41 — The Divided Soul | 4 G-P

“Hutov pev Poyiig Tt 70 Tvéov, fjuov 8§ ovk old’
elT’ "Epog (T’ AT6n¢ fjprace, ANV AQaVES.
N Pa TV’ &¢ Taidwv AW QyYeTo; Kal uév ametov
TOAAKL “THV SpiioTv W) Uto8€xeabe, véol”.
5 1 ouvklouvipnoov: ékelae yap 1} AlBOAELOTOG
Keivn xal §uoepwg ol8’ HTL oL BTPEPETAL

Sources: AP 12.73 KaAhwudyov; Choeroboscus, mepl anobéoews pétpwv 226.12-14 Consbruch mapd
KaAApdyw €v émtypapuacty, fuiet pot...ueponwv. Not in Planudes.

1 pev P pot Choer.  &tLP émi Choer. (codex K) éoti (codex U) 2 €pog Choer. €pig P ifjpmace, TARV
apavég P ijpriacev €x puepomwv Choer. (uetwnwv codex K) 4 pn vnodéyeade Hecker pn vu 8éxeade
Meineke unumeyecbe P un UnoSeybe Bentley 5 ovkiouvignoov P ovk {oov €pn cov Scaliger aAN’
ovyt Euvépnoav Buffiere ovk eig Kngtooov Fabri ...8ignoov Jacobs (vel -ow Gow) ...0evTiov Schnei-
der

Half of my soul is still a breathing thing, and half I know not
whether Love or Hades has snatched it, only that it vanished.
Indeed, has it gone again to one of the boys? And yet I forbade
them often “don’t take in the runaway, young men”.
5 [...] you search for...For there, deserving to be stoned,
and sick in love, I know that it is somewhere round and about.

This epigram explores the topos of the lover’s divided soul, the part that can still
reason and the part that is driven solely and irrationally by erotic passion. The con-
cept of the soul divided into various functions was much discussed in earlier phi-
losophy, but Callimachus’ articulation seems especially close to that found in Plato’s
Phaedrus (253-254), where in Socrates’ famous analogy the tripartite soul is likened
to a chariot with yoked horses (the rational and the appetitive) that pull the chari-
oteer in different directions. The appetitive horse often tries to run away with the
team. Despite the rational part of the soul wanting to steer the course, the desiring
part often acts on a compulsion to flee to a beloved object (253a5-6). Callimachus’
use of a plural véot suggests that the speaker, while aware of falling in love, is not
yet sure who is the object of his desire. Or he does know but expresses himself dis-
ingenuously. In both cases his rational part struggles to be in control but that control
seems to slip away as the epigram progresses. In Plato’s metaphor, as the two horses
struggle for dominance, the rational horse calls the other a deserter (254c7-d2).
Here Callimachus uses the image of a runaway slave and initially blames the young
men (the objects of desire) as responsible for taking in the runaway. By blaming the
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véol, the speaker deflects blame from the runaway half of his soul, though in the
final line the two halves collapse as the speaker talks now of the feminine | ke{vn
(Yuyn), not the neuter futov (so Gutzwiller 2007: 326). The topos is not unique to
Callimachus; the same idea occurs most probably earlier in Asclepiades (AP 12.166.1
=17.1 G-P, Sens: 6 Tt pot Aoutov Yuyiic, “what is left of my soul”) and Theocritus, id.
29.5-6: 70 yap aiywov tag foiag £xw...to 8¢ Aotmov anwieto (“half of my life I pos-
sess...the rest has perished”). In an epigram attributed to Plato, AP 5.78 (= 3 FGE),
the soul wanders to a specific lover:

TV Puyny Ayabwva UGV ént xeldeowv €oyov-
AABe yap i} TAUOV ®¢ Stapnoouévn.

IT'had my soul on my lips when I was kissing Agathon.
Wretched soul, she came so that she might cross over to him.

Later, Meleager seems to imitate elements of Callimachus’ epigram in AP 12.52.1-2
(= 81.1-2 G-P): @ Svoépwreg, | fulob puev Yuydg dpmacey AvSpayabov (“O you who
are lovesick, [the South wind] has carried off Andragathus, half of my soul”).

The epigram is also imitated by the Roman poet Q. Lutatius Catulus, who was
born around 150 BCE, though in Catulus (fr. 1 Courtney) the Platonic resonances are
missing, and the soul’s refuge is no longer generic but specific.

aufugit me animus; credo, ut solet, ad Theotimum
devenit. sic est; perfugium illud habet.
quid si non interdixem ne illunc fugitivum
mitteret ad se intro, sed magis eiceret?
5  ibimus quaesitum. verum, ne ipsi teneamur,
formido. quid ago? da, Venus, consilium.

My soul flees from me; I think, as usual, to Theotimus
it has gone. So it is; it has a refuge there.
What if I hadn’t forbidden him to admit the fugitive
into his house but rather to throw him out?
5  We shall go to find him. But I am afraid that we too
will be caught. What am I to do? Venus, advise me.

Catulus’ imitation has prompted various conjectures for repairing the textual dam-
age in Callimachus’ epigram. Catulus’ rendering of the opening of Callimachus’
line 5 as thimus quaesitum prompted Jacobs to resolve the last half of the disputed
letters as 8{gpnoov (imperative from Stpdw) “probe” or “seek out”. This emendation
is generally accepted, and the second person imperative must be addressed to the
rational part of the soul, “you search for”. But Catulus has made the defection per-
sonal; the soul, no longer divided, flees not to Twv’ é¢ maidwv, but ad Theotimum.
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This led Schneider to conjecture that the opening of line 5 also concealed a name,
which he restored as ©gvtipov. But the plurals elsewhere would seem to militate
against the introduction of a specific person.
1. fjuev pev Yuyig €L 0 véov: the rational part of the soul is the “healthy” or
still breathing part; the condition of the other half is in doubt. Horace may be imi-
tating the opening of the line at Odes 1.3.8: animae dimidium meae (said of Vergil),
but quite possibly via Meleager as a window allusion (see the discussion of fr. 6).
018’: the elision of a at the end of the hexameter is not otherwise attested. Given
the topic, the omission may be intended to replicate the distraction of the speaker
as he searches for his other half. Note the absence of elision in the opening of the
first hexameter, but four elisions—ijpov 8" ovk 08’ | €it’ "Epog eit’ Atdng fiprace—
as he imagines the other half of his soul snatched away; or as Sens (2002: 378) sug-
gests: “like the speaker’s bipartite soul, the disyllabic oi§' is missing one of its
halves. The unusual treatment of oi§a thus amounts to a grammatical joke.” A@avég
which sits directly below it in the next line would emphasize the point as would
Atdng, etymologized as “he who makes unseen”. G-P suggest that the elision reflects
Callimachus’ position on a dispute about the presence or absence of elision at Iliad
8.206 (i.e., Cijv or Cfjv’ at line end); this matter is discussed by Choeroboscus in his
commentary on Hephaestion cited above, in which he notes the passage from Cal-
limachus. The opening o0k oi8' is answered by o8’ 6t in the final line.

2. &it’ "Epog eit’ Al8ng: this dichotomy coincides with a saying that sets out con-
trasting pairs that know no boundaries (adunata): 48ng xal €pwg yuvakog kai tép-
Tapog kat yi ovk éunutiauévn B8atog kal Véwp kal mlp oL Py elmwov Apkel
(“Hades and a woman’s desire, Tartarus and earth that is not filled with water, and
water and fire, they will not say ‘it is enough’”). It occurs in the Septuagint, Proverbs
30.16 and was probably in common use.

"Epog: poetic for "Epwg. This spelling is used only here in Callimachus, though
frequent in Archaic poetry and used by Theocritus in his pederastic Idylls (29.22,
30.2 and 26).

ANV a@avég: Choeroboscus’ manuscripts replace these words with two vari-
ants: the earlier, ¢k peponwv (“from the living“), looks like an explanatory gloss that
displaced Callimachus’ original text; the second, ¢k petwnwv (“from my forehead”),
was a copyist’s mistaking of -PO- for -TQ-.

3. 1 pa=dpa(see 30 n.3).
TV’ €¢ maidwv (sc. &g Tiva maiSwv): the anastrophic &g, followed by the genitive
naidwv, is used only here and in an epigram attributed to Simonides on the death of
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Anacreon, “who composed songs breathing of the Graces, breathing of Loves, on the
sweet desire for boys” (6¢ Xapitwv nvelovta péin, mvelovta 8 Epwtwv | TOV yAUKLY
¢¢ maidwv {uepov fpuodoaro, AP 7.25.3-4 = ‘Simonides’ 4.3-4 G-P = 67.3-4 FGE = 101
S.3-4 Sider). Although unlikely to be by Simonides, it might belong to the fourth-
century collection known as Simonidea. More likely it is later than Callimachus and
in part borrowing his language. The phrase ¢¢ maidwv occupies the same metrical
position in both epigrams; there is the language of breathing (= desire); and lines
5-10 of the Simonidean epigram develop a tension between Eros and Hades.

amnetlnov: one expects the speaker to forbid the desiring part of his soul to run
away to the boys, not the boys from accepting its affections. This may be an expres-
sion of wishful thinking, namely, that the wandering soul will always find a willing
object of desire, or exculpatory—it is not the appetitive soul’s fault, but the attrac-
tive boys.

4. §8piaTwv: apparently a feminine form of §pfjotng; it does not occur elsewhere,
but Hesychius (6 2333) glosses Spdatat as Spamétal, and at § 2324 glosses Spamég
as Quydc, “runaway”. Callimachus may have coined it to align with the feminine
Yoy

ur vtodéyeabe: the text is uncertain, but the sense of the prohibition must be
“do not take in” or “receive”. P has pr Unéyeabe, but this form of tméyw is not found
elsewhere and its range of meanings does not quite fit the context. The most suc-
cessful and generally accepted emendation is that that of Hecker, who proposed ur
vmodéyeabe. Metrically, it assumes the coalescence of the vowels n and v, as in
hAthena 52: pij oUk €0€éAwv tav Bacirelav i8ng. Though that example is unique, the
context is very similar: it is an admonition to Pelasgian men to avert their eyes “lest
inadvertently you look upon the queen”. Bentley’s pij Umo8€x0e assumes hiatus,
though after w hiatus does not occur elsewhere in Callimachus; Meineke suggests
un vu 8éyeabde.

véou: in Greek culture the most obvious place to find young men in the aggre-
gate, as the address implies, was the gymnasium where they trained as ephebes. In
fact, véou distinguished a class of such youth (see LS] I 1). The dynamics of such
interactions can be seen in the openings of Plato’s Charmides and Lysis.

5. tfouvkiovvignoov: the reading of P. Most editors print the opening of the line
as damaged and do not resolve the opening letters, though Pagonari accepts Schnei-
der’s conjecture of a missing name, Oetipov; Fabri proposed Kngtooév; Lumb pro-
posed Ayyionv. Although it does not account for all of the opening letters, Jacobs’
ipnoov is generally accepted. Mair in his Loeb restores the entire opening as o0 Tig
ouvSlpnoov and translates “There help me, someone, to search”. Buffiére (1977: 97)
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suggests 6N’ oUyl Euvépnoav (“but they did not agree”), citing Plato, Symposium
177e7: ot &AhoL mavteg épa ovvépacav. While attractive it is perhaps too radical a
solution.

AB6Aevaroc: this rare adjective describes persons who have been stoned or are
in danger of being stoned, usually to death (see, e.g., Sophocles, Ajax 254 and Diodorus
Siculus 3.47); here the sense is anticipatory, the wandering half of the soul is “worthy
to be stoned”. Stoning was practiced as a purification ritual, often annual, in which a
victim was chosen by the city, feted, then led to an area outside of the walls and stoned
until driven away. Callimachus narrates such a practice by the Abderites in Aetia,
book 4. The Diegesis (I 35-40 = fr. 90a Harder) says that after the individual is chosen
and fed, “then outside the walls he goes around in a circle, thus purifying the city
[Abdera], and then is stoned by the king and the others, until he is driven from their
territory” (eI’ £€w 0D Teiyoug epislol KUKAW MeEPKABAipwV AVTE TV TTOALY, KAl TOTE
1o 100 Bacéwg Kal Tiv AAwv AtBofoleltal, £wg Eehaabij T@v 0piwv). The impli-
cation for this epigram is that the soul should be driven away forcibly, rather than
taken in. AlBoAgvaTOG also occurs in a fragment of Alexander the Aetolian (c. 280 BCE)
about adulterous passion gone wrong (3 CA = Parthenius XIV Antheus 11-12 Light-
foot). Cleoboea, the wife of Phobius, is driven mad by her desire for a young visitor,
Antheus. When he rejects her, she persuades him to climb down a well, where she
drops a stone upon him. Alexander’s use of the adjective indirectly alludes to stoning
as the traditional punishment for adultery (Magnelli 1999: 159). In this epigram the
choice of AlBoAevatog may also imply that the runaway portion of the soul is akin to
an adulterer.

6. 8vVoepwe: commonly used by Theocritus, especially in id. 1.85 of Daphnis and
id. 6.7 of Polyphemus, to express the inability to obtain the objects of desire, hence
“hopelessly in love”. In the Palatine Anthology it is used most frequently by Melea-
ger in book 12, see, e.g., 12.23.1 (= 99.1 G-P), 12.49.1 (= 113.1 G-P), 12.125.7 (= 97.7 G-P),
and 12.137.1 (= 98.1 G-P) and see examples above.
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