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Mishnah 1: If the Court and all of Israel saw it, the witnesses were
interrogated but they did not manage to say “sanctified” before nightfall, it is
prolonged'. If the Court alone saw it, two of them shall stand and testify
before them, and they shall say “sanctified, sanctified”. If three who form a
court’ saw it, two of them shall stand up, let two of their colleagues sit with
the single one, testify before them, so they can say “sanctified, sanctified”,
since no single individual is empowered by himself’.
1 Even though everybody knows that day ~ day 31 will be the first of the next month.
30 of the preceding month should have been 2 Three duly ordained members of the
declared as first of the new month, if it is not Calendar Court.

declared so by the Court empowered to 3 Mishnah Sanhedrin 1:2.

establish the calendar then automatically

INWYOD NPT I IN DININN YD DD INWYD) PT 23N (58¢ line 33)
PRYRYR PR TI2YY DN DY PRYRYY NP 12 YYIn 127 DYWL N 27 NPV A
NN NDY DY PRYNYN D 12 YYin? 137 DY NP0 M7 KO3 IWUTRD N NIY DY
PT TP AMNY NPV 02T DY KPP NIND 1Yy IR0 DY PRYRYN PX) WY
NN YTIPN NI NPYNY TY UTIiPn N 00 NDY DMTYN 1PN NI
NIV FI2Y0 MNND DY PRYDYN PN NIRRT NI NN ND DX Ni)  NPWUNY
PN IR M0 TINDR DN MY I7 PINT DI MY TIY M) DN J1D? N2 27 DY NYII
NPP NIMND SUTRY NN NPY DY PRYOYR PN NVIN RTD .T272 THX DV NN 1D
7080 290 YTIND NN YTRY T2 TYIND D90 MYD N PI12YHRY DY 5137 N3 137 DY
NN NPV DY PRynyn PN DVIN NTD.PIDIN 1N YTIND NN WTIND 0D Tindn
NYAYTRY T .00 Y0 MIPD NHXD ND DX 512 .N2O27 DY NP9 NN SUTRY
ND DN NIV NN OTYIN NIN PN 0N NIN ONIN N0 Tdn .00 MUY ¥TiND
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N2Y WD YYD IWTRD NN NOY DY PRynyn P PN KT ND NDINTD) DN
YN DY D) DY N2 2T INT NN .DWTNDDD WYL NNIYY AT INT DD PP
“If the Court and all of Israel saw it,” etc. So is the Mishnah: Either the

court or all of Israel®.

One
entangles one who was seen to prolong it; one does entangle one who was not
seen to sanctify it’. Rebbi Abba and Rebbi Hiyya in the name of Rebbi
Joshua ben Levi: One entangles one who was not seen to sanctify it, one does

Rebbi Ze'ira, Rebbi Immi in the name of Rebbi Joshua ben Levi:

not entangle one who was seen to prolong it’. The Mishnah disagrees with
Rebbi Ze'ira: “If the Court and all of Israel saw it, the witnesses were
interrogated but they did not manage to say “sanctified” before nightfall, it is
sanctified’.” Because of nightfall. Therefore not if there was no nightfall.
This implies that one does not entangle one who was seen to prolong it’. A
baraita disagrees with Rebbi Abba:
needed, one adds two days. The verse says, it. There is authorization only for

“T could think that if two days were

one day’.” This implies that one does not entangle one who was not seen to
sanctify it. A baraita disagrees with Rebbi Abba: “I could think that just as
one intercalates a year according to necessity so one would sanctify the month
according to necessity. The verse says, the new moon, one follows the new
moon.'” This implies that one does not entangle one which was not seen to
sanctify it. A baraita disagrees with Rebbi Abba: “I could think that if the
moon was not seen for two days, they should sanctify the next month for two

days. The verse says, they, there are, those would not be My festive

seasons'"”’

. Because it was not seen; therefore not if it had been seen'>. This
implies that one does not entangle one who was not seen to sanctify it. They
wanted to say that they do not disagree. What Rebbi Ze'ira said, about all

other months; what Rebbi Abba said, about Nisan and Tishre".

4 The statement that the day is not
consecrated as New Moon unless the
authorized Court pronounces it sanctified
applies to all cases, whether there are
outside witnesses or not.

5 Babli 20a.

means that one

“Entangle” in this case

conducts the

cross-examination of the witnesses in such a
way that they get confused and confess that
they cannot exactly testify to the appearance
of the new moon, leaving the Court without
In this

confound witnesses about what they saw,

witnesses. version, one may

but not about what they did not see.
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6 In this version one may not interfere
with true testimony, but the court always
may declare the 30" day as belonging to the
next month.

7  As noted at the end of Halakhah 2:6, the
31" day is
sundown after the 30",

8 The Mishnah implies that the 31% day
becomes consecrated only because of the

automatically sanctified at

slowness of the Court; no intentional
dragging of feet.

9  Sifra Emor Pereq 10(6); The verse

reads oniN. There does not exist a verse
referring to the first of a month using the
expression NN,

10 Sifra Emor Pereq 10(5).
can be a month of 28 or 31 days.

There never

11 Tosephta 2:3, the verse referred to in
the Tosephta is Lev 23:34 but here it is Lev.
23:4.

12 If it was not seen one could not
retroactively declare the month to start from
day 30.

13 Babli 20a, minority opinion of Abbai.

referred to should be Lev. 23:4, where one

NO N2 DN 0 UTN N2 DN APID DY 2R 12yM) N9 1PN 027 (58b line 53)
AN ND N ON YN YTND MN OX 1IN NDY PN 12y ND YN NN 1] NI
"“Rebbi says, Nisan was never lengthened. But did we not state': “If the
New Moon appeared in time”? If it would appear; it did not appear. Rav
said, Tishre was never lengthened. But did we not state'®: “If the month was
long”? If it would be; it never was.
RVI2 32 RNV X29Y 12 DNYNY 17 12Y JIYNRID DP2 NYIND MYD NN WPRYN
DP2 M3 32 PION D) XD 500002 12 1I¥HNY 127 MmN M 12 Y0P 027 MAT NN
12 YI9RY 127 MY NDPY 027 01T W) 2P0 20D 127pY 12 NPIN 127 1Y YYD
27 DY NPT 027 OPYD PRI IMYDP N N M2 PIDN M 12 IN0I0)
TNIYNY MY .27 DY N2 537 0PW2 NN PIUNI2 NN NZPIRM MWD ANIN ORTON
IPYN DI YN 0P D XD NP0 MY
"“When they sanctified the year at Usha, on the first day Rebbi Ismael,
the son of Rebbi Johanan ben Beroqa, led and recited following the opinion of
Rebbi Johanan ben Nuri. Rabban Simeon ben Gamliel said, we did not follow
this at Jabneh. On the second day, Rebbi Hananiah, the son of Rebbi Yose the
Galilean, led and recited following Rebbi Agiba. Rabban Simeon ben
Gamliel said, this we did follow at Jabneh.” But does this not mean that they
sanctified it on the first and the second day? Rebbi Ze'ira in the name of Rav

Hisda: That year was disorganized. What is “on the first, on the second”?
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Rebbi Abba in the name of Rav: The first year, the second year! But was it
not stated: the first day, the second day?

DN M TR UTIPR KD D122 TNN OV 1NDY INNY N DY OTP MY
FPDY INNY OV NYYM DY Oy D97 DTYIN NN PN D>TYIN] DN NIN DNIN
TINPR AN NI PYINY WYY NPDIN DY MWD DX PIAYHY P 0P DI DVOY
92 SNINY 027 N INIOD \NIN WY NITYIND DX DY OTYN SN N2 D
19 I WY D AN
“If they sanctified it before its time or after its lengthening, should I
assume it was lengthened? The verse says, them, them; not these are My
holidays? Before its time, the 29" day; after its lengthening, the 32" day.”"®
From where that one intercalates for the year because of the diaspora' who
set out but did not yet arrive? The verse says, the Children of Israel. Make
the holidays so they can be observed by all of Israel. Rebbi Samuel bar
Nahman said, only if they had reached the river Euphrates.

14  This and the following paragraphs also prescribes publication of the dates of
are found in Sevi‘ir 10:2 (Notes 41-55) and festivals. ~ The masoretic text has ODN

Sanhedrin 1:2 (Notes 213-215). “them” as if it were DPX “you”, empowering
15  Mishnah Segalim 4:5. the High Court to determine the times even
16 Mishnah Sevi®i 10:2. in disagreement with the astronomical data.

17 Tosephta Ros HasSanah 3:11, Sifra 19 The Babylonians who come to
Emor Parashah 11(5); Babli 32a. Jerusalem in caravans to celebrate Passover.

18  Sifra Emor Parashah 9(3). Lev. 23:2

INNI) TD DN MY 219 12 NN 137 DY N Y37 KON I3 IPY? 137 (58c line 69)
NAN P N A9 92 NN Y37 DY NPY 037 O YUTPHN N1 D PR DTV
TITYZ PRTRT PR NNV 27 DY NIN MND P MK NDPH KT TN 19 NPYRY
NMTIND

Rebbi Jacob bar Aha, Rebbi Immi in the name of Rebbi Jehudah bar
Pazi: “If they sanctified it and after this the witnesses were found perjured, it
remains sanctified”’.” Rebbi Yose met Rebbi Jehudah bar Pazi. He asked
him, did your hear this from your father? He answered him, so said my father
in the name of Rebbi Johanan, one is not fussy with testimony of the new

moon.

20 Sevi‘it 10:2, Note 56. 21 Tosephta 2:1, Sifra Emor Pereq 10(2).
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ND NN PP NN PN ININ NN PRIT OX AMN 2NN NNXINRIY PT 2 (58c line 73)
TON 2700 TN PT TP AN I DIPIRTIN AN ND DPY) DNIT LPOTIY P
NP2 NN DIPHI DY IPID ITHY? N MD IO 4792 YD) DAY ITHY 0 D
MTIND MITYA PRIdN 72 IND DPIVN DY DY NPT 27 DY 19 12

AINTDD T DY TYD PRY NN XY TN DI TN PN TN DI TN DPN
92 SNINY 27 P N A2 1921 PIRIP JITH OYA MIN W) 12 TNZ ITRY YT M KON
MR T2Y TOYN PRIAR NN 3 192 TX NITNY) 12 XAN 20T YT INT P33 PRY 1)
NIND PO AN NPN TN PN 2 N )2 PTAYY APN 2D DN )TN PT I
JIN PT 020 MDY TOWN) DIN) NPT

“If the Court saw the killer; even if they said, if we saw him we would not
recognize him, they would not break the neck, for it is written, our eyes did
not see” in any way, and they did see. And if the court saw the killer, some
Tannaim state: two of them become witnesses and testify before the rest of
them. There are Tannaim who state that they all are witnesses and have to go
and testify before another place”. Rebbi Jehudah ben Pazi in the name of
Rebbi Ze'ira: As they differ here, so they differ about testimony for the New
Moon”.

Why cannot always one stand up and one sit down™? There is a
difference because a witness cannot be a judge”. Rav Huna knew testimony
for somebody. He® came and wanted to have the suit judged before Rav
Huna, and denied all. Rebbi Samuel ben Rav Isaac told him, because you
know that Rav Huna is an important person™ you deny everything. What if
Rav Huna went and testified against you in another court? Rav Huna asked
him, does one do that? He answered, yes. Rav Huna recused himself from

that suit, went, and testified before another court™.

22 The text here is closely parallel to one witness s
in Sotah 9:1 (Notes 18-19),

reformulation in Sanhedrin 1:1,

24 They hold that a
and a automatically disqualified as a judge since

Notes  he has an opinion about the case before the

127-138.

The first sentence deals with the
ceremony of breaking the neck of a calf to
atone for an unsolved murder (Deut.
21:1-9), whose rules are in Sotah 9:1.

23 Deut.21:7.

start of the proceedings.

25 Whether members of the Synhedrion
who saw the New Moon may act as
witnesses before their colleagues.

26  This now refers to the Mishnah here
which prescribes that if three members of

the Court saw the New Moon, one of them
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may sit with two others as a court and the
other two who saw the New Moon appear as
witnesses before them. The question arises,
why does one have to call two others; would
one not be sufficient if alternatingly one
stands up as a witness and one sits down as
a judge.

27 Even if one does not hold that a
potential ~ witness  be  automatically
disqualified as a judge, he must hold that
once a person acted as a witness he is
disqualified as a judge.

28 Rav Huna knew testimony for a
creditor. The debtor required that the suit be

heard in Rav Huna’s court. He knew that

Rav Huna, as judge, could not act as witness

and was prevented from using his

knowledge in his judgment. He thought it
was safe to deny any debt.

29 As Rav’s successor, he was Chief
Judge of all courts under the jurisdiction of
the Academy of Sura. The debtor assumed
that a Chief Judge could not appear in a
lower court.

30 This decides practice. A judge who
knows of the case has to disqualify himself
and appear as a witness in another court not
under his jurisdiction. The Babli agrees,

Ros Hassanah 25b, Bava gamma 90b.

DTN 27 DY N2 O L PIDTDOT NN DY .OYTYD T INN DY Y NP (58d line 9)
NN TYIIDON IPINOINY .OPRR DTN T ANID 0PN DTYR T ANI2 0P N
INZINY PIONY WHNI TN »Ya PNN NIN 17T NNPI.OPPHN TON PTI IIN
PPIWY ROV VIRDNT PRYDY 30 WX PPRDYNR M3 0277 0P 03
A imYR
If a doubt was raised about the signature of the witnesses, about the
signature of the judges. Rebbi Abba in the name of Rav Jehudah: If he wants
to confirm by handwriting of the witnesses he may so confirm, by the
handwriting of the judges he may so confirm®; but I am saying, he may
confirm even by one witness, even by one judge”. In the days of Rebbi
Abbahu they intended to say 9N but said WwnoNy, and he accepted them™.
In the days of Rebbi Berekhiah they became paralyzed. He asked them, did
you hear that the New Moon was sanctified? They bowed their heads and he
accepted them™.

31 If it was claimed that a document or a which by comparison the genuinness of the

judgment was falsified because the signatures may be inferred.

signatures on the documents were fake, it is
not necessary to have the signatures verified
by two witnesses each but one may present
uncontested documents to the court from

32 Since this is not new testimony, but
affirmation of a prior one, a single witness
may be believed.

33 It is not clear what happened there; in
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with the

publication of the rules the prior way of

any case it referred to testimony about the computation, it shows that
consecration of a New Moon and the usual
standards of cross examination were waved.
34 As testimony that the Patriarch’s Court
had declared a New Moon. Since R.
Berekhiah is slightly younger than R. Yose

who published the

consecrating the day of the New Moon did
not cease; that only happened when the
Patriarchate was abolished by the Byzantine
government.

rules of calendar

WP DT M P NI O3B 7B SWN P PYYD NPSWITYI A mwn (fol. 58¢)
BT PN BOYRYD 930 T3 TRDD WY 11 W3 DNSRIED 8o
a5 PTIST I DZINT ONYA 3 RN PO i O S mIwn wRn Sw i
D3 OPI NIERY NREPD NRYIM T8N
Mishnah 2: All shofarot” are qualified except from bovines because this
is a horn. Rebbi Yose said, are not all shofarot called horn, as it is said®,
when the ram’s horn sounds, when you hear the sound of the shofar. The
shofar of New Year’s Day” is a straight one from a mountain goat, around its
mouthpiece covered with gold, and two trumpets by its sides. The shofar is
long and the trumpets short” because the obligation of the day is by the
shofar.

35 In rabbinic terminology all horns of  shofar has no mouthpiece and is not

animal origin are called shofar, even though

etymologically the word means ‘“ram’s
horn.”

36 Jos. 6:5.

accompanied by trumpets.
38 The trumpets give a short introductory
sound, followed by the full sequence of the
prescribed shofar sounds.

37 In the Temple; at all other places the

NN9PYL PYIN NOP 227 2N NNIUN .PPI NDY N »Y2 1D 2 199N (58d line 15)
o 9APD \IZ2 TN N DY 1377 MRYY] (111277 1Y) N PIDI9 DM
PIN NI YPD0M9 PIPR I YN »Y avm  [Na1T] (NPY 137T) XYY
PN I91Y NP NDY 1R KUPIY 119 DWN NN 191Y NP 1P NP N9
NN NMY 0727 MNT NN ITIOND 9V NI 1R ND IR 1N D DY DY N

IR N NIPOR PRY
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Halakhah 2: They wanted to say that they do not disagree”. It was found
stated , Rebbi Yose qualifies one from cattle but the Sages disqualify. What is
the reason (of the rabbis) [of Rebbi Yose]*? It will be when the ram’s horn
sounds. What is the reason (of Rebbi Yose) [of the rabbis]? Better than a
cattle bull, sporting a horn, split-hoofed". 1t is written “of horn”*. And the
rabbis? All shofarot are called horn and are called shofar except from cattle
which is called horn but is not called shofar. They objected, there is that from
mountain goat which is called neither horn nor shofar”! What about it?
Following what Rebbi Levi said, there is a difference because no accuser

becomes a defense attorney™.

39 That the rabbis and R. Yose disagree
about the meaning of the word but not about
practice. This is shown to be false.

40 The text in (parentheses) is the scribe’s,
the one in [brackets] the corrector’s. The
corrector’s text should be deleted since the
scribe’s text is supported by the Babli, 26a.
The rabbis note that in the verse from Jos.
the ram’s horn explicitly is called shofar.

41 Ps. 69:32. In the Babli, R. Yose argues
that the pleonasm “cattle bull” =29 9w
contains the letters of 19w.

42 1In the masoretic text, the word is
written defectively, with the y of hiph'il
missing; so it should be read as noun,

<made> of horn. The plene spelled word
yIpn (wrongly spelled in this way in the
quote), could be read as “radiating”.

43 The argument that in Scripture cattle
horns are never called shofar does not prove
anything since horns from mountain goats
likewise are never mentioned but used in the
Temple service.

44 For the Greek words cf. Chapter 1,
Notes 241,242. Babli 26a. The meaning is
that since the Golden Calf had the shape of a
bovine, it is inappropriate to use any bovine
part in connection with prayers for the

remission of sins.

12N DAY IOYPY YTI NP 227 N 3 1ODN (58d line 22)
“Halakhah 3: Rebbi Jonah said, so they should straighten out their

thoughts in repentance™.

IN P NN DIPN INDY YD PNDD  9IDY DTN I DY AN NN PO

V)

21D NDEN NONN NIY 127 MDY

“Around its mouthpiece covered with gold.” If it was gilded inside it is

disqualified, outside it is qualified. If he gilded it at the mouthpiece or if its

sound became heavy because of the gilding it is disqualified”’.
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45 Discussion of the second half of
Mishnah 2 which in the separate Mishnah

46 Aggadic explanation why the shofar has
to be straight. Babli 26b.

mss. is a separate Mishnah or is combined as 47 Babli 27a.

one with the following Mishnah 3.

N [ND] PRynnn 10 ANYRR YRYY NUIYe NN NTD 0O 227 WX (58d line 25)
72 N3N AT DN RPN T2 PR DY MY TYUM MIYNID YRR NT NP RT Y
1) NOID) IVN MYV X2) AYNT NN AT PN NNNX IPIN NPT 227 DY NPMY
WUINT PP TPR MOID NDY I0 A TN YN ND 91080 AYND

Rebbi Yose said, this implies that one who heard part of a straight sound
from one who was practicing did [not]* fulfill his obligation”. And where is
this said? “If he blew straight for the first set and continued a double length
for the second he has only one in his hand.*”” Rebbi Abba bar Zamina in the
name of Rebbi Ze'ira: Not even one is in his hand. Why? The beginning

combines with the end and the end combines with the beginning. The first

part has no end and the second part has no beginning’'.

48 Corrector’s addition, to be deleted.

49 It is stated in Mishnah 4:10 that one
who heard the shofar from a person
practicing, i. e., not intending to blow in
fulfillment of a biblical command either for
himself or for others, did not fulfill his
obligation. Now the Mishnah does not say
that in the Temple the trumpets blow alone
to alert people to listen to the coming shofar
sounds, but they blow a short sound,
implying that the person who blows the
shofar started with them and then continues
alone. By necessity what he blows is the
shofar
sequence starts, and the sound which is

straight sound with which any
mixed with the sound of trumpets cannot be
counted as fulfilling the commandment to
listen to the shofar on New Year’s Day.
Since it is clear that no commandment could
have been satisfied if the trumpets had

sounded all the time the straight shofar

sound was produced, the sound produced
during the trumpet blowing may well be
compared to a sound produced by a person
practicing his shofar blowing.

50 Mishnah 4:11. The
prescribed sounds are three sets of first a

minimum

straight sound, then a modulated sound,
sound, of
If there is

followed by a straight
approximately equal durations.
no interruption between the final straight
sound of one set and the starting one of the
next, there is only one straight sound. The
double duration does not make it two
sounds. Instead of having two sets:
monotone, modulated, monotone; monotone,
modulated, monotone, one has monotone,
modulated, monotone, modulated,
monotone, which does not correspond to any
prescribed sequence.

51 When Mishnah 4:11 states that “he has

only one in his hand,” this means one
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monotone sound; it does not imply one set

of the required sequence.

P3N NS DY ADD 12130 PHT PHDI DI YW NPIYND 2 MW (fol. 58c)
:NIYINID O NIINY NDMND NNYINT gD i
Mishnah 3: On fast days52 it was from bent ram’s horns, around the
mouthpiece covered with silver, and two trumpets in the middle®”. The shofar
is short and the trumpets drawn out because the obligation of the day is by the
trumpets™.
52 Either because of a drought or a public shofarot.

calamity. 54 Num. 10:9.

53 This implies that there were two

MO DY NN INY YD .M A7 IN ¥ NP (58d line 30)

ND) NDIYINND 0P PRI Y1 DO 027 NIMYDI PYPN N2 12 YYin? 037 mip
NI YWY PIRY 097 DI P22 MIWIND PR YTPn2 NIIINN 0T Yy
PTIDOPR V9PN KY IPRYNY TR YaIN) DY NI NYYna Dr9mn N0 a7
PN N2 32 YYIN? 037 DY DDV 3T NN MDY YR NIN AN DY NINT NTIW
TOWD PN NN DIN NP 12 YYIT? 137 DY YO0 12 PR 03 M 037 MDY MHYN
ND V2N 599NN AND NYYND M DPIN POV 02T NPN  DPYY 027 NN NDY
N9 Y2 O1WY ND V2N NON MIN

Halakhah 4: Rebbi Jonah said, so they should bend their thoughts in
prayer’.

They were blowing before Rebbi Joshua ben Levi on a fast day™. Rebbi
Yose asked, should they not blow before him with trumpets? He had not
heard what was stated, trumpets in the Temple, no trumpets in the
countryside”. Should they not pray 24 before him? As the following, Rebbi
Johanan on the Ninth of Av was praying 24 but ordered his students, do not
learn this action from me; because it was a problem for him whether it was
mourning or a public fast day”. Rebbi Yose in the name of Rebbi Joshua ben
Levi: Itis not a public fast day. Rebbi Jonah, Rebbi Isaac bar Nahman in the

name of Rebbi Joshua ben Levi: It is mourning, it is not a public fast day.
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Rebbi Ze'ira said, the case of Rebbi Johanan implies that a person prays four
[times] of the Ninth of Av®. He only said four, but not 24.

55 Same argument as Note 46, applied to
fast days.

56 As the sequel shows, these are not the
days of fasting for rain discussed in Tractate
Ta'anit, but the historical fast days
connected with the destruction of the
Temple, such as the 17th of Tammuz and
the 9th of Av, for which obviously there is
no Temple precedent.

57 Since trumpets are prescribed for the
(Note 54), they are
prohibited for religious observances outside.
Babli 27a.

58 The 24 parts of the Amidah prayer on

Temple service

fast days for rain, as described in Mishnah
Ta' anit 2:2.
59 While in the Babli Ta'anit 12b it is

stated that the 9th of Av is a public fast day,
the meaning of the statement is the same as
the statement here that it is not a public fast
day. The Babli states that it is like a public
fast day in that it includes the preceding
night in the fast, unlike the other historical
fast days, the Yerushalmi states that it is not
a public fast day in that all the rituals spelled
out in Ta'anit Chapters 2,3 do not apply.
Both statements are true in actual practice.

60 He prescribes prayers in the evening,
morning, afternoon (Minhah), and shortly
before the end of the fast (ne‘ilah.) This is
prescribed for public fasts in Mishnah
Taanit 4:1 and contradicts the statement of
R. Joshua ben Levi which is accepted

practice.

W8I IN AT 027 NIDN27 TYPR? mIwT wRI? 20h0 MY 7 mwn (fol. 58¢)

DY A3 9302 D3} SW2 PURIR MY

Mishnah 4: The Jubilee” is equal to New Year’s Day in blowing and

prayer”. Rebbi Jehudah says, on New Year’s Day one blows from rams, on

the Jubilee from mountain goats.

61 The Day of Atonement in the Jubilee
year when blowing the shofar sets Hebrew
slaves free and returns land to its hereditary
owners (Lev. 25:9).

62 On the Day of Atonement of the Jubilee

year also the musaf prayer is supposed to
consist of 9 benedictions and after each of
the three middle ones one blows the shofar
(Mishnah 4:6-7).

q9Y NN N NYIIN IR NPIDNRN DN OPTIN M NN ) NN (58 line 40)
WAV YTINZ DY 191 Faym 92 YD UNI JITD TY  DIN9IWn N yn
YTIN 010 TINDD NN YYD YTINA DI TINDH PRY .0 NN DA YTIND 1wyl
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Halakhah 5:
Remembrance of trumpet sounds, these are Zikhronot. The shofar of trumpet
sound, these are Shofarot. So far New Year’s Day&. “The Jubilee? You shall
convey the shofar of sounds in the seventh month, on the tenth of the month,

I am the Eternal, your God, these are Malkhiot.

on the Day of Atonement. The verse did not have to say, in the seventh month.
Why did the verse say, in the seventh month? Only that everything you are
doing on New Year’s Day do on the Tenth of the Month. Since here there are
Malkhiot, Zikhronot, and Shofarot, also there are Malkhiot, Zikhronot, and

Shofarot.*

62 This text seems slightly inconsistent; it
is best to explain it following the parallel in
Sifra Emor Parashah 11(1) (Babli 32a).
The problem is to explain that the three sets
of blowing the shofar should not be done in
isolation but that the first should follow a
celebration of God as King (Malkhiot), the
second after a text which declares that on
that day all creatures are remembered and
their fate decreed for the next year
(Zikhronot), the last one after celebration of
the shofar as the sound associated with the
proclamation of the Ten Commandments
(Shofarot). As detailed in the next Chapter,
the core of each of these celebrations has to
be the recitation of at least 10 relevant
In Sifra, R. Aqgiba is
reported to explain the verse (Lev. 23:24)

biblical verses.

describing New Year’s day as
remembrance of trumpet sounds, that
“remembrance”  refers to  Zikhronot,

“trumpet sounds” to Shofarot, declared as

holy requires a declaration of the holiness of
the day (the fourth benediction in the musaf
prayer) combined with the celebration of
God as King because the sentence I am the
Eternal, your God (Lev. 23:23) immediately
precedes the mention of the Seventh Month.
In the text, the reference adduced for
Shofarot is Lev. 25:9, referring to the day of
Atonement of the Jubilee year.

63 Sifra Behar Parashah 2(3), even though
there the rules for the Day of Atonement of
the Jubilee are taken for granted and those
for New Year’s Day are derived. The
argument is that the determination of the
date in Lev. 259 is
complicated since everybody knows that the
day of Atonement is the 10th of the 7th
month. Therefore it is implied that the 7th
month only is mentioned to indicate that the

unnecessarily

rules for all shofar blowings in the 7th
month must be equal.

DLV DONY PIM 191Y H2Ym MY TIndR 29D NVIY NDY PN (58d line 46)
YR 9 1Y YD YN DaD [ITD TY A9 19YR MY TnbR  pInND
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0 OWYIAYD YTING M9 TnbR PNY .DPasn Dha YTIND Tiwya syavn ¢Tina
NN YT MY O¥1avun YTIN2 NYIY AINY NN702 NN 2Y2aYD ¥TiNa 1010 Tnpn
SRIM YN YRR IND N YRIN VI YRR IND
*“From where that there is a single sound preceding? The verse says, you
shall convey the shofar. And from where that there is a single sound
afterwards, the verse says, you shall convey the shofar65. So far the Jubilee,
New Year’s day? You shall convey the shofar of sounds in the seventh month,
on the tenth of the month, on the Day of Atonement. The verse did not have to
say, in the seventh month. Why did the verse say, in the seventh month? Only
that everything you are doing in the Seventh Month do as on the Tenth of the
Month. Since here he blows, modulates, and blows, so also there he blows,
modulates, and blows.”
64 Sifra Emor Parashah 11(7), Behar the tenth of the month; on the Day of
Parashah 2(4); Babli 33b/34a. Atonement you shall convey the shofar in all

65 Lev. 25:9 reads: You shall convey the of your land. It seems that they interpret

shofar of sounds in the seventh month, on “convey” as conveying a single sound.

991 YN YN NYINN O DY TIDR WOY WOWDY WO 1Y 0 (58d line 50)
DRYRIY YN ODYPIN INRYNY? S271P IRYNY? °37D NDPY 027D 111D TY YR
DN IYID NN DPYPD NN DR PR DYDY WP DYIR T DvInn
AN N7V WPTIM KNP0 NN PPN

%“From where that there are three sets of three sounds each? The verse
says, a day of sound”, a remembrance of sound”, shofar of sound®.” So far
following Rebbi Agiba. Following Rebbi Ismael? "You shall blow
sounding”'; and you shall blow sounding a second time'; sounding you shall
blow for your travels™. Tf you would say that blowing is sounding, is it not

written, to assemble the people you shall blow but not sound”.”

66 Sifra Emor Parashah 11(9), Sifry Num. 70 Sifry Num. 73.

73. 71 Num. 10:5.
67 Num.29:1 72 Num. 10:6.
68 Lev.23:24. 73 Num. 10:7.

69 Lev.25:9.
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G D122 I .91 WPN NIV 9 DY G IDNYN NIV 29 DY N [NoN] DAY (58d line 57)
SY OGN 02V NN NP 22T NTY 27 O02T N0 DD TINgH DTV INDY NIV 29 DY
D91W2 PN NYY 09 DY X D10 IN .DXTIY INPY NIV 29 DY OGN AvmYn NIV 29
NI 9 NYPN PIYY ANIN NYIN 2ININY INND NP 227 N N D TInDn
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oy OP¥ NN oY SN 279N DN IONIN NYINTON Y AT PHY 27712 SN0y
NYI2 DY NN DN UM ND KON 02T INT MDD NOINYDTIY MDY NYI9
DY2 )1 M 127 PINTIN YN INPYR DY ¥IY Xpn DNIT NN NTD DTIY MDY
DPY WRIPHI OMY NN MIT ARNY NAN PRI INID NV NI RN 010
32 IR .DNIN PVNIT VAN DDV AN NTY 227 °2T T PN 27 NN NN DIPHN1
VRYD I NYPIN PT I YIDRP N . POMYND DD LRV 19 NP PT
[°9 5NT NPRON TN 10N NTD YD A2 YWY NPYT AT POIMYN 1D 9i92 NY DD
WHY) T2 PIATINY) PHTN 99 MIYDN PANY 720N IN) WK 1IN DPDIN
AT

™A Jubilee [it is]”, even though they did not observe the Sabbatical, even
though they did not blow the shofar. Or maybe even though they did not
manumit slaves? The verse says if is, the words of Rebbi Jehudah™. Rebbi
Yose says, a Jubilee, even though they did not observe the Sabbatical, even
though they did not manumit slaves. Or maybe even though they did not blow
the shofar? The verse says if is. Rebbi Yose said, since the verse makes it
dependent on blowing the shofar, and another verse’’ makes it dependent on
manumitting slaves, why am I saying, Jubilee even though they did not
manumit slaves? For it is (impossible) [possible] for a Jubilee without
manumitting slaves but (possible) [impossible] for the Jubilee without
sounding the shofar’™. Another explanation: The blowing of the shofar
depends on the Court but manumission of slaves depends on everybody”.”
And it follows what Rebbi Samuel ben Rav Isaac said, the Eternal spoke to
Moses and Aaron and commanded them to the Children of Israel®. About
what did he command them? About the chapter on manumission of slaves®'.
This parallels what Rebbi Ila said, Israel was only punished because of the

Chapter about manumission of slaves; that is what is written®, at the end of
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seven years everyone has to set free his Hebrew brother, etc. It was stated in
the name of Rebbi Nehemiah, she was like a trading vessel, from far she
brings her bread”. The words of the Torah are poor in their proper place but
rich at another p1aceg4. Rebbi Johanan said, these are the words of Rebbi
Jehudah and Rebbi Yose, but the words of the Sages are, consecration by the
High Court, and blowing the shofar, and remission of debts cause it to be
Sabbatical. One understands consecration by the High Court, and blowing the
shofar®. But is remission of debts® not at the end? Rebbi Ze'ira understood
it from the following87: He said to me, do not fear, Daniel, since your words
were heard from the first day when you concentrated to understand and fast

before your God. Your words already were heard.

74 Sifra Behar Pereq 2(4); a similar text
Babli 9b.

75 Corrector’s addition from the Babli; out
of place as shown by R. Yose’s statement.
76 As Rashi explains in the Babli, in Lev.
25:8ff. it first is stated that the calendar
authorities have to count 49 years, then
organize the blowing of the shofar as
consecration of the 50th year as Jubilee and
return of land to the hereditary owners.
Then in vv. 11,12 it is emphasized it is
Jubilee, meaning that all rules spelled out
subsequently do apply whether or not the
preliminary actions required in vv. 8-10
have been executed or not.

77 The verse quoted from Jer. later on. In
Lev. the freeing of Hebrew slaves is a law
depending on the declaration of the Jubilee,
25:40.

78 The (scribe’s text) has to be preferred to
the [corrector’s]; they more or less mean the
same. The scribe’s text means that a slave
not freed in the Jubilee is held illegally; in
law he cannot be considered a slave.
Therefore the Jubilee without manumission
is a legal impossibility; a disregard of the

duty to manumit is a sin for the individual,
and a sin of the Court which does not
enforce the law, but has no relevance for
On the
other hand, the blowing of the shofar is a

whether or not there is a Jubilee.

duty imposed on the Court; it is not intrinsic
to the notion of Jubilee.

79 Essentially a succinct reformulation of
the previous argument.

80 Ex.6:13.

81 Since at that point the Israelites were
not yet freed, no commandments could be
given to them. It is asserted that they were
told that they would be freed on condition
that they would in the future manumit their
own Hebrew slaves on the Jubilee.

82 Jer. 34:14. The argument is from the
preceding verse: [ concluded a covenant
with your forefathers, on the day when I
took them out of the land of Egypt, as
follows:

83 Prov. 31:14. The “valiant woman” is
identified with the Torah (Midrash Mishleh
31[10].)

84 Since in Ex. it is not spelled out what

was the first commandment given to the
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Israelites, but in Jer. it is spelled out.

85 As noted in Note 76, these are given in
the biblical texts as establishing the Jubilee.
86 While it is not stated explicitly in the
Mishnabh, it clearly follows from the rules of
Seviit Chapter 10 that debts are cancelled

by the end of the Sabbatical year. Since the
Jubilee is a Sabbatical, how can its validity
be dependent on what happens after it ends?
87 Dan. 10:12. The courts must be ready
to enforce the cancellation of debts after the
end of the Jubilee.

IPNY NN N8R0 9Y NNHN NN Y YT DTN 33T YO NP 227 N (59a line 3)

2NN IPNRY TY N8N

Rebbi Johanan said, the reason of Rebbi Jehudah: to associate the frequent

with the frequent, and the infrequent with the infrequent®™

88 The shofar of New Year’s Day, which
is a yearly event, is a ram's horn, easily
available coming from a domesticated

animal. The one for the Jubilee, used once
in 50 years, comes from a wild animal and is

rare.

O D001 33 9105 NIDIY MW PT SDB PIT PO B 5 Mwn (fol. 58¢)
MWD N7 DN 20D TYPRPRT DY 2%

Mishnah 5: A shofar which was split and glued together is disqualified.

If one glued together pieces of shofarot it is disqualified. If it was pierced and
he plugged it, if it obstructs blowing it is disqualified, otherwise it is qualified.

MDY PDT M 0277 2 MY DI P PTOIY 19 A 15PN (59a line 4)
0N M 27T . PNP 027 OY NP0 O3 INNDY AP M 27T N TV 5109 NN
IND DN) 9109 NYPRN NN 22¥0 M0 DX 3901 NDY 12 1902 P2 0DD) 137 N7
NIPIND P2 PNV 727 DY NPN O 509 NI NPY W2 N2 NN 3T WD
I NPT 227 DY KPHY I3 NIAN 2T WD WY DN) 5109 NYPRN NN 2DY0 M) DN
D912 PPYI NDIPDO2Y Y2 IDND N DX DN I0NBY

MDY N NN MTP 19 2279 INY NI 12 NIN IDN NON 12 AP 01
20O PYPIN [N 9 WX NN MITR I91Y 2701 992 N2 >3 Y223 PYRIn]
Halakhah 6:
disqualified.” For whom is this needed? For Rebbi Nathan®. “If one glued
together pieces of shofarot it is disqualified.” This also is Rebbi Nathan’s.

“A shofar which was split and glued together is

“If it was pierced and he plugged it,” Rebbi Hiyya in the name of Rebbi
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Johanan, it is Rebbi Nathan’s, as it was stated”, if it was pierced and then
repaired, whether with its own kind or another kind, if it obstructs blowing it
is disqualified, otherwise it is qualified; Rebbi Nathan says, with its own
kind”' it is qualified, not with its own kind it is disqualified. Rebbi Hiyya in
the name of Rebbi Johanan: so is the Mishnah: “if it was obstructing blowing
it is disqualified”, otherwise it is qualified.” Rebbi Abba bar Zemina in the
name of Rebbi Ze'ira: Only if he plugged it. But if he did not plug it it is
qualified since all sounds of a shofar are qualified.

Rebbi Jacob bar Aha said, Abba bar Abba® asked Rebbi, what are the
rules for a drilled shofar? He said, with one of this kind [one blows at Jabneh.
Rebbi Abba asked before Rav, what are the rules for a drilled shofar? He
said, with one of this kind]* one blows at Eintab™.

89 The entire Mishnah must follow R.

Nathan since in the baraita quoted in the
R. Nathan

repaired, it remains unusable when repaired.
93 He is the father of Samuel.

Halakhah the opponents of 94 Corrector’s addition, correctly deleted
disqualify even a repaired hole.

90 Babli 27b.

in Krotoschin ed., even though endorsed by
R. Joseph Karo (Bet Yosef Orah Hayyim

91 He considers a horn repaired using only
material from similar horns as the natural
product and qualified.

§586.)
95 The place chosen for determining the
calendar.

92 If the shofar was unusable when not

YYD i O DRBT TINY I AT TINY I8 1T 707 PpinT o hwwn (fol. 58¢)
2 Y IR NDIDT M2 M Y MY N 10 RYY KD Y M0 Yip oM NP
BN NYYND N DN NYY 129 1D DN M 9P I8 0 9P Yw nDiem mat e
129 12 N7 7 129 112 My on pny my e %)

Mishnah 6: If somebody blows into a cistern, or into a cellar, or into a
barrel®, if he heard the sound of the shofar he fulfilled his obligation, if he
heard the sound of the echo he did not fulfill his obligation. Similarly”, if
somebody was passing by a synagogue or his house was near the synagogue
and he heard the sound of the shofar or the reading of the Esther scroll, if he
listened purposefully he fulfilled his obligation, otherwise he did not fulfill his
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obligation. Even though both heard, one listened purposefully, but the other
did not listen purposefully.

96 Greek nifog. echo. In the second case both hear the same
97 The two cases are not quite comparable. sound, but one intended to fulfill his

In the first case, two people hear similar religious obligation and the other did not.

sounds, one the original and the other the

2P ON .NY? YDV )N Hip DX [YPM] (0N)) 193 TiNa 19 M) PP NN THY
2109 D920 1T NTD YD APYNY) AN DD YD NPIN 02T K NI Yy JIvn
NO N 1990 51932 NY MY DT PA NN DID 109N DX NN .ITI NIN N NI WD \INan
onoen

Halakhah 7: Rebbi Yose ben Hanina said, it only said “somebody was
passing by.” Therefore if he stood still, the presumption is that he listened
purposefully®™. *“If he put one shofar inside another shofar (,we shall say)
[and blew]'™, if one heard the sound of the inner one, he has fulfilled his
obligation, if one heard the sound of the outer one, he has not fulfilled his
obligation.” Rebbi Abinna asked, what if he turned it inside out? Let us hear
from the following'”': “If he scratched it inside it is disqualified, outside it is
qualified.” He only said, he scratched; therefore if he turned it inside out it is
disqualified. What is the difference between the two? One eliminated the

inner space, the other did not eliminate the inner space.

98 The Babli, 29a, has a problem whether 101 In the Babli sources (Note 99) the

the person who blew the shofar intended to reading is: “inside or outside it is
benefit also the casual listener. qualified.” The Yerushalmi text should not
99 Babli 27b, Tosephta 2:4. be adapted to the Babli since roughing the

100 The corrector’s text in brackets follows surface inside changed the sound chamber.
the Babli and the Tosephta.

DIy Awn S P 0T AN ORI 23 T D D WRD T 8 mwn (fol. 58¢)
PN 1707 002D POINDD PN MY 0D NPN dnvn niaiy N
D1 PITIND D] PI2IND P DY IPN? 127
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Mishnah 7: It was when Moses lifted his hands then Israel had the upper
hand'”, etc. Do Moses’s hands conduct war or break war? But any time that

103

Israel looked up high and directed their thoughts ™ to their Father in Heaven

they were dominating, otherwise they were falling.

102 Ex. 17:11. connecting this Mishnah to the preceding.
103 The insistence on intent is the theme

™D DWIY D DY D JOYID POnY NN MY 32 Y 020 N PO (59a line 19)
Ny N 39Y MDY OPA 591 DTN NINNAND INTD DY D) OPI DTN N2 PHYN
1917’01 1) D3 M NI THY M YHRY 1NIT NN NTD NIZYeN NN 137y YD
TRIDOY IIPN NI N ONNY 9P DI 1) NY) D O R XY D O
NP NN T PYOYN TN ODIPN YN DNN TRUM NINDY Ay yyoa
PRY NP NHYY NEIW NN T2UM .0YO 1D DNDYN TN TN NYYID mdpnn
Y27 M N2 IPIM NRIN IINAHN MP. NHN TN TNT NN PR NN NN DN

NiZP 72 M TNT MO P NN NIR 20 PN A9TY N 2T S My 19 12 N
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Halakhah 8: Rebbi Joshua ben Levi said, Amaleq was a sorcerer. What
did he do? He put people up on their birthday, implying that no man easily
falls on his birthday'”. What did Moses do? He mixed planets'”. That is
107’ the
abyss sounded, the elevated lifted his hands. Since the elevated lifted his

what is written'®, sun, moon stood in the sky, etc. And it is written

hands, the abyss sounded. Samuel said, and the host will be given against the
daily sacrifice by vice'®, the vice of the Torah'”. And truth will be thrown to
the ground; anytime that Israel throws the words of the Torah to the ground,
this evil government decides and succeeds. What is the reason? It threw truth
to the ground, did, and succeeded. And there is no truth like Torah, as you
are saying'"’, buy truth and do not sell, wisdom, ethics, and insight. Rebbi
Jehudah bar Pazi said, Israel has neglected the good, an enemy will pursue

- 111

it, and there is no good but the Torah, as you are saying, for a good

acquisition I gave to you, do not abandon my Torah'".

104 On the theory that warriors are less Gentiles.)
vulnerable on their birthday, vyevéoia, 105 He assured Joshua’s victory by
because the stars of his birth will protect deviating the stars from their regular course

him (and astrology is legitimate for (agreeing that the stars did for Moses what
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they did for Joshua, Yalqut Joshua 22). 109 The vice of neglecting the Torah.
106 Hab. 3:11. 110 Prov. 23:23.

107 Hab. 3:10. 111 Hos. 8:3.

108 Dan. 8:12. 112 Prov. 4:2.

1AM D379 NN DR A 99 Ny mMNTON TNt 12 R¥PD n mwn (fol. S8c)
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Mishnah 8: Similarly, the Eternal said to Moses, yourself make a

13 etc. Does the snake kill or the snake

poisonous snake and put it on a pole
make live? But in times when Israel look upwards and make their thought
subservient to their Father in Heaven they were healed, otherwise they were

rotting.

113 Num. 21:8.

YD NYOWR 7 NY 10N NINPHR NYaINa NXD? 027 DN 0 199D (59a line 31)
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Halakhah 9: "“Rebbi Yasa said, in four places it is said “make for
yourself.” In three it is explicit, one is not explicit. Make yourself an ark of
gopher wood'”.  Make yourself two silver trumpets'®.  Make yourself
flintstone knives'”. Make yourself a poisonous snake'” He did not make
explicit. Moses said, is its root not nhs''®? Therefore, Moses made a brass
snake'”. From there, Rebbi Meir interpreted names'”. There was a man
called Kidor. Rebbi Meir told them, guard yourselves from him, he is a bad

person; for a generation of perverts they are'".

114 A somewhat extended version is Gen. 117 Jos. 5:2.
rabba 31(8). 118 The words for “brass” and “snake” both
115 Gen. 6:14. use the root ns whose meaning seems to be

116 Num. 10:2. unrelated to both.
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119 Num. 21:9.
120 Slightly differently Babli Yoma 83b.

121 Deut. 32:20.

N9 NON IND 2D PN I MDY NPIN T2 NHN 127 DY MY 227 (59 line 37)
27 DA YN NV NN P2 NOYY NITNDY .WN) NYYI AN 7D NDOY) 09N
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Rebbi Levi in the name of Rebbi Hama bar Hanina. It is not written, “and

one bitten”, but and anyone bitten'”

, even bitten by a dog, even bitten by a
snake. But they do not compare. A dog bite, and he sees'"; a snake bite, and
119122 Rebbi Jehudah the circumcizer in the name of Rebbi Aha, A

dog bite which is not of its kind, and he sees; a snake bite which is of its kind,

he gazes

and he gazes. But the rabbis say, A dog bite which does not make tremble,
and he sees; a snake bite which makes tremble, and he gazes.

122 Gazing needs intent, seeing may be unintentional.

99 9957 M DM T D27 DY NI NN o) iy w20 mwn (fol. 58¢)
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Mishnah 9: A deaf-and-dumb person, an insane person, or a minor, may

not free the public from their obligation'”. This is the principle: Anybody
not obligated for something'** may not free the public from their obligation.

123 If anybody hears the shofar blown by a
person not obligated has not fulfilled his
obligation of hearing the sound of the
shofar. The three categories mentioned here
are those of males not under any religious
obligation. The deaf-and-dumb because he
has no connection with civilization and
learn his

therefore cannot obligations.

Therefore a deaf-and-dumb person trained in

sign language no longer is legally deaf-and-
dumb. The insane cannot be responsible for
anything. The minor is his parent’s
obligation, not his own, until he reaches
adulthood, fixed at 13 years and 1 day.

124 For example women, who are exempted
from all religious obligations tied to a fixed

date.

PIND ORI (12) 1270 72y AZYAY N0 NYN NN JAN P 9 15991 (59a line 42)
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PNN 19 XD DI DNY NN DPINN NYIY) NN 01PN Y0P X NYN I8 T2y MDY
Y127 TIY DIYY 127 NPND NI
Halakhah 10: "It is stated: "*“In truth, they said a woman may say
Grace for her husband, a slave for his master, and a (son) [minor]'?’ for his
father. [One understands a woman for her husband, a slave for his master. A
minor for his father?]'® Did not Rebbi Aha say in the name of Rebbi Yose
ben Nahorai: All they said about a minor is for the latter's education?
Explain it that he recites after him (Amen), as we stated there: “A person to
whom a slave, or a woman, or a minor, read for him, repeats after them what
they say, and it should be a curse for him.” There should be a curse on the
man of twenty years who needs the child of ten.
125 This Halakhah is copied from Sukkah Berakhot 5:11.
3:11, Notes 110-113. Its origin is Berakhot 127 Texts of (scribe) and [corrector].

3:3, Notes 153-157. 128 Corrector’s addition from the parallels.
126 Babli 38a, Berakhot 20b; Tosephta



