition of the Psalter was needed only a short
time after the publication of the one in Bucharest. A possible explanation is that the
text was corrected, and the Beirut book also included new material. A careful com-
parison of the two texts is required to determine if this is indeed the case.

16.9 Book of the Divine Liturgies, Beirut, 1751-1753?

There are no copies available of this book, but the fact that it is mentioned in the
secondary sources makes it plausible that it was printed. Ulrich Jasper Seetzen,
in his “Nachricht von den in der Levante befindlichen Buchdruckereyen”, men-
tioned an Arabic “Kunddk, ein Missale” that he learned about while travelling in
the Levant.'"®

Consequently, the number of books printed in the Beirut press would be three
or four, of which only two are accessible in complete or fragmentary copies. Of the
books printed at the Beirut press, this last one and the presumed second edition
of the Book of Psalms, reportedly printed in 1753, are the ones we know the least
about.

112 Gdoura, Le début de l'imprimerie arabe, p. 183-185. For the letter of Augustinus Maksud, see
Feodorov, “New Data on the Early Arabic Printing”, p. 208-209; Feodorov, “Was Peter Movild’s
Confession of the Orthodox Faith a Source”, p. 194-195.

113 Seetzen, “Nachricht von den in der Levante befindlichen Buchdruckereyen”, no. 76, col. 648;
Feodorov, Arabic Printing for the Christians, p. 307-308; Feodorov, “Sylvester of Antioch’s Arabic
Books”, p. 26.
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17.1 Antimensia

Among the liturgical items that usually (but not necessarily) involved printing were
the antimensia. A piece of cloth printed with images and text, consecrated by a
bishop, and containing pieces of holy relics (attached to it), an antimension was
necessary for a priest to celebrate the Divine Liturgy outside the consecrated altar
of a church.!

Many antimensia from the 18" century have survived. They were commis-
sioned by bishops, metropolitans, and patriarchs across the entire Orthodox world.
Usually, the printing was done on their request and their names were inscribed
on the typographic plate. The year was also mentioned, although usually this was
the first year of their office, not the year of printing. In some cases, both the first
year of office and the year of printing were indicated. It was not unusual to also
inscribe the names of the sponsors who had paid to print the antimension. Later,
non-personalized antimensia were printed for the Orthodox clergy both in Eastern
and in Western Europe (Venice, Mount Athos, etc.). When consecrated, these were
provided with a handwritten note mentioning the consecration date and the bish-
op’s name.

The printing plates were in copper or woodcut, each with a different aspect
when printed on cloth.” The cloth itself could be white or colored (for example,
yellow). The ink was in most cases black, but sometimes red ink was used. The
printing plates were often made with replaceable parts to allow changes in the
position or content of the text, or even the images. This was done to ease the print-
ing of similarly looking items for different bishops, with different sponsor names or
dates and inscriptions in various languages. A new print run, often with a different
design, was always done when a change of bishop occurred, and even by the same
bishop when considered necessary.

Antimensia were printed in large numbers, especially at the initiative of patri-
archs. A source mentions that for the Metropolitan See of Ungro-Wallachia, in

1 For antimensia in general, see P. S. Agathonos, To Avriuivatov. ZvuBoAn ei¢ tnv ueAétnv tijc
Aazpeiag tijc Opbosééov ExkAnoiag, Nicosia, 2003; Diacon Dr. N. M. Tutd, Sfantul Antimis. Studiu
istoric, liturgic si simbolic, Bucharest, 1943 (2" ed., Bucharest, 2014); Pr. Dr. V.-I. Rosu, Antimisul.
Origine, istorie si sfintire, Bucharest, 2023.

2 A source mentions two printing plates for antimensia, one in copper and the other in wood,
used by the metropolitans of Ungro-Wallachia in Bucharest in the first half of the 18" century. See
Simedrea, “Tiparul bucurestean de carte bisericeasca”, p. 858, 922.

@ Open Access. © 2024 the author(s), published by De Gruyter. This work is licensed under the
Creative Commons Attribution-NonCommercial-NoDerivatives 4.0 International License.
https://doi.org/10.1515/9783110988420-017
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the 1740s, after some troubles generated by wars in the region, at least 100 new
antimensia were needed. Engraving a new plate required a considerable expense,
but after it was ready, the cost of the antimensia would have been moderate. The
amount of work and the price of materials used were nowhere near those required
for typesetting and printing a book. However, special typographic skills and a press
were necessary for printing antimensia.

Identifying where antimensia were printed, if the place is not mentioned, is
rather difficult. The use of certain plates can relate to specific places and periods,
but the lack of a complete database of such images makes this research a pioneer-
ing work.

Sylvester of Antioch printed antimensia since the beginning of his pastoral
office. His frequent travels and keen interest in printing must have facilitated
this activity. As a result, antimensia printed at his order at different times, and of
various types, survive in several collections.

At least four of Patriarch Sylvester’s antimensia are known to have been pre-
served on Mount Athos. It is possible that there are more, as the information about
all the monastic collections there is incomplete. We briefly describe henceforth
each of these four antimensia on Mount Athos.

Patriarch Sylvester’s antimension at the Karakallou Monastery is dated 1738. A
different printing plate was used for this item than for two other antimensia printed
in the same year, which will be discussed further on. It was printed most likely with
a woodblock, not with a copperplate. In its current shape, the artefact is bordered
with yellow cloth (sized 40 x 45 cm).® Its most important feature is the inscrip-
tion with intricate epigraphic qualities (letters inside letters, etc.), and the mistaken
use of the word ITavaywrtatog (Panagiotatos) to refer to Sylvester. This title was
reserved for the patriarch of Constantinople. The correct term for referring to
the other Orthodox patriarchs was Makapuwtatog (Makariotatos). After the year,
there is the word “month” and an empty space. These features add up to suggest
that the printing plate was previously used for an antimension of a patriarch of
Constantinople whose name and title were replaced with Sylvester’s. The printing
place was most likely the capital of the Ottoman Empire. Further research on the
antimensia of the ecumenical patriarchs will probably confirm this supposition.

Another antimension of Patriarch Sylvester of Antioch, preserved at the
Stavronikita Monastery,* seems to have September 1738 as its production date, but
the reading of the year is not certain: it might also be 1724. It is printed with an

3 https://repository.mountathos.org/jspui/handle/20.500.11957/75545.
4 https://repository.mountathos.org/jspui/handle/20.500.11957/145978. On the website it is dated in-
advertently September 1791, evidently outside the period of Sylvester’s patriarchate.
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entirely different copperplate than the one at the Karakallou Monastery. Its size
is 50 x 64 cm. In the lower part, the name of the sponsor is indicated, but it is now
unreadable. The letter “N” in the inscription looks like it was repeatedly printed in
a mirror image.

The Simonos Petras monastery holds an antimension of Sylvester printed in red
ink from a copperplate.® Its size is 48 x 61 cm. The center field with figurative rep-
resentations is identical to that of the one preserved at the Stavronikita Monastery.
Some of the inscriptions are also the same: e.g., the inscription in the lower part,
mentioning the consecration by Sylvester in September 1738. The text is not clearly
visible, and the date might be September 1724. Other marginal inscriptions are dif-
ferent but share the particularity of the mirrored letter “N”. The inscription men-
tions once again the year 1738. A handwritten note indicates that it was consecrated
(kaBlepwOn). There is no mention of a sponsor, which seems to be the reason for
a different design of the border inscription than the one used for the Stavronikita
antimension. The central part was clearly printed with the same plate used for that
item.

A fourth antimension of Sylvester is attested in the Vatopedi Monastery. From
the description, it resembles the one in the Stavronikita Monastery. The inscription
mentions the date “September 1724” (the starting point of Sylvester’s patriarchate),
while the sponsor’s inscription, “Diamantis Moysis Mazlis, son of Antonios”, gives
the year 1731.°

In addition to these four, several other antimensia printed for Patriarch
Sylvester are known to exist.

One item, dated 1724, is preserved in the collections of the Byzantine and
Christian Museum in Athens, transferred there from the Christian Archaeological
Museum.”

In Cyprus, two antimensia of Sylvester of Antioch are connected to the two
major monasteries on the island, Kykkos and Machaira.® Sylvester’s visit to the
Kykkos monastery in 1735 is attested in the patriarch’s notes and a few other
sources. The antimension was apparently a gift for the Ieredn Monastery in Paphos,

5 https://repository.mountathos.org/jspui/handle/20.500.11957/100555.

6 I E. Tavlakis, “The Engravings”, The Holy and Great Monastery of Vatopaidi. Tradition. History.
Art, 2, Mount Athos, 1998, p. 555-556. See also https://pemptousia.com/2011/11/the-engravings.

7 [G. Lampakes], “ExBeatg tod Atevbuvtod 100 XpiotiavikoD Apyatodoykod Movaeiov I. Aaumdkn
nepl iV Katd 0 £tog 1891 mempayuévwy”, AeAtiov A% mepiéyov tag épyaadiag ti¢ Etaipeiag amo
i6pvoewg avtijc uéypt tijc 31 Aekeufpiov 1891, Athens, 1892, p. 114.

8 Kokkinoftas, “Ot Kumplot Iatpapyeg Avtioxeiag®, p. 311-329; Kokkinoftas, “To Iatplapyeio
Avtioyeiag kal n Kompog”, p. 139-158.
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a metochion of Kykkos.” Sylvester’s antimension at the Machaira Monastery is dated
1728 and it is printed from a woodblock.'® A third antimension of Sylvester, also
printed from a woodblock and dating from 1728, is mentioned in Sotira, Famagusta
Cwtipa Aupoywotov).*

The inscriptions on another of Sylvester’s antimensia were published twice by
the Romanian historian Nicolae Iorga, without information on the location of the
artifact."” The editor only mentions the word “expositie” (“exhibition”), meaning,
as explained in the introductory notes, that the artifact was displayed at an exhibi-
tion in Sibiu in 1905, without further explanations."® The current location of this
item is unknown. The antimension was described for the first time by Iorga in a
series of comments on similar items “found in Transylvania”. According to him,
the antimension had two different inscriptions, one in Romanian and the other
in Greek. The Greek text mentioned Patriarch Sylvester of Antioch and was dated
April 1748. The year is relevant, as Patriarch Sylvester was in Bucharest at the time.
The Romanian inscription points to the fact that the antimension was printed in the
capital of Wallachia in 1748."* The same year, Sylvester printed (most likely also in
Bucharest) a “letter of absolution”.*®

Another antimension dating from April 1748 and printed most likely from the
same plate is preserved in the skeuophylakion (the special place for storing the
liturgical objects) of the Saint John the Theologian monastery in Patmos, Greece. Its
size is 65 x 50 cm, and it has Greek and Romanian inscriptions.*®

Another copy of the antimension printed in 1748 by Patriarch Sylvester of
Antioch was identified in 1909 as being preserved in the church of the Holy Trinity
in Karpenisi (Greece)."”

9 Kokkinoftas, “To [Tatplapyeio Avtioyeiag kat n Kompog”, p. 139-158.

10 Kokkinoftas, “Ot Komplot ITatpuapyeg Avtioxeiag”, p. 320; Agathonos, To Avtiuivatov, p. 310, n. 77.

11 Agathonos, To Avtwivatov, p. 310, n. 77.

12 N. lorga, Scrisori si inscriptii ardelene si maramuresene, 1. Scrisori din archiva grecilor Sibiului
din archiva protopopiei neunite a Fagarasului si din alte locuri, Bucharest, 1906, p. 299, no. XII; Iorga
(ed.), Documente grecesti privitoare la istoria romanilor, vol. II, p. 1121, no. MLXXXVIIIL.

13 lorga, Scrisori si inscriptii ardelene, p. LXV-LXVIL

14 Pacurariu, “Legdturile Tarilor Romane cu Patriarhia Antiohiei”, p. 612. For the antimensia, see
also Feodorov, Arabic Printing for the Christians, p. 228-229.

15 Arhim. P. Chitulescu, “Cateva foi volante necunoscute Bibliografiei Romanesti Vechi”, Apulum,
LVII, 2020, series Historia & Patrimonium, Supplementum, p. 152-153.

16 S. A. Papadopoulos, “Entypageg T. Moviig Twdavvov ©goAdyov”, Entypapéc tij¢ IlaTuov, Athens,
1966, p. 42, no. 81.

17 P. E. Poulitzas, “Emtypagai, évBuunoelg xai ovyilia €€ Evputaviag®, Emetnpls Etaipeiag
Bulavtv@v Zmovsdv, 3, 1926, p. 257.
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The printing of antimensia by Sylvester of Antioch is also mentioned by
Konstantinos (Kaisarios) Dapontes in his KatdAoyo¢ iotopixdc (Historical Catalog),
alongside the printing of the Arabic Book of the Divine Liturgies in Iasi."® It is not
clear from Dapontes’s text where Sylvester of Antioch printed these antimensia, but
the patriarch may have printed antimensia in Iasi in 1744-1745.

Antimensia with Romanian and Greek inscriptions were not unusual among
those printed in Wallachia and Moldavia. An earlier example is the one printed in
1724 for the Metropolitan Daniel of Ungro-Wallachia, sponsored by the hieromo-
nachos Joasaph Vlachos (“the Wallachian”) and printed by the master typographer
of Bucharest at the time, the priest Stoica Iacovici. It is preserved at the Stavronikita
Monastery on Mount Athos." It contains Romanian text, except for the donor’s
and the typographer’s names and a note on the metropolitan, all printed in Greek.

The elaborate copperplate used for printing Metropolitan Daniel’s antimension
was the same as the one used in May 1701 to print a similar item for patriarch
Dositheos of Jerusalem, a copy of which is preserved at the Dionysiou Monastery
on Mount Athos.*® The Greek inscriptions of the 1701 antimension were replaced
with Romanian ones in 1724.

A letter of Anthimos the Iberian while bishop of Rdmnic refers to the printing
of antimensia for the Patriarch Chrysanthos of Jerusalem by using a woodblock
which had been previously used for the antimensia of the metropolitan of Ungro-
Wallachia. Here, Anthimos mentions that producing a copperplate was expensive
and would take much time.*"

The print run of Sylvester of Antioch’s antimensia cannot be determined with
certainty, but sources about the Metropolitan See of Ungro-Wallachia suggest that
the regular demand was in excess of one to two hundred copies.”

18 Dapontes, “KatdAoyog ioTopkog”, p. 89.

19 https://repository.mountathos.org/jspui/handle/20.500.11957/146134.

20 https://repository.mountathos.org/jspui/handle/20.500.11957/137821. On the website, the date is
erroneous, 1730 instead of 1701, a mistake justifiable by the fact that the last Greek character of the
year looks like a A (lambda) and not an A (alpha), thus allowing for a reading of the numerical val-
ues of the letters as 30 instead of 1. The fact that the Prince Constantine Brancoveanu is mentioned
as the sponsor would not allow for this later date.

21 See Sfantul Antim Ivireanul, Scrisori, ed. by Archim. M. Stanciu, Acad. Dr. G. Strempel, p. 53-54
(the Greek text), p. 55-57 (Romanian translation); Stanciu, O Iepoudptvpag Avliuog Ifnpitng, p. 603.
22 In 1776, Patriarch Avramios of Jerusalem ordered 200 antimensia from Wallachia: cf. the let-
ter of Archimandrite Germanos to the Patriarch Avramios of Jerusalem, September 28, 1776, in
Torga (ed.), Documente grecesti privitoare la istoria romanilor, vol. II, p. 1243, no. MCCXLIX; Arhim.
P. Chitulescu, “Completari si indreptari la Bibliografia Romdaneascd Veche”, Libraria. Anuar. Studii si
cercetdri de bibliologie, XIV-XV, 2015-2016, p. 148.
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17.2 Letters of Absolution

In February 1727, the Synod of Constantinople discussed the question of the right
to issue “letters of absolution”, known in the West as “indulgences”.23 The decision
was that the right to issue such documents was not reserved to the Roman pontiff,
but belonged to every one of the four Orthodox patriarchs — of Constantinople,
Alexandria, Antioch, and Jerusalem. The Exfeais (Exposition) of the Synod of
Constantinople (1727) also mentions that such documents should be granted with
spiritual caution as to whom and when they are issued. The text also mentions
how the issue had been approached by the Latins and the results for the Western
Church.?* It was the first official, synodal document about the topic of “letters of
absolution”, but similar documents issued by individual Orthodox patriarchs were
attested before. The aim of the Synod was to formulate a Profession of Faith of the
Orthodox Church addressing many of the points of divergence from the Catholic
Church, including the issue of letters of absolution. The text was most likely com-
posed by Chrysanthos of Jerusalem.?®

Letters of absolution could be handwritten or printed. The printed versions
were forms intended to be filled in with the name of the beneficiary.

In Sylvester of Antioch’s text collections there are several such cuyywpnTikd
(synchooretika), formulated in a similar manner. The term cuyywpntikév (syn-
choretikon) most likely stood for “cuyywpntikov ypdpua” (“letter of absolution”).
The presence of these texts in surviving manuscripts attests to the importance the
patriarch attributed to this type of document.

In one of the manuscripts belonging to Sylvester, there is also an Armenian
translation of a Greek letter of absolution issued by the patriarch of Antioch. The
Armenian text is undated, but it was written most likely in the 1740s. The Armenian
text is written with double line spacing, so, it can be assumed that an interlinear
translation was intended. The text is followed by a transcription of the Armenian
alphabet in Greek letters and a few lines of Armenian text written in Greek alpha-
bet.” The existence of this Armenian letter is not easy to explain. There could have
been Armenian-speaking Christians attached to the Orthodox Church of Antioch,
either in Syria or in the Eastern eparchies. The reality of Armenians converted to

23 For a comment on the significance and purpose of issuing letters of absolution from the
Orthodox point of view, see Chitulescu, “Cateva foi volante necunoscute”, p. 144-145.

24 Mansi, Sacrorum Conciliorum, vol. 37, col. 903-904; Karmiris, Ta Soyuatika kal ovuBoAika
uvnuela tijc Opbosoéov KaboAwijs ExkAnaiag, vol. II, p. 867-868 [947-948].

25 Mansi, Sacrorum Conciliorum, vol. 37, col. 889.

26 MS 210 Harisa, f. 137r-138r (letter), f. 138r (Armenian alphabet), f. 138v (Armenian text in Greek
letters).
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the Orthodox Church is attested by a Greek typikon for Armenians who embraced
Orthodoxy included in the same manuscript.”’

The linguistic variety of Sylvester of Antioch’s printed cuyywpntikd include
specimens printed in Greek, Arabic, and Romanian with Cyrillic letters.

Sylvester’s Greek “letters of absolution” are not mentioned in the earlier
sources, but parts of them were found in two Arabic manuscripts, where they were
used as binding waste for the initial and/or the final part of the manuscript. With
the pieces found in one of these manuscripts, we were able to reconstruct ca. 90%
of the printed text of a Greek “letter of absolution” (Fig. 37).?®

The landscape-oriented page is divided into three areas. The upper one has
the image of the Holy Apostle Peter on a throne and the Greek inscription “O Aytog
Amdotorog I1éTpog” located on both sides of the image. The remaining fragments
of at least three copies of the printed text do not preserve a complete image, but
from the available details, the image resembles the one on Athanasios Dabbas’s
patriarchal seal.”® The rest of the upper field displays a floral decoration and the
title of the patriarch in two cartouches distributed on the left and the right of the
central image. The inscription reads: “ZiABeotpog éAéw BOeod m(at)plapyxng Tig
peyding ©(eo)umorews Avtioyeiag kal mdong AvatoAiig” (“Sylvester by the mercy of
God patriarch of the great City of God Antioch and All the East”).

The central area contains the main text, reproducing the form known from
Romanian and Slavonic “letters of absolution” of other Orthodox patriarchs, such
as Dositheos or Parthenios of Jerusalem, starting with: “H petptotng qu&v and tod
xaprrog, Swpedg te” (“Our humility by the grace and the gift”), and ending in: “tod
Ayiov év8d&ou xai [maveveruov] AootéAov Ipwrokopvaiov IIéTpov kai TpwTOL
lepdpyov Tiig peydaing Oeovmoiews Avtioyeiag kal mdvtwv T@v Aylwv. Apqv. apks
(“of the Holy Glorious and [All Praised] First and Supreme Apostle Peter the Great
the first hierarch of the great City of God Antioch and of all the Saints. Amen. 1724”).
The initial letter “H” is placed in an ornate square.

The lower area of the document contains Sylvester’s very elaborate signature,
rendered in the characteristic way of Greek patriarchs of the time, and containing
the same text as the title.

27 MS 210 Harisa, f. 108r-109v.

28 MS no. 9, Dayr Sayyidat al-Balamand, HMML Project Number BALA 00003, at https://w3id.org/
vhmml/readingRoom/view/107673; MS no. 87, Dayr Sayyidat al-Balamand, HMML Project Number
BALA 00083, at https://w3id.org/vhmml/readingRoom/view/108235.

29 For the image of Athanasios Dabbas’s seal, see Tchentsova, “Les documents grecs du XVII® siecle:
pieces authentiques et pieces fausses, 4”, p. 173-195, il. 2.
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The document could have been printed either with a single or a composite
woodblock (or, less likely, a metal plate).>° The text was carved on the woodblock
and does not seem to have been typeset and printed with movable type.

The year on Sylvester’s Greek “letter of absolution” is 1724, meaning that it
was most likely printed between September (the month of Sylvester’s election) and
December 1724. There are no indications about where the letter was printed. At
that time, Sylvester was in Constantinople. It is possible, in analogy with some of
the antimensia, that “letters of absolution” were printed with the year of Sylvester’s
election as patriarch rather than the year of printing. Likewise, Sylvester’s patri-
archal seal mentions the year 1724. The same is true for the seal of Kyrillos VI,
the Greek Catholic patriarch who applied his seal with the year 1724 (the year he
claimed to have become patriarch) even on later documents, although officially he
had only held this position briefly in 1745. Interestingly, the seal used in the cor-
respondence with the Ottoman authorities is different from the seal used for the
letters sent to France.*

An Arabic “letter of absolution” of Patriarch Sylvester also survives (Fig. 36).3*
The overall design is different from the Greek letter just described, but the text is
nearly the same. The top area contains two icons with Greek inscriptions. The icon
on the right portrays the Theotokos and the one on the left, the Holy Apostle Peter.
In between them, two angels hold an open scroll with the inscription “Glory to God
always” (al-majd li-lI-Lah da’im®) above Sylvester’s patriarchal title. The middle
area contains the Arabic text, very similar in content to that of the Greek letter of
1724.% The lower area bears the patriarch’s signature, also resembling the one in
Greek copies.

An unusual feature of this Arabic letter is that its main text appears to be
printed with movable type rather than a woodblock, as in the Greek letter. The loca-
tion of this copy of the Arabic letter is not known, and the only available illustration
does not provide much information. If it were printed in 1724 in Constantinople
(as could have been the case for the Greek letter), it would be the first document
printed with Arabic type in the city. There are two other possibilities. The first is

30 A copper plate for a later “letter of absolution” issued by the patriarch of Jerusalem Athanasios
(1827-1844) is mentioned in A. Philadelpheus, “Cuyywpntiki €0y t00 Matplapyov TepocoAduwv
ABavasiov”, AeAtiov Xpiotiavikijs Apyatodoykijc Etatpeiag, 2 period, vol. 3, 1926, p. 90-91.

31 Kyrillos VI’s letter to the king of France and to the Dauphin, in MS Arabe 6100, BnF, Paris, at
https://gallica.bnf.fr/ark:/12148/btv1b52501251z, and MS Arabe 6635, BnF, Paris, at https://gallica.bnf.
fr/ark:/12148/btv1b10030487]. See also Colak, “When a Catholic is invested as the Orthodox Patriarch
of Antioch”, p. 42, 54.

32 See the image of the letter in Nassour, ZiABeatpog matpiapyng Avtioyeiag, p. 221.

33 A Greek translation of the text is provided in Nassour, ZiABeatpog matpiapyns Avtioyeiag, p. 222.
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that it was printed in Aleppo. This is unlikely, as there is no documented printing
in this city after 1711. The second possibility is that it was ordered in a Western
European country, presumably in England, from where either the entire print run
or only the typeset plate was shipped to the patriarch. Further research in com-
paring the Arabic typeface of the letter with others used in the same period may
provide more clues, or even an answetr, to this question.

Issuing “letters of absolution” in languages other than Greek was not unusual
for the Eastern patriarchs. There are a few examples of such documents printed
in Slavonic and in Romanian with Cyrillic type, mostly issued by patriarchs of
Jerusalem. Based on elements such as language, typeface, and decoration, it has
been suggested that at least some of these documents were printed in Wallachia
and Moldavia.** The pittakia (mttékia) mentioned in a letter by Anthimos the
Iberian were also letters of absolution. They had been sent to Wallachia in 1707 by
patriarch Chrysanthos of Jerusalem to be translated into Romanian and Slavonic,
and then printed.*

In Wallachia, and perhaps also in Moldavia, Sylvester printed and maybe dis-
tributed “letters of absolution” in Romanian, as proven by some rare surviving
copies.*®

Four types of letters of absolution printed in the Romanian language by
Sylvester of Antioch’s are known. They are different in typographical decoration
but similar in content. Most likely, three types correspond with the three periods
when Sylvester visited the Romanian Principalities: in Wallachia, in 1730 and 1747-
1748, in Moldavia, in 1744-1745.

The first letter has the year 7230 according to the Byzantine calendar, in Cyrillic
numerals (¥3CJI), corresponding to the year 1721/1722, before Sylvester’s election as
patriarch. The explanation is that, as in other documents, the units digit has been

34 In addition to the documents issued by Sylvester of Antioch, the Library of the Romanian
Academy in Bucharest holds “letters of absolution” of Gerasimos of Alexandria (Greek, 1693,
Slavonic, dated between 1700 and 1710), Cosmas of Alexandria (Greek, 1736), Parthenios of
Jerusalem (Romanian, 1740, 1742, Slavonic, 1749, Greek, 1764), Matthaios of Alexandria (Slavonic,
1747), and Avramios of Jerusalem (Romanian, 1782 and 1784). A Greek “letter of absolution” of
Avramios of Jerusalem dated 1783 is in the library of the Holy Synod of the Romanian Orthodox
Church in Bucharest. See Chitulescu, “Completari si indreptdri la Bibliografia Romdaneascd Veche”,
p. 147; Al. T. Dumitrescu, Foi volante din colectiunea Academiei Romane 1642-1866, [Bucharest],
1912, p. 86 (350)-87 (351). Another letter issued by Avramios in Romanian in 7289 (1780/1781) is pre-
served in the collections of the Municipal Museum of Bucharest (Muzeul Municipiului Bucuresti);
see S. Ionescu, Bucurestii in vremea fanariotilor, Cluj, 1974.

35 See Sfantul Antim Ivireanul, Scrisori, p. 53-54 (the Greek text), p. 55-57 (Romanian translation).
36 Chitulescu, “Cateva foi volante necunoscute”, p. 152-153, il. on p. 159; Ciuca, Vatafu-Gditan et al.
(eds.), Colectia Achizitii Noi, vol. 11, p. 195, no. 2153.
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left blank, to be filled in later. Thus, it could be filled in with numbers from 2 to 9, to
be dated between 1724 and 1731. In the previous sources, the document was dated
between 1724 and 1729, based on the statement that the date mentioned was noted
as 172 followed by a blank space. Most likely, the letter of absolution was printed in
Bucharest in 1730, during Sylvester’s visit to the capital of Wallachia.*” A copy of this
letter is preserved in the Library of the Romanian Academy in Bucharest (Fig. 33).%®

Concerning its structure, we note that the upper area contains images of Christ,
the Theotokos, and the Holy Apostle Peter, with Greek inscriptions, as well as the
images of two cherubs. The patriarch’s title is given in Romanian: “Silvestru cu mila
lui Dumnezeu patriarh al marii si dumnezeestii cetdti a Antiohiei, si a tot Rasaritul”
(“Sylvester by the grace of God patriarch of the great and Godly city of Antioch and
All the East”).

In the central part is the text in Romanian, with the same content as in the
Greek and Arabic versions. Both the title and the text were printed with movable
Cyrillic type. The lower area contains the patriarch’s elaborate signature in Greek,
alike but not identical with the ones in the Greek and Arabic letters of absolution. It
appears that the signature was drawn by the patriarch especially for this document
and then carved on a woodblock or a metal plate to be printed. The Greek text of the
signature is the same as the Romanian one: “LiABeotpog éAéw B0l m(aT)pLépyng
Tii¢ peyaAng B(eo)umdrewg Avtioxeiag kal mdong AvatoAiig” (Sylvester by the mercy
of God patriarch of the great City of God Antioch and All the East). *

The second type of letter of absolution issued by Sylvester of Antioch in
Romanian is dated according to the Byzantine calendar in the year 7253 (corre-
sponding to 1744/1745). During most of this period, Sylvester was in Moldavia at the
invitation of the ruling prince, John Mavrokordatos. The letter of absolution was
most likely printed in Moldavia in 1744 or 1745, while the patriarch resided there.*
A copy of the 1744/1745 letter is preserved in the Library of the Romanian Academy
in Bucharest (Fig. 34).*"

37 For the attribution of the document to a printing press in Bucharest, based on similarities
in decoration with books printed in 1723-1729, see Chitulescu, “Cateva foi volante necunoscute”,
p. 147-148.

38 Library of the Romanian Academy, Bucharest, shelfmark Colectia Foi Volante 1323. The dimen-
sions are 34 x 28 cm. See Dumitrescu, Foi volante din colectiunea Academiei Romane, p. 86 (350).

39 Dumitrescu, Foi volante din colectiunea Academiei Romane, p. 86 (350).

40 For an analysis of the similarities in the decorations of the letter compared with those in books
printed in Iasi in the same decade and particularities in the text suggesting a printing press in
Moldavia, see Chitulescu, “Cateva foi volante necunoscute”, p. 148.

41 Library of the Romanian Academy, shelfmark Colectia Foi Volante 1327. The dimensions are 38 x 24.3
cm. See BRVII, p. 84, no. 239; Dumitrescu, Foi volante din colectiunea Academiei Romane, p. 87 (351).
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The third type of Romanian letter of absolution printed for Sylvester of
Antioch is dated according to the Byzantine calendar in the year 7255 (correspond-
ing to 1746/1747) (Fig. 35).** There are several similarities with the one dated 7253
(1744/1745). The upper part is printed with the same plate, as is the patriarch’s sig-
nature. The text itself, printed with mobile type, is positioned in a different way
but is similar in content. The letter was probably also printed in Moldavia, or in
Wallachia with plates brought from Moldavia.

The fourth type of Romanian letter of absolution issued by Sylvester of Antioch
is dated 7256 according to the Byzantine calendar (corresponding to 1747/1748). The
upper area contains the images of the Christ, the Theotokos, and the Holy Apostle
Peter, with Greek inscriptions. The style of the images is different from the one in the
1730 letter. The text is the same, and the patriarch’s signature is similar but not identi-
cal with any of the other letters.** Once again, the timeframe of the printing coincides
with Sylvester’s presence in Bucharest at the end of 1747, or during the first half of
1748, a supposition supported by the typographical decoration.** Like the other two
Romanian letters of absolution issued by Sylvester, the text is printed with movable
type, while the Greek signature is printed with a woodblock or a metal plate.

The print run of such letters could be quite large, in the range of several thou-
sands of copies. For example, patriarch Avramios of Jerusalem ordered 4,000 letters
to be printed in Wallachia in 1776.*

According to the data now available, Sylvester of Antioch printed five different
forms of letters of absolution: one in Greek, one in Arabic, and three in Romanian.
There are no indications about where the Greek and Arabic versions were printed.
The Romanian ones were most likely printed in Bucharest (1730 and 1747/1748) and
Tasi (1744/1745). Further research on this topic will provide additional information
concerning the press of the Greek and Arabic versions, possibly new copies of these
documents, and even other unknown versions.

42 Library of the Romanian Academy, Bucharest, shelfmark Colectia Foi Volante 1329. The dimen-
sions are 36.4 X 26 cm.

43 A copy of the document, previously held in the Central Library in Blaj (Biblioteca Centrala
Blaj), is preserved in the collections of the National Archives of Romania in Bucharest (shelfmark
Achizitii Noi, MDCCCXCV/8). The size of the document is 20 x 35 cm. Another copy of this document
was displayed at the General Exhibition of Bucharest in 1906 (no. 3863).

44 Chitulescu, “Cateva foi volante necunoscute”, p. 148.

45 Letter of Archimandrite Germanos to Patriarch Avramios of Jerusalem, September 28, 1776,
in Iorga (ed.), Documente grecesti privitoare la istoria romdnilor, vol. II, p. 1243, no. MCCXLIX;
Chitulescu, “Completari si indreptdri la Bibliografia Romaneascad Veche”, p. 148. For the difficulty in
estimating print runs, see Chiaburu, Carte si tipar in Tara Moldovei, p. 176.
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Interesting, though almost neglected information about Sylvester’s printing
activities was provided by Vasily Grigorovich-Barsky in the journal of his voyages.
The traveler from Kyiv was tonsured a monk in 1734 in Damascus by Patriarch
Sylvester and then ordained priest. Sylvester greatly appreciated Barsky for the
knowledge of Greek he had acquired while studying with Iakovos of Patmos and
for another service he rendered to the patriarch, related to Barsky’s artistic skills.
According to his own account, the traveler carved for the patriarch of Antioch,
“with great effort and care”, two woodblocks for letters of absolution. The original
text is “paspbmmuTesnuxs rpamoTs”, which the French translator of Barsky’s work
thought it refered to another kind of document.*®

This kind of imprint, also used in the Romanian lands, was a form certifying
the ordination of a priest. The forms were printed and when used, they were filled
in with the name of the ordained person.

Barsky’s information is significant as it reveals a new type of printed docu-
ment issued by Sylvester. Although the text only mentions the manufacturing of
the woodblocks and not the printing itself, it is probable that such documents were
eventually printed. Why was Barsky commissioned to carve the two woodblocks?
It is difficult to give a definitive answer, but there is a possibility that the form was
conceived as to be printed in two different languages, Greek and Arabic. In any
case, Barsky’s text demonstrates that there are potential discoveries to be made in
relation to the material printed under Sylvester’s supervision.

46 Barsukov(ed.),CmpaHcmeosaHus BacuavsIpuzoposuua-bapckozo,2,p.219; Grigorovitch-Barski,
Pérégrinations (1723-1747), p. 435 (the translation is “documents d’ordination”).



18 Glimpses of Sylvester of Antioch’s Patriarchal
Activities

18.1 Preparation of the Myrrh

One of the patriarchal prerogatives was the preparation and consecration of the
Myrrh, or Holy Chrism. The whole procedure was quite elaborate; many ingredi-
ents were needed, and the resulting composition had to boil for a long time." For
the Patriarchate of Antioch, we know, for example, how patriarch Makarios III ibn
al-ZaIm prepared and consecrated the Holy Myrrh in 1660.2

According to the 18®-century historian Michael Brayk, Patriarch Sylvester
prepared the Holy Chrism in 1754 in Damascus in the presence of two bishops,
17 priests, and nine deacons.’

Evidence in one of Sylvester’s manuscript codices (MS 124 in the Patriarchal
Library in Jerusalem) suggests that he had searched for information about the
preparation of the Holy Chrism earlier, in the 1730s. He recorded the necessary ingre-
dients, mostly spices and aromatic herbs, in Greek and Arabic (with Greek letters).
He also transcribed from the Holy Codex of the Great Church (the Patriarchate of
Constantinople) a procedure for preparing the Holy Chrism dating from 1709. Most
likely, Sylvester prepared Holy Chrism in the 1730s, probably in Damascus. This is
demonstrated by his statement that his presents to the metropolitans of Cyprus in
1735 included Holy Chrism (Aytov MOpov).*

1 For a description of the preparation and consecration of the Holy Myrrh in the Patriarchate
of Constantinople, see https://www.goarch.org/-/the-sanctification-of-the-holy-chrism; Archim.
P. Menevisoglou, To Aytov Mvpov év tij Opbobdééw AvatoAkij ExxAnoiq, Thessaloniki, 1971;
Metropolitan P. Menevisoglou, MeAetijuara nepi Aylov MUpov, Athens, 1999; A. Nikiforova, “The
Consecration of Holy Myron in the Near East. A Reconstruction Attempt of the Greek-Melkite
Rite (with the edition of Sinai Greek NF/ E 55 + Fragment E sine numero, A.D. 1156)”, Orientalia
Christiana Periodica, 85, 2019, 1, p. 167-216.

2 Nasrallah, Haddad, HMLEM V.2, p. 103. A text about this event is also recorded by Paul of Aleppo
in his Journal. See Feodorov, Paul of Aleppo’s Journal. Syria, Constantinople, Moldavia, Wallachia
and the Cossacks’ Lands, p. 68.

3 Panchenko, AHmMos02us AuMepamypsl npagocaasHylx apabos, 1, Moscow, 2020, p. 345; Panchenko,
Arab Orthodox Christians under the Ottomans, p. 95-96.

4 Ms. 124 Jerusalem, f. 8 v.

@ Open Access. © 2024 the author(s), published by De Gruyter. This work is licensed under the
Creative Commons Attribution-NonCommercial-NoDerivatives 4.0 International License.
https://doi.org/10.1515/9783110988420-018
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18.2 The Sakkos in the Benaki Museum

Among the exhibits in the Benaki Museum of Greek Culture in Athens there is a
sakkos that has been associated with Patriarch Sylvester of Antioch. The liturgical
garment was part of the Church items and archives brought to Greece after the
exchange of population with Turkey in 1924, following the treaty of Lausanne.
At first, the cultural objects which the Greeks from Asia Minor had brought with
them were managed by a special institution, the Exchangeable [Items] Fund
(Tapeto AvtaAAdEiluwy). Later, the items were distributed among various Greek
institutions.

The sakkos in question belonged to the Metropolitan See of Argyroupolis
in Pontos (in the north-west of Asia Minor). According to the description on
the museum’s website, the vestment is made of “Persian silk woven with gold
thread”.® Pieces of an older ecclesiastic garment, identified as a phelonion, were
reused in making the sakkos. They bear an iconographic representation of the
Deisis with Christ, the Holy Mother of God, and a winged Saint John the Baptist,
as well as other figures of saints, mostly hierarchs. It also has an inscription in
Georgian dated 1701-1702, which mentions that the phelonion was donated to the
Georgian monastery of Saint John the Baptist in the desert of Sagarejo.®

The connection with Sylvester is more complex to prove, as no inscription
on the sakkos mentions the patriarch. The Benaki Museum’s website assures the
visitor that it “belonged to Silvestros, patriarch of Antioch, who donated it to the
archiepiscopal church of Saint George at Argyroupolis in the Pontos in 1736”. The
source of this information is indicated in the exhibition catalogue published in
English and French in 2011: it is the “codex or church register from Saint George
in Argyroupolis” where it is apparently mentioned that “the sakkos was dedi-
cated to the church in 1737 by Sylvester Patriarch of Antioch”. The same publica-
tion adds that: “In the same year he signed the inauguration document together
with the metropolitan of Trebizond and the archbishop of Chaldia, creating the

5 https://www.benaki.org/index.php?option=com_collectionitems&view=collectionitem&id
=143087&lang=en. The museum inventory number of the sakkos is 33708.

6 For a description of the Georgian component of the sakkos, the iconography, the inscription, and
the context, see I. Nikoleishvili, E. Akhveldiani, “A Medieval Georgian Textile in the Benaki Museum
(Athens): the sakkos of the Antiochene Patriarch with Georgian Embroidery”, in C. Gilles, M.-L.
B. Nosch (eds.), Ancient Textiles. Production, Craft and Society. Proceedings of the First International
Conference on Ancient Textiles, Held at Lund, Sweden, and Copenhagen, Denmark, on March 19-23,
2003, Oxford, 2007, p. 150-157. See also A. Ballian (ed.), Relics of the Past. Treasures of the Greek
Orthodox Church and the Population Exchange. The Benaki Museum Collections, Milan, 2011, p. 112.
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Archbishopric of Ahiska (Akhaltsike) in Georgia (..)”.7 The catalogue also offers
additional bibliography about the sakkos.® While the first data provides an
important clue (to be checked), for the second piece of information there is no
source provided.

Ahiska was a Metropolis and not an Archbishopric; it had existed well before
1737, and at the time it was under Ottoman rule. The codex mentioned is the offi-
cial register of the Metropolitan church of Saint George in Argyroupolis, covering
the period from 1723 to approximately 1906.° The manuscript currently belongs to
the Benaki Museum in Athens, after it was held for a period by the Exchangeable
[Items] Fund. Among others, it provides information on the sakkos offered by
Patriarch Sylvester of Antioch to the Church of Saint George in Argyroupolis.
From a document issued by Sylvester and recorded in the manuscript, the reader
learns that the patriarch offered to the church “an archieratic sakkos, sewn with
gold thread, with a neck piece also embroidered with gold thread” (“év odxkov
APXLEPATLKAY, XPLCODPAVTOV, ExwV Kai Tpaynilav ypvookévintnv”).'®

From the description in Sylvester’s document and the provenance note of the
Benaki Museum’s sakkos, i.e., the same church in Argyroupolis, it is safe to iden-
tify this item with the one dedicated by the patriarch of Antioch to this church. At
the same time, Sylvester gave to the church the sum of 250 groschen. The church
of Saint George in Argyroupolis in Pontos was the Cathedral of the Archhishopric
(later, the Metropolitan See) of Chaldia. The region was under the canonical juris-
diction of the Patriarchate of Constantinople, but there was a close connection
with the Patriarchate of Antioch’s nearby Metropolis of Ahiska, because many res-
idents of the eparchy of Ahiska were working in the silver mines of Argyroupolis
(which gave the city its Greek name).

The sakkos from Argyroupolis, now in the Benaki Museum, seems to be the
one donated by Sylvester to the main church of the Archbishopric of Chaldia. It
was mentioned and studied in several scholarly publications, and it may be con-
sidered, even in its reworked condition, one of the important church vestments
surviving from the 18™ century. The earlier Georgian inscription preserved on the
sakkos, which contains information on the older phelonion, even if unrelated to

7 Ballian (ed.), Relics of the Past, p. 112.

8 D. Fotopoulos, A. Delévorias, H EAAdSa tov Movaeiov Mmevakn, Athens, 1997, p. 312-313,
ill. 510-512.

9 V. Chatzopoulou, KatdAoyog eEAAnvikav yelpoypapwv tov Movaeiov Mmevakn (160¢-200¢ atwvag),
Athens, 2017, p. 669-671, no. 373 (TA 327). For the manuscript, see also Ballian (ed.), Relics of the Past,
p. 102-103.

10 Papadopoulos, “IoTopikd onuelwyata’, p. 34 (18-58).

11 Papadopoulos, “IoTopika onuetwyata’, p. 33-34.
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Sylvester or the Patriarchate of Antioch, is of special interest. It is not known how
it came into Sylvester’s possession, how it was transformed into a sakkos, and
who donated it to the church in Argyroupolis. Maybe it was part of the old arch-
bishop’s objects that had belonged to the metropolitan of Ahiska and were recov-
ered by the Patriarchate of Antioch after 1733. The list of these objects includes
“a sakkos” (“odxxog €v”) but it is not possible to identify it with the goldthread
sakkos now in the Benaki Museum. No additional information can be obtained
from the remark that the items of the former metropolitan of Ahiska were “all old
(used) objects” (“6Aa memoAalwpéva Tpayuara”).'?

Of the objects associated with Patriarch Sylvester of Antioch, the sakkos
from Argyroupolis in Pontos, currently in the Benaki Museum, is one of the items
which have received the most attention from scholars.*®

Another vestment associated with Sylvester of Antioch was much less
known and studied: an omophorion (“wpo@oplov”) signed by Sophia, Sophronia
“uovayn”, and Maria “povayn”, embroidery masters of the 18" century, probably
in Constantinople. The item is now preserved in the collections of the Ecumenical
Patriarchate in Istanbul."*

18.3 Sylvester of Antioch’s Portraits, Painted and Literary

No painted portrait of Sylvester is known to survive. However, it is possible that a
physical portrait of the patriarch did exist. Many of the churches in the Patriarchate
of Antioch were renovated or reconstructed, and thus, most of the old frescoes
were lost. Collections of books and other historical items were damaged by earth-
quakes, fires, and wars in the region. In the more remote areas of Syria, churches
and monasteries were affected by conflicts even in the 21 century. Old artefacts,
among them icons painted by Sylvester, were destroyed or damaged as recently as
the 2010s, as were Sylvester’s icons in the church of Saint George al-Hamidiya in
Homs and the icons in the monastery of Saint Thekla in Ma‘lala, damaged because
of the Syrian War. So, if a portrait existed in a church mural or as a painting, it could
have been destroyed.

12 See the list in Papadopoulos-Kerameus, “ZuupoAat €ig tiv iatopiav 100 ‘Opovg Zwd”, p. 250.

13 For illustrations of the sakkos, see Fotopoulos, Delévorias, H EAAdSa tov Movagiov Mmevakn,
p. 312-313, ill. 510-512; Nikoleishvili, Akhveldiani, “A Medieval Georgian Textile”, p. 151-153; Ballian
(ed.), Relics of the Past, p. 113.

14 M. S. Theocharg, “Ek t@v petafulavtivav épyaotnpinv i Kwvetavtivoundrews. H kevTiTpla
Evoepia”, Emetnpic Etaipeiag Bulavtiv@v Emovsv, 35, 1966-1967, p. 241.
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It is even possible that during the four decades of Sylvester’s patriarchate,
in Constantinople or elsewhere, a Western artist depicted him and the painting
or drawing still exists somewhere in a private or public collection. Sylvester of
Antioch arrived in Moldavia three years after the visit of the famous Swiss painter
Jean-Etienne Liotard who, while he was in Iasi, painted portraits of several prom-
inent individuals, among them Constantine Mavrokordatos (Fig. 7).} In Moldavia,
according to the biographical account written by his son, Liotard also painted a
portrait of the patriarch of Jerusalem, most likely Parthenios (1737-1766)."° The
surprises in finding unknown documents and manuscripts related to Sylvester of
Antioch and the state of the research of his biography prove that further discoveries
are possible. So, the quest for a painted portrait of Sylvester of Antioch is not over,
considering the existence of portraits of other Church personalities of the time.

In Wallachia, portraits of metropolitans of Ungro-Wallachia were painted.
An example is Neophytos of Crete, who met Sylvester. Portraits of several suc-
cessive Patriarchs of Jerusalem from the 18" century have been preserved:
Dositheos, Chrysanthos, Ephraim, and Avramios. In contrast, there are only a few
portraits of Patriarchs of Constantinople dated in the 18™ century. Some of these
are engravings, others are frescoes. Portrayed patriarchs include Seraphim and
Samuel. There are also some portraits of Patriarchs of Constantinople in books
published in Western Europe, without mentioning their name (see, e.g., Fig. 1 and
2). No portraits of 18™-century Orthodox Patriarchs of Antioch have been pre-
served, for the above-mentioned reasons. It is worth noting that several portraits
of clerics of the Greek Catholic Melkite Church, including abbots, were painted,
revealing the influence of Western models. There is even a mention of a portrait
of Kyrillos VI Tanas, the claimant to the patriarchal throne of Antioch."” A portrait
of Euthymios Sayfl, the metropolitan of Tyre and Sidon, is also known, though

15 For Liotard’s activity in Moldavia, see R. Niculescu, “Jean-Etienne Liotard a Jassy 1742-1743”,
Genava. Revue d’histoire de lart et d’archéologie, 30, 1982, p. 127-166; R. Niculescu, “Portretul unui
domn din Epoca Luminilor. Constantin Mavrocordat véizut de Jean-Etienne Liotard”, Studii si
Cercetarti de Istoria Artei. Seria Artd Plasticd, XL1, 1994, p. 43-54.

16 “Le prince de Moldavie ayant entendu parler de lui a Constantinople, ou il était, sy fit pein-
dre d’abord par lui et ensuite le fit venir a sa Cour, a Jassi, et lui fit faire son portrait, ceux de sa
fille, de sa femme et du patriarche de Jérusalem. Il y était arrivé le 15 octobre 1742; il y resta dix
mois et demi, qu’il employa a faire pour le prince les dessins de tous les Vodas qui avaient régné
précédemment en Valaquie; celui-ci se nommait Constantin Mavrocordato, prince doux et bon; il
aimait les sciences”, in L. Gielly, “La biographie de Jean-Etienne Liotard écrite par son fils”, Genava.
Revue d’histoire de art et d’archéologie, 11, 1933, p. 196. See also Niculescu, “Jean-Etienne Liotard
aJassy”, p. 164.

17 See Ch.1.2.
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it may be of a later date. There is also a portrait of ‘Abdallah Zakhir, believed to
have been painted by himself, but there are doubts about this.

No literary portrait of Patriarch Sylvester of Antioch is known either, although
there are some reports on his personality and moral features, composed both by
his supporters and his opponents.

Eustratios Argentis wrote about “the truly apostolic man and divine father and
patriarch kyrios Sylvester, whom, if someone names the new Athanasios the Great,
or compares him with his predecessor the divine Meletios, will not be wrong in the
face of truth” (“6 6vtog AnooToAKOG Avrp Kal Belog matip kal TaTpLapyNg KOPLOG
L{ABeotpog, Tov 6ToTov &v dvoudaon Tvag véov uéyav ABavaatlov ij avTov mapafdin
U Tov mote mpokdtoy6v Tov Belov MeAétiov, oUK &v Staudptol Tiig ainbelag”).
Argentis draws a literary portrait of Sylvester:

“HAey&ev, EMeTiUNOEY, TAPEKAAETEY, EMEGTN VKA(POG, axaipwg épyov émoioev, edayyeALOTOD
TV Stdvolav avtol memAnpo@dpnKey, émadey, Uméuewvey, Epuyey, RABLY, E8LHYON, EXnUIOON,
€KLVSUVELDE KATA TAVTA TPOTIOV, KAl AOYW eimtely, é8okiuacey doa meplypd@el i} EKKANGLAOTIKI
loTopia mepl TV peydiwv éketvwy TatpLépywy, ABavaciov kai Meketiov.'®

[..he] admonished, rebuked, prayed, stopped at the right moment, did a work at the right
time, set his mind as an Evangelist, suffered, endured, left, returned, was persecuted, was
damaged, was in danger in every way, and for the sake of saying it, he experienced what the
ecclesiastical history reports about those great patriarchs, Athanasios and Meletios.

Neophytos VI of Constantinople wrote in 1736 about the patriarch of Antioch:

‘0 MVELHATIKOG TTOLRY Kal TTpoaTdtng Tol matplapykod avtold Bpdvou pakaplwtatog Kat
aywwrtatog matpldpyng ‘Avtioxeiag xuplog ZiABeotpog, 6 v Aylw ITvedpatt dyamntog kat
TePUTOONTOG ASEAQOG UMY Kal GLAAELTOLPYOG Kal TTepl TO 6pBOSoEov a€Bag SLérmupog INAwTNG
Kal T@V lep®v Soypdtwy Tiig AvatoAkiig Tod Xplotol EkkAnaoiag 8e@evteuTg mpobupudtarog,
UEYAAWG Nywvicdn kal ékoTiaoe Kal LTEPEPE TEPLOTATELS Kal KAaTadpouds kat Kv8vvoug kat
¢mpoonddnaoe Adyw kal £pyw va UAAEN Kal va cuaTtiion 660V T0 SuVaTov AvemBOVAELTOV Kal
@v6BeuTov TV LT AVTOD TOLUAVOUEVNY AOYLKNV TV TPOPATWY TToiuvny, Kal va 6pbotoprion
7OV Adyov Tijg eVoePeiag katdl T0 xpéog Tiig mowavTikig émayyeiiag avtod.

The spiritual shepherd and protector of his patriarchal throne, his Beatitude and Most Holy
Patriarch of Antioch kyrios Silvestros, our beloved and longed-for brother in the Holy Spirit,

18 Letter of Eustratios Argentis to hieromonachos Eusebios, April 1751, Egypt (“amo Muaipl?);
Uspenskil, Asnexcandputickas Ilampuapxus, p. 342.

19 Letter of Neophytos VI of Constantinople to two metropolitans, two archbishops, the clergy,
and the lay people of their eparchies in north-western Asia Minor, asking for support for the
Patriarchate of Antioch, June 10, 1736, in Papadopoulos-Kerameus, “ZuufoAat €ig v totopiav tod
‘Opoug Zwvd”, p. 239.



246 — Glimpses of Sylvester of Antioch’s Patriarchal Activities

and zealous for the Orthodox faith and the holy doctrines of the Eastern Church of Christ,
most diligent defender, he very much labored and toiled and suffered trials and raids and
dangers and endeavored by word and deed to preserve and to reunite as far as possible
without treachery and falsification the rational flock shepherded by him, and to rightly speak
the word of piety according to the duty of his pastoral mission.

In addition, a contemporary note in MS 187 of the Library of the Patriarchate
of Jerusalem declares Sylvester “a confessor of Orthodoxy in our times” (“tfig
'0pBodotiag ¢’ Rudv duoroyntic”).*

During his journeys in the Romanian Principalities, Sylvester of Antioch
met two of the major figures of what was to become the “Renaissance” of the
Orthodox ascetic movement in the 18™ and early 19™ century. Sylvester is men-
tioned in the Life of Paisios Velichkovsky (Rom. “Paisie de la Neamt”, 1722-1794),*
in the context of efforts made to persuade a group of “Old Believers” to return
to Orthodoxy. The event took place during Sylvester’s presence in Moldavia
in 1744 or the first half of 1745. Later, in Bucharest, the starets (elder) Vasile of
Poiana Marului (1692-1767) met the patriarch of Antioch and asked his advice, as
recorded in a book published in the early 19" century.?? The meeting took place in
Bucharest, in the presence of prince Constantine Mavrokordatos. The year men-
tioned in the source, 1749, should be corrected to 1747 or 1748, when Sylvester
was still in Wallachia. Mavrokordatos was ruling prince of Wallachia only until
April 1748.

On the other hand, Peter IV Jarayjirl’s remarks illustrate how Sylvester
was presented by the Greek Catholics. In 1879, before he became patriarch of
the Melkite Greek Catholic Church, he described Sylvester as “an apostate Latin
priest” who “obtained from the Porte, through the protection of the English
agents, to be acknowledged as patriarch, and he issued an interdiction for the
Sultan’s subjects to embrace the union wherever there was no consul of the

20 Karnapas, “O matptapyng Avtioxeiag LiABeotpog”, Néa Ziwv, 3, 1906, p. 32.

21 For Paisios Velichkovsky, see A.-A. Tachiaos, O Iaioto¢ Beditokopokt (1722-1794) kat n
Aokntikopiloloyikny ayolij tov, Thessaloniki, 1964; A.-A. Tachiaos, O Oato¢ ITaigto¢ BeAtTokOQOKL
(1722-1794). Bioypagpkég mnyés, Thessaloniki, 2009; S. Joantd, Treasures of Romanian Christianity
— Hesychast Tradition and Culture, Whitby, Ontario, 2013; G. Speake, A History of the Athonite
Commonwealth. The Spiritual and Cultural Diaspora of Mount Athos, Cambridge, 2018, p. 213-233;
H. I. Groza, Saint Paisius Velichkovsky of Neamts and Paisianism, Citrus Heights, 2019.

22 [ntrebdtoare rdspunsuri adunate din Sfinfita Scripturd, pentru depdrtarea de bucatele ceale
oprite fagaduinfii cdlugdresti, [Neamt], 1816, p. [7]-[8] (unnumbered pages in the Foreword). See
also V. Radu, “Manastirea Sf. Spiridon si patriarhul Silvestru al Antiohiei”, Revista istoricd romand,
111, 1933, 1, p. 27; K. Kenneth (ed.), Lebensbuch des Basil von Moldawien, Freiburg Switzerland, 2009,
p- 15; Feodorov, Arabic Printing for the Christians, p. 205.
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French nation”.?® As Joseph Nasrallah remarked, the point of view on Sylvester’s
personality and achievements depended on the authors’ stance in the Orthodox-
Catholic disputes.**

18.4 Sylvester of Antioch’s Seals

There are two seals of Patriarch Sylvester of Antioch that we know about. The first
one is small and does not have a figurative element. It only bears the Greek and
the Arabic inscription. It was used for the patriarch’s correspondence with the
Ottoman authorities (Fig. 61).°

The second seal is larger and bears, in addition to the Greek and Arabic
inscriptions, the image of Saint Peter enthroned (Fig. 60). This resembles
Patriarch Athanasios Dabbas’s seal, which was probably used as a model.?® Both
of Sylvester’s seals indicate in Arabic and Greek numerals the year 1724, when
Sylvester was elected patriarch. It is very likely that the seals were manufactured
in Constantinople in September 1724, or shortly after; because they were liable to be
used immediately for social interactions.

The Greek inscription on the first seal is “CiABeatpog éAéw OeoT II(at)pLépyng
Avtioyeiag apkd " (“Sylvester by God’s mercy Patriarch of Antioch 1724”), inscribed
in capital letters. It is an abbreviated form of Sylvester’s official title, probably
because the space was limited. The Arabic inscription is: Silfastriis Batriyark
al-Antaki 1724, i.e., “Sylvester Patriarch of Antioch 1724”, in Arabic:

VWYF SUaYI &y yday (s g sinilas

It is interesting to note the form o= s_iuéls instead of s ile which occurs
more frequently in texts. The small seal resembles Athanasios Dabbas’s equally
small seal used on official documents addressed to the Ottoman administration.

On the larger seal, the image of Saint Peter in the center is accompanied by the
Greek name ‘0 Ayiog ITétpog (“Saint Peter”). There are also two inscriptions, an Arabic

23 D’Avril, “Les Grecs Melkites”, p. 11.

24 Nasrallah, Haddad, HMLEM V.2, p. 89.

25 The seal is present on many petitions registered by Sylvester with the Ottoman authorities,
sometimes alongside those of other patriarchs.

26 For the image of Athanasios III Dabbas’s seal, see Tchentsova, “Les documents grecs du XVII®
siécle: pieces authentiques et pieces fausses, 47, p. 173-195, il. 2. Sylvester’s seal is present on a
document issued on February 1, 1739, Damascus, in the National Archives of Romania, Bucharest,
shelfmark Achizitii Noi, MMMXL/3. For another image of the seal, see Nassour, ZiA\Beatpog
matpLapyne Avrioyeiag, p. 223-224.
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one placed around the image and a Greek one on the outer circle. The two inscrip-
tions render the patriarch’s entire title, as there was enough space on the seal.

The Greek inscription is inscribed in capital letters:

“TiABeotpog EAéw Beol maTpLdpyng TG ueyding Oeovmodews Avtioyeiag kal
néong AvatoAig apkd " (“Sylvester with God’s mercy Patriarch of Antioch and All
the East 1724”).

The Arabic inscription is:

YYYY Gl il g SUYI &y pladdl  Jad alll Zas o (5 il

Sylvester of Antioch’s seals are an important element in researching the patri-
arch’s works. Apparently, they were not changed during his term in office. It was
common for patriarchs to keep using the same seal, as this demonstrated reliability
and consistency. Documents imprinted with these seals are rare, at least among the
letters that were published. They should be studied in the broader context of the
Orthodox Patriarchs’ seals of the 18™ century, a study that could lead to interesting
outcomes.
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19.1 Learning the Art of Painting in the 18" Century:
The Painting Manual

In the 18™ century, for the first time in the history of Byzantine and post-Byzantine
artistic education, an aspiring icon painter could, in addition to learning as a pupil
of a master painter, make use of a textbook to improve his craft.!

There are many misconceptions about the handbook of painting written by
Dionysios of Fourna (Aloviolog 6 €k ®ovpvdg, approximately 1670-after 1744),
a hieromonk and painter active in Karyes, Mount Athos. One is that it is based
on Byzantine written sources, or at least it reflects knowledge transmitted from
Byzantine times. This seems unlikely, as there are hardly any Byzantine texts ded-
icated to painting, with two known exceptions. The one that could have served as
inspiration for Dionysios’s work consists of a few concise indications to icon paint-
ers by Elpius the Roman. The second exception survived in the form of less than a
page of notes found in folio 284v of MS Vaticanus Palatinus Graecus 209. Based on
paleographical features and on the watermark of the paper, the notes were dated
after 1355. The text holds technical information for applying the layers of color
on wood panel painting.” These indications resemble some of those of Dionysios
of Fourna, indicating that there was a certain continuity in painting techniques,
despite the absence of a literary tradition.

Dionysios’s 18™-century handbook was written in vernacular Greek, which
made it accessible to a wide readership. It was structured in two parts. The first
part is of a technical nature, with recipes for colors and their use, applying gold
foil, preparing the wood for painting, etc. A strong Western influence is evident
here. The second part consists of iconographical models accompanied by brief
indications, perhaps intended to be used when copying the models from ancient

1 Dionysos of Fourna’s work was published by A. Papadopoulos-Kerameus in Dionysios ho ek
Phournas, Epunveia tij¢ {wypagikijc Téxvne kal ai koplat avtijc avéksotot mnyal, ékStSouévn peta
TPOAGYOU VIV TO TPETOV TANPNS KATA TO TPWTOTUTTOV aUTi¢ Kelpevoy, Saint Petershurg, 1909. See
also A. Didron, Manuel d’iconographie chrétienne grecque et latine, transl. by Paul Durand, Paris,
1845; The ‘Painter’s Manual’ of Dionysius of Fourna. An English Translation with Commentary of Cod.
Gr: 708 in the Saltykov-Shchedrin State Public Library, Leningrad, transl. by P. Hetherington, London,
1974; G. Kakavas, Dionysios of Fourna (c. 1670—c. 1745). Artistic Creation and Literary Description,
Leiden, 2008; M. J. Ferens, Dionysius of Fourna. Artistic Identity Through Visual Rhetoric, Etna,
California, 2015; P. and L. Muray, A Dictionary of Christian Art, Oxford/New York, 2004, p. 147.

2 G. R. Parpulov, I. V. Dolgikh, P. Cowe, “A Byzantine Text on the Technique of Icon Painting”,
Dumbarton Oaks Papers, 64, 2010, p. 201-206.

3 Open Access. © 2024 the author(s), published by De Gruyter. [ IXZU=0Tl This work is licensed under the
Creative Commons Attribution-NonCommercial-NoDerivatives 4.0 International License.
https://doi.org/10.1515/9783110988420-019
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icons or antivola, working drawings, and cartoons. Special attention is given to the
inscriptions on the icons. The models are recurrent representations of previous
centuries, along with some new compositions. As the title indicates, this work pro-
vides a description of the painter’s art that is post-Byzantine by date and concep-
tion, rather than Byzantine. Dionysios of Fourna refers in his text to the Byzantine
painter Panselinos, whose works were dispersed in monasteries on Mount Athos.®

Among the many interests of Patriarch Sylvester of Antioch reflected in his
manuscript codices there are a series of recipes related to the techniques of paint-
ing, like the ones in the Manual of painting of Dionysios of Fourna. As we have men-
tioned above, MS 124 in the Patriarchal Library in Jerusalem includes several notes
about preparing substances used in painting.* For example, there are recipes and
indications for “aumoAL Std pordtwyua” (“ampoli for gilding”), “Bepvikiov 1ol iokiov”
(“varnish for shadows”), “t0 Bepvikiov T00 iokiov yivetatl ué todtov oV TpdmoV”
(“the varnish for shadows is done this way”), “€ynoig Bepvikiov o0 iokiov” (“frying
the varnish for shadows”), “to0 dAtovv yaliov M kataockevn (“preparation of the
altin hazi”), “n®¢ yiverat 0 povpdévtov St kdAnpav 1ol Bapakiov eig dTAdlev Kal
el métpav” (“how to prepare the mourdenton for sticking gold foil on atlas and
stone”), “va Yrioelg AddL yd mavv{” (“lhow] to fry oil for pavni”), and “va kaung
AumoAL §1a pordtwyua” (“lhow] to make amboli for gilding”).

The language of these notes is popular, with a lot of foreign and technical words
familiar to the artists of the time. They are an interesting source for Sylvester’s
artistic activities.

19.2 Sylvester of Antioch as a Painter

While members of the higher clergy who painted were not unheard-of, and Antioch
had had another painter patriarch, Euthymios III (1634-1647), a native of Chios,®
Sylvester was among the few Church leaders known to have been interested in this
artistic activity. Contemporary with Sylvester of Antioch, there was also a metropol-
itan who painted, Parthenios of Tripoli.®

3 Modern research places Manouél Panselinos in the period of Palaiologan art (14" c.). See
K. Nikolaou (ed.), 0 MavoviA IlavaoéAtvog kat 1y emoy1j Tov, Athens, 1999.

4 MS 124 Jerusalem, f. 79r-84v.

5 For Euthymios III of Antioch, see Nasrallah, HMLEM 1V.1, p. 86-87; S. Agémian, “Les icones mel-
kites”, in Lumiéres de 'Orient Chrétien. Icénes de la collection Abou Adal, Beirut/Geneva, 1997,
p. 139-140.

6 Agémian, “Les icones melkites”, p. 143.
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Sylvester’s ability as a painter did not go unnoticed among his contemporaries,
or even in later times. Konstantinos Dapontes began the note about the patriarch
in his KatdAoyog iotopixdg (Historical Catalogue) as follows: “LiABeatpog Kumplog,
Evapetog, eAequwy, {wypdpog” (Sylvester from Cyprus, virtuous, merciful, a paint-
er”).” Dapontes also mentions Sylvester as a painter in other works, in connection
with the icon of the Theotokos of Prince George Doukas of Moldavia, copied by the
patriarch, and the icon of the Holy Mandylion painted by Sylvester.®

Decades later, another major personality of the Orthodox world of the 18%®
and early 19% centuries, Saint Nikodémos of the Holy Mountain, or Aghiorites (0
Aytlog Nkddnuog 6 Aywwpeitng, Nikodemos Agioreités), declared that Sylvester of
Antioch used to paint three hours daily.’ In his Spiritual Exercices (T'vuvdouata
IIvevpartikd), Nikodémos stated that it was Sylvester’s habit to paint at least three
hours a day: “kal 6 Avtioxeiag 6¢ Aywwtatog Iatpldpyng LiABeatpog, Tpelg MpPag
elye Sloplopévag v §ovAeun Ty {wypa@kny téxvny” (“and His Holliness Patriarch
Sylvester of Antioch had three hours assigned to work on the art of painting”).'°

Any assessment of Sylvester of Antioch’s paintings could not be made without cre-
ating a comprehensive catalogue of his icons. Curiously, this has not been done hefore
by any of the art historians who specialize in 18%-century post-Byzantine painting. The
rare studies of Sylvester’s life and activity mention his paintings only in a few lines, if
at all. No substantial monograph was written about his painted works. The research-
ers who dealt with his paintings succeeded in locating only a few of his icons.

In a book published in 1969'! and an earlier; undated letter addressed to the
Romanian historian Virgil Candea in the context of the preparation of the icon exhi-
bition at the Sursock Museum in Beirut,'* Sylvia Agémian attempted to compose
a repertory of Sylvester’s works, identifying eleven icons dated from 1726 to 1766
that were preserved in Syria, Lebanon, and Romania. The repertory provides

7 Dapontes, “KatdAoyog ioTopkog”, p. 89.

8 George Doukas (Gheorghe Duca) was a Greek who managed not only to obtain the throne of
Moldavia, but also to be recognized by the Ottomans as hetman of the Cossacks’ lands.

9 Nikodémos [of the Holy Mountain], BifAo¢ 1@ 6vtt Yuyopedeatarn kalovuévn I'vuvdouata
IIvevuatika, Venice, 1800, p. 259. See also Ch. 11.

10 Nikodémos [of the Holy Mountain], BifAo¢ t@ 6vtt YuyopeAeatatn kalovuévn I'vuvdouara
IIvevpatikd, Venice, 1800, p. 259.

11 V. Candea (ed.), Icones melkites. Exposition organisée par le Musée Nicolas Sursock du 16 mai au
15 juin 1969, Beirut, [1969], p. 115.

12 The letter was addressed by Sylvia Agémian to Virgil Candea in the 1970s. The list of Sylvester’s
works is an annex to the letter. The list was kindly provided to me by Dr. Ioana Feodorov. It is cited
henceforth as Agémian, List of Icons.
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additional information, such as the chronology, materials, dimensions, and a
minimal bibliography.

The exhibition was the first one where Melkite icons were presented. It was an
important event in the history of icon painting with the Greek Orthodox and Greek
Catholic communities in Syria and Lebanon. The exhibition catalog, published
under Virgil Candea’s direction, proposed the term “Melkite” to name the church
art of these communities and defined a previously little-known area of post-Byzan-
tine art."* Melkite art should be acknowledged as a part of the tradition of post-Byz-
antine art. It is a local art form connected with other centers of post-Byzantine art
by its models, influences, and even by the artists.

Sylvester’s works were considered at least in part as belonging to the so-called
“Melkite” art, due to his position as patriarch of Antioch, their Arabic inscriptions,
and (for the most part) their location. His icons are preserved in churches in pres-
ent-day Syria and Lebanon." It is difficult to formulate a definitive opinion on
this issue on stylistic grounds, especially given the present condition of many of
his works and the unavailability of good quality images. Some icons attributed to
Sylvester were heavily restored or damaged or are inaccessible at this time. Even
on the definition of “Melkite art”, historians and art experts are divided, after more
than five decades of studies, although they have used it as a standard definition for
decades. It was contested mainly because the word “Melkite” was used after the
schism in the Church of Antioch to refer specifically to the Greek Catholic commu-
nity. Although the art style was the same in the two communities before and after
they parted ways in 1724, it was suggested that other terms were more appropri-
ate. Beyond any terminological debate, the art of the Arabic-speaking communities
that observe the Greek rite remain a post-Byzantine form of art with strong local
influences."

Patriarch Sylvester’s iconographic style does not reflect local influences,
suggesting an artistic formation related to one of the major Greek centers of the
period. Based only on his surviving works, it is almost impossible to identify the

13 Ch. Nassif, “Cinquante ans d’études sur l'art melkite (1969-2019). Essai d’historiographie”, in
Feodorov, Heyberger, Noble (eds.), Arabic Christianity between the Ottoman Levant and Eastern
Europe, p. 229-336; 1. Feodorov, “Through the Looking-Glass. Remembering the First Exhibition
of Melkite Icons at the Sursock Museum in Beirut, May-June 1969”, in Feodorov, Heyberger, Noble
(eds.), Arabic Christianity between the Ottoman Levant and Eastern Europe, p. 339-358; R. Ziadé,
Lart des chrétiens d’Orient. De UEuphrate au Nil, Paris, 2022, p. 510.

14 Heyberger, “Le renouveau de 'image de religion chez les chrétiens orientaux”, p. 197.

15 Ch. Nassif, “Ottoman and Arab influences on Melkite art in the 17%, 18® and 19 centuries”, in
D. Thomas (ed.), Christian-Muslim Relations: A Bibliographical History, Vol. 12. Asia Africa and the
Americas (1700-1800), Leiden/Boston, 2019, p. 15-28.
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place where Sylvester learned the art of painting. We should keep in mind that
the learning process was based on the master/apprentice system and, therefore, a
fixed place was not required. In most cases, the so-called schools of post-Byzantine
painting are the modern art historians’ attempts to find common stylistic features.
For instance, Sylvester could have learned the art from a Cretan painter working
in Cyprus, Patmos, or Mount Athos.'® Byzantine painting was considered a form
of sacred art, because the icons have always had their specific place in Orthodox
worship. This conferred a clear spiritual dimension onto icon painting.

The icons painted by Sylvester of Antioch puzzled art historians. Should they
be considered as belonging to “Melkite” art or not? The position of the artist as
patriarch of Antioch and the Arabic inscriptions on some of the icons would suggest
an affirmative answer. However, the artist’s Cypriot or “Greek” origin assumed by
many historians, as well as stylistic considerations, indicate otherwise. In addition,
most of Sylvester’s icons have Greek inscriptions. That Sylvester’s artistic style was
in general different from the local “Melkite” post-Byzantine style characteristic of
painters from Arabic-speaking communities is evident for anyone who studies his
works. He was influenced by the artistic milieus of the Greek-speaking areas of
the time. The Cretan influence is strong, the icon art of his native Cyprus might
have had an impact too, but also Mount Athos, suggested by some, or Patmos.
Russian icon painting traditions also influenced Sylvester. The patriarch acquired
icons from the Russian Empire, and made copies of Russian icons, such as the Holy
Mandylion, which he painted in at least two versions after a Russian prototype.

An interesting documentis a letter addressed by Sylvester to the archon Samuel
on August 10, 1746 from Nizhyn (N{¢vn, in the Greek original, a city nowadays in
Ukraine).'” The letter mentions several icons the patriarch ordered from Russia, an
icon of the Holy Mandylion and two “despotic” icons (§eomoTikal eikoveg, the main
icons of the iconostasis, better rendered in English as “sovereign” or “imperial”
icons, as in the Romanian tradition). The icons he had ordered in Nizhyn were to
be sent to Wallachia, where the patriarch resided in 1747-1748. Icon import from
Russia was not uncommon in the Romanian Principalities in the 18* century.
Nizhyn was an important center for commerce with the Romanian Principalities.
It was also home to an important Greek community, to which Samuel, Sylvester’s

16 For the opinion that Sylvester learned the art of painting on Mount Athos, see al-Basha, Tartkh
ta’ifat al-ram al-malakiyya, 2, p. 104. For Sylvester’s painting, see also D. Z. Mreich (Fr. Damaskénos),
Ot popnTés etkdves Tov XaAemavov epyaatnpiov Twy ayloypdpwy tng otkoyévetag Musawwir (170,
180¢ at.), unpublished PhD thesis, Athens, 2018, p. 23-31.

17 MS 210 Harisa, f. 50v.
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correspondent, probably belonged.'® Four icons that were preserved in Romania
and relate to the patriarch based on an undocumented tradition could also
have been imports from Russia. Three of them are in the museum of the Sinaia
Monastery, while a fourth is in the Coltea church in Bucharest."® They could even
be the “despotic” or imperial icons mentioned in the letter to Sylvester’s correspon-
dent in Nizhyn.

During his residence or brief visit to Mount Athos, Sylvester could have met
Dionysios of Fourna, theoretically. In any case, he could have seen the works of
Panselinos at Protaton. Panselinos, a 14®-century master, was Dionysios of Fourna’s
source of inspiration for his Manual of Painting. Inscriptions on Sylvester’s icons,
such as that on the book in the icon representing Christ as King of Kings and
Archpriest, now in the Saint George Church in Homs, are the same as those men-
tioned in Dionysios’s work.”® Since that book was only a late account of century-old
traditions, the inscriptions by themselves do not demonstrate that Sylvester used it.

The patriarch painted even during his journeys. Sylvester continued his paint-
ing work while he resided in Moldavia and Wallachia. Dapontes’s account of the
patriarch making a copy of an icon he owned can be placed in Moldavia. Sylvester’s
painting activity in Wallachia is attested by the icon of Saint Spyridon to which the
patriarch added, at least, scenes of the saint’s life.

After Agémian, another attempt at compiling a list of Sylvester’s works was
undertaken in the second volume of the dictionary of Greek painters of Manolés
Chatzidakes and Evgenia Drakopoulou, EAAnveg {wypdpot ueta tnv Alwon (1450-
1830) (Athens, 1997).%' It contains some additions to Agémian’s finds, especially from
the Greek areas. Compared with the earlier list, some items are not mentioned,
whereas other items, unknown to Agémian, feature here. As a native of Cyprus, of
Greek origin and presumably Greek-speaking, Sylvester was listed in the dictionary
as ZiABeotpog (3) [Silvestros (3)]. A short biography of the patriarch was also pro-
vided, and the list contains eight icons, as well as a ninth, the Holy Mandylion in
Skopelos, added outside the list.

18 For the Greeks in Nyzhyn, see 1. Carras, “Community for Commerce. An Introduction to the
Nezhin Greek Brotherhood Focusing on its Establishment as a Formal Institution in the Years be-
tween 1692 and 17107, in V. N. Zakharov, G. Harlaftis, O. Katsiardi-Hering (eds.), Merchant Colonies
in the Early Modern Period, London/New York, 2016, p. 141-156.

19 See Addenda 1, B.6, B.7, B.8, and B.9.

20 The translation “Emperor of Emperors” seems to us more appropriate, as a better rendering
of the Greek BaoiAeg T@v Bacilevovtwv. However, “King of Kings” is the standard name of this
theme, present in many publications, and we have therefore kept it here.

21 Chatzidakes, Drakopoulou, EAAnves {wypagpot uetd tnv AAwan, 2, p. 349.
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At this stage of research, creating a new catalogue, or at least a more compre-
hensive list of Sylvester’s paintings, was a necessary step to allow for a comprehen-
sive assessment of his art. Establishing a timeline of his paintings can also provide
useful information for his biography.

Based on our research and previous literature, we succeeded in identifying 18
icons attributable to Patriarch Sylvester of Antioch with a fair degree of certainty.
They are collected in the catalogue of Sylvester’s works in the Addenda 1 below, the
first detailed and systematic catalogue of the patriarch’s icons. We have endeav-
ored to identify as many of the icons painted by Patriarch Sylvester as possible.
However, many of them were out of reach, in private collections, or in places where
travel is problematic. In some cases, even obtaining images was a challenge. As
always in the research of Sylvester’s activity, surprises are possible and new icons
may be discovered in future.

These 18 icons form the first part of the catalogue. The second part of the
Catalogue presents another 16 icons which are copies of icons painted by Sylvester
and icons mentioned only in written sources or attributed to him. Another 15 icons
in the church of Saint George al-Hamidiya in Homs are in the latter category.

Recent investigations by Fr. Spyridon Fayad have revealed that Patriarch
Sylvester also created mural paintings, the fresco of The Mother of God in the apse
of a church in Homs, Syria. The fresco is attributed to Patriarch Sylvester of Antioch
by a 19%-century historian of the city of Homs in his work preserved in manuscript
form Kitab tawartkh Homs al-‘adiyya dakhil™ wa-kharij*. This manuscript is held
by the BnF in Paris (MS Arabe 5936).?* This is the only occurrence of a reference
to mural paintings by Sylvester. Fr. Spyridon Fayad included this information in
his communication Unknown Icons of the Iconographer Patriarch Sylvestros of
Antioch presented at the conference The Orthodox Church of Antioch from the 15" to
the 18" century: towards a proper understanding of history” convened by the Saint
John of Damascus Institute of Theology of the University of Balamand on October
16-18, 2023 (forthcoming in Proceedings).?®

22 E. Blochet (ed.), Catalogue de la collection de manuscrits orientaux, arabes, persans et turcs
formée par M. Charles Schefer et acquise par létat, Paris, 1900, p. 27, no. 5936.

23 I express my deep gratitude to Fr. Spyridon Fayad for sharing the information with me and
giving me access to this manuscript.
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19.3 The Icons of Tripoli

Patriarch Sylvester painted two icons presumably for the Church of Our Lady and
Saint Nicholas in Tripoli. These were large icons of the kind known in the Orthodox
tradition as “sovereign (despotic, royal, or imperial) icons”, placed in a central
position on the iconostasis, to the right and left of the Royal Doors (or Holy Doors)
leading to the altar.>* The first icon represents Christ enthroned and the second, the
Theotokos enthroned. An Arabic inscription on each icon mentioned that they were
painted by Sylvester, the patriarch of Antioch, in 1726.

In 1811, the icons underwent a restoration, which may have included the
repainting of some areas. This work was carried out by Michael Polychronis,
a Cretan icon painter active in various areas of present-day Syria and Lebanon
between 1809 and 1821.%° He painted over a hundred icons, with others attributed
to him, and he was also known for repairing and repainting older works. The
two icons painted by Sylvester received inscriptions mentioning the repairs by
Michael Polychronis. After restoration, they were moved from the iconostasis to
the lateral walls of the church.?® They were placed in the church of Our Lady and
Saint Nicholas in Tripoli until the 20™ century. In 1969, the two icons were displayed
in the exhibition of the Sursock Museum in Beirut. They were reproduced in black
and white and described in the exhibition catalogue, alongside another icon rep-
resenting the Holy Archangel Michael, with an inscription mentioning Patriarch
Sylvester (although not painted by him), and the Bucharest icon of Saint Spyridon,
with its border with scenes of the Saint’s life painted by the patriarch. For the first
time, three of Sylvester of Antioch’s icons were presented as part of a broader artis-
tic environment. They certainly belonged to the historical context of the region and
were part of the artistic context in which the art of the Arab Christian communities
had developed.

The two icons in Tripoli were returned to the same church after the exhibition.
Due to their publication in the catalogue, they were among the few known icons
painted by Sylvester, alongside the Bucharest icon. What followed was unexpected,
and it is nothing short of a detective story.

24 For the iconostasis, see Muray, Muray, A Dictionary of Christian Art, p. 255-256.

25 For the activity of Poychronis, see S. Agémian, “Un peintre crétois en Syrie au début du XIX®
siécle: Michel Polychronis®, in Iempayuéva tov I'" Atebvols Kpnrodoywkot Zvvedpiov, vol. 3,
Athens, 1975, p. 3-7; Chatzidakes, Drakopoulou, EAAnves (wypdgot uetd tnv Adwan, 2, p. 301-302;
S. M. Fayad (1. ZnupiSwv), Ot {wypdpot MuyyanA IToAvypoviog kat MiyanA EAevépiog ard tnv Kpitn.
Ta épya tovg otn EZvpla kat ato Aifavo katd to ypoviké Sitdarnua 1809-1821, unpublished PhD
dissertation, Thessaloniki, 2013.

26 Agémian, “Les icones melkites”, p. 143.



The Icons of Tripoli == 257

At some point in the first decade of the 21% century, the icons were studied for
conservation and restoration purposes by Fr. Spiridon Fayad, a Syrian icon restorer,
conservator, and art historian. The results of his research were astonishing, and
they were presented for the first time in Fr. Fayad’s unpublished PhD dissertation
defended at the University of Thessaloniki in 2013. His conclusion was that the two
icons, dated by their inscriptions to 1726, were in fact recent copies that had perhaps
replaced the original works.”” A few pieces of evidence pointed in that direction.
The materials used, such as the wood panels, were leveled with modern tools not
available in the 18" century. The gold on the background was modern golden paint
and not the gold foil traditionally used by iconographers at the time these icons
were supposedly painted. As for the stylistic features, the icons seem different both
from Sylvester’s other known works (such as the recently restored icons in Homs)
and the known works restored by Michael Polychronis. Moreover, the two icons in
Tripoli presented signs of artificial ageing meant to make them look older.

If the two icons were forgeries, where were the originals? Or did they really
exist? And if so, when did they go missing? During our research for this book, while
we endeavored to identify and locate as many of Patriarch Sylvester’s icons as pos-
sible, we made a significant discovery.

In June 2007, at a London sale of Christie’s Auction House themed Icons and
artefacts of the Orthodox world (Auction no. 7522), two icons painted by “Silvestros
patriarch of Antioch”, both dated 1726, were offered.?® When comparing the photos
of these two icons with the photos of the icons of Tripoli in the 1969 catalogue, the
similarities were evident. There was no doubt that the high-quality icons offered at
the Christie’s auction were the originals after which the two icons now in Tripoli
where copied. Christie’s website mentioned an inscription without quoting it
entirely or indicating its language. As the images provided there did not offer any
clues about the inscriptions, we do not know whether they mention Polychronis.
In the images on the website, we clearly see that the two icons were subject to
some sort of restoration process, and they were in very good condition. Better
quality pictures obtained later from Christie’s (via Bridgeman Images), thanks to
the TYPARABIC project grant, confirmed that the Arabic inscriptions are not visible

27 See Fayad, Ot {wypdgpot MiyainA IToAuvypdviog kat MiyaiA EAevfépiog, p. 386-388; S. Fayad,
“Iqunatani min iqanat Kanisat al-Sayyida wa-l-qiddis Nigqalawus fi Tarabulus al-Balad Lubnan
tunsabu kitabatu-huma sanat 1726 ila al-Batriyark Silfastras”, Hawliyat, 13, 2022-2023, p. 99-124.
28 Christie’s London, Icons and Artefacts from the Orthodox World. Monday 11 June 2007, London,
2007, p. 62—-63. See also https://www.christies.com/en/lot/lot-4930097 and https://www.christies.com/
en/lot/10t-4930098.
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(Fig. 38 and 39). Greek inscriptions mentioning the year they were painted, and
Sylvester of Antioch, are present on the two icons.

The discovery was significant, but it generated more questions than answers.
As the icons in Tripoli were proven to be forgeries, i.e., replicas of the ones sold by
Christie’s, it was almost certain that we were dealing with the missing originals
painted by Patriarch Sylvester in 1726. But when and how were they removed from
and replaced in the church in Tripoli? Who had the means, time, and opportunity to
make the (almost exact) copies and then replace the originals with them?

The auction house website offers the beginning of an answer when it states
the provenance of the icons, which were accompanied by a letter stating that they
were bought by the owner (the one who offered them for sale) in 1964 in Beirut.
The information, if accurate (the website does not provide a photo of the letter),
suggests a terminus ante quem for the replacement.

The rediscovery of the 1726 originals is an excellent chance to compare them
with the 20 century copies. Even if they were meant as almost exact replicas, the dif-
ferences in style and details are evident, as is the quality of the originals. Sylvester’s
icons were cleaned and restored at some point. This more recent restauration
work may have removed the Arabic inscriptions mentioning Michael Polychronis’s
earlier restoration, and it may also have discovered the original Greek signature
and date. The copies preserved the Arabic inscriptions, but there is no mention of
the Greek signature and date, probably not visible anymore at the time when the
copies were made (Fig. 40, 41).%°

In Sylvester’s times, other painters were active in the same area. In 1726, Hanna
al-Qudsi painted an icon representing the Holy Archangel Michael following the model
of an ancient Cretan icon dated 5022 (1514), as mentioned in an Arabic inscription. The
icon was donated by the Metropolitan Makarios of Tripoli to the city Cathedral at the
time of Patriarch Sylvester. This icon was also repainted in 1818, probably by the same
Michael Polychronis.*® It is interesting to note that Hanna al-Qudsi worked at the same
time with Patriarch Sylvester, presumably for the same church in Tripoli.

As for the context, if the dates of the inscriptions are accurate, Sylvester most likely
painted the two icons during his stay in Tripoli from late August to late November 1726,
before returning to Constantinople. The patriarch resided for a time in the English
Consul’s house.* The inscriptions on the icons, mentioning the repainting in 1811, even
if they are of a later date, most likely reproduce information from the earlier ones.

29 For similar examples of recent copies, see R. Abu Ackl, “Forged or copied icons? The icons of the
church of the Dormition in Aleppo”, Chronos, 43, 2022, p. 1-15.

30 Candea (ed.), Icones melkites, p. 182183, il. 44; Ziadé, L’art des chrétiens d’Orient, p. 511.

31 Rabbath, Documents inédits, vol. II, p. 371.
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19.4 The Holy Mandylion

The Holy Mandylion, or the Holy Face of Christ, was a well-known theme in Byzantine
iconography, especially after the 10™ century, when the relic on which the theme is
based was taken from the Syrian city of Edessa to Constantinople.*? The theme was
transferred from Byzantine art to Russian icon painting in the style of Byzantine
and post-Byzantine art. It is from this tradition that Sylvester of Antioch took his
inspiration, and even his model, when painting two or possibly three versions of
the Mandylion.

The first version, signed and dated by the Patriarch, is now located in the
church of Hypapanté, Chora, Patmos, Greece (Fig. 42). The signature is “Ilapa
LiABéatpou Avtioyeiag” (“By Sylvester of Antioch”) and the year — 1746. During that
year, Sylvester was in Constantinople, where he succeeded in regaining his throne
after it was challenged by Kyrillos VI. The icon in Patmos closely follows the Russian
style. It is likely that Sylvester used as a model an icon he had received from Russia,
maybe the one he mentions in a letter written on August 10, 1746, to his correspon-
dent in Nizhyn.*® The icon has a metal attachment, perhaps of a later date.

An icon of the Holy Mandylion painted by Sylvester of Antioch is mentioned in
certain sources as being preserved in the Andreadakés’s House in Patmos, Greece.
The information was provided by deacon Chrysostomos Phlorentés to the art his-
torian Manolés Chatzidakés and reflects a reality of the 1980s or 1990s.** The icon
is different from the one in Skopelos, and it is a second representation of the Holy
Mandylion by Sylvester of Antioch. Most likely the information refers to the same
icon mentioned above. The presence of an icon painted by Sylvester of Antioch in
Patmos has special relevance by further proving the patriarch’s connections with
the island. Further research on the icon in Patmos as well as archival research may
help clarify the issue.

The second Holy Mandylion painted by Sylvester was mentioned by
Kaisarios Dapontes, who met the patriarch in Moldavia during the reign of John
Mavrokordatos. Kaisarios wrote about Sylvester’s artistic abilities and states that
he had in his possession one of his icons, a Mandylion, which is located today in
the Monastery of Panagia Evangelistria (Ilavayia 1} EbayyeAiotpla) on the island
of Skopelos. This monastery was a dependence of the Xeropotamou (2nponotauov)
monastery on Mount Athos, where Dapontes was a monk. He donated the icon to it,

32 For the Holy Mandylion, see N. P. Sh[evcenko], “Mandylion”, in A. P. Kazhdan, A.-M. Talbot et al.,
The Oxford Dictionary of Byzantium, 2, p. 1282-1283.

33 Letter of Sylvester of Antioch to Samuel in Nizhyn, August 10, 1746, in MS 210 Harisa, f. 50r-50v.
34 Chatzidakes, Drakopoulou, EAAnves {wypagpot peta tnv Adwan, 2, p. 349, no. 3.
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along with another one in his collection, representing the Mother of God and Child,
which had belonged to the wife of the ruling prince of Moldavia George Doukas
and then to the Cetdfuia monastery near Iasi. Decades later, this icon came into
the possession of Dapontes, then an official at the Moldavian court. Stylistically,
the icon also belongs to the Russian school of post-Byzantine painting. It has also
a connection with Sylvester. Dapontes mentions that having seen the original icon,
the patriarch made a copy of it. Except for this assertion, there is no information
on the whereabouts of the copy made by Sylvester. The original is, as mentioned, in
the monastery in Skopelos, Greece. It bears on its back Greek inscriptions of the 17%
century mentioning its history, as well as an 18"-century inscription by Dapontes.
The original at the monastery in Skopelos has on the back a Greek inscription of the
17™ century that tells its story, as well as an 18"-century note by Dapontes.*®

The Holy Mandylion in Skopelos is also covered in metallic decorations and has
awooden frame. In the present state, no signature or date is visible on the icon. It is
however possible that some inscriptions do exist behind the frame and the metallic
decorations.

Dapontes describes the icon of the Holy Mandylion as follows: [...] 1] eikwv
700 Aylov MavénAiov N mepmpyvpwyévn, kal {on katd pfijkog kal mAdtog P& g
Havayiag Oavpaoti kKal avty, 61100 TV £CwypdyLoe LiABeaTtpog 6 Avtioyeiag, @vTag
(wypapog, wg yéypamtat (“[...] the silver-decorated icon of the Holy Mandylion,
equal in length and width to that of the Panagia, [is] also wonderful, having been
painted by Sylvester of Antioch, who was a painter, as it is written”).*®

The history of the Skopelos icon is not entirely revealed by Dapontes’s literary
works. However, important information comes from the registers of donations kept
by Dapontes while traveling on behalf of his Athonite monastery. They reveal that
he did not obtain the icon directly from the patriarch: it was given to him as a dona-
tion for the monastery in the 1750s. In 1757-1765, Dapontes toured the Romanian
Principalities, Constantinople, and the islands of the Aegean to obtain alms for the
Monastery of Xeropotamou.®” Dapontes received the icon in Constantinople from
Marioritza, the sister of the spatharios Iakovos (Iakovakis) Rizos, who was a high
official of the Moldavian court and its representative in Constantinople. He was

35 Dapontes, “KatdAoyog ioTopikog”, p. 149-150; M. Polyviou, “TadTion avumdypa@ng ekovag
LABéaTpou Avtioyelag”, Xptotiavikn Apyatodoywxn Etawpeia. Aékato IIéumto Zuumoato Bulavtviig
Kkat Metafvlavrivic Apyatodoyias katr Téyvneg. IIpdypauua kat mepAYPeLs Lonyioewy Kat
avakovwoewy, Athens, 1995, p. 66-67; Chatzidakes, Drakopoulou, EAAnves {wypdgot petd v
Alwoan, 2, p. 349; Archim. P. Chitulescu, “Le patriarche Sylvestre d’Antioche, son disciple spirituel
Constantin César Dapontes et I’histoire de leurs icones”, Museikon, 6, 2022, p. 157-168.

36 Dapontes, “KatdAoyog ioToptkog”, p. 149-150.

37 Polyviou, “Tavtion avumoypagng etkovag ZIABEaTpov Avtioyeiag”, p. 66.
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also a member of the so-called Phanariot élite of Orthodox Greeks. It is possible
that Sylvester painted the icon for Iakovos Rizos or his sister in Moldavia or in
Constantinople. Marioritza also donated 33 groschen for adding silver decoration to
the icon, “ta mepPadia kat 0 ote@dv” (“the frames and the nimbus”). The overall
cost of the silver decoration was 160 groschen.*® The inscription on the silver frame
of the icon has the date August 4, 1762.>° Dapontes probably donated the icon to the
Monastery in Skopelos later. All information comes from Dapontes’s unpublished
registers in the archive of the Monastery of Xeropotamou on Mount Athos.*’

The icons painted by Sylvester currently in Patmos and Skopelos share some
features, as they were both influenced by the Russian-style model.

19.5 The Icon of Saint Spyridon

The church of Saint Spyridon “the Old” in Bucharest (Rom., SfAntul Spiridon Vechi)**
used to contain a large icon representing Saint Spyridon, with an added border
depicting scenes of his life. The icon had a long Arabic inscription written in 1748 by
Butrus Nawfal (a scribe in the service of the monastery) at the request of Patriarch
Sylvester of Antioch. Butrus Nawfal was the brother of Musa Trabulsi,** and he
is probably identifiable with Petros, the patriarch’s grammatikos mentioned in a
letter sent by Sylvester to Matthaios of Alexandria.** Based on the content of the
inscription, researchers attributed to Sylvester the painted scenes on the border.
The icon attracted the historians’ attention in the first decades of the
20™ century. The first to publish, in 1933, a transcription of the original text of the
Arabic inscription, accompanied by a Romanian translation, was the Romanian
priest and scholar Vasile Radu, one of the first major Romanian Oriental scholars.**

38 Information from the registers of Dapontes in the archive of the Xeropotamou Monastery. See
Polyviou, “Tadtion avundypaeng ewévag ZABEatpov Avtioxeiag”, p. 66-67.

39 Polyviou, “TavTion avunoypagng etkovag ZABéatpov Avtioyeiag”, p. 67.

40 Polyviou, “Tavtion avunéypagng etkovag ZiABéatpov Avtioyeiag”, p. 66.

41 For the church of Saint Spyridon “the Old”, see N. Stoicescu, Repertoriul bibliografic al mo-
numentelor feudale din Bucuresti, 3" ed., Bucharest, 2017, p. 475-478. In 1767-1768, a new church
of Saint Spyridon was built in Bucharest by the princes Skarlatos and Alexander Ghikas, and
Sylvester’s church and monastery became known as Saint Spyridon “the Old”, while the recently
built one was “the New”.

42 For Musa Nawfal Trabulsi and his brother Butrus, see Feodorov, Arabic Printing for the
Christians, p. 236-237.

43 MS Harisa 210, f. 112v.

44 Radu, “Mdnastirea Sf. Spiridon si patriarhul Silvestru al Antiohiei”, p. 20-22.
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He also published the Greek and Arabic inscription that was placed in 1747 above
the church door, correctly transcribing and translating both texts (Fig. 11).*°

The inscription on the icon, an important historical source, was transcribed,
translated, and published several times. The best transcription, alongside a French
translation, is the one published in 1933 by Fr. Vasile Radu.*® Radu’s transcription and
the published photograph remain the only witnesses of the Arabic inscription (Fig. 44).
Later photos of the icon, taken in the late 1960s or the 1970s, show the inscription still
readable, but partially damaged, with blank spots where the painting layer is lost.

Two more transcriptions of the text were made. The first, published in 1965
in a corpus of inscriptions of Bucharest, *’ is a handwritten transcription of the
Arabic text accompanied by a transliteration into the Latin alphabet following the
orthographic rules of Ottoman Turkish. This edition also included a Romanian
translation. The second was included in the Sursock Museum exhibition catalogue
of 1969, where the Arabic text was accompanied by a French translation.*® Virgil
Candea published another version of the text in 1991, when he wrote about the
disappearance of the icon from the Monastery of Cernica, where it had been pre-
served.*® We are not aware of the degree to which the texts published in 1965 and
1969 depend on Vasile Radu’s text published in 1933.%°

After Radu’s publication, the icon was restored at least twice. One of these
restorations dates from 1947 and was done by a painter under the supervision
of the great Romanian art historian Ion D. Stefanescu. The documentation of the
restoration is conserved in the archives of the Romanian Commission of Heritage
Monuments. The documents refer to losses in the paint layers during the trans-
port to the restorer’s workshop. The second restoration took place at the National
Museum of Art of Romania at some point between 1962 and June 1966.%" Apparently,
by the time the icon disappeared, the inscription was not entirely legible anymore.

Considered as belonging to the Melkite art due to the addition it received
during Sylvester’s residence in Bucharest, the icon of Saint Spyridon featured in the

45 Radu, “Mdnastirea Sf. Spiridon si patriarhul Silvestru al Antiohiei”, p. 15-17. For the inscription,
see also A. Elian, C. Balan, et al. (eds.), Inscriptiile medievale ale Romdniei. Orasul Bucuresti, vol. L.
1395-1800, Bucharest, 1965, p. 394-395, no. 418.

46 Radu, “Manadstirea Sf. Spiridon si patriarhul Silvestru al Antiohiei”, p. 11-31.

47 Elian, Balan, et al. (eds.), Inscriptiile medievale ale Romdniei, vol. I, p. 396-398, no. 420.

48 Candea (ed.), Icones melkites, p. 189-190 (Arabic text), p. 190-191 (French translation).

49 Candea, “Une icone melkite disparue”, p. 60 (Arabic text), p. 60—61 (French translation).

50 Radu, “Mdnastirea Sf. Spiridon si patriarhul Silvestru al Antiohiei”, p. 20-22.

51 G. Zidaru, “Probleme in restaurarea temperei vechi”, Prima sesiune de comunicari stiintifice a
muzeelor de artd, Bucharest, 1966, p. 375, 380.
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1969 exhibition at the Sursock Museum in Beirut and was described in the catalog.
Consequently, it became one of the most famous of Sylvester’s works.

The icon returned from Lebanon and was placed back in its historical loca-
tion, the church of Saint Spyridon the Old in Bucharest. When the church, the last
remnant of the monastic complex dedicated in 1747 to the Patriarchate of Antioch,
was demolished in 1987 by the communist regime to make room for a new boule-
vard, the icon was transferred to the Cernica Monastery near Bucharest together
with other art and architecture elements saved by the parish priest. It disappeared
from its storage place there in 1990 and was never recovered. Having learned of its
disappearance, Virgil Candea immediately published an article to draw the atten-
tion of the Western art historians on the disappearance of the icon and warn about
its possible sale abroad.®® He investigated there the most recent phase of its history.
The icon is still missing, but fortunately, several black and white photographs of the
icon survive, as well as a recently recovered color photo that was preserved in the
archive inherited by Ioana Feodorov from her father, Virgil Candea (Fig. 43).

The overall size of the icon is 111 x 76 cm, while the central panel is 63 x 48.5
cm. It presents certain interesting features. The central part, representing Saint
Spyridon, and the border with scenes of his life seem to be made from different
pieces of wood. According to the inscription, this was to be expected. If it was
correctly translated and read, the text states that an “older” icon of the Saint was
placed in the center, covered in silver, and the border painted by Sylvester was
added later. Older photographs of the icon show a silver plate covering the hands of
Saint Spyridon. Some metal-sheet decorations were possibly placed on the nimbus
and over the Greek inscriptions.

The data provided by the inscription does not seem to be contradicted by
stylistic features, although the central icon does not seem to be much older than
the border. An interesting detail is that the Arabic inscription was written on the
central, supposedly “older” icon, covering about 20% of its lower part. The inscrip-
tion on the main icon is in Greek, while the inscriptions on the border scenes are in
Romanian with Cyrillic letters, as expected for the 18™ century. In the lower part of
the icon there is a long Arabic inscription written by Butrus Nawfal in 1748 by order
of Sylvester of Antioch.

The text of the Arabic inscription is:

L) Ampuse (x5 A 5 Alamans sl A (8 OIS L cg ) Ll ale ) il = 5l 5 0¥ 5 Y sy
<l ¥ g ol ey (ppailand B juma L el ale ) gl s L S e (allas s (IS8 A1 23U o2 )
s S ) i Ll 23S0 T 58 g (i Tl 5 A ) Lyl all) e Lalle e 5 Sla ol 3 Tl j\S

52 Candea, “Une icone melkite disparue”, p. 59-61.
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In the name of the Father, the Son and the Holy Spirit. Know, dear reader, that when we
came to this country of Wallachia in the Christian year one thousand seven hundred and
forty-seven, at that time was sitting on its throne and ruling its affairs Constantine Bey, son
of Nicolas Bey Scarlatzade, a pious, learned, God-fearing man, who studied the divine books,
revered the church and respected the priests. When he saw that our Apostolic See, unlike the
three Patriarchal Sees, did not have in this country a monastery dedicated to, like the rest of
the Sees, this holy monastery, which is named after the venerable Saint Spyridon the Won-
derworker, was given to it as an endowment (wagqf). Its location is east of the river running
through the area, adjacent to the bridge. He raised a new building in his [i.e., the prince’s]
memory and his parents’, where prelates and monks of Arab descent reside. The buildings
inside it and all the cells were built in our presence. It has other endowments (wagqf) and
lands, which are recorded in the monastery’s register. What is hoped for is that the mention
of the aforementioned bey’s name and his parents’ will not be neglected, because this is our
commitment. May our Lord, through the intercession of its patron, Saint Spyridon the Won-
derworker, strengthen you in serving and preserving it and making it flourish until the end
of times. And commemorate us, the humble Silvestros, patriarch of Antioch, and our parents
Jirjis and Fotini, in all prayers, supplications, and Divine Liturgies, as we secured this endow-
ment. I ask the Almighty to grant us and you access to His Heavenly Kingdom. And in the year
one thousand seven hundred and forty-eight, we painted this blessed icon and placed [the
Saint’s] original icon decorated with silver in the middle of it to increase its beauty and the
veneration of its owner, peace be upon him. This was written by Butros Nawfal, son of Jirjis
of Tripoli, a scribe in the service of the holy monastery, in the Christian year 1747, blessed
month of April.

There are fourteen scenes on the border of the icon.® Such representations are
common not only for Melkite art but for post-Byzantine art in general.>* There is
no real reason to doubt that at least the border scenes were painted by Sylvester.
As the icon was intended to be placed in a church in the Romanian capital city, it
was decided that scene titles should be in Romanian. It is also possible that the

53 Radu, “Manastirea Sf. Spiridon si patriarhul Silvestru al Antiohiei”, p. 14.

54 For the iconographic cycle of Saint Spyridon, see M. Vassilaki, Working Drawings of Icon
Painters after the Fall of Constantinople. The Andreas Xyngopoulos Portfolio at the Benaki Museum,
Athens, 2015, p. 370-378
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Romanian texts were added later, perhaps during a restoration (that would also
explain their faded appearance in the surviving images).

Another icon of Saint Spyridon is still located in the church today. It has a silver
coating, donated in 1745 by Sultana Mavrokordatos, a sister of prince Constantin.*®

The long Arabic inscription is unusual on an icon but is in keeping with other
“historical” texts left by Sylvester in various places he visited and on items he
donated (such as the codex of Argyroupolis and the Menologia donated in Iasi).
This interest in providing details about his actions is also evident in the forewords
of some of the books he published in Moldavia and Wallachia.

As for the central icon representing Saint Spyridon, the “older” icon mentioned
in the inscription, there is no proof that it was also painted by Sylvester. The central
position alluded to in the inscription might refer to the position inside the church. If
this supposition is correct, the icon of Saint Spyridon might also have been painted
by Sylvester of Antioch, who reserved a special place to the inscription later added
by Butrus Nawfal. The editors of the 1969 catalogue of the exhibition of Melkite
icons supposed that the central icon was brought to Wallachia by the patriarch, and
that he added the border during his stay in Bucharest. It is also possible that the
icon belonged to the previous church of the monastery, rebuilt by Mavrokordatos
during the months of Sylvester’s presence in Wallachia in 1747 and 1748, after
the monastery had been granted as a metochion to the Patriarchate of Antioch. A
new transcription of the Arabic text from the available pictures and a study of its
meaning would shed additional light on these issues.

19.6 The Icon of the Holy Martyr Christina of Tyre

While researching Sylvester of Antioch’s painting works, a discovery came from an
unexpected location: the Huntington Museum of Art in Huntington, WV (Fig. 45).
The museum’s collections hold an icon of the Holy Martyr Christina of Tyre painted
by Patriarch Sylvester. Christina was a 4™-century martyr born in a rich family,
daughter of the general Urbanus. She was executed by the governor of the city after
refusing to present sacrifices to the idols.*

The icon is part of a collection of Oriental artifacts, mainly metalwork, donated
to the museum by Drs. Joseph B. and Omayma Touma and their family. The initial
provenance of the icon is unknown: it may have come from Syria or Lebanon. The
fact that many of Sylvester’s works were initially located in Lebanon suggest it

55 Elian, Balan et al. (eds.), Inscriptiile medievale ale Romaniei, vol. L, p. 396, no. 419.
56 The Roman Catholic Church reveres another Saint Christina, from Bolsena, Italy.
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as the origin. Joseph B. Touma was born in Lebanon but began to collect artifacts
later, after he moved to the United States. He purchased the icon from an important
auction house in the 1990s.>’

On the icon, the Holy Martyr is represented holding her head in her right hand,
an allusion to her martyrdom. The inscription with the Saint’s name is in Greek
“H Ayla Xptotiva” (“Saint Christina”). The halo around the martyr’s severed head
that she holds in her hand contains an Arabic inscription mentioning the painter’s
name, Sylvester patriarch of Antioch, and the year of completion, 1757. Sylvester
was at the time in his eparchy, most likely in Damascus. An inscription on the back
of the icon mentions a later owner, Nasrallah Suleyman.58

Of relatively small dimensions (39.6 x 28.9 cm), this icon of the Holy Martyr
Christina could have been created for display in a church or a private owner in Tyre.
The subject is not very common, but representations of the Holy Martyr Christina
of Tyre do exist in post-Byzantine painting. Tyre was an old and important center
in Southern Lebanon and the Metropolis of Tyre and Sidon was dependent of the
Patriarchate of Antioch.

After it reached the Huntington Museum of Art, the icon of the Holy Martyr
Christina was included in several Eastern art exhibitions and traveled to various
locations in the United States.

19.7 Icons for Private Owners in Wallachia, Moldavia,
and Constantinople

Patriarch Sylvester’s fame as a painter was so widespread that he received com-
missions to paint icons for members of the Phanariot aristocracy in Moldavia,
Wallachia, and Constantinople. Two letters dated 1752 testify to such commissions.

The first letter dates from May 1752. It is addressed to a certain postelnikos
Dimitris, who had commissioned an icon from Sylvester. The letter was sent to
him, probably in Moldavia, on the same day as an “icon of the Mother of God”
(BeopnTopiki eix6va) painted by Sylvester.>® At the time, the patriarch was in Chios.

57 Information kindly provided to me by Dr. Joseph B. Touma, to whom I express my deep grati-
tude. I also thank John Spurlock, Registrar/Assistant Curator at the Huntington Museum of Art, who
sent me, at the request of Dr. Touma, an image of the icon and other related information, as well as
a bibliographical reference.

58 https://hmoa.pastperfectonline.com/webobject/C047E2E5-6F01-41A6-91E8-417191841940.

59 Iorga, Textes post-byzantins, p. 36.
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The second letter, dated November 1752, was addressed to a spatharessa
Mariora (i.e., the wife of a spatharios), who commissioned three icons from the
patriarch, one of Saint Nicholas, one of the Holy Mandylion, and one of the Baptism
of Christ. Sylvester declared in the letter that he intended to paint them all.*’

Another icon painted for a member of the Constantinopolitan aristocracy was
the Holy Mandylion now in Skopelos, which we have described above.

19.8 The Icons of Ma‘liila

In 1756, Patriarch Sylvester of Antioch painted four icons for the monastery of Saint
Thekla in Ma‘lala. The four large icons were arranged in two pairs, forming a Deisis
composition in the church of Saint John the Baptist of this monastery (Fig. 56, 57).*
They were placed in the upper tier of the iconostasis, two on the right side (the
icons of Christ and Saint John the Baptist) and two on the left side (the icons of the
Mother of God and Saint Thekla). Previous scholarship indicated that the icons had
not yet been properly studied. It is not clear whether each pair was painted at the
same time, on the same wooden panel.

The icons held Arabic inscriptions mentioning the painter, his parents, and
the date of donation, September 1756. The inscriptions, in a Greek translation, are
recorded in the PhD thesis of Vasileios Nassour defended in 1992.

From the photos of the icons in their former location it appears that they were
repainted. The monastery was occupied by armed forces during the Syrian War
(after 2011) and the church was devastated and damaged by fire, including the ico-
nostasis. The four icons of the Deisis were touched by smoke and possibly fire. Of
the four icons in photos taken on April 20, 2014, two appear to be in a better condi-
tion than the other two, who look smeared by smoke and apparently damaged by
the flames.®® The restoration of Patriarch Sylvester’s icons in Ma‘lila could provide
additional data on the painter’s technique and style.

60 Iorga, Textes post-byzantins, p. 41-42.

61 https://www.alamy.com/stock-photo-syria-maaloula-greek-orthodox-monastery-of-santa-tecla-
taqla-the-church-48028101.html; https://www.gettyimages.co.uk/detail/news-photo/the-frescoes-
in-the-church-of-the-greek-orthodox-convent-of-news-photo/480273367; https://www.gettyimages.
co.uk/detail/photo/santa-tecla-monastery-maaloula-royalty-free-image/180548368.

62 Nassour, ZiABeatpog matpidpyns Avtioyelag, p. 218-219.

63 https://www.gettyimages.co.uk/detail/news-photo/general-view-of-ruined-convent-of-saint-tak-
la-and-the-news-photo/485756283.
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When he painted these icons, Sylvester had returned to his eparchy. In 1753 he
was in Tripoli and in 1754, probably in Damascus. It is possible that Sylvester visited
monasteries such as Ma‘lula and Saydnaya and donated icons he had painted.

The present location of the four icons is unknown, as they do not appear in
the recent photographs where the restored iconostasis is visible. They may be con-
served in the monastery storage.

19.9 The Icons of Homs

There are three icons painted by Sylvester of Antioch in the church of Saint George
al-Hamidiya in Homs, Syria (Fig. 48-53). Two of them are dated 1759. The iconos-
tasis and the icons were restored after the church was damaged by an explosion
in 2014, during the war in Syria. The iconostasis comprised 15 icons in the upper
tier, which some sources have attributed to Patriarch Sylvester. Many of them were
damaged during the battles. The recent restoration offered researchers an image of
Patriarch Sylvester’s exquisite work for the first time.

The icons were first restored in 2010 at the request of Fr. Michael Rabahia, the
parish priest, with the blessing of the metropolitan of Homs, George Abou Zakhm.
The second restoration took place in 2017. The icons were restored by the Saint Luke
the Evangelist Center for Byzantine Painting and Icon Restoration in Latakia under
the supervision of Father Dr. Spyridon Fayad and his assistant Dr. Hala Nassar.®*

The first of the three icons is an icon of Christ King of Kings and Great Archpriest
(“O Baowevg tdv Bacirevovtwy kat Méyag Apylepevg”) that seems to have similar-
ities with icons of the Cretan school, such as an icon by Andreas Lambardos (mid-
16" century) in the Benaki Museum of Greek Culture in Athens (TE 2990).%

The second icon represents the Mother of God with the Divine Child, with an
angel on the right holding the Passion symbols. The arrangement follows a com-
position frequently encountered on icons of the Cretan school, such as an icon by
Emmanouél Tzanphournarés (1570-1731) now in the collection of Instituto Ellenico
di Studi Bizantini e Postbizantini in Venice (Italy).66 Another similar icon, now in a
private collection, is attributed to the circle of Andreas Ritzos (15% century).®” Two

64 I am grateful to Fr. Spyridon Fayad for this information.

65 https://www.benaki.org/images/collectionitem/280985/sizes/280985_490575_1000_1000_water-
marked.jpg.

66 http://eib.xanthi.ilsp.gr/scanned/icons/57_8bit_PE-IC8-DS2-Q2.jpg.

67 https://gcp-la8-storage-cdn.lot-art.com/public/upl/3/ANDREAS-RITZ0S-1921-CandiaCrete-1492-
Circle-of-A-VERY-IMPORTANT-AND-MONUMENTAL-ICON-SHOWING-THE-MOTHER-OF-GOD-OF-
THE-PASSION-_1602116172_6876.jpg; https://static.wixstatic.com/media/d449e6_447fh12cf90840fd
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further examples are a 15® century icon in the Rena Andreadés collection®® and
another that is part of a triptych in the church of Saint Nicholas in Bari (Italy), also
attributed to Andreas Ritzos.*® The difference is that in Sylvester’s icon there is only
one angel instead of the two in the other ones.

The icons in Homs were painted and donated by the patriarch to churches of
the same city, the Church of the Forty Martyrs and the Church of Saint Elian.” They
were later transferred to the Church of Saint George al-Hamidiya.

19.10 The Icons of Saydnaya

There are two icons painted by Sylvester of Antioch in the church of the Orthodox
Monastery of Our Lady of Saydnaya, in Syria, hanging one above the other on a
column in the nave (Fig. 54, 55).”* The first represents Saint George and the second
is Jacob’s Dream, also called Jacob’s Ladder (H Kiipag toG Taxop).”* The theme of
the second icon was misidentified in the past as the Ladder of Saint John (“Echelle
spirituelle de Saint Jean Climaque”).”®

The two icons were donated by the patriarch in 1765. At the time, Sylvester was
in Damascus, where he issued, in February 1765, two documents for Anthimos, the
metropolitan of Eirenoupolis.”

19.11 The Icons of Beirut

In the Orthodox Cathedral of Saint George in Beirut there are two icons on the nave
columns that are attributed to Patriarch Sylvester of Antioch (Fig. 46, 47). However,

91d93221cd75ea5e~mv2.jpg/vl/fill/w_616,h_827,al_c,q_85,usm_0.66_1.00_0.01,enc_auto/d449e6_447f-
b12cf90840fd91d93221cd75ea5e~mv2.jpg.

68 A.Dardanake, Etkdvec 14° —18* awwvag. ZvAdoyrj P. AvSpeddn, Milan/Athens, 2002, p. 72-75.

69 N. Chatzidakis, “The Legacy of Angelos”, in M. Vassilaki (ed.), The Hand of Angelos. An
Icon-Painter in Venetian Crete, London/Athens, 2010, p. 125, il. 28.

70 The information was presented by Fr. Spyridon Fayad in a paper in 2023 at a conference at the
University of Balamand, Lebanon.

71 Céndea (ed.), Icones melkites, p. 115. I thank Professor Nada Hélou for sending me recent photos
of the two icons.

72 Information provided by Dr. Rand Abou Ackl to Dr. Charbel Nassif, whom I thank for sharing
it with me.

73 Candea (ed.), Icones melkites, p. 115; Agémian, List of Icons, no. 9.

74 Papadopoulos, “CiABéaTtpov Avtioxeiag "Eyypaga”, p. 121-122; Martin, Petit (eds.), Collectio
Conciliorum, vol. 10, col. 849-850.
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their style is that of 19%-century works. Unless they were heavily repainted in the
19™ century, they cannot have been painted by Patriarch Sylvester. It is possible
that they replaced older icons which were painted or donated by the patriarch.
Although uncommon, the Arabic inscriptions mentioning Sylvester’s name, that
were reported on the lower part of the panels some time ago, may also have been
copied from the earlier icons.

A similar story with the two icons in Tripoli that were replaced, possibly in the
1960s, could also be considered here, but there is no proof to support it. In the case
of the icons in Beirut, the existing icons are not copies of older ones, but original
works. The absence of the previously mentioned inscriptions could be explained by
the replacement of the icons at some point.



Addendum 1: Catalogue of Icons Painted by
Sylvester of Antioch or Attributed to Him

This is a catalogue of all the icons painted by Patriarch Sylvester of Antioch or
attributed to him that we know of at this time and we have had access to, accompa-
nied by descriptions and sources (if available). Full references to the sources cited
here are included in the Bibliography. Figure numbers are indicated at the end of
each description, wherever a reproduction was accessible to us.

A Icons painted by Patriarch Sylvester of Antioch

A.1 The Mother of God Hope and Shelter of the Christians

Description: The Mother of God enthroned, with Christ child and two angels
holding scrolls.

Dimensions: 103 x 79.75 cm.

Inscriptions, signature and date: In the field of the icon, in Greek: “MP 0Y”, “H
EATTiC Kal Zkémn ToOvV XploTlavdv”, “IE XT”, “0 QN”, M[yanAl, TlafpujAl. Words
from the Akathistos Hymn are inscribed on the scrolls held by the angels: “Xaipe
OTL LTapyelg”, “Xaipe 6Tt Baotalelg”. A better-quality photograph obtained from
Christie’s auction house proves that the inscription is in Greek and the year is
1726. The Greek inscription can be reconstructed as: “Xelp LiAB€aTpov éAéw BeoD
Hatplapyov Avtioyeiag abks ™ (“By the hand of Silvestros, by the mercy of God,
Patriarch of Antioch”). The auction catalogue states: “By the hand of Silvestros, with
the mercy of God, Patriarch of Antioch, 1727” and does not mention the language of
the inscription — Greek. The photograph shows no trace of the Arabic inscription
placed in the lower part of the 20™-century copy of the icon.

Provenance: The icon used to be in the church of Our Lady and Saint Nicholas
(al-Balad), Tripoli, Lebanon, where an almost identical copy of it, dating from the
20™ century, is preserved." In the beginning of the 19% century, it was transferred
from the iconostasis to one of the lateral walls of the church. It was sold by Nicolas
C. Vafopoulos on September 29, 1964, in Beirut, Lebanon, to an unknown buyer. The
icon was accompanied by a certificate of expertise written by the dealer Nicolas
C. Vafopoulos when he sold it in 1964. It was sold again as item no. 90, at Christie’s

1 The copy has been identified as a 20™-century painting by Fayad, Ot {wypdgot MiyanA IToAvypdviog
Kat MiyanA EAevBépiog, p. 386-388.

3 Open Access. © 2024 the author(s), published by De Gruyter. [ IXZU=0Tl This work is licensed under the
Creative Commons Attribution-NonCommercial-NoDerivatives 4.0 International License.
https://doi.org/10.1515/9783110988420-020



272 —— Addendum

auction no. 7522, Icons and Artefacts from the Orthodox World, in London, on June
11, 2007, for £66,000.

Present location: Private European collection, location unknown.

Sources: S. Agémian, “Les icones melkites”, in Lumiéres de I’Orient Chrétien. Icones
de la collection Abou Adal, Beirut-Geneva, 1997, p. 143; Christie’s, Icons and Artefacts
from the Orthodox World, p. 62; https://www.christies.com/en/lot/lot-4930097.
Nlustration: Christie’s, Icons and Artefacts from the Orthodox World, p. 62. See Fig. 39.

A.2 Jesus Christ Pantokrator

Description: Jesus Christ enthroned, with an open book and two angels holding
scrolls.

Dimensions: 103 x 79.75 cm.

Inscriptions, signature and date: In the field, in Greek: “IZ XX”, “O QN”. The
angels’ scrolls contain texts from the Doxology of the Orthodox Church services:
“YuvoGpev Z¢ [...]*” “KOpte Baoed”. The inscriptions on the book are: “Eyw iyt
0 Aptog 6 (Vv 0 éx ToD OVpavod kataPdg eéav Ti¢” (John 6, 51: “I am the living
Bread which came from Heaven: if any [man]”), “Eyw eiut 10 ®&¢ 00 kdopov: 6
GxoAovB®Vv ‘Epol ov pi [...]” (John 8, 12: “I am the Light of the World: he that fol-
loweth me shall not [...]”). No trace is visible in the available photograph of the
Arabic inscription present in the lower part on the 20™-century copy. A better-qual-
ity photograph obtained from Christie’s auction house proves that the inscrip-
tion is in Greek and the year is 1726 (see B.1 below). The Greek inscription can be
reconstructed as: “Xeilp LIABEatpov éAéw Oeol Matpiapyov Avtioxeiag oabks ” (“By
the hand of Silvestros, by the mercy of God, Patriarch of Antioch”). The auction
catalogue states: “By the hand of Silvestros, with the mercy of God, Patriarch of
Antioch, 1727” and does not mention the language of the inscription — Greek. The
photograph shows no trace of the Arabic inscription placed in the lower part of the
20%-century copy of the icon.

Provenance: The icon used to be in the church of Our Lady and Saint Nicholas (al-
Balad), Tripoli, Lebanon, where an almost identical copy of it, dating from the 20®
century, is preserved.® In the beginning of the 19 century, it was transferred from
the iconostasis to one of the lateral walls of the church. It was sold by Nicolas C.
Vafopoulos on September 29, 1964, in Beirut, Lebanon, to an unknown buyer. The
icon was accompanied by a certificate of expertise written by the dealer Nicolas C.

2 Another three letters, probably “EYB”.
3 The copy is identified as a 20™ century painting, see Fayad, Ot {wypdpot MiyanA IIoAuypoviog kat
MuyanA EAevOépiog, p. 386-388.
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Vafopoulos when he sold it. It was sold again, as item no. 91, at Christie’s auction
no. 7522, Icons and Artefacts from the Orthodox World, in London, on June 11, 2007,
for £54,000.

Present location: Private European collection, location unknown.

Sources: Agémian, “Les icones melkites”, p. 143; Christie’s, Icons and Artefacts from
the Orthodox World, p. 63; https://www.christies.com/en/lot/1ot-4930098.
Ilustration: Christie’s, Icons and Artefacts from the Orthodox World, p. 63; https://
www.christies.com/en/lot/1ot-4930098. See Fig. 38.

A.3 The Mother of God Hodégetria

Description: The Mother of God Hodegetria, with Christ child and two angels
holding scrolls, on a blue background.

The icon is attributed to Sylvester of Antioch, but in the present form it presents
features of the Russian school, or one influenced by it, at the beginning of the
19™ century. It is possible that Sylvester’s icon was repainted or replaced by the
present one. The icon was restored in the 20™ century.

Dimensions: 110 x 80cm (according to Agémian, List of Icons, no. 10).
Inscriptions, signature and date: In the field, in Greek: “MP 0Y”, “H ‘08nyntpia”
“IZXX”, “0O@N”, and in Arabic: 41l 38l 5, musall ¢ s On the angels’ rolls it is written:
“Xaipe 8U g i} xapd ékAdupel” (“Rejoice through whom the joy will shine”), “Xaipe
OV Sakpvwv Tii¢ Ebag 1 AvTtpwaolg” (“Rejoice the redemption of Eve’s tears”). No
inscription is visible at present in the lower area, but (Arabic?) dedicatory inscrip-
tions mentioning the name “Sylvester, patriarch of Antioch” were read by the
Protopresbyteros Konstantinos Moraitakis sometime between 1947 and 1958.* The
information was provided to Sylvia Agémian by Emmanuel Kondekakis in 1973. The
icon is undated but attributed to Sylvester of Antioch.

Provenance/Present location: Greek Orthodox Cathedral of Saint George, Beirut,
Lebanon.

Sources: Agémian, List of Icons, no. 10; S. Agémian, Les icones de Saint-Georges.
Exposition organisée par Le Musée Nicolas Sursock du 27 septembre au 29 octobre
2000, Beirut, [2000], p. 17, il. 7; http://home.balamand.edu.lb/english/ARPOA.
asp?id=15485&fid=270; A. Haby, Al-suwar al-muqaddasa aw al-iqiinat, Jiniya, 1989,
p- 88; Ziadé, L’art des chrétiens d’Orient, p. 520, 521, 524.

4 For the Protopresbyteros Konstantinos Moraitakis, see E. C. Moraitakis, Preotul Constantin
E. Moraitakis. Arhon Mare Presbiter al Patriarhiei Ecumenice din Constantinopol 1890-1964. Viata
si opera sa dupd documente inedite publicate si comentate, Bucharest, 2004.
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Ilustration: Agémian, Les icones de Saint-Georges, p. 17, il. 7; Ziadé, L’art des chré-
tiens d’Orient, p. 522. See Fig. 47.

A.4 Christ Pantocrator

Description: Christ Pantokrator, with two angels holding scrolls, on a blue back-
ground. The icon is attributed to Sylvester of Antioch, but in the present form it con-
tains features of the Russian school, or one influenced by it from the beginning of
the 19™ century. Possibly, Sylvester’s icon was repainted or replaced by the present
one. The icon was restored in the 20™ century.

Dimensions: 110 x 80 cm (according to Agémian, List of Icons, no. 11).
Inscriptions, signature and date: In the field, in Greek: “IZ XX”, “O QN”, “O
Mavtokpdtwp?, and in Arabic: mesall g san, S baslall, The inscription on the open
book is in Greek: “O miotevwv eig Epé €xet Cwnv aiwviov. Eyw eipt 6 Aptog tiig (wiig
€AV TIG @Ayn €k ToUTOoL TOU ApTou {Noetal ig TOV ai®va, kal 6 Aptog i ZapE Mov
¢otl” (“He that believes in Me has eternal life. I am the Bread of life, if someone
eats this Bread he shall live forever, and the Bread is My Body”). No inscription is
visible at present in the lower part, but (Arabic?) dedicatory inscriptions mention-
ing the name of Sylvester, patriarch of Antioch, were read by the Protopresbyteros
Konstantinos Moraitakis sometime between 1947 and 1958. This information was
provided to Sylvia Agémian by Emmanuel Kondekakis in 1973. The icon is undated
but attributed to Sylvester of Antioch.

Provenance/Present location: Greek Orthodox Cathedral of Saint George, Beirut,
Lebanon.

Sources: Agémian, List of Icons, no. 11; Agémian, Les icones de Saint-Georges,
p- 17, il. ; http:/home.balamand.edu.lb/english/ARPOA.asp?id=15485&fid=270; Haby,
Al-suwar al-muqaddasa, p. 62; Ziadé, L’art des chrétiens d’Orient, p. 524.
Ilustration: Agémian, Les icones de Saint-Georges, p. 17, il. 8; Ziadé, L’art des chré-
tiens d’Orient, p. 520, 521, 523;
http://home.balamand.edu.lb/common/images/photogallery/ARPOA/Beyrouth/
Beyrouth/StGeorgesCat/18.jpg. See Fig. 46.

A.5 The Holy Mandylion (1)

Description: The Holy Mandylion, painted on wood in a style influenced by the
Russian tradition. A decorated metal (most likely silver) ornament, in relief, was
applied on the halo.

Dimensions: 59 x 42.5 x 2.8 cm.
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Inscriptions, signature and date: “Oeo0 0¢a Oclov Oadua” (“God’s sight divine
miracle”),’ “To Aytov Mav8ijAov” (“The Holy Mandylion), “ apug’” (1746), “Ilapd
L\BEaTpou Avtioxeiag” (“By Sylvester of Antioch”). The last part of the inscription
can be interpreted as a signature rather than a dedicatory text. In the present state
of knowledge about Sylvester’s work, the icon in Patmos is one of the few icons
preserving the patriarch’s signature in Greek.

Provenance: Unknown. It may have painted by the patriarch for a private individ-
ual. Stylistically, the icon resembles the one with the same subject in Skopelos and
it is very much influenced by the Russian school of icon painting.

Present location: Church of Hypapanté, Chora, Patmos, Greece.® The icon was also
attested in Patmos in the 1990s.”

Sources: M. Chatzidakes, E. Drakopoulou, EAAnves {wypdoot uetd v Alwaon
(1450-1830), vol. 2. KafaAidpog — Pabomoviog, Athens, 1997, p. 349, no. 3; https://
nationalarchive.culture.gr/el/exhibits/explore/view?id=852972.

Nlustration: https://nationalarchive.culture.gr/en/exhibits/explore/view?id=852972.
See Fig. 42.

A.6 The Holy Mandylion (2)

Description: Depiction of the Holy Mandylion in a style influenced by the Russian
tradition. The icon presents similarities with the icon in Patmos.

Dimensions: Unknown.

Inscriptions, signature and date: The icon was painted before 1760, probably
before 1757. No inscriptions, signature, or date are visible. This could be due to the
presence of its frame, which is a later addition, possibly hiding inscriptions. On the
silver frame there is an inscription with the date August 4, 1762.2

Provenance: The icon belonged to Marioritza, sister of lakovos Rizos. It was donated
to Kaisarios Dapontes for the Monastery of Xeropotamou or for the Monastery of
Panagia Evangelistria (ITavayia | EvayyeAiotpla) on the island of Skopelos, Greece,
a metochion of the Monastery of Xeropotamou.

Present location: Monastery of Panagia Evangelistria (Havayia n} EbayyeAiotpla),
island of Skopelos, Greece.

5 This is one of the texts used in Byzantine and post-Byzantine art, often in the shortened form
(acronym) 60060.

6 Ithank Mrs. Konstantia Kephala for providing me this information.

7 According to information provided by the Deacon Chrysostomos Phlorentés to Manolés
Chatzidakes, the icon was at some point located in the Andreadakés house, Patmos; see Chatzidakes,
Drakopoulou, EAAnves {wypapot peta tnv AAwan, 2, p. 349, no. 3.

8 Polyviou, “Tavtion avundypagng ewovag ZABEotpov Avtioyeiag”, p. 67.
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Sources: K. K. Dapontes, ,KatdAoyog iotopwkdc”, in K. Sathas, Meoatwvikn
BipAobnkn, vol. 3, p. 149-150; M. Polyviou, “TavUtion avumoypaeng ewwovag
YA\Béatpov Avtioxeiag®, Xpiotiaviky Apyatodoyikny Etaipela. Aéxato ITéumto
Zuumooto Bulavtvig kat Metafulavtiviig Apyatodoyiag kat Téyvng. IIpoypauua
Kat TepIAPELS ELoNYHOEwWY Kat avakowwoewv, Athens, 1995, p. 66—67; Chatzidakes,
Drakopoulou, EAAnves {wypdpot uetda tmv Adwan, 2, p. 349; Chitulescu, “Le patri-
arche Sylvestre d’Antioche”, p. 157-168.

Ilustration: Chitulescu, “Le patriarche Sylvestre d’Antioche”, p. 157-168.

A.7 The Holy Martyr Christina of Tyre

Description: The Holy Martyr Christina of Tyre (3¢ century). The technique is,
according to the museum’s description, “gesso, pigment, and burnished gold leaf on
canvas mounted to panel”.

Dimensions: 39.6 x 28.9 x 3.8 cm (15 5/8 x 11 3/8 X 11/2 in).

Inscriptions, signature and date: Inscribed in Greek on the front: “Saint
Christina (“H Ayia Xptotiva”). An Arabic inscription on the halo around the head
in the saint’s hand mentions Patriarch Sylvester and the date. The inscription
reads:

YoV b Sl ey ladl G il b ) sea 4o Sl Lgiels alala saaLill Uity A auadl)
“Saint Christina the Martyr holding her honorable head, painted by Sylvester, the
patriarch of Antioch, in 1757”.

The museum’s description also mentions an inscription on the back which
identifies “Nasrallah Suleiman” as owner of the icon.
Provenance: Syria or Lebanon. The icon was bought from a major international
auction house in the 1990s.
Present location: Huntington Museum of Art, Huntington, WV, USA, inventory
no. 1991.2.157. Gift of Drs. Joseph and Omayma Touma and family.” The icon was
included in the exhibition Reverent Ornament: Art from the Islamic World orga-
nized by the Huntington Museum of Art and toured by International Arts & Artists,
Washington, DC, from September 2021 to October 2024.*°
Sources: M. Schiavone (ed.), with W. B. Denny, S. D’Auria et al., Touma Near Eastern
Collection, Huntington Museum of Art, Grand Rapids, MI, 2010, p. 74.

9 Ithank Dr. Joseph B. Touma and John Spurlock, Registrar/Assistant Curator, Huntington Museum
of Art, for the information on the icon.

10 For the exhibition, see https://www.artsandartists.org/wp-content/uploads/2019/04/Reverent-
Ornament-Prospectus.pdf.
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https://hmoa.pastperfectonline.com/webobject/C047E2E5-6F01-41A6-91E8-4171
91841940.

Ilustration: Schiavone (ed.), with W. B. Denny, S. D’Auria et al., Touma Near Eastern
Collection, p. 74. See Fig. 45.
https://s3.amazonaws.com/pastperfectonline/images/museum_1067/057/19912157.jpg.
https://www.instagram.com/p/CrGYCPNOaMu. See Fig. 45.

A.8 Scenes from the Life of Saint Spyridon

Description: Frame around an older icon of Saint Spyridon. The frame contains
scenes from the saint’s life and cult, some of which are miracles he performed. The
icon had silver ornaments on the aureole and the Saint’s hands, visible in surviv-
ing photographs. According to the inscription, only the images on the frame were
painted by Sylvester, while the icon in the center is older.

Dimensions: 111 x 76 cm, central panel 63 x 48.5 cm. According to another source,
the size is 127 x 92 cm, possibly the dimensions of the framed icon."*

Inscriptions, signature and date: Painted by Sylvester of Antioch in 1747 or 1748,
according to the Arabic inscription. The main area of the icon had a long Arabic
inscription written by Butrus Nawfal at Patriarch Sylvester’s orders, which is visible
on a color photograph taken in the 1970s."* On the upper part of the icon, in Greek:
“0 ‘Aylog Zupidwv” (“Saint Spyridon”). The inscriptions on the frame scenes are in
Romanian in Cyrillic script, probably written in paint later, and possibly repainted.
Provenance: Church of the Monastery of Saint Spyridon “the Old” in Bucharest,
since 1747 or 1748.

Present location: Until 1987 in the Church of Saint Spyridon “the Old” in Bucharest.
Present location unknown.

Sources: Agémian, List of Icons, no. 3; Radu, “Mandstirea Sf. Spiridon si patriarhul
Silvestru al Antiohiei”, p. 18-22; Zidaru, “Probleme in restaurarea temperei vechi”,
p- 372-380; Candea (ed.). Icones melkites, p. 115, 189-192, il. 50; Candea, “Une icone
melkite disparue”, p. 59-61; Chatzidakes, Drakopoulou, EAAnves {wypdpot uetd
™mv Adwon, 2, p. 349, no. 4; L. Bitha, “Ilapatnprioelg TOV £LKOVOYpaPLKd KUKAO TOU
Ayiov Emupidwva”, AeAtiov Xpiotiavikijc Apyatoroyiknc Etaipeiag, 19, 1996-1997,
p- 264; Ziadé, L’art des chrétiens d’Orient, p. 510-511; Feodorov, Arabic Printing for
the Christians in Ottoman Lands, p. 206—-207.

11 Elian, Balan et al. (eds.), Inscriptiile medievale ale Romaniei, vol. L, p. 396.
12 See Ch.19.5.
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Ilustration: Radu, “Mdndstirea Sf. Spiridon si patriarhul Silvestru al Antiohiei”,
p- 19; Bitha, “Ilapatnprioelg aTov €KOVOypaPLKO KUKAO ToL Ayiov ZmupiSwva”,
p. 265; Color image in Virgil Candea’s archive. See Fig. 43.

A.9 Christ King of Kings and Great Archpriest

Description: Jesus Christ as King of Kings and Great Archpriest, with a Byzantine
crown (miter) and an open book. The icon was restored and repainted in the
19% century by Athanasios al-Qudsl. The repainting was removed during the res-
toration after 2010 by Fr. Spyridon Fayad. The iconographic type is very similar
to icons of the Cretan school of post-Byzantine painting, like the one by Michael
Damaskinos (16™ century) in the Byzantine and Christian Museum in Athens'®
and the one by Petros Lambardos (16" century) in the Benaki Museum, in Athens,
Greece (inv. no. 2990).**
Dimensions: 114.5 x 91.5 cm (according to Fr. Spyridon Fayad); 106 x 86 cm (accord-
ing to Agémian, List of Icons, no. 6).
Inscriptions, signature and date: In the field, in Greek: “IZ XX”, “O QN”, “O
Baowelg t@hv Pacirevoviwy kal Méyag Apylepets” (“King of Kings and Great
Archpriest”). On the book: “H BactAeia 1} Epr| o0k €0ty €k 100 KOGUOL TOUTOV" €l €K
700 KOouov” (John 18:36: “My Kingdom is not of this world: if [my Kingdom were] of
this world”), and “AdBete, payete, T00T6 €0TL TO ZOUA TO UIep NU®V” (I Corinthians
11:24: “Take, eat: this is My body which [is broken] for you”). Arabic inscription in
the lower part, mentioning the name of Sylvester of Antioch and the date, 1759.
O )Y Gl A€ e el o) 5 (SUY) & plad) o il i) 40l oy W ) s 8
daape VYO Aiu pass Aae A 2ald
“It was painted by the mortal hand of the humble Sylvester, the patriarch of Antioch,
and he gave it as an endowment [wagqf] to the church of the Holy Forty Martyrs in
the city of Homs in the Christian year 1759”.
Provenance: Painted for the church of the Holy Forty Martyrs in Homs as one of its
main icons (“despotic”, “imperial” icon, “6eomotikn eikdva”) and later transferred
to the church of Saint George, Homs, Syria.
Present location: Church of Saint George al-Hamidiya, Homs, Syria.
Sources: Agémian, List of Icons, no. 6; Agémian, Les icones de Saint-Georges, p. 17,
“Eglise Saint Georges (Mar Girgis) de Homs”, in Architecturereligieuse du Patriarchat

13 https://russianicons.files.wordpress.com/2018/01/megasarkhierbyzantinemuseum.jpg?w
=768&h=1199.

14 https://upload.wikimedia.org/wikipedia/commons/d/d0/Petros_Lambardos_Christ_High_Priest.
png.
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d’Antioche ARPOA, University of Balamand, http://193.227.187.44/english/ARPOA.
asp?id=9937&fid=270; Ziadé, L’art des chrétiens d’Orient, p. 510.

Nlustration: Fayad, Ot {wypdapot Miyan) IoAuvypoviog kat MiyanA EAgvfépiog,
p. 415, no. 33, 35; Fayad, “Iqunatani”, p. 116; http://www.balamand.edu.lb/IOT/
PublishingImages/IconOfChrist.jpg. See Fig. 48, 50.

A.10 The Mother of God with Symbols of the Passion

Description: The Mother of God holding the Child, with an angel on the right
side, holding symbols of the Passion. The icon was restored and repainted in the
19™ century by Athanasios al-Qudsl. The repainting was removed during the resto-
ration after 2010 by Fr. Spyridon Fayad.
Dimensions: 115.5 x 90.6 cm (according to Fr. Spyridon Fayad); 106 x 86 cm (accord-
ing to Agémian, List of Icons, no. 5).
Inscriptions, signature and date: In the field, in Greek: “MP 0Y”, “IZ X2”, “0 QN”,
and two longer inscriptions in the field on the right, one in Greek, the other in
Arabic. The Greek inscription states: “O 10 Xdipe nptv Tf] Havayvw pnvooag, ta
obpupora viv tod MdBovg mpodekviel, Xplotog 6& Bvntny odpxa €véedupévog
ndtuov 8edokwg, Selhd tolto PAénwv” (“The one who before had announced the
Most Pure ‘Rejoice’, now shows the symbols of the Passion, and Christ, vested in
mortals’ flesh, fearing death, hesitates seeing it”).

Under the Greek inscription, the Arabic one mentions Sylvester of Antioch
(deud sos 1dmda s g 1dIgkIds) and the year 1759.
O DY) Opnall A€ o e gl 5 (ST &y shaill o i 8l 45l o2y W 5 8

4asa YVO4 &M}M\um@ug;&m

“It was painted by the mortal hand of the humble Sylvester, the patriarch of Antioch,
and he gave it as an endowment [wagqf] to the church of the Holy Forty Martyrs in
the God-protected city of Homs in the Christian year 1759”.
Provenance: Painted for the church of the Holy Forty Martyrs in Homs as one of its
main icons (“despotic”, “imperial” icon, “6eomotikn) eikéva”) and transferred to the
church of Saint George, Homs, Syria.
Present location: Church of Saint George al-Hamidiya, Homs, Syria.
Sources: Agémian, List of Icons, no. 5; Agémian, Les icones de Saint-Georges, p. 17;
“Fglise Saint Georges (Mar Girgis) de Homs”, in Architecturereligieuse du Patriarchat
d’Antioche ARPOA, University of Balamand, http://193.227.187.44/english/ARPOA.
asp?id=9937&fid=270; Ziadé, L’art des chrétiens d’Orient, p. 510.
Ilustration: See Fig. 49, 51.
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A.11 The Great Martyr Saint George (1)

Description: Saint George on horseback slaying the dragon. On the upper right side

there is an angel holding a palm leaf and crowning the Martyr. The background

is a mountainous landscape. The icon’s repainting, probably dating from early

19™ century was removed during the restoration after 2010 by Fr. Spyridon Fayad.

Dimensions: 87.7 x 62 cm (according to Fr. Spyridon Fayad).'

Inscriptions, signature and date: In the upper part, in Greek: “O Aylog

Meyaroudptug Fewpylog” (“The Great Martyr Saint George”). An Arabic inscription

in the lower part on the left mentions Patriarch Sylvester and the date 1759.

s paes Apday Gl Sl sl ps e i o) g (SUaiY) &y phaall (o il [ ] L )5ea 8
4sawa YVOSQ

“It was painted by [...] Sylvester, the patriarch of Antioch, and he gave it as an

endowment [wagqf] to the monastery of Saint Elian in the city of Homs in the

Christian year 1759”16

Provenance: Probably painted for the church of Saint Elian, Homs, Syria.

Present location: Church of Saint George al-Hamidiya, Homs, Syria.

Sources: No references in the available bibliography.

Ilustration: See Fig. 52, 53.

A.12 The Great Martyr Saint George (2)

Description: Saint George on horseback slaying the dragon, a boy holding a jug

behind him, on his horse. On the upper left corner, a blessing hand appears, while

on the right side an angel holding a palm leaf is crowning the Martyr. The back-

ground is a mountainous landscape. In the lower right corner, a crowned figure is

running towards a building resembling a portico and pointing to it.

Dimensions: 113.5 x 83 cm.

Inscriptions, signature and date: In the upper part, in Greek: “O ‘Aylog

Meyaropdptug Fewpytog” (“The Great Martyr Saint George”). In the lower part, an

Arabic inscription mentions Patriarch Sylvester of Antioch and the year 1765. The

Arabic inscription is:

Y Bl Wi 0 e L gl 5 (SUaY) ey yall G il 50880 Aial) 45 681 02h ) 30a 8
VYT G A il L 0 3 L Seha IS

15 The information on this icon and the previous ones were first presented by Fr. Spyridon Fayad
in a communication in 2023 at a conference at the University of Balamand, Lebanon. I thank
Fr. Spyridon for providing me digital images of the icons and kindly allowing their publication.
16 Some words of the inscription are illegible. I thank Dr. Yulia Petrova for helping me reading,
transcribing and translating the Arabic inscriptions of the icons A.9, A.10, A.11, A12, and A.13.
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“This holy icon was painted by the humble Sylvester, the patriarch of Antioch,
and he gave it as an endowment [wagf] to the Monastery of Our Lady, the All-Pure
Mother of God, in her holy monastery in the year 1765”."

Provenance: Probably painted and donated by Patriarch Sylvester of Antioch to
the Orthodox Monastery of Our Lady of Saydnaya, Syria.

Present location: Orthodox Monastery of Our Lady of Saydnaya, Syria. In 1987,
the icon featured in an exhibition organized in Damascus by the Syrian Ministry
of Tourism."®

Sources: Candea (ed.), Icones melkites, p. 115; Agémian, List of Icons, no. 7;
Chatzidakes, Drakopoulou, EAAnves {wypdgot uetd tmv Alwan, 2, p. 349, no. 6;
Nassour, ZiABeatpog matpidpyng Avtioyelag, p. 220; Icones de Syrie. Exposition et
Symposium, Damascus, 1987, no. 20.

Nlustration: Zayyat, Khabaya al-zawaya min taritkh Saydnaya, p. 56; Nassour,
ZiABeatpog matpiapyns Avtioyeiag, p. 220. See Fig. 54.

A.13 Jacob’s Dream (Jacob’s Ladder)

Description: The traditional post-Byzantine composition of Jacob’s Dream, also
called Jacob’s Ladder (H KAiuag to0 TaxmB)."® The presence of a ladder has led in
the past to its misidentification as the Ladder of Saint John (“Echelle Spirituelle de
Saint Jean Climaque”).*

Dimensions: No available information. It looks as if the icon was trimmed to the
right and to the left by a few centimeters. Initially it had the same dimensions as the
icon of Saint George, 113.5 x 83 cm (A.12).

Inscriptions, signature and date: In the upper, in Greek: “H KA{pa€ fjv £i8ev 0
Hatpiapyng [Takwp]” (“The ladder that the Patriarch [Jacob] saw”). The last part of
the inscription is missing because of the panel trimming. Arabic inscriptions can be
seen in the center and lower part. Above the city represented at the right is written:
W s 4y A (Sukhar village). To the right of the Prophet Jacob’s head there is written:

17 I thank my colleagues Nicholas Bishara and Dr. Yulia Petrova for their help in transcribing,
transliterating, and translating the inscription of this icon and the next one.

18 On this exhibition, see Nassif, “Cinquante ans d’études sur I'art melkite”, p. 306-307.

19 For this iconographic type, see Dionysios ho ek Phournas, Epunveia tij¢ {wypagikijc wéxvng,
P- 52, § 34: “O’Taxmp apytyévng KOLUwUEVOS Kal EMavwBEV Tou okdAa dkovpmtifovoa eig ToV oUpavov,
kal &yyerol Tod Oeol avaBaivovv kal katapaivovv eig avtiv”; The ‘Painter’s Manual’ of Dionysius
of Fourna, p. 20: “Jacob, with an incipient beard, asleep; above him a ladder leads up into heaven,
and angels of God go up and down on it”. The composition is based on Genesis 28:12. See also P. and
L. Muray, A Dictionary of Christian Art, p. 266.

20 Candea (ed.), Icones melkites, p. 115; Agémian, List of Icons, no. 9.
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B ) 582 LY ol (“The Father of Fathers Jacob sleeping”). There is also another long

Arabic inscription above Prophet Jacob’s head.

O Al Al dia s abiad (30 5 slend) I (paelia 4l by LY ol Ll ) L)

Jsill mi e

“The ladder that the Father of Fathers Jacob saw, the Angels ascending to Heaven

and descending, which resembles the Mystery of the Incarnation of the Word of

God from the Virgin Mary”.

The Arabic inscription in the lower part of the icon is:

AVl g Wi 0 e L5l g SUaiT @y plail) G Yisdaas il Aal) 45 58,1 038 300 8
VY10 G A el L 0 3 L Seda IS

“This holy icon was painted by the humble Sylvester, the patriarch of Antioch,

and he gave it as an endowment [wagqf] to the Monastery of Our Lady, the All-Pure

Mother of God, in her holy monastery in the year 1765”.

Provenance: Painted and donated by Patriarch Sylvester of Antioch to the Orthodox

Monastery of Our Lady of Saydnaya, Syria.

Present location: Orthodox Monastery of Our Lady of Saydnaya, Syria.

Sources: Candea (ed.), Icones melkites, p. 115; Agémian, List of Icons, no. 9;

Chatzidakes, Drakopoulou, EAAnveg {wypdgot petd tnv Adwan, 2, p. 349, no. 7.

Ilustration: Nassour, ZiAfeatpog¢ matpidpync Avtioxelag, p. 221. See Fig. 55.

A.14 Jesus Christ Pantokrator

Description: Icon of Jesus Christ represented as Pantokrator, blessing and holding
a closed book.

Dimensions: No information. Based on the scale of the existing photographs, each
of the four icons from the Deisis composition were over 100 cm in height. They were
probably used at some point as the main icons of an iconastasis, as “despotic” or
“imperial” icons (“Seomotikeg eikoveg”). One of four icons placed in the upper part
of the iconostasis.

Inscriptions, signature and date: In the field, in Greek: “IZ X2”, “0 QN”. An Arabic
inscription mentions the painter, Sylvester of Antioch, his parents, the donation to
the monastery, and the date, September 1756.

Provenance: Painted by Patriarch Sylvester of Antioch and dedicated by him to the
Monastery of Saint Thekla in Ma‘lala, Syria, together with three other icons.
Present location: Church of Saint John the Baptist, Orthodox Monastery of Saint
Thekla, Ma‘ltla, Syria. Damaged by fire before April 2014, the icon is probably largely
destroyed, as shown in press photographs. Until 2014, it was in the upper part of the
iconostasis, on the right side (near the icon of Saint John the Baptist). According to
press photographs and videos, the icon is displayed in a room in the same monastery.
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Sources: Agémian, List of Icons, no. 4; Nassour, ZiAfeotpog mazpidpyns Avtioyeliag,
p- 206, 218; Chatzidakes, Drakopoulou, EAAnves {wypdpot uetd tnv Adwan, 2, p. 349,
no. 8 (“Aénon”); Candea (ed.), Icones melkites, p. 115.

IMustration: Nassour, ZiABeotpog matpidpyns Avtioyeiag, p. 218 (il); https://
www.alamy.com/stock-photo-syria-maaloula-greek-orthodox-monastery-of-san-
ta-tecla-tagla-the-church-48028101.html. https://www.gettyimages.co.uk/detail/
news-photo/the-frescoes-in-the-church-of-the-greek-orthodox-convent-of-news-
photo/480273367; https://www.gettyimages.co.uk/detail/photo/santa-tecla-monas-
tery-maaloula-royalty-free-image/180548368. See Fig. 56.

A.15 The Mother of God Hodégetria

Description: Icon of the Mother of God, Hodeégetria iconographic type.
Dimensions: Same as A.14.

Inscriptions, signature and date: In the field, in Greek: “MP ©Y”, “O QN”. An
Arabic inscription mentions the painter, Sylvester of Antioch, his parents, the dona-
tion to the monastery, and the date, September 1756.

Provenance: Painted and dedicated by Patriarch Sylvester of Antioch to the
Monastery of Saint Thekla Ma‘ltla, Syria.

Present location: See A.14. Until 2014 it was located in the upper part of the ico-
nostasis, left side.

Sources: Agémian, List of Icons, no. 4 (dated 1756); Nassour, ZiA\Beatpo¢ matptapyns
Avtioyelag, p. 207, 219; Chatzidakes, Drakopoulou, EAAnves {wypdpot uetda tnv
Alwan, 2, p. 349, no. 8 (“Aénon”); Candea (ed.), Icones melkites, p. 115.

Mlustration: Nassour, ZiAfeotpoc¢ matpiapyns Avtioyelag, p. 219 (il.). See Fig. 55.

A.16 Saint John the Baptist

Description: Saint John the Baptist, turned to the left, blessing and holding a scroll.
Dimensions: See A.14.

Inscriptions, signature and date: In the field, in Greek: “O [Aytog] ITp(6)&p(0)u(og)
Tw(dvvng)”. An Arabic inscription mentions the painter, Sylvester of Antioch, his
parents, the donation to the monastery, and the date, September 1756.
Provenance: Painted and dedicated by Patriarch Sylvester of Antioch to the
Monastery of Saint Thekla Ma‘ltla, Syria.

Present location: See A.14. Until 2014 it was placed in the upper part of the iconos-
tasis, on the right side.

Sources: Agémian, List of Icons, no. 4 (dated 1756); Nassour, ZiABeatpog matptdpyns
Avtioyelag, p. 207, 218; Chatzidakés, Drakopoulou, EAAnves {wypdpot petda tnv
Alwan, 2, p. 349, no. 8 (“Aénon”); Candea (ed.), Icones melkites, p. 115.

Mlustration: Nassour, ZiABeatpo¢ matpidpyne Avtioyeiag, p. 218 (il.). See Fig. 56.



284 —— Addendum1

A.17 Saint Thekla

Description: Saint Thekla, the First Martyr.

Dimensions: See A.14.

Inscriptions, signature and date: In the field, in Greek: “H Ayia IIpwtoudptug
OékAa” (“Saint Thekla, the First Martyr”). An Arabic inscription mentions the
painter, Sylvester of Antioch, his parents, the donation to the monastery, and the
date, September 1756.

Provenance: Painted and dedicated by Patriarch Sylvester of Antioch to the
Monastery of Saint Thekla Ma‘lala, Syria.

Present location: See A.14. Until 2014 it was located in the upper part of the iconos-
tasis, on the left side.

Sources: Agémian, List of Icons, no. 4 (dated 1756); Nassour, ZiABeatpog matptdpyne
Avtioyelag, p. 207, 219; Chatzidakes, Drakopoulou, EAAnves {wypdpot petd v
Alwon, 2, p. 349, no. 8 (“Aénon™); Candea (ed.), Icones melkites, p. 115.

Ilustration: Nassour, ZiABeatpog matpiapyns Avtioxeiag, p. 219 (il.). See Fig 55.

A.18 Deisis

Description: No information.

Dimensions: No information.

Inscriptions, signature and date: No inscriptions. No mention of a signature.
Dated 1765 in the sources below.

Provenance: Unknown.

Present location: Collection of Metropolitan Elia Karam, Beirut, Lebanon (accord-
ing to Sylvia Agémian). Present location unknown.

Sources: Agémian, List of Icons, no. 8; Chatzidakes, Drakopoulou, EAAnves {wypdpot
ueta v Alwaon, 2, p. 349, no. 5 (private collection, Beirut); Candea (ed.), Icones mel-
kites, p. 115.

Illustration: No information.

B Icons Attributed to Patriarch Sylvester of Antioch
and Copies

B.1 Christ Pantokrator

Description: Almost identical copy of A.2.

Dimensions: 102.3 x 77.3 cm or 101.5 X 76.5 cm.

Inscriptions, signature and date: In the field, in Greek. In the lower part there
is an Arabic inscription that mentions the date 1726 and Patriarch Sylvester of
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Antioch. According to Sylvia Agémian and Fr. Spyridon Fayad, the original icon was
restored in 1816 by Michael Polychronis.

Provenance: Copy, probably 20™ century, before 1964.

Present location: Church of Our Lady and Saint Nicholas (al-Balad), Tripoli,
Lebanon.

Sources: Candea (ed.), Icones melkites, p. 115, 185-186; Fayad, Ot {wypdypot
MuyanA HoAuvypdviog kat Muyand EAevbépiog, p. 28, 78, 378, no. 9, 386—388; Fayad,
Llqunatani”, p. 108, 120; Ziadé, L'art des chrétiens d’Orient, p. 510; Jabre Mouawad,
Icones et églises de Tripoli, p. 98-99.

Ilustration: Agémian, List of Icons, no. 2; Candea (ed.), Icones melkites, il. 46;
Chatzidakeés, Drakopoulou, EAAnves {wypdgot uetd v Adwan, 2, p. 349, no. 2;
Fayad, Ot {wypdpot MiyanA IHoAvypdviog kat MiyanA EAcv6épiog, p. 415, 453, il. 403,
408; Jabre Mouawad, Icones et églises de Tripoli, p. 99. See Fig. 40.

B.2 The Mother of God Hope and Shelter of the Christians

Description: Almost identical copy of A.1.

Dimensions: 102.3 x 77.3 cm or 101,5 X 76,5 cm.

Inscriptions, signature and date: In the field, in Greek, and an Arabic inscription
that mentions the date 1726 and Patriarch Sylvester of Antioch, and the restoration
in 1816 by Michael Polychronis.

Provenance: Copy, probably 20" century, before 1964.

Present location: Church of Our Lady and Saint Nicholas (al-Balad), Tripoli,
Lebanon.

Sources: Candea (ed.), Icones melkites, p. 183-185; Chatzidakes, Drakopoulou,
‘EAAnveg {wypdoot uetd v Alwon, 2, p. 349, no. 1; Fayad, Ot {wypdpot MiyaiA
IToAuypoviog kat MiyanA EAevbépiog, p. 28, 78, 378-379, no. 10; Fayad, ,Iqinatani”,
p. 111; Ziadé, L’art des chrétiens d’Orient, p. 510; Jabre Mouawad, Icones et églises de
Tripoli, p. 98-99.

Nlustration: Candea (ed.), Icones melkites, il. 45; Fayad, Ot {wypdpot MuyanA
IIoAvypdviog kat MiyaiA EAcv0épiog, p. 453, il. 404; Jabre Mouawad, Icones et églises
de Tripoli, p. 99. See Fig. 41.

B.3 Saint George the Great Martyr

Description: Saint George on horseback slaying the dragon, a boy holding a jug on
hishorse. In the upper left corner, the figure of Jesus Christ in glory, His hands bless-
ing. On the right, crowned female figure running and pointing towards a tower. On
the city walls, a crowned king and other figures. In the rear plan, a city, identified
by researchers with Beirut.

Dimensions: 126 x 93 cm.
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Inscriptions, signature and date: Inscriptions in Greek on the front: signed by
Antonis Grigorakis, known as Zorzis of Chios, and dated 1746. On the back, an Arabic
inscription mentioning Sylvester and the year 1749, when the icon was donated to
the cathedral of Beirut. The inscription was probably copied from another icon.?!
Provenance: Greek Orthodox Cathedral of Beirut.

Present location: Reserves of the Greek Orthodox Archbishopric, Beirut, Lebanon.
The icon featured in the exhibition at the Sursock Museum in Beirut in 2000.
Sources: Agémian, Les icones de Saint-Georges, p. 18-20; Ziadé, L’art des chrétiens
d’Orient, p. 526.

Ilustration: Agémian, Les icones de Saint-Georges, p. 18; Ziadé, L’art des chrétiens
d’Orient, p. 518, 527.

B.4 The Annunciation

Description: Icon attributed to Sylvester of Antioch, located in the church of Saint
John the Baptist in the Orthodox Monastery of Saint Thekla, Ma‘lila, Syria. No
further information.

Sources: G. Nahas, S. Slim (eds.), Monasteries of the Antiochian Orthodox
Patriarchate, Kalhat, Al Koura, 2007, p. 88-97; https://www.antiochpatriarchate.org/
en/page/the-convent-of-st-thecla-ma-lula/149.

B.5 The Holy Martyr Sebastian

Description: An icon of the Holy Martyr Sebastian in the Abou Adal collection in
Beirut dated 1719 and signed by a “Z{iABeatpog iepopdvayog” (“Silvestros hieromo-
nachos) could be attributed to Sylvester before becoming patriarch. The painter is
not attested in other sources. The information about the icon was taken from the
notes of Manolés Chatzidakes for the repertory of Greek artists, where the painter
is listed as different from the patriarch.

Sources: Chatzidakés, Drakopoulou, EAAnves {wypdgot uetd tnv AAwan, 2, p. 348,
LiABeotpog (2).

B.6 Christ Archpriest with the Mother of God and Saint John the Baptist (Deisis)

Description: The icon may belong to the Russian school, dating from the first half
of the 18™ century. The inscriptions on this icon and three others belonging to the
same set are in Slavonic, except for a few abbreviations. The icon has an unusual
frame decorated with mother of pearl. It belonged to a group of four icons (B.6, B.7,

21 Agémian, Les icones de Saint-Georges, p. 19; Ziadé, L'art des chrétiens d’Orient, p. 526.
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B.8, and B.9) with similarly decorated frames, which used to be in a parekklision of
the Coltea Monastery in Bucharest. A connection with Sylvester of Antioch cannot
be excluded, since the patriarch ordered icons from the Russian Empire22 and he
also copied Russian icons.?® In the letter to Samuel from Nizhyn, dated August
10, 1746, Sylvester mentioned some “despotic” or “imperial icons” (“AeomoTikEG
eikovec”) that he had ordered, which were to be sent with Démétrios Kromidis to
Bucharest, where the patriarch was also heading to.

Present location: Museum of the Sinaia Monastery, Romania.

B.7 The Enthroned Theotokos with the Holy Archangels Michael and Gabriel
Description: See B.6.

Present location: Museum of the Sinaia Monastery, Romania.

B.8 The Dormition of the Theotokos

Description: See B.6.

Present location: Museum of the Sinaia Monastery, Romania.

B.9 Saints Kosmas and Damianos

Description: See B.6.

Present location: Coltea Church, Bucharest, Romania.

B.10 The Mother of God Hope and Shelter of the Christians

Description: Copy dated 1771 by Metropolitan Parthenios of Tripoli of an icon
painted by Sylvester, formerly in Tripoli (see A.1).

Present location: In 1969 it was in the Orthodox church of Our Lady in Hama,
Syria. As churches in Hama were damaged during the war in the 1980s, the present
location of the icon is unknown.

Sources: Candea (ed.), Icones melkites, p. 186.

B.11 Jesus Christ Pantokrator

Description: Copy dated 1771 by Metropolitan Parthenios of Tripoli of an icon
painted by Sylvester, formerly in Tripoli (see A.2).

22 Letter of Sylvester of Antioch to Samuel in Nizhyn, August 10, 1746, MS 210 Harisa, f. 50v.
23 Dapontes, “Katdroyog iotoptkog”, p. 149-150.



288 =—— Addendum1

Present location: In 1969 it was in the Orthodox church of Our Lady in Hama,
Syria. As churches in Hama were damaged during the war in the 1980s, the present
location of the icon is unknown.

Sources: Candea (ed.), Icones melkites, p. 185.

B.12 The Mother of God (1)

Description: Copy by Patriarch Sylvester of Antioch of the icon of the Mother of
God, formerly belonging to George Doukas, prince of Moldavia. Mentioned by
Kaisarios Dapontes.

Present location: Unknown.

Sources: K. K. Dapontes, Kijrro¢ Xapitwv, in E. Legrand, Bibliothéque grecque vulgaire,
t. IIL, Paris, 1881, p. 34; Chitulescu, “Le patriarche Sylvestre d’Antioche”, p. 165, 167.

B.13 The Mother of God (2)

Description: Icon of the Mother of God (“Oeountopikn eixéva”) mentioned in a
letter dated May 1752 from Sylvester to the postelnikos Dimitris. Most likely it is an
icon painted by the patriarch. It was sent to the abovementioned postelnikos, prob-
ably in Moldavia, at the same date.

Present location: Unknown.

Sources: Iorga, Textes post-byzantins, p. 36.

B.14 Saint Nicholas

Description: Icon of Saint Nicholas, which Patriarch Sylvester declared he intended
to paint, as mentioned in a letter to spatharessa Mariora in November 1752. Present
location unknown.

Sources: Iorga, Textes post-byzantins, p. 41-42.

B.15 The Holy Mandylion

Description: Icon of the Holy Mandylion, which Patriarch Sylvester declared he
intended to paint, as mentioned in a letter to spatharessa Mariora in November
1752. If Mariora is identifiable with Marioritza, sister of Iakovos Rizos, this icon
might in fact be A.5.

Present location: Unknown.

Sources: Iorga, Textes post-byzantins, p. 41-42.
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B.16 Baptism of Jesus Christ

Description: Icon representing the Baptism of Jesus Christ, which Patriarch
Sylvester declared he intended to paint, as mentioned in a letter to spatharessa
Mariora in November 1752.

Present location: Unknown.

Sources: Iorga, Textes post-byzantins, p. 41-42.

B.17 Christ, the Twelve Apostles, and Two Archangels

Description: Fifteen icons in the upper row of the iconostasis in the church of
Saint George al-Hamidiya, representing Christ, the twelve Apostles and another
two figures, probably two Archangels. The icons were attributed, at least in part,
to Sylvester of Antioch. Many of them were totally or partially damaged in 2012,
during the war in Syria, by an explosion. The remaining icons were placed again in
their former position on the iconostasis. The icons were probably painted for the
church of Saint Elian in Homs. According Fr. Spyridon Fayad, these icons were not
painted by Sylvester of Antioch.**

Sources: “Eglise Saint Georges (Mar Girgis) de Homs”, Architecture religieuse du
Patriarchat d’Antioche. ARPOA, University of Balamand, http://193.227.187.44/
english/ARPOA.asp?id=99378&fid=270.

Illustration: http://193.227.187.44/common/images/photogallery/ARPOA/Homs/
Homs/MarGeorges/16.jpg.

24 Personal correspondence with the author, May 2024.
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This is a catalogue of all the known and accessible letters and official documents
issued by or addressed to Patriarch Sylvester of Antioch, accompanied by infor-
mation on their content and sources (if available). Full references to the sources
mentioned here, previously cited in the footnotes, are included in the Bibliography.

Documents and Correspondence

1. December 1724, Constantinople, Jeremias III of Constantinople, patriarchal and
synodal letter about the election of Sylvester as patriarch of Antioch. MS 124
Jerusalem, f. 1r-1v. Ref.: Papadopoulos-Kerameus, TepogoAvuttikn BifSAto0rikn,
1, p. 203-204, no. 124 (1).

2. Undated (after January 28 / February 8, 1725), Sylvester to the Russian Holy
Synod. Ms Jerusalem 233. Ref: Papadopoulos-Kerameus, TepogoAvuttikn
BifAtobrikn, 1, p. 309, no. 233 (21).

3. May 8, 1725, Sylvester to Neophytos Mavromatis, former metropolitan of
Arta. Manuscript M 100 of the Great Lavra Monastery on Mount Athos. Ref::
K. N. Kallianos, “E€L avékSoteg emiatorég Tov IepoBéov IBnpitn”, p. 163, no.
18 (dated May 3). Publ.: A. E. Lauriotés, ,,Avék§0Ta matplapykd ypapuata &k
0OV dpyelwv Tig Tepdc Movijig M. Aavpag kal Tiig év avTolg dAinioypagiag tol
‘Aptng Neoputov Mavpoppdrtn”, ExkAnowaotikny AAnBeta, 24, 1904, p. 351-352
(dated May 8).

4. TJuly 1725, Constantinople, Sylvester to the Russian Holy Synod. RGIA, F. 796,
Op. 6, D. 328, f. 2-3. Publ.: Gerd, Petrunina, AHmuoxutickuii nampuapxam u
Poccus, p. 112114, no. 6 (Russian translation).

5. September 29, 1725, Antioch, Sylvester to the Russian Holy Synod. RGIA, E. 796,
Op. 7, D. 133, f. 2-4. Publ.: Gerd, Petrunina, Anmuoxutickuil nampuapxam u
Poccus, p. 109-111, no. 4 (Russian translation).

6. April 1726, Sylvester to Leontios. Archivio Storico di Propaganda Fide,
Congregazioni Particolari, Greci Melchiti, Parte II, Anno 1729, tom. 76,
f. 292-294. Ref:: Nasrallah, Haddad, HMLEM IV.2, p. 345.

7. May 1726, Sylvester to Leontios. Archivio Storico di Propaganda Fide,
Congregazioni Particolari, Greci Melchiti, Parte II, Anno 1729, tom. 76,
f. 292-294. Ref.: Nasrallah, Haddad, HMLEM V.2, p- 345.

@ Open Access. © 2024 the author(s), published by De Gruyter. This work is licensed under the
Creative Commons Attribution-NonCommercial-NoDerivatives 4.0 International License.
https://doi.org/10.1515/9783110988420-021
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May 2, 1726, Sylvester to Metropolitan Arsenios of Thebais. RGIA, F. 796, Op. 8,
D. 84, f. 1-2v. Publ.: Gerd, Petrunina, AHmuoxuiickuil nampuapxam u Poccus,
p- 114115, no. 7 (Greek text), 115-116 (Russian translation).

June 12, 1726, Sylvester to the grand dragoman [Gregory Ghikas]. Archivio
Storico di Propaganda Fide, Congregazioni Particolari, Greci Melchiti, Parte II,
Anno 1729, tom. 76, f. 298-298v. Ref.: Nasrallah, Haddad, HMLEM V2, p- 345.
August 7, 1726, Makarios Patmios to Sylvester. MS Jerusalem 233, f. 4v-5v. Ref::
Papadopoulos-Kerameus, TepogoAvuttiky BifAo6ikn, 1, p. 306, no. 233 (3);
Malandrakis, H Iatutag LyoAn, p. 147-148, n. 95. Publ.: Tsoulkanakés, “ToG
S18aokdrov Makapiov Karoyepd €miotoAég”, p. 280-282, no. 2.

August 17, 1726, Makarios Patmios to Sylvester. MS Jerusalem 233.

August 20, 1726, Makarios Patmios to Sylvester. MS Jerusalem 233.

Undated (1725/1726), Sylvester to Metropolitan Dionysios of Kition. Publ.:
D[emétrakopoulos], “ZiABeatpog matpLdpyng Avtioyeiag”, p. 367-369.

Undated (1725/1726), Sylvester to Metropolitan Dionysios of Kition. Publ.
D[emétrakopoulos], “ZiABeatpog maTplapyng Avtioyeiag”, p. 369-370.

Undated (1726), Aleppo, Sylvester to Metropolitan Dionysios of Kition. Publ.:
D[emétrakopoulos], “LiABeatpog natpldpyng Avtioyeiag”, p. 370-372.

Undated (1726), Aleppo, Sylvester to Metropolitan Dionysios of Kition. Publ.:
D[emétrakopoulos], “ZiABeotpog matpldpyng Avtioxeiag”, p. 372.

February 1727, Short Exposition (“Exfeoilg ovvtopoc”) of the 1727 synod in
Constantinople. Signed by Paisios II of Constantinople, Sylvester of Antioch,
and Chrysanthos of Jerusalem. MS Jerusalem 124, f. 20r-23r.

Undated (probably 1727), Makarios Patmios to Sylvester. MS Metochion of
Panagios Taphos 67 (now in the National Library of Greece, Athens), f. 67v—68r.
Publ.: Tsoulkanakes, “Tod Si8ackdrov Makapiov KaAoyepd €moToAES”, p. 282,
no. 3.

Undated (probably 1727), Makarios Patmios to Sylvester. MS Patmos 850, f. 132v,
no. oAn’; MS Patmos Phlorentés, no. oAn ’; MS National Library of Greece 2310,
f. 376v; MS Iviron 4256, f. 77v; MS Sinai 1605 (530), f. 409r; MS Metochion of
Panagios Taphos 567 (now in the National Library of Greece, Athens), f. 93v.
Publ.: Tsoulkanakées, “To0 6&SaokdAov Moakapiov Koloyepd €mioToAg”,
Pp. 284-285, no. 5.

June 20, 1727, Makarios Patmios to Sylvester. MS Jerusalem 233, p. 14v-15v.
Ref.: Papadopoulos-Kerameus, TepogoAvuttikny BifAtoBnkn, 1, p. 305, no. 233
(7). Publ.: Tsoulkanakés, “Tod Si8ackdrov Makapiov KaAoyepd €mioTOAEG”,
p. 282-284, no. 4.

Undated [1727?], Makarios Patmios to Sylvester. MS Jerusalem 233, f. 18v—20r.
Ref.: Papadopoulos-Kerameus, Tepogoivuttiky BiAtoOnkn, 1, p. 307, no. 233
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22.

23.

24.

25.

26.

27.

28.

29.

30.

31

32.

33.

34.

35.

36.

(10). Publ.: Tsoulkanakés, “To0 Si8ackdAov Maxapiov Kaloyepd émiotoAes”,
p. 277-279, no. 1.

Undated [1727?], Makarios Patmios to Sylvester. MS Patmos 850, f. 111v-112r,
no. og’; MS Patmos Phlorentés, no. oe . Publ.: Tsoulkanakés, “Tod St8aokdAov
Moaxkapiov KaAoyepd émiotoAeg”, p. 285-286, no. 6.

Undated [1727?], Makarios Patmios to Sylvester. MS Jerusalem 233, f. 37r. Publ..
Tsoulkanakes, “To0 St8aockdiov Makapiov Kadoyepd €miotoAéc”, p. 286287,
no.7.

Undated [1727-1733?], Makarios Patmios to Sylvester. MS Jerusalem 233. Ref.:
Papadopoulos-Kerameus, TepogoAvutitikr) BifAto6nkn, 1, p. 308, no. 233 (12).
Undated [1727-17337?], Iakovos of Patmos to Sylvester. MS Jerusalem 233. Ref::
Papadopoulos-Kerameus, TepogoAvuttikn BifAto0nkn, 1, p. 308, no. 233 (12).
January 13, 1728, Sylvester to Chrysanthos of Jerusalem, mentioning four earlier
letters of Sylvester to Chrysanthos. Ref.: Papadopoulos, “Emiotodal ZIABéoTtpou
Avtioyeiag”, p. 135; K. Sathas, Meoatwvikr BifAto6nxn, vol. 3, p. 532; Archim. Ch.
A. Papadopoulos, “Addenda et corrigenda mepl Tov Emavtwvy”, p. 433.

March 4, 1728, Sylvester to Chrysanthos of Jerusalem. Ref.: Papadopoulos,
“Emiotodal ZIABéotpou Avtioxeiag”, p. 135.

August 2, 1728, Sylvester to Chrysanthos of Jerusalem. Ref:: Papadopoulos,
“Emiotolal Z\Béotpou Avtioxeiag”, p. 135-136.

December 6, 1728, Sylvester to Chrysanthos of Jerusalem. Ref.: Papadopoulos,
“EmiotoAal Z\Béatpov Avtioyeiag”, p. 136.

January 17, 1729, Sylvester to Chrysanthos of Jerusalem. Ref.: Papadopoulos,
“Emiotolal ZIABéotpou Avtioxeiag”, p. 136.

April 16, 1729, Sylvester to Chrysanthos of Jerusalem, mentioning three earlier
letters of Sylvester to Chrysanthos. Ref.: Papadopoulos, “Emiotodal ZIABéotpou
Avtioyeiag”, p. 136.

February 1730, Sylvester to Chrysanthos of Jerusalem. Ref.: Papadopoulos,
“Emiotolal ZIABéatpou Avtioxeiag”, p. 136-137.

April 1730, Sylvester, on the election of Parthenios of Loftzou, f. 98v-99v. Ref::
Papadopoulos-Kerameus, TepogoAvuttikn BifAto0nkn, 1, p. 217, no. 124 (62).
May 23, 1730, Sylvester to Chrysanthos of Jerusalem. Ref.: Papadopoulos,
“Emiotolal Z\Béotpou Avtioxeiag”, p. 137.

March 23, 1731, Sylvester to Neophytos Mavromatis, former metropolitan of
Arta. Publ.: Lauriotés, ,,Avék§ota matplapyki ypaupata €k Tov apyxelwv tig
Tepdig Moviijg M. Aavpag”, p. 351-352 (fragment).

June 1731, Constantinople, Sylvester to the Holy Synod of Russia. RGIA, F. 796,

Op. 12, D. 434, f. 1-3v. Publ.: Gerd, Petrunina, AHmuoxuiickuii nampuapxam u
Poccus, p. 116-118), no. 8 (Russian translation).
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June 1731, Constantinople, Sylvester to the Empress Anna Ioannovna.
RGIA, F. 796, Op. 12, D. 434, f. 7-12v. Publ.: Gerd, Petrunina, AHmuoxuiickuil
nampuapxam u Poccus, p. 119-122, no. 10 (Russian translation).

June 15, 1731, the patriarch of Constantinople to Sylvester. Permit for June 16
and 17 to celebrate in the church of Panagia Kafatiani in Galata. MS 210 Harisa,
f.67.

7239 (1731), translation of chrysoboulla of princes of Wallachia. MS 210 Harisa,
f. 21r-21v.

1732, Sylvester to an unknown addressee (Rowland Sherman?), in Arabic.
Beinecke Rare Book and Manuscript Library, Arabic MS 349, f. 160r —165v.

1733, Sylvester to an English merchant, most likely Rowland Sherman, in Arabic.
Beinecke Rare Book and Manuscript Library, Arabic MS 349, f. 159r-160r.
January 27, 1733, Theophanis, former archdeacon of Alexandria, to Sylvester.
Ms Jerusalem 233. Ref.: Papadopoulos-Kerameus, TepogoAvpitiki) BifSAto0nkn,
1, p. 309, no. 233 (25). Publ.: Ch. A. Papadopoulos, “AAe€avdpva onuelwyata
IZ'.’Entotoln Ogo@dvoug mpwnv ApxiSiakovou Adegavdpeiag mpog ZiABeatpov
Hatpiapyn Avtioxeiag”, EkkAnotaotikog Pdpog, 5,1912, vol. 10, no. 56, p. 188-192.
February 1733, Makarios Patmios to Sylvester. MS Jerusalem 233.

August 1, 1733, Antioch, Sylvester to the Holy Synod of Russia. RGIA, F. 796,
Op. 15, D. 427, f. 3-6v. Publ.: Gerd, Petrunina, AHmuoxuiickuii nampuapxam u
Poccus, p. 134-135, no. 26 (Greek text), 135-137 (Russian translation).

August 17, 1733 [Sylvester] to the faithful of the Patriarchate of Antioch. MS
124 Jerusalem, f. 77v-79r. Ref: Papadopoulos-Kerameus, IepogoAvuttikn
BiAto0nkn, 1, p. 211, no. 124 (42).

September 6, 1733, Makarios Patmios to Sylvester. MS Jerusalem 233, f. 84r
(original letter). Publ.: Tsoulkanakes, “Tod Si8aokdAiov Makapiov Kaloyepd
EMOTOAES”, P. 287-288, no. 8.

Undated [1733?], Sylvester to a prince of Wallachia or Moldavia [Gregory
I Ghikas] about a donation of 500 groschen and 100 groschen for the
Kykkos Monastery. MS 124 Jerusalem, f. 82r. Ref.: Papadopoulos-Kerameus,
Tepooovuttiki) BifAtobnxn, 1, p. 212, no. 124 (46).

April 26, 1734, Makarios Patmios to Sylvester. Ms Jerusalem 233. Ref:
Papadopoulos-Kerameus, TepogoAvuitixn BifAto6ikn, 1, p. 309, no. 233 (22).
1734, Sylvester of Antioch to the Metropolitans Parthenios of Mesopotamia,
Azarias of Theodosioupolis, and Kallinikos of Ahiska. MS 124 Jerusalem, f. 3r—4v.
Ref.: Papadopoulos-Kerameus, TepogoAvuttikn BifAto0nxn, 1, p. 204, no. 124 (2).
Publ.: Papadopoulos-Kerameus, Avdlekta Tepooolvuttikijc EZtayvoloyiag, 2,
p. 389-395.
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50.

51

52.

33.

54.

35.

36.

57.

38.

59.

Undated [1734?], Seraphim of Constantinople to Sylvester, MS 124 Jerusalem,
f. 5v—6r. Ref.: Papadopoulos-Kerameus, TepogoAvuttikn BifAtoOnkn, 1, p. 204,
no. 124 (3).

[17347] Sylvester to the Metropolitans Parthenios of Mesopotamia, Azarias of
Theodosioupolis, and Kallinikos of Ahiska. MS 124 Jerusalem, f. 48—-49v. Ref::
Papadopoulos-Kerameus, TepogoAvuttikn BifAto0nkn, 1, p. 204, no. 124 (2).
1734, May 15, Sylvester, letter of recommendation for Vasily Barsky, in Arabic. MS
no. 602 in the Count Uvarov collection.! Ref:: Barsukov (ed.), Cmparcmeosanus
Bacuawvs I'pueoposuua-bapckozo, 4, p. 91-94 (Arabic text and Russian transla-
tion, signed in Greek).

Undated [1734-17447], Sylvester, letter of recommendation for Vasily Barsky,
in Greek. MS no. 602 in the Count Uvarov collection. Ref:: Barsukov (ed.),
CmpancmeogaHusa Bacuavs I'puzoposuva-bapckoeo, 4, p. 94-96 (Greek text and
Russian translation).

1735, Constantinople, Neophytos VI of Constantinople to Sylvester of Antioch.
MS Jerusalem 124, f. 27r-28r, 31v. Ref.: Papadopoulos-Kerameus, TepogoAvuttikn
BifAwobnkn, 1, p. 207-208, no. 124 (15). Publ: A. Papadopoulos-Kerameus,
“Zupporal eig v totopiav 100 Opovg Zvd”, p. 241-246.

1735, May (15?), Constantinople, Neophytos VI of Constantinople to Sylvester
of Antioch. Ref.: Papadopoulos-Kerameus, TepoooAvuttixi) BifAio0nkn, 1, p. 208,
no. 124 (17). Publ.: Athanasios Papadopoulos-Kerameus, “tuppoAal &ig tiv
tlotopiav 00 ‘Opoug Zwvd”, p. 246-250.

February 22 (or 20), 1736, Makarios Patmios to Sylvester. MS Jerusalem 233, f. 88r.
(original letter). Ref:: Papadopoulos-Kerameus, TepoooAvuttiki BifAtoBixn, 1,
p- 309, no. 233 (24). Publ.: Tsoulkanakeés, “Tod §i8ackdrov Makapiov Kadoyepd
émioToAEg”, p. 288-289, no. 9.

June 10, [1736], Constantinople, Neophytos VI of Constantinople, letter about
Sylvester of Antioch. MS 124 Jerusalem, f. 15r—15v. Ref.: Papadopoulos-Kerameus,
Tepooovuttixn BifAtobnxn, 1, p. 206, no. 124 (11).

February 2, 1737, on the deposition of the metropolitan of Ahiska. MS
124 Jerusalem, f. 85r-85v. Ref: Papadopoulos-Kerameus, TepogoAvuitikn
BifAto0nkn, 1, p. 212-213, no. 124 (48).

July 17, 1737, on the election of Makarios as metropolitan of Ahiska. MS
124 Jerusalem, f. 86r-86v. Ref.. Papadopoulos-Kerameus, ITepogoAvuttikn
BifAtobrikn, 1, p. 213, no. 124 (49).

1 For more on the manuscript, see Leonid, Cucmemamuueckoe onucaxue cAagstHO-poCcuiickux
pykonuceil, p. 327, no. 1762 (381) (602).
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November 1, 1737, Trebizond, document about the debt to Sior Loukakis, which
was to be paid in installments. MS 124 Jerusalem, f. 32r. Ref.: Papadopoulos-
Kerameus, TepoooAvuttixi BifAtoOnxn, 1, p. 208, no. 124 (20).

January 19, 1738, Sylvester to the village of Soumela. MS 124 Jerusalem, f. 83v.
Ref.: Papadopoulos-Kerameus, TepogoAvuitikn BifAtobnxn, 1, p. 212, no. 124 (47).
Undated [1738 or 1739?], Sylvester a sermon or speech (A6yog KATAVUKTIKAG)
[to the faithful of the Patriarchate of Antioch]. MS 124 Jerusalem, f. 105r-105v.
Ref.: Papadopoulos-Kerameus, TepogoAvuttikn BifAto0ikn, 1, p. 217, no. 124 (67).
Undated [after 1737, 1738/1739], Alexandretta/iskenderun (“eig Lxevdepva”),
Sylvester to Kosmas III of Alexandria, recommendation for youpt MuyanA
(chouriMichael). MS 124 Jerusalem, f. 104v-105r (105v—-106r). Ref.: Papadopoulos-
Kerameus, TepogoAvuttikn BifAto0nxn, 1, p. 217, no. 124 (68). Publ: Archim. Ch.
A. Papadopoulos, “AAe&avSpwva onpewwpata IET 7, ExkAnataatikog ®dpog, 5,
1912, vol. 9, no. 52, p. 228-230.

January 1 or 10, 1739, Sylvester to Parthenios of Jerusalem. MS 124 Jerusalem,
f.102v-103r.

1739 [January?], Sylvester to Idannikios of Stavroupolis. MS 124 Jerusalem,
f. 103r-103v.

February 1, 1739, Caesarea of Cappadocia, patriarchal promissory letter
(matplapykny 6uoloyia) about 1,400 groschen borrowed from Spandonis.
MS 124 Jerusalem, f. 31v.

February 1, 1739, Damascus, document issued by Sylvester of Antioch. National
Archives of Romania, Bucharest, shelfmark Achizitii Noi, MMMXL/3. Ref::
Ciuca, Vatafu-Gaitan, Comanescu, Niculescu (eds.), Colectia Achizitii Noi, p. 164,
no. 1812.

February 10, 1739, Caesarea of Cappadocia, Sylvester to Prince Gregory II Ghikas
of Moldavia. MS 124 Jerusalem, f. 102r-102v. Ref.: Papadopoulos-Kerameus,
TepogoAvuttikn BifAtobnkn, 1, p. 217, no. 124 (65). Publ: Beza, “Biblioteci
manastiresti In Siria, Atena si Insula Hios”, p. 8-9.

February 10,1739, Sylvester to the metropolitan of Ungro-Wallachia [Neophytos].
MS 124 Jerusalem, f. 102r-102v. Ref.: Papadopoulos-Kerameus, TepogoAvuttikn
BifAwo0rikn, 1, p. 217, no. 124 (66). Publ.: Beza, “Biblioteci mandstiresti in Siria,
Atena si Insula Hios”, p. 7-8.

February 10, 1739, ovotatikév (recommendation). MS 124 Jerusalem,
f. 171v-172r. Ref:: Papadopoulos-Kerameus, IepogoAvuttikn BifAto0ikn, 1,
p- 218, no. 124 (74).

February 10, 1739, Sylvester to Mihalakis [Rosetis], stolnic or postelnic in
Ungro-Wallachia. MS 124 Jerusalem, f. 172v—173r. Ref.: Papadopoulos-Kerameus,
TepogoAvuttikn BifAtobrkn, 1, p. 218, no. 124 (75). Publ: Beza, “Biblioteci
mandstiresti in Siria, Atena si Insula Hios”, p. 9.
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72.

73.

74.

75.

76.

77.

78.

79.

80.

81

82.

83.
84.

85.

86.

87.

February 10, 1739, [Sylvester] to Dometios, katholikos of Upper Iberia. MS 124
Jerusalem, f. 173r.

February 11, 1739, Sylvester about archpriest Damaskinos. MS 124 Jerusalem,
f. 173v-174r. Ref:: Papadopoulos-Kerameus, TepoooAvuitixny BifAto0nkn, 1,
p- 218, no. 124 (76).

February 12, 1739, Sylvester to oikonomos Démétrios. MS 124 Jerusalem,
f. 174r-174v.

Undated [17397?], Sylvester to Konstantinos, epitropos of the Throne of Antioch.
MS 124 Jerusalem, f. 103v—104r.

February 18, 1739, Sylvester to Parthenios of Jerusalem. MS 124 Jerusalem,
f. 172r-172v. Ref.: Papadopoulos-Kerameus, Iepogodvuttikn BifAto0nkn, 1,
p- 218, no. 124 (75).

Undated (17397?), “Evtaitiptog to0 mand Hétpog” (“Mandate for Priest Petros”).
MS 124 Jerusalem, f. 104r.

December 15, 1739, Sylvester of Antioch, circular letter (&mavtayodoa) for
building the church of Saint Nicholas in Adana. MS 124 Jerusalem, f. 11v-12r.
Ref: Papadopoulos-Kerameus, TepogoAvuttikn BifAto0nxn, 1, p. 206, no. 124 (8).
Publ.: Papadopoulos-Kerameus, Avdlekta Tepooolvuttikijc Ztayvoldoylag, 2,
p. 397-399.

December 15, 1739, [Sylvester of Antioch] to the metropolitan of Crete. MS 124
Jerusalem, f. 12. Ref.: Papadopoulos-Kerameus, TepogoAvuttikn BifAo0nkn, 1,
p. 206, no. 124 (9).

1741, ending of a Greek document, probably issued by Sylvester. MS 210 Harisa,
f. 163.

October 9, 1741, Sylvester to Patriarch Kosmas III of Alexandria. MS 210 Harisa,
f. 163r-163v.

October 9, 1741, Sylvester to Metropolitan Ananias of Trebizond. MS 210 Harlsa,
f. 163v-164r.

November 9, 1741, Sylvester to archon Panos. MS 210 Harisa, f. 164r-164v.
November 9, 1741, Sylvester to the Metropolitans Agathangelos of Amida,
Azarias of Theodosioupolis, and Makarios of Ahiska. MS 210 Harisa, f. 164v—165r.
November 1741, Sylvester to his eparchy, anavtayoboa (apantachousa) for the
Monastery of Pelement (Balamand). MS 210 Harisa, f. 165r-165v.

December 15, 1741, Damascus, Sylvester to Michael Rakovitzas, prince of
Wallachia. Congratulation for taking the office. Expresses his desire to visit him
and the country in person, something he wanted for a long time. MS 210 Harisa,
f. 166r-166v.

December 15 (?), 1741, Sylvester to megas logothetes Konstantinos Teskoglou.
MS 210 Harisa, f. 166bis—166bisv.
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88. December 15, 1741, Sylvester to Gregory II Ghikas, no office at the time. MS 210
Harisa, f. 166v—167r.

89. December 15, 1741, Sylvester to archon kyritzeés Philodoros. MS 210 Harisa,
f. 167r-167v.

90. December 15,1741, Sylvester to megas kapikehaya, megas spatharios Manolakis.
MS 210 Harisa, f. 167v—168r.

91. [December 15, 1741?], note mentioning Stavrakis, the second kapikehaya of
Michael vodas, and Philodoros, the third kapikehaya. MS 210 Harisa, f. 168r.

92. December 20, 1741, Sylvester to archon Hatzi Kyriakis. MS 210 Harisa, f. 168v,
170r.

93. Undated [17417], [Sylvester] to Constantine Mavrokordatos. Letter of recom-
mendation for Dionysios, an ieromonachos at the Monastery of Saint Paul on
Mount Athos. MS 210 Harisa, f. 56v.

94. February 9, 1742, [Paisios II of Constantinople] to Sylvester. MS 210 Harisa,
f. 170v.

95. Undated, answer to the precedent, Sylvester to Paisios II of Constantinople.
MS 210 Harisa, f. 170r-171v.

96. 1742, letter of absolution for the village Sotiras tou Zagora. MS 210 Harisa,
f. 171v-172v.

97. April 2, 1742, Sylvester to Kallinikos, protosynkellos of the Great Church.
Mentions that he received a letter from Spandonis, sent the letter of absolution
for the sympatriotes. MS 210 Harlsa, f. 172v-173r.

98. April 3, 1742, Sylvester to archon Konstantinos. Mentions that he received a
letter from Hatzi Spandonis, sent the letter of absolution for the sympatriotes.
MS 210 Harisa, f. 173r.

99. April 1742, Sylvester for aid to Michael and Iousef (Yasif?) from Beirut. They
suffered a lot for the faith, were beaten and imprisoned, and spent more than
800 groschen. MS 210 Harlsa, . 173v.

100.July 1, 1742, Sylvester to the archontes of Ioannina and other archontes from
other cities, who are in Venice. Before the letter, a title: “EmtotoAal mepl
¢Aenuoouvng” (“Letters for alms”). MS 210 Harisa, f. 174r-175r.

101. July 1, 1742, Sylvester to archon Simon Maroutzis. MS 210 Harisa, f. 175r-175v.

102. Undated [July 1, 1742], Sylvester to archon Michael Karaioannis. MS 210 Harlsa,
f. 175v.

103.July 1, 1742, Sylvester to archon loannis Athineos Dekas. MS 210 Harlsa,
f. 175v-176r.

104.July 1, 1742, Sylvester to archon Thomas Karaioannis. MS 210 Harisa, f. 176r-176v.

105. July 1, 1742, Sylvester to ierodidaskalos Katiforos. MS 210 Harisa, f. 176v.

106.July 1, 1742, Sylvester to archon Nikolaos Kornaros Kritikos from the prov-
ince of Sitia. MS 210 Harisa, f. 177r. All the above seven letters were given to
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grammatikos Hatzi Vasileios in 1742 in Damascus and he was sent to Venice on
July 1, 1742.

107. Undated [1742?], the monks of Sinai to Sylvester. MS 210 Harlsa, f. 178r-178v.
108. 1742, Sylvester to Niképhoros of Paiasios, the clerics, and the lay people. MS 210

Harisa, f. 179r-180r.

109. Undated [1742], anavtayoGoa (apantachousa) for Gianis Sklavonas from

110.

111.

112.

113.

114.

115.

116.

117.

118.

119.

120.

121.

122.

123.

Tripoli. MS 210 Harisa, f. 180v.

July 15, 1742, Sylvester to the clerics and lay people in the eparchy of Antioch.
MS 210 Harisa, f. 181r-182r.

July 17, 1742, Sylvester to Niképhoros of Paiasios, the clerics, and the lay people.
Asks financial support for the Monastery of Mount Sinai. MS 210 Harisa,
f. 182r-183r.

April 24, 1743 (1753?), the votes for the election of the (metropolitan) of Tripoli.
MS 210 Harisa, . 87v.

1743, Sylvester to Iakovos of Patmos. Manuscript in the Archive of the
Patriarchate of Jerusalem, OutAiat kali émiotodai Stapopot, 1707-1763. Ref::
K. Karnapas, “O matptapyng Avtioxetag ZiABeatpog 6 Kimplog”, Néa Ziwv, 5,
1907, p. 857.

April 6, 1744, [Adrianople], Sylvester to Vasily Barsky. MS no. 602 in the
Count Uvarov collection. Ref:: Barsukov (ed.), CmpaHcmeosarus Bacuvbs
I'puzoposuua-bapckoeo, 4, p. 56-59 (Greek text and Russian translation).

April 20, 1744, a patriarch [of Jerusalem?] to Sylvester. MS 210 Harisa, f. 73.
May 1744, [Constantinople], Vasily Barsky to Sylvester. MS no. 602 in the
Count Uvarov collection. Ref.: Barsukov (ed.), CmpaxHcmeosarus Bacu/vs
I'pucoposuua-bapckoezo, 4, p. 59-61 (Greek text and Russian translation).

June 23, 1744, Iasi, Sylvester to Patriarch Parthenios of Jerusalem. MS 210
Harisa, f. 93r.

June 23, 1744, Iasi, Sylvester to Patriarch Paisios II of Constantinople. MS 210
Harisa, f. 93r-93v.

June 24, 1744, Tasi, Sylvester to Metropolitan Ananias of Cyzicus. MS 210 Harisa,
f. 93r-93v.

December 17, 1744, Iasi, Sylvester to Patriarch Parthenios of Jerusalem. MS 210
Harisa, f. 12r.

December 17, 1744, [Iasi], Sylvester to Metropolitan Ananias of Cyzicus. MS 210
Harisa, f. 13r.

December 17, 1744, Iasi, Sylvester to Patriarch Paisios II of Constantinople.
MS 210 Harisa, f. 14r.

December 18, 1744, Sylvester to Metropolitan Dionysios of Adrianople. MS 210
Harisa, f. 15.
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124. December 25, 1744, Iasi, Sylvester to the Holy Synod of Russia. RGIA, F. 796,
Op. 26, D. 159, f. 1, 2, 9-12. Publ.: Gerd, Petrunina, AHmuoxuiickuii nampuapxam
u Poccus, p. 137-139, no. 28 (Greek text), 139-140 (Russian translation).’

125. Undated [1744? after September 1741, before June 1743], Sylvester to Gregory II
Ghikas (not ruling at the time). MS 210 Harisa, f. 2r.

126. Undated [1744? before June 1743], Sylvester to Constantine Mavrokordatos,
prince of Moldavia. MS 210 Harisa, f. 2v.

127. Undated [1744? before May/June 1743], Sylvester to Patriarch Paisios II of
Constantinople. MS 210 Harisa, f. 3r.

128. Undated [1744? before June 1743], Sylvester to Metropolitan Gerasimos of
Heraclea. MS 210 Harisa, f. 3r-3v.

129. Undated [17447], recommendation letter of the Patriarch of Alexandria mepl
{nretag (“for requesting [alms]”), about a letter from Sylvester to “sheikh Naser,
which is named Nikon), from [...] Beirut” (Z&y Ndoep, tov Siepunvevduevov
Nixwv ovopary, €x [...] Bnputod). MS 210 Harisa, f. 4.

130. May 3, 1745, Greek translation of a chrysoboullos of the prince of Moldavia
[John Mavrokordatos] for the Patriarchate of Antioch, mentioning Sylvester.
MS 124 Jerusalem, f. 138r-138v. Ref.: Papadopoulos-Kerameus, TepogoAvuttikn
BifAo0ikn, 1, p. 217, no. 124 (71) (f. 137). Publ.: Beza, “Biblioteci manastiresti in
Siria, Atena si Insula Hios”, p. 10.

131. August 8, 1745, the patriarch of Constantinople to Sylvester. Permit for August 11
to celebrate in the church of Saint Demetrios in Kouroutzesme. MS 210 Harisa,
f. 68r.

132. August 14, 1745, the patriarch of Constantinople to Sylvester. Permit for August
15to celebrate in the church of Saint John in Galata. MS 210 Harisa, f. 67v.

133. August 27, [17457?], Sylvester to Constantine Mavrokordatos, prince of Wallachia.
MS 210 Harisa, f. 22v-23r.

134. September 22, [1745?], Sylvester to Constantine Mavrokordatos, prince of
Wallachia. MS 210 Harisa, f. 23r-23v.

135. September 22, [1745?], Sylvester to John Mavrokordatos, prince of Moldavia.
MS 210 Harisa, f. 23v-24r.

136. Undated, probably September 1745, [Constantinople?], Sylvester to Gregory II
Ghikas (not ruling at the time). MS 210 Harisa, f. 25v.

137. September 1745, Aristarchos spatharis to Sylvester. He received the letter from
Galati and another one from Constantinople, announcing the restoration on

2 The date in the edition (December 25, 1745) is mistaken, since Sylvester was already in
Constantinople at the time. The Russian translation was registered with the date May 1, 1745, i.e.,
before the supposed date of the letter.
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the throne and the exile of the kakodoxos (“the one who had a bad opinion or
belief”). He did not meet the patriarch’s envoys who left from there because
he was in the countryside. Hopes the miri question will also be solved. MS 210
Harisa, f. 26v.

138. September 22, [1745?], John Mavrokordatos, prince of Moldavia to Sylvester.
Mentions three letters of Sylvester to him. Congratulations for the success,
except the miri. Also mentions “the question of money for Jerusalem”. MS 210
Harisa, f. 27v-28r.

139. November 4, 1745, a patriarch [of Jerusalem?] to Sylvester. MS 210 Harisa, f. 74r.

140. November 23 [probably 13], 1745, the patriarch of Constantinople to Sylvester.
Permit for November 14 to celebrate in the church of Saint Nicholas in Agia.
MS 210 Harisa, . 68v.

141. December 1, 1745, the patriarch of Constantinople to Sylvester. Permit for
December 2 to ordain Gennadios as metropolitan of Aleppo in the church of
Saint Nicholas in Agia. MS 210 Harlsa, f. 69r.

142. December 1, 1745, the votes for the election of the [metropolitan] of Aleppo.
MS 210 Harisa, f. 84v-85v.

143. December 7, 1745, the votes for the election of the [metropolitan] of Tyre and
Sidon. MS 210 Harisa, f. 86r.

144. Undated [December 1745], the votes for the election of the [metropolitan] of
Emesa. MS 210 Harisa, f. 86v.

145. December 16, 1745, the votes for the election of the [metropolitan] of Helioupolis.
MS 210 Harisa, f. 87r.

146. Undated [after December 1, 1745], a patriarch [of Jerusalem] to Sylvester. MS 210
Harisa, f. 74v.

147. December 6, 1745, the patriarch of Constantinople to Sylvester. Permit for
December 7 to ordain Jeremias III as metropolitan of Tyre and Sidon in the
church of Saint Nicholas in Agia. MS 210 Harisa, f. 69v.

148. December 9, 1745, the patriarch of Constantinople to Sylvester. Permit for
December 13 to ordain Philotheos as metropolitan of Edessa in the church of
Saint John Prodromos in Palatas. MS 210 Harisa, f. 70r.

149. December 17, 1745, the patriarch of Constantinople to Sylvester. Permit for
December 18 to ordain Seraphim as metropolitan of Helioupolis in the church
of Saint George of the metochion of Panagios Taphos. MS 210 Harisa, f. 70v.

150. April 6, 1745, Patriarch Paisios II of Constantinople to Sylvester. MS 210 Harisa,
f. 72v.

151. 1745, a patriarch [of Jerusalem?] to Sylvester. MS 210 Harisa, f. 73v.

152. Undated [1745?], document issued by Constantine Mavrokordatos, prince
of Wallachia, to his archontes, with recommendations to help the Throne of
Antioch in every way. MS 210 Harlsa, f. 28v.
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153. Undated [1745?], pittakion addressed to Sylvester of Antioch mentioning the
precedent letter. Promises help in the future, with chrysoboullos. MS 210
Harisa, f. 28v.

154. Undated, [1745/1746], Sylvester to Constantine Mavrokordatos, prince of
Wallachia. MS 210 Harisa, f. 29r.

155. Undated, [after September 1745, or 1746], pittakion, Sylvester to Constantine
Mavrokordatos, prince of Wallachia. MS 210 Harisa, f. 29r-29v.

156. Undated, [December? 2, 1745, or 1746], Sylvester to the princes [of Wallachia
and Moldavia]. MS 210 Harisa, f. 29v-30r.

157. Undated, [December? 1745, or 1746], Sylvester to the patriarch of Jerusalem
[Parthenios]. MS 210 Harisa, f. 30r-30v.

158. Undated, [December? 1745, or 1746], Sylvester to the megas postelnikos [in
Wallachia or Moldavia]. MS 210 Harisa, f. 30v.

159. December 20? [1745/1746], Sylvester to the patriarch of Jerusalem [Parthenios].
MS 210 Harisa, f. 31r.

160. December 20? [1745/1746], Sylvester to the patriarch of Jerusalem [Parthenios].
Pittakion to the precedent. MS 210 Harisa, f. 31r.

161. 1745, [Paisios II] the patriarch of Constantinople, Sylvester of Antioch, and
Parthenios of Jerusalem. maTplapylkov cuyxwpnTikov ypdupa (“patriarchal
absolution letter”) for the inhabitants of Plomari, province of Mitilini. MS 210
Harisa, f. 5r-6r.

162. Undated [1745?], [Paisios II] the patriarch of Constantinople, Sylvester of
Antioch, and Parthenios of Jerusalem. €tepov ouyyxwpntikov (“another absolu-
tion [letter]”). MS 210 Harisa, f. 6r-7r.

163. January 3, [1746/1747], Sylvester to the patriarch of Jerusalem [Parthenios].
MS 210 Harisa, f. 31v.

164. January 3, [1746/1747], Sylvester to the prince of Wallachia [Constantine
Mavrokordatos]. MS 210 Harisa, f. 31v—32r.

165. January 5, [1746/1747], Sylvester to the megas postelnikos of Wallachia. MS 210
Harisa, f. 32r.

166. January 25, 1746, a patriarch [of Jerusalem] to Sylvester. MS 210 Harisa, f. 75r.

167. January 1746, document (praxis) of the metropolitan of Emesa. MS 210 Harisa,
MS 210 Harisa, f. 96v.

168. Undated [January 1746?], document (praxis) of the metropolitan of Veroia. MS
210 Harisa, f. 97r-97v.

169. January 1746, list of sums sent by John Mavrokordatos, prince of Moldavia, to
be donated to the churches of Constantinople. MS 210 Harisa, f. 60r-60v.

170. February 9, [1746 or 1747], Sylvester to Constantine Mavrokordatos, prince of
Wallachia. MS 210 Harisa, f. 32v.
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171. [February 9], [1746/1747], [Sylvester to Constantine Mavrokordatos, prince of
Wallachial]. Pittakion to the precedent. MS 210 Harisa, f. 32v-33r.

172. February 14, 1746, Patriarch Paisios II of Constantinople to Sylvester. MS 210
Harisa, f. 71v.

173. March 1, 1746, Sylvester to Constantine Mavrokordatos, prince of Wallachia.
MS 210 Harisa, f. 34r.

174. March 13, 1746, Patriarch Parthenios of Jerusalem to Sylvester. MS 210 Harisa,
f. 72r.

175. April 20, 1746, Sylvester to John Mavrokordatos. MS 210 Harisa, f. 62r.

176. April 20, 1746, Sylvester to Parthenios of Jerusalem. MS 210 Harlsa, f. 62v.

177. April 20, 1746, Sylvester to Constantine Mavrokordatos, prince of Wallachia.
MS 210 Harisa, £. 63.

178. May 1, 1746, Sylvester, another [letter] to [the prince] of Ungro-Wallachia.
MS 210 Harisa, f. 63v—64r.

179. June 24, 1746, Metropolitan Ananias of Trebizond to Sylvester. MS 210 Harisa,
f.6r.

180. June 26, 1746, Patriarch Paisios II of Constantinople to the residents of Aleppo.
MS 210 Harisa, f. 6v-7r.

181. July 26, 1746, Patriarch Paisios II of Constantinople and the Synod to Matthaios,
Metropolitan of Libya, to be elected patriarch of Alexandria. MS 210 Harisa,
f. 53v.

182. July 25, 1746, Sylvester to Michael Rakovitzas. MS 210 Harisa, f. 35r.

183. July 28 [?], 1746, [Parthenios] of Jerusalem to Sylvester. MS 210 Harisa, f. 76v-77r.

184. August 3, 1746, Sylvester to Patriarch Parthenios of Jerusalem. MS 210 Harisa,
f. 27r.

185. August 6, 1746, Sylvester to John Mavrokordatos, prince of Moldavia. MS 210
Harisa, f. 64v—-65r.

186. August 8 [6/20?], 1746, Sylvester to Constantine Mavrokordatos, prince of
Wallachia. MS 210 Harisa, f. 64v—-65r.

187. August 9, 1746, Sylvester to domna Smaragda (wife of Constantine Mavrokorda-
tos, prince of Wallachia). MS 210 Harisa, f. 65r.

188. August 9, 1746, Sylvester to Konstantinos megas kaminaris (in Moldavia?; possi-
bly, Konstantinos Dapontes). MS 210 Harlsa, f. 66r.

189. August 10, 1746, Sylvester to Samuel in Nizhyn. MS 210 Harisa, f. 50v.

190. August 16, 1746, Sylvester to Neophytos VI, former patriarch of Constantinople.
MS 210 Harisa, f. 127r.

191. August 18, 1746, Patriarch Paisios II of Constantinople to Matthaios, metropol-
itan of Libya, candidate for the position of patriarch of Alexandria. MS 210
Harisa, f. 54r.

192. August 30, 1746, a patriarch [of Jerusalem] to Sylvester. MS 210 Harisa, f. 75v-76r.
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193. August 30, 1746, Parthenios of Jerusalem to Sylvester. MS 210 Harisa, f. 61r.

194. [17467]. Beginning of a letter of the patriarch [of Constantinople] to Sylvester.
MS 210 Harisa, f. 61v.

195. September 11, 1746, Sylvester to Matthaios of Alexandria. MS 210 Harisa, f. 76r.
196. September 29, 1746, Damascus, report of the inhabitants of Damascus to the
ecumenical patriarch of Constantinople Paisios II. MS 210 Harisa, f. 51r-52r.

197. August 4, 1747, Sylvester to Vasily Barsky. Sent to the Monastery of Saint John
in Focsani and then to Kyiv. MS no. 602 in the Count Uvarov collection. Ref::
Barsukov (ed.), Cmpancmegogarus Bacuaws I'pucoposuua-bapckoeo, 4, p. 71-74
(Greek text and Russian translation).

198. September [after 20], 1747, Kyiv, Vasily Barsky to Sylvester. Received the
patriarch’s letter of August 4 sent from Bucharest to Focsani, in Kyiv, on
September 20. MS no. 602 in the Count Uvarov collection. Ref.: Barsukov (ed.),
CmpaHrcmeosarus Bacunvs I'pueoposuua-bapckozo, 4, p. 71-74 (Greek text and
Russian translation).

199. February 10, 1747, Sylvester to the patriarch of Constantinople (Paisios II).
MS 210 Harisa, f. 81r.

200.Undated [beginning of 1748? from Wallachia?], Sylvester to Patriarch Paisios II
of Constantinople. MS Damascus. Publ.: Arampatzoglou, ®wrieio¢ BifAL00nkn,
vol. 2, p. 167168, no. LT " o/1.

201. June 5, 1748, document issued by Constantine Mavrokordatos, prince of
Moldavia. It establishes that the prince grants to the monastery of Kykkos,
Cyprus, 50 groschen yearly from the revenue of the princely Customs taxes. MS
210 Harisa, f. 37v.

202. July 15, 1748, Sylvester of Antioch buys from the vornic Constandin StrAmbeanu
two properties in Bucharest. National Archives of Romania, Bucharest,
shelfmark Mdandastirea Sfantul Spiridon Vechi, pachetul 1, no. 6.

203. October 25, 1748, Kyrillos V of Constantinople to Sylvester, “npwtn €maToAn
noD éAdPape épyopevol amo v BAayia” (“the first letter we received when
we came from Wallachia”). MS Damascus. Publ.: Beza, “Biblioteci manastiresti
in Siria, Atena si Insula Hios”, p. 10-11; Arampatzoglou, ®dwrtieio¢ BiAto0nkn,
vol. 2, p. 168, no. LT " o/2. Ill.: Beza, Urme romdnesti in Rasdritul Ortodox, p. 165.

204. October 1748, Gregory II Ghikas, prince of Wallachia, to Sylvester. MS Damascus.
Publ.: Beza, “Biblioteci manastiresti In Siria, Atena si Insula Hios”, p. 12-13.

205. October 1748, Gregory II Ghikas, prince of Wallachia, to Kyrillos V of
Constantinople, mentioning Sylvester and his Arabic printed books. MS
Damascus. Publ.: Arampatzoglou, ®wrieio¢ BifAtobikn, vol. 2, p. 168-169, no.
LT a/3; Beza, “Biblioteci manastiresti in Siria, Atena si Insula Hios”, p. 11-12.
Ill.: Beza, Urme romdnesti in Rasdritul Ortodox, p. 165.
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206.Undated [1748-17507], Sylvester to Constantine Rakovitzas, prince of Moldavia.
MS 210 Harisa, f. 141r.

207.January 25,1749 [corrections to the year], Constantinople, Sylvester to Patriarch
Parthenios of Jerusalem. MS 210 Harisa, f. 39r.

208.1749 [January?], letter of absolution of the patriarch of Constantinople and
Sylvester, patriarch of Antioch. MS 210 Harisa, f. 39v—40v.

209.March 15, 1749, Sylvester to the English consul in Aleppo. MS 210 Harisa, . 106r.

210. April 5, 1749, Sylvester to the megas logothetes Konstantinos. MS 210 Harisa,
f. 1361

211. April 5, [1749], Sylvester to the hygoumenos Makarios. MS 210 Harisa, f. 136v.

212. April 23,1749, Ilyas Fakhr (HAlag ®dypng), logothetes of the Antiochian Throne,
to Kyrillos V, patriarch of Constantinople. MS 210 Harisa, f. 107r.

213. April 6, 1749, the Patriarch of Constantinople to Sylvester, permit (¢k8oactg
d8elag). MS Damascus. Publ: Arampatzoglou, dwzieiog¢ BiBAobrikn, vol. 2,
p- 170, no. £T" a/4.

214. September 3, 1749, Sylvester to Gregory II Ghikas, prince of Wallachia. MS 210
Harisa, f. 140v.

215. September 1749, Gregory Ghikas, prince of Wallachia, to Sylvester. Publ.: Iorga,
Textes post-byzantins, p. 31-32.

216. November 20, 1749, Sylvester to Gregory II Ghikas, prince of Wallachia. MS 210
Harisa, f. 63v—64r (letter begins on f. 64r and ends on f. 63v).

217. November 1749, Sylvester to Gregory II Ghikas, prince of Wallachia. MS 210
Harisa, f. 44r.

218. [November 1949], Sylvester to beizade Matei Ghikas, son of Gregory II Ghikas,
prince of Wallachia. MS 210 Harisa, f. 44v.

219. [November 1749], Sylvester to beizade Skarlatos Ghikas, son of Gregory II
Ghikas, prince of Wallachia. MS 210 Harisa, f. 44v.

220. [November 1749], Sylvester to the megas kamarasis Démétrios, husband of one
of Gregory II Ghikas’s daughters. MS 210 Harisa, f. 45r.

221. December 16, 1749, Sylvester to Constantine Rakovitzas, prince of Moldavia.
MS 210 Harisa, f. 111v.

222. December 16, 1749, Sylvester to Constantine Mavrokordatos, who was exiled.
MS 210 Harisa, f. 111v-112r.

223. December 16, 1749, Constantinople, Sylvester to Patriarch Parthenios of
Jerusalem. MS 210 Harisa, f. 112r.

224. December 16, 1749, [Constantinople], Sylvester to the metropolitan of Prousa.
MS 210 Harisa, f. 112v.

225. December 16, 1749, [Constantinople], Sylvester to Patriarch Matthaios of
Alexandria. MS 210 Harisa, f. 112r-112v.
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226. 1750, Sylvesterto Patriarch Matthaios of Alexandria. Publ.: G.H.[Arampatzoglou],
“Avo avéxdota Eyypaga Tod Iatpldpyov Avtioxeiag ZiaBéatpov”, Opbosoéia.
IIeptoSixov HOwxoOpnokevTikov, 15, 1940, p. 159-163.

227. March 12, 1750, [Constantinople], Sylvester to Adrian (Andrianos) Nepliuev, the
ambassador of Russia. MS 210 Harisa, f. 113v-115r.

228. March 1750, [Constantinople], Sylvester to Elizaveta, the empress of Russia.
MS 210 Harisa, f. 115r-117v.

229. Undated [March 1750], [Constantinople], Sylvester to Simon, the archbishop
of Pskov (IIiokofia), president of the Holy Synod of Russia. MS 210 Harisa,
f. 117v-118v.

230. March 1750, end of a letter, probably written by Sylvester. MS 210 Harisa, f. 130r.

231. Undated, [March 17507?], Aleppo. [Sylvester] to the Holy Synod of Russia. MS 210
Harisa, f. 130r-130v.

232. March 1750, [Constantinople], Sylvester to Alexei Petrovich Bestuzhev-Riumin,
first chancellor of the Russian Empire. MS 210 Harisa, f. 118v—119v.

233. Undated [March 17507], Sylvester to beizade Skarlatos, son of Gregory II Ghikas.
MS 210 Harisa, f. 94.

234. March 1750, Sylvester to beizade Matthaios (Matt€(), son of Gregory II Ghikas.
MS 210 Harisa, f. 94r.

235. March 1750, Sylvester to domna Zoé (Zwn), wife of Gregory II Ghikas. MS 210
Harisa, f. 94v.

236. March 23, 1750, Sylvester to the prince of Wallachia (or Moldavia). At the top
of the page, the title: “Tpaupata 8o Tov Aylov Tpamnefouvtog” (“Letters for his
Holiness of Trebizond”). MS 210 Harisa, f. 90v.

237.[17507?], Sylvester to Metropolitan Neophytos of Ungro-Wallachia. MS 210
Harisa, f. 90v.

238. Undated [17507], circular letter (anavtayoBoa/apantachousa) for help to Ilias
logothetes (Ilyas Fakhr or his son) and his relative Hana, an Arab (Apapag /
Arabas) of Tripoli. MS 210 Harisa, f. 91r.

239. Undated [17507], letter to a prince of Wallachia or Moldavia related to the
anavtayodoa (apantachousa) for help to Ilias logothetes of Tripoli (Ilyas Fakhr
or his son). Ending missing. MS 210 Harisa, f. 91; the text continues on f. 90v.

240.Undated [17507], Sylvester to megas vistiaris Barbul (perhaps in Moldavia). MS
210 Harisa, f. 91v.

241. Undated [1750?], Sylvester to Metropolitan Niképhoros of Moldavia.
Recommends Ilias logothetes to him. MS 210 Harisa, f. 91v-92r.

242. Undated [March 1750?], Sylvester to Matthaios of Alexandria. MS 210 Harisa,
f. 94v-95r.

243. April 6, 1750, Sylvester to Gregory II Ghikas, prince of Wallachia. MS 210 Harisa,
f. 45v.
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244. April 6, 1750, Sylvester to the prince of Moldavia. MS 210 Harisa, f. 45v—46r.

245. April 6, 1750, Sylvester to domna Zoé. MS 210 Harisa, f. 46r.

246. April 6, 1750, Sylvester to kamarasis Dimitraskos. MS 210 Harisa, f. 46v.

247. April 6, 1750, Sylvester to beizade Matthaios Ghikas, son of Gregory II Ghikas,
prince of Wallachia. MS 210 Harlsa, f. 46v.

248. April 6, 1750, Sylvester to beizade Skarlatos Ghikas, son of Gregory II Ghikas,
prince of Wallachia. MS 210 Harisa, f. 46v—47r.

249. April 6, 1750, Sylvester to megas postelnikos Georgakis. MS 210 Harisa, f. 47r.

250. April 6, 1750, Sylvester to the metropolitan of Moldavia Niképhoros. MS 210
Harisa, f. 47r-47v.

251. April 30, 1750, Sylvester to Constantine Rakovitzas, prince of Moldavia. MS 210
Harisa, f. 104-104v.

252. May 8, 1750. Sylvester to the residents of Thessaloniki, letter of recommenda-
tion for aids for Ilias logothetes (most likely, Ilyas Fakhr) and Ioannis, his rel-
ative. Damascus manuscript. Publ.: Gennadios Hélioupoleds [Arampatzoglou],
“Eva ypapuua o0 Avtioxeiag ZABéatpou mpog ol Oeaoatovikelg (1750)%,
Ipnydptog o Iaraudc, 33,1950, 391-392 (11-12), p. 265-267 (text, p. 267).

253. May 1750, Sylvester to Gregory Ghikas, prince of Wallachia. Publ.: Iorga, Textes
post-byzantins, p. 32-33.

254. May 1750, Sylvester to archontissa Anna. Publ.: lorga, Textes post-byzantins,
p. 33.

255. May 1750, Sylvester to domna Zoé of Ungro-Wallachia. Publ.: Iorga, Textes
post-byzantins, p. 34.

256. June 1750, Sylvester to the prince of Moldavia [Constantine Rakovitzas]. Publ.:
Iorga, Textes post-byzantins, p. 34-35.

257. May 1750, Sylvester to the prince of Moldavia [Constantine Rakovitzas]. Publ.:
Iorga, Textes post-byzantins, p. 35-36.

258. July 13, 1750, Dionysios of Santorini to the Patriarch of Constantinople, about
Aleppo. MS Damascus. Publ.: Arampatzoglou, ®wrieio¢ BiAtobnxn, vol. 2,
p-170-171, no. £T" a/5.

259.July 15, 1750, Niképhoros of Paiasios (Ilaiaciov) to the Patriarch of
Constantinople. MS Damascus. Publ: Arampatzoglou, Pwtieio¢ BifAio0rikn,
vol. 2, p. 171-172, no. £T" a/6.

260.July 13, 1751, Sylvester to the metropolitan of Nicomedia (gig¢ Zpvpvnv).
MS Damascus. Publ.: Arampatzoglou, ®wtielog BifAtobrxkn, vol. 2, p. 185-186,
no.XT  y/1.

261. July 13, 1751, Sylvester to the metropolitan of Cyzicus (6polov €o0TdAn Kal eig TOV
KuQokov). MS Damascus. Publ.: Arampatzoglou, ®wtieio¢ BifAto0ikn, vol. 2,
p. 186.
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262. Undated [1751?], Sylvester to the metropolitan of Nicomedia. MS Damascus.
Publ.: Arampatzoglou, dwrielog BifAtobrikn, vol. 2, p. 186-187, no. T y/2.

263. August 1751, Smyrna. Sylvester to the archontes of Venice. MS Damascus. Publ.:
Arampatzoglou, Pwrieiog BifAoikn, vol. 2, p. 188-189, no. ET" §/1.

264.]uly 3, 1751, the epitropoi of the brotherhood of Saint Victor in Chios to Sylvester.
MS Damascus. Publ: Hélioupoleds, “Emiotolal to0 matpiapyn Avrtioyeiag
LABEaTpou”, p. 239-245.

265. 1752, Sylvester to archbishop Philotheos of Cyprus. Publ.: Helioupoleos, “Avo
avéxdota Eyypapa”, p. 159-163.

266. February 1, 1752, Sylvester to kyritzes Manolakis spatharis. MS Damascus. Publ.:
Arampatzoglou, dwrielog BifAto0nkn, vol. 2, p. 189, no. ET " §/2.

267. May 1752, Chios, Sylvester to Constantine Rakovitzas of Moldavia. MS Damascus.
Publ.: Beza, “Biblioteci manastiresti in Siria, Atena si Insula Hios”, p. 13-14.
268.May 1752, Sylvester to mise Dimitris, postelnikos [in Moldavia]. Publ.: Torga,

Textes post-byzantins, p. 36.

269. May 1752, Sylvester to megas postelnikos kyritzis Georgakis. Publ.: Iorga, Textes
post-byzantins, p. 37-38.

270.June / July 1752, list of objects of Markos, kaptkehaya of Sylvester. MS Damascus.
Publ.: Beza, “Biblioteci manastiresti in Siria, Atena si Insula Hios”, p. 14.

271. August 1752, Sylvester to megas postelnikos Antiochos. Publ.: Iorga, Textes
post-byzantins, p. 38-39.

272. August 1, 1752, Sylvester to the didaskaloi of Chios Meletios, Theodosios
[Skylitzis], and Kyrillos. Publ: Helioupoleds, “Emiotolal t00 matpidpyn
Avtioxelag ZIABéaTtpov”, p. 242-243.

273. November 1752, Sylvester to Smaragda, the new domna of Ungro-Wallachia.
MS Damascus. Publ.: Iorga, Textes post-byzantins, p. 39-40.

274. November 1752, Sylvester to Smaragda, wife of Matthaios Ghikas of Wallachia.
Publ.: Beza, “Biblioteci manastiresti in Siria, Atena si Insula Hios”, p. 9 (partially).

275. November 1752, Sylvester to archontissa Euphrosyné in Wallachia. Publ.: Iorga,
Textes post-byzantins, p. 39-40.

276.November 1752, Sylvester to spatharessa Mariora [in Wallachia or
Constantinople]. Publ.: Iorga, Textes post-byzantins, p. 41-42.

277.November 1752, Sylvester to megas postelnikos Antiochos [probably in
Constantinople]. Publ.: Iorga, Textes post-byzantins, p. 42—43.

278. November 1752, Sylvester to megas postelnikos kyritzis Georgakis. Publ.: Iorga,
Textes post-byzantins, p. 43-44.

279. November 1752, Sylvester to kyritzis Manolakis. Publ.: Iorga, Textes post-byzan-
tins, p. 44-45.

280.November 1752, Adana. Sylvester to Kyrillos V of Constantinople. MS Damascus.
Publ.: Arampatzoglou, dwrieiog BifAtobrikn, vol. 2, p. 172-173, no. T /7.



308 —— Addendum2

281. Undated (January 1753), Sylvester to the epitropoi of the brotherhood of Saint
Victor in Chios, Pantoleon, Dimitris Karydias, and Ioannis Negrepontes. Publ.:
Helioupoleos, “EntatoAal To0 matplapyn Avtioyeiag ZIABEotpou”, p. 244.

282. Undated (January 1753), Sylvester to the “oikonomos” of the metropolitan of
Chios, Papa Nikolas Klonaris. Publ.: Hélioupoleds, “EmiotoAal 00 matpLdpyn
Avtioxeiag ZiABéatpov”, p. 244-245.

283.Undated (1753), Sylvester to Iakovos of Patmos. Publ: Heélioupoleds, “Avo
dvékdota ypdupata®, Opbosoéia. Ileptodikov HOikoOpnokevTikdv, 18, 1943, 3,
p. 101-102.

284. February 1753, Sylvester of Antioch, document for Makarios of Edessa. MS 210
Harisa, . 105r-105v (ending on f. 105r).

285. April 24, 1743 [17537?], the votes for the [metropolitan] of Tripoli. MS 210 Harisa,
f. 87v.

286. April 1753, Sylvester to Kyrillos V of Constantinople. MS Damascus. Publ.:
Arampatzoglou, dwtieiog BifAto0ikn, vol. 2, p. 173-174, no. LT o/8.

287.June 9, 1753, loannis Protopsaltis to Sylvester. MS Damascus. Publ.:
Arampatzoglou, dwrieiog BifAto0ikn, vol. 2, p. 174, no. T B/1.

288.June 28 [1753], pittakion, Ioannis Protopsaltis to Sylvester. MS Damascus. Publ.:
Arampatzoglou, dwtieiog BifAo0ikn, vol. 2, p. 175-176, no. LT B/2.

289.July 9, 1753, Sylvester to the megas spatharios Nikolakis Rossetos. MS Damascus.
Publ.: Arampatzoglou, dwtieiog BifAto0ikn, vol. 2, p. 189-190, no. ZT " §/3.

290.July 14, 1753, pittakion, Ioannis Protopsaltis to Sylvester. MS Damascus. Publ.:
Arampatzoglou, dwrieiog BifAto0ikn, vol. 2, p. 176-177, no. ET " B/3.

291. July 10, 1753, Sylvester to Kyrillos V of Constantinople. Publ.: Arampatzoglou,
dwrieioc BifAtodnxn, vol. 2, p. 177-178, no. £T " B/4.

292.July 13, 1753, Sylvester to Kyrillos V of Constantinople, Emesa/Homs (&m0
‘Euéonc). MS Damascus. Publ.: Arampatzoglou, dwtieio¢ BifAtobnxn, vol. 2,
p. 178-180, no. XT " B/5.

293. July 14, 1753, Sylvester to Giannakis (maybe the same as Ioannis Protopsaltis),
Emesa/Homs (&m0 ‘Epéong). MS Damascus. Publ: Arampatzoglou, ®wrieiog
BifAtobrikn, vol. 2, p. 180-181, no. T B/6.

294.July 1753, Sylvester to Matthaios Ghikas, prince of Moldavia. Publ.: Iorga, Textes
post-byzantins, p. 45-46.

295.July 1753, Sylvester to domna Smaragda of Moldavia. Publ: Iorga, Textes
post-byzantins, p. 46-47.

296.July 9, 1753, Sylvester to the megas spatharis Nikolakis Rossetos (Rossetis).
Publ.: Torga, Textes post-byzantins, p. 47-48.

297.July 1753, Sylvester to Constantine [Rakovitzas], prince of Wallachia. Publ.:
Iorga, Textes post-byzantins, p. 48—49.
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298.July 1753, Sylvester to the megas postelnikos Georgakis Tzanetos. Publ.: Iorga,
Textes post-byzantins, p. 49.

299. August 28, 1753, Ioannis Protopsaltis to Sylvester. Publ: Arampatzoglou,
dwrieiog BipAobikn, vol. 2, p. 181-182, no. T B/7.

300. October 1753, Sylvester to Ioannis. Publ.: Arampatzoglou, Pwtielog BifAto0nkn,
vol. 2, p. 182-184, no. T B/8.

301. October 1753, Sylvester to Kyrillos V of Constantinople. Publ.: Arampatzoglou,
dwtieiog BiBAtobnxn, vol. 2, p. 184-185, no. ZT " B/9.

302. November 6, 1753, votes for the election of the [metropolitan] of Tripoli. MS 210
Harisa, f. 87v.

303.November 1753, Sylvester to Constantine [Rakovitzas], prince of Wallachia.
Publ.: Torga, Textes post-byzantins, p. 49-50.

304.November 1753, Sylvester to the megas postelnikos Georgakis Tzanetos. Publ.:
Iorga, Textes post-byzantins, p. 51.

305. November 1753, Sylvester to the megas postelnikos Antiochos. Publ.: Iorga,
Textes post-byzantins, p. 51-52.

306.December 1753, Sylvester to Constantine [Rakovitzas], prince of Wallachia.
Publ.: Torga, Textes post-byzantins, p. 52-53.

307. Undated, pittakion, Sylvester to the prince of Wallachia [perhaps Constantine
Rakovitzas], maybe related to the letter of December 1753. Publ.: Iorga, Textes
post-byzantins, p. 53.

308.December 1753, [Tripoli], Sylvester to the spatharios Nikolakis Rosetis. Publ.:
Iorga, Textes post-byzantins, p. 53-54.

309.December, [1753?], Sylvester to Constantine [Rakovitzas], prince of Wallachia.
Publ.: Torga, Textes post-byzantins, p. 55.

310. Undated [1753], Sylvester to the megas logothetes Michalakes. Publ.:
Hélioupoleos, “Avo dvékdota ypdupata”, p. 102-103.

311. January 1753 [or 1754], Sylvester to Dionysios, metropolitan of Chios.
MS Damascus. Publ: Arampatzoglou, ®wrieio¢ BifAto0ikn, vol. 2, p. 187,
no.XT" y/3.

312. January 31, 1754 [or 1753], Sylvester to Neophytos, metropolitan of Smyrna.
MS Damascus. Publ.: Arampatzoglou, dwtielog BifAtobrkn, vol. 2, p. 187-188,
no.XT  y/4.

313. Before March 19, 1756, Sylvester to Matthaios of Alexandria. Referred to in
a letter of Matthaios of Alexandria to Kyrillos V of Constantinople, mention-
ing that Sylvester refused to sign the document of July 1755 on the decision
concerning the re-baptism. Ref:: https://vergosauctions.com/auctions/detail/
category/4/auction/283/item/16516.

314. June 20, 1758, Matthaios of Alexandria to Sylvester of Antioch. Ref.: Uspenskii,
Anexcandpuiickasn Ilampuapxus, p. 50.
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315. February 1765, Damascus, patriarchal act (mpda€ig dpytepatikn), Sylvester of
Antioch, alongside Makarios of Tyre and Sidon and Ierotheos of Saydnaya. They
propose to ordain Archimandrite Anthimos as metropolitan of Eirenoupolis.
Publ.: Papadopoulos, “CiABéatpov Avtioxeiag "Eyypaga”, p. 121-122; Martin,
Petit (eds.), Collectio Conciliorum, vol. 2, col. 849-850.

316. February 1765, Damascus, Sylvester of Antioch, patriarchal letter for
Archimandrite Anthimos, validating the patriarchal act (mpd&ig apytepatikn).
Publ.: Papadopoulos, “ZiABéatpov Avtioyeiag "Eyypaga”, p. 122; Martin, Petit
(eds.), Collectio Conciliorum, vol. 2, col. 849-850.

317. Undated [after February 1765], Sylvester of Antioch, a plea for Anthimos of
Eirenoupolis. Publ.: Papadopoulos, “ZiABéatpov Avtioyxeiag Eyypaea”, p. 123.

318.[1765 or 1766], [Constantinople], Sylvester of Antioch, letter to his eparchy
about Anthimos of Eirenoupolis. Publ.: Papadopoulos, “CiABéaTtpov Avtioxeiag
"Eyypaga”, p. 123-124.



Addendum 3: Greek Sources on Sylvester’s Life
and Works

This addendum contains a selection of Greek sources related with Sylvester of
Antioch: official documents and letters that the patriarch addressed to various cor-
respondents, with information on his travels to the Romanian Principalities and his
printing activities, as well as notes on the Arabic books he printed or supervised.

1. Undated [1744, or before June 1743], Sylvester to Constantine Mavrokordatos,
prince of Moldavia. Sylvester is preparing for his journey [to Moldavia].
MS 210 Harisa, f. 2v.

EvoeBéotate vYnAdtate copwtate kal Ekiaumpdtate avBévta kal Myepwv
peyodonpenéotate maong MoASoPAayiag wvUpte xkvple Twavvn Kwvotavtive
NikoAdov BoéBoda, év Ayiw ITv(evUaT)L AyamnTe mepUTodnTe Tig UMV YETPLOTNTOG,
TNV VUETEPY BedOTENTOV LYNAGTNTA EVYOUEVOL EVAOYOTVTEG VOEPKG AoTalopeda.

Agdpevol évBéppog tol MavaydBov Ogol 6mwg Satnpoin 0 Vog Tig ofig
gxhapumpotnTog év Uyeia adlaceiotw, kal evnuepela eig €TV TOAAGY TEPLOSOLGg
émit OV VYnAOV Bpovov Tig, Umotdttwy VMO TOLG TMOdag TG mdvta €xOpov kal
TOAEUIOV. AauBAvovTeG TV EKAQUTIPOV Kal TEQPANUEVNV TNG EMLGTOANY, EXAPNUEV
OTEPPEPOVTLG Kal Sta TV Vyelav g, xal S TV mPog NUAg mv(evpat)kny
Qydrmny g, Emeldr] WG XPLOTLAVIKOTATN, Kal QUEAERUwY EkAvev el THV aithow
om0l mpoAafovTwg énapekarécapev ovunovoioa kal cupndoyovoa VUV Te Kal T¢
ATOOTOAK® BpOVW pag. ALOTLKal pdg EAvoe T0 TUKPOV VEQOG THG aBuiag g TO YAUKD
¢ap Tiig Tavad@ov TG EmoTOAfG, TpookaAoDoa OAOYPUYWG Kal Tapapvbodoa fudg
TOUG ¢€amopolvTeg Kat ur) €yovteg ueta Oedv T0 o0 mpoadpapely, 60ev Kal €€ OAng
Yuyiig kal kapdiag, kal TV eVAOYHOoAUEY Kal eVYONUEV WS PeT OdV kndepdva Kal
avTmTopa ToUToL T0D EENTopnUEVOL BpGVOU, Kal TEKVOV Hag TV(ELUAT)IKOV, ENELST)
Kal Ywplg Tvog vaPorii katpod pdg Ebepdmevoe T0 TaBog pE tayiotv dndokploy
7€ Kal TPO0oKANGLY, 810 oLV Be® Kal NEETS ETolnaloueda Tpog 68outopiav, Kal eite va
udg a&lwon 6 Tev 6Awv K(UpLo)g Sta mpeaPeldv 00 TpwTokopu@aiov TV ATOOTOAWY
[IETPOL VA TIV ATOAQUOWEY KAl CWUATIKMG Kal VA TRV eDA0YNOWUEY PE dracav Ty
evAoynuévNV Tiig T¢dpav. Kal tadta pév émt 100 mapovtog. Ta 8¢ €tn Tiig LUETEPAS
VPnAGTNTOG eikinoav mapd Oe@ ToAA Te Kal evdaipova.

3 Open Access. © 2024 the author(s), published by De Gruyter. [ IXZU=0Tl This work is licensed under the
Creative Commons Attribution-NonCommercial-NoDerivatives 4.0 International License.
https://doi.org/10.1515/9783110988420-022
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2. December 17, 1744, Iasi, Sylvester to Patriarch Parthenios of Jerusalem. MS 210
Harisa, f. 12r.

Tpaupa mpog Tov TepocoAVUWY

Moakaplwrate coQwtate Kail dylwtate natpldpya tig Ayiag IIdAeog Tepovoainp
kal mdong Madatotivig xVple kOple TlapBévie, katd Mv(edwa T0 Aylov ayannte
meputodnTe AdeApe xal oLAAelTovpyE TG VUGV petpldtnTog. TAV nuetépav
uakapotnTa &v X(pon)® 16 Oed aomalouevol, A8eAQIKGC TPocayopevouey, o0
Kal Sedpeba éktevdg oD Slatnpely, Kal TEPLYPOLPETV ATV &V TavTeAl] Lyeiq,
uakpolwiq, kai yipatt Babutdtw, a&idoat avTNV £opTdoal Kai TPOoKLVAGal
ynBoolvwg, Tiv koopoowtiplov AvTtod T'évvnow. Td te Ayla Beopdvela kal TO
gtog eig &tn émunknota kal mavev@poouvva. Zefaopiav avTig EMOTOANV UETA
nAelong xapdg EAaBopev Eyvwuev kal Td €v avTh Teplexopeva, kat 6oov pev Sl
TV meputoinow, kal eVAABKNV @LAogeviav kal dydmny, 6mod Selyvel mpog Nudg
0 VPnAOTATOg KAl PUAGXPLOTOG UGV avBEVTNG TOAAAKLG Eypaayey Tf| ASEAQPIKI]
auTig ayamn kat §&v aueBdilopey TG TO yaipetal Kal 1 pHakaplotng Tne, Kal
0 e0KTplov’ 81 TV TuToypagiav, 6mod Bela cuVdpoel Emtiyelpiodnuey St TV
omolav 660V T0 €QIKTOV &ywviioueda St va TV pEpopev eig ayadnv ékpaony, kal
1 xap1g o0 Ayilov Beo St TV Beomeld®V TG VY@V Vi vevor eig Tag KapSiag @V
VPNAOTATWY Kal @LAoYploTwV avBEVTWY Kal va ToUg EViayVaon Ao Td GAAETAAANA
Bapn eig 0 va Bonbrioovv eic 10 Belov tolT0 Epyov, kal dTL pév mAoyeL Kal 1
VUETEPQ paKapldTng ad T ouvexij Bapn kat xpén To0 Aylotdtov avtiic Bpdvou
el avTo apeBoriav 8¢ Eyouev, kal N mavaikeotatn Se€a Tod ‘Yiiotov Beod va
TV Umeptoyvon va avtutaAain t@ xpén, ouolng kal (udg. Mapakaioduev 8¢ v
A8EAQIKIV aOTHiG Ay va piy StaAeimovTal kal avTig T oefdopta avThg ypduuata
TPO¢ SAwaY T ayadijc adTig vyeiag kal Huiv eetiic. "He Ta £tn émPBpaBevdioav
napd Kuplov, mAelota, kal moAGOV ayab@v yéuovta. apud’ Aekeuppiov 1" Ex
Taotov.

3. December 17, 1744, lasi, Sylvester to Paisios II, patriarch of Constantinople.
MS 210 Harisa, f. 14r.

Tpaupa mpog TOV 0LKOVUEVLIKOV.

Havaywrate, kal oefacuwtate apyteniokone Kwvotavtivounmolews NEag
Pwung xal oikovpevike maTpLapya kupLe kopte Malote, &v Ayiw IIv(evaT)L dyannte
a8erpe kal ovAAeltovpye Tiig LUV peTpldTnTog. TRV AueTépav BeoppovpnTov
TOVAYLOTNTA  TATEW®DG  AoTalopevol ASeAQK®OS Tmpooayopebopey, Seduevol
évOEpuwg toD Ayiov Be0d, 61w SLaYLAATTY Kal Teplppovpii T0 EvBeov avTiig Uog

1 Uncertain reading.
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ué dkpav vyeiav, pakpolwiav, Kai yipag Autapov kal dtapayov ued’ eipnvikiog
Kataotdoews. Lefdopov ypdupa T VLPETEPAG TAVAYLOTNTOG, UETA TAEOTNG
Buundeiag éAdPopev, kal VmMEPBAAOVTWG Exapnuev SLa TV TOALTIUNTOV MUV
vyelav ™G, v 0 Aylog Oe0g SlauAdTTel Kal eig T0 EEfG AUETANTWTOV, Kal a&ldoal
avTV Tpookuvical ynboolvwg Kal TavevepocUvws TV Koopoowtiplov Avtol
Tévvnow. Td te Ayla Ogopdvela, Kal 0 véov €tog eig €t mAegloTa, Kal yAvkvbuua
HETA TTAVTWY TOV lep®v avtiig katabuui(wv). Xaplrag ovk OAtyag opoioyoduev
T LUeTépQ mavaywtnTn S TV TPOG AUES ASeAQKNV cupmddelay, Kal &ydsny.
A 8¢ v mepurtoinawy, kal evAaBnTKNY TeplBaAPLy, kal evvoikv Karokayadiov
700 LPNAOTATOU, Kal TOAUYpOVioL UGV avBévtov 6mod Selyvel eig TOV ka® Nudg
Gyldtatov kal arootoAkov Bpdvov 8&v Suvdueda ypaef mapadobvat, pué dAov 610l
1 @WAd)pLoTog avTod LYNAGTNG TdoyeL Kal Ao AAAETTEAANAOLG AvdyKkag S&v SlaAeimel
600V TO €QIKTOV VA Udg meplBdAdn talg dvaykalg udg kal va mapnyopodueda
apeotepol. ‘O Aylog Ogdg va Statpii v Beoppovpntov avtol VYNAdTNTA UE
TAVELSALPOVESTATNY OTEPEWOLY, Kal elpnvikiv katdotacty. [Mapakalobuev Tnv
TAVOYLOTNTAV TNG Kal adBLg v udg XaporoLf St Tdv oefaopiny g ypauudtwy
TNV mepumodnTov Uy Lyelav g, kal va piv Saeimn 1 8w Adyou kal €pyov
Suvath g mepiBaAig kal Poribeta. And Tov Kab’ Ruig Aywratov Bpovov. Ta ¢
£t tiig nueTépag Beootnpiktov mavaydtnTog einoav mapa Kupiov, 6 Tt mAelota kal
navevdaipova. appd” AekeuBpiov 1 . ’Ex T'aciov.

4. August 27, [1745?], Sylvester to Constantine Mavrokordatos, prince of Wallachia.
MS 210 Harisa, f. 22v-23r.

Tpappa avBevTIKOV

EvoeBéotate, UPnAdtate, kal yploTlavikotate avbévta kal yepev
peyodonpenéotate maong OvyypoPAaxiag, kvpte kople Twavvn Kwvotavtive
NwoAdov PoeBoda, kata IIvedpa TO Aylov VLiE ayamnte meputodnte Thg
UGV PeTPLOTNTOG, THV Vuetépav LPnAOTNTA €b)Opevol evAoyolvteg, voep®g
TEPUITLOGOUEDA THV TTAVUTTEPEKAQUITPOV TNG KAl GOPNY KOPUONV.

Agbpevol tod Ayiov Ogol va TV otepewvn eig TV LYNAOTATNVY TNG KAOESpav
Oyl evnuepnuévny Kal dxkpadavtov, peta kat tig katd Mvedpa nudv Buyatpog
EKAQUTTPOTATNG Kuplag SOpvag kal QATATWY VUGV KAGSwV.

[To] mavéxiaumpov kai mepumodnTov avTiic ypdupua eAdBopey, kal exdpnuev
TNV Huplonddntov NUiv vyelav, eig 1o 6molov Kal udig cuyyaipetat ydAota o v
€l¢ TOV amoaToAlkov Opdvov pag mdAy drmokatdoTtacty, iy 6mola kal §&v nippavev
Nuég, vPnAdTate avBévTa, emeldn Kal va oTékn péxpt To0 vOv 0 pooTtediv ekeivo
unpi,, 8w 10 omolov kal aywvi{wueda Emmovwg pE 800V YPNUATWY TOAAGDV
va anotvagopev, kal Bappodpev eig 10 €leog T00 B0l €ig avTAG TAG NUEPAG VA
TEAELWOT), Kal TOTE va YapoTuev kal NUEG anb®g kal va yapfj kal 1 VPNAITNS TNG.
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Eneidn év 60w otékal avto, eivat 6 agpavioudg tod Bpvou ékelvou Kal anwAeLa.
‘Qoav 6mod moteg §&v BéAopev 18] Gveatv kal mapnyopiav, &v kKaAd kal T0 popTiov
om0l €mpopTi(dueda T0d Baputdtov xpéoug eig TO va Bepamebowpev ToUTO TO
Tpadua elvat Suoyepis kai SuoEopnToV, EMeLd Savelldpueda pé BapuTdToug TOKOUG
Kal HE TOAAUG TTAPAKANGELS TTPOG TOUG SaveloTag, GAN Exouev tag EAnidag ndoag
Kal ¢ 70 EAe0g LUMV TOV YPLOTLAVIKOTATWY aVBEVTWY, Kal TRV Ao®dv eboef@V, va
uéic BonBrjcouv Kal va éAeroouv T aylotatov Kat egnmopnuévov Opdvov Tov 6molov
mapakaroBuev kal TdAw 0 Bgooefeg VYOG TG VA EMOKEMTETAL KAl VA TAPNYopi
ug TNV SuvaTWTATNV TNG GLUVSPOUIY BonBeldv Te kal €Aeng, SLOTL UETG AToURoAUEY
Katd dvta kab@¢ EQnuev, Tdoov o Ta ToAvdpLlOua xpén, 660V Kal ard TAG TOAANS
Katadpopag Tdv évavtiwy, eneldn ¢¢ dtov énatplapyevoauey ovte plav fuépav i
wpav avemavdnuev, Aoumov petd B(ed)v eig avtiv €yxopev T0 BAdppog, kal avTnV
evyoueda ka® Gpav xal ottypnv va otepewvii 6 Mavayabog K(Vplo)g, kat va v
o pLEQf kKal va SLa@uAdTtn avwtépav Tdong Evavtiog TePLOTACEWS, WS {NAWTNY TG
evoéPelag BepdTaToV, Kal TavTog To0 XPLOTLAVIKOD YEVOUS KaUyNUd Te Kal Tpwvida.
Oélwuev 8¢ Tiig pavepwoel kal Tt 10 petataldta Tiig Vobéoew, dTav ovv B(e)®
16eAe Adpn karov mépag. HapakaroBuev 6€ va pdg ypaen aeinote Kal va tapapvbi
v yapwueda kai Ty ayadnv vyeiav e He ta n ginoav maph Bed ToAG Te Kai
mavevdaipova. AyovoToL K.

5. Undated [after September 1745], letter and pittakion of Sylvester of Antioch to
Constantine Mavrokordatos, prince of Wallachia. In the pittakion, Sylvester
mentions the need for books and explains that he has sent typographers to print
books in Iasi, where the printing press was located. MS 210 Harisa, f. 29r-29v.

IIpdg OV avBévnv

Tnv mavec€BaoTtov Kal TavEKAAUTTPOV aUTIG EMLOTOANVY £8EXONUEY Kal Exdpnuev
Mav TV puplomodntov vyeiav ™, €€ N¢ Eyvwuey Kal THY TPOg TOV AyLOTATOV
UGV amoaToAkov Bpdvov, kal Tpog udg Sepévdevay kal vrepdomiow, fj LEAAOV
elmelv OV YpLoTlavikov Kat Stamupov iAoV Tng, kal LmepevyaploTobuey, Eneldi
Kal 8&v EAdewpev €€ dpyig xal uéxpt To0 viv ov pdvov and tod va udg cvotivn
Kal va otnpifn U EKAAUTTPWY NG, GAAA Kal v péig mapauvdij wg gulevoepng kal
XPLOTLAVIKWTATI €L¢ TOV TapovTa Kalpov 0mol mAEov Kal fPETg atovicapev kal §&v
elyopev mod peta O(e0)v mpoadpayelv. Ald TolTo Kal €€ 6ANG Yuyiic kal kapdiag v
evyNOnuev evAoyotvteg v Tij xdpttn o0 Mavayiov kal TeAetapykod ITv(evuato)
¢, woav o0mod kal pdg eyapomoinoe xal éveSuvapwaoey G EEnTopnUEVOLS AOYw TE
Kal €pyw. KVptog 6 O(e0)g S1a mpeaPetdv tod Iipwtokopugaiov Aroatdrov ITETpov
VA TNV 0TEPWVI Kal VA SLAQUAATT €K TavTOg aviapol cuvavTAUATOG, VITOTATTWY
00 TOUC TOSAg TNG TAvTa £XOPOV Kal TOAEULOV, Kal VA TNV XapOToLij UEXPL YIiPOLG
Babutatov xat Autapol, avtanmodidwvtdg g v Baceiav Tov TV oL(pA)viov,
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Kal T@ avekAdAnta Autod dyabd, émedn kal 8&v Eyopev @Aio Tl LPnAdtate NUOV
avBévta va avtamodwowpev Tii BeopouprTw AT KOPLET Tapd VYAC TATEWVAC
kal evioyiag, kal mavtote va Sewpeba NUelg kal 6Aov pag To €€nmopnuévov
Kal @uievoefeg moiuviov Umep TiG Gxpag Lyelag ™G Kal yaAnviaiag SLaUovic.
‘Eveyyelploapev xal 0 ypaupa mpog Tovg eyeveaTdToug avTig dpyovTag, Kal ag
&youv TV eLYNV Hag, §&v BEAoLY Aelel Kal avTol katd TV mpoaTtayiv Tng eig eitt
XPEWWSEG TPOC oVaTAGLY Ekelvou ToD amoaTtoAlkoT Bpovov. apakaroBuev duwg kal
avbBig va Py pdg armoAeimovy Ta mavéKAaumpa T va yapwueda kat thv vyeiav Tng
kol va mapapvBovpeda. Qaav 6o Eexelpdlopev evtelbev Std kabe pag kupépvnov
Kal avayknv. Kal tadta pév ént tod mapdvrog.

To mLTdKLov.

Kal atfig v vhnAdtnTd TG €V)OUEda

H peydAn dvaykn, xat 10 Oappog pdg Eékaue va yevoluev aitntal Tov
evomAayyvikoD Tng éAéoug kabwg empoeypaaye, €meldy €yvwpiopev kal Tag
avaykag ThHg EKAAUTPOTATNG avBevtiag, kal TapakaAoTuey va EXWUIEV GUYYVWUNV
UmepevyaplotolvTeg, Kal OmoTev opilel kal ayamdt &g g évOuvunbf. Tig
SdnAomotoBpev 6¢ kal Todto 6Tl Ao Tov Bpdvov pdg ypaeouvv of te dpylepels kal
Aourtol 6pBBSoEol, mapakaroBvTeg Kal {nTodvTeg v TOUG TUTWOWUEY Kal LepLkd
BpAia dvayxaia o0 te Nektapiov kal dAla mpog avtutapdtally TV evavtinv
[f. 29v émeldn kal va eyépioav 6Aa éketva ta pépn ot émdparol BfAia Thg avT®dv
aipéoewg, St To0To Kal €€ avaykng EmEUPauey TOUE TUTTOYPAPOLE pag i T'idalov
EmeLdi) kal va eiyopev Ekel TV TLTIOYpaiav, Si80vTéC TOUG Kal YapTiov Kal UEAGVNV
SL0 VA TUTWOOLY, Kal GUTToTe VA EDSOKIUO0LVY SLi VA YeVT] KavEVa KAAOV eig ekelvo
70 é¢nnopnuévov yévog. H 8¢ evyn tiig (...).

6. March 1, 1746, Sylvester to Constantine Mavrokordatos, prince of Wallachia. MS
210 Harisa, f. 34r.

Evoeféotate, DPnAdtate, kal @UAdxpLoTe aVBEVTA Kal NYEUWV UEYAAOTIPENEDTATE
ndong OvykpoPAayiag, kVptle kiple Twavvn Kwvotavtive NikoAdov Boefdda, vie
katd IIvevpa T0 Aylov dyamnte nepumodnte tig UV UeTPLOTNTOG, XAPLS Kal EAe0g
€ln oov Tij EKKAAUTPW KopLYf] Ao Oeod Kuplov Mavtokpdtopog, map’ UGV 8¢
€Ly eLAOyla Kal cLYXWPNOLE.

ToGAyiov @0l Seduebavatiicyapiln Gkpav Uyelav, pWOTiav, Kal ToAVXPOVIOV
atepEwaty Emt TOV LYNAOV BpAVoV TNG, DTOTATTWY VLTIO TOLG TOSAG TNG ThvTa EXOPOV
kal moAéutov. [Tv] mavéxkiaumpov kal Te@ANPEVNY TNG €MLOTOANV EAdPopev
dePpovapiov Sexdtn TpWTN yeypaupévny, Kai €€ avtiig pabdvteg Ty ToAvEpacToV
UL vyelav g Vmepeydpnuev. "Eyvwuev 8¢ kal 6mol pdg énevyetal va SiEABwpey
kal 70 otadov Tii¢ Aylag xat Meyding Teooapakoatiig, kal va mavnyvpiowev
kal TV Aaumpogdpav Avdotacwv to0 Kupilov pag xal Umepevyaplotoluev
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VTEPPAAAGVTWG, WOy 60T O)L pHovov Udg emevyxeTal Kal Xalpetd, dAAd Kal udg
mapauvBel kat mapabappuvel, wg katd [Iv[eb]ua vidog UV TepuToOnTOg. ALl
70070 XP£0G EYOUEV ATAPAITNTOV VA TAPAKAAOTUEY TOV B(€0)V ASLOAEIMTWE KAB®G
TOAAKLG Eypdbapey, Umep Tig dyadijg auTiig Lyelag kal atepewoewg St v Exouey
70 oKE€mog kal Slagevseudv tng, émeldn kat moAepoBueda ano tolvg €xOpovg kal
évavtioug tfig Aylag pag ExkAnoiag, kal émapdtovg Aatvé@povag, ol 6moiot T
600 vewoTl kKa®’ U@V e EmAetav Th mpogypdapev tiig VPNAGTNTOG TNG. “OBEV
1800 6m0T oTéAvopuev TOUPKLOTL TO {00V TOD ypaupatog 6ol EaTelAAay EvTevbey,
S1h va kataAdfn capéatepov kal va Befatwbi v kakiav kat avunotaiav Toug Kal
xdpttL Bela 8&v iooyuoav, AAN Eokendobnoav éml T00 TapdovTog, EXOUEV OUWG TNV
gvvolav Unv toyn He 6o xpnudtwv moAAdv petd tadta fjberav dmeployvon, kKal
napakaroBuev va ypdon ta §éovta kal mpog Tovg ebyeveaTdToug p)XOVTAS TNG, Kal
elg ToUg Aounolg eiAovg va pdg eyvoladovtal kat va otékwvtal Tpog Stapévevaty
Thg evoePeiag, kal OéAeL elval 6 ueBg TS TOALG v ToTg 0V(pa)vois. Eibe Se kal
N OPNAGTNG NG va S1EABN T0 oTddlov Tiig Ayiag TeooapakoaoTiic Oeo@ADG Kal
Beapéotwg kal va mavyvpion Aaump®dg kal ynboobvwg kal thv Ayiav Avdotactv.
T 8¢ &t avtiig elnoav mapa Oed ToAAd Te Kal evdatpova. appus” Maptiov a .
Tiig Luetépag LPNNAGTNTOG TPOG O(£0)V €VYXETNG SLATTLPOG,.

7. July 25, 1746, Sylvester to Michael Rakovitzas. MS 210 Harisa, f. 35r.

EvoeBéotate, UYPNAGTATE, KAl YPLOTLOVIKOTATE QUBEVTA KUpLe KUple MuiyonA
PaxopitCa Boefdda, vie €v Ayiw ITv(evpat)L teputodnTe Tig NUOV UETPLOTNTOG, TV
vpetépav vPnAdTNTA év K(upw donalopevol eVYETIKAG TPOGAYOPEVOUEV.

ToU Ayiov Ogol Sedpevol va Thg xapiln Vyelav evpwaotiav kal Tdv EpeTov Kal
o(wt)plov. Agv €ypapapev mpod moAkod kapol T Vuetépa LYNAGTNTL Pé TO Vi
émepurécapey Kal NUag eig peydioug ktvdvoug Kal SLwypoug Ao ToLg EMapAToug
Aatwvoepovag. H TapdkAncic g Opwg Sev Eenpev armd TV VANV Hag €V E0TEPQ
Kal mpwi kal peonuppla, Emeldn xat N Exiaunpotdtn xupia Séuva kat kata ITv(edp)
anudv Buydtnp dev EXAetbev amo ol va piig karéan éumag kat 8ig va EkTeAécoLpEY
Kal {epag puotaywylag vmEp €Aéoug, (wRG, elpivng, Uyelag AmoAVTPWOEWS AUTHG,
Kai dumote mapakoAotuey K(Opto)v tov 8(e0)v v elval e0pdoSeKTog I TAEV tag
8énotg 6mod arjuepov ékteAéoauey SU avuThy, tva pdg d&twaon va Ty anoldpowuey
€lg TO EKAQUTTPOV TNG TOAATIOV LYLA Kal KahokapSiopévny va yapoueda kal e,
émeldi kal eyvwpifel 6Tt AvwBev xal € apyig tv ayaroduev kal Ty evyopeda Sia
mavTog. IlapakaAolpey va Exwpev xal EKAaumpov g va yapoueda v vyelav ng.
"Hg ta étn eloav mapa O(e)¢) moAG Te Kai tavevdaipova. TovAiov ke " apug .
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8. November 20, 1749, Constantinople, Sylvester to Gregory II Ghikas, prince of
Wallachia. MS 210 Harisa, f. 63v—64r.

“Etepov 100 OUyypoprayiag

IIpo oAlywv nuepdv E€ypadapev tfj Vpetépa VYNAOTNTL QAVEPWVOVTEG
™G T Ka® qudv mdvta kal 8Tt ol eémdparol XakemAideg kal €xOpol Thg Ayiag
100 Xptotod ExkAnoiag pue ooy ypnudtwv moAA&dv énfjpav @plla mpdta kal
Sevtepa €k ToD Nyepdvog avT®V kAawduevol map’ \u@v eig Baceiav 0 TR
TOUG KATATPEYOUEY, GKOUL TOPOKOAOTVTEC TNV VA AQN\CN TOV aipeotapynv
avT@V, TOV OTOToV €XELPOTOVNOAV Ol EKELoE AATIVOPPOVEG KaKoap)LEPELS [in text
KakoiopyLepelg], TANV NUETS xploTlavikwtate avBévta Belw (AW Kvovpevol Sta va
UiV derowuev v cuaTHooLY TNV TAGVNV TOUG, Kal TOV aipeTIKOV dpylepéa TOUgG,
HaAloTa v cuaTijowpey TOv 0pBdSogov dpylepéa pag omod éyelpotovioauey, kat
va Avtpwowpev TV ExkAnoiav kal tov Aaov to0 Ogod 6moT evpioketal péoa &ig
XaAémiov €k Tiv xelp®dv avt®v 0mol oV TupavoLy Kal Blagouv va arapvnbf v
TaTp@av eVCERELAY, Kal VA AKOAOLONR G TO TATTKOV S0yua, ESpAUaueY UETA Bepudv
Saxpvwv eig v PorBelav xal LepaoTLoWY TG KpaTaldg PactAeiag, PavePWVWVTEG
TpOg aVTRV TV amootaciav avt®v cvuPonbolvrog pag 1ol e mavayuwwtdrov
Seondtov xai tijg Aoutiig Ayiag Zuvodov, §i60vTég pag payldplov Kat gavepwvovTeg
ei¢ mAdtog TV amootaciav Toug 810 kal xapltt Bela eionkovotnuev NUES §
Ekelvol, kal &ypapbnoav oplopol ioyvpol {nTodvteg TVAC TMV €kelae APXOVTWY
AaTvo@povwy €€ ovopatog eig 0 va éAouvv va mapactaboldv eig 10 BacAikov
vTIBaviov kai el pév kal elvat Pwpatol va aBowBodv, el 8¢ kal elvat dpdyyol v
nadevbodv, §lopLobelg kal PactAtkdg dvBpwmog va epedij ouol eig XaAémiov Sia
V& ouoTion TOV veoxelpotovnTov XaAemiov, Kal va @épn Tov ekeloe aipeatdpynv
KOKOUAELMOV Kal Aoutong Kakolepelg kal Aaikovg, 60gv kal édPopev peydinv
Yapav fueig e kal mavteg ot Xplotiavol Std T Kata Tiv aipeTik@®v vikny, oitveg
AT oV €l T@) TANBEL TOD TAOUTOL AVTAV Kal ToAvapIBUOLG TAAGVTOLS, UETS &€ €ig
7OV B(€0)v, LYNAGTATE pov avBévTa kal eig TV Porbetav tig Meyding ExkAnoiag.
Mag €tpegav 6uwg dompa ikavd, Ta omola cvunocsobvtal T TpdTa PE Ta véa Eyyng
OV elkool movyyiwy, val katd aifbelav yplotiavikntate avbévta, kal St v
ayannv Xplotol tpéyopev évBev kakelBev amo ékkAnolav eig eékkAnoiav, kal dmnd
olkov &ig oikov, u¢ 6iov 610D eipeda ynpatol kai asvvarot, va AdBouey OAiynv
EAENUOCUVNY VA ATTAVTHCWUEY TOV KivBuvov TiC aylwTatng pag ExkAnaoiag. ‘Opwg
8&v mpo@Bavopey, Kal énpopticOnuev mep TV Suvauiv pag, 60ev TpoaTpEyouey
HeTa Beppdv SaxpLwV Kal yovukALt®g (ntobvteg map’ avtiig foribetav kal EAeog S
Vi uUITopEowuey va EAa@pwd®uev 0Alyov, kai Koplog oidev 8Tl évtpenoueda nidg
Tiig ypdpopev {ntodvteg pe avfddelav EAeog, OUWE 1) anaitnolg TV XPEOPEIAETOV
udc Buadet va Spduwpev gig T0 €Aeog g, pofovpevol va Py pdg yevii kauta /-
TEPLPPOVNOLS, YVWPLLoVTES €€ aUTMV TVAG OKANPOUC, Kal 1} Xapd UG UETATPAT
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el¢ AUmmv. Nat mapaxaAodpev va avoi&n ta omAdyyyva avtiig kal va eloakovon Tiig
Senoewg pag xat Béropev Séeabat EvOEpuwg To0 Ayiov Ogod va Tiig xapiln vyeiav,
paxponuépevaLy, evunuepeiav kal kaAnv atepéwotv. Kal tadta ént tod mapdvrog, Ta
8¢ & (...). Maiw a .

9. Undated, Sylvester to Matthaios of Alexandria. Letter sent with Petros gramma-
tikos of Tripoli. MS 210 Harisa, f. 94v-95r.

Tpappa mpog tov Ale€avdpeiag 6mod éateilape pg Tov IIETPOV YpaUUATIKOV
Mokoplwtate Kol Gylwtate Tama kKal TaTpldpya Tig HEYAAng moOAewg
AXe€avdpetag, kal méong yig Atyvntov, kUpte kUp Matbale, €v X(plon)®d 1@ O(e)
® ayamnte adedpe kal cuAleltovpyé meputoOnTe TG VUGV peTpLOTNTOC. TNV
nuetépav paxapldtnta adeApk®g ev K(up)w aomalopevol, 6¢wg Kal TPposOADG
TIPOCAYOPEVOUEV. AEOUEVOLTOV €K VEKPRV TPLHEPW vaflwael avaatdvtog X(pLoto)
0 700 ©(£0)0 UGV, va TV SLa@uAATTy €v dkpqa Lyeia kal Sivekel evnuepia peta
UaKPOBLOTNTOG KAl EMLTLX LG TRV EPETOV KAl KATABLH{WV. TO A8EAQIKOV yPAUUA THiG
uaxapldTnTog ™G EAGPopey, Kal 8 avtod pabdévteg Tv Epetnv Uy Lyelav Tng Alav
vmepeyapnuev, Eyvopev kal Ti v avT@® yeypaupéva, Kal emeldn ETuye v TEUTOUEY
avTe0L eig Atyvmitov TOV Nuétepov ypapupatikov ITétpov TputoAitny, 6&v elelhapev
@rt0 T00 Vi SWowpeV PE TO Tapov ToLG ASEAPIKOVS AOTIAGUOVE T AVTHG LaKapLOTNTL,
Kal TPOTOV PEV VA TV YAUPETHOOUEY SLA TV EVEGTHGAV KUPLWVLUOV £0pTHV T0T
Ayiov ITdoya kal tijg SeomoTikiig o0 K(upio)u NUdV AvacToTAGEWS, TAPAKANOTVTES
Kal Seduevol va v a&lwon 6 Aylog B(e0)g va €optaln eatdpig Kal xapuoouvwg
auTaGg Tag TaVeEénToug NUEPAg, Kal €PETog Kal Tod Ypovou Kal eig moAAdg HAlov
KuKAoQopiag e mv(evpatykny ayariiaotv Tod 6pBoddov mouviov 10T aylwtdtov
m(at)plapykod kal armootoikod Bpdvou avtiig, SeuTepov 8¢ VA TNV PAVEPWOWUEV
/ 6TL ] xatdotaotg 100 kKad’ Huic aywtdtov m(at)plapykod Opdvou kat Thg unT)
pomoAews Xaemiov, Belw EAéel kal S0k kal XdpttL 100 @laydbov Oeol EAafav
TV npénovoav Stopboaoty, émeldn) Kal 51 KpaTaloTdtov Pactitkod 6pLopod 6 uev
napdvopog To0 XaAeniov kakopdgipog £Ewabn kal dmefARdn mavteA®g a’ avtod,
i 8¢ u(nT)pomoAlg Xodeniov Vmetdyn kal cuvnvwdn T@® kad UG m(at)plapy ks
Bpovw, Sl mpoomadioewg xal ouvdpoufic To0 ayarmntod ouvadeA@od HUGV
mavaylw(td)tov kat oikovuevikold m(at)plapxov KwvotaTivoumorews, kal 6Ang
Tii¢ Teptic Zuvodov, kal Tod evayolc KAPOL Kal KOWi| Piew Kal yvoun anavtwv
£CeAétapey Kal dnokateotroapev p(nt)pomoAiitng XaAemiov tov iepwtatov wnt)
poToAiTnv IITodepaiSog kOp Zwepdviov Adyw petabéocwe, 6oy 60D RTOV Kal £E
apxfig e81kog pag, Kat mpokwpévog, Kal d&log Sta va mowpdavn kat va kuBepvijon 1o
ékeloe TeTapaypévov Tdmv Xplotiav®v moipgviov. Kal dumoteg 1) xapig 1ol Ayiov Oeod
8V b MV THC paxKapLdTNTOG TNG VA EVOSOON TA TPAYATA UE TEAOG AyaBov Kal a(wT)
PLOV BUWG TTOAAA EKOTILAGAPEY, ¢’ 00 AABouey amd Blayiav ei¢ Basiievovoay, kal
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£Zoda LmepPoikad pdg koAovBnoav €€ aitiag tig émapyiag tavtng, S va unv
TNV APROWUEV ATTPOVONTOV, Kal oXed0V aiypudAwTtov €ig Tag Yelpag thv pap@v
AaTvo@pdvwy, e Kal ol meplocdtepol Xplotiavol Thg énapyiag Tadtng eivat
‘0pBdSool, apeE ol TPWTOLTAV APXOVTWV EKALVOV €ig TV aipeoty ToT marmiopos oLy
701G HLapoig avt@®v iepedol, Kal ol Emapartol ENUTOVWE dywvifovtal 510 va kpatioovy
TV érapyiav, kal vi 6TEPEWEOLY TOV TATLOUOV, £QETO A’ 00 THY AMNAAGEAUEY Tiig
XEPOG avT®V, TAAWY TOV ADyouaTov PeTd 800w TOAADY GoTpov TV aneéévwaoay
700 Bpdvov, T Vv 8¢ Oelw EAéeL EATTiCopev va Pl Loyvoouv ALV, EMELSN| Kal KOV
yvoun Tiig ouvodou €ywev 1| anocmacic g kal To0 Ayiov ITtolepaidog petddeotg
elg avTV. BAémovteg 8¢ TOV £uavtov pag Befubiopévov eig T0 UmepBoAKOV Xpéog,
uéc epavn ebroyov v TEUPWUEY TTPOG TOUG €V AlyUnTw Emapylwtag Hag Evtigoug
npaypatevtds mapakwolbvtég touvg va Bonbicovy tov aywltaltév pag 6pdvov
el TV avdyknv Tov, ¢neld kat ot &v Appafia amd ovyvag adkiag T@v yepdvwy
Telelwg noavicOnoav, Eméppapev mpog avtoLg {nTotvteg BonBetav, Kal avTic va udg
TAPNYOPNOOLY UEC EMiKpavay EKTPaywSOVTES Lag TAG SuoTuyiag auT®v, udAloTa ot
¢ TputdAews. Févorto UV kal avTolg iAews 6 K[Uplolg. ‘00ev napakaroBueey v
onv a8eA@dTNTA Vi TOV 8eXOR PLA0PPOVWG WG UETEPOV TTPOOWTIOV Kal Ttv[evparty]
KOV Hog TEKVOV, Kal va TPoaTAgn ToLG TPAyUaTeLAS VA TOUG0UY WG ypapopey, S
V& EMLoTPEYN TPOG UES TA)LoV, PE TAoVGLoTdpoyov BoriBetav, 1 v drodwowev
TOV YPEOPUAETRV EKAOTW TO Sikalov, kal va katefoluev ei¢ TOV AylwTdTov pag
Opdvov kal Bédopev Tig yvwpioel eig To0To ueyaAnv yapwv. Ta appafka BLiia
omoD Tii¢ émépayev kabng voAapBavopey va ta EAafav oi papol AaTVOQPWVES,
Kal v T Ekahav, ANV Enapayyeldapev TOV ypapuaTikov pag epxouevog Exel 0
KOTTLTAVOG VA TOV TiLdor kal va pddn €€ avtod eig molov mpayuatevtnyv td €8wae, Tov
omolov €€eTACovTAG TOV 1} pakapldTng TG Tl T EKapey, kal el pev Ta EYel Kpuupéva
BéleL T Swoel, el 8¢ Th Ekapev BEAeL TOV TTadevoel pg v kpiow. Enéupayeyv eig
Appapiav va oteidovv GAAa kat va polpacBodv avtig ékeiva 6mos exdOnoav eig Tolg
TPATEVTAG.

10. Recipe for a typographic alloy. MS 210 Harisa, f. 103v.

Miypa T@v YapaKTipwy

MOALBLALTPOLG vt EKaTov
AVTULOVIOV ALTPOLG wevevevvrreersverereeesiereessessssesesesssseseseseneens Séka
KEAKOUO AITPOLG vttt et TE00NPEG

11. Preparation of the typographic ink. MS 210 Harisa, f. 103v.

Kataokevn Ti¢ ueAdvng tdv Tumoypapwv
AWOAASOV ALTPALG cvvvvvr e e s €KaTOV EiKoalL
BEPVIKLAITPOALG wvvvevie ettt s capdvta
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BdAe ta opod ei¢ okebog ydAxwov andvw eig TV QwTuav, denoé ta va
Bpdoovv wg tpla TéTapta TS Gpag i Kal piav @pav SoKIPAlwvTag T0 ouYVA pE
T 80 cov 8dyTUA, aviowg kal [uetpoly, deleted in text] koAvolv peTplwg, kal
AVaKATWVWVTAG Ta GUYVA TTPOTEXE VA UV avdyn, kal dTav AN eig ikavrv cvoTacwy
KOALTIKNY KaTéPacé To ard Ty eutiav, apivwvtdg To v kplwon £wg ob v peivn
YAvapov, éniyee TOV veypo@oduov, fiyouv Thv Kamviav, Aitpaig mevijvta, kai 4@’ oo
gmyiong 6Aov, axoAoB0wg avakdtwaoal Ty, ikavnv Gpav, S10TL, 660V TEPLEGOTEPOV
avoxatwdij, Tocov yivetar kadAitepn. IIpdoeyxe axoun dTav avvakatwong Tov
VEYPOPODUOV VA PNV Kain 0 AdsL, 6Tt kaietat kat To veypopotuov, kal §&v yivetal
KOAN 1] peAdvn.

Tiveg BdArovot Atvoradov uovov, kal avantwvtég To T0 agivouv va kaln, &wg
00 v EAON eig petpiav cvoTaow, kai o0Tw yivetal &va eidog Bepvikng, kail xwpig
va pocBétouy dAANV Bepvikny eig adTod Pdvouv T0 veypo@oTuov, Kal kKdpvouv Thv
HEAGVNY, BOTE PE AVOAASoV povov Pruévov, Ywplg Bepvikny, yivetal ueravn, aur pé
Bepvixnv xwpig Atvoradov 8&v yiverat.

Eig toltov tov Tpodmov Bpdlwvtag T0 Avoradov, avakdtwaoal Kwaapny, kat
yivetat 1] KOKKN pHeAavn.

12. Another recipe for typographic ink. MS 210 Harisa, f. 103v-104r.

AAAOG

Bde 10 A4St €ig TNV pwTtiav éwg va {eotadij kaAa, 6mod va apynon va Bpdon
Kal 10T AvAnTwVTdg To pE Eva SafAl va xaun eAdya, katépacal o amo v euwtiav
aoivwvtdg to va avapn wg éva tétaptov Tig Hpag, ij kal meplocdTepov SOKLPALOVTAS
TO OUYVAKLG €i¢ ToTTOV TOV TPOTOVY, Bae Eva LVAoV Kal otdAagé To eig TV yiy, i)
KAV amdvw €ig piav métpav, kai 4’ ob KkpLwon oAlyov, GAewpe v dkpnv T00
SaxtuAov, Kai Tpide To ué Tov avtiyelpa, £wg ob / £. 104 va i8fig TdS KoAvVE OAlyov,
KpATOVTAG HAALOTA TO SAKTLAOV €i¢ TO AQTL TPOsEyE (v TPILN, 6TaV AvoLyos@UAfig
TOV 8GKTLAOV, OTL TPLYOD Vi Kaf], YAUOTpd Kab6G kaBe AdSL elta okendlwvtag Sl
va oBvon tenoal To va kpuwon, Kal tdte TEPvwvTag Amod T0 veypogoluov BdAe
armévw eig o pdppapov, kat Tpifwvtdg to dAtyov, yvoe anod T0 Bpacpévov A4St kal
avaxkatwoé to v yévn otv cupolmi, kal A Tpie To KaAd, w¢ UCiv wpav, £wg
0100 v TO 18f¢ TPAPOVTAG TO PE TO TPLPTHPL, TTAOC HEVEL GOV YWPLG VA EYN AVIGOTNG,
kal tote elval tedetopévov. ‘Ouwg dtav eivat ypeia v Tumwdolv guyolpalg KaAdig
6 YNnof 0 A4St kdTL Tl MEpLOGATEPOY, SLA VA YEV TUKTOTEPOV Kal 6Tav BoAdfi N
UEAAVI ATAvVW €iG TO XAAKWUA, TTPETEL VA etval UTTOKATW KdpBouva avapéva Sti va
Ceotadij T0 yaAkwpa.
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13. Recipe for black pigment. MS 210 Harisa, f. 104r.

To veypooTuo yivetal eig éToiTov TOV TPOTOV

"Emtape TV TpUya 00 HOUGYXATOL KPAGIOV, Kal KAUVWYTAG KOUUATIA Bde Ta
Vi aTeywoouv gi¢ Tov fAlov. Elta Bdle ta &ig thv @utiov vi kaody, kai dtav yévouy
wohv kapPouva pige ta péoa eig 10 vepov, kal dtav katakabicovv yvoe 0 vepo, T0
8¢ kataAelpOev BdAe v oteyvwon KaAd, kal TpiBwvtdg ta mépaaé o amod v oltav
anavw eig okebog ué vepo, kal e’ ob katakadion Emapé To P T0 YouALapL Kal amiwoai
70 Andvw €ig oavidL v oteyvaon, Kai o0Tw yiverat 0 veypopotuo. Oi Tumoypdpot
OUWE TO KAVOLY ATt PeCivi KAlOVTES TO GUVAYOLGL TOV KATTVOV, UETAXELPL{OVTAG TVES
Kal KOkaAa {owv, T 6mTola KaiovTeg Th avakatmvouot ué Ty tpiya. Karitepa uwg el
70 KovkoDT LA podakivwy, kal AoV aELoTepov am’ 6Aa 6 Karvog amnod Sasdi.

14. December 16, 1749, Constantinople, Sylvester to Patriarch Parthenios of
Jerusalem. MS 210 Harisa, f. 112r.

Moaxapuwrate kal aywwrtate m(at)pdpya tiig Ayilag mérewsg Tepovoadqy, kal
ndong Iadawotivng, kople kVple Mapbevie év Ayiw Mv(edpant dyannte adeApe
Kal oLAAelTOLPYE TG MUV UETPLOTNTOG, TV VUETEPAV UaKAPLOTNTA ASEAPIKMG
aomagopevol, N8éwg mpooayopevopev. Amag kal 8ig éypdapev T Vpetépa
paxkapldTnT, Kal twpa TEAWw €xovteg AaPnv Tiv €yyilovoav cefdoutov xat
Se0MOTIKNV €0pTNV THG KaTA oapkav I'evvrioews Tol Kupilov nudv I(nco)d X(ploto)d,
700 véou €toug, Kal Tev Aylwv AuTol Beopaveiwy, §&v EAAelpapey v Amodwowuey
TOV ASEAQIKOV ACTIAGUOV TH UETEPQ LaKapLlOTNTL, YapetodvTeg kal mapakaroBvteg
70V €v omnAaiw texbévta Kbplov va v dglwon va optdon Kal va mtavnyvpion v
eVPPOoUVI Kal AyaAAldael EQETOG, Kal KaOeER g elg EANa ETN EMUAKLOTA HETA TAVTWY
TGOV Aou®v £petdv. Ei BovAet pabeiv xal Ta mepl UGV 1} LUeTépa pakaploTng, Alav
EXWOLY GAYEV®E Sl Ta EmakoAovdnoavTa VEN KAKOETLYEPNUATA TRV EMAPATWY
AaTvo@povwv XademAiSwy, oitveg kal §&v Emavoay €K Thg TpoTépav abTOY Kakiag,
AAAG pe SUvapy ToAdvTwy ToAADY dnéomacav T0 XaAémov ¢k 100 AmooTtoAtkoD
UGV Bpdvov, cLGTHVOVTEG TOV OUOPPOVA TOUG KAKOUAEIHOY, Kal KATATPEXOVTES
kal Suwkovteg ToUg evoefelg kal 0pBodotoug XploTtiavolg, S Tovg dmoiovg Kal
AW Tdoyopev 600V TO EPIKTOV VA AUTPWOWUEV €K Tii¢ Tupavviag avtod, kal va
QUAGEWUEY TO EPTLOTEVOEY NUIV AoyKOV TTolpvioy, kal dumote K(Oplo)g 6 O(ed)g
Sreby®v Thg pokapldTnTog TG va e€opaiion mavta Ta Suayepf, kal va Avtpwan
Vv Ayiav Avtod ExkAnciav ék tdv xelp®dv Toug, EvioyVwv Nuag kal kabomAifwy
i maveAkeotdtw AUTOD Yelpl. Kal tabta pév ént to0 napévrog, 8¢ Exwuev 8¢ kal
A8eA@IKOV TNG VA UdBwuev Ta TEpL TG EeTig UiV Lyelag Tng. THS pavepwvouvpe 8¢
Kol 8L v Tumoypagiav, 6TLTNV TEAELWoaUEY Kal £510pOwoapey kal EKaAwTioapEeY,
€YOVTEG OKOTTOG OUV Be® VA TNV QIOKATACGTI|OWUEY €lG TOV ATTOGTOAKOV Opdvov
Hag, Kat EATTL{opev va yevii kamotov oAl 6@eog, Kal i8ov 6100 Tfig oTéAvmpey Kal
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TUTWHATA 810 VA TA 0To)aabi, Emeldn yvwpliopaoTte 6TL T0 Yaipetat. Ta §€ €tn avTiig
elnoav mapa Oe0d ToAAG Te Kal ayabd. appd” AekeuBpiov g M, amd Baciievovaoav.

15. December 16, 1749, [Constantinople], Sylvester to Patriarch Matthaios of
Alexandria. MS 210 Harisa, f. 112v.

Moaxapw(ta)te, dylw(ta)te mama kal m(at)pldpya g ueyding modewg Aleavdpeiag
KpLTh TG oikovuévng Kal Tmaong yiig Atyvmtov, kUpte kVple MatBate, év Ayiw
IIv(evpaT)L ayannTé ASeA@E Kal GUAAELTOVPYE TiG VUGV PETPLOTNTOC, TNV UETEPAV
HaKOPLOTNTA ASEAPIKGG AoTtalopevol N8EwE Tpoaayopevouey. Me U0 pag ypapuata
npokalpod NRomdobnuev ASeA@k®dG TV NueTépav ASeA@OTNTAV SnAomolodvTeg
™G Th map’ UGV TavTa Kal TV eV68ooy pag ei¢ Bacsievovoay méumovtdg tng kal
&v 0evToUKLoV €K TV dpafk®v BipAiwv o0 kUp Evotpatiov kal GAAWY KaTd TOV
KataAoyov 6mod eiyopev péoa Stayelpog To0 kUp Xovpuovln mpayuatevtol Podiov,
81 ta omola 8&v pag drokprOn 1 pokapldtng g av Ta Elafe. NOv 8¢ mdAwv pe 1o
Vv EpYeTal 0 NUETEPOC YPUUMATIKOG KUp TTETpog eig Tauiabov mpog amoAavaty
T®V oLYyeVQV TV, 8V EAelhapey ypdpovteg Kal Tpitnv Yopav, mpog v UETEpav
pakoploTNTa, XopeTOoUVTEG TNV, Kal mpooayopebovtes, anmodiSovtég ¢ kal Tag
éhevoopévag SeomoTikdg (ylag £optdg Tiig katd adpka yevvioewg to K(upio)u pag,
700 véou €toug, kal T@v Ayiwv Tov Ogopaveiwv, Tapakarotvteg Tov év omniaie
texBéva K(0plo)v va xata€lwaon kal TV HoKaplotnTa g va EopTacel kal pETo Kal
€lg (AN TTOANA ETN EMLURKNOTA P Vyelav EDOPOTUVIY, Kal Xapav ETTL TOV AITOGTOALKOV
Bpovov kal aylotdtov Bpdvov g, ypdeouev 8¢ peT avTod Kal Tpog ToLG Ekelae
gpLokopuévoug 0pBodEoug 1ol kab’ Nuég drootoAkod Bpdvov, evyduevoL eAOYOTVTEG
TOUG TEUTTOVTEG TOUG Kail EK TOV aUTAV PLBALwY 01100 ETLTTIWOAUEY, TTAPAKIVOUVTEG TOUG
va BonBiooouvv kal avtol Sttt TV avTiv Tuoypaiav neldn kat pdg roAovOnoav
oM Kait Bapvtata £Ewda, TV omoilav Kal EcuKwoape Ao BAayiav, Exovteg okomov
VA TIV GUGTIOWEV E(G TOV ATOGTOAKOV pag Bpdvov, kat Stopbwaoaue Balovteg Ty
elg Td&w kaAnv kal Béov TpLdV TOTIWY, Kal 8oL 610D Tfig Téumopey Kal Tunwuata Sta
V& Th 0ToYacbf kal 1] pakapldTng e, kal &v ayand v tunwaor kavéva BLpiiov va
udc ypaun kat &g pag o méppn va Pardi eig tomov. Ta ko’ Nu@v 8¢ el BovAel pabely,
ndoyouev Alav mapd Tev enapatwv XaAemAiSwv ot omotot kal dA Sta v 860wV TV
TOM®V TOUG YPNUATWY améomacav T0 XAAETLOV, Kal KATATPEXOLY ToUG 0pBoSAEoug
Blafovtag Tolg €ig TNV MEMAQVNUEVV TOVG TTAGVIY, TTANY Bappodpev eig To EAeog ToD
0(e0)D 8TL Sev BEAoLY VmepLloyLoel, WG StwkTal Tiig dAnbelag kal anate®dveg, 60ev
éumnodicOnuev eig Paciievovoav Kal TOV TapovTa xelumdva, kat Suvatog 6 K(Uplo)s,
va BonBroet kai Nuég kat myv Ayiav Tov ExkAnoiav. Kal tadta pév éni 100 mapdvtog.
A Exouev 8¢ kal aSeAQIKOV TG va udbopev ta mepi £Qetiig Lyeiag . "He kai ta &
elnoav mapa ©(e0)T moAAG Te kal ayabd. apud’ Aekeuppiov 1g™M.
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16. Letter of Patriarch Sylvester to the ambassador of the Russian Empire, Adrian
(Andrianos) Nepliuev, March 12, 1750 [Constantinople]. MS 210 Harisa, f. 114v.

T €€oxwTdTw TPEPEL THC AVTOKPATOPLKIC UEYAAELOTNTOG TTdoNG Pwaiag, kupiw
Kuplw AvSplavw Nem[Aové]g, vid év Xplotd dyamntd Kal meputobnTw Thig NUdV
LETPLOTNTOG, TATG Ao BAON kapdiag, kai 6AoYUYoLG TATPIKAG Kal TTV(EVUAT)IKAG
€LY ag Kal evAoylag PLooTdpyws mpoopépovteg, Seopeda 100 TV 6Awv Beol 00
SLla@UAATTEWY TV AUTHG ECoxOTNTNTA €V GKpa Uyelq kal Sinvekel evnuepiaq.

Mé 10 va EmAnpo@oprnuev KaAdg kal Bepaing v dkpav BeoaéPelav, Kal v
OTEPPOAKIY EVAGBELAY Kal TOV EVBeoV (ijAov Tiig UueTEPag EE0XOTNC, OTTOT £xEL €l TO
XPLOTLAVIKWTATOV Kal Aylntatov 6eBag tiig 6pBodotou UV tiotewg tfig Aylag tod
X(plot0)B AvatoAwkiic ExkAnoiag, g tékvov avTiig yvnolwTatov, énapakvionuev
uE appog tijg matpkic kat mv(evpaT)kig aydmng, TpdTOV HEV VA AT0SWOWUEY
avTh Katdh 0 drmapaitnTov xpéog NUmVv, Tag &v X(plot)d @ Oed TVELHATIKAG EVYC
Kal evAoylag kat va v evyxndduev amod Pdbovg Yuyiic kal kapdiag wg viov NUdV
év IIv(evpan)t meputdBTnTov, Se0TEPOV 8& VA TPOCPEPWUEY €lg aLTV Kal TNV
TATPLIKNV NUOV 8ENCLv Kal TapdkAnowy, v onolav §&v au@pdArouev dTL B€AeL yeVi
ebMpOadextog eig v BeooePeotdTny avTiig Yuyny, kal mepl Ta Bela ebAaPeotdnv
npoaipeoty, P& 0 va AToPAEm TO TAPAKAAESTIKOV UGV (ATnUa TodTOo €l TNV
obotacnv Kal oikodounv kal otepéwotv T0d kad’ Hudg aytwtdtov amooToAtkol
Kal matplapykod Bpovou Tiig peyding Osovmorews Avtioyeiag, 6 6molog &v Kol
Kal va ypnudtioe Gvwbev xal €€ apyig EMONUWTATOS T} APXALOTNTL Kal AyldTnTL
€ avUTAG TG TPWTNG XPLOTIAVIKIG TTpokaTdpEews, émeldn Kal kabwg paveavouev
€8¢ avT®V TV Belwv Aoylwv €0tdbn 1 TpwTn Kabeédpa oD IlpwTokopuaiov TV
AmooTtoAwv ITETpov, Kal mpdToVv €ig avTOV E¢e@wviOn kal wvoudodn o dvoua tod
Xplotiaviopod, pé 6Aov 10070 S&v EAelde THOTMOTE KATA KALPOUG O XULPEKAKOG Kal
ULo0YPLOTOC Satpwy va Steyeipn TOAEUOUG Kal KATASPOUAS l¢ abTOV TOV AyLWTATOV
Bpovov. Kal agrvovteg v Supyovueda T moAad @odv elval yvwotd Kal eig Thv
Beooefeotatny avTig ovveaty, dpkodaol TA HeTAyEVETTEPA TA PETA TV GAWGCLY Kal
el¢ Tov kapov tobtov Tig SovAeiag tol Cuyod 6mol ebplokopeba cuuPdvta, doa
kal ol mpod AUV aywwTatol Tatpldpyal o0 aywwtdtov Bpdvov, kal NUEG eloAeTt
¢naBopev Kal Taoyopev, Ta omola elval oxeSov aplOu@ anepiinmra. Kol tolto
8&v elvat BavpaoTov, Enetdi Kal Katd T edayyeAKiv anoéeacty avaykn 0Tl Ta
okavdaAa yiveaBal, kal ot 0oeBElS va SlwKwvTal Kal va TaAautopolvtal Heydiwg
ol vmep Thg evoePelag aywvigopevol mpoeotdteg. H yap Suvauic Mov, Aéyel 6
Aeométng X(plotod)g ue o otépa 108 Anoctérov ITavAov év evoefeia tedetobTal.
Agv apiBdiropev 6Tl yvwpilel KaAdG 1} €€oxdTng TG ooV SLwyudv Kal Téooug
AAAETTAAAAOLG KATASPOPAG VTTEPEVEY Kal DTTOPEVEL GLVEXRDG O AYLWTATOG BpAVOC
007T0¢ MmO TOV TATIOUGY, Kal ToUg £TepoS6E0UG Aativoug, ol 0molol eVpioKoVTEg
uag advvartoug, kat VIO TOV (LYOV Tiig SovAeiag, puplag EmBoAdg texvevovTal Kad’
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UGV, ot pev Slagbeipovteg Tovg OpBoSOEoUG U Tag memAavnuévag Staokaiiag
aOT@V, TOTE 8¢ pe Suvauy xpnudtwv amooT®@vTal Ao Tov Bpovov Tag emapylag
avtod, kal Swwkovteg ToLG 0pBoSOEoUC apylepels, Kal GVTELGAYOVTEG TOLG
OpoPpovag abT®V Aativoug, Kal &v Kad eig 6Aov T0 DoTepov Ti| Suvdpel kal xdpitt
700 X(ploTo)d avatpénovral kal SlaAvovtat at kakopnyaviat kal éntovial avTdv,
KaB®G Kal Twpa mpooey®g EdLVERN eig 10 Xarémtov, T0 omolov ag’ ol &mag Kal 8ig
améomacav Ao TOV aylwTaTov NUav Bpovov, e evotokia B0l T0 aveddPopev
Kal 70 UmeTa&apev wg kal TpoTEPOV €l TOV avTOV ylwTtatov udg Bpovov kabwg
BéAel Pefowdij amd Ta €yypaga T®V Bac\k@v oplopidv 0mod Belw EAéel pag
£800noav Twpa SLd TG KAARG GUVEPOUIG, Kal Kowig ava@opds Kal TapakAoews
700 mavaywtdtov cuvaderd@od kal oikovuevikol matpldpyov, kal 6Ang tiig Tepdg
Luvodov omol Ekapav eig Ty Kpatalav Bactieiav, pg {nuiav duws paputdtny kal
UEYOAWTATNY SamavnUATwV TOAAGDY, €M) axeSov amod méPLov UEXPL THG orjepov
émpoptioOnuev NUeig te xat 6 aywwtatog Opovog HITEP T TEVTRHKOVTA TOLYYLd TGOV
AoTpwV 810 VA ATTAVTI|COUEV TAG TOLAVTAC KATASPOUAG TRV TamloT®v. AiTlog 8¢ kal
TPOOTATNG TAS TOLVTNG KATaSPOURG etval Tfj orjuepov 6 TOPTTog GvouaTL Lidg TOT
Alte Spayovudvog T@v év XaAemiw mpayuatevt®dv AyyAwv, 6 61010¢ MVTag KAt
70 yévog Apay, xal mpdtepov eig T0 pnTov tiig kad’ Ruég AvatoAkic ExkAnoiag,
Dotepov petePAn0n, kal abetdvtag v 0pBoSogov mioTv Eyéveto AaTvoQpwv, Kal
ouppond®vTag ToLg OUOEPOVAG AVTOD KAKOIEPETG KAl AOUTOVG TETAAVNUEVOUC QIO
TOUG TATMIOTACLSEG, Evepyel TAG KATASPOUAG KATA TOD AylwTATou \U®V Bpovov,
Kai 6pB086E0L yévoug TGV XploTlavev, kal etvat puéyag £x0pog kal SLWKTNG Thg
AUWUNTOL UV TTloTEWG, SUVaPOVUEVOG UE TV TTPOPAOLY TG EMlokéPew 00D Exel
elg TV vatféva v AyyAwv. Aourtov mapakaroBuev Bepudtata tiv OeooefeotdTnVy
TG EZoY0TNTA, TPAOTOV PEV VU EAELBEPWOT 1UEG KOl TOV Ayl TaTov U@V Bpdvov drnod
Vv katadpounv 1ol pnoévtog T{OpTLov, kal S&v dpeLBdiouey 8Tt BéAeL eloakovabi
KaTa 70 €ig Tov évtaifa é€oywtatov mPEaPuv TV AyyAwv, 6TTOT VA GUKWOT aUTOV
amd v Spayovpaviav, Kat v kataothon GAAov amd tovg 0pBoddoug Puwpaioug
omoD evplokovTal Ekel, YpNoLHWTEPOL Kal KaAlwTePOL ad avto[v] tov T(opTtlov
elg 10 €pyov Tiig Spayovuaviag, wote va yivetat évredeotdtn kal TAnpeotdtn Kal
N xpela Tov ékeloe Tpiny AyyAwv TPayUaTELT®Y, Kal va PV Katatpéyetat kat o
Bpovog adikwg kal mapavouws ano éva tolodtov dvoolov kal kakoDpyov U Ty
Svvapw kat mpoYacv Tig Spayovpaviag avTiic, kal udiota Hotepa Amod TOGOLG
KOTOUG Kal péyOoug Kal KvdUvoug kal £€08a LTEppETpa 6100 Vepelvapey St Ty
816pBwaty Tod Bpdvou TovTOV, TA OTToTA elval yvwotd Kal TactsnAa.

Kal xovtd eig td dAAa ta BLpAla 6moD étvnwoayev eig appapknv Stdiektov
TWPA VEWOTL TPOG KONV Avayvwoly kal w@érelav Tiv ékeloe 0p00SIEwY Appapuwv,
Ta OTola PE TO Vva epLEYwal TV 0pBddogov duooyilav Tiig Avatodikiic ExkAnaoiag,
Kal dAAa €BLpa kal vopLpa o0 0pBod €kkAnolaoTikol @pPoviuaTog, ESwKav ueydiov
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o®G elg ToLg ka®’ udg ‘OpBodotoug eig 0 va yvwpioovv v aAfbetav, kal va
€AevBepwBodv xal va emotpa@oBy amod TV TAGVNY TiV £TEPOSOEWV.

Kal ¢neldn) anogacioapev kal éStwploapev va oteilwpev eig XaAémiov apylepéa
yviolov 6pB68oov kal {nAwtnv Tiig evoefelag, kal coYov kal moTiuwva €ig Te
NV appapkniv StdAektov, Kal EAANVIKAY, Kal ikavov kal d&lov eig T0 v molpdvn
eDaYYeEAKADG T0 EKETTE YPLOT®VUHOV TAR pWLLA, 6 0110106 8V jUTTopel va évepyion Ekel
TA TG ApyLlepwavng eipnVIK®G kal NoUywe, kKal v @LAAEN T0 0pBdSogov TApwua,
v 8&v Aetdn 6 pnbeig Spayovpdavog T{Optlog, 6 6Tolog BEAEL KATATPEYEL KAl AVTOV
KaBwG kail ToLg AAAOVG UE TPOTOUG EEWTEPIKOUG Kal XPNUATIKA Samaviuata.

AgVtepov mapakaAoDpev dTL Eneldn S TV ToAAV dduvapiav Tod aylwTdTov
T0UTOL BpGVOL Kal Td Papputata xpén 6mol émpopticdnoav §&v elvat kapia AN
EATtig SlopBwoewg, emeldn olte altnpéota €youev olte kapiav GAAnv BorBetav
and o moiuviov tod Bpdvou pé TO v Steeddpn 0 aywwtatog obTog Bpdvog KaTd
TO TEPLOOTEPOV UEPOC ATTO TOUG AATIVOPPOVEGS, ATEPUCIOAUEV VA TPOGSPANWUEY
eic 0 €\eog xal TNv Porbelav THC AYLWTATNG AVTOKPATOPIKAG UEYAAELOTNTOG THG
BeoppouvpnTov Pacteiag amdong Pwalag, kal v oteldwyey ékeloe TOV UETEPOV
apypavspitnv kup Tyvdtiov yapy €ééovgkal fonbeiag tod dytwtdtov nudv Bpdvov,
70 Omolov eyyelpnua NUAV 8Ld v eDWSWOR oLV Be® Ayiw ypetdletal avaykaiwg
TNV ovotacwy Tig Nuetépag €€oxdtnTog. Aeopeba Aoumdv xal moapakaAoBuev
VA QaVEPWO! HE YpAupa TAG EKAQUTIPOV €l TNV AYWTATV AUTOKPATOPLKAV
UEYOAELOTNTA TNV EXOATNV AvayKnV Kal BapuTdTn SuoTuyiav Kal Td ToAAG TaBn kat
TOUG SLWYHOUG THV KAKOSLWKTWY, Kal ToUG UTEP Tiig eVoéPelag aydvag 0mod maoyel
Kal LTopével O aywwtatog UGV Bpovog, kabwg 1} €€0x0TNG i T@ EmAnpoopnon
¢80 xal Ta ¢fePawdn capéotata St va Kwrjon t@ @LoKTippova ondiyyva Tig
XPLOTLAVIKOTATNG Kal ytwTdTng adToKpaTopIKiG UeyaAeldTnTog eig Tiv Porbetav
Kol avTANP NU®V T kal To0 kad’ Huic aywtdtov TouToL Opovov. Kal rueis eipeba
€l Oe0v ebyETaL BepUOTATOL KAl ASLAAEUTTOL VUKTOC Kal UEPQS Kal £V TAoaLg UGV
701G TTPOG OV €VTEVEEDL KUl £KKANGLAOTIKATLG dkoAovBialg 81 T0 kpdtog kal Tnv
0TeEPEWOLY TiG Aylag adTOKPATOPLKRG UEYAAELOTNTOG, Kal SLa TV TOAUYPOVLIOV (WwNV
kal Vyelav kal evTuyiav dvékdeuntov Tiig NueTépag oyotntog. H 6 100 OeoD ydapig
Kal 0 amelpov €leog, kait 1y evyN Kal evAoyla Tig NUOV PETPLOTNTOC, €l HETA THiG
VUETEPQG E0XWTNTOG, FG Kal Ta £Tn inoav mapd Ogol mAglota Kal e0TUYEOTATA.
apv’ Maptiov (B’

17. Letter of Patriarch Sylvester to Elizaveta, Empress of Russia, March 1750
[Constantinople]. MS 210 Harisa, f. 115r-116r.

Tij Aylg OgooténTe Kal OE0PPOLPNTEW AVTOKPATOPLKT] UEYUAELOTNTL TG 0ePAOTIG

kal Gylag avtokpatopioong xai ipmepatpit{ng kupiag kupiag EACABeT, Tiig
Mooywijg Bacielag, kal amaong Pwoiag, kal mavtog ol UMepPopelov uépoug
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émevy®@ueda Vyelav, kpdtog, otepéwoy kal Slapoviiv kal TV €QETOV AmAvVTWY
ayaddv v mapd OeoT yopnyiav, €in 82 kai eipivn kai #Acog tap Tod Kupiov fudv
InooT X(pLoto)T T® OeooTeR aVTHG KPATEL GUV TATG TaPA THG UGV UETPLOTNTOG
aro Baboug Yuyiig maTpkals Kat mvevpaTkais uyais Kal evAoylalg.

‘0 Kuptog udv Tnoolc X(ptoto)g, Yiog kai Adyog tol Beod, 6 Anuoupyog amnaong
Tiig kTioewg Tdxel0g B0 WV, EL8OKNOE SU dkpav TOL dyaddTnTa v KATERN EML TG Yiig
Kal va avaddpn v av(pwm)iviy @oaoty, yevouevog téietog av(Bpwm)og St va owon
7oV av(Opwmov, S 0D ‘Omoiov TV a(wTn)pilav nOSdKNGE va yvon kal o Havdylov
AUTOT Afua, Kal @’ 00 £600TNOE TO XPLOTWVLPOV ADTOD TApwua ¢t THS Vi, Kal
70 €Kape A0V TIEPLOVGLOV Kal TTolpviov €8tkov Tov, £8Lwploe kat StéTagev Endvw &ig
TNV TOWAVTIKNY TA0TNV, TOTE U€V ToVG Aylovg AuToD Mabntdg kait AmoatdAoug, oi 8¢
MoaBntal axkoAoUBwg ToG §1ad0Y0UG AVTHV EMLOKOTOVGS Kal dpyLePETS Kal TaTpLap) S,
kal €ktote ouvekpotiBnoav Tfj 00 X(ploto)d yapitt xat tff Suvduel To0 Ayilov
IIv(evpato)g oi dpylepatikol kal matplapykol Opdvol kath mlcav TV olkovuevnv
6moL €xnplyOn 10 Tepodv kal Oelov EvayyéAlov, (MOTE PE TV ATOGTOAKI|Y EKELVNV
g¢ovatav kal xapuy, kal u€ v dpylepatikny npootaciav kail Stdackaiav ve cnlovat
xapttt Oeod kat v KuPepv@dvtal T anavtayod Aoywka oipvia o0 X(pLoto)d eig v
0pB680tov AUTOD dpoloyiav kal mioTy, TV Onolav péig emapédwkev 1 dkpa AvToD
ayaBdtng Sut péoov tdv Ayiwv Tov Mabnt@®v kal AmootoAwv. Kal i8ob ydpitt Oeod
Staowovtal kai péxpt Tod vy, kal £wg Tiig cuvteAeiag To0 aidvog at Aylat ExkAnoiat
Kal pe 6Aov 010l Uopévouat kata mdvta kKapov/f.115v mToAlolg Stwyuolg Katd TV
dpevdevotdtny ewviy To0 Z(Wwth)p(0)g UGV, 6TL Kal TUAN G8ov 0L KaTIoXVEOLGELY
avTiig. Aév AavBdavet T ayiav kal Bedotentov aOTHG AVTOKPATOPLKNY UEYOAELOTNTA
6TL 0 AylwTaTog AmooToAkog Bpdvog Tiig MeydAng Oeoumorewg Avtioyeiag va
gypnudtioev dvwbev kal € dpyfig Mo TaTog Tf dpyatotnT Kal aylotnTt €€ avTiig
TAG TPWTNG XPLOTIAVIKT|G TpoKaTAPEEWS EMeLSI) Kal kaBwg pavBdvopey E8 avtiv TV
Belwv Aoyiwv EaTdOn 1 TpwTN KabESpa 100 TPWTOKOPLPAioL TMV ATTOGTOAWVY TTETPOU.
Kal mp@tov eig avtov éke@wvidn kal wvopudadn w0 6vopa t00 Xplotiaviopod, ué
6Aov 0070 &V EAele TWTOTE KATA KALPOLG O XaLPEKAKOG Kal LodypLoTog Saiuwv va
Sleyeipn moAépoug kail Stwypolg kat katadpopds eig adTov oV &ylwtatov Bpdévov. Kal
aervovteg va Siyovueda té matad ot 0100 Eval ywoTd €i¢ THY adTOKPATOPIKIY
AUTIG UEYOAELDTNTA, APKOVGLTA PETAYEVEGTEPA SNAAST) TA META TV AAwaotv cuuBdvTa
Kal eig oV kawpov toldtov Tilg SovAeiag tol Cuyold 6moT evplokoueba, 6oa kal ot
PO NUAV aylwTatol matplapyat Tod avtod aywwtdrov, kal UElg eioétt émdboyey
Kal maoyopev T omola elval oxedov amepiinnra. Kai todto 8&v elval Bavpaotov,
émeldi| kal katd TV evayyeAlkiv amdéeacty avdykn €otl T okavdaAa yiveoBal, kal
ol evoePelg va Suwkovtal, kal va Tadamwpoivtal peydAwg ot vTEp Thg evAaeRelag
aywvilopevol mpoeot@®teg. “H yap Svvauic Mouv”, Aéyel 6 Aeomotng X(ploto)g, ué
70 oToua T00 Amootdrov ITavAov “év dabevig telelobtal”. Aév au@Baiiouev Ot
va kovednoav Kal €ig Tag Bactikag akoag tol BeooTénTov AVTIiC KPATOUG, TTOGOV
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Suwypov kal T6covg AAAETEAAGA0LG KaTadpopdg LITEUEVE Kal DTTOUEVEL GLVEXHDG O
AyLOTaTog OpGVog 0UTOC GO TOV TAITLOUOV Kal ToUG £Tepo86E0UE AaTivoug, ol ototoL
€LPLOloKOVTEG pag aduvatoug kal VIO TOV {uyov Tig Sovleiag puplag EmMBoOVAAS
adlakonwg teyvevovtal Kad Hudv, moté pév Stagbelpovteg Tovg OpBoddtoug ug
T0G MEMAavnuévag Sidaokaiiag avT®v, ToTe 8¢ UE Suvapuy XpNUATWY ITOCTHVTES
amo tov Bpdvov tag Emapyiag avtod, kal Siwkovteg ToLg 6pBodoEoug apyLepels, kal
AVTELOGYOVTES TOVG OUOYpOovag avT®v Aativoug. Kal aykodd eig 6Aov 10 Datepov T
Suvapel kat ydpttt o0 X(plotod) avatpénovtal kat SlaAvovTal al kakounyavial kat
gmiBovAal avT®v, KaBLG Kal Twpa TPooeX®S ELVERN eig TO XaAémiov, ToD 6Toilov Ta
oupBdvTa xal ot mpdTEPOL Slwyuol, kal 1 mapoloa Oelw eAéel Erevbepia Ao TaG TRV
Aatvo@povwv katadpoudg, Kai 1 €v abtd arokatdotactg 0pBoddgov nenatdevuévou
kal alov apylepéwg kal evayyeAkol molpévog, eiueba BéPatol 6L va €8nAwbnoav
el v aylav g Bacelav €k pépoug o0 €EoywTatov mpéoPews avtiic. Kal mpog
TOUTOLG Kai 0 TUTTOC OTI0D EKATACKELAGAUEY VEWOTL ELG APPaPKiV SLAAEKTOV g TTOAVV
ay®va, Komov kal Samaviiuata Bapéa, 4o tov 0molov Oeol eD80K0TVTOC ETUTTWCUUEY
BBALa ikava eig appafucnv Stékextov. Kal éAntiCopev alv Oe@ peydiov kapmov, Kal
oAV YUKV w@érelav va yevij eig Toug 0pbodogoug, pé o v mepléyovat v
0pB38oEov oporoyiav Tii¢ AvatoAwkiis ExkAnoiag, kal dAAa €0wa xal vouwa ol
0pBoT éxkAnolaoTtikoDd @povipartog, kat Bélovy Swael peydhov oG eig / &1 tolg
ka®’ nuég ‘OpBododgoug eig 0 va yvwpiocouvv v aABelav, kal va éAevBepwboltv
Kal va EMOTPA@ODV Ao TV TAAVNY TV £TEPOSOEWV. ‘Opwg S va RuTopoduev va
ATOVTOUEV €LG TG TOLAVTAG KATASPOUAG TRV ETEPOSOEWV, Kal VA SeevSebmpey Kal
VA QUAAKTWUEY TOV ylwTatov avTov Bpdvov, kal T0 €V aUTE XPLOTWVLUOV TToUVIOV
eig v 0pBddoEov mioTwv Tfig Ayiag tol X(ploto)D AvatoAkiic ExkAnoiag, ué to va
xpeagwpeda kad’ nuepwa kat moAAd Samavipata, t@ o6mola un €yovteg €¢ Slwv
va amoAoyndmpey, avaykaldueba va meputintwpey eig Papvtata ypén kat epptia
SuoBdotakta Savelak@v Gompwy, Ta omoia v §&v SlopBwbodv, kKvSuvelouev UETS
e Kal 6 Ay Tatog 00tog 8pévog. Al TobTo ui Exovteg TAéov EAANY EATiSa peTd B(e0)
V, Kol AOQAAESTEPAY KATAPUYNV €L W) TOV KooV ToD XpLoTwv[uov] mAnpwuatog
owTAPLOV ALuéva, Kal Ty Taykoapov mapapvbiav tod 6pBoddEov Aaol. ‘Radtv 6mol
olte oltnpéata €yopev o0Te Kapiov dAANY BorBetav amod to moipviov tol Bpovou ue
70 v 81epBdpn 0 aywTatog avTog BPOVOCG KATA TO TEPLOGOTEPOV UEPOG ATTO TOUG
AATvOPPOVaS, ATEPAGICAUEY VA TTPOGSPANWEY €i¢ TO €Aeog Kal TV PorBelav Tiig
aywtdng avToKpaTopKiiG peyadel BTNTog Tiig Beo@povpiTov auvtiic BactAeiag,
kal 8i méumopev eig T PAGVBpwTa oTAdyyva Kal TV okémnv Kal v avtiAnw
700 Be00TéNTOL AVTHG KPATOUG TOV EMLPEPOVTA TO TTAPOV NUETEPOV ApyLUavSpitnv
KUp Tyvdtiov yapw €réouvg kal Bonbeiag ol aywtdrov RUdV Bpdvou, Sedpevol
Kol kaBkeTevovTeg evBEPUWE Kal amd Baboug Yoy kal kapdiag va omAayyviadij
NUag Te kal Tov aywTtatov avTtov Bpovov, Kal ueé TV ouvion PEYAAOTPETETTATV
Kal XpPLoTLaviKwTatny apav avtiic mpoaipecty v Bepameion Kal v Tapnyopron
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TOV Aylwtatov avtov Opdvov, kal fudg omod mdoyouev kal Kwdvvevopev kad’
gKAoTnV 810 TV aVOTAGWY TOD €V AT XPLETOVUUOL Ad0D T®V T000TTWY 0pBoddEwv
Xptlotiav@v. ‘0 8¢ miovolog pebamodotng Koplog fudv Tnoodg X(plotod)g va okEmn
Kal va mepLepoupl] Ty BedoTtenTov aUTig KEQAARV UE dkpav Lyelav kal KpAtog
Kal otepéwotv Thg aylag g Baoctielag kal aUTOKPATOPIKAG LEYAAELOTNTOG €lg €N
mdumoAla kal mavevdatlovéoTata.

ayv’ Maptiov.

18. Letter of Patriarch Sylvester to Michael Rakovitzas, prince of Wallachia.
December 15, 1741, Damascus. MS 210 Harisa, f. 166r-166v.

Eig tov vPnAdtatov MiyanA Pakofitoa Boefoda

Evoeféotate UvPnAdtate xal  éxdaumpdtate  avBévta  kal  yepv
peyatomnpenéotate mdong OvykpoPAiayiag, kOple kOple Twdvvn MiyanA PakoBitl
BoeBodda, vie év Aylw Ivevpatt ayamnte meputodnTe Tig NUOV PETPLOTNTOC, TNV
VUETEPaV BedaTENTOV LPNAOGTNTA €LYOUEDU €VAOYODUEY, AOTALOUEVOL VOEPRC TNV
TOVUTIEPEKAAUTIPOV TG KOPUPNV.

Agbpevol o0 Aylov Beod, dmwg Statnpoin avTv év dxpa Vyelq, kKal yaAnvaia
Swapovn) éml Tov VYNAGY Bpdvov Tng, Vmotdttwv VMO TOUG TOSag TG mhvTa
&xBpov xal moAéuiov, Xapiwvtdg TG TOUG EKAQUTPOTATOVG WUTEW(aTESEG, Kal
EKAQITpOTATNV SOUvay TV Katapadpa ayyeiia tol émavaBiBacpod Tiig vuetépag
BeoppoupnTov VYNAGTNTOG €Ml TV LPnAv kabédpav OvykpoPAayiag, oy pdvov
udc €xapomnoinoev v Yuxny, GAAQ pdg €8woe xal Aapnv va ypdpwuev xal va
ouyyapoBuey, kal va 6TEQAVWOOUEY THYV TAVUTIEPKAAUTPOV TNG KOPLONVY UE ELXAC
Kai gvAoylag TaTPLAPYIKAG, TAG OTT0iag Kal §&v VOTEPIOAUEY TIOTES £E QUTHG, AP’ 00
TNV gyvwploapev. AAA voep®g TV Emevyoueabav, £XoVTeg XpnoTag Tag EATiSag, Ot
Va TV amoAavaon kal 0 AmooToAKOG Kal dpyatdtatog To0Tog Opovog Tiig AvTioyeiag
Bonbov xat Sepévdopa. Emeldn| kal mdaoyeL Alav T6oov Ao TV AVTTav TihV aipeTK®V,
Kal oYLoUaTK@®V AaTvo@povwy, dcov Kal €k ToD apoprTov Ypéoug, Kal To mdv St va
UiV Tpodwowpey To apwuntov oéfag Tig eilucpvolds kal axuBSHAOL UGV ToTEWS
AN ovTe va mapafAéPwpey Kal va TapacaAeVoweY Tt TOV 6oa TapeAdBouey Ek TRV
Tep@v kat @eo@dpwv Matépwv Nu@V. TovTou éveka Kal PEpwEey yevvaiwg evoePelag
Xapw, &yovteg Tag EATISAC, TPAOTOV P&V €lg TOV Z(wD)ipa Kal EAeVBEpWTIV HUGOV
Inoodv, kal §evTepov €ig T0 LPog TV YaANVOTATWY UGV aVBEVTRV, TOUG OTT0(0UG
elBe v atepewvn 0 Iavdyabog Kuplog 81 mpeafetdv 1ol Ipwrtokopueaiov Tov T
AmootoAwv IIETpov, Sttt va ToLg Eywpey TPoTupYLd, Kal LIIEPACTILOTAG TOVTWY THOV
QmooToAK®Y Bpovwv. Ipocétt 8¢ va atlwaon Kal UEG CWUATIKMG VA ATOAAVCWIEY,
Kal v €VAOYHOWUEV TV EKAQUTIPOV TNG KOPUENV UE drmacav Ty evAoynuévnv
™G t¢dpav, kabwg PO TOAOT TO ElYOUEV TETAULEVUEVOV, Kal TEQUAAYUEVOV Eig
™V Puxny, kal kabwg 1 avwbev mpovota €t To0 mapovTog eig TéAOG fyaye. [a
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pakaroTpev 8¢ va a&lwboluey g TaveKAGUIPOL TG v EDPPavLODUEY TV Uyelav
6. "He ta £t inoav mapa Ogo0d ToANA Te Kai Tavevdaipova.
apua’” Aekeppplov te . 'Ex Aapaockod.

19. Amounts spent for the school in “Arabia” from 1728 to 1732. MS 210 Harisa, f. 169r.

"E¢oda 100 oxoAeiov 100 EAAnVikoD omol éykpotioauev eig Appapiav, and tovg
1728 €w¢ ToLg 32 pnvi OktwPpiw, 6vtog pdg eig Appapiav péxpt tol TovAiov TO
gxuBepvovoapey, Kal UeevovTog pag eig Baotlebovoav a@KaUey TNV EMLOTAGiOV
0 S18a0KAw TaxwPw IMaTuiw, Kal ToT Eméumapey 1 KUBEPVNOLY TGOV LaBNTOV.
»ATT0 PALUTITOUTTOALY YpOOLa EKATOV SEKA.
»A10 @eaoaovikny ypoaola mevijvra.
,a10 Kaotoplav ypéaota Exatdv.
,01l 700 mamd Tpnyopiov ypdota mevijvta.
,0ld TOL Spayovpdvov Avastasiov ZTEAToL ypoaoila Stakoaota 55.
»E810ploauev va Adpn amo tolg dpyovtag TputdAews yp. £KATOV SEKa.
»a10 TputdAewg 8L 00 KovooAoL TV EYKAE(wV ypooLa TevijvTa.
SKal 6Tav €€qABopev amo XaAémiov E5woaév Tov €l Xelpag yp. EKATOV SEKa.
SEMLOTPEPOVTOC pag amo Eevitelav Tod Edwaoayev 6vTog Tov év TputdAeL yp. Ekatov
TPLAVTOL
LKal 0Tav fjBede ploevoel eig TV matpiSa Tov 81 TOV KOTOV TOL yp. XAl Slakdota.
LKal €i¢ TNv Kompov 6tav avtapndnuev o0 é8woauev va OPoAdyL TavToin
gywav kai repa £€08a duwg tooov €vBuuovpeda. Kal dg eival eig tov Oeov
ebmpoadexta. Enpokopav kal pabntal moAAol Kal TvEG ¢ avT@®v apylepdTevoav.

110

50

100

50

255

110

50

110

130

1200
2165

2 Total of the amounts listed.
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20. List of books possibly belonging to Patriarch Sylvester. MS 124 Jerusalem,
f. 18r-19r.

"Exopev eig §U0 oevtoukag Ta KAtwhev yeypaupuéva BLpAia

Eig v plav [deleted in the text]

Ta Datpla Kwvotavtvoundrewg tépot eikoat €ktog told FAvkd k
Kal €v 'ETuoAoykov a

Kat £v AeZikov a

kal Ta Atovuotakd To0 Novou oD IavomAitov Touog eig a

elg Vv étépav [deleted in the text]

Adpopol topot Tv Ayiwv Matépwv

[epl T®Vv &v TepocoAvpolg atplagyevadvtwy TopoL Svo B
ApuevomovAog ypatkoAativog a

Kupidov Ae€avdpeiag £ig 10 katd Twavvny tépog eig a
EvaéBiog Map@uAov TOH0G €Lg a

‘H MoAawd kai Néa Ata®ikn topog péyag eig a

Topot Ayamng §vo

Topog Xapdg eig a

Tewypapia MeAetiov a

NiAov Adyot aoKknTIKoL TOWOG €lg

ToT XpuoooTOUoL TOUOL TPELS Y

Eig v E€Rynotw t6v Wodudv 0 €lg, 0 £tepog eig Tag émtotordg IMavov, kal 6 Tpitog
ouoiwg

Topog KatadAayiig, €1 a

Yopewv Oeooaiovikng tépot §vo B

ENLoTOAGY 6uALoyN SLdpopog MeAetiov AdeEavSpeiag yelpiotov ToUog €ig a
EvoeBiov Hapgevrov Evayyehwkn IIponapeokeun TOU0G 16 a
Tewypagio XpuodvOou ToU0G i a

Twdvvou Ttod Aapacknvol "ExSoaig Tiig 0pBo8oEou miateog To0g €lg a
Ae€ikt ovpka epdykika TouoL §vo B

Anuoa®évoug Tufjpa Tpitov TOpoG £lg a

Aptototéoug Iept {wwv ioTopiag Touog i a

ApylepaTiKn HEYAAN a

Biot Stapopwv Ayiwv TOUOG HKPOG €1g a

EvayyéAlov EEnyntov, v a

Mwédapou BLpALapLov, év a

Tpappatiky ypakoAativa, pia a

Anuocbévoug BLpAtaplov, v a

Ywkpdatoug Adyol pog Anpovikov BAia, év a

Zevoe®vTtog BLALapla Tpia y
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Aploto@avoug Kopodoplwplov, &v a
Luvagdpua xetpiota apapka tpilay
Aplototéroug Nikopdyta BAdpiov v a
"Entotoln) Baoiieiov Maked@mvog év a

IIpa&etlg AootdAwv BLpALapLov v a

To¥ Ayiov Atovuaiov Biog BLpAtdpLov &v a
“Etepa BLpAia eig oemétiov [deleted in the text]
[epl T®V €V TepocoAVUOLE TATPLAPYXEVGAVTWY TOUOL §V0 doTdywTOoL B
ETupoAoykov €v a

To0 MeydAov Bacieiov AoknTikov €v a
TaAnvod év a

Anuocbévoug Biog ig a

IMAovtdpyov apdAinia gig a

Magipov tov Iehonovnoiov Katd Aativwv apapkov év a
Meletiov Zupiyov év a

Alwvog Pwpawal Totopia €v a

BipAog AploTopdoug gic a

‘Opog Movay®v xelpoypagpov év a
Tewypa@Kov dpafikov év a

‘Opoidyla dotaywta €€ ¢

Tpnyopiov Nvaoong Iepi Mapbeviag év a
Appovia T'epacipov BAdyov &vo B
AploTto@avoug Kwpodial Topog péyag ig a
Aoywali §vo

Nouokavov xelpiotog €ig a

[epl cap®dv dvo B

Tepi TV KAONKOVTOV £l¢

Eic éyxaivia vaod a

BipAia gpaykika €€ ¢

EvayyéAov év a

— 331

21. Notes about Patriarch Sylvester’s celebration of Easter from 1724 to 1736. MS

124 Jerusalem, f. 19v.

Avapvnow motodpev thv TV Tiig Tatplapyelag pag kai mod edtatpipayey, kal eig
noiag moAwteiag, PovpeAng te kat AvatoAiig, teptiAbwpey, Kai eig moiag éoptacapey

Vv Ayiav Aaumpdv.

Eig t® apk8 " pnvi ZemtepPpiw k¢ nuépa Kuplaxn tod Ayiov Meyadoudptupog
Kaliotov yéyovev 1 yxelpotovia pog &v tii Ayla kal Meydin Exxkinoia Tig
KwvoTtavTvoumoAews, TATPLAPYEVOVTOG TOD Tavaylwtdtov kal oikoupevikod
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napTpLdpyov Kupiov Tepepiov. Eiye 8¢ cvAdettovpyolg Tov Katoapeiog kip
Neogutov, kal Tov HpakAeiag kUp KaAiivikov.

Kal @ opke’ €optdoauev v Ayiav Aaumpav eic Bactievovoav. Kal tov
OkTOpBpLov pijva, ariAbopev eig XaAémiov St &npdc.

Kal @ ,oykg’ éoptdoapev Tv Ayiav Aaumpav eig XaAémiov. Kal Sua
4G avopaAiag kal Tag xatadpoudg v €keloe Aatvo@pdvewv Xplotiavmv
(oLVLTTOLPYOLVTWY AVTEVY Kal TOV év Xaeniw 8Te kdvaorog @V TaAAwy, kal oi tepl
avTOV Ppatopeg), EENABouev Tii ¢ - AbyovaTtou ¢omépag kal iABopev eig Aaodikelav,
Kal ei¢ Tag 8 100 AekeyuPpiov mdAw émeotpéPapev ig Baotagvovoav.

Kat @ aykl’ ¢optdoapev v Aylav Aaumpdy, kal éStatplipayev eviautov v
Slepyopevol tag éxkkAnaiag thg Kwvatavtivoundiewg xdpv Bonbeiag tod Bpdvou,
kal tff o Maptiov é8tapnpev eig AdplavoumoAw, kal @ adkn’

Kal t® ,opkn " éoptdoayev v Ayiav Aaumpav eig Altitla.

Kal t® a0 " optacapev tnv Ayiav Avdotacty eig Oegoarovikny.

Kat @ oA’ ¢optdoapev v Ayiav Avdotaow eig Twavviva, kal ¢kelbev
emiyayev ei¢ BAayiav, kal éntatpéPayey eig KwvotavTvoumoALy.

Kal t® apAa’ goptaoapev v Aylav Aaumpav eig Baciievovoav.

Kalt® apAB’ eoptaoapev v Ayiav Avaotacty eig Kovadvtaot, kal amAbwyuev
elg Zapov xai Xiov, kal Tov Zentéupplov pijva avijydnuev eig TpimoAw tiig Zupiag.

Kal @ apAy” xai @ [ap]AS " éoptdoapev v Aylav AvaoTtactv ig Aauaokov,
Kal St Ta adtdkoma okdvdaAa v Aatvopovwy Tij a’ NoepBpilov é€nAbouev kal
fABopev eig AaoSixelav.

Kal t® apAe” ¢optdoapev v Aylav Avaotactv eig TpimoAw.

Kal t® ,apAg” avijyOnuev amo TpinoAw eig Aaodikelav, kal Dotepov eig Knpov
Kal €xelbev eig AtdAetav kal ékel eoptdoapev v Ayiav Avdotaoy.

22. Notes on Patriarch Sylvester’s voyage in Cyprus in 1735. Ms 124 Jerusalem, f. 8v.
See also K. Karnapas, “O matptdpyng Avtioxeiag ZiABeotpog 6 Kumplog”, Néa
Ziwv, 5,1907, p. 858-859.

apAe” unvi AekepBpilov k¢ émievoapev and Aaodikiav eig Kumpov kai éoptdoauev
700 Aylov Anuntpiou eig OV Aylov Adlapov, kal T o’ devpovapiov [correct
deBpovapiov] émievoapev dmd AAKAG eig AtdAelav. Mag €6wbn €lenuoativn
amo pév v Agvkooiav ypoola éntakdola, Kal £Tepa SlaKOoLA EKATOV GO TOV
apyleniokomov, kai Ekatov 51 va Py yuplowpev EEwbev €ig Tag Xwpas.

Kal ano Adpvaxav kat AAxag kat Andvw kal Kdtw Aevkapa kai Katw Aply kal
Kow\avy, kal Aytov IavteAerjpova kat Tpoodog ypdota Entakoaia

Kal ano 10 Movaotiplov tijg avayiag to0 Kokkov £€fkovta

Kat amo tov Kitéov oydonkovta. EQuAoSwprioapev Kat UELG Tov ApyLENITKOTOV
poov kavaBdatlov paupévov, Kal kepUesovTlov, Kal piav matepitfav kal Aylov
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Mopov, kat To0 Kutéov opopdplov v kal piav matepitlav, kal v kepuesovTLov,
ouoiwg xat to0 Id@ov.

KateigtayiAla[¢nTakdota] TpLdvta €L, unvidevpovapiov [correct @eBpovapiov]
a’ ageomepe Kapdpnv ykAECikov Tol kamitay TovAey éBapkaploTnuev amd AAKAG
S TV AtdAelav.

23. Patriarch Sylvester of Antioch grants the office of [megas] logothetes to
Spandonis, February 1, 1739, Damascus. National Archives of Romania,
Bucharest, shelfmark Achizitii Noi, MMMZXL/3 (Fig. 59).

[Patriarchal seal]
LiABeoTpog eAéw Beod matplapyng Thg ueydang Oeovndrewg Avtioyeiag kai mdong
AvaToAfig

Kal otepneopolg avtokpdtopov dvagl, Toilg GAovpyidt kal oKAMTPW
peyodvvopévolg Bactlk®, Ttolg T €v €€ovoialg Vmepeyovong KabLEpLUEVOLS
TOALTIKALG, 1YEUOCL TE, Kal TOMAPYALG, TPOG TOlg GAAolg kal Tolto TO (Slov,
eLEPYETAUACLY AVAAGYOLG, KOL TLUNTIKOTG BELWUAGL KATAKOGUELY, TOUG €V EIALKpLVELQ
niotewg, kal otabepdtnTt Yuyfig Cunnpetodvtag, aydmn te kal mpobuuia avtolg
Slaxovodvtag. ‘Omep kal tolg Beiw €réel m(at)plapyiky Umepoyf] kKablotapévolg,
TEPLWTG TE VPNAOTATNG UEYAAELOTNTL GEUVVOUEVOLG, Kal olakag Tovg Tv(eEvpat)
KOUG Bpovwy aylwTdTwv katePneLopévolg mmndaAovyetv [...J° ékkAnolaoTikoig
QLTI Ac, Kal Swpealc apuodiolg mv(eVUaT)IKAIG EDEPYETETV Kal €L TLUIV EXELY,
T0Ug T Ayiag oD Xplotod ‘ExkAnoiag tpogpipoug, cuvnydpoug te kal moToug
OTNpPETag, Kal ToUToug T@® evayel kKAfpw Tiig aut®dv Aylwtdtng m(at)plapyikiig
kaB€8pag, kot Aglav ouvykTaAEyew, 0QOIKIOLG TE EKKANCLOOTIKOIG QLAOPPOVWG
ei¢ Babuov mpoPidley TéEewg Te kal 0Tdoews, v TE CUVEAEVOEGL GLUVOSIKATG, Kal
EKKANOLOTIKATG Tappnoialg kal mapata&eoty. EvBEv ToL kal 1 PETPLOTNG UGV,
TNV v(evpat)knv mndaiovyiav 00 AylwTATou Kal ArmooToAlkoD TiMvV AvTIoXEwv
n(at)plapyxkod Bpovov olaxootpopelv BedBev €henbeloa, Tv TE mMpootaciov
ToUToL dvadégacbal AayxoBoa, kal TV oikovouiav €yyelplobival kAnpwbeeioa,
ko elppov kal Adyov TOV avwtépw PadiCewy €geoty, kal ke €€6v. Kai 81 mpod
XPOVWV IKAV@®Y 6 TIULWTATOG KAl A0YLWTATOS ApYOV KUP EMAVTWVIG TPOTKLVNTHG,
emil Th¢ matplapyelag UGV Eveeavn Ent miowy §6KIUog kal TLeTog, VITRKOOC T, Kal
T® OvTL MpoBuudTaTog, oEUVOTNTL UAAloTa Kal eunbeia aideoipw, €ig mpokomnv
8¢ Blov xal oepvdTnTL AbEAVOPEVOG, Kal KATA TTAVTA EVAPEGTOC, UGV TE Kal Téat
701G EMOTTALG AVUTIOKPLTWG PAVOEVOC, Kal UGV Tolkidaig Utobéaeal, kal xpetalg
avaykatalg tod kab’ HUdg aylwtatov Bpovov EKel CLUUTIEPLPEPOUEVWY, TTPOOTATOV

3 Two illegible words.
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te Totol Seopévwy, eig émitpomov Nuétepov m(at)plapykov Expnolodueda
toltov, 0A0YUYWG amodeyBévta TV mpootaciav, kal Yetd mdong tiig mpobuuiag
mpoalpeBévTa TV LTnpeciav Swpedv, eLAABelag kal uovng éveka Talg TuXoLOALG
UGV Te, Kal T aylwtdtw ka® udg Opdvw ypelalg ddkvwg mpolotachat. ‘0Bev
duoBaiw xpnoduevor @povruary, éxpivapev edAoyov, Th TV TAG KO NHudg
Aywtdtng o0 X(plot)ol ExkAnaciag tpogipwy opnyvpet, todtov ovykataAégaobal
[..]* 6powin dvoddyw Tolg To¥ mepl udg evayods kAfpov Tol m(aT)pLapykod
ovyxataplBuicacdal, Swpedg yapv mV(EVUAT)IKAG, Kl EKKANGLAGTIKG GUAOTIULAG.
Kai [...]° ydpit Swped t¢ kai é€ovaia 1ol Mavayiov kai TeAetapykod ITv(vpato)c,
S Tig éxxAnolaoTikii Slatdéews, iepoloyiag te, kal kavovikiig xelpobeoiag
npoeyaplodueba Kai eig 0 6¢Q@ikov T00 [ueydrov]® Aoyobitov éoppayicayev.
"Qote elval TOTTOV TOV TIULDTATOV TPOCKUVNTIY KUP ZmavTtwviy, Kal ovoualeabat,
Kai AéyeoBat, kai &mi mdot yvwpiCesdat [uéyav]’ Aoyodémnv ToUToL oD Kad’ UAg
ayuwtdTov Kal armootoAkod Bpovov, Tig peyding Oeovndrews AvTioyeiag, xovta
TV Qvikovoav oTACWY Kal TNV, THg mpwTng mevtadog, tod mepl udg evayolg
KApov, T00 m(at)plapykol. AAN €meldn Toug el oppayida €KKANGLAOTIKNY
npoPePLfacuévoug, kal @oTwuia tepd teTunuévoug, ypdupacty €godialesbal
OLOTATIKOLG, TTapd TOV AVTOLG TPOYELPLOAUEVWY, ATOCTOAKY Slatayr €oTl, Kal
napayyeAia, ei¢ mapdotacwy tiig vl ékdotw Swpnbeiong oppayidog kal yaptLrog,
1 LETPLOTNG UGV TH TOOVTW €makoAovBoToa ATOGTOAKE TTapayyEAUaTL, Std To0
TAPOVTOG AUTHG TaTpLapy koD, EvTaATnpLwdoug te kal cuatatikol cepaylatnpiov
ypdupatog cuvict®@oa mapiotnol micw adTov TOUTOV TOV TIULWTATOV UEYQV
AoyoBétny, tol kab’ udg &ylwTdTov Kal droatoAkod Bpovou Avtioyeiag, KOpLov
ITAVTWVAV TTPOCKUVNTAY, LIOV avTii¢ ayarntov év Kupiw, @ tivi kal énedidotat
TOUTW, €ig Suveki pvunv €vdel&dv te aopadij, kat Befaiav mapdotacw. Ev
Aapaok®. 'Ev €tel owtnpiw apAd” unvi devpovapiov [correct dePpovapiov] a .

0 €é\éw Oeod TaTPLAPYNG TAG HEYAANG Oeoumdlewg AvTioyelag kal maong
AvatoAijg LiABeoTpog.

4 One illegible word.

5 One illegible word or two.
6 Deleted from the text.

7 Deleted from the text.
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Fig. 1: Georg Friedrich Schmidt, The Greek Patriarch of Constantinople, in Jacob Elsner, Neueste
Beschreibung derer Griechischen Christen in der Tiirckey, Berlin, Druckts Christian Ludwig Kunst, 1737,
plate after p. 62. Philadelphia Museum of Art.

https://philamuseum.org/collection/object/14825 (Public Domain).

3 Open Access. © 2024 the author(s), published by De Gruyter. [ IXZU=0Tl This work is licensed under the
Creative Commons Attribution-NonCommercial-NoDerivatives 4.0 International License.
https://doi.org/10.1515/9783110988420-025
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Fig. 2: Georg Friedrich Schmidt, The Patriarch on Horseback, in Jacob Elsner, Neueste Beschreibung derer
Griechischen Christen in der Tiirckey, Berlin, 1737, plate after p. 72. Philadelphia Museum of Art.
https://philamuseum.org/collection/object/14828 (Public Domain).
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Fig. 3: Chrysanthos Notaras, patriarch of Jerusalem (1707-1731), portrait in Chrysanthos Notaras,
Eiogaywyn &i¢ 1a yewypapika kal opaiptka, Paris, 1716.
https://commons.wikimedia.org/wiki/File:Chrysanthos_Notaras.JPG (Public Domain).
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Fig. 4: Francois Chéreau, portrait of Jean-Baptiste-Louis Picon Viscount d’Andrezel, after Hyacinthe Rigaud.
https://commons.wikimedia.org/wiki/File:1716_-_Jean-Baptiste-Louis_Picon_d%27Andrezel_(gr._
Ch%C3%A9reau).jpg (Public Domain).
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Fig. 5: Nikolaos Mavrokordatos and his family, fresco, Stavropoleos Monastery, Bucharest.
Photo Daniel Mihail Constantinescu (By permission of the Stavropoleos Monastery).
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Fig. 6: John Mavrokordatos, fresco, Stavropoleos Monastery,
Bucharest. Photo Daniel Mihail Constantinescu (By permission of the
Stavropoleos Monastery).



Figures = 367

Fig. 7: Jean-Etienne Liotard, Constantine Mavrokordatos, miniature portrait on ivory (By permission of
the Library of the Romanian Academy, Bucharest).



368 — Figures

Fig. 8: Theodor Aman, portrait of Gregory II Ghikas.
https://commons.wikimedia.org/wiki/File:Theodor_Aman_-_Grigore_Ghica_IIjpg (Public Domain).
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Fig. 9: Matthaios Ghikas, anonymous portrait, 19" century. National Museum of Art of Romania, Bucharest.
https://commons.wikimedia.org/wiki/File:%D0%9C%D0%B0%D1%82e%D1%96_%D0%93%D1%96%D0
%BA%D0%B0_%D0%92%D0%B2_%C3%AEn_An%C8%A2%D0%BB_1753.JPG (Public Domain).
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Fig. 10: Theodor Aman, portrait of Michael Rakovitzas. https://clasate.cimec.ro/Detaliu.asp?tit=pictura-
de-sevalet--Aman-Theodor--Mihai-Racovita&k=5730D106AF514779AABCB923A2E7AASF (Public Domain
Creative Commons CC BY-SA 4.0.).
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Fig. 11: Greek and Arabic inscription above the door of the Saint Spyridon church in Bucharest, 1747.
Photo in Vasile Radu, “Mdnastirea Sf. Spiridon si patriarhul Silvestru al Antiohiei”, Revista istoricd
romand, 111, 1933, 1, p. 17 (Public Domain).
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Fig. 12: Book of the Divine Liturgies, 1asi, 1745, p. 9, beginning of the text
(By permission of the Library of the Monastery of Balamand).
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Fig. 13: Nektarios of Jerusalem, Kitab qada al-haqq wa-naql al-sidq, Iasi, 1746, title page (By permission
of the Library of the Romanian Academy, Bucharest).
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Fig. 14: John Mavrokordatos’s coat of arms in Nektarios of Jerusalem, Kitab qada al-haqq wa-naql
al-sidg, Tasi, 1746 (By permission of the Library of the Romanian Academy, Bucharest).
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Fig. 15: Nektarios of Jerusalem, Kitab gada al-haqq wa-naql al-sidq, 1asi, 1746, last page (By permission
of the Library of the Romanian Academy, Bucharest).
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Fig. 16: Eustratios Argentis, Risala mukhtasara fi al-radd ‘ala ‘adam ghalat babawat Ramiya, first page
(By permission of the Library of the Romanian Academy, Bucharest).
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Fig. 17: Eustratios Argentis, I al-‘asha al-Rabbani, 1asi, 1747, first page. Library of Congress,
Washington, DC. https://tile.loc.gov/image-services/iiif/service:rbc:rbc0001:2023:2023gen554985:00
10/full/pct:100/0/default.jpg (Public Domain).
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Fig. 18: Eustratios Argentis, f7 al-‘asha al-Rabbant, lasi, 1747, last page. Library of Congress, Washington, DC.
https://www.loc.gov/resource/rbc0001.2023gen554985/?sp=249 (Public Domain).
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Fig. 19: Acts of the Synods of Constantinople, Bucharest, 1747, first page. Austrian National Library,
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Fig. 20: The Book of Psalms, Bucharest, 1747, title page and first page. The John Rylands Research

Institute and Library, The University of Manchester (Image provided by the John Rylands Research

Institute and Library, The University of Manchester).
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Fig. 21: David the King and Prophet in The Book of Psalms, Bucharest, 1747. The John Rylands Research
Institute and Library, The University of Manchester (Image provided by the John Rylands Research
Institute and Library, The University of Manchester).
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Fig. 22: The Book of Psalms, Bucharest, 1747, last page. The John Rylands Research Institute and
Library, The University of Manchester (Image provided by the John Rylands Research Institute and

Library, The University of Manchester).
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Fig. 23: Antoine Isaac Silvestre de Sacy, handwritten note in Latin in The Book of
Psalms, Bucharest, 1747. Beinecke Library of the Yale University, New Haven, CT
(Public Domain).
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Fig. 24: The Arabic Akathistos, page 5. Private collection (Ioana Feodorov, Arabic Printing for the
Christians in Ottoman Lands. The East European Connection, Berlin/Boston, 2023, p. 418).
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Fig. 25: The Annunciation in The Arabic Akathistos, page 4. Private collection (Ioana Feodorov, Arabic
Printing for the Christians in Ottoman Lands. The East European Connection, Berlin/Boston, 2023, p. 420).
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Fig. 26: The Arabic Akathistos, page 56. Private collection (Ioana Feodorov, Arabic Printing for the
Christians in Ottoman Lands. The East European Connection, Berlin/Boston, 2023, p. 424).
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Fig. 27: The Book of Psalms, Beirut, 1751-1752, title page (By permission of the Uppsala University
Library).
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Fig. 28: The Book of Psalms, Beirut, 1751-1752, last page (By permission of the Uppsala University
Library).
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Fig. 29: Ilias Miniatis, The Rock of Offence, Oxford, 1726. Title page and handwritten note, probably by
John (Jean) Gagnier. Beinecke Library of the Yale University in New Haven, CT (Public Domain).
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Fig. 30: The Book of Hours, Beirut, 1751, title page. Private collection.
https://www.ebay.com/itm/192682478139?nma=true&si=0JpOcXiTL8uUddzJRSwIn%252F4XVsQ%253D
&orig_cvip=true&nordt=true&rt=nc&_trksid=p2047675.12557 (Public domain).
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Fig. 31: The Book of Hours, Beirut, 1751, p. 194-195. Private collection. https://www.ebay.
com/itm/192682478139?nma=true&si=0JpOcXiTL8uUddzJRSwIn%252F4XVsQ%253D&orig_
cvip=true&nordt=true&rt=nc&_trksid=p2047675.12557 (Public domain).

Fig. 32: The Book of Hours, Beirut, 1751, p. 208-209. Private collection. https://www.ebay.
com/itm/192682478139?nma=true&si=0JpOcXiTL8uUddzJRSwIn%252F4XVsQ%253D&orig_
cvip=true&nordt=true&rt=nc&_trksid=p2047675.12557 (Public domain).
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Fig. 33: Sylvester of Antioch, letter of absolution in Romanian, probably Bucharest, ca. 1730. Colectia Foi
Volante 1323, Library of the Romanian Academy, Bucharest. Photo Oana Iacubovschi (By permission of the
Library of the Romanian Academy).
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Fig. 34: Sylvester of Antioch, letter of absolution in Romanian, probably Iasi, 1744/1745. Colectia Foi
Volante 1327, Library of the Romanian Academy, Bucharest. Photo Oana Iacubovschi (By permission of
the Library of the Romanian Academy).
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Fig. 35: Sylvester of Antioch, letter of absolution in Romanian, probably Bucharest, 1746/1747. Colectia
Foi Volante 1329, Library of the Romanian Academy, Bucharest. Photo Oana Iacubovschi (By permission
of the Library of the Romanian Academy).
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Fig. 36: Sylvester of Antioch, letter of absolution in Arabic, 1724 (Vasileios Nassour, XiABeatpog
ratptapyns Avtioyeiag (1724-1766) katd tig apapikés kat EAMnvikés mnyég, unpublished PhD thesis,
Thessaloniki, 1992, p. 221).
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Fig. 37: Sylvester of Antioch, letter of absolution in Greek, 1724. Composite image based on sections
of MS no. 87, Dayr Sayyidat al-Balamand (By permission of the Library of the Monastery of Balamand).
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Fig. 38: Sylvester of Antioch, icon of Jesus Christ Pantokrator, 1726. Private collection (© Christie’s
Images/Bridgeman Images).
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Fig. 39: Sylvester of Antioch, icon of The Mother of God Hope and Shelter of the Christians, 1726. Private
collection (© Christie’s Images / Bridgeman Images).
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Fig. 40: Jesus Christ Pantokrator, copy of Sylvester’s icon, probably 20" century. Church of Our Lady
and Saint Nicholas (al-Balad), Tripoli, Lebanon (Ray Jabre Mouawad, Icones et églises de Tripoli - Liban,
Beirut, 2023, p. 99).
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Fig. 41: The Mother of God Hope and Shelter of the Christians, copy of Sylvester’s icon, probably 20™
century. Church of Our Lady and Saint Nicholas (al-Balad), Tripoli, Lebanon (Ray Jabre Mouawad,

Icones et églises de Tripoli - Liban, Beirut, 2023, p. 99).
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Fig. 43: Sylvester of Antioch, border with scenes from the life and veneration of Saint Spyridon,
1747/1748. Formerly in the Church of Saint Spyridon “the Old” (Sf. Spiridon Vechi), Bucharest. Unique
color slide in Virgil Candea’s archive, ca. 1969 (By permission of loana Feodorov).
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Fig. 45: Sylvester of Antioch, icon of Saint Christina of Tyre. Huntington Museum of Art, Huntington, WV
(Photo courtesy of Joseph B. Touma and The Huntington Museum of Art).
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Fig. 46: Sylvester of Antioch, icon of Jesus Christ Pantokrator, Greek Orthodox Cathedral of Saint George,
Beirut, Lebanon (Raphaélle Ziadé, L'art des chrétiens d’Orient. De 'Euphrate au Nil, Paris, 2022, p. 522. By
permission of the author).



Figures = 403

Fig. 47: Sylvester of Antioch, icon of The Mother of God Hodégetria, Greek Orthodox Cathedral of Saint
George, Beirut (Raphaélle Ziadé, Lart des chrétiens d’Orient. De I'Euphrate au Nil, Paris, 2022, p. 524 . By
permission of the author).
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Fig. 48: Sylvester of Antioch, icon of Jesus Christ King of Kings and Great Archpriest, 1759, before
restoration, church of Saint George al-Hamidiya, Homs, Syria (Photo courtesy of Fr. Dr. Spyridon
Fayad).
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Fig. 49: Sylvester of Antioch, icon of The Mother of God with the Passion Symbols, 1759, before
restoration. Church of Saint George al-Hamidiya, Homs, Syria (Photo courtesy of Fr. Dr. Spyridon
Fayad).
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Fig. 50: Sylvester of Antioch, icon of Jesus Christ King of Kings and Great Archpriest, 1759, after restoration.
Church of Saint George al-Hamidiya, Homs, Syria (Photo courtesy of Fr. Dr. Spyridon Fayad).
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Fig. 51: Sylvester of Antioch, icon of The Mother of God with the Passion Symbols, 1759, after restoration,
church of Saint George al-Hamidiya, Homs, Syria (Photo courtesy of Fr. Dr. Spyridon Fayad).
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Fig. 52: Sylvester of Antioch, icon of The Great Martyr Saint George, 1759, before restoration, church of
Saint George al-Hamidiya, Homs, Syria (Photo courtesy of Fr. Dr. Spyridon Fayad).
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Fig. 53: Sylvester of Antioch, icon of The Great Martyr Saint George, 1759, after restoration, church of
Saint George al-Hamidiya, Homs, Syria (Photo courtesy of Fr. Dr. Spyridon Fayad).
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Fig. 54: Sylvester of Antioch, icon of The Great Martyr Saint George, 1765, Greek Orthodox Monastery of
Our Lady of Saydnaya, Syria (Photo courtesy of Prof. Nada Hélou).
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Fig. 55: Sylvester of Antioch, icon of Jacob’s Dream (Jacob’s Ladder), 1765, Greek Orthodox Monastery of
Our Lady of Saydnaya, Syria (Photo courtesy of Prof. Nada Hélou).
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Fig. 56: Sylvester of Antioch, icon of Jesus Christ and Saint John the Baptist, 1756, church of Saint John
the Baptist, Greek Orthodox Monastery of Saint Thekla in Ma‘lala, Syria (Photo courtesy of Fr. Dr.
Spyridon Fayad).

Fig. 57: Sylvester of Antioch, icon of The Mother of God and Saint Thekla, the First Martyr, 1756, church of
Saint John the Baptist, Greek Orthodox Monastery of Saint Thekla in Ma‘lla, Syria (Photo courtesy of
Fr. Dr. Spyridon Fayad).
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Fig. 58: Patriarch Alexander Tahhan holding the collection of Sylvester of Antioch’s
letters and the Greek History of the Patriarchs of Antioch by Athanasios Dabbas
(Marcu Beza, Urme romdnesti in Rdsdritul ortodox, 2" ed., Bucharest, 1937, p. 164).
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Fig. 59: Document issued by Sylvester of Antioch on February 1, 1739, Damascus. National Archives of
Romania, Bucharest, Achizitii Noi, MMMXL/3 (By permission of the National Archives of Romania).



Fig. 60: Sylvester of Antioch’s seal. National Archives
of Romania, Bucharest, Achizitii Noi, MMMXL/3
(By permission of the National Archives of Romania).

Fig. 61: Sylvester of Antioch’s seal on an
Ottoman document. C.ADL.00035.02074.001,
Bagbakanlik Osmanli Arsivleri, Istanbul
(Public Domain).
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Fig. 62: Genealogy of the Dabbas family, showing Sylvester’s mother Fotini (Photeing) as Athanasios III's
sister (A. Q. Dabbas, N. Rashsha, Tarikh al-tiba‘a al-‘arabiyya fi al-Mashriq. Al-Batriyark Athanasiyas al-thalith
Dabbas, 1685-1724, Beirut, 2008).
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Abraham, Armenian bishop 11

Acre (‘Akka, Akko, see also Ptolemais) 6,206

Adana 48,104, 138, 296, 307

Adrianople 77, 88,125,147, 167, 199, 298

Aegean Islands 85,125, 150, 151, 260

Agathangelos, 12 c. author (?) 77

Agathangelos, metropolitan of Amida 296

Agemi, Jean, see al-‘Ujaymi, Yahanna

Agémian, Sylvia 251, 254, 273, 285

Agios Lazaros, Cyprus 155

Ahiska (Akhaltsikhe), Georgia 48, 157-160, 242,
243, 293,294, 296

Ahmed III, Ottoman sultan 9

Akhaltsikhe, see Ahiska

Aksehir 85

Aleppo 3,5-12,14, 24, 25, 35, 40, 42, 45, 46
48-54,57-73, 79, 82-84, 92, 94-96, 102,
103, 105-108, 112, 115, 120-122, 126-129,
131-133, 135, 137, 138, 143, 144, 149, 155,
156, 162, 164, 165, 170, 171, 173, 174, 176-178,
181, 186, 198, 200, 211, 214-217, 220, 226,
236, 291, 300, 302, 304-306

Alexander Tahhan, patriarch of Antioch 18

Alexandretta (iskenderun) 84,176, 295

Alexandria (Egypt) 1,16, 24, 29, 44,79, 83, 97,
107,111, 112, 115, 123, 124, 151, 168, 169,
182-184, 207, 208, 233, 261, 293, 295, 296,
299, 302-305, 309, 318, 322

Alexandros, (son) of Andreas, epitropos in
Russia 168

Alexei I Mikhailovich, tsar of Russia 163, 164

Alikas 155

Alleurs, Roland Puchot, count des 92,102, 109

Ambroise de Rennes, supérieur of the Capuchins,
Damascus 49

Amida (Diyarbakir) 9,72, 84,103-105, 107, 155,
296

Ananias, metropolitan of Cyzicus 88,298

Ananias, metropolitan of Trebizond 296, 302

Anastasios, priest, professor 137

Anastasis 102

Anastasis, sarafis, Antioch 107

Andreadakés, family, Patmos 259

Andreadeés, Rena 269

Andrezel, Jean-Baptiste Louis Picon, viscount d’ 12,
33,34, 38, 47, 52-55, 57, 61, 63, 66-68, 83,
18

Anna, archontissa 306

Anna Ioannovna, empress of Russia 163, 165,
168, 293

Antakya, see Antioch

Anthimos the Iberian (Antim Ivireanul) 152, 153,
187, 202, 213, 225, 232, 236

Anthimos, hegumenos of St Nicholas Monastery,
Botosani (Popauti) 106

Anthimos, archimandrite, Sylvester’s
envoy in Russia, metropolitan of
Eirenoupolis 112-114, 171, 269, 310

Anthrakités, Methodios 53

Antioch (Antakya, Theoupolis) 48,127, 164

Antiochos, megas postelnikos 307,309

Aphtonidés Sinaités, Germanos 23

Arabatzoglou, Gennadios 18

Arabia 35,101,110, 123, 135, 136, 138, 175, 182,
190, 197, 225, 329

Argentis, Eustratios 94, 145, 146, 183, 185, 186,
205, 207-209, 245

Argyroupolis (Giimugshane) 29, 84,103, 147, 151,
153-155, 159, 241-243, 265

Aristarchos, spatharios 90, 299

Arsenios, metropolitan of Thebais 124, 163-165,
291

Arta 135, 290, 292

Asia Minor 2, 28, 29, 85, 86, 150, 159, 241

Atanasiu, Mihai-Bogdan 29

Athanasios (Ignatios) Jawhar 112

Athanasios I (the Great), saint, patriarch of
Alexandria 245

Athanasios II, patriarch of Jerusalem 174

Athanasios III Dabbas, patriarch of Antioch 3-15,
18, 23, 34, 35, 38-42, 45-48, 51, 52, 54, 56,
57, 61,70, 80, 87,112,118, 120, 121, 127-129,
135, 149, 151,152, 162, 163, 173, 174, 176-179,
181,186, 199, 202, 203, 216, 220, 225, 234,
247

Athanasios 1V, patriarch of Jerusalem 174

Athanasios V, patriarch of Constantinople 121

3 Open Access. © 2024 the author(s), published by De Gruyter. [ IXZU=0Tl This work is licensed under the
Creative Commons Attribution-NonCommercial-NoDerivatives 4.0 International License.
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Athanasios, archimandrite, representative in
Russia 165, 166, 168

Athanasios, priest, Patmos 137

Athanasios, travel companion of Theoklytos
Polyeidis 77

Athens 23, 81,156, 230, 241, 242, 268, 278, 291

Attaleia 154

Avramios, patriarch of Jerusalem 238

Azarias, metropolitan of Theodosioupolis 159,
293, 294, 296

Baalbek, see Helioupolis

Babylon 113

Baghdad 113

Balamand, monastery (of Our Lady) 58, 129, 203,
204, 209, 296

Balsamon, Theodore 2

Banyas, see Caesarea Philippi

Barbul, megas vistiaris 305

Barsky, see Grigorovich-Barsky, Vasily

Basilios (Vasileios) Fynan, metropolitan of
Caesarea Philippi 48

al-Basha, Qustantin 221

Bavestrelli, Giovanni Battista, apostolic vicar,
Constantinople 92

Beirut 17, 25, 28, 35, 99, 110, 123, 124, 130, 144,
145, 168, 184, 190, 191, 194-198, 200, 210,
211, 219-221, 223-227, 251, 256, 258, 263,
269-274,284-286, 297,299

Bellis, Jean-André du, French diplomat, Sidon 6,
49, 50, 63, 66, 126, 131,132

Belmend, see Balamand, monastery (of Our Lady)

Benedict XIII, pope 71,131

Benedict XIV, pope 102,132,203

Berlin 85

Besserné, community in Lebanon 59

Bestuzhev-Riumin, Alexei Petrovich, first
chancellor, minister of the Russian
Empire 171,305

Beza, Marcu 18-20

Bogdania (Bughdan), see Moldavia

Bona, Francesco Girolamo, apostolic vicar,
Constantinople 92

Bonnac, marquis de, French ambassador,
Constantinople 10, 11, 14, 56

Botosani 29, 106, 117

Brancoveanu, Constantine 18, 34, 148, 152, 173

Brayk, Mikha’ll (Michael) 24, 220, 240

Breitkopf, Johann Gottlob Immanuel 209

Brunet, Jacques-Charles 213

Bucharest 8,17, 28, 30, 35,79, 86, 97-99, 114, 117,
119, 125, 138, 140, 144, 147,148, 151, 152, 157,
159, 167, 181, 182, 184, 187, 188, 191, 193, 194,
196, 198-201, 204, 209-214, 216-220, 223,
225,227, 231, 232, 237, 238, 246, 254, 256,
261-263, 265, 277, 287, 295, 303, 333

Bulgaria 119,147

Buzau 188, 223

Caesarea of Cappadocia 86,125, 295

Caesarea Philippi (Banyas) 48,131

Cairo 207,208

Callenberg, Johann Heinrich 194

Calvin, [Jean] 143

Cambridge 223

Candea, Virgil 19, 251, 252, 262, 263, 278

Cappadocia 86, 125, 295

Caraggiani, Giorgio, guardiano of the Greek
community, Venice 197

Castellane, Michel-Ange count de, French
ambassador, Constantinople 91, 92, 133

Catherine I, empress of Russia 163

Caucasus 2

Cernica, monastery near Bucharest 262, 263

Chaldia 103-105, 107, 151-155, 159, 241, 242

Chalki, island 101

Chatzidakes, Manolés 254, 259

Cheiko, Louis (Lawis Shaykha) 226, 227

Chios, island 9, 11, 32, 104, 108, 150, 209, 250,
266, 286, 307-309

Christodoulos, metropolitan of Gaza 122

Christophoros, patriarch Sylvester’s vicar 74

Chrysanthos Notaras, patriarch of
Jerusalem 7-10, 15, 16, 36, 52, 61, 71, 76,
80, 118-122, 124, 135, 140, 147, 148, 164, 174,
221,222, 232, 233, 236, 244, 291, 292

Cildir 48

Cilicia 1,113

Clement XI, pope 70

Coltea, church, monastery, Bucharest 254, 287

Constantinople 1,2, 4, 5,7-10,12-18, 20, 23, 24,
32, 33, 35, 36, 39-55, 57-73, 75, 76, 78-85,
87-94,96-112, 114-119, 121,122, 124, 125,
127-129, 131-132, 134-135, 138 140, 141, 143,



147-150, 154, 158, 159, 161, 163, 165-170,
184,187,189, 193, 194, 199, 200, 204, 207,
218-223, 229, 233, 235, 240, 242-245, 247,
258-261, 266, 290-294, 297-310, 312, 317,
321-323,325

Crete 244,296

Cycladic islands 151

Cyprus 3, 4, 23, 26-33, 37, 39, 45, 58, 65, 78, 84,
128, 135, 140, 155-157, 209, 230, 240, 251,
253, 254,303, 307, 332

Cyrille VI, see Kyrillos VI, patriarch of Antioch

Cyzicus (Kyzikos) 88, 104, 298, 306

Dahhan, family in Beirut 220

Damascus 6, 8-11, 14, 15, 17-20, 22, 30, 34,
35, 39, 45, 47-56, 58, 60, 61, 65, 67-69,
72-74, 83-88, 92-94, 102, 104-106, 108,
110, 112-114, 125-128, 130, 132, 133, 135,
138, 144,151, 156, 158, 163, 165, 166, 169,
184,190, 196, 203, 205, 239, 240, 266, 268,
269, 281, 295, 296, 298, 303, 304, 306-310,
328,333

Damaskinos, archpriest 296

Damaskinos, Michael 278

Daniel, metropolitan of Ungro-Wallachia 232

Daniel, patriarch of Antioch 172

Danube, river 90

Danubian Principalities 16, 78,79, 117,119, 161

Danylo Apostol, hetman of the Cossacks 173

Dapontes, Kaisarios (Kdnstantinos) 37, 98, 101,
102, 135, 204, 232, 251, 254, 259, 260, 261,
275, 288,302

David, biblical prophet and king 217, 218, 226

Dayr al-Mukhallis, monastery (of the Saint
Saviour) 52, 66, 130, 131

Dayr Ma‘lala, monastery (of Saint Thekla) 28,
243,267, 268, 282-284, 286

Dayr Saydnaya, see Saydnaya, monastery

Dayr Sayyidat al-Balamand, see Balamand,
monastery (of Our Lady)

Dekas, Ioannis Athineos, archon in Venice 297

Delikanés, Kallinikos 20, 42, 43

Démeétrios, megas kamarasis 304

Démeétrios, oikonomos 296

Diamantis Moysis Mazlis, son of Antonios 230

Dillenburg 76

Dimitraskos, kamarasis 306
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Dimitrios, father of Gedrgios Spandonis 124, 168

Dimitris, postelnikos 266, 288, 307

Dionysios of Fourna 249, 250, 254

Dionysios, ieromonachos 297

Dionysios, metropolitan of Adrianople 298

Dionysios, metropolitan of Chios 108, 309

Dionysios, metropolitan of Kition and
Lemessos 23, 26-28, 155, 291

Dionysios, metropolitan of Santorini 306

Dionysiou, monastery 232

Diyarbakir, see Amida

Dom Salomon 91, 92

Dometios, katholikos of Upper Iberia 296

Dorotheos, Capuchin missionary, Sidon 131

Dositheos, patriarch of Jerusalem 7, 36, 118, 135,
140, 232, 234, 244

Doukas, George, prince of Moldavia 251, 260

Doxapatrés, Neilos 113

Drakopoulou, Evgenia 254

Drapery, dragoman of the French consulate,
Aleppo 62

Dudescu, Constantine, grand logothetes 87

Dar al-Shuwayr see al-Shuwayr

Ebn Thoma, see ibn TGma, Mikha’il

Edessa 95, 259, 300, 308

Egrikapi, church in Constantinople 147

Egypt 1,2, 107, 184, 207-209

Eirenoupolis (Irenopolis) 112-114, 269, 310

el-Gemayel, Ronney 19

Elia Karam, metropolitan of Beirut 284

Elizaveta Petrovna, empress of Russia 167,171

Elpius the Roman 249

Emesa, see also Homs 94,300, 301, 308

England 5, 68-70, 120, 121,177, 179, 201, 206, 236

Ephraim of Athens 156

Ephraim, patriarch of Jerusalem 244

Epirus 147,148,168

Erzurum 48

Eton 142

Euphrates, river 113

Euphrosyné, archontissa in Wallachia 307

Eustratios, see Argentis

Euthymios (Aftimiyads) Sayfi, metropolitan of Tyre
and Sidon 5-7,9-11,15, 66, 67, 121,132,
220, 244

Euthymios III, patriarch of Antioch 250
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Faad, Jean Abdoulla, see Phaad, Joannes Abdallah

Fakas, Constantine, (great) komisos 90

Fakhr, Ilyas, logothetes of the Antiochian
throne 36, 37,70, 121, 140, 145, 206, 207,
304-306

Famagusta 231

Farhat, Gabriel, metropolitan Germanos 33,70

Fayad, Spyridon, Fr. Dr. 255, 257, 268, 278-280,
285,289

Feodor Ivanovich, tsar of Russia 166 n.29

Feodorov, Ioana 200, 203, 208, 210, 219, 223,
226,263

Ferrara 12,141

Florence 12, 29, 141,150

Focsani 303

Forty Martyrs, church in Homs 269, 278, 279

Foley, Dudley 122

Fotini, see Photeing, Sylvester of Antioch’s
mother

France 5, 11,15, 48, 51, 55, 62,74, 75, 91, 93, 95,
109, 131, 199, 214, 217, 235

Frognall Dibdin, Thomas 218

Fromage, Pierre, Jesuit priest 126, 182,184

Frumoasa, church in Iasi 97

Fynan, Basilios (Vasileios), see Basilios (Vasileios)
Fynan

Gabriel 111, patriarch of Constantinople 4

Gagpnier, John (Jean) 121,177,178

Galata 11,122, 293, 299

Galati 90, 93,299

Gaza 122

Gdoura, Wahid 226

Gebely, see Jabalt

Gedeon Agiotaphités, monk of Cyprus 209

Gedeon, Manouél I. 166, 221, 222

Gennadios, hierodiakonos 166

Gennadios, metropolitan of Aleppo 94-96, 128,
220, 300

Georgakis, megas postelnikos, see Tzanetos,
Georgakis, megas postelnikos

George [, king of England 175

George Abou Zakhm, metropolitan of Homs 268

Georgia 16, 157, 242

Georgios, son of Kallinikos, metropolitan of
Ahiska 158

Georgios, Sylvester or Antioch’s father 28, 29,
153, 264

Gerasimos, metropolitan of Aleppo 53, 65

Gerasimos, metropolitan of Heraclea 299

Gerin, Claude, Jesuit priest in Damascus 60

Germanos, archbishop of Cyprus 4

Germany 76,77

Gheorghie, see Gedrgios, Sylvester or Antioch’s
father

Ghikas, Alexander 116, 117

Ghikas, family 148

Ghikas, Gregory II, grand dragoman, prince 44,
53, 60, 67, 80, 86, 97, 100-102, 116-118,
134,157, 188, 189, 291, 293, 295, 297, 299,
303-306, 317

Ghikas, Matthaios (Mattét, Matei Ghica) 105,
106, 157, 304-308

Ghikas, Skarlatos 304-306

Giannakis, see Ioannis Protopsaltis

Glykas, [Michael], Byzantine author 140

Gorj 149

Great Britain 122

Great Lavra, monastery, Mount Athos 22,290

Greater Syria 135

Greece 23,79,142, 231, 241, 259, 260, 275, 278,
291

Gregorios Qarba, metropolitan of Houran 204

Gregory Ghikas, see Ghikas, Gregory II

Grigorakis, Antonis (Zorzis of Chios) 286

Grigorovich-Barsky, Vasily 23, 26, 28, 30, 88, 138,
156, 239, 294, 298, 303

Grimanis, Vasileios, of Patmos 142, 150

Guberni, Sibrail see also Koubeirsi, Giabbour 91

Gumushane, see Argyroupolis

Gutenberg, Johannes 192,195

Habsburgs, dinasty 149

Haddad, Rachid 19, 36, 37

Hajj, Athanasiyds 226

Halle 179, 194

Hama 54,59, 65, 84, 287, 288

Harisa 17, 21, 22, 89, 293, 296-306, 308, 309,
311-323, 325, 328, 329

Hatzi Kyriakis, archon 297

Hatzi Nikolaos Angelos, Greek merchant 172

Hatzi Spandonis, see Spandonis

Hatzi Vasileios, grammatikos 298



Hauterive, countd” 217

Hélioupolis 18, 94, 95, 220, 300

Hessen 76,77

Hierapolis 132

Holy Apostle Peter 234, 235, 237, 238, 247

Holy Archangel Gabriel 287

Holy Archangel Michael 256, 287

Holy Archangel Michael, parekklésion, Cathedral
of Damascus 144

Holy Martyr Christina of Tyre 265, 266, 276

Holy Martyr Sebastian 286

Holy Mountain, see Mount Athos

Holy Prophet Elias, monastery, Shuwayya 214

Holy Trinity, church in Karpenisi 231

Homs 84, 94,106, 243, 254, 255, 257, 268, 269,
278-280, 289, 308

al-HomsT, Qustantin ibn al-Kharf Dawad 145

Hotza Masa Apostolis 107

Hourmouzis, merchant of Rhodes 183

Huntington, West Virginia 265, 266, 274

Tacovici (Iakovich, Iakovitzes), Stoica, priest,
typographer 187, 232

Iakovos (Iakovakis) Rizos, spatharios, see Rizos,
Iakovos

Iakovos of Patmos 22, 111, 121, 122, 136-138, 156,
163, 206, 239, 292, 298, 308

Tasi 17,79, 83, 88, 89, 94, 97, 99, 122, 140, 141,
144,146, 147, 167, 168, 180, 184-187, 190,
191,193, 194, 198, 199, 201-206, 208, 209,
211, 218, 232, 238, 244, 260, 265, 298, 299,
312,314

Ibn al-Fadl, Aba I-Fath ‘Abdallah al-Antaki,
deacon, Church of Antioch 210

Ibn al-Za‘Tm, Makarios III, see Makarios III ibn
al-ZaTm

Ibn Toma, Mikh&'1l (Michael), Sylvester’s vicar in
Damascus 84-86, 88,133

Ibn Tima, Ni‘ma 41

Ibn Ya‘qab, Sulayman, see Negri, Salomon

Idlib 108

Ieredn, monastery in Paphos 230

Ierotheos, metropolitan of Saydnaya 113, 130,
205, 315

Ignatios, archimandrite, protosynkellos 171

Ignatios, priest 129, 130
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Ignatios Fytianos, hieromonk, archbishop of
Chaldia 151, 152

Ignatios Jawhar, see Athanasios (Ignatios) Jawhar

Ignatios Kouthouris, archbishop of Chaldia 153

llias, kiatipi of the pasha of Tripoli 107

Ilias, son of Kallinikos, the metropolitan of
Ahiska 158

Ilias logothetes (Ilyas Fakhr?) 305, 306

llyas al-Tarabulsi, lagatati al-kursi al-rasali
al-Antaki, see Fakhr, Ilyas

I6annikios, metropolitan of Beirut 168

I6annikios, metropolitan of Stavroupolis
(Stavropoleos) 86, 87,114, 295

Ioannina 78, 119, 120, 147, 148, 297

loannis, protopsaltis, kapikehaya 104-108, 308,
309

Ioannis, a relative of Ilyas Fakhr 306

Torga, Nicolae 19,231

Tousef, inhabitant of Beirut 297

Isauria 113

iskenderun, see Alexandretta

Isparta, see Sparta

Israel 207

Ivan Mazepa, hetman of the Cossacks 173

Ivaylovgrad, see Lititza

Iviron, monastery, Mount Athos 77, 291

al-Jabayli, Yanus (Yanis) Niqala, sheikh 110, 123,
124,190, 191, 225, 226, 227

Jabali (Gebely) 65

Jacob, biblical patriarch 269, 281, 282

Jawhar, Athanasios (Ignatios), see Athanasios
(Ignatios) Jawhar

Jean Abdalia (Abdalla), see Faad, Jean Abdoulla

Jeremias III, patriarch of Constantinople 9, 20,
42,43, 45, 46, 48, 53, 67, 81,121, 221, 223,
290, 300

Jeremias, metropolitan of Tyre and Sidon 94, 95

Jerusalem 1,2, 4, 6-10, 15-17, 20-22, 35, 36, 50,
52,55, 58, 61, 62, 64, 68, 69, 71,72, 76, 79,
80, 81, 83, 88, 89, 94, 95, 97, 103, 111, 115,
116, 118, 119, 121, 122, 124, 125, 135, 138, 140,
144,147,148, 155, 156, 158, 164, 174, 182,
183, 185, 187, 188, 205, 221, 222, 232-234,
236, 238, 240, 244, 246, 250, 290-296,
298-304, 312, 321, 330-332

Jibara, Ilyas 19
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Jirjis, see Gedrgios, Patriarch Sylvester’s father
Jirjis Abd Sha‘r (al-Halabt), shammas 181

Jirjis of Tripoli 264

Joachim (V or VI), patriarch of Antioch 166
Joachim, metropolitan of Drama 41-43, 46
Joasaph Dahhan, metropolitan of Beirut 220
Joasaph Vlachos, hieromonachos 232

John VIII Paleologos, emperor of Byzantium 141
Jan (Joun) 52

Justinian I, emperor of Byzantium 166

Kadikdy 102

Kaisarios, see Dapontes, Kaisarios (Konstantinos)

Kallinikos 111, patriarch of Constantinople 67

Kallinikos Mantaris, metropolitan of Ahiska 158

Kallinikos, metropolitan of Ahiska 158, 159, 293,
294

Kallinikos, protosynkellos of the Great Church
(Constantinople) 297

Kalogeras, Makarios, see Makarios of Patmos

Kantakouzénos, family 32

Kantakouzénos, Stephanos (Stefan
Cantacuzino) 148,162,174

Karaioannis, Michael, archon, Venice 297

Karaioannis, Stefanis (Steffano Caraggiani),
archén, Venice 197

Karaioannis, Thomas, archén, Venice 197, 297

Karaioannis, Tzortzis, archon, Venice 197

Karakallou, monastery, Mount Athos 229, 230

Karatzas, Nikolaos 221

Karmiris, Ioannis 222

Karmut, village in Koas, today Kocapinar, in the
province of Gimushane, Turkey 159

Karnapas, Klemés 20, 39, 58

Karpenisi 231

Karydias, Dimitris, “epitropos”, Chios 308

Karyes, area of Mount Athos 249

Kastoria 22,137

Katiforos, ierodidaskalos, Venice 297

Kesruwan 50, 60, 67, 102

Khinshara 46, 181

Kilis 35, 94,103, 138, 206

Kition (Kiteon) 23, 26, 27, 30, 140, 155, 209, 291

Kitrus 27

Kyzikos, see Cyzicus

Klonaris, Papa Nikolas “oikonomos” of the
metropolitan of Chios 308

Koas 159

Komnénos Hypsélantés, Athanasios 23-25, 58,
115,116

Kondekakis, Emmanuel 273, 274

Kdnstantin voivod, see Mavrokordatos,
Constantine

Konstantinos, archon 297

Konstantinos, epitropos of the throne of
Antioch 296

Konstantinos megas kaminaris, see Dapontes,
Kaisarios (Konstantinos)

Konstantinos Teskoglou, megas logothetes 296,
304

Konstantios I, patriarch of of Constantinople 24

Kornaros Kritikos, Nikolaos from Sitia, archén,
Venice 297

Korolevsky, Kyril (Cyrille Charon) 207

Kosmas, metropolitan of Pisidia, exarchos of Side,
Myra and Attaleia 154,158

Kosmas 11, patriarch of Alexandria 16, 44, 83

Kosmas 111, patriarch of Alexandria 16, 89, 168,
295,296

Koubeirsi, Giabbour 92

Koutloumousiou, monastery, Mount Athos 112,
14

Kritias, Nikolaos 158, 166, 221

Kromidis, Démétrios 287

Kusadasi 150

Kyiv 26,156, 167, 239, 303

Kykkos, monastery, Cyprus 28, 156, 157, 230, 231,
293,303

Kyminitis, Sevastos 152

Kyrillos 1V, patriarch of Constantinople 121

Kyrillos V, patriarch of Constantinople 101,103,
105, 106, 108, 111, 303, 304, 307-309

Kyrillos V ibn al-ZaTm, patriarch of Antioch 3, 6,
38,121, 128,163,174, 220

Kyrillos VI Tanas, patriarch of Antioch 3, 6, 10,
13,15, 30, 32, 33, 43, 46-56, 58, 66, 67, 69,
71-75,78, 82-85, 90-94, 102, 108, 109, 112,
126-134, 180, 184, 204, 220, 235, 244, 259

Kyrillos, didaskalos 104, 307

Lambardos, Andreas 268

Lambardos, Petros 278

de Lane, Francois, French consul, Sidon 132
Laodicea (Latakia) 30, 59, 64, 65, 84, 155, 268



Larnaka 156

Latakia, see Laodicea

Lausanne 241

Le Quien, Michel 32,33

Lebanon 1, 21, 37,133, 135, 151, 183, 195, 199,
211, 214, 220, 251, 252, 256, 263, 265, 266,
271-274, 276, 284, 285, 286

Ledoulx, Joseph Charles, French consul,
Bucharest 216, 217

Lefkosia, see Nicosia

Leiden 209

Leipzig 23,177,194, 208, 209

Lemessos 26, 27

Leontios (Léondios, Lawundiyds), metropolitan
of Hama 54-56, 60, 61, 129, 290

Leros, island 221

Levant 32,120, 121,161, 176, 178, 182, 184, 196,
199, 201, 207, 223, 227

Liotard, Jean-Etienne 244

Lititza, formerly Ortakdy (today Ivaylovgrad,
Bulgaria) 147

London 120, 122, 174, 178, 201, 205, 207, 210, 257,
272,273

Louis XV, king of France 11, 51,109, 110, 131

Lukakis, money lender 84, 85, 90

Luther, [Martin] 143

Libya 44, 97,302

Macedonia 148, 168
Machaira, monastery 230, 231
Madinat al-salam, see Baghdad
Mahmud I, Ottoman sultan 82
Makarios, hygoumenos 304
Makarios, metropolitan of Ahiska 159, 296
Makarios, metropolitan of Chaldia 159
Makarios, metropolitan of Edesa 308
Makarios, metropolitan of Tripoli 258
Makarios, metropolitan of Tyre and Sidon 112,
310
Makarios, protosynkellos 105
Makarios I1I ibn al-Za‘Tm, patriarch of
Antioch 114,161, 162, 163, 240
Makarios Patmios (Makarios Kalogeras of
Patmos) 32,121, 136-138, 149, 150, 291-294
Makraios, Sergios 24,103,112, 115, 116
Maksad, Augustinus 227
Malandrakis, Michael 122
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al-Ma‘laf, Isa Iskandar 204

Ma‘lla 28,243, 267, 268, 282-284, 286

Manchester 200, 218

Manolakis, megas kapikehaya, megas
spatharios 104,297, 307

Marghich, Giovanni 199, 200, 207, 222

Maria, monaché (povayn), embroidery
master 243

Mariora, spatharessa 267, 288, 289, 307

Marioritza, sister of Iakovos Rizos 260, 261, 275,
288

Mark (Markos), Yasuf 89, 90, 138

Markos, kapikehaya of patriarch Sylvester 84,
90, 307

Marositzis, Panos (Pano Maruzzi), archén,
Venice 197

Maroutzis, Simon, archon, Venice 297

Maroutzis, Zaharias (Zaccaria Maruzzi), archon,
Venice 197

Marseille 130

Martin, Jean Baptiste 222

Maryamiyya, cathedral, Damascus 114

Mas‘ad Nasha 94, 207, 208

Matthaios, metropolitan of Libya, patriarch of
Alexandria 16, 24, 44, 97,107,111, 112, 115,
123,182, 183, 261, 302-305, 309, 318, 322

Maurepas, Jean Frédéric Phélypeaux, count
of 47,54, 57,59, 60, 62, 66, 69, 91

Mauri, Monsignor, patriarchal vicar,
Constantinople 39

Mavrokordatos, Alexander, first interpreter 73,
80

Mavrokordatos, Alexander, son of Constantine 19

Mavrokordatos, Constantine 19, 30, 40, 94-100,
107,117,148, 157,180, 186-188, 210, 244,
246, 265, 297, 299, 300-304, 311, 313-315

Mavrokordatos, family 148

Mavrokordatos, John 22, 88, 89, 94, 95, 97, 117,
141,148, 156, 158, 167, 185, 186, 188, 204,
237,259

Mavrokordatos, Nikolaos 73,78, 80, 81, 87, 88,
119, 148, 149, 299-302

Mavrokordatos, Sultana 265

Maximos Hakim, metropolitan of Aleppo, Greek
Catholic patriarch of Antioch 95,102, 103,
105-107, 112,134

Mayo or Mayow, Richard 178
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Mega Revma, village near Constantinople 107

Mehmet effendi, renegade, brother of Maximos
Hakim 105, 107

Mehmet Ragip Pasha, governor of Aleppo 24

Meletios, didaskalos, Chios 104, 307

Meletios, patriarch of Antioch 245

Meletios, patriarch of Jerusalem 16, 83

Merlin, Romain 212, 214, 216

Mesopotamia 84,159, 293, 294

Methone 159

Michael, chouri 295

Michael, resident of Beirut 297

Michael, son of Thomas HomsT, see ibn Tama,
Mikha'l

Middle East 2,188, 196, 207, 209

Mikh&'1l of Krat al-Dhahab, monk 181

Mihalakis [Rosetis], stolnic or postelnic in
Wallachia 295

Miniatis, Ilias 120, 121, 176, 206, 122, 177

Moldavia 2,7, 8,16, 21, 22, 28, 32, 37, 67, 68,
78-80, 83, 86-90, 92-94, 97, 99, 101,
104-106, 116, 117, 119, 123, 133, 135, 140, 141,
149, 156, 157, 161, 167, 180-183, 185, 186,
188, 195, 199, 202, 204, 232, 236-238, 244,
246, 251, 254, 259, 260, 261, 265, 266, 288,
293, 295, 299-308, 311

Moraitakis, Konstantinos, protopresbyteros 273,
274

Moscow 143, 161-167

Most Holy Mother of God, church in
Damascus 113

Mount Athos 22, 32, 41, 42, 48,76-79, 112, 135,
228,229, 232, 249-251, 253, 254, 259, 261,
290, 297

Mount Lebanon 11,13, 46, 52, 90, 108, 110, 112,
129, 215

Mount Sinai 23, 34,79, 162, 298

Mount Sinai Monastery, see Saint Catherine,
monastery, Mount Sinai

Muhradah, Syria 205

Munich 132, 225

Mustafa II, Ottoman sultan 9

Mustafa, mullah 105

Muteferrika, Ibrahim 181, 196

Mynoides, Mynas 152

Myra 154

Nasrallah, Joseph 17,19, 220, 247

Nasrallah, Suleiman 276

Nassar, Hala 268

Nasser (also Naser, Nikon), sheikh, from
Beirut 168,169,299

Nassour, Vasileios 28, 267

Nativity of the Theotokos, monastery, see
Saydnaya, monastery

Nawfal, Butrus, brother of Masa TrabulsT 89,
261, 263, 264, 265, 277

Nea Justiniana 4,53

Necula “zatariul”, typographer (compositor) 186

Negrepontes, Ioannis, epitropos of the
brotherhood of Saint Victor, Chios 308

Negri, Salomon (Sulayman ibn Ya‘qab) 175, 210

Nektarios, patriarch of Jerusalem 121,122, 185,
205-207

Neophytos Mavromatis, metropolitan of
Arta 135,290, 292

Neophytos of Cyprus, 19%-c. author 58

Neophytos VI, patriarch of Constantinople 83,
154, 245, 294, 302

Neophytos (the Cretan), metropolitan of
Ungro-Wallachia 81, 99, 148, 187-189, 192,
196, 244, 295, 305

Neophytos, metropolitan of Saydnaya 129, 130

Neophytos, metropolitan of Smyrna 108, 309

Nepliuev, Adrian (Andrianos) Ivanovich, Russian
diplomat, Constantinople 166, 170, 171,
305, 323

Neronias, see Eirenoupolis

New Haven, Connecticut 214

Newman, Henry 175, 176

Nicomedia 104, 306, 307

Nicosia (Lefkosia) 155

Niképhoros, metropolitan of Moldavia 305, 306

Niképhoros, metropolitan of Paiasios (Payas) 88,
103, 298, 306

Nikodémos (Agidreités), monk of the Holy
Mountain, saint 251

Nikolaos (Nikolakis) Rossetos (Rossetis), megas
spatharios 106, 308

Nikon, see Naser

Nikon, patriarch of Moscow 143

Niqdla bey, see Mavrokordatos, Nikolaos

Nizhyn 168, 253, 254, 259, 287, 302

North, Frederick, 5™ Earl of Guilford 190, 200, 224



Notaras, Chrysantos, see Chrysanthos Notaras,
patriarch of Jerusalem

Ohrid 45, 53,115

Oltenia 149

Ortakdy, see Lititza

Osman, pasha of Damascus 6, 15, 49, 52, 53, 66

Ostervald, Jean-Frédéric 179

Our Lady, church in Hama 287, 288

Our Lady and Saint Nicholas (al-Balad), church in
Tripoli, Lebanon 256, 271, 272, 281, 285

Oxford 121,122,177,178, 221

Pagon (or Pagontas), village, Island of
Samos 150

Paiasios (Payas) 83, 88,103, 106, 107, 298, 306

Paisios I, patriarch of Constantinople 143

Paisios II, patriarch of Constantinople 67, 89, 94,
96, 98, 100, 101, 116, 147, 168, 222, 291, 297,
298, 299, 300-303, 312

Paisios, metropolitan of Chaldia 155

Palestine 2,55, 56, 75, 175

Panagia Evangelistria, monastery,
Skopelos 259-261, 275

Panagia Kafatiani, church in Galata 293

Panos, archon 296

Panselinos, Byzantine painter 250, 254

Pantoleon, epitropos, brotherhood of Saint Victor,
Chios 308

Papadopoulos-Kerameus, Athanasios 20

Paphos 155,230

Paris 109, 140, 152, 200, 212, 214, 215, 217, 223,
224,255

Parthenios, metropolitan of Loftzou 292

Parthenios, metropolitan of Mesopotamia 159,
293,294

Parthenios, metropolitan of Tripoli 250, 287

Parthenios, patriarch of Jerusalem 16, 89, 94, 95,
97,111,115, 182, 183, 234, 244, 295, 296, 298,
301-304, 312, 321

Parthenios of Adana 138

Parthenios of Athens, hieromonk 81

Patmos, island 22, 32,106, 111, 121, 122, 135-138,
141,142,150, 156, 163, 206, 231, 239, 253,
259, 261, 275, 291, 292, 298, 308

Paul of Aleppo (ibn al-Za‘im), archdeacon, Church
of Antioch 161,240 n.2
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Pe¢ 45,115

Pelement (Balamand), monastery, see Balamand,
monastery (of Our Lady)

Péleran, Gaspard de, French consul, Aleppo 58,
59, 62-64, 67, 69, 70

Pera 55,199

Petalas, Diamantés 194

Petalas, Ioannés 194

Peter I (the Great), tsar and emperor of
Russia 162,163,173

Peter 1V Jarayjiri, Greek Catholic patriarch of
Antioch 246

Petit, Louis 222

Petros, grammatikos of Tripoli 261, 318

Phaad, Joannes Abdallah (YGhanna ‘Abdallah
Fadh?) 51,78

Phanariots 16, 116, 118

Philemon, metropolitan of Aleppo, patriarch of
Antioch 112, 114,115,172

Philippopolis (Plovdiv, Bulgaria) 119, 137,142, 147

Philodoros, archon, third kapikehaya of Michael
Rakovitzas, Constantinople 297

Philotheos, archbishop of Cyprus 307

Philotheos, metropolitan of Edesa 95, 300

Phirippidés, Nikolaos 20

Phlorentés, Chrysostomos 259

Photeiné (Fotini, Fotini), Sylvester of Antioch’s
mother 28, 29, 264

Picot, Emile 213

Pisidia 84,154,158

Plovdiv, see Philippopolis

Pogoniana 168

Polychronis, Michael (the Cretan) 256-258, 285

Polyeidis, Theoklytos 76-78

Pontos 152-154, 241-243

Popauti, see Saint Nicholas, monastery, Botosani
(Popduti)

Popescu, Radu 80

Porry, Frangois, merchant, Sidon 50

Protaton, location, Mount Athos 76, 78, 254

Prousa 304

Pskov 171,305

Ptolemais 6, 83,103, 105-107, 206

al-QudsT, Athanasios 278, 279
al-QudsT, Hanna 258
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Rabahia, Fr. Michael, church of Saint George
al-Hamidiya, Homs 268

Rabbath, Antoine 221

Racovitd, see Rakovitzas

Radu, Vasile 261, 262

Ragusa 199

Rakovitzas, Constantine 105, 157, 304, 306,
307-309

Rakovitzas, family 148

Rakovitzas, Michael (Mihail Racovita) 87, 88, 117,
149, 296, 302, 316, 328

Ramnic 188, 232

Rhodes 183

Ritzos, Andreas 268, 269

Rizos, Iakovos 260, 261, 275, 288

Rome 5-7,10, 12,13, 15, 29, 33, 51, 67, 71-75,
82, 85, 91, 92,109, 110, 112, 130-133, 146,
201-203, 206, 207

Rousseau, Jean-Baptiste-Louis-Jacques-Joseph,
French consul, Aleppo 211, 215, 216, 217

Ruma, Salomon 92

Russian Empire (Russia) 31,124, 125,133,
161-169, 171,172, 201, 215, 253, 254, 259,
287,292,293, 299, 305, 323, 325

de Sacy, see Silvestre de Sacy, Antoine Isaac

Sagarejo, desert, Georgia 241

Saint Catherine, monastery, Mount Sinai 23, 34,
79,162,298

Saint Christina of Tyre 265, 266, 276

Saint Demetrios, church in Kouroutzesme 299

Saint Elian, church in Homs 269, 280, 289

Saint Francis 58

Saint George al-Hamidiya, church, Homs 243,
254, 255, 268, 269, 278-280, 289

Saint George al-Humayra’ (Dayr Mar Jirjis
al-Humayra’), monastery 164

Saint George, church, Argyroupolis 151,153,
241,242

Saint George, church of the metochion of
Panagios Taphos, Constantinople 95, 300

Saint George, Great Martyr 269, 280, 281, 285

Saint George, Greek Orthodox cathedral,
monastery, Beirut 124, 191, 226, 269, 273,
274

Saint Gregory Palamas 70

Saint John Chrysostom 140, 142,174, 215

Saint John of the Ladder 269, 281

Saint John Prodromos in Palatas, church,
Constantinople 95,300

Saint John the Baptist 241, 267, 282, 283, 286

Saint John the Baptist, church, Orthodox
Monastery of Saint Thekla, Ma‘lala 267,
282,286

Saint John the Baptist, monastery, Sagarejo
Desert, Georgia 241

Saint John the Baptist, monastery, Khinshara, Dar
al-Shuwayr 46,129, 220

Saint John the Theologian, monastery, Island of
Patmos 141, 150, 231

Saint John, church, Galata 299

Saint John, monastery in Focsani 303

Saint Joseph 25

Saint Nicholas 86, 267, 288

Saint Nicholas, church, Adana 296

Saint Nicholas, church, Bari 269

Saint Nicholas, monastery, Botosani
(Popauti) 29, 106, 117

Saint Nicholas in Agia, church,
Constantinople 94, 95, 300

Saint Paul, monastery, Mount Athos 297

Saint Peter 247

Saint Petersburg 20, 163, 164, 166, 168, 215

Saint Sabbas, monastery, Bucharest 187

Saint Sabbas, monastery, Iasi 89, 140, 184, 191

Saint Saviour Monastery, see Dayr al-Mukhallis

Saint Spyridon “the Old”, church, monastery,
Bucharest 28, 98, 99, 117, 157, 159, 210, 261,
263, 265, 277

Saint Spyridon, bishop of Trimythous in
Cyprus 28, 30, 147, 254, 256, 261-264, 277

Saint Sylvester, pope 29

Saint Thekla, monastery, Ma‘lala 28, 243, 267,
282-284, 286

Saint Thekla, the First Martyr 267, 284

Saints Kosmas and Damianos 287

Samos 142,150

Samuel, patriarch of Alexandria 124

Samuel Hantzeris, patriarch of Constan-
tinople 112,114, 115, 244

Samuel (son) of Theodoros, archén, Nizhyn 168,
253, 287,302

San Pietro in Vincoli, church in Rome 207

Sarba (Janiya) 57



Saxony 209

Sayda, see Sidon

Saydnaya, monastery (Nativity of the
Theotokos) 17, 164, 166, 205, 268, 269, 281,
282

Saydnaya, village 49, 113,129-131, 205, 269, 310

Sayegh, Nicolas, priest 220

Scaltatogli, see Mavrokordatos, Nikolaos

Scanderoon, see Alexandretta (Iskenderun)

Scharmen, see Sherman, Rowland

Schnurrer, Christian Friedrich von 179, 210-214,
216, 226

Seetzen, Ulrich Jasper 190, 200, 226, 227

Seraphim, metropolitan of Hélioupolis
(Baalbek) 95,300

Seraphim, patriarch of Constantinople 244,294

Seraphim Tanas, see Kyrillos VI Tanas, patriarch
of Antioch

Sherman, Rowland 63-65, 68, 69, 83, 84, 120-122,
127,143, 144,150, 176, 206, 207, 293

Shuwayr, 46,184,190, 195, 198, 203, 211, 212,
220, 225

Sibiu 231

Side 154

Sidon (Sayda) 5, 6, 9-11, 15, 49, 50, 66, 67, 82-84,
94, 95, 113, 121, 126, 128, 130-132, 155, 220,
244, 266, 300, 310

Silvestre de Sacy, Antoine Isaac 190, 200,
210-217

Simon, archbishop of Pskov 171, 305

Simonescu, Dan 206

Sinai, see Mount Sinai

Sinaia, monastery 254, 287

Sisanion 22,53

Sitia 297

Sklavonas, Gianis of Tripoli 298

Skopelos 135, 136, 254, 259-261, 267, 275

Smaragda, domna, wife of Constantine
Mavrokordatos 302

Smaragda, domna, wife of Matthaios Ghikas 307,
308

Smyrna 102, 104, 106, 108, 197, 307, 309

Snagov, island, monastery 35,152, 153, 184, 186,
198, 202, 203

Soliman, pasha of Sidon 130

Soloimanis (Sulayman, Solomon), Sylvester of
Antioch’s brother 27, 29, 155
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Sophia, embroidery master 243

Sophronia, monaché (povayn), embroidery
master 243

Sophronios of Kilis, metropolitan of Ptolemais
(Acre), Aleppo, patriarch of Jerusalem,
patriarch of Constantinople 35, 94,103,
105-108, 138, 206

Sophronios Syropoulos, patriarch of Constan-
tinople, see Syropoulos, Sylvester

Sotira, Famagusta 231

Sotiras tou Zagora, village 297

Soumela, village 295

Spandonis, Gedrgios, father of Gedrgios
Spandonis, megas logothetes 124

Spandonis, Gedrgios, megas logothetes of the
Patriarchate of Antioch 124,125, 165, 167,
168, 295, 297, 333

Sparta, Pisidia (Isparta, Turkey) 84

Spencer, George, 2" Earl 190, 200, 210, 218

Stavrakis, second kapikehaya of Michael
Rakovitzas, Constantinople 297

Stavrodromi 122

Stavronikita, monastery 229, 230, 232

Stefanescu, Ion D. 262

Sulutzaroglou (Sulutziaris), Constantine, megas
spatharios 94

Sursock, As‘ad bin Jibrall 191

Sylvester, archbishop of Cyprus 29, 30

Sylvester, bishop of Methone 159

Sylvester, metropolitan of Laodicea (Latakia) 30

Sylvester, patriarch of Alexandria 29

Symi 121,142

Syria 1,2,12,17, 28, 33, 50, 51, 55, 58, 72, 75, 82,
109, 121, 122, 133, 135, 136, 151, 158, 165, 175,
182,183, 186, 188, 189, 197, 199, 204, 205,
211, 233, 243, 251, 252, 255, 256, 265, 268,
269, 276, 278, 284, 286, 289

Syropoulos, Sylvester 29, 141, 142, 150

Tanas, Kyrillos, see Kyrillos VI Tanas

Thebais 124, 163-166, 291

Theodosios [Skylitzis], didaskalos, Island
of Chios 104, 307

Theodosios V, Greek Catholic patriarch
of Antioch 112

Theodosioupolis 159, 293, 294, 296
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Theophanis, archdeacon of Alexandria 124, 125,
151,293

Theoupolis, see Antioch

Thessaloniki 28, 119,137,147, 257, 306

Thomas of Campaya 6, 74

Thrace 148

Timothy, metropolitan of Hama 65

Touma, Joseph B. 265, 266, 276

Touma, Omayma 265, 276

Townshend, Charles, viscount 175

Trabulst, Masa 36, 37, 89, 138, 187, 193, 194, 223,
261

Transylvania 231

Trebizond 85, 152-154, 158, 159, 241, 295, 296,
302, 305

Tripoli, Lebanon 9, 35, 37, 46, 58, 64, 65, 66, 68,
70,73, 83, 84,107, 108, 126, 130, 135, 137,
138, 151, 156, 165, 184, 197, 250, 256-258,
264, 268, 270-272, 285, 287, 298, 305, 308,
309, 318

Turkey 84, 85,159,176, 241

Tyre 5,9-11, 15, 66, 67, 94, 95, 112,121, 155, 220,
244, 265, 266, 276, 300, 310

Tzanetos, Georgakis, megas postelnikos 306, 307,
309

Tzanphournarés, Emmanouél 268

Tzortzos, son of Aite, dragoman of the English
consulate, Aleppo 170, 171

al-‘Ujaym, Yahanna (Jean Agemi) 24,109

Ukraine (Ukrainian lands) 31, 168, 253

Ungro-Wallachia, see Wallachia

Upper Iberia, Georgia 296

Uppsala 200, 226

Uricariul, Axinte 80

Uspenskil, Porfirii 14, 39, 114, 169

Uvarov, Alexei Sergeyevich, count 23, 215, 294,
298, 303

Vafopoulos, Nicolas C. 271-273

Vasile of Poiana Mdrului, saint 246

Vatopedi, monastery, Mount Athos 230

Velichkovsky, Paisios (Paisie de la Neamt),
Hesychast monk, saint 246

Venice 16, 89, 123, 140, 156, 183, 190-192, 196,
197,199, 2009, 228, 268, 297, 298, 307

Veroia 301

Veshniakov, Alexei 134

Vienna 16, 199, 200, 219, 222

Villeneuve, Louis-Sauveur, marquis de 5,70-73,
75, 82-84,133

Vouktos, kyr Petros (son) of Sterios, of
Nizhyn 168

Voulgaris, Evgenios 77

Wafa, Niqala, daskalos 186

Wallachia (Ungro-Wallachia) 2,7, 8,16, 18, 21,
22,28, 30, 32, 34,39-41, 44, 68, 73, 78-82,
86-88, 90, 92, 94, 95, 97-101, 104-107, 116,
117,119, 123, 133, 135, 138-140, 147-149,
152, 156, 157, 159, 161, 162, 173, 174, 180-183,
185-189, 191-196, 198, 199, 202, 204, 214,
217,223,228, 231, 232, 236, 237, 238, 244,
246, 253, 254, 264-266, 293, 295, 296, 299,
309, 313-315, 317, 328

Washington, DC 208, 209, 276

Westport, Connecticut 224

White Sea (Aegean Sea) 151

Xeropotamou, monastery, Mount
Athos 259-261, 275

Zagora 142

Zakhir, ‘Abdallah 14, 46, 60, 61, 110, 127, 181, 182,
184,190, 198, 203, 211, 213, 220, 245

al-Za‘Tm, Makarios, see Makarios IIl ibn al-Za‘Tm

Zaviras, Georgios 145, 146

Zenker, Julius Theodor 213

Z08&, domna, wife of Gregory II Ghikas 305, 306

Zoitsa 102

Zorzis of Chios, see Grigorakis, Antonis (Zorzis of
Chios)
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