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The Prince and the Scholar: A Study of Two
Multiple-Text Manuscripts from Fifteenth
and Sixteenth Centuries Morocco

Abstract: Manuscripts Arabe 248 and 788 of the Escorial collection are multiple-
text manuscripts (MTMs) produced in Morocco, the former in 1409, the latter in
1561. Although they share a certain amount of texts, probably because these
were part of the contemporary curriculum, the analysis of both MTMs shows
that they were prepared with precise and different aims.

1 The scholar’s companion

In Arabic manuscript libraries, manuscripts with collections of texts are well rep-
resented, but their typology is wide-ranging. One of the kinds of collection cov-
ered are the multiple-text manuscripts (MTMs). These collections offered a practi-
cal solution at the time by affording convenient access to a set of texts which were
particularly interesting to either the copyist or the person who commissioned the
copying. As works were selected with a view to transcription by the same person,
they were very different from composite volumes which consisted of previously
copied texts that circumstance had placed in the hands of a single owner, who
then decided to bind them into the same volume. Medieval librarians were famil-
iar with the specific problems posed by the classification of these volumes, be
they of one type or another, and treated them differently from multi-volume works
which they handled in an entirely different manner.

Because the creation of an MTM was a specific intellectual undertaking, stud-
ying it can afford new insight into the interests of the person behind the project,
whether he was the designer and creator, or the commissioner. At the El Escorial
library, two volumes of this type were produced in a Moroccan context, but with
almost a century between them. The first is the Escorial Arabe 788 manuscript
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(Figs 1-4), a 227-folio copy in quarto format, with folios covered by dense, tiny
Maghribi writing of 38 to 41 lines per page. The hand is not particularly neat,
which suggests a copy for personal use, as does a note appearing at the head of
the manuscript, to which we will return later. In addition to the texts pertaining to
the copyist’s and owner’s initial plan, the manuscript contains a number of notes
and certificates, filling almost all the spaces that remained empty upon comple-
tion of the copy.

The explicits of the various works in this volume are almost systematically fol-
lowed by colophons that indicate the dates of completion, ranging from 25
Ramadan 811/11 February 1409 to 14 Jumada 11 812/24 October 1409. The paper
used in the manuscript, which is of Western make, is very much the same
throughout: watermarks in the shape of a unicorn head are found at various
points in the volume. Another type of paper was nevertheless also used and can
be recognized by the different structure of the wire lines. This was most likely due
to the way in which the work was carried out—an aspect that we will examine
further on. The name of the copyist does not appear in any of the colophons, and
his identification depends on other elements present in the manuscript, particu-
larly a note that currently appears at the beginning. On fol. 5r, halfway up the
page above a text box to which we will return, and under a sort of table of con-
tents, the copyist slipped in a note equivalent to a colophon where he identified
himself as Muhammad b. ‘Abd al-‘Aziz b. Muhammad al-Sanhaji' and indicated
that he had made the copy ‘for himself and for whosoever God wishes after him’;
followed by the date of 1st Sha‘ban 812/9 December 1409.2

The copyist, who is known through other sources, seemed to have had a taste
for precision, as he indicated the date on which the copying of 18 of the 23 texts
comprising the MTM was completed, which is relatively uncommon for Arabic
manuscripts. We therefore know that the manuscript still existed in the form of
separate quires on 14 Jumada 11 812/24 October 1409. On this date, the copyist
completed the transcription of the last text, no. 7, in the copy’s final order. The
‘colophon’ from fol. 5r, dated 1st Sha‘ban 812/9 December 1409, may indicate the
date on which the copyist, having dedicated several weeks to correcting the copy,
finally organized the quires.

1 He is known thanks to biographical dictionaries like Ibn Zaydan 2008, III, 689-690; see also
Ahmad Baba al-Tunbukti 2000, 523, or Ibn Ghazi al-Miknasi 2006, 119-120.

2 The year is indicated in riimi numerals: the shape of the unit digit (2) is different from that
more commonly found, but it corresponds to what is observed in colophons where the date is
expressed in full letters.
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Judging from its style, the binding is from the Saadian period (late sixteenth or
early seventeenth century). The state of the margins, notably the coloured
bookmarks indicating the beginning of the texts, suggests that it was redone at
this time. Later on, probably at the end of the nineteenth century, an attempt
was made to repair the folds of damaged quires, which may have resulted in the
disappearance of certain clues. The presence of marks indicating the middle of
the quire, which may be contemporary with the Saadian binding, allows us to
confirm that the key features of the quires have remained the same.

The colophons that indicate the date enable us to follow the transcription
process. The chronology is therefore as follows:?
a) 17 Ramadan 811/3 February 1409 6a
b) 25 Ramadan 811/11 February 1409 2
c) 22 Shawwal 811/10 March 1409 1
d) 9 Dhii al-hijja 811/25 April 1409 4
€) 24 Dhi al-hijja 811/9 May 1409 5
f) 14 Muharram 812/29 May 1409 8

g) 21 Muharram 812/5 June 1409 12
h) 13 Safar 812/27 June 1409 6b
i) 15 Safar 812/29 June 1409 13
i) 24 Safar 812/8 July 1409

k) 3 Rabi‘181<2>/16 July 1409 3
1) 1<2> Rabi ‘1 812/25 July 1409 18
m) 18 Rabi‘1812/31 July 1409 19
n)  1<9> Rabi‘1 812/1st August 1409 20
0) 18 Jumada I 812/28 September 1409 10
p) 21 jumadal 812/1st October 1409 1
q) 9 Jumada Il 812/19 October 1409 21
1) 14 Jumada 11 812/24 October 1409 7

The comparison of this data with the structure of the quires provides some insight
into how Muhammad b. ‘Abd al-‘Aziz worked. He followed the dominant usage in
the Muslim world in general and in the Maghreb in particular at the time, by prefer-
entially using quinions, which make up three quarters of the volume with 17 in total,
sometimes with one extra folio to fit in the end of a text, as we find in the case of no.

3 The current position of each textual unit within the manuscript is indicated by a number, in
front of its date of completion. I kept H. Dérenboug’s numbering as it appears in his catalogue
(Dérenbourg 1903, 74-81), except for a small change about text no. 6 which is actually com-
posed of two distinct treatises by the same author. They were transcribed separately but put
together when the volume was bound.
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10. He nonetheless occasionally also used shorter quires for shorter works. For ex-
ample, no. 3 is contained in a seven-page quire on fols 76-82, nos 16 and 17 are
combined in a binion on fols 203-206; in other cases, a smaller quire receives the
end of a text, as is the case on fols 129-134, where a ternion was used by the copyist
to finish no. 5. This way of adjusting quires to textual units is probably at the origin
of the use of isolated folios, recognizable by the stubs that can be seen in the fold of
the quires.*

Quires No. Beginsat Ends at Peculiarities Date
?2(4) +V+1 1 5v 15v 10/03/1409
(15)
6V (75) 2 16r 75v 11/02/1409
1+1 (82) 3 761 82v 76r: note 16/07/1409
3V(112), 4 83v 118r 83r: note and exlibris 25/04/1409
V-2 (118) 118r: collation note
V(128), llI 5 118v 134v 9/05/1409
(134)
V(144), 11 6a 135v 138r 135r: note 3/02/1409
(148) 138r: certificate

6b 138v 148r 148r: certificate 27/06/1409

148v
blank

fol. 149,
addition
11(153) 7 150v 154r 150r: note 24/10/1409
IV+1 (162), 8 154v 158v 154r: certificate 29/05/1409
V+1(173) 9 159v 167v 159r: certificate 8/07/1409

10 168v 173r 168r: blank 28/09/1409
11+1 (178) 11 174v 175r 175v: poem 1/10/1409

4 The description of the quires (see Gacek 2009, 336) has been divided in order to evidence the
relationship between the quires and the texts. When the folio numbers corresponding to the
beginning or the end of a text are not on the same line as its number, this means that they are
in a quire where another text is also found. Due to the shortness of the last treatises, this
presentation could not be maintained as many of them were transcribed on the same quire. In
the description the Roman numeral indicates the kind of quire (V= quinion, III= ternion, etc.);
the number between parenthesis is the number of the last folio in a sequence whereas the
number eventually found before the Roman numeral gives the number of quires evidencing the
same typology (e.g.: 6 V means six quinions).
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Quires No. Beginsat  Ends at Peculiarities Date

176r-v: certificate

177r: poem
177v-178r: certificate
178v: notes
2V (198),11 12 179v 191r 179r: notes 5/06/1409
(202) 191r: certificate
13 191v 193r 29/06/1409
14 193v 197r s.d.
15 197r 200v s.d.
16 198v 201r-203r: notes s.d.
11(206) 17 203v 205r s.d.
18 205r 205v 205v-207r: notes s.d.
V(216) 19 207v 212r 212r: facsimile 25/07/1409
20 212v 214v 214v: collation note 31/07/1409
21 215v 216v 215r: verses 1/08/1409
V+1 (227) 22 217v 223r 217r: certificate 19/10/1409

223r: certificate and
collation note

23 223v 225r s.d.

24 225v 225v 225v: certificate s.d.
226-227v: varia

The fact that two (or more) texts with sequential completion dates appear after
one another in the manuscript does not mean that they were transcribed on the
same quire or on a coherent sequence of quires. The quinion of fols 207 to 216
effectively contains the three texts nos 18 to 20, which were copied in sequence
at the end of July and the beginning of August 1409. The transcription of text no.
5 was completed on 24 Dhi al-hijja 811/9 May 1409, or in other words, immedi-
ately following no. 4. According to the colophons’ calendar, no. 5 starts on the
reverse side of the last folio (fol. 118v) of the four quires that the copyist had just
used for copying no. 4. However, texts nos 10 and 11, which were completed
with a three-day intermission, are in two different quires.

Even though there were three exceptions (nos 2, 15 and 17), Muhammad b.
‘Abd al-‘Aziz usually, and in keeping with the custom, copied the incipit on the
verso of a folio, due to which the folios’ rectos at the beginning of the texts were
generally left blank. At times, the copyist reused this space to finish a transcrip-
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tion when it was compatible with his project. The most remarkable example of
this is text no. 7, which was the last text and was copied on 14 Jumada Il 812/24
October 1409. Its last lines appear on fol. 154r, which was left blank at the be-
ginning of a quire that had been used five months earlier. Likewise, the copyist
had planned to subsequently transcribe texts nos 6a and 6b, which were both
by the same author. In February, he used the first four sheets of a quinion (fols
135 to 138) and then, in June, the last six sheets, adding a binion (fols 145 to 148)
to complete his work.

Muhammad b. ‘Abd al-‘Aziz mostly copied isolated works, accumulating
independent fascicles as he went along. Although he decided on the content,
the sequence of his work must have depended on external circumstances such
as the availability of the models, for instance. Ultimately, the works as present-
ed in the current form of the volume were organized by Muhammad b. ‘Abd al-
‘Aziz according to a very clear thematic structure, albeit after 14 jumada 11
812/24 October 1409, when the copying of text no. 7 was completed.

1. 5v-15v: Abt al-Fadl ‘Iyad b. ‘Iyad al-Yahsibi al-Sabti (d. 544/1149), maybe his K. al-‘ilam
bi-hudud qawa id al-islam (Fig. 1).>

2. 16r-75v: Khalil b. Ishaq b. Miisa al-Maliki al-Misri (d. 767/1365), al-Mukhtasar.®

3. 76v-82v: Abii Ishaq Ibrahim b. Abii Bakr al-Tilimsani (d. 690/1291), al-Urjuza fi al-fara’id.
83v-118r: ‘Uthman b. ‘Umar b. Aba Bakr Ibn al-Hajib (d. 646/1249), Mukhtasar al-
Muntaha al-sw’al wa-l-amal fi ‘alami al-usil wa-l-jadl.®

5. 118v-134v: Jamal al-din Muhammad b. ‘Abd al-Rahman al-Qazwini (d. 739/1338), Talkhis
al-miftah.’

6.  135v—148r: Aba al-Qasim al-Qasim b. Firrth b. Khalak al-Shatibi (d. 590/1194), Hirz al-
amani wa-wajh al-tahani (fols 135v—138r)"° and Qasida al-ra’iyya (fols 138v—148r).1!

5 See GAL 1, 370, no. 6; S I, 630. In the index prepared by the copyist on fol. 51, the title is:
‘Qawa id of <Qadi> ‘Iyad’.

6 See GALII, 84; S1I, 96.

7 See GAL 1, 385/10. Dérenbourg (1903, 75) thought that the author was “Afif al-din Sulayman
b. ‘Ali al-Tilimsani.

8 See GAL1, 306/viii; S 1, 537.

9 SeeGAL]I, 295;S1, 516.

10 The Hirz al-amani is a versified version of al-Dani’s Taysir called in the index al-Shatibiyya
al-kubra (see GAL 1, 409/i; S 1, 725).

11 Or al-Shatibiyya al-sughra, see GAL 1, 410/ii and S I, 726.
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Fig. 1: Arabe 788, fol. 10r. Aba al-Fadl ‘lyad b. ‘lyad al-Yahsibi al-Sabti (d. 544/1149),
maybe his K. al-‘ilam bi-hudud qawa'id al-islam. © El Escorial

7. 150v-154r: ‘Abdallah b. Yasuf b. ‘Abdallah b. Yasuf b. Ahmad b. ‘Abdallah Ibn Hisham
(d. 761/1360), Qatr al-nada wa-ball al-sada.”
154v—158v: by the same author, al-I'rab ‘an gqawd@’id al-i‘rab.”

9.  159v-167v: Jamal al-din Muhammad b. ‘Abdallah b. Muhammad b. ‘Abdallah Ibn Malik
al-Ta’i al-Jayyani (d. 672/1273), al-Alfiyya.**

10. 168v-173r: Abu ‘Abdallah Muhammad b. ‘Ali b. Khalid Ibn al-Saqgat (sixth/eleventh cen-
tury), K. Ikhtisar al-‘arad.”

11.  174v-175r: Diya al-din abii Muhammad ‘Abdalldh b. ‘Uthman al-Khazraji (fl. towards
650/1252), al-Ramiza al-shafiyya fi ilm al-‘arid (Fig. 2).1°

12 See GALII, 23/1; S1I, 16-17.
13 See GALII, 24; S1I, 18.

14 See GALI, 298/4-ii, S1, 522.
15 See GALI, 282/1; ST, 495.
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Fig. 2: Arabe 788, fol. 175r. Diya al-din abi Muhammad ‘Abdallah b. ‘Uthman al-Khazraji
(fl. towards 650/1252), al-Ramiza al-shafiyya fi ilm al-‘ariad. © El Escorial

12.  179v-191r: Rajaz on medecine by Ibn Sina."”
13.  191v-193r: Abl Miisa Harin b. Ishaq Ibn ‘Azriin (c. 500/1106), Tadhyil urjiiza Ibn Sina.'®
14. 193v-197r: Abii Bakr Muhammad b. Zakariyya al-Razi (d. 313/925), excerpts."”

16 See GAL1, 312/10; S1, 545.
17 Iwas unable to identify the text.
18 See S1, 823/81.



15.

16.

17.

18.

19.
20.

21.
22

23.

24.

25.

The Prince and the Scholar == 179

197r-198v: Hunayn b. Ishaq al-‘Ibadi (d. 260/873), excerpts.?

198v—-200v: Choice potions and remedies.

203v-205r: Abt al-‘Abbas Ahmad b. Muhammad b. ‘Uthman Ibn al-Banna’
(d. 721/1321), maybe his Qaniin li-tarhil al-shams wa-l-qamar fi al-manazil wa-ma ‘rifa
awgqat al-layl wa-l-nahar.*

205r-205v: Muhammad b. Ahmad al-‘Azafi (fl. ¢.633/1256), poem on the Persian
months.?

207v-212r: Ibn al-Banna’ (d. 721/1321), Talkhis fi ‘amal al-hisab.”

212v-214v: Afdal al-din Muhammad b. Namwar b. ‘Abd al-Malik al-Khiinaji
(d. 646/1248), al-Jumal.**

215v-216v: Burhan al-din Muhammad b. Muhammad al-Nasafi, al-Burhaniyya.”
217v-223r: Abu al-Fadl Ahmad b. Muhammad Ibn °‘Ata’ Allah al-Iskandari
(d. 709/1309), al-Hikam (al-‘Ata’iyya).*

223v-225r: Muhammad b. Ibrahim Ibn ‘Abbad al-Rondi (d. 796/1394), al-Du‘a bi-I-
asma’ al-husna.”

225v: Abh al-Hasan ‘Ali b. ‘Abdallah b. ‘Abd al-Jabbar al-Hasani al-Shadhili
(d. 656/1258), Hizb al-bahr (Fig. 3).2

226r-v: Venerable orisons and morals.

19 About the author, see GAL 1, 233; S I, 417. On fol. 197r is a short extract from al-Majiisi’s K.
Kamil al-sind‘a al-tibbiyya (d. 384/994; GAL 1, 237/17) that is not indicated in the index.

20 About the author, see GAL I, 205. Muhammad b. ‘Abd al-‘Aziz seems to have mistaken him
for Yuhanna (sic!) b. Masawayh, whose name appears on fol. 197r (see S I, 416). The infor-
mation in the index on fol. 5r should probably be corrected in this way. Moreover, Dérenbourg
grouped that with what could look like a development of the latter in the index prepared by
Muhammad b. ‘Abd al-‘Aziz. Actually, the title ‘Choice potions and remedies’ (no. 16) is sepa-
rated from the previous one (‘Hunayn’s Fusil’, no. 15) and from the next one (‘Qaniin on the
hours by Ibn al-Banna”, no. 17) by the same red punctuation as that found between the various
entries in the index.

21 See GALII, 255/6.

22 See S1, 626.

23 See GALI, 255/1; S 1, 363.

24 See GALI, 463/21; S1, 838.

25 H. Dérenbourg identifies thus the author (Dérenbourg 1903, 80: ‘parait étre’). See GAL S I,
849 (also GAL, 467, no. 28).

26 See GALII, 118/11; S 11, 146.

27 See GALII, 118; S 11, 146.

28 See GAL1, 449; S1, 805/5.
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Fig. 3: Arabe 788, fol. 225v: Ab al-Hasan ‘Al b. ‘Abdallah b. ‘Abd al-Jabbar al-Hasanr al-
Shadhili (d. 656/1258), Hizb al-bahr. © El Escorial
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Fig. 4: Arabe 788, fol. 138r, Muhammad b. ‘Abd al-‘Aziz al-Sanhaji. © El Escorial

After a text that discusses the principles of the Islamic faith, the Qawa‘id by Qadi
‘Iyad (no. 1), there are three treatises on Malikite law (nos 2—4). Rhetoric and gram-
mar make up the following sections (nos 5 and then 7-9), although they are inter-
rupted by two versified treatises by al-Shatibi on the text of the Qur'an (nos 6a and
6b, Fig. 4). To these were added the following two texts on prosody (nos 10-11). The
distinguishing feature of the MTM created by Muhammad b. ‘Abd al-‘Aziz al-Sanhaji
may be the scientific texts that appear afterwards: medicine (nos 12-16), astronomy
in the broad sense (nos 17-18), and mathematics (no. 19). Do the two short treatises
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on logic (nos 20—-21) belong to this group? This is not entirely sure. The manuscript
closes with texts of a religious and mystical nature (nos 22-25), thus reflecting the
interests of a traditional scholar. It is nevertheless distinguished by the inclusion of
short treatises on medicine and astronomy in the MTM that he wished to create.

On fol. 5r, the date of 1st Sha‘ban 812/9 December 1409 appears. Although it
does signal the completion of Muhammad b. ‘Abd al-‘Aziz al-Sanhaji’s undertaking
to compile the volume of texts, it by no means marks the end of the story of this
MTM. As the manuscript accompanied the copyist in the pursuit of his intellectual
projects, he gradually filled unused spaces with notes of various kinds. Fol. 5r con-
tains very important information in this regard, while its appearance is unattractive,
to say the least: it is filled with dense writing—containing information that, at differ-
ent stages, Muhammad b. ‘Abd al-‘Aziz deemed useful to have available at the head
of his codex. He most likely started by drawing up a table of contents across six lines
on the upper half of the sheet, followed by the ‘colophon’ mentioned above. Later,
the bio-bibliographic information that progressively filled in the remaining space
was added.

Roughly halfway up the page, the copyist at some point wrote four tiny lines in
ink, around which he drew a box. As there was no room left to add anything to this
short text, he continued it in a gap between the table of contents and the notes oc-
cupying the top margin. The three lines that we can read here continue in the mar-
gin, between the table of contents and the edge of the folio, across 12 lines of which
the left portion has disappeared. Once again, a box has been drawn around this
note in ink, which, together with the above-mentioned note, retraces the copyist’s
itinerary during the years following the copy’s completion. We thus learn that he
arrived in Ceuta at the end of Rabi* II 815/July 1412, moving on to al-Andalus at the
end of Jumada Il /beginning of October 1412. He disembarked in Malaga and headed
for Almeria. From there, he set sail again for Tunis and then reached Alexandria in
mid-Dhii al-qa‘da/16 February of that same lunar year. Once in Egypt, he went to
Cairo, where he remained for five months before heading north at the beginning of
Jumada 11 816/September 1413. He passed through Jerusalem and reached Damas-
cus in Rajab/October 1413. Aside from a pilgrimage to Mecca, he spent more than a
year in the city before returning to the Maghreb via Cairo and Alexandria at the end
of Dhii al-hijja 817/mid-March 1415.

The writing does indeed seem to be that of the copyist, and in addition to the
palaeographic argument, there are other documents contained in Arabe 788 from El
Escorial that confirm Muhammad b. ‘Abd al-‘Aziz’s trip to the Near East on the dates
indicated. The travel roughly outlined here is reflected in a series of reading and
audition certificates in the name of that same Muhammad b. ‘Abd al-‘Aziz al-
Sanhaji, with the exception of one certificate that is attributed to a different scholar.
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Muhammad al-Sanhaji’s training—and most likely his intellectual undertak-
ings—started before he began to copy the first texts of his MTM, and possibly even
before he conceived of the idea. In 810/1410, he followed the teachings of
Muhammad b. Ahmad b. Muhammad b. Muhammad b. ab@i Bakr Ibn Marztq in
Fez,” obtaining an ijaza (licence) from him for texts that do not appear in the
volume. In fact, according to a certificate found on fols 177v—178r, at the time, this
master transmitted the two Sahth to him, namely those by al-Bukhari and Muslim,
as well as Malik’s Muwatta’>® These were actually only portions of those works
and the form of the certificate is particular; it may be a copy of another older cer-
tificate, which is clearly the case of a document that appears on fol. 212r and
which reproduces the colophon, and a certificate that appears in the manuscript
which served to collate the text of the Talkhis fi al-hisab (no. 18).>! Copying previ-
ous certificates was not an uncommon practice; on the other hand, a particularity
of our copyist’s work consisted in writing certificates within the volume for works
that did not appear in it. This tendency was subsequently confirmed.

The first certificates following the completion of the MTM transcription—or
almost contemporaneous with it,> are dated to the years 812/1409-814/1411, and
associated with texts that the copyist had transcribed. The oldest of these, which
appears in the margin alongside the beginning of the Hizb al-bahr (fol. 223v,
Fig. 3), is dated 1st Rajab 812/18 November 1409. It concerns the famous litany
(no. 24 of the MTM), which he read before Abd al-Qasim b. Muhammad al-
Sayrafi.”® This is certainly not a mere coincidence: al-Shadhili’s litany is directly
related to the dangers one faces during travel. The copyist availed himself of this
protection before embarking on his journey, which means that his plans were
already set in 812/1409, almost three years before he actually left Meknes. The
copy may have had an apotropaic value by itself, but more important still is the

29 This Ibn Marztq (d. 14 Sha‘ban 842/1439) is the grandson of Muhammad b. Ahmad b.
Muhammad b. Ahmad b. Muhammad b. Muhammad b. AbG Bakr Ibn Marziq al-Tilimsani
(d. 781/1379; see GAL 11, 239). An overview of this family of scholars from Tlemcen can be found
in Viguera 1977, 12, and more generally on pp. 11-14.

30 Muhammad b. ‘Abd al-‘Aziz was known as an expert in Qur’an recitation and hadith (see
Ibn Zaydan 2008, 689).

31 This text is written in a script quite different from that of Muhammad b. ‘Abd al-‘Aziz; the
colophon indicates the 1st Jumada II 702/ 21 January 1303 as the date of completion. The ijaza
has been given by the author, Ibn al-Banna’, for the Talkhis fi ‘amal al-hisab as well as for two
other treatises. It is dated to the end of Jumada 1 708/towards 15 November 1308.

32 I shall not examine here the detail of the isnad-s or chains of transmission found in the
certificates.

33 See above, n. 29.
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fact that, even before his volume was fully completed at the beginning of Sha‘ban
812/December 1409, Muhammad b. ‘Abd al-‘Aziz decided to start his collection of
sama‘at with the Hizb al-bahr. A second one, located in the bottom margin of the
same folio, is dated mid-Jjumada II 813/mid-October 1410 and concerns the same
text, which was read before Abt Zayd al-Jadiri (sic) this time.**

A third certificate, dated mid-814/mid-July 1411, also pertains to this phase: it
follows the two didactic poems by al-Shatibi (m. en 590/1194), called al-Shatibiyya
al-kubra (Fig. 4) and al-Shatibiyya al-sughra in the manuscript (nos 6a and b), the
first of which is known by the title of Hirz al-amani wa-wajh al-tahani.* Following
two sessions in Meknes on the date indicated, Muhammad b. ‘Abd al-‘Aziz re-
ceived an ijaza with a larger scope, regarding the reciting of the Qur’an before his
master with a reference to al-Dani’s K. al-taysir and al-Shatibi’s qasida. At the
bottom of the certificate, a licence is granted for Abd al-Hasan’s K. al-durar al-
lawami‘>® In this case, the situation is analogous to the one mentioned above,
namely that some transmission licences are not related to the contents of the
manuscript. Finally, on 29 July 1411, Muhammad b. ‘Abd al-‘Aziz received an ijaza
for Tbn Malik’s Alfiyya (d. 672/1273; text no. 9), which had been transcribed two
years earlier (fol. 159r).”” We can assume that this took place in Meknes. The certif-
icate is written in the hand of Yahya b. Ahmad b. Muhammad al-Ansari al-Fasi.

The following certificates are associated with Muhammad b. ‘Abd al-‘Aziz al-
Sanhaji’s journey to the East. He left Meknes and first arrived in Ceuta, where he
completed the collation of Ibn al-Hajib’s Mukhtasar (no. 4) on 9 Jumada 1 815/17
August 1412 (fol. 83r). The following stages of his trip, in Andalus and to Tunis,
did not result in any intellectual activities that were recorded in the manuscript.
Local intellectual circles appeared once again, from mid-February 1413, during
Muhammad b. ‘Abd al-‘Aziz’s stay in Alexandria (fol. 148r) where, on 24 Dhii al-
hijja 815/27 March 1413, he obtained an ijaza from Muhammad b. Aba Bakr b.
‘Umar al-Maliki for various works for which he already had a licence: the two
didactic poems by al-Shatibi studied in Meknes in 1411 (see fol. 138r; nos 6a and
b), a portion of Ibn Malik’s Alfiyya (no. 9),® and a work by Diya’ al-Din ‘Abd Allah
b. Muhammad al-Makhziimi, al-Ramiza fi fann al-‘ariid wa-1-qawafi known as al-

34 Abu Zayd ‘Abd al-Rahman b. Muhammad b. ‘Atiya al-Mayduani al-Jadiri (Meknes, 777/1375-
1376-Fez, 818/1415-1416), see Benchekroun 1974, 247-250.

35 GAL]I, 409; S1, 725. This could be the ‘Agila atrab al-qasa’id fi asna al-maqasid (GAL 1, 410;
S1,726-727).

36 GALII, 248; S1I, 350. The treatise deals with Nafis gira’a.

37 This is the text no. 9 in the MTM, see n. 15.

38 It is thus a second ijaza for this text.
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Khazrajiyya (no. 11).* The certificate was written in the hand of the master him-
self, in a clearly Oriental script, whereas Muhammad b. ‘Abd al-‘Aziz usually
wrote these documents himself with a brief note in the hand of the master con-
firming the accuracy of the information.

After moving on to Cairo, our copyist once again resumed his intellectual ac-
tivities in the city. First of all, on Tuesday 28 Safar 816/30 May 1413, he obtained a
licence from Shams al-Din Abi ‘Abd Allah Muhammad b. ‘Ali b. Ja‘far al-Bilali al-
Mawsili to transmit two of his works, the Hayat al-Thya’ wa-tuhfat al-awliy@’ and a
Mugaddima, which is a summary of his Kitab al-minhaj (fol. 217r).*° In addition, at
the madrasa associated with al-Mansfiri hospital,” he followed the teaching of
Siraj al-Din Aba Hafs ‘Umar al-Bahadari. The latter issued an ijaza to him for a
poem on medicine, Ibn Sina’s Madkhal al-tibb,** and three other medical treatises,
the Fusil al-imam Abugrat, the K. al-asbab wa-l-‘alamat al-Ilagiyya,” and al-
Samarqandiyya (fol. 191r).** On the last day of Rabi‘ I 816/30 June 1413, at this
madrasa, he completed the reading of Taj al-din Ahmad abi al-Fadl b. ‘Ata’
Allah’s al-Hikam before Abi al-Fadl Muhammad b. Ibrahim al-Tilimsani: text
no. 22 of the volume (fol. 223r).%

During the next stage of his travels in the East, in Jerusalem in Jumada 11
816/November 1413, he obtained a licence for the two Sahih (fol. 176r-v). Once
again, the master, Ahmad b. Muhammad b. ‘At3’ Allah b. Muhammad al-... [illegi-
ble], called Tamr al-Harawi, wrote the certificate, which mentions these two works
as well as his own commentary on Muslim’s Sahih. His long stay in Damascus
(October 1413 to March 1415) was an opportunity to obtain new licences. He fol-
lowed the teachings of Sa‘d al-Din Abi Sa‘id Musa‘id b. Sari b. Mas‘id al-Hawari
and obtained from this master two authorizations to transmit following the ses-
sions held in ‘Aqraba, in the ghiita of Damascus, and in Damascus itself. The first
covers Jamal al-Din Ibn Hisham’s I'rab fi gawa‘id al-i‘rab (no. 8) and dates to 16

39 GALI, 380/10; S1, 545.

40 As indicated by the title, it is a commentary of al-Ghazali‘s Thya’ ‘ulum al-din; it is probably
the text recorded in the supplement of the Geschichte der Arabischen Litteratur (S 1, 749, no.
10), the name of the author being recorded as Muhammad b. ‘Ali al-Bilali al-Ajlani.

41 EP, 1V, 506.

42 It may be the poem copied on the preceding folios (fols 179v-191r, no. 12). The certificate is in
the hand of Muhammad b. ‘Abd al-‘Aziz himself, but what follows has been written by his master.

43 The treatise was composed by Muhammad b. ‘Ali al-Ilaqi (d. 536/1141), see GAL 1, 485; S1, 826.

44 1t is probably a work by Abt Hamid Muhammad b. ‘Ali b. ‘Umar al-Samargandi (d. 619/1222);
see GAL I, 490-491 and S 1, 895-896.

45 See above, n. 26.
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Rabi‘1 817/5 June 1414, while the second, which concerns al-Bukhari’s Sahih, was
obtained at the end of Rabi‘1 817/c.15 June 1414 (fol. 176v).

Muhammad b. ‘Abd al-‘Aziz’s quest for knowledge did not stop with his depar-
ture from the East. The manuscript contains two more documents, dated 818/1415,
which corresponded to stages during his return trip that are not signalled in the note
on fol. 5r. Our traveller first stopped in Bona/Annaba, where he met with Ibn
Marzig, the master whose teachings he had followed in 810/1410 in Fez.”” He then
once again attended sessions, after which he wrote a long certificate on fol. 177v and
178r, dated end of Rajab 818/early October 1415. In it, he provided a list of the ses-
sions which he took part in in Fez in 810/1410, after which he obtained an ijaza for
the ‘three works of hadith’. Qadi ‘Iyad (d.544/1149) K. al-Shifa’*® and al-Busiri’s
(d. 694/1294) Burda,” also mentioned in the certificate, could have been studied in
Bona during the return trip in 1415. In the final paragraph, he indicated that he had
received an ijaza from Ibn Marziiq for two works authored by the latter, a commen-
tary on Khalil’s Mukhtasar, and the Sidq al-mawadda ‘ala al-Burda.

Then follows a text written by Ibn Marziiq (fol. 178r): first of all, he confirmed
the previous comments and made a list of works that he had either written, started
to write, or simply planned to write, and which he authorised his disciple to trans-
mit. In a way, the certificate completed the circle of the intellectual and real-life
journey of our scholarly traveller, who appeared to have taken advantage of this
encounter to include the ijaza obtained five years earlier in 810/1410 in the volume
constituting the chronicles of his knowledge. Continuing the path westwards,
Muhammad b. ‘Abd al-‘Aziz reached Bougie. A collation note attests to his presence
in the city at the beginning of Ramadan 818/November 1415 (fol. 148r, in the margin).

After returning to Meknes, Muhammad b. ‘Abd al-‘Aziz continued to use the
spaces that remained blank in the miscellany to write down personal notes. In
Rabi‘ 11 820/May-June 1417, he copied the text of a gasida that he had written, and
that he had read in Damascus (fol. 175v). Later, he once again travelled to Granada
in 824/1421, the memory of which he preserved by inserting two short, partially
erased lines into fol. 5r. On fol. 203v and 204r, notes related to observations of the
sun and the moon, made between 831/1428 and 840/1437, bear witness to his
activity up until that date.*

46 It is the text no. 8, see above n. 13. The certificate has been written on the recto of the folio
where the copyist had transcribed this treatise five years earlier.

47 Seen. 29.

48 GALI, 369; S, 630.

49 GALI, 264;S1, 467.

50 If such is the case, his death that is reported to have occurred during a second trip to the
East would have taken place after 840/1437 (see Ibn Zaydan 2008, 689).
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2 Aprincely compendium

The second manuscript, which is Arabe no. 248 (Figs 5-6) in the collection from
El Escorial, takes us in another direction, irrespective of the years that separate
the two volumes. It is a beautiful quarto copy that consists of 385 219 x 157 mm
folios which are protected by a good quality binding that was decorated with
blind tooling.”*

From the outside, this volume stands out by the title that appears on the
edge—the bottom edge in this case—as was customary in the Islamic world.
However, the care given to writing this title in calligraphy distinguishes it from
what we commonly find in this region. In fact, the short text is written in an
elaborate variant of maghribi, with a few exclusively decorative elements in-
tended to best occupy the available space. The title is significantly more elabo-
rate than those usually found on the upper or lower edges, but it was admittedly
difficult to account for the contents of the manuscript.

The colophons provide no information on the copyist or the place of the
copying, but they do give two dates: on fol. 281r, we find an intermediate colo-
phon indicating Wednesday, 23 Rabi‘ II 969/31 December 1561, whereas fol.
385r, the last folio of the manuscript, indicates that the latter was completed on
Monday, 17 Safar 968/7 November 1560 (Fig. 6).2 The anteriority of the latter is
surprising and seems to indicate that the transcription was done in multiple
stages, possibly by different individuals. Regarding the collation, it was com-
pleted on 25 Rajab 968/11 April 1561, as indicated by a note in the margin on the
same fol. 385r, to which we will return. A fourth date, 12 Ramadan 969/16 May
1562, appears in a document placed at the beginning of the volume. It confirms
the previous dates, yet does not shed light on the chronology of the transcrip-
tion, which therefore took place during the reign of Saadian Sultan ‘Abd Allah
al-Ghalib (r. 1557-1574).

51 See Dérenbourg 1884, 151-153.
52 And not 970/1562 as stated by Dérenbourg 1884, 153. Also see Déroche 2014.
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Fig. 5: Arabe 248, fol. 44v © El Escorial

The copy was written with care, in an average-sized hand, with 19 lines per
page. The paper of Western make is homogenous, but the sheets are often iso-
lated: the quires also show multiple stubs, which explains why the back is
thicker than the fore-edge. Two mistara were used to rule the folios, one for long
lines and the other to transcribe verses. Wide margins were set aside around the
writing area, in which annotations were sometimes made (in particular on
fols 327v to 334v). The beginnings of texts are signalled by the choice of larger
characters and, above all, by the use of coloured inks, including red and often
also blue, combined with the ink used for the remainder of the text (Fig. 5). The
high level of the writing and the page layout clearly indicate that this is a quali-
ty copy.

The structure of the quires reflects the extent to which the production of this
volume was different from that of manuscript Arabe 788.
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Quires*? Text No. Begins at Ends at Remarks
1 fol. added 16/05/1562
IV (9) 1 2v 7r
2 v
2V(29) 11v
3 12r 24v
4 24v 28r
5 28r 30r
6 30v
V+1(40) 35v
7 35v
23V (290) 44v
4Lbv 107v
108v 250r fol. 108r blank
10 250v 281r colophon dated
31/12/1561
11 281v 287r
12 287v 290v
3V (320) 13 291v 303v fol. 291r blank
111 (326) 14 304r 326v colophon without
date
6V (386) 15 327v 368v fol. 327r blank
16 369r 374v
17 374v 385r colophon dated

7/11/1560

As Hartwig Dérenbourg has previously pointed out in the collection catalogue,
the contents of the manuscript are the result of one initial decision.* Despite the
chronological problem indicated above, the texts demonstrate a high degree of
homogeneity in their presentation—even though it is not possible to exclude the
possibility of joint work by two copyists—and frequently overlap quires. Fol. 250
bears witness to this: its recto contains the explicit of text no. 9, of a legal na-
ture, whereas the incipit of text no. 10, a grammar treatise, appears on its verso,
clearly evidencing continuity in the transcription. However, the analysis of the

53 Seen. 4.

54 Dérenbourg 1884, 153.
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structure of quires reveals two locations where an interruption may have taken
place, namely after fols 290 and 326. Both of these folios are the last of a quin-
ion. In both cases, the text that follows (no. 13 for one, no. 15 for the other) be-
gins on the verso of the next quire (fols 291v and 327v), which is the rule in the
Islamic manuscript tradition, although it is true that certain rules are broken in
this volume (nos 3, 5, 14, and 16 start on the recto side). Therefore, this may not
constitute a strong argument in favour of an interruption after fol. 290, no more
than the three rectos left blank (fols 108r, 291r and 327r) do, which coincide
twice with the beginning of a quire (fols 291r and 327r), while the third is found
in the middle of a quinion. The undated colophon on fol. 326v could mark an
interruption in the copying, whereas that of fol. 281r is found on the recto of the
second folio of a quire. The strongest argument in favour of an interruption at
fol. 326 is the type of quire in which the undated colophon appears: it is an unu-
sual ternion that is a unique and surprising example of this type of quire within
a volume that almost exclusively consists of quinions.

It would therefore be necessary to distinguish two stages in the production,
from fol. 2 to fol. 326, and from fol. 327 to fol. 385. What should we make of the
date of the colophon on fol. 385r, which would indicate that the last text in the
volume was the first to have been written? Or, must we assume that this is a
mistake the copyist made, who may have traced an eight riimi numeral instead
of nine? In any event, even if we read 969 instead of 968, 27 October 1561 is prior
to the first colophon of 31 December of the same year.

As in Arabe 788, the works are arranged on the basis of a clear thematic
structure. The book is designed for ease of use: a table of contents appearing on
fol. 2 presents the titles in four columns, sometimes followed by the name of the
author. Each of the columns contains four rows, except for the first one, which
contains five. The final colophon gives a summary of the manuscript’s contents,
listing the subjects of the collection (called diwdn here) and emphasizing the
deliberate nature of the operation. Coloured bookmarks integrated into the
paper of the first folio of each text afford easier access to them, as in Arabe 788.

1. 2v-7r: Abu ‘Abd Allah Muhammad b. Sa‘id al-Dalasi al-Busiri (d. 694/1294), al-
Burda.”

2. 7v-11v: Safi al-din ‘Abd al-‘Aziz b. Saraya al-Hilli (d.750/1349), Kafiyya fi al-
badi‘iyya.*®

55 See GALI, 264;S1, 467.
56 See GAL II, 160; S 11, 199. In the table of contents (fol. 2r), there is only the name of the
author.
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3. 12r-24v: Aba ‘Abd Allah Muhammad b. Yasuf al-Hasani al-Santsi (d. 892/1486),

‘Aqida ahl al-tawhid also al-‘Aqida al-kubra.”

24v-28r: al-Santisi, Umm al-barahin also al-‘Aqida al-sugra.*®

28r—30r: al-Sanusi, tracts of the same kind.”®

30v-35v: al-Saniisi, al-Isaghugi.®®

35v-44v: al-Saniisi, Theological treatise.®!

44v-107v: AbGi Muhammad ‘Abd Allah b. Abi Zayd al-Qayrawani (d. 386/996), K. al-

risala.®?

9.  108r-250r: Khalil b. Ishaq b. Misa al-Maliki al-Misri (d. 767/1365), al-Mukhtasar.®

10. 250v-281r: Jamal al-din Muhammad b. ‘Abdallah b. Muhammad b. ‘Abdallah Ibn
Malik al-Ta’1 al-Jayyani (d. 672/1273), al-Alfiyya (part).*

11.  281v-287r: Abi ‘Abd Allah Muhammad b. Muhammad b. Da’ud al-Sanhaji b. Aju-
rram (d. 723/1323), Ajurrumiyya.®

12.  287v-290v: Ibn Malik, Lamiyya al-af‘al (or al-miftah fi abniya al-af‘al).®®

13.  291v-303v: Abi al-‘Abbas Ahmad b. Abi ‘Abd Allah Muhammad b. ‘Uthman al-Azdi
al-Maghribi, known as Ibn al-Banna (d. 721/1321), Talkhis a‘mal al-hisab.*

14. 304r-326v: Abu Ishaq Ibrahim b. Abi Bakr al-Tilimsani, urjiiza about rhetoric and
style.®®

15. 327r-368v: Jamal al-din Muhammad b. ‘Abd al-Rahman al-Qazwini (d. 739/1338),
Talkhis al-miftah.%

16. 369r-374v: Diya al-din abi Muhammad ‘Abdallah b. ‘Uthman al-Khazraji (fl. to-
wards 650/1252), al-Ramiza al-shafiyya fi ‘ilm al-‘arad.”®

© N oo os

57 See GAL II, 250 (I). On the importance of this author and the reception of his work in the
East, see Kh. El-Rouayheb, Islamic intellectual history in the seventeenth century. Scholarly
currents in the Ottoman Empire and the Maghreb, Cambridge, 2015, p. 131-147 or 188-200.

58 GALII, 250 (II).

59 I have been unable to identify these texts in the list of the works of al-Saniisi published by
Brockelmann (S II, 356). In the table of contents (fol. 2r), the title is given as al-Muqaddima.

60 In the table of contents (fol. 2r), the name of the author has been added; I assume that
Burhan al-Din al-Biga‘ (d. 1480) is meant here.

61 I have been unable to identify this text in the list of the works of al-Saniisi published by
Brockelmann (S 11, 356).

62 See GALI,177;S1, 301.

63 Text no. 2in MS Arabe788, see n. 6.

64 Textno. 9 in MS Arabe 788, see n. 14.

65 See GALII, 237; S 11, 332.

66 See GALI, 300; S, 256.

67 Textno. 19 in MS Arabe 788, see n. 23.

68 In the table of contents on fol. 2r, the title appears as: al-Tilimsaniyya.

69 Text no. 5 in MS Arabe 788, see n. 9. In the table of contents (fol. 2r), it is the only case with
the Burda (no 1) of a title without the name of the author.
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17. 374v-385r: Abi Zayd ‘Abd al-Rahman al-Jadiri/al-Jadari Abt Zayd ‘Abd al-Rahman
b. Muhammad b. ‘Atiya al-Maydani al-Jadiri (d. 818/1416), Rawda al-azhar fi ‘ilm

wagt al-layl wa-l-nahar.”*

The contents of the manuscript are particularly interesting, due to the coincidenc-
es that can be observed between it and al-Fishtali’s statement regarding the edu-
cation that the Saadian Sultan Ahmad al-Mansiir” received—information repeated
in a somewhat summarized manner by al-Ifrani in his Nuzhat.” The list starts by
indicating that the future ruler had initially learnt the Qur’an prior to studying the
two legal texts that appear in the miscellany from El Escorial, al-Qayrawani’s
Risala, and Khalil’s Mukhtasar, and then the grammar treatises, the Ajurriimiyya,
Ibn Malik’s Alfiyya, and Lamiyya al-af‘al by the same author. Without going into
further detail, al-Fishtali mentions that Ahmad al-Manstr had studied arithmetic
before moving on to texts of a religious nature: first, and without more details, the
usul al-din, followed by al-Kubrd, a commentary on al-Sanusi’s sughra and al-
Isaghugi as well as al-Mukatibi’s Shamsiyya fi al-mantig,” along with the short
and long commentaries on Ibn Zikii’s gasida (al-Ifrani indicates the Mulkhis al-
magqasid). The last works cited in this list are al-Khazraji’s al-Khazrajiyya, al-
Sa‘ad’s Mukhtasar, and al-Qazwini’s Talkhis al-miftah. The following section in al-
Fishtali’s text concerns the hadith and the figh, and then presents the subsequent
readings of the future sultan.

The coincidence between the educational programme detailed by al-Fishtali
and the contents of the manuscript is striking. It confirms the existence of a
corpus of educational texts classified within the manuscript according to an
order of precedence, including theology, law, grammar, rhetoric, and poetry.
The presence of arithmetic within this group is significant and represents an
interesting convergence between the two MTMs Arabe 248 and 788.

70 Text no. 11in MS Arabe 788, see n. 16.

71 Also see above.

72 Al-Fishtali 1964, 188-189.

73 Al-Ifrani 1889, 216—217; Nuzhat al-nadi 2010, 209-211.

74 The name of the author is indicated in al-Fishtali 1964, 190, but al-Ifrani’s editor, al-Shadili,
states in a note that he is ‘Ali b. ‘Umar al-Qazwini (Nuzhat al-hadi 2010, 210, n. 17).
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Fig. 6: Arabe 2438, fol. 385r. Collation note. © El Escorial
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The creator of Arabe 788 is well identified. What about the other volume? Two
texts provide relevant information. The first, the collation note from fol. 385r
(Fig 6), is the clearest. The scribe, who may be the copyist (or one of the copyists)
of the manuscript, indicated that the volume was prepared for the library of the
vizir Abii ‘Abd Allah Muhammad b. ‘Abd al-Qadir b. Muhammad al-Sharif al-
Hasani. The date and name lead us to believe that the person who commissioned
the manuscript was a nephew of Sultan ‘Abd Allah al-Ghalib, who had the neph-
ew killed in 975/1567.” Muhammad b. ‘Abd al-Qadir’s father was one of the sons
of Sultan Muhammad al-Shaykh. Around 1560, Muhammad b. ‘Abd al-Qadir was
most likely no longer a student when he occupied official public positions in the
service of his uncle. The manuscript probably served to provide him with conven-
ient access to the texts constituting the knowledge of pre-modern Morocco’s cul-
tured elite. The large extent to which the contents of the MTM correspond with
that of the ‘curriculum’ described by al-Fishtali speaks for itself. We can assume
that the prince probably did not have to bother about selecting the works; the
collation note records the assistance of a traditional scholar, Aba al-‘Abbas
Ahmad b. Abi al-Qasim al-Idrisi, known as al-Qaddami (992/1584),”® who verified
the accuracy of the texts but may also have based the selection on established
‘foundational knowledge’. An ijaza dated 12 Ramadan 969/16 May 1562 also con-
cerns Muhammad b. ‘Abd al-Qadir al-Hasani, who is both its beneficiary and its
copyist. It contains a transmission chain (isnad) whose different stages, intro-
duced by the verb safaha, go back to ‘Ali b. Ab@i Talib—including the main figures
of Islamic mysticism, such as Abii Midyan, Ibn al-‘Arabi, AbQi Himid al-Ghazali or
even hasan al-Basri.

The mystical dimension is not completely absent from manuscript Arabe 788,
but its presence is enhanced in manuscript Arabe 248 through devotional read-
ings. These do not pertain to a strictly educational framework, but rather reflect
the importance taken on by worship of the Prophet, the origins of which, associ-
ated mainly with the Kitab al-shifa by Qadi ‘Iyad (d. 544/1149), date back to the
twelfth century. In the specific context of Morocco during the latter half of the
sixteenth century, the decision to start with al-Biisiri’s very famous poem, the
Burda (fols 2v-7r), and to follow it with safi al-din al-Hilli’s Kafiyya fi al-badi ‘iyya
(fols 7v—11v), can be understood in terms of the central place given to this devo-

75 See Fagnan 1924, 388 (= Anonyme sur la dynastie sa‘dienne); Le Tourneau 1977, 26. How-
ever, another date of his death is found there (ibid., 25, n. 71). Another person with the same
name is also mentioned in the sources, but he is an ‘alawi sharif living in southern Morocco; it
is therefore unlikely that he is the owner of the Escorial manuscript (Fagnan 1924, 347).

76 See Hajji 1976, 11, 414.
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tion in Sufi movements and in popular worship of the time, and by the political
dimension that the worship of Muhammad took on with the advent of a dynasty
laying claim to a sherifian origin. Yet, contrary to what might be expected, the
Dal@’il al-hayrat, whose author al-Jazili held an important place in Saadian ideol-
ogy, was not chosen at this point.”” Manuscript Arabe 788, on the other hand,
conceived in another setting, integrates devotional texts in a different way.
Separated by a bit more than a century, the two MTMs Arabe 248 and 788
from El Escorial enable us to account more fully for the features and wealth of
MTMs in the Arabic manuscript tradition. In both cases, there is detailed
knowledge concerning the circumstances of their creation. This allows us to avoid
mistakes when interpreting their content, which in both cases was part of a specif-
ic undertaking. That of Muhammad b. ‘Abd al-‘Aziz al-Sanhaji pertains to a long
tradition of travel ‘in quest of knowledge’, seeking masters whose authorizations
would come to have a place in the book alongside the texts that they concerned,
thus fully certifying the knowledge therein. However, Muhammad b. ‘Abd al-‘Aziz
al-Sanhaji’s learning strategies were even more ambitious. The authorizations
granted to him are testament to this ambition: thirty certificates for twenty-three
works were obtained, but a large number of these do not appear among the works
transcribed in the manuscript. The manuscript is an essential witness to and
guarantee of Muhammad b. ‘Abd al-‘Aziz al-Sanhaji’s knowledge, containing
twenty-six texts he wrote in his own hand, then the certificates added afterwards
on various folios of the manuscript and referring to fifteen works he did not write
but studied with different teachers. Despite its somewhat disorganized appear-
ance, this volume actually serves as a fahrasa, a well-known genre in the Western
part of the Muslim world, where scholars listed their masters, the works that they
received from them, and their isnad-s. However, in the case at hand, copies of
certain works being present add another dimension to the manuscript: the MTM is
‘double’, at the interface between the written and the oral, between recording on
paper and memorization, and us representing a complex approach to knowledge.
On the other hand, the sole purpose of the prince’s MTM was to serve as the
bedside book of an ‘honest man’, although it contains texts that were already of
interest to the scholar who prepared the other book, Muhammad b. ‘Abd al-‘Aziz
al-Sanhaji: one in the domain of the figh (Khalil’s Mukhtasar), three in the domain
of grammar and rhetoric (Ibn Malik’s Alfiyya, al-Qazwini’s Talkhis al-miftah, and
Diya al-din abtit Muhammad ‘Abdalldh b. ‘Uthman al-Khazraji’s al-Ramiza al-
shafiyya fi ‘ilm al-‘ariid), and last of all, one mathematics treatise (Talkhis fi al-
hisab by Ibn al-Banna’). The organisation of the two manuscripts is different: the

77 See Abid 2017.
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Saadian one, created for a prince, gives more space in the first section to holy
readings and religion, while placing three short treatises on logic immediately
afterwards. The figh section is practically identical in the two collections, whereas
grammar takes up more space in manuscript Arabe 248, where rhetoric comes
later, following the arithmetic treatise by Ibn al-Banna’. It appears that prosody
was of greater interest to Muhammad b. ‘Abd al-‘Aziz, but it is above all the
scientific portion that he developed to a greater extent, even though the Saadian
MTM ends with an applied astronomy work similar to that appearing in Arabe
788. The use of these two manuscripts differs, if anything due to the time period
during which they remained in the hands of their first owner: Muhammad b.
‘Abd al-‘Aziz was able to make use of his manuscript for almost thirty years,
whereas the Saadian prince kept his volume for only six years. The former mul-
tiplied the notes, whereas the latter only did so occasionally, such as on fols
327v to 334v—assuming that these notes were actually written by him. Arabe
248 from El Escorial constitutes a first-class testimony to the culture of the Mo-
roccan elite during the second half of the sixteenth century, although the con-
vergence between the two manuscripts emphasizes the continuity of the intel-
lectual history of fifteenth- and sixteenth-centuries Morocco—and beyond.
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