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Mishnah 1: A robbed or dried up lulav' is disqualified. Of an ashera” or

a seduced city3, it is disqualified. If it was truncated, its leaves broken out, it
is disqualified. If its leaves were spread out, it is qualified; Rebbi Jehudah

says, he shall tie them at the top®. The stone palms of Iron Mountain are

qualified. Any lulav three hand-breadths long to shake it’ is qualified.

1 Lev. 23:40: You shall take for
yourselves on the First Day a fruit of the
splendor tree, date-tree palms, a branch of
the rope tree, and brook-willows. The lulav
is the young palm branch. While in the
verse it is called “palm”, because the leaves
of the palm-tree spread out from the spine of
the branch like fingers of a hand, it is
traditional to take a young branch with the
leaves still tightly clinging to its spine.
From this the name 35 “tube” (cf. Note 27).
2 A tree worshipped as a pagan deity,

forbidden for all use.

3 An apostate city practicing idolatry
which has to be destroyed and all its
property burned, forbidden for all usufruct,
Deut 13:13-18.

4 As long as the leaves are connected
they can be tied together to produce the
desired shape of a solid tube.

5 As explained in Mishnaiot 8 ff., the
main use of the “four kinds” mentioned in
the verse is to shake them during the
recitation of Hallel, Ps. 113-118.
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“A robbed or dried up lulav is disqualified,” etc. Rebbi Hiyya stated: You
shall take for yourselves', from what is your own®. Rebbi Levi said, to what is
one compared who takes a robbed lulav? To one who honored the ruler with a
basket and it turned out that it belonged to the latter. One says, woe to this
one whose defender’ became his prosecutor®.

6 Babli 29b; Sifra Emor Pereq 17(2).
The paragraph is a much shortened version

of Lev. r. 30(6), starting with R. Hiyya’s

statement and ending with the lesson “woe
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to this one . . .” 8  Greek katfyopog.

7  Greek cuviyopog.
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’A ram’s horn of idolatry'’ or a seduced city''. Rebbi Eleazar said, it is
qualified. Rebbi Hiyya stated, it is qualified. Rebbi Hoshaia stated, it is

disqualified'>. Everybody agrees about a lulav that it is disqualified. What is

Y0P Y| NOY 3

the difference between a ram’s horn and a lulav? Rebbi Yose said, about a
Iulav it is written: You shall take for yourselves', from what is your own®. Not
from what is forbidden for usufruct. But here, a day of horn blowing it shall
be for you". Rebbi Eleazar said, there he fulfills his obligation by the thing
itself".

which is forbidden for usufruct?

But here he fulfills his obligation by the sound. Is there a sound

9 This paragraph is part of a text in
Yebamot 12:2 (Notes 50-59,3).

10 The ram's horn used on New Year's
Day.

11 The usufruct of any implements of
idolatrous worship is forbidden. The horn is
only permitted since Divine Commandments

Ros Hassanah 28a, agrees.

13 Num.29:1.

12 The Babli, Ros HasSanah 28a, disagrees
in this case since a ram's horn in a “seduced
city” must be burned and therefore is
considered to be ashes even if not burned.

Arguments of this kind are absent in the

are not for enjoyment or use. The Babli,  Yerushalmi.
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Where do they disagree’? If he robbed it smoothed. But if he robbed it
and smoothed it, he owes him money”. If he robbed a [ulav from one, a
myrtle branch from another, and a willow branch from a third and tied them
together®? Let us hear from the following: A robbed sukkah, there are
Tannaim who stated, it is qualified; there are Tannaim who stated, it is
disqualified. Rebbi Simon in the name of Rebbi Joshua ben Levi: He who
said, it is qualified, if he robbed the real estate'®. He who said, it is
disqualified, if he robbed the agricultural waste. It is impossible that he not
tie them together'’. If he places it from the top. The rabbis of Caesarea in the
name of Rebbi Johanan: In every case it is disqualified'®. What is the robbed
one which is disqualified”? Any time a person enters another’s sukkah
without his knowledge®. As the following. Gamliel the twin made himself a

sukkah on the market”'. Rebbi Simeon ben Laqish passed by and told him,

who gave you permission?

13 About qualification of a ram’s horn.

14 It is a general rule that a stolen or
robbed object has to be returned in kind to
its owner only if it is unchanged. Once the
thief or robber has changed it so its original
shape cannot be restored, it becomes the
property of its current holder and the
original owner only has a claim for its
money’s worth and eventual fines (Or zarua
§ 274). Therefore it is the robber’s property
and even in the case of a lulav could be used
on the holiday.

15 The Babli 30a holds that this case
certainly is disqualified since the tie is
reversible and a reversible change does not
transfer ownership.

16 Since he changed the real estate by
The Babli 31a
disagrees since (1) real estate cannot be

building a sukkah on it.

robbed since the owners eventually will be

able to reclaim their property by proving
their title in court (a principle accepted in
the Yerushalmi, Peah 2:7 Note 132, Kilaim
7:5 Note 72, Bava gamma 10:6 Note 66) and
(2) the sukkah is only a temporary building.
17 Therefore even if he robbed the material
for the roof it should become the robber’s
property.

18 They hold that only permanent change
can effect a transfer of ownership, the
doctrine of the Babli.

19 This question does not contradict the
statement of the rabbis from Caesarea.
Accepting their reasoning, what are the
limits of “robbing a sukkah™?

20 The Babli 31a characterized this as R.
Eliezer’s minority opinion.

21 Using public property for a sukkah
without proper authorization is robbing the
public.
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“Dried up is disqualified.” Rebbi Abbin in the name of Rebbi Jehudah bar
Pazi: The dried-up is disqualified because the dead ones cannot praise the
Eternal® Tt was stated in the name of Rebbi Jehudah, “the dried up one is
qualified. Rebbi Jehudah told them, do they not have their sons inherit their
Iulavim in the port cities overseas™? They told him, one does not make
inferences from emergency situations.” They asked before Rebbi Avinna, if
its fringe was dried up™, what? What is the difference to when its head was
chopped off? He told them, the first is splendor”, the second is not splendor.

22 Ps. 115:17.

23 Northern ports in countries without
palm trees, where it may be impossible to
get a new lulav every year. 710 is Greek
yopa& “palisade”. 2:9, Babli

31a/b.

Tosephta

24 If the top leaves were wilted.

25 While “splendor” is mentioned only for
the fruit of the splendor tree, if at all
possible the entire bundle has to look its
best.
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Rebbi Maluk in the name of Rebbi Joshua ben Levi: If the spine is split it

is as if the leaves were spread out®. Date-palm palms'. Rebbi Tarphon says,

tied date-palms>. Rebbi Aqiba says, palms of date palms as they are called™.

Rebbi Jehudah says, if they are spread out he shall tie them together™.

26 In this case, the Mishnah states that it is
qualified. In the Babli 32a R. Matun in the
name of R. Johua ben Levi is reported to
state that it is disqualified.

27 While in biblical Hebrew mi92 is the
plural of 92 “palm, hand”, in rabbinic
Hebrew (and Aramaic) there exists a verb
n95 “to tie down”. R. Tarphon reads the

verse in rabbinic Hebrew and disqualifies

palm branches which are not tied tightly, a
position attributed to R. Jehudah in
Tosephta 2:10.

28 He reads the verse in biblical Hebrew
and accepts the palm branch even if its
leaves are spread out.

29 In principle he agrees with R. Tarphon
(Babli 31a, 32a) but he requires actual tying

only if otherwise the leaves would be spread
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out. Attributed to R. Tarphon in Sifra Emor
Pereq 16(4).
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The following are the stone palms of Iron Mountain which are qualified:

Any of which the top of one reaches the root of the next™. It was stated:
Burned is disqualified, looking like burned is qualified®.

30 There is no lower limit on the length of  stone dry and dark. As long as there is

the leaves, but the spine of the branch has to moisture in the spine, the color is irrelevant.

be completely covered by leaves. Babli 32a. Babli 32a.

31 “Burned” means not really burned but
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Rebbi Simeon bar Abba in the name of Rebbi Johanan. So is the
Mishnah: If one can shake it, it is qualified”. It was stated: Myrtle and
willow twig three, and [ulav four”. It was stated, by the cubit of five
{hand-breadths}, the words of Rebbi Tarphon, but the Sages are saying, by
the cubit of six. For Rebbi Tarphon, large hand-breadths™; in the opinion of
the Sages, thin hand-breadths. Rebbi Jonah and Rebbi Simeon ben Lagqish in
the name of Rebbi Jehudah the Patriarch: The lulav a hand-breadth®. Rebbi
Simon in the name of Rebbi Joshua ben Levi: the hyssop™ a hand-breadth.
Rebbi Ze'ira asked, the lulav a hand-breadth, the hyssop a hand-breadth?
Rebbi Yose said, Rebbi Simon confirmed it. Rebbi Hinena, Rebbi Simon in
the name of Rebbi Joshua ben Levi: the lulav a hand-breadth, the hyssop a
hand-breadth, the ram’s horn a hand-breadth”, the placenta a hand-breadth™,
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and some are saying, also the third wall a hand-breadth®. Rebbi Ze'ira asked,
the lulav a hand-breadth except the spine*? The hyssop a hand-breadth
except for the stalk? Rebbi Yose, Rebbi Tabi in the name of Rav; Rebbi
Hinena, Rebbi Parnakh, Rav Mattanah, Yose bar Manisha in the name of Rav:
The Ilulav a hand-breadth except for the spine; the hyssop a hand-breadth

except for its stalks.

32 The [ulav must be large enough so that
one may hold it in his hand, and it visibly
bends somewhat if one shakes it.

33 Since the numerals are in the masculine
they denote hand-breadths.

34 The standard is the cubit, /g of an
Egyptian parasang. The hand-breadth of the
vessel standard, 5 to a cubit, is %s of the
hand-breadth of the distance standard, 6 to a
cubit.

35 Exceeding the accompanying branches
by a hand-breadth. The Babli 32b identifies
this with Rebbi Johanan’s criterion (Note

32).

36 Needed to sprinkle, e. g., the water to
purify a person healed from skin disease..

37 The ram’s horn for New Year’s Day
must extend one hand-breadth outside the
hand which holds it.

38 As sign of a miscarriage.

39 Tosephta 1:13; Chapter 1 Note 10.

40 The excess length of the lulav has to be
formed by its leaves, not the spine.
Similarly, the top of the hyssop dipped in
the purifying water is not counted for the

minimum length.
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Mishnah 2: A robbed or dried up myrtle is disqualified. Of an ashera’® or

a seduced city3, it is disqualified. If it was truncated, its leaves broken out, or
its berries more than its leaves, it is disqualified; if one reduced their number

it is qualified but one may not reduce on the holiday.
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Halakhah 2: It is written, and a branch from the rope tree', a tree whose
branches cover it and it rises like plaiting”. Which one is this? The myrtle.
If you would say the olive tree, it rises like plaiting but its branches do not
cover it. If you would say the vine®, its branches cover it but it does not rise
like plaiting. Therefore, which one is this? The myrtle.

Hiyya bar Ada in the name of Rebbi Simeon ben Lagish. They taught”
about the blackish ones. Why? Because they do not resemble its wood or
because its fruit is ripened? What is the difference between these? If it is
used to grow green ones. If you are saying, because they do not™ resemble its
wood, they do not resemble its wood. Therefore the reason must be because
its fruit is ripened.

41 The tops of the leaves look like forming (French sarment).

a spiral. 43 That the berries of the myrtle twig have

42 Arabic (from the Persian) YW} “gold  to be removed.

colored”, used for branches of the vine 44 Clearly this has to be deleted.
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Mishnah 3: A robbed or dried up willow twig is disqualified. Of an
ashera® or a seduced city3, it is disqualified. If it was truncated, its leaves
broken out, or the osier” are disqualified. Wilted, and of which part of the
leaves have fallen off, and from an unirrigated place®, are qualified.

45 Arabic 9%9% “osier, willow from whose 46 A field which gets its water exc]usively

twigs one makes baskets.” from the rain, called ba’al.

) DINPY) DYaoy DM DY NN O PN OMITIW) ND ) 15YN (53a line 62)
ON .UTPno N2 37907 N2y .DHY SN ININ DINY NIX 22 M0 Tnpn
PRI D20 P MYYD NIYONY NN NIYOYY V19 DMV MIN) Y 12
MW )27 MPYIDY NZY NPV N NN I1ON [NPYI] (NPID) 19N PRI 17109 93N

DVTN MY TN NPY .DPYI N2 N R



HALAKHAH FOUR 277

Halakhah 3: Y“It is written, and brook-willows'. T admit not only from a
brook, from where also from an unirrigated place or from mountains? The
verse says, and willows®. Abba Shaul says, brook-willows, two. A willow

twig for the lulav and a willow twig for the Temple®.”

Then why was it
written and brook-willows? To exclude the osier. *“What is an osier? If its
is like a sickle. It was stated: Like a sickle it is disqualified, like a plane it is
(qualified) [disqualified]’".

round and the stem white. What is a qualified willow twig? The leaf is long

What is a disqualified willow twig? The leaf is

and the stem red.”

47 Sifra Emor Pereq 16(6), Babli 34a.

48 The plural and the prefixed “and”
indicate the inclusion of two additional
kinds of willow twig.

49 He disputes the admission of willow
twigs from trees growing far from water by
pointing out that willow twigs were needed

not only for the “4 kinds” tied to the lulav
but also to surround the altar (Mishnah 4:4).
This explains both the plural and the
prefixed “and”.

50 Babli 34a, Tosephta 2:7.

51 The correct text is the (scribe’s); the

[corrector’s] clearly is erroneous.

TS NN TN 277 NIy Men DOTT MY i ORYPEN 937 T mwn (fol.53b)
D7 DR AW 9DR MR 71570 37 DD IPNY TN DD DY 1908
NS P2V TS OTT T2 TS NN IS 390w DD W 1Py

Mishnah 4: Rebbi Ismael says, three myrtle branches and two willow
twigs, one [ulav and one etrog; even two truncated and one not chopped off.
Rebbi Tarphon says, even all three truncated. Rebbi Aqiba says, just as there

is one lulav and one etrog so there is one myrtle branch and one willow twig.
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Halakhah 4: **“Rebbi Ismael explained, 'a fruit of the splendor tree, one.
And
brook-willows, two>. And two lifted ones; one which is not truncated. Rebbi

Date-palm roped, one>. A branch of the rope tree, three™.
Tarphon says, even if all three are truncated.” Rebbi Abba bar Mamal asked
before Rebbi Immi: Since Rebbi Ismael adds for the myrtleS(’, should he not
add for the other kinds? He answered, you are thinking that Rebbi Ismael
thinks that truncated is splendor, and we have stated, “Rebbi Tarphon says,
even if all three are truncates.” Nobody says “even” if he does not accept the
preceding statement’”’. Rebbi Haggai asked before Rebbi Jose: What does
Rebbi Tarphon add to the words of Rebbi Ismael? He answered him, Rebbi
Ismael does not think that truncated is splendor, but Rebbi Tarphon thinks that
truncated is splendor. When Rebbi Yasa came up here he saw them being
selective about myrtle branches®. He said, why are the Westerners selective
about myrtle branches? He had not heard thar Rebbi Simon said in the name
of Rebbi Joshua ben Levi:

cities” etc. Myrtle is not the same as rope tree, but myrtle is for the sukkah,

And they made known and proclaimed in all

and rope tree for the lulav®. Rebbi Ze'ira blew it°'.

52 Sifra Emor Pereq 15(7), Babli 34b.

53 He reads the verse in accordance with
R. Tarphon, Note 27. The clause is in the
singular.

54 While “branch” is in the singular, there
are three words to describe the myrtle
branch.

55 As always, an unspecified plural means
“2”, the smallest number > 1.

56 While R. Ismael seems to accept that
only one myrtle branch is really needed
since 9)¥ is a singular, the additional two
being inferred from the additional words
used in his characterization requiring two
difficult to
understand why he requires only one lulav

additional branches, it is

and only one efrog instead of two each.

57 Since R. Tarphon and R. Ismael agree
in the interpretation of the verse, the
requirement that one branch be not truncated
for R. Ismael is a rabbinic requirement, not
derived from the verse.

58 That they should not be truncated and
tightly cover the stem of the branch.

59 Neh. 8:15.

branches of the ‘avor tree are mentioned

In the verse, myrtle and

separately. How can they be identified?

60 Since the rope tree was mentioned in
the Torah as part of the “four kinds” to be
taken on the first day, “myrtle” must refer to
a kind not satisfying the criteria specified in
Halakhah 2 which only may be used for
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roofing the sukkah. Babli 12a. Year’s Day he instructed on the requirement
61 At the time of shofar blowing on New for a qualified myrtle.
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%He who makes a lulav for himself says, praise to Him who sanctified us
by His commandments and commanded us to make a /ulav. For another, to
make a lulav in his name®. When he takes it he says, praise to Him who
sanctified us by His commandments and commanded us about taking the
lulav. If he prayed with it he says, praise to Him Who let us live, and kept us,
and let us reach this time. He says the benediction every time when he takes
it. How does one recite the benediction for the Hanukkah light? Rav said,
praised to Him who sanctified us by His commandments and commanded us
the commandment [to kindle]* the light of Hanukkah. Everybody agrees that
on the first day he says, about taking the lulav. What do they disagree about?
The remaining days. Rebbi Johanan said, about taking the lulav. Rebbi
Joshua ben Levi said, about commandments of the Elders®. What did Rav say
for the lulav? Since for Hanukkah which is from their words he is saying,
about the commandment of the light of Hanukkah, for lulav which is from the
Torah® not so much more?  What did Rebbi Joshua ben Levi say on
Hanukkah? Since for lulav which is from the Torah he is saying, about
commandments of the Elders, for Hanukkah which is from their words not so
much more? The only problem is, what did Rebbi Johanan say on Hanukkah?
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Hiyya the son of Rav was reciting the benediction every single time®’.
Rav Huna recited it only once. Rebbi Huna in the name of Rav Joseph: The
reason of Rav Huna. Demay® is from their words and the remaining days are

from their words. Since for demay one does not recite a benediction®, also for

the remaining days one does not recite a benediction.

62 The first sentences of this paragraph are
in Tosephta Berakhot 6:10, Yerushalmi
Berakhot 9:3, Note 185; Babli Sukkah 46a.
63 Cf. Chapter 1, Note 124.

64 Corrector’s addition, to be deleted as
shown by the quote later in the paragraph.
The mention of “kindling” is Babylonian,
Babli Sabbat 23a.

65 Since, as explained in Mishnah 3:12,
the biblical commandment to take the “four
kinds” for seven days is restricted to “before
the Eternal”, i. e., at the Temple. Without a
Temple the obligation at other places is

purely rabbinical except for the first day
mentioned in Lev. 23:40.

66 Everywhere, at least for the first day of
the festival.

67 Accepted as general practice Berakhot
3:3, Note 131.

68 Produce of the Land of which one may
be sure that heave was taken but probably
not tithes (nor heave of the tithe). Cf
Introduction to Tractate Demay.

69 When separating heave of the tithe.
Rejected by the Babli, Sabbar 23a.
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Mishnah 8: A robbed or dried up etrog” is disqualified. Of an ashera’ or

a seduced city’, it is disqualified. Of “orlah’, it is disqualified. Of impure

heave’, it is disqualified; of pure one should not take” but if he took it is

qualified. Of demay®, the House of Shammai disqualify™ but the House of

Hillel qualify; of Second Tithe in Jerusalem” one should not take but if he
took it is qualified.

70 The Persian name of cedrat, citrus
medica, identified as “fruit of the Hadar
tree”.

71 An edible fruit produced during the first

three years of the tree’s planting, forbidden

for all usufruct.

72 Forbidden as fruit, must be burned.

73 Since by biblical commandment heave
and Second Tithe in Jerusalem have to be

consumed.



HALAKHAH FIVE 281

the heave of the tithe, it is not edible at this
moment.

74 Since they do not permit demay to be

given even to the poor without separating

21N IY Y MYON T ISYY AT PIAY XY AT NY 9 DD ) 199D (53d line 22)
PRI ISY NN WD PR AT D8] (919) PN T [19] (8Y) NI MR PN
N ANPIANS MYN NN ITNINY NP 037 N ATH NN DY Y NON ITD P
121NV IR 090 )9 5Y T KINY PR ITD ITD 0OPY DIPN NMNIN 117
iNY DYV LiNY DYV P9 DYV ATH XY ITD PIAY XY AT NY N9 DI DINp nv
2NN Y DY NYONY PI9D NNITINY LISYD DNiT P9 .19 DYV

PIDI2ONBY VI ONDTIYY) APIDT DY TP NoT NIPIND 0y KPNIIT APy 117
WD DY) DX 919 ND DYDY WYY PPN DN 101
Halakhah 5: It is written, a fruit of the splendor tree, a tree whose fruit is
splendor and its wood is splendor. Which one is that? This is the etrog. If
you would say, the pomegranate, its (wood) [fruit] is splendor but its (fruit)
[wood] is not splendor”. If you would say, the carob, its wood is splendor but
its fruit is not splendor. Which one is it? The etrog. Hadar; Rebbi Levi said,
for it stays on its tree from one year to the next’. Rebbi Tanhuma said,
Aquila translated 7770 by “008wp ”’; a tree which grows on the water. “Rebbi
a fruit of the
splendor tree, a tree whose fruit is splendor and its wood is splendor; the

Simeon ben Iohai stated: You shall take for yourselves . .

smell of its fruit is the smell of its wood, the smell of its wood is the smell of
its fruit; its fruit looks like its wood, its wood looks like its fruit. Which one is
it? The etrog.

"Rebbi Jacob the Southerner asked, is our Mishnah not following the

2978

House of Shammai? As we have stated, “of demay, the House of Shammai
disqualify but the House of Hillel qualify. Of Second Tithe in Jerusalem one
should not take but if he took it is valid.”

75 It is difficult to decide whether the text tastes much better than carob pods.

of the (scribe) or that of the [corrector] is the
correct one. The corrector’s is preferable
since (1) it is not parallel to the next
sentence and (2) the pomegranate, while not
easy to eat, is on the list of preferred fruits

of the Holy Land (Deut. 8:8) and certainly

76 His Hebrew must pronounce : as /a/ and
make no difference between 7 nd 7 since he
reads 770 “splendor” as 970 “who dwells”.

77 “Water.” This

difference between 7 and 7 but reads - either

again makes no

as /o/ or as Polish /d/.
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78 Babli 35a; Sifra Emor Pereq 16(4), with
different name traditions.

79 This paragraph does not belong here; it
is copied from Eruvin Chapter 3, Notes

discussion here, the question must be why
the use of Second Tithe in Jerusalem, while
disapproved of, is accepted by everybody
when it should be disqualified by the House

76-78. If the text is read as relevant to the of Shammai.

NIT-92 01 PTOI A%P3 3p°3 INnmd A7m3 37 %Y DM NN 1 Mwn  (fol.53b)
WADT NN WD S0 0T N9 2p°3 ISPy Sy mipn oY ey ngy Mop
018 T Y27 TR TR 31 1027 Pl e

Mishnah 6:
removed, or it was perforated, or peeled, or cracked, if anything was missing

If scabs covered most of it*, or its protuberance was

it is disqualified. If scabs covered a smaller part, or the stem was removed, or
it was perforated but nothing was missing, it is qualified. A black etrog is
disqualified, and the green like leeks Rebbi Meir qualifies but Rebbi Jehudah

disqualifies.

80 The etrog.

D2 NIN PIDI2 IPN PPIDINTID ONINY DWA 19N 12 PHY AT 9 15YD (53d line 32)
21097 12370 1NVIN TNN TRN I PINN VAN 7272 )IWNRID 210

NJYIR) KPP IR NN 12 PR 02Y MUY PN IR . inpva N7
YD NINYDD 0N NDY ARY) INPIY D190 )00 1PINT NN IYD D920 YU

YD YD YA NAD 53D DD ITINN

MY NP 102 ONTT INTIPNIP 0D IR OATNID NYI NPT 40129 PN
IR MYIYN MYYD IMN WYY 020 DPIPAY P NN APRN2 YD Y
N NI NIY PINY TP MY .DRTTRIY DTATN N ON 0NV 29)3D NN DIDMD
PPV DNIT YN NN NMY .0NP 27 N PN
Halakhah 6: Rebbi Isaac bar Nahman in the name of Samuel: All
disqualifications only disqualify on the first day of the holiday®. There, they
are saying, most of it on one side; its protuberance is disqualifying like most

of it™.

“If its protuberance was removed.” There, they say: its lily. Rebbi Isaac
bar Haqula said, the peak™. If it was perforated but not pierced inside it is
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qualified, as we have stated there, “if the stem was removed, or it was
perforated but nothing was missing, it is qualified.”

“A black etrog is disqualified.” What comes from the black one is
qualified™.

“The green like leeks.” Rebbi Ze'ira asked before Rebbi Immi:
Leek-colored or like leek-colored®? He told him, leek-colored. What is the
deepest p'\’g(’? Rebbi Eleazar said, like wax® and like the flower of the
garmal tree; Symmachos says, like a peacock’s wings. What is the deepest
red? That is deep crimson. And here, he says s0®®? Rebbi Phineas said, there
is a difference there because it says, deepest green.

81 When the standards have to be biblical.
Quoted by Tosaphot 35b s. v. nndy.

82 The etrog is disqualified if either on one
side most of it is covered by scab, as noted
here, or if all around it has infected spots, as
noted in the next Halakhah. Therefore if the
top was covered by scab it is covered on all
sides and therefore disqualified.

83 Arabic P9 “acme”. The etrog has to be

held so that the protuberance is the top.

84 The black efrog is infected and

P20 MIN AT 03

probably inedible; its seeds may produce
normal trees and normal fruit.

85 Somewhat less dark.

86 Lev. 13:49, cf. Sifra Tazria Pereq 14(2).
87 Yellow colored. In biblical Hebrew
both green and yellow are subsumed under
P». The word used in modern Hebrew for
yellow, 270y, biblically means “shiny, shiny
red.”

88 Why is it green for the etrog but yellow
for skin disease?

JI8D I TR 037 TP NN MY 3 mwn  (fol.53b)

MWD TN IPDN IR DR 2T ST 137 2T DN T2 oI N ity Y10 2iTam

Mishnah 7:

7

The measure of a small efrog, Rebbi Meir says, like a

walnut, Rebbi Jehudah says, like an egg®. And a large one, so that he is able
to hold the two of them® in one hand, the words of Rebbi Jehudah; Rebbi
Yose says, even one in both of his hands.

89 A chicken egg. 90 The etrog and the lulav together.
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M9 DMNIX NI 9 IN ININ NDPY 3T DTN HINN S 199N (53d line 43)
277 NN 127 NDPY 237 NVYD JIYHY 22T NPDIN Y 127 DY ND? 027 KK 027
M7 MN I IPN IPIA NIMN VN YIYHNY 22712 019 ION DI HIINN N NDPY
DVYYND 200 PN 29392 WD IMNYDI) NITWYNI 2PN 27392 WD NNYDI 1) NDY
2N 27392 5I09 NI D NTI NWY NIN D .DIVT 5T NIN D NN M I
27 WY AP TP ND NPRY T NPRY A DTV 1IYHY 021 X1IINDR Mnvyna
M AWRY 2R TP ND NDPY 027 19 N N9 DNOT  NPRY 2 T Yivny

DYYNI 2901 37393 53D NN N L NTID MWY NN N L0I0TA DTN P

[N NN Y [N 5 (2)2A0MY Y [A002 -Y [ HOPY[NDPE - Y [TIDI NI N Y [N
AMH Y[V - Y NN DIDLAY [ DIDTAE () NTOY[YTP7  ANYO Y [anva -y

'Rebbi Aqiba says an unripe cedrat is not a fruit, but the Sages say it is a
fruit. Rebbi Hila, Rebbi Yasa, in the name of Rebbi Eleazar: It follows that
Rebbi Simeon® follows the argument of his teacher, Rebbi Agiba. Just as
Rebbi Aqiba said it is not a fruit, so Rebbi Simeon said it is not a fruit. Rebbi
Yose said, is everything qualified for lulav subject to tithes and everything
disqualified for lulav not subject to tithes? Did they not object, there is the
spotted one®, one that grew in a form™, or one shaped like a ball, which are
disqualified for [ulav but subject to tithes! It is reasonable {to hold that}
Rebbi Simeon agrees with Rebbi Aqgiba but Rebbi Agiba does not agree with
Rebbi Simeon. Rebbi Simeon agrees with Rebbi Agiba since it is written
frui’ and it is not a fruit. Rebbi Aqiba does not agree with Rebbi Simeon,
there is the spotted one, one that grew in a form, or one shaped like a ball,
which are disqualified for lulav but subject to tithes.

91 The origin of the paragraph is in  unripe etrog from tithes.
Ma'serot 1:4, Notes 99-106,y. A parallel 93 Greek tomog.

but different discussion is in the Babli 36a/b. 94 Lev. 23:40.
92 In Mishnah Ma'serot 1:4 he frees

TND ADND IINTIND THND TY 2N ONH NN ADND IR PN N 199 (53d line 53)
D09 1YY THND IHND TY IINT WND WD 0Ny

OMR M9 NIN NI Y N .DINR N9 DN M IPN NPP 37 M
2Y 3NN NP TPIY DINY NDPY 2T DY PoY IR NNX I N NN T2 NY AN
PN
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Halakhah 8: We have stated, “like a walnut.” There are Tannaim who
state, “up to a walnut.” He who says “like a walnut”, as a walnut itself is
qualified. He who says “up to a walnut”, as a walnut itself is disqualified.

Rebbi Yose” said, if there were written and date-palm palms, it would be
correct. Only date-palm palms is written, even one in one hand and the other
in the other hand. They said about Rebbi Aqiba that he entered the synagogue
with an etrog on his shoulders™.

95 This possibly might refer to R. Yose the ~ other items is ascribed to R. Eleazar (the
Tanna. The argument that the omission of Tanna) in Sifra Emor Pereq 15(7).

the connective “and” in the list indicates that 96 Babli 36b.

the etrog must be kept separate from the

TN PRM 37 T 027 12T M2 KON IX0T NS PIIN PR 1 wn (fol.53b)
PRI TIPSO NI PN DY DU WIND YL RN 31 W SITYRI 90y
R0 APTIR ™2 T2 PRIPIND M 1] IR0ND NN PIIIN T ien2 2y om oY
WA NI TIPIFT T NISD AN DOV ONDY M2 997 MIT2 K TP T NIND AN
N7 O TPSPPR PO DRT-O2Y WA U313 ORI 1303 N Nl ARy 3
372 N3 TP NIND NP PR
Mishnah 8: One ties the lulav only with its own kind”’, the words of
Rebbi Jehudah. Rebbi Meir says, even with a string”. Rebbi Meir said, it
happened that the people of Jerusalem did tie their [ulavim with golden
jewels”. They told him, under these they tied it with its own kind. Where did
they move'®? At thank the Eternal' beginning and end, and also at please,
Eternal, please save'®, following the words of the House of Hillel. The
House of Shammai say, also at please, Eternal, please give success'”. Rebbi
Aqiba said, I was watching Rabban Gamliel and Rebbi Joshua, when all the
people were shaking their [ulavim but they moved them only at please,
Eternal, please save.
97 One ties myrtle and willow branches to ones.
the palm branch only with palm leaves, 98 In his opinion the tying of myrtle and

myrtle or willow branches, in order not to willow branches to the palm branch is
add an unauthorized kind to the 4 authorized common usage, not biblical commandment,
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and the string never is counted as another Hallel, Pss. 113-118, where the [ulav is
kind. moved at the recitation or repetition of
99  Arabic )p) “jewels”. designated verses.

100 In the synagogue the main service 101 Ps. 118:1,29.
involving the /lulav is the recitation of 102 Ps. 118:25.

NI NNIOND M NIND G NONTNY ND ITINI NN 20 199N (53d line 58)

Halakhah 9: Therefore not at thank'™? To exclude also at please,
Eternal, please give success.

103 Does R. Agiba imply that Rabban was never in doubt? The answer is that he

Gamliel and R. Joshua did not move their only excludes action following the House of

lulav at the beginning and the end of Ps. Shammai.
118, which is accepted by all traditions and

o8 7w oY i 2% DIDwD 2717 T2 T 8D 0T N2W R 1 wn (fol.53b)
222959 D oI 02w DT P2 S N Sy KO

Mishnah 9: If somebody returns from a trip where he had no lulav, when

he enters his house he can take it at his table'™. If he did not take it in the
morning he may take it in the afternoon since the entire day is qualified for the

lulav.

104 And make the benediction (Note 67).

TIY D 27900 YRV NN NP N3O0 YOY TR IV YIDYID YRIM 19 vyIm
I APID VAN TP PN I TOPINY TO PN YA NN DNYI NYOY Yy
0PI PN IXTO PN T PID OYINNINYIT IITI 12T 92D DY WOy D07
Halakhah 10: Rav Hiyya bar Ashi in the name of Rav: If one rises early

to go on a trip, he takes a [ulav and moves it, or the shofar and blows it'".
When the time arrives to read the shema™'®, he reads and prays. It was stated,
he was to move three times. Rebbi Ze'ira asked, so one and so one, or so and
so one one'”? There, we have stated'®: “He has to rub each kind three

i . iZei , so one and so one, or so and so one?
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105 Babli Berakhot 30a.

106 At dawn.

107 The movement of the lulav is to move it
away and return it near one’s body. The
question is whether this counts as one or as
two motions.

108 Mishnah Niddah 9:7. In a test of a stain

whether it is from blood or not one has to
move each chemical three times over the
stain. The same question arises, are forth
and back counted as two or one motions?
Babli Niddah 63a; also Menahot 76a, Bava
gamma 119b, in the name of R. Ze'ira’s

student R. Jeremiah.

PN T T S AT NI PP TR I N I8 T2 MY O mwn (fol.53b)
TP PO T3 NI 8O0 ST M oN eRn

Mishnah 10: A person to whom a slave, or a woman, or a minor, read for

him, repeats after them what they say, and it should be a curse for him. If a

male adult reads for him, he answers halleluja after him'®.

109 An illiterate who does not know the
Hallel by heart, must have the psalms
recited to him to make the movements
prescribed in Mishnah 8. If a person who is
not obligated to recite the Hallel and to
move the lulav (a slave, woman, or minor)
recites for him, he does not fulfill his duty

by listening to them; he must repeat word
for word. He is cursed for being an adult
illiterate. If an obligated person reads for
him, he is not different from people listening
to the reader in the synagogue and answers
halleluja 123 times (cf. Sabbat Chapter 16,

Note 59).

N PIAND YOPY 1277 TIY) APYID NN YN IIMN VAN AP N> DY (53d line 65)
7Y 13 0P 737 DY NON T IR XD PN O 1370 TRy APy NI NYR
TIY DY OR JHDIPINT RN PN NPIK MWD PPN IIND 0TI ORI 1IRY 2
(MR T PN 1D XDM PIRIN DY NN JPINN MIY) IMN PPN JOR IN NYN X

WY T NINY DIYY 137 NPRH NN

L.J9-2vans. .. xm2-1 VPl ()9 v Jian T1ama]1am L
S0 ] 9aRA [T DIPRAPIPREG M A NN 3 NI AP

1912 novI|oor2
PNV 92 | PN NNY 5
Halakhah 11: "It is stated: '"'“In truth, they said a woman may say
Grace for her husband, a slave for his master, and a minor for his father. One
understands a woman for her husband, a slave for his master''>. A minor for

his father? Did not Rebbi Aha say in the name of Rebbi Yose bar Nahora: All
they said about a minor is for the latter's education'”? Explain it that he

recites after him, as we stated there''*: “A person to whom a slave, or a
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woman, or a minor, read for him, repeats after them what they say, and it

should be a curse for him.” [Also they said,] there should be a curse on the

man of twenty years who needs the child of ten.

110 This Halakhah is copied from Berakhot
3:3, Notes 153-157,a.
Ros Hassanah 3:10, 9.
111 Babli 38a, Berakhot 20b; Tosephta
Berakhot 5:11.

112 Since they are obligated to say Grace
The Yerushalmi

problem with women or slaves but for the

It also is copied in

after a meal. has no

Babli the question remains whether women

may in fact recite Grace for males who have
an obligation from the Torah, i. e., who

actually ate their fill.

113 The minor must be educated; there is an
obligation on the father to teach him all
religious obligations but the minor himself
is not obligated and therefore cannot

perform any religious duty for others.

931 .02 MM 7027 bivd viwd)? i %1527 LY DiPY N MmN (fol.53b)
W PRY 07 manna N8 19 i ngeawa o 39 MRt e A

Mishnah 11:

repeats'"*

everything follows local custom.

Sabbiaivdolis ol

At a place where there is the custom to repeat, one

115,

, to recite a blessing afterwards, one recites a blessing afterwards ”;
If one buys a lulav from another in the

Sabbatical year he has to give him the efrog as a gift since one is not

permitted to buy it in the Sabbatical year

114 Verses Ps. 118:21-29 are customarily
recited twice; either everybody recites them
twice or the reader sings them first and the
congregation repeats after him; cf. the
author’s The Scholar’s Haggadah, p.368. In
the Yemenite rite, also the starting clauses
of Pss. 114, 116, 117, 118 are repeated by
the congregation.

115 At the conclusion of the recitation of
Pss. 113-118.

116

116 Edible fruits of the Land in the
Sabbatical year are not the private property
of the owner of the land; they cannot be
objects of trade. But the branches of palm,
myrtle, and willow are not edible and
therefore can be objects of trade. In the
Sabbatical year the efrog may not be sold
separately; one sells the 4 kinds together and
declares that payment is taken only for the
three inedible kinds.
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INT NY ANOHD VI NN A2 VDD N TN INMYI 27 % N5YN (53d line 71)
NT IO WD PYT N2 P20Y W) PRR) ANDPD MNT WD P N pany 2090
"279Y DN 190 DTN 0D 1 DN 22N 10 WYY .27 IDNT NN 1D .NT N N
PP ANOHD N AT NN AYTRD M) NYY 32y mn0HD DD NN O PRIND PND
790 0N NIYPY NIV NIYYa 22 12 YYing 027 DY 1I0D %20 INT .PPI9 AT
AWHINDD N2 ﬂ?’ﬂ)}:_l TN NP2 73‘¢)D3 01N PYL P11 MNN NYOND Kbl
2 P93 NAYD DYDY .INOoND 1702y

(MNP |INTNI6 WTPO n|WwIph 4

Halakhah 12: '"Rav and Samuel. One said hallelu yah, and the other
one said halleluja. For him who said hallelu yah it is split but cannot be
erased'”*. For him who said hallelujah it may be erased but cannot be split'"”.
We do not know who said what. Since Rav said, I heard from my uncle'”, if
somebody would give me a book of Psalms written by Rebbi Meir I could
erase all hallelujah in it since he did not intend to sanctify them. This implies
that he said hallelujah. The words of the rabbis disagree, as Rebbi Simon said
in the name of Rebbi Joshua ben Levi, the book of Psalms was said with ten

expressions of praise, with “hail”'*', with “excellence”'”

3

, with melody, with
song, with chant, with instruction,'® with shout, with thanksgiving, with

prayer, with blessing. The most beatific of all of them is hallelujah since both

the Name and praise are contained in it'*.

117 The source of the text for this and the 120 R. Hiyya the elder.
next paragraphs is Megillah 1:11 (fol. 72a, 121 Psalms starting with »¢x.

n). Cf. Babli Pesahim 117a. 122 Psalms starting with nxnb.
118 Since the name of God may not be 123 Psalms starting with 9.
erased (Deut. 12:4, referring to vv. 2,3.) 124 Therefore hallelujah cannot be erased

119 Biblical spelling does not admit since it contains the Name.

splitting of words.

(TRP) ND NAIX 227 MY MNP D ANIN 227 NP Y NI 227 (54a line 4)
DY MIN 712 NIN 27 DY 27 PN P21 Y KD YD 737 DI P10 7Y M 037 Dnip)
9N | ANTHD .DOPID WNY POX PY MDY OV NPV I DP9 WNY MYY MM .7
237 N NS MY N YHY DX PN NI 12 N 1270IP 1Iva 9 0YTnN DR 7Ty
PVAN PN NN TN PN PPN RPDED POOP KX P20 PNT 1D N0

ANIIN T PRSP IPN) DN O DYA
IND WO N[N PMPN B PIM PION 2 [N92 NN (ND) XN .n | nﬁ’a Na[x ] N)J'J niwal
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270V MN 12 NIR M PINNT TONY D [ 27DV KXY YU R MY N MY RO YOV OMNTN[ -3 -n
NDPTAYAl- MNA[PHRNS5S PHIRAPPX N AN N [MM 27 DY 1IN T2 XIX NP INNT IIN) 2
PORIPINIA[DONIIDONI 6 PONT A PIONY PPN

Rebbi Ze'ira asked before Rebbi Abbahu: He told him, (as it comes in the
mouth before you) [Rebbi Abba is on top before you.]'” Rebbi Jonah

% did not answer any way'>’. Rav in the

answered both ways. Rebbi Eliezer
name of Rav Abba bar Hana '*in the name of Rav: Only if he answered at the
start of the Chapters. Rebbi Ze'ira asked, what are the starts of Chapters?
Hallelujah, praise, servants of the Eternal, praise the Name of the Eternal'™.
They asked before Rebbi Hiyya bar Abba: From where that he who heard but
did not answer has fulfilled his obligation? He told them, since we are seeing
great rabbis standing among the public when these say praised be he who
comes and the others say in the name of the Eternal'”, and both have fulfilled

their obligation.

125 The scribe’s text, supported by the text  in the name of Rav. Both statements are

in Megillah, is the only one which makes possible; the authors were cousins. Here

sense. One may answer either hallelu yah or
hallelujah.

126 With the text in Megillah read: Eleazar.
127 Here is a sentence missing, which is
found in the origin in Megillah: “As it was

starts a parallel in Berakhot 8:9, Notes
177-182,2. Babli 38b.

129 Ps. 113:1.
the instructions for the recitation are, with

In Yemenite prayer books

the responses added in brackets: Hallelujah

stated: if he heard but did not answer he  [hallelujah], praise, servants of the Eternal,
[hallelujah], praise the Name of the Eternal
[hallelujah]. Babli 38b.

130 Ps. 118:26. Approved in the Babli 38b.

Yerushalmi Berakhot 8:9 Note 178.

fulfilled his obligation, if he answered but
did not hear he did not fulfill his
obligation.”

128 Again a clause missing from the parallel

sources: {Some say, Rav Abba bar Hama}

TN2 NN IPN IIN NIV 29 DY GN AN DTN NN NYIY .MYYIN 22700 (54a line 12)
INY YON NN TFON NI0P PN NIY DRI PAN PIY PR IR DN N DN DPINY
PIIY DYD TN TVIY O OIM NN YT NI MY NN NITINY IPNT 10N NHN 037 DN
JAN PINN MY ) TIVI DN NDINID 027 N N PVINN PHY PR DY 3N PINN
INPN 11D Y MY DD ONYNY? 0272 Y39 TN N .DRYNTIIN NN T2 N7
PN 227 APRYR D IINNX NPHN TNPN 12D MY MN 9P 2 Y29 NN NPHN

N3 TP MINPIVN DN I NG 10 N PT7 MVIN PTY NIINT 0

A0- PONNINAP|NIDN2  WNIA PN NI PIN A [ NOW Q"YN NOYYIN I NIN 2 | dywin N 1
N MIN INNDYI QUPN NNVP PN 1A W TIT PIR NNYN INONIY 12a0 [ - DMV PIX K
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PTAIANTINNN[IPNATINN NN AIN[RNN 3 NV PINYI P 1D PIINND 2 NV DI PN
NNA[MA5 NN P NDNON - N[PRG Y NN IND ANY NN DN D[N MY ANy T
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P'Rebbi Hoshaya stated: One answers Amen even if he did not eat'”, but
he may not say: “Let us praise Him, of Whose bounty we ate,” except if he
did eat. It is stated":
plucked™ Amen.

“One answers neither an orphan Amen, nor a
What is an orphan Amen? Rebbi Huna said, that is one
who is obligated to recite a blessing, he answers Amen, and is not conscious
for what he answered Amen. It is stated: One answers Amen after a Gentile
who recited a benediction for the Eternal, but if he recited a benediction with

the Name one does not answer'™

. Rebbi Tanhuma said, if a Gentile blesses
you, answer after him Amen since it is written'*® You shall be blessed by all
peoples. A Gentile met Rebbi Ismael and blessed him. He answered: The
word about you has already been said. He met a second one who cursed him;
he answered: The word about you has already been said. His students said to
him: Rebbi, did you say to the one what you said to the other? He said to

137

them, so it is written ~' Those who curse you are cursed, but those who bless

you are blessed.

131 It seems

that the original of this
paragraph is in Berakhot 8:9.
132 A person hearing other people reciting
Grace has to say Amen; obviously he cannot
participate in reciting part of the text; cf.
Berakhot 7:2.
133 Tosephta Megillah 3:27, Babli Berakhot
47a.
134 Amen not completely pronounced.

The other
addition:

sources have here an
“Ben Azai said, if one answered

an orphan Amen, may his children be

orphans; hurried, may the end of his days be
hurried; plucked, may his soul be plucked
off. For a long Amen, they lengthen his
days and years in a good way.”

135 Since the Gentile is not subject to our
rules, if he praises the Eternal, one answers
after him Amen. But if he uses a Jewish
formula one may not answer after him
Amen unless one has ascertained that he
conformed with our rules (S. Liebermann.)
136 Deut. 7:14.

137 Gen. 27:29.

D127 M2 LYIA NV 12 NP *27 DT M2 HIID M 227 (54a line 21)

Rebbi used to repeat things in it; Rebbi Eleazar ben Proteus recited simply

. . 3
in it"*®.

138 In Mishnaic times the order of recital of

Hallel was not uniform; uniformity was not

intended.
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MY I0NY NON .DMIN DDID NPT NN DDID NPT YY 237 N (54a line 22)
POYD 951 2T RPN IMAN XA ION NITHIYD YRY 11D YYD DY TN NNy
207 2PY2 12 Y9N 27 MDY 12D POYONN TN NPNIIN XN IPPI P DN
2D NPIND IMYNI 1 NRNYID 9 TN P20 MPN NIINN

Rebbi Eleazar said, this follows the Elders of Galilea, for the Elders of
Galilea say, it is forbidden to hand over food for two meals to a person
suspect in matters of Sabbatical”. Rebbi Mattaniah said, explain it as opinion
of everybody, in case that etrogim are sold at an elevated price'”. '"'As the
following: The cedrats'” were scarce there when Rav Nahman bar Jacob gave
an etrog as gift to his son and told him, if you have acquired it and fulfilled its

obligation, return it to me'*.

139 This refers to the last part of the
Mishnah, where one has to be careful in a
Sabbatical year not to buy the edible
etrog from a person trading in Sabbatical
The Elders of Galilee do not
permit to deal with such a person except for

produce.

the absolute necessities of sustenance.

140 In this case there are great incentives to
trade in etrogim in the Sabbatical year. The
only way not to “put a stone before a blind

man”, in this case to prevent the non-

observant from trading in etrogim, is to

eliminate all considerations of money from
the transfer of possession of the etrog.
141 Gittin 2:3, Note 68.

142 Persian turung, Farsi M)W\ toranj, used

for all citrus fruits.

143 This proves that the requirement that
the efrog must be the personal property of
the user may be satisfied even by a gift
given on condition that it be returned;
therefore certainly a permanent gift as
described in the Mishnah.

TR TN O PT IYIY BTN Sw 3990 M MIwNI3 2 mwn (fol.53b)
LFTPR? 1 RV PTRI YB3 270 NPW NI 12 130P 127 PpnT wIpnd N3
oY 1710 737 O RPEn
Mishnah 12: Originally the [ulav was taken in the Temple for seven
{days}and in the country'* one day. After the destruction of the Temple,
Rabban Johanan ben Zakkai instituted that the /ulav be taken in the country
for seven {days} as remembrance of the Temple, and that the day of waving
be entirely forbidden'®.
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144 Anywhere in the world outside of the
Temple Mount.

145 New flour is permitted for consumption
by the “omer sacrifice of newly cut barley,
by pharisaic tradition on the 16" of Nisan;

brought early in the morning; therefore new
grain was permitted on that day. Rabban
Johanan ben Zakkai instituted that new grain
should not be used until it automatically
became permitted on the 17",

Lev. 23:14. In the Temple the sacrifice was

NNNYI 2N MP TN D2 NYIY DDTON » 29D DRNDYI 1N 3 NN (54a line 27)
NNYA IONT IND 3TN NN DNJY NDNHYA 0N WA TEN I2TH NN A
12 PRP 137 NATR 92T OIRDTID Y NIR 2T JIYNRID OP2 1270 2NN ONYY
927 JIUNID 0P 927N 2INID AP0 NNNYL INNT N NP 2T DY PR ONDY
NN MPID W2 NPT DY PRIN ONDT 12 WOV 1IN APIITH OINNOD WY 1IN
M

Halakhah 13: 1t is written'*: and you shall enjoy before the Eternal, your
God, for seven days. There are Tannaim who state, the verse speaks of the
enjoyment of well-being sacrifices'”’. There are Tannaim who state, the verse
speaks of the enjoyment of the lulav'®®. For him who is saying, the verse
speaks of the enjoyment of well-being sacrifices, the first day is from a word
of the Torah and the other days are from a word of the Torah, and Rabban
Johanan ben Zakkai instituted on basis of a word from the Torah'. For him
who is saying, the verse speaks of the enjoyment of lulav, the first day is from
a word of the Torah and the other days are from their words, and Rabban
Johanan ben Zakkai instituted on basis of their words. But is there institution

after institution'?

146 Lev. 23:40, the verse about the [ulav
and the 4 kinds.

147 The general exhortation to enjoy the
(Deut. 16:11,15) is
referring  to family meals

holidays read as
the joyous
connected with the holiday pilgrimage to the
Temple. This interpretation would read the
verse as duplicate of the same exhortation in
Deut. 16:15.

148 This interpretation reads Lev. 23:40
separate from Deut. 16:15, commanding a
lulav festivity in the Temple, “before the

Eternal”, in addition to the requirement of
taking the lulav on the first day, independent
of location. Babli 43a.

149 It is obvious that instead of “well-being
sacrifices” one has to read “lulav”. Since in
this case there is a biblical requirement to
take the lulav for seven days in the Temple,
taking the lulav for seven days has biblical
roots, and the statement about Rabban
Johanan ben Zakkai makes sense.

150 Here one has to read “well-being

sacrifices”. If the verse does not force a
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7-day observation of [ulav anywhere,
Rabban Johanan ben Zakkai would have
extended a purely customary observation
from the Temple to the outside world. Since

rabbinic extensions of Biblical prescriptions

are legitimate only as “fences around the
law”, extending any of these is unnecessary.
Therefore Rabban Johanan ben Zakkai must
have held that Lev. 23:40 refers to lulav
(Note 149). Babli Sabbat 11a.

127% N poPin oRIto2 Nawa nPIY Snw T oW riwNTT Dit ob 2 mwn (fol.53b)
TINW 238 211 W NN I TN TITOD PRI PRIV NN NDIAT 37
DT 25T DI R a7 S TiwNnn 2 0P 727 S 10793 N2 T N3P o8 PN
2 S 127952 inoin T Nyh

Mishnah 13:

brings their lulav to the synagogue

If the first day of Tabernacles is a Sabbath, everybody
"' The next day they come in the morning
and everybody recognizes his own and takes it, since they said that nobody
can fulfill his obligation with another person’s lulav on the first day of
Tabernacles; but on the other days of the holiday a person can fulfill his

obligation with another person’s lulav'”.

151 On Friday afternoon since the lulav may
not be carried in the public domain on the
Sabbath. As Mishnah 4:3 shows, this refers

to any place outside the Temple Mount,

biblical only on the first day.
152 Since the verse says: You shall take for
yourselves on the First Day, implying it

need not be yours on any other day.

where the obligation to take the lulav is

P9 NYN ORI IR N DNT NN PO 027 M JIva NN (54a line 35)
PN D NYIY OPTDN 2 N9 DHNDYI ANNIT) NIY N NYIY PN D NYY
JIUNTD PN IUNID DR D32 OHNPDY NIT 20N XY 1Y WX NAY NI NYaY
297 DNNPPY DN MD IO NI o2 MR ANT XD P NNT YTl nnyn )
DipR™Han .09 DHNPII NIN N7 NN DIPHND LYN NI IN ST DITIN »
DOYIPI DR NYAY BTHN 7 297 DHNDYY

The colleagues asked before Rebbi Jonah: Since you are saying there, and
you shall offer a gift to the Eternal seven days", there are no seven without a
Sabbath'™, why not similarly and you shall enjoy before the Eternal, your
God, for seven days, there are no seven without a Sabbath'”? He answered
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them, there is a difference, for it is written You shall take for yourselves on the
First Day, He separated the first from them'”. Then it should push aside in
the Temple, it should not push aside in the country"’. Rebbi Jonah said, if it
had said, “you shall take before the Eternal, your God,” I would have said,
But you shall take for
yourselves everywhere, and you shall enjoy before the Eternal, your God, for

here he excluded and at another place included'”.

. 5
seven days, in Jerusalem'”’.

153 Lev. 23:8.

154 In the detailed list of the holiday
sacrifices, Num. 28-29, it is written in v.
28:24 that on the Holiday of unleavened
bread there have to be sacrifices for seven
days. Therefore the mention of the seven
days of sacrifices in Lev. 23:8, in the holiday
list whose emphasis is not on the sacrifices,
can be read as emphasizing that these
sacrifices have to be offered also on the
Sabbath, the Sabbath prohibition being not
applicable in this regard.

155 By the argument of the preceding note,
it should follow that the Sabbath
prohibitions are nonexistent for taking the
lulav on a Sabbath which is the first day of
the holiday, since it was established in the
preceding paragraph that the second part of
Lev. 23:40 also refers to lulav.

156 Since there is no direct evidence that
the second part of Lev. 23:40 must refer to
lulav.

157 Since both Lev. 23:8 and Num. 28:24
refer to the Temple service, the argument
should be transferable to Lev. 23:40.

158 It would be reasonable to restrict the
rules of lulav to the Temple.

159 Since the first part of 23:40 is addressed
to everybody everywhere, it excludes
differentiating between Temple and outside
for the rules of the first day. Since the rules
“before the Eternal” refer either to the
Temple, as in matters of sacrifices, or to the
place of the Temple, as in the rules of
Second Tithe (Deut. 14:26); by the previous
argument this cannot apply to lifting the
Sabbath the first day, and,
therefore, not to any other day.

rules on

NI oY N2w3a NI onw T S riwNaT it ob niN Db 3 T wn (fol.53c)
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Mishnah 14: Rebbi Yose says, if somebody forgot and took the lulav into

the public domain on the first day of Tabernacles which is a Sabbath he is not
liable'® since he took it out with permission'®".
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A woman may receive'® from her son’s hand or her husband’s hand and
return it to the water on the Sabbath. Rebbi Jehudah says, on the Sabbath one
returns, on the holiday one adds, on the intermediate days one exchanges'®.

A minor who knows how to move is obligated'* for the lulav.

160 He is not liable for a purification
sacrifice even though bringing an object
from the private into the public domain is a
Sabbath violation (Mishnah Sabbar 1:1).

162 Not that he has permission to violate the
Sabbath, but to take up the Ilulav which
would be mugseh if the Sabbath were on
another day of the holiday week.

162 The
performed the prescribed motions, since if it

lulav. when the men have
is not mugseh for one person it cannot be
mugseh for another.

163 The water which keeps lulav and twigs
fresh.

165 The obligation is not the minor’s but his

father’s; cf. Note 113.

NO2 MNNY NIT NWY MYNY NP 2275727 PVIN NN P D00 (54a line 42)
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Halakhah 14: The colleagues say, the words of Rebbi Yose'® are that a
positive commandment pushes aside a prohibition'”’. Rebbi Yose'® told them,
it is not from this'® but as Rebbi Ila said and as is stated there'”: “This was
the usage in Jerusalem, a person goes to the synagogue with his lulav in his
hand, goes to visit the sick with his /ulav in his hand. he recites the shema®

171 .
or to read in the

and prays with his lulav in his hand. To lift his hands
Torah, he hands it to another person'”. If he put it down on the floor it is
forbidden to move it'”.” Rebbi Abun said, this implies that it is forbidden for
usufruct. It was stated: One moves fragrant wood'” to let a sick person smell
it on the Sabbath. The rabbis of Caesarea are saying, one may wave the
myrtle branch for a sick person on the Sabbath. '"Does the same hold for a

knife for circumcision, the same for unleavened bread? Since Rebbi Johanan
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said, the words of Rebbi Yose, even if he finished he may return for fibers

which do not invalidate the circumcision; this implies the same even for a

knife for circumcision, the same for unleavened bread.

166 The Tanna.

167 The obligation to take the [ulav has
precedence over the prohibition of work on
the Sabbath.

168 The Amora.

169 Since the Sabbath involves both a
prohibition of work and an obligation of
rest, the argument of the colleagues is not
applicable.

170 Babli 41b, Tosephta 2:10.

171 A Cohen to pronounce the Priestly
Blessing.

172 In the Babylonian sources (Note 170):
“Puts it down on the floor.”

173 In the Tosephta: Once he has completed

his obligation he is forbidden to move it. In
both versions of the baraita, if a person
takes up the /ulav and takes it outside when
he does not need it any more on that day, he
is liable for a Sabbath violation also for R.
Yose.

174 Which is neither food nor implement
and therefore not anything for which a
general permission is given to be moved on
the Sabbath.

175 The text from here to the end of the
paragraph is from Sabbat 19, Notes
140-141; also Pesahim 6:7, Yebamot 8:1
Notes 106-107.

PAN 2T YTV TP PN QUYNND YT .25 290 YD YT 90 199N (54a line 54)
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Halakhah 15: If he knows how to move'” he is obligated for lulav. If he
knows how to dress, he is obligated for sisit'™. If he knows how to talk, his
father teaches him the language of the Torah'”’. If he knows how to keep his

178

hands clean, one eats heave on his hands . If he knows how to keep his body

clean, one eats food in purity on his body'”.

But he does not go before the
Ark"™, nor lift his hands'”', nor stands on the podium'™', before he grows a
beard. Rebbi says, all of them at the age of twenty years', as it is said":
They appointed the Levites, twenty years or older, to direct the work of the
Eternal’s House.

176 To have the tassels at the four corners
Babli 42a, Arakhin 2b;

Tosephta Hagigah 1:2.

of his toga. 177 Biblical Hebrew.
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178 If he washes his hands and then touched
heave, the latter is not impaired by his touch
and may be eaten by pure Cohanim.

179 If he knows what brings impurity and
states that he is pure, the touch of his body
does not contaminate food prepared in
purity.

180 As an appointed reader to lead the

congregation in prayer.

181 A Levite singing in the Temple.

182 Irrespective of whether he grew a beard
or not.

183 Ezra 3:8. The age limit was established
for the second Temple, therefore it is valid
for the future. The pentateuchal age limit

for Levites was 25 years; Num. 8:24.



