WHIDVY P19 DINYNN YO

30 MIT W2 NON DR PIINI ITY IR 0N DMYEITID N mwn (fol. 42b)

TRY 127 170 IR 1IBY N 9pn 73 W’W'?D 838 ORI DMIDIN DM N

27 22 112 wrw-00 niN 28ona 13

Mishnah 1: All statues are prohibited' because they are worshipped once

a year, the words of Rebbi Meir, but the Sages say, prohibited are only those

in whose hand is a rod’, or a bird’, or a globe’. Rabban Simeon ben Gamliel
says, any in whose hand is anything.

1 Prohibited for usufruct. For R. Meir 2 A symbol of command.
there are no statues made for artistic value 3 A symbol of having access everywhere.
alone. 4 A symbol of ruling the earth.

PTIYI IOV 290 N2 93 1PN 127 DN D PNON DNINNDD N NN (42b line 64)
PTIRWRY DIPIN PROXIM PTIYY DDA NDYN Y1293 DY2 N1IY 2313 713
DIPNT233 110 IN) THX DIPNI MDY 1PN PP 27 N PN

1Y N2 92T DX NON 02N MAT 00PN HY DY N2 12T DX POYR PN )
YIDD NN PND 2T .ONDI POOP PN 1D NON IWN IO 2T NDLHYLY
DNOZYIY N0 IMN NI DDRPY

NYY2 P02 PPORRY NN NIMON 10 1Y NPIN NP 227 DY NN INDUN
DYYI NN .DYY NN NVTIV DY YYD ININID WD NP 37 N NI 1Y
TP MON SN .DPINDTONNINTIN DYV N NN PIINDN PN 7N G NN
NN JNINTD MON DN NN NTIN? 227
Halakhah 1: “All statues are prohibited,” etc. Rebbi Hiyya bar Abba
said, because they are worshipped in the great fortification of Rome twice in a

TV NDY N2Y3 1D POIRDN PR TIIOND NN N NINND NN P00 AND NN

Sabbatical period’. Then at a place where they are worshipped they should be
forbidden, at a place where they are not worshipped they should be permitted.
Rebbi Yose said, since they became forbidden at one place, their kind

becomes forbidden anywhere®.
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Where do we hold’? If it is certain that they are of kings®, according to
everybody they are forbidden. If it is certain that they are of rulers’, according
to everybody they are permitted. But where we hold is if it is indeterminate.
Rebbi Meir says, indeterminate they are of kings but the rabbis say,
indeterminate they are of rulers.

Ashian the woodworker in the name of Rebbi Johanan: why are pictures
forbidden'’? Because one burns incense before them at the time they are
hung. Rebbi Johanan said, one may look at them when they are taken down.
What is the reason? You may look when the evildoers are being destroyed"'.
One may not look at inscriptions under figures or under pictures on the
Sabbath'’. Not only this, but even on a weekday one does not look at pictures.
What is the reason? Do not turn to idols", do not turn to worship them; Rebbi
Jehudah says, do not turn actually to see them.

5 This is given as R, Meir’s reason. forbids only three-dimensional forms.
6  Babli 40b (following R. Meir). Greek eixdviov, “portrait”.

7  Where is the disagreement between R. 11 Ps.34:37.

Meir and the rabbis? 12 Babli Sabbat 149a. Since the

8 Since Augustus introduced the worship  inscription explains what the picture is all
of the Emperor in the provinces, any statue about, reading it is for non-religious
of an Emperor is an idol. information which is forbidden on the
9  The statue of a procurator is not an idol. Sabbath.

10 Flat pictures of pagan deities or pagan 13 Lev. 19:4.

subjects, since the Second Commandment

RN RPT NN DWN 93NN XIIPN PAN XD 72 DIN 2327 THT T2 (42¢ line 1)
WP PN WPP 12 1IVHY 027 N DWW POR PRINY APTRONTA 1IN XY P03
DDN TINND 0P NN NN YRIY XDYT 2T MN T2V N9 NDT NIN DTN
VYTID WON DIN) I0Y NIPY DYDY .DDND TIRND JOIR NnD yniv L PUN 227 0N
INPNA VAN NPY WITRD D2 DY RIPI NN DM YIVN NN VAN NIY .DYTR
on

When Rebbi Nahum bar Simai expired, the pictures were covered by bast
mats'*. Just as he did not see them during his lifetime, so he should not see
them in his death. But do they know anything'’? Rebbi Simeon ben Lagish
said, the only difference between us and the just is speech'®. Rebbi Ze‘ira
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said, the dead person hears his eulogy as in a dream. Rebbi Ashian said, the
dead person hears his eulogy'® as in a dream. Why was he called “Nahum the
most holy man™? because he never in his life looked at the form on a coin"’.
Why was he called “our holy teacher”? Because he never looked at his

circumcision'’.

14 The entire paragraph in Eccl. rabba
9(9); cf. also Babli Mo ‘ed gatan 25b.

They covered all icons along the route
of the funeral procession by mats. (In the
Babli, the icons turned into mats.)

15 Babli Berakhot 18a.
16 Midrash Ps. 30(3) [ed. Buber Note 6];
Pesiqta rabbati 2 (ed. Friedmann Note 17),

from source to source.

16a vp “praise” is derived from Greek
naA®g! “beautiful, excellent”. For the use
as “eulogy” compare x0AoAOYEW, same as
évdovéo (E. G.).

17 Sanhedrin 10:6 Note 335, Megillah
1:13 (72b 1. 57) 3:3 (74a . 39); Babli Sabbat

118b, Pesahim 104a.

12 (Note 4). The name tradition changes

NIOTTIN NADTPN N 27 TOT T2 NI NYPOIMNIPN NON 37 7T T2 (42¢ line 8)
NP2 TOT T2 AT PPN MY RYT PV NIIPON PAIION 0D 037 70T 712
M0IP YIANN NP M) RPDYY 9D MD T2 PV NIDOT NP SN Y10 11T
DYV PIPYIPR DN 12 PNY 027 THT T2 NIPYT VDR 59) mywin 271 17 12
PO PN MT DI NPDIT DN YN PPN

DT PIN INWT RYINT NPV PWIPYIPN PR 17 712 580V 027 797 12
PPN NDYT T )0 0N AT PRI 1A N 0PI MIP DIPIM KNDYIY D)
N2DP? NDW 3 NPDONI XYY Y0 NDYN DAY TATT VD .TIY 1) YT) NIV 1IN 709
N3 NP9Y  NMIYIY M2 NTIYT NIV DNT NON NDDYD PRI POR PYY oD 1
NTDN 203 PHY 2772 IN0Y TRTTN NV NP

Oy YN AT PN NPITHI DT NINIPY DYP KINADN 12 XD 027 NT 1D
NPV

T2 VIR PYVD NIN PPN IDD MR PIIN PIDRT NITINY 123 33N THT T2
P XY MNP PIY THT N NIN AT YN XPDIPT NN NP PYT ONW?
M) ANIANT PN 0 N DT AP IIIN NN PENTID 30 M JINDIONT
N ORYR P RN
"*When Rebbi Aha expired, a star was seen at high noon. When Rebbi
Hanan expired, the statues were bent. When Rebbi Johanan expired, the
pictures were bent. They said, there was no picture beauty like his”. When
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Rebbi Hanina from Hauran expired, Lake Tiberias was split. They said, when
he was going to intercalate®, the lake was split before him. When Rav
Hoshaia expired, the shame® of Tiberias fell down. When Rebbi Isaac ben
Elyashiv expired, 70 thresholds of Galilean houses were uprooted. They said,
these were kept in place by his merit.

*When Rebbi Samuel ben Rav Isaac expired, the cedars of the Land of
Israel were uprooted. They said that he was taking branches and danced while
singing® before brides. The rabbis were complaining about him. Rebbi
Ze'ira said to them, let him alone, the old man does not* know what he is
doing. When he expired, fire came from Heaven and separated between his
bier and the public; there were three hours of thunder and lightning in the
world. They showed™ what this branch did for the old man. There came a
disembodied voice and said, woe that Samuel bar Rav Isaac, the doer of good
deeds, has expired.

When Rebbi Yasa bar Halfuta expired, the water pipes drew blood in
Laodicea™. They said, because he devoted his life to circumcisions.

When Rebbi Abbahu expired, the pillars of Caesarea were crying. The
Samaritans said, they only are making a joyful noise”. The Jews told them,
do the outsiders know what sound the insiders make? When Rebbi Abbahu
expired, they had thirteen rivers of balsamum flowing before him. He asked
them®, for whom are these? They told him, they are yours. He said to them,
all of this is for Abbahu, and I said, in vain I labored”, etc.

18 Most of these remarks about wonders  government run. It is possible that here one
which happened at the death of holy men are should read ym»93p columna “a pillar” (com-
alluded to in the Babli, Mo ‘ed gatan 25b. mentary Gilvon Efraim.)

19 R. Johanan’s beauty is extolled in the 22 Ihis story appears also in Peah 1:1

Babli, Bava mesi‘a 84a. (Note 139) and twice in Gen. rabba. The

20 Calendar inter i roclama- . .
0 tercalations, the proclama different Yerushalmi versions are compared
in Appendin 2 of M. Sokoloft, The Geniza
Fragments  of  Bereshit Rabba,  Jerusalem

198, (Babli Actubor 17a))

tions of an additional month in the year,
were done at the hot springs of Gadara, near
the South-East corner of the Lake of
Genezareth.

21 Usually yip “shame” means a brothel 23 Arabic putd “to dance while singing”.
(cf. Horaiot 3:7 Note 259), possibly This 0Y s not the verb obp derived from
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Greek koAdg “beautiful”.

24 J. N. Epstein deletes this word since in
the parallels R. Ze'ira appears in a positive
light.

25 Read »»n instead of Xm0 .

26 In the Babli, R. Yose (ben Halafta, the
Tanna) at Sepphoris.

27 Since R. Abbahu was the driving force
behind the permanent separation of Jews

and Samaritans (Halakhah 5:3, Babli Hulin
6a.)

28 The angels. The next paragraph implies
that he saw his reward before his death, and
explains the euphemism “expired” (really
“slept”) for “died”. Gen. rabba 63(3). A
similar story is in the Babli, Ta anit 25a,
referring to R. Eleazar.

29 Is. 49:4. Gen. rabba 63(3).

NYY DY9N M DIy DY 11N DPYI8Y 102 NN NXIN 2 YIiTRN (42¢ line 25)
WY POTIND I0INY P2 .NYNT NTD PRI W NTWD NYYY Toro 02 PV M
02 VYN NYIY DY DX
*The Holy One, praise to Him, shows to the just their rewards in this
world; their soul is satisfied and they go to sleep. [A parable] of a king who
gave a dinner and pictured all kinds of dishes on a chart. When the guests
entered they saw it, they were satiated and went to sleep.
0T M PRIV NDZN PN N 13 YYiN? 337 DIV29 7200V 137 NPD 12 "IN
TN TIODIN792 NN N T W PIR | PORY2 YHam iy I 1inpn D
DM PNPY MOYTIWN 1L 270 7 N
*'Zavdai ben Levai, and Rebbi Yose bar Petrus, and Rebbi Joshua ben
Levi said three verses when they expired. One of them said, for this every
pious one should pray to You etc. And one said, all who rely on You will
enjoy” etc. And one said, how great is Your bounty which You did hide for

343

those who fear You™ etc.

30 Gen. rabba 63(3), an enlarged version. 32 Ps. 32:6.
31 Gen. rabba 63(4), 92(2), Ex. rabba 33 Ps.5:12.
22(3), Midrash Psalms 5(11). 34 Ps. 31:20.

™2 MDY PP IDINY NYYN MY 12 YYID 117 DY YN 12 IPY 137 (42¢ line 32)
WP Y9I UTIpN M7 AN DY 0PI W2 02 NN D N3 DY IR X
2P M2 NN MV NPDYY PRI W YR TNV YpYY N 00 TN
272 \PPY DM 30N THNR YOPD DMWY YTIPN M2 1IN DIV D3 ¥2 372 NN

NTIPN DN NYT 9Y YRYT NPI0NY DY PIoDY PO YH
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*Rebbi Jacob bar Idi in the name of Rebbi Joshua ben Levi: It happened
that the Elders assembled in the upper story of House Gadya at Jericho when
there came a disembodied voice and told them, there are two among you
worthy of the Holy Spirit and one of them is Hillel the Elder. They looked at
Samuel Minor. Then the Elders assembled in the upper story at Jabneh when
there came a disembodied voice and told them, there are two among you
worthy of the Holy Spirit and one of them is Samuel Minor. They looked at
Eliezer ben Hyrcanos. They were happy that their opinion coincided with that
of the Holy Spirit.

35 This paragraph is from Horaiot 3:7,
Sotah 9:17, 9:13-14 (Notes 212-218),

Tosephta Sotah 13:3-4; parallels in the Babli
Berakhot 57a, Sotah 48b, Sanhedrin 11a.

DV 27 ONY NDYDY \MIDI XDWN NVIRY TNT NIPWIT PN 10 D (42d line 38)
NIDOT PNAVDP H9) ND? M7 THT T2 .DIVY DY) 10 XYY DTN MUN 21DY T0IN)
ND NI D13 KDY 2D 1D NDTRY NPYY 27310 MY 0T RWYIT PPN I
DN NTIY MPYIPN NI D12 NN NTIY MPYIPNNY 1PN KDY 20

One of the Patriarch’s court expired. The burial cave received him but

people’s lives were endangered™.

Rebbi Yose’ came and held a funeral
oration, “happy the man who leaves the world in peace.” When Rebbi Yasa
died, the sacred fountain® of Tiberias fell down and those of the Patriarch’s
court were happy’”’. Rebbi Ze'ira told them, it is not comparable. There
people were in danger, here nobody was in danger. There no pagan worship

was uprooted, here pagan worship was uprooted.

36 Probably the cave was unsafe.

37 This name probably should read “Yasa”
as in the following, since R. Yose was R..
Ze'ira’s student’s student.

38 The
castellum

Latin
KAGTELALOV),

usual interpretation as

(New  Greek
expression used by Vitruvius for the water
container on top of a water tower, fits
Tosephta Migwaot 4:6 but not this passage.

Fortification in the Yerushalmi always
appears as castra, -orum, and has nothing to
do with pagan worship.  The word here
seems to be kuotuhia “a sacred fountain”.

Compare Latin castalius, “holy™ (E. G.).

39 That somcthing happened  to  the
preacher who found fault with the court
because something happened at one of its

funerals.
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N M THT M ONITIZ PO 127 017 12 YYINY 27 DY OTN 12 2PY? 027 (42¢ line 42)
VY DN THT W TN WY 231 AT ToN TP NP NI NNMOD %90 ™30
NN PITNHNT MDD IVINT TN INDY 12 PO 120 NP DIN TNV %90 73D

NN

(same changes in the next sentence) I8N © | Man2  "MNID|'NX TP TNTO|TNTL
0w 210y 5PN NI XM APDIIIND 2YI RIPWYT PPN TN 19 227027 PN I TN

TP VYD NDD DIPN NI MMV AN TNAN N INN THT M 22 MIPN Yin? NIT

STV227 19 NN2Y NYINK TIAD NN YW MY R AN DT

““Rebbi Jacob bar Idi in the name of Rebbi Joshua ben Levi: When

Rabban Johanan ben Zakkai died, he said, clear the house because of impurity
and prepare a chair for Hezekiah, the king of Judah. When his student Rebbi

Eliezer died, he said, clear the house because of impurity and prepare a chair
for Rabban Johanan ben Zakkai. But some say, what his teacher saw, he saw.

Some of the family of the Patriarch proposed a marriage connection to one
of the house of Rebbi Pazi but he did not accept; he said that they should not
be embarrassed by him. When he died he said, clear the house because of
impurity and prepare a chair for Josaphat, the king of Judah. They said, the
one who ran after honor should come for him who fled before honor.

40 Sotah 9:17 (©) Notes 283-284. The first Pazi instead of Rebbi Pazi. According to
paragraph is slightly reformulated, the  Horaiot 3:7 (Note 329) the family bar Pazi
second more radically except for the last  already was related to the Patriarchate but
sentence. Probably one should read har had no learned members.

DPN M N NDY IN DPN 12 ¢TI NN MON 1PN DININ DN (42¢ line 50)
Ny OPIYNY N1 .OHYD RY T | R0 K¥NM Iy 0PIy NN 11 DTN MY
M2

MY TY P2D P2 PID MM 2Y7 PO RYA T2 11TRN DITHOIZN P 17 M
AT NWR MPPYY AT NPTIA MY PINEI2 I NWPD D) TN NTID DRIV T
Y22 80 02 D8N .NYD 012 VDY NIN N2 YITPD DAN 0¥ VIY ION

1N UM TTYD AP ORY WX YD 037 DD ININ ITT A3 NPYY 1 YT
T NDIPN NIV D W2 DT WD TR NON NI NEIMY O W D0V | Ny D2
VITRD DIN D0 NRY .0Y23 VDY TIVIPIONP IONR DNY .NINNI NBY DY IDN
VITRD DTN NN DY 27N ROX TIY NDY .Y DY) D3 DY )2 IDN NN N2
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IPON 2NN NIN XD 1IN PR YT 20N NDXN MIN NYRY RiN I NN T2
PPN 280 NN T2 YITRD VN DY PN AM

“But the Sages say, prohibited are only those in whose hand is a rod, or a
bird, or a globe.” A rod by which he rules the world". A bird, my hand
reaches to the riches of people as to a bird’s nest”. A globe, for the world is
globe-shaped.

“Rebbi Jonah said, when Alexander the Macedonian wanted to ascend he
rose, and rose, and rose, until he saw the world as a globe and the ocean like a
bowl. Therefore one represents him with a globe in his hand. Should one not
represent him with a bowl in his hand? He does not rule over the Sea. But the
Holy One, praise to Him, rules over Sea and dry land, He rescues on the Sea
and on land.

*“Rebbi Ze'ira the son of Rebbi Abbahu preached before Rebbi Eleazar.
Happy is he whom the God of Jacob helps*. What is written after this? The
Maker of Heaven and Earth. What has one to do with the other? But a king
of flesh and blood needs a protector®’; in one district* he is not a ruler, maybe
in another one? If you say a universal ruler'’ rules over dry land, does he
[rule] over the Sea? But the Holy One, praise to Him, is not like this; He rules
over the Sea, He rules over dry land. Not only this, but if a sword is at a
person’s neck the Holy One, praise to Him, saves him. That is what Moses
said, He saved me from Pharao’s sword". 1t is written only sword"”. Even if
a sword is at his neck the Holy One, praise to Him, saves him from it.

41 Babli 41a. The other two attributes are Emperor. A king in the Roman principate

interpreted differently; the Yerushalmi inter-
pretation also is in Num. rabba 13(13).

42 Is. 10:14.

43 Num. rabba 13(13).

44 A slightly different version of this
paragraph is in Berakhot 9:1 (Notes 56-58).
45 Ps. 146:5-6.

45* Latin patronus “protector, defender”.

46 Greek ¢mapyia.

47 Greek xoopoxpdtwp, the Roman

was a local ruler subject to orders from
Rome.

48 Ex. 18:4.

49 Since it does not say “from Pharao™ but
sword” Moses was
condemned to death but escaped
miraculously (Berakhot 9:1 Notes 42-47,
Deut. rabba 2(20), Midrash Cant. 7(5),

Midrash Ps. 4[3].)

“from  Pharao’s
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Ja oniny nyav Ja
VIPY ARDIN NN DX IRIN 171127 .12 DIPNY MON NN NTIY idhY YWY nyav
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“They added to this the sword, the crown, and the ring.*”” The sword with
which he kills, the crown with which he crowns himself, the ring with which
he seals.

It is forbidden to seal with a seal on which there is an idol. Rebbi Jehudah
says, if its seal was recessed it is forbidden to seal with it, if it protrudes it is
permitted to seal with it’’. Rebbi Hanina ben Gamliel says, in my father’s
family they were sealing with faces*. Rebbi Eleazar ben Rebbi Simeon says,
all kinds of faces were in Jerusalem except human ones™.

50 Tosephta 5:1, Babli 41a. protruding picture results in a recessed
51 Babli 43b. A figure prohibited by the seal which is permitted (but one may not
Second Commandment is a three- possess such a ring.)

dimensional plastic image. A ring with a 52 Greek pdowmov, 16 “face”.
concave picture will result in a protruding 53 In the Babli (42b): All faces are
seal which therefore is forbidden (but as permitted except human ones. Tosephta
the Babli points out, one is permitted to 5:2.

wear such a ring) A ring with a

TPV NNY 127 7292 127 92 VT2 WdYDD IN ON0D03 12 13VNY 127 (42c line 70)

YWPR NN TIAPY 12T DINDIPM MM NN 1PPIDY 12T DHHREN DI HEN

P

“Rabban Simeon ben Gamliel says, any in whose hand is anything.” But

only matters of honor*. A basket, laced shoes, and rags are matters of

dishonor. Papyrus and reed pen® are matters of honor. The pen-case™ is
problematic.

54 Babli 43b. 55 Greek xalapapov, T6.
54 Latin calamus, -i; Greek xdAauog, 6.
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271 P3N IR T NNIIN RED NN PR M D90 MY RIIT 2 Mwn (fol. 42b)
Mishnah 2: If one finds shards of vessels® they are permitted. If one
finds the figure of a hand or of a foot these are forbidden because similar ones

are worshipped”’.

56 In the Babli
Mishnah mss.: “of idols”.

and the independent
While idols are

worship there is a likelihood that a pagan

broke and discarded it. As a general

and remain biblically forbidden for all
usufruct, a pagan (not a Jew) who damages
or breaks an idol thereby removes the
character of instrument of worship. If one
finds shards of vessels decorated with pagan
symbols then either (1) it simply is a
decorated vessel never intended for pagan

principle such a case (called “the doubt of a
doubt”)
permitted in each of the cases clears the

in which the object may be

object from any biblical prohibition.

57 In this case, possibility (1) is very
remote; there is only one doubt which is not
enough to remove the biblical prohibition.

worship, or (2) even if it was an object of

PN2 12NV RN AN 117 DY ODY )20 01D D)D) MDY RYIND A NYN (42¢ line 73)

Halakhah 2: Rebbi Yose in the
name of Rebbi Johanan: Because most of them come from three-legged
tables™.

difference since similar ones are worshipped.

“If one finds shards of vessels,” etc.

Then also figures of a hand or figures of a foot? There is a

58 Greek 8éA1E, -ucog, a (Delphian) tripod
or small three-legged table. In this case the

possibility of case (2) is remote.

Y MOV PN KNZINH .N1H2 NIND TN WY Y22 HWN) M2 (42¢ line 75)
IR AN N TI PN 0 RIVVRYA) ADPT OPN APYT I 3T
DYND N2 1720 PPy 1991 WPNT MDD RYPN DIDUNTIN WY NN WY 98P 2932
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*It is written™: The people from Babylon made Sukkot Benot, the chicken
and its young, and the people of Kuta made the Nergal, the foot of Jacob and
the foot of Joseph®, I divined that the Eternal blessed me for your sake®; the
Eternal blessed the Egyptian’s house for Joseph’s sake”. The people of
Hamma made the Ashima, a sheep, as you say, the Cohen shall atone for him
by the asham ram®. The Awim made the Nibhan®, a dog, and the Tartaq, a
donkey. And the Sepharwites burned their sons in fire [to Adrammelekh and
Annamelekh the gods of Sepharwaim]*, peacock®” and pheasant®,

59 Here starts a Geniza text (G), one leaf
also edited by J. N. Epstein (Chapter 2, Note
361). The parallel in the Babli is Sanhedrin
63b.

60 2K. 17:30.

61 Some of the regions mentioned here and
most of the deities are unidentified in
cuneiform sources but Nergal is well
identified as the god of the Underworld.
Since the word does not correspond to any
Semitic root, Nun is considered a prefix
leaving a root Y» “foot” which in turn is
taken of the source of 593 “because of” in
analogy to 2py “heel, in consequence of”.

62 Gen.30:12.

63 Gen. 39:5.

64 Lev. 19:22. G quotes 5:16 instead. In

both cases there is acoustic similarity

between asham and ashima.

65 Both sources and the Babli read yn13
“the barker” against the MT 3) which
together with pnan are read as Elamite by
modern interpreters.

66 Parentheses added from G; while the
interpretations clearly refer to the deities
mentioned in the addition, in talmudic style
the explicit quote is not strictly necessary.
67 Greek tadmg, 6. In Latin, taos, -i, m., is
“a precious multi-colored stone”.

68 Latin phasianus, also phasiana, -ae, f.
(Edict. Diocl.).
metamorphosed Itis, a son of Tereus. He

According to myth, it is

was killed by his mother and served to his
father, then changed into a pheasant.

DN YR 32 )WNY 22T NMOX NN NP 02T 0NAYIY DR NTIaY  (42d line 6)
TNY IPNYZ DX MOR D20 OIT PP \PINDP TIYI ON PPR PN Y 1m0
2 DND 0N POP 02T .DNDA POYR NI NOX D 02D T 0P YPIND?
APP2 YPIONY TNY PRY NI DND IR IR 12 1WHY 027 P22 \PIN0Y PIYY
227 YYD PIYY 03 10TPNI PRRN PN DN M0 037 DY PIN YT 027 I
M ANTIPINDY VT W07 DVTND 127DY 11D NY 230p WP 13 1INY 031 1)
NN DN N2 12 NPN 27 DY NN 2T JDTO NP \NONI I PRV Tpn )
ANONNTHY 323D YY NTRI DYV N .DININ NN WY HNIWP .THN 1NN Wy DY)
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An idol which was broken®, Rebbi Johanan said it is forbidden, Rebbi
Simeon ben Lagish said it is permitted”. Where do we hold? If in the future
he would return it to its vessel, everybody agrees it is forbidden. If in the
future he will not return it to its vessel, everybody agrees that it is permitted.
But we hold if it is not indicated. Rebbi Johanan said, not indicated is as if he
would return it to its vessel; Rebbi Simeon ben Lagish said, not indicated is as
Rebbi Yudan the father of Rebbi
Mattaniah said, if they were lying on their spot’' it is if he would return it to
its vessel. Rebbi Simeon ben Lagish objected to Rebbi [Johanan]™: Is it not
written, therefore the priests of Dagon and all visitors to Dagon’s temple will
not step on Dagon’s threshold™? He told him, this teaches that they honored
the threshold more than Dagon. Rebbi Jeremiah in the name of Rebbi Hiyya
bar Abba, the peoples of the world made one threshold; Israel made many

if he would not return it to its vessel.

thresholds; what is the reason? I shall visit on [any]"* who skips over the
threshold [on that day]”.

69 In the Babli, 41b, “if it broke
spontaneously.” This is the reading of the

72 From G, missing in L.

73 1S. 5:5. Since it does not mention

correction in G over the line. Therefore one
has to assume that the reading in the text
simply means that a piece is before us and
we do not know how it was broken. The
argument in the text shows that the idol was
a decoration of a vessel, not a statue.

70 Babli4lb.

71 All parts of the vessel are still available,
so it can be glued back together.

Dagon’s hands and head, it proves that once
a statue is broken it is not worshipped any
longer by pagans. In the Babli the same
to buttress R.
position against R. Simeon ben Lagish.

74 Added from G (and the verse in MT);
needed for the point of the sermon.

75 Zeph. 1:9.

verse serves Johanan’s

NN ONINYY NP0 NN AN AN MWD NN 11 AR NTIAY NYIND (42d line 16)
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If somebody finds an idol, Rav said, he breaks it limb by limb and it

becomes insignificant, but Samuel said, it never can become insignificant”.

76

Rebbi Abin in the name of (Rebbi Simeon) [Samuel]”’: This means™ if

they are without base. But if they have a base, I am saying they come from

shards.

76 Rav holds that an idol broken into little
pieces cannot be reconstituted. Therefore it
is no longer an idol and the shards may be
used. Samuel holds that an idol which falls
into the hands of a Jew is herem and
forbidden for any use
circumstance (Deut. 13:18).

under any
For him the
only way an idol or its parts can become
useable for a Jew is that a Gentile (a pagan)

Samuel’s position away.

77 Reading of L in (parentheses), of G in
[brackets].

78 This refers to the last statement of the
Mishnah, about hands and feet. If these are
complete, not broken off from a base, the
Mishnah applies; these are complete objects
of worship. But if they are broken off a
basis they are shards. Babli 41a/b.

breaks it. The Babli (49b) explains

D2 0290 TP NN 1327 NN TN AN T2 Y90 NIMNT 2 mwn (fol. 42b)
VTP PRI 2R PYON DTN 7Y IR o890 13 1iyny 130 nonn
T2 P27 N RN 201 MR 8T AR 10 M0k 02 Snh I8 oy i poir anik
DATT 1 N

Mishnah 3: If somebody finds vessels and on them the form of the sun,
the form of the moon™, the form of a dragon®, he should bring them to the
Dead Sea®.
forbidden, on contemptible ones permitted. Rebbi Yose said, he grinds them

Rabban Simeon ben Gamliel says, on honored ones® it is

and disperses them into the wind or throws them into the Sea. They told him,
but then it becomes fertilizer and it was said, nothing of the ban should cling

to your hand®.
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79 According to Maimonides, not circles 81 Made from precious metals.  All
representing sun and moon but their others fall under the category of
astrological representation. “contemptible”.

80 Greek &pakwv, -ovtog, O, also 82 Deut. 13:18.

“dragon-shaped jewellery” .

NNN) NHRND NN JPIYY D92 NINX DY NO D10 D)D) RYIND 3 NAVN (42d line 19)
3T ON ND DVUMDTOI NN )P0 RN DY ND ND NN D Y N .1)IAPND
APYT NN N DNIY] (YN 12 1IVHY 037 2 M) TR PP PNy
PPYI VAN DTPON YINT PN WY 1IPYT RYIDND DN PIND TININD PRID PYINYID
APV T PHYIN YN T OO 31T
G|ypysy3 NN WR G [YymON WYNNI G NN YT G| ppTn 2 -G yroyw ood 1
DWW G pwsy Xm G [ WORG Ny WM Ponn G- NN G| NNINa NIY
MORG [ NMOREG NN G NN ORI G | PRSY

217 DY2 N2 27 O 0132 002 Jip77 MO 1iPTTY 902 DI NN DNInY
AN2 DPWN Y2 D NIV PRON DN 1IN 12N DY 1IPT PIIN I N 1IPIT MY
PVON 1290 07Y iPTT) DNDYN IR XY P2 .27 DY Mpin 30

Glynox MwnGhavn owm G ymn v G nav 2 NGINa PTG Pl
22N G [Mawn PO G ppaTe MmN G D3 oownGloown MO G|y OMON
MOx G | pION

Halakhah 3: “If somebody finds vessels,” etc. They stated only “vessels
and on them the form of the sun, the form of the moon,” therefore not any of
the other planets®. They only stated “dragon”, therefore not any snakes.
What is a dragon? Any which has spikes on its neck. It was stated thus®:
“Rebbi Simeon ben (Azzai) [Eleazar]® says, what is a dragon? Any which
has spikes on its neck.” If it*® is smooth it is permitted. If one finds a dragon
in the form of a something crawling®’ it is forbidden. Somecthing crawling and
on it a dragon, he takes the crawling thing and throws away the dragon.

Samuel said, a cup which serves as base for a dragon is forbidden, a
dragon which serves as base for a cup is permitted™. Rebbi Abba in the name
of Rav: Fragments of a dragon are permitted. If it was a whole dragon and
broke, it is forbidden®. But did the fragments not come from a whole one?
Rebbi Hizqiah in the name of Rav: So it is: If one saw them bowing down

before a whole dragon and then it was broken, it is forbidden™.
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83 While they are divinities, they are not
actively worshipped.

84 Tosephta 5:2.

85 The reading of Tosephta, G, and the
Leiden ms. before correction is “Eleazar”.
In addition, while ben Azzai’s name was
Simeon, he was not ordained and never is

worm, or even a small rodent.

88 In the first case it may be an object of
worship, in the second the dragon is a
decoration.

89 Since a forbidden idol can become
permitted only if a Gentile, not a Jew,
breaks it (Note 76).

called “rabbi”.

corruption.

90 Then there is an indication that the idol
broke by accident, not by intention, and the

The correction is a

86 The neck on the snake-shaped vessel. shards remain forbidden.

87 The word may mean either snake, or

N2 2T DN NON PRN DI PTIYIY X012 12T OX .P0YR ) 1) (42d line 28)
NI N9DMP 030 MY .DNDA YRR 3 02 NIX NN PTI0N DN PTIY WRY
FAMI NPYORIIT NPV I PRPNR MY M N2 72 1PN OATT NN 1PPA DY 127 Niod
I NN IPPIAZY 22T M) DY POY DOV D D MmN 0D 37p INY NI
2Y P¥ YW 0P 20T 20D NN TPPIPY 12T DM WPYD NIRY 1IN KR

AT ONY NOY NYND

oMORP G |MoX onan G pvan oTawyw G pTayw NG pl
3 NMTMGINTM oneaGlonpa WP GIp» ommI Glamn o120 G| P10
20 G| pnv Y 4 APXGIRMY DU Gmo MmnGlmn xnGIxa Mmoo G| mon
[yoon "p G xomp 5 Gy omnw Glonny wan G ywon pmr G| nx
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' P ONN KO DDYDA HY PINY NI NIN

Where do we hold? If it is certain that they are worshipped, even the

o1 G| y7ay 2

contemptible ones are forbidden. If it is certain that they are not worshipped,
even the honored ones are permitted. But we must deal with the indeterminate
case. Rebbi Crispus said, those cups’ belong to the contemptible category,
for Rebbi Hiyya bar Abba had a pitcher” and the (worth) [fortune]” of
Rome™ was pictured on it. He came to ask Rebbi Johanan who told him,
since water swims on top of it, it is a contemptible one. A drinking cup” is
contemptible since one immerses it in water. In the days of Rebbi Johanan
they started painting on walls® and he did not protest against it. |In the days
of Rebbi Abun they started depicting by mosaics and he did not protest
against it.”’]
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91 In G:
sentences show that the text of L is correct
even though Gen.r. 81(3) quotes R. Johanan
to the effect that garments may be forbidden
as pagan (based on Gen. 35:2).

92 A Syriac identified in
Sokoloff’s Dictionary of Jewish Palestinian
Aramaic.

“garment”. The following

word as

93  The reading of G, toyn “fortune,
destiny” is preferable over the reading of L,
i “worth, value.”.

94 The vocalization is from G referring to

Romae.
95 Greek «k®0wv,

vessel used by soldiers; drinking bout;

“Laconian  drinking

religious banquet”.

96 Since the paintings are flat, they are not
prohibited by the Second Commandment.

97 Text of G, missing in L. As J. N.
Epstein notes, any synagogue mosaic floor
which shows figures (as opposed to text)
must be dated after R. Abun’s time (about
the year 300).

N DIWNTIN DIPYYIUN DINRON TN NN P20 209 227 I (42d line 35)
22 .00 R9TVY I NVIEN NN PRTIaY DY 1P TIY Ypan My Thon b
YN TN AN DY 2 IN NP DPODTPHRN NPX ON MRYR | 03 1)
THoN NPN Yy YN NOM 20N DR NTIAY M DYINID UMY IR N0 )12 0

AP2YMIMPIN NIY TY VION PYIV0 SN Y)Y
M PYMRG Yy "Wovn G o0 2N Gmom P Gy nor Gloorl
|'mom 3 ‘WARPYIONNG [Nt opMav G| ppmTav 71D owd  nwn e G | mnw 2

WNRIYNDN G [ neng v pI NN INROR G [ XOX "M Pn G [N M8 G
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*Rebbi Yose objected to the rabbis, is it not written: your sin which you
had made, the calf°? They told him, this teaches that he intended to examine
them in the way one examines deviant wives: he strewed it on the surface of
the water'”. He said to them, is it not written, and also Maacah, king Asa’s
mother, he removed from power'"'? They told him, is there proof from there?
Asa cut down'” etc. He told them, he beat the bronze serpent to pieces'®.
Was this an object of worship? Did not Moses make it? This teaches that

Israel was erring after it until Hezekias came and removed it'*.

98 Babli 43b/44a, Tosephta 3:19. The
speaker is R. Yose the Tanna who objects to
the statement that the idol has to be dumped
into the Dead Sea; he brings examples of
disposition of pagan idols in other ways.

99  Deut. 9:21.

100 Ex. 32:20. As usual, the argument is

from the part of the verse which is not
quoted, viz., he let the Children of Israel
drink. The deviant wife has to drink water
mixed with dust from the floor of the
Sanctaury, Num. 5:11-31.

101 /K. 15:13.

102 Since Asa burned his mother’s Ashera,
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there is no doubt that burning a wooden  edited by Epstein; on the next line starts one
(3) edited by Ginzberg (pp. 278-279) of
Sea. which, however, not very much is legible.
103 2K. 18:4.

104 Here ends the Genizah fragment G

statue is as good as bringing it to the Dead

ININ NN 2N PYNY TIT DXV DANY NN D\\{)"ﬁ:lt)_)gl MIN TNN 2IND (42d line 41)
MY N NIN NINAN 12701 227 NI NINITN 120D 237 UKD 19N TIT NN
MR IMN NI YN W TIT NN NYPY MDY I PP TIT OXYN MNPy
YNIIWWN MIT NN S020 M) NZY NI DY THT DR D020 100 TN MY
MY DY) DY) TIT DN NINDN 13 °DP 237 DR N0
MINI[TMNG  PIDRIMNI  ANAON P NMAIN I TITA| T2
MNOoN P2 NMAON A5 ™TA|MT

One verse says, they abandoned their idols;, David and his men carried

TN PION 7 3 | 7PN

them away'”. But another verse says, David gave orders and they were
burned in the fire'”. Rebbi Yose [ben Rebbi] Halafta'” and the rabbis. Rebbi
Yose ben Rebbi Halafta says, what was of metal, David and his men carried
them away. And what was of wood, David gave orders and they were burned
in the fire. But the rabbis say, what Itai from Gat'®
men carried them away. And what he did not annul, David gave orders and
they were burned in fire. How does Rebbi Yose [ben Rebbi] Halafta confirm
David and his men carried them away? They took them by their rims'”’.

annulled, David and his

105 2S. 5:21. The verse implies that the
idols were a valuable part of the booty.
According to the Mishnah the idols should
have been brought to the Dead Sea, not to
Hebron.

106 /Chr. 14:12, another report about the
same event.

107 This is the reading of 3, which agrees

with the name of the Tanna in other sources.
108 They assume that he was a Gentile and
therefore able to break the idols to remove
the prohibition and turn them into valuable
metal scrap. Babli 44a

109 To grind them down as R. Yose
prescribes in the Mishnah.

IR PO Mo 3R 989103 1301 Nk 0iP0PD 12 0IPpND SRY 4 Mwn (fol. 42b)
TR T BN DWIT N TN T2 2T K9 DONIIND N 17 R wThes Y
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Mishnah 4: Proclos ben Ploslos'"’ asked Rabban Gamliel in Acco when
he was taking a bath in the Bath of Aphrodite'''. He said to him, it is written
in your Torah, nothing banned should stick to your hand'’: why are you
bathing in the Bath of Aphrodite? He said to him, one does not answer in the
bath'”. When he left he told him, I did not come into her domain, she came
into my domain. One does not say, the bath was built as adornment for
Aphrodite but one says, Aphrodite was made as adornment of the bath.
oY TP 771 ATI2R? DIDI SINN TN 7DD T7 1IN 0N IR 127 0 mwen
N WNI NP PIDY PPOYD DTS 93 23 0B 9N N M PID3 PRY MR 9
A AioN o 12 2713 IPNY N o TN D 13 378 R N oiTon
Mishnah 5: Another explanation. If one gave you lots of money, would
you enter your temple naked, after an emission, or urinating before it? But
this one stands over the sewer and everybody is urinating in its presence. It

only says their gods''"*; what is treated as a divinity is forbidden, what is not
treated as a divinity is not forbidden.

110 In the Babli 999 which can be read the general prohibition of pagan symbols in
viapiva “philosopher”; in the Venice edition ~ Halakhah 3 Note 83.

of Alfasi ©wawo, but in most sources, 112 Deut. 13:18.

including Maimonides’s autograph Mishnah 113 One may not discuss religious subjects
Commentary the name is written as in the ~ While naked.  Cf. Berakhor 2:3 Notes

Yerushalmi Mishnah. 116-119.
111 According to Maimonides there is no 114 Deut. 12:30; the verse which is the basis

problem since Aphrodite is the symbol of ~ ©f Mishnah 6.
the planet Venus, which was exempted from

PNYYL DX .POPR N XD D1 DD 12 DD ONY 1 199N (42b line 48)
T DYDY 10 MR N NN N0 XY NoW DRY . 0vip 10 M XN midnl
NIDPD NNV A2 NNWID NIDPND PONIY N2 12 YYI 037 DY PN 12 IPY? 03
MM A I PND 37 DY DD DY WYY 12 1IWNY AT NTID NI 1II NDID 103
2277 ONY ONINY 12 NDY MO DD IMN ONPIY NN A2 DN NON D INN DOTIY
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Halakhah 4: “Proclos ben Ploslos asked,” etc. Where do we hold? If he
asked him about practice in the bath he should have answered; if he did not
ask him about practice in the bath he should not have answered'”. '"°As
Rebbi Jacob bar Idi said in the name of Rebbi Joshua ben Levi: One asks
about practice in the bath while in the bathhouse, about practice in the toilet
while in the toilet. As when Rebbi Simeon ben Eleazar went to bathe with
Rebbi Meir, he asked him, may one rinse? He told him, it is forbidden'".
May one dry himself with a towel? He told him, it is forbidden'"®. But did
not Samuel ask Rav, may one say “Amen” at a dirty place? He told him, it is
forbidden, and it is forbidden that I told you that it is forbidden'’. It was
found stated, one asks'”’ about practice in the bath while in the bathhouse,
about practice in the toilet while in the toilet. Rebbi Yudan, the father of
Rebbi Mattaniah, said, he asked him about practice in the bath but it is not
done'”' to answer in the bath. Rebbi Samuel bar Eudaimon said, he asked him
about practice in the bath but the steam in the bath is bad for the teeth. The
colleagues, Rebbi Hama bar Yose in the name of Rebbi Hoshaia, Rebbi Ze'ira
in the name if Rebbi Joshua ben Levi: He answered him in an evasive
answer'”, for he could have replied about Baal Pe’or whose worship only
' What about it'**? What is treated as a
divinity is forbidden, what is not treated as divinity is not forbidden.

consists in exposure and defecation

115 Since the instruction that one does not forbidden at that place.
answer in the bath, i. e., in the room where 116 The main source for the following is
people are naked, is a religious instruction  Sabbar 3:3 (6al. 51, W), Babli Subbat 40b.
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117 As explained in Sabbat, they went to
bathe in the hot springs of Tiberias on the
Sabbath. It is forbidden to take a hot bath in
water which was heated, but not in water
which is naturally hot. But then one has to
be careful not to rinse oneself outside the
water flowing from the source since water
spilled on the earth outside would fill in
depressions in the ground, which is
prohibited work.

118 Similarly, one may not use a bath towel
on the Sabbath since squeezing out water
from a towel (or a sponge) is forbidden

work.

119 Since he was asked at a place with a
bad smell. He disagrees with R. Jacob bar
Idi.

120 In Sabbat: “One does not ask.” This
supports Rav and seems to be the original
version. Unfortunately, » is damaged at this
passage.

121 In »: “is not polite™.

122 Babli 44b.

123 Mishnah Sanhedrin 7:12.

124 What would be the correct answer?

mﬁyw I PN O NIP2IT NN ONTT NN D0 oA o mwn  (fol. 42b)
70 DIPTI7AS Vol 23 D 021 L PR BIY7 3 AR TRNTRY NI oK
B OO NPT 8% NipaxT Op omion ool o 89 oM
DN DT T NEMDR 3 wAY95) DTN T NEOBR M2 LAY 038n 0N MY
Mishnah 6:
permitted'” but what is on them is forbidden, as it is said'*, do not covet
silver or gold on them and take for yourself. Rebbi Yose the Galilean said,

If Gentiles worship mountains and hills; these are

their gods [are] on the mountains'”’, the mountains are not their gods. Their
gods [are] on the hills, the hills are not their gods. Then why is an Ashera'*®
forbidden? Because it was held by human hand'”, and anything held by
human hand is forbidden.

125 For agricultural use; the ground and 127 Deut. 12:2.

what grows on it is not forbidden as long as
it is connected to the ground.

126 Deut. 7:25.
covered in gold or silver, the cover has to be

If a mountain top is

removed and destroyed; only the ground
itself is permitted.

128 A holy tree (Mishnah 11), which is
connected to the ground and by the
argument of Note 125 should be permitted
as building material or fire wood.

129 It was planted.
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Halakhah 6: “If Gentiles worship mountains,” etc. Rebbi Ze'ira, Rebbi

Yasa, Rebbi Yose bar Hanina in the name of Rebbi Hoshaia:

saysm

One verse
, do not covet silver or gold on them and take for yourself. And one
verse says'"’, silver and gold which is with them. If on them why with them,
and if with them why on them? Since on them refers to something which is
particular for them and an adornment for them'', also with them refers to
something which is particular for them and an adornment for them.

Rebbi Johanan in the name of Rebbi Yannai: Anything which one
introduced inside the lattice work'*> he made forbidden; e. g., money pouches.
Rebbi Yasa said, we had a note that (return) [this]'” of Rebbi Hoshaia
disagreed with Rebbi Yannai, but it is not so; it supports it. Since on them
refers to something which is particular for them and an adornment for them,
also with them refers to something which is particular for them and an
adornment for them; this excludes money pouches'*. Rebbi Abba in the name
of Rav Jehudah: Even water and salt. Salt to rub and water to rinse'”’. And

this is “even™? But e. g., water and salt'*.

130 Deut. 29:16.

131 Since the mountains themselves cannot
become forbidden, only adornments made
explicitly for pagan worship can be
forbidden. Therefore also of the contents of

a dwelling only idolatrous objects can be

forbidden for all usufruct. Babli 51b.

132 The inner part of a temple, cf. Chapter
2:3, Note 219.

133 The text of L (in parentheses) is clearly
a scribal error; one has to follow the text of »

[in brackets].
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134 This seemingly contradicts R. Yannai’s
statement.

135 To polish the statues.

136 It is obvious that in general Gentiles’
water and salt are permitted. They become
forbidden only by being introduced into the

also a Gentile’s wallet and his money are
permitted. Only by being introduced into
the inner temple the money becomes
forbidden. The statement of R. Yannai is a
necessary complement to that of R. Hoshaia
and vice-versa. Babli 51b.

inner temple for idolatrous purposes. So

PON DY 2N MA TN NON IPIANYY P2 DY P2 0N MNP TOX . TIVIN (42d line 74)
MON DY T Y NI 0AT NON 1IN DY P DY P2 OINT I DI TPIANIY
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VPR PN I3 PIOITRIN DN M 12 PRY 172 THZAPNND I NOR 1INZY 3
N DD M 1A PRY D272 THZONT 1D P2 XIIDND NN DN M 12 WY 12T T
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""An object of worship. Some Tannaim state, whether it was his or
another person’s, it is forbidden. But some Tannaim state, his is forbidden,
another person’s is permitted. He who said, whether it was his or another
person’s, it is forbidden, [Rebbi Meir and]"** Rebbi Jehudah. But he who said,
his is forbidden, another person’s is permitted, Rebbi Yose and Rebbi Simeon.
Rebbi Yose'” in the name of Rebbi Ila: It is everybody’s opinion. Just as you
say there, anything living'*® while it cannot become forbidden for a private
person it becomes forbidden for Heaven, so similarly anything which is not
yours even though it cannot become forbidden for a private person it (does

141

not)'*' become forbidden for Heaven'¥.

Rebbi Abun bar Hiyya said, even his fine flour becomes forbidden and
another person’s is permitted'*’. Is this following him who said, whether it

was his or another person’s, it is forbidden; did he say'*’ that they do not



HALAKHAH 6 377

disagree about something which is not alive and Rebbi Abun bar Hiyya comes

to tell you that the baraita refers to living things? If they disagree about

something which is not alive; therefore a living thing is forbidden'".

Then

something which is not alive should be forbidden a fortiori'*. This is that you
should not say as you say there, anything living while it cannot become

forbidden for a private person it becomes forbidden for Heaven, so similarly

anything which is not yours even though it cannot become forbidden for a

private person it becomes forbidden for Heaven'"’.

137 This paragraph is from Kilaim 7:4,
Notes 46-48 ().

138 Added from both parallel texts. The
reference is to Mishnaiot Kilaim 7:4,5. If a
person grows vegetables or grain in his
vineyard, everything becomes forbidden for
usufruct. But if he causes such a growth on
another person’s land, R. Meir holds that the
crop is forbidden and the owner of the land
has to sue the culprit for damages; R. Yose
and R. Simeon hold on the authority of R.
Agiba that “nobody can sanctify anything
which is not his.” In our case, anybody who
worships an animal or an object which is
his, made it forbidden for usufruct for
But if the
object was not his property, for R. Yose and
R. Simeon it cannot become forbidden for

himself and everybody else.

anybody.

139 The fifth-generation Amora.

140 Any living animal which is worshipped
is an animal and not an idol and cannot be
forbidden.

141 This word is not in the parallel text; the
context and the following paragraph make it
clear that it is a scribal error.

142 The comparison with Kilaim is mis-
leading. The relevant Mishnah is Temurah
6:1 where it is stated that an animal used for

idolatry (or bestiality) is unfit as sacrifice,
irrespective of ownership. For sacrifices
there is no dispute between R. Meir and R.
Yose. Babli Temurah 28a.

143 While it is clear from our Mishnah that
if anybody worships wild standing grain it
will not be forbidden since it is connected to
the ground (but if it was sown for idolatrous
purposes then it is an Ashera.) It now is
stated that cut and milled produce will only
be forbidden if used illegitimately by its
owner, not by any third person.

144 While this word is not in ), it is better to
retain it.

145 If R. Abun bar Hiyya disagrees with R.
He should

have mentioned an animal, not fine flour.

Yose in the name of Rebbi lla.

For if R. Meir and R. Yose disagree about
plants then one must assume that R. Yose
agrees with R. Meir about animals.

146 Since animals have a privileged status;
R. Yose cannot agree with R. Meir about
their status.

147 R. Abun bar Hiyya disagrees with R.
Yose in the name of Rebbi Ila in a matter of
principle; he holds that
something which is the private property of a

worshipping

third person without knowledge or

acquiescence of that third person has no
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influence on the status of the property Here ends the Genizah text.

whether for profane or sacral purposes.

7N PN DN ROV AT ATON ND LIIN TP NN NINDYN (43a line 14)
YPON NPT NN 03T N PP SN OPLNI PN NN PPYY NPT PM
MR NTD VI MPINT O T279 0D 0N TpdH SnpHna NI MIINT N0
750 MON DTN OT NDION A2 WIYH) DTN N2 T NDION N2 ¥RY %N NNON NPYUN
NI PYRIA NWNOYIIY NN 11 DY RD? 12 1N 037 MWT NIMONRY PN PTID
IPYOYIY) 20 YTV WY N0 12 DX NN PYPI2 D7 NPRNOYIIY DX DWNN
DY M) N NN DYV N DI IPYM NI DINHN OP 'OY INX NP 227 MK
NN 297 NI NMY XD PRY THDD IR WYIR 12 1INy 227 20 Mmpyn
If somebody worshipped an egg'*®. Hizqiah said, he did not make it
forbidden; Rebbi Johanan said, he made it forbidden'*’. Rebbi Ze'ira said,
they disagree about an egg. The colleagues say, they disagree about pebbles
in a river bed'”. Rebbi Huna said, a verse supports what the colleagues say:
Your part is with river pebbles; these are your destiny'”'. The strength of
Hizgiah is from the following: “Then why is an Ashera forbidden? Because it
was held by human hand, and anything held by human hand is forbidden.”
Everybody agrees that wheat is forbidden"'; '*?as Rebbi Hanina bar Yasa said
in the name of Rav Jehudah: The roots of wheat split the earth to a depth of
50 cubits; the soft roots of a fig tree split rock. Then what do the roots of the
carob and the roots of the sycamore? Rebbi Hanina said, once every thirty
days the abyss wells up and drenches them. What is the reason? I the
Eternal, am watching over it and water it in moments'”. Tt was stated: Rebbi
Simeon ben Eleazar says, this teaches that the earth drinks only according to
its hardness.

148 Babli 46a. The egg is a symbol of
resurrection; cf. J. J. Bachofen, Versuch
iber die Grabersymbolik der  Alten,
Gesammelte Werke Bd. 4, Basel 1954.

149 For Hizqiah the egg is considered under
the rules of animals; for R. Johanan only the
chick would qualify, not the egg.

150 These are egg shaped. While they are

products of nature, they are no longer
connected to the ground.

151 I5.57:6.

152 The remainder of the paragraph has no
connection with the topic of the Halakhah
and the preceding text; it also appears in
Berakhot 9:3 Notes 170-174, Ta'aniot 1:3
(64b 1.30); its source seems to be Gen.
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rabba 13(19) on Gen. 2:6. The different Berakhot.

name traditions are noted in the Notes to 153 Is. 27:3.

NIND HZONN MYN> 727 DY MIN M7 NN TOVYIY N NTIAY DY (43a line 24)
WM PN MPINT PRYT DY NYRY NUOR ION RPN 1D 0N NDD MR
DN .OTION NI PN NPN2YI DX .pOYR X M NN NYYRY N NTY N¥Iy
APMINY NN AION ND A7 MINDYN PR 00 NN .PIRPPD 1 D97 NPV
NTIYY M2 DY MO NPMIHN 37 DY PIN YN 027 MY AION PIRYPD W )97

R

SYINOUDY MORY [ NMOX PPN Y [ MPIM 2 NN DTN Y [P NIND - Numv Y | w1
[N NONY[ND O POPDPN Y| POPYPN Ao Y| DN9Y 4 UMWY Y nuynw 3 Ny [P0
AN Y[ DTN Y [N POPIPN Y| POPYPNS NNy [Hom YN Y

AT NN IDPAMN NP2 2] NTION TYYIY TR N3 12) IWOY nYwbY T
MNDY ND2O21RIP NPYTIITI I I POP AN NTHON N NDD PP
NI DYA TRYY 027 NP X2 1IN M2 DN AYR PR NTIO IO NN OGN TN 02
APON DN N AIIPDR VI ONPY X3 DYI NN 237 MY YOI ANIX NI
YR YO AMIK NTI9 M NN PN 23T NONY NIND ANIK NTIN

oM 2 N2OPVI Y| MOATOR NO» Y| KDY NUMIVW Y [ TOUMY - ¥ | 191 0w NYIyow TN 1
TINON DN NN NN PR Y | DT PN NN G 3 MNP IRAY [ IDRM ODY D Y | XD
WOY[IMIS  OIRY[IN -Y[ON NDNNY[PHINME NY [ RN Y| DN

"*An egg of pagan worship which turned into a chick. Rebbi Haggai in
the name of Rebbi Josia: Cahana and Hizqgiah disagree. Cahana said, it is
permitted, Hizqiah said, it is forbidden. There is a difficulty in the opinion of
Hizqiah: how is it possible for an egg of pagan worship to become a chick?
Where do we hold? If somebody squashed it, there is no chick. If he brought
it inside the lattice enclosure, come and look: If he worshipped it it is not
forbidden'*’; because he brought it inside the grating it should be forbidden?
Rebbi Yudan the father of Rebbi Mattaniah said, explain it if he used to tow'”
the idol.

If an ‘orlah walnut was planted'™ or an egg dedicated to the Temple
became a chick'”’. Rebbi Yasa said, Cahana and Rebbi Johanan disagree.
Cahana said it is forbidden and Rebbi Johanan said it is permitted'”®. Rebbi
Ze'ira said before Rebbi Yasa, did not Rebbi [Johanan]'”’ say it is permitted,
does he not redeem it as from the time it is sown'®? There came Rebbi
Hanania and Rebbi Jonah, Rebbi Eleazar in the name of Cahana: He redeems
it as from the time it is sown. Rebbi Hanania in the name of Rebbi Phineas
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corrects it: Cahana said it is forbidden and he redeems it as it is now'®'; Rebbi

Johanan said it is permitted and he redeems it as from the time it is sown.

154 These two paragraphs are also in ‘Orlah
1:8, Notes 200-208, ¥. The scribe of L
wrote only the first and last few words and
then: “one continues in Avodah
Chapter 3, Halakhah 6,
worship’, to the end.”

zarah
‘if  Gentiles
The text was then
added by the first corrector in a somewhat
shoddy way, from a source different from
the text here. The full text is in the Rome
Zera'im ms.

155 This is the text here. In ‘Orlah: “he
fenced in”, confirmed by the Rome text.
This text can be understood since it
mentions the walnut which was planted at
the beginning of the first paragraph, not the
second as in the text here. If a walnut tree
was planted to close an opening in the lattice
work, this certainly makes it forbidden as an
It is hard to see how to tow
the difference
between the two texts is that between 77

Ashera.

anything using an egg;

and 9T). Neither of the two expressions

makes much sense if applied to an egg.

156 The walnut was forbidden for all
usufruct; the status of the tree is in doubt.
157 It is property of the Temple and cannot
be used without redemption. This case is
not in dispute.

158 Everybody agrees that the new tree is
not ‘orlah.  According to Cahana the
original prohibition has not disappeared,
according to R. Johanan the situation is
parallel to that of heave grain (restricted as
food to pure Cohanim) which was used as
seed grain; the crop needs only token
redemption (Mishnah Terumot 9:4).

159 From the text in ‘Orlah, missing here.
160 This refers to the walnut. If the tree
may be used, it never was ‘orlah; the
redemption is symbolic and can be effected
by a token payment.

161 It needs redemption for its full value; in
the case of the ‘orlah tree the redemption
money has to be destroyed.

2T RYM IANY 0P 93 .IDT PN IS I8 AIPY 30 N 4 mwn (fol. 42b)
T TN O WY YT 13U YR NI Y2 i)
Mishnah 7: Rebbi Aqiba said, I shall explain it to you. Any place where

you find a high mountain, or an elevated hill, or a sprightly tree, know that

there is idolatry'®.

162 Deut. 12:2 reads:
destroy all the places where the peoples

You shall certainly

Jfrom whom you will inherit worshipped their
gods, on high mountains, and hills, and

under each sprightly tree. This explains
clearly that not the place is forbidden but the

idol and its temple to be found there.
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2N IPN PN AP PN O P99 PAIN MN NDPY 027 N ¥ NN (43a line 37)
222) 2N DTN P) PN DT IND PP DN

Halakhah 7: “Rebbi Agiba said, I shall explain it to you,” etc. We have
stated 2iN. Some are stating 93iN. He who says paix “we understand.” But

he who says 921 “we bring.'*”

163 The hapax yaix is derived from the root  “to transport”. Both verbs are used in Aifil.
2 “to understand”, 92N is from the root 92>

NIV NY2) N9 0 N D)YIIN ININ NDY 1D .NID 237 5P 2127712 °27 7)1 (43a line 39)
MOR LT NON IPRY 9 DY G DN NN 12 ¥2Y 12T ) 101D 12 89 phy 3Ty
2 AT IWN THITATIT 0P 80209 DY MM PN NPNID WA D10
Rebbi Borqai stated before Rebbi Mana: This teaches that the Canaanites
did not leave any mountain or hill where they did not worship. But do we not
understand to say, anything alive, while not forbidden for a private person, is
forbidden for Heaven'®*? How could the Temple have been built'*? By the
order of a prophet; David went up following the word of Gad which he had
said by the Hand of the Eternal'”.

165 If it was worshipped as pagan deity, as a place for the Temple. Therefore the
Note 142. place could not have been selected by
166 While a mountaintop is perfectly good  humans. It is not a mountain top.

for agricultural use, it should be forbidden 167 1Chr. 21:19, slightly misquoted.

AP 70D NI327 0N 253 1T TR N3P D I NI W mwn (fol. 42b)
DY VYW PIIN SISO IO 73 T iy v B mn i Y qing oaid
FIT D DR MY TTID W TIPY I N WYPYR YRY WA I PR
ARWHI RHOD 777 TN AR RPHI RHHHD TTIT I 52 MR RY

Mishnah 8: If one’s house was connected'*® to a house of pagan worship
and collapsed, it is forbidden to rebuild it. What should he do? He restricts
himself to his property'” and builds. If it was his and the idolatry’s, it is
judged half by half'”°. Its stones, its wood, and its dust make impure like a



382 AVODAH ZARAH CHAPTER THREE

crawling animal'”", as it is said'”*, you shall treat it as an abomination. Rebbi

Aqiba says like a menstruating woman as it is said'”, you shall throw it away

like feeling miserable; you will call it excrement.

Since the menstruating

makes impure by load'”, also idolatry makes impure by load.

168 His house and the pagan temple share a
wall.

169 In the Babli: 4 cubits. His wall should
be separated from the temple by 4 cubits.
The text of Maimonides is that of the Yeru-
shalmi.

170 He may take half of the building
material of the common wall for his own
use; the remainder is forbidden for all usu-
fruct for any Jew.

171 As described in Lev. 11:29-38, it makes
impure by touch. This applies also to the
stones which remain his property.

172 Deut. 7:26. 11:40-41, all
crawling things which are forbidden as food

In Lev.

are called abomination, including those
which make impure by touch.

173 Is. 30:22.
called “the
miserable”.
174 In Lev. 15:20-21 it is stated that
anything she lies on becomes an original

source of impurity. This means that if a

In Lev. 12:2 menstruation is

separation of her feeling

woman in her period lies on top of ten
mattresses and somebody touches the lowest
one, which the woman never touched, he
becomes impure as if he touched the woman
herself. For R. Aqiba anybody who carries
an idol becomes impure even if he never
touched the idol.

NI NAYVIN NI 0N PR NTIAY T PND I MDY N N NN (43d line 43)
DAYIRD Y90 DY WK 03 NI AN NTIAYI NIYIN 1IN YW NYIR 2NN
XD YIPOPN DN 279N NN NN NG N NTIYI NIYINTD JoNN N DY
G NWNI NDON NI DN IYPIN NPIT NIAVIND MIN NDRPY AT IYPIN 12T T
NPLY N/ NTIAY G RODN 1IN 23 TY NPON NTIN NN N NYNI NOVY NN NTIAY
AT NTON 21 DY AP PION TPRY PN 037 DY NP 030 NHDH 133
D¥WIY NIYIND 2ION PIN NRDRN 1IN RHLD N NTAY PRY 00N N1PY
NRLY XD N N VDN NHVN N/ NTIAY P VDM XNVN XWND MY IYPIN
72771237 YN 12 PRYOITNDYTIT NYTYII NRLD N NTIAY G D12 NYTYI
PN T NROH NP NN DN NI VMY TIPS SYaY ITHEN PNP 227 DY NN
NN NTIAY X 5102 PRIYINN SYNT DYNWN NPV NHD DN IN MDA RPN NN NTIY
IWUNT DIDWN YIND A 1D .YHIND TN TN NPN) NPN) PDIYINN KWN DINYN
DML PRY NN NING 0PN 227 MY 331 IUNT OIYN N NTIAY GN 129
DMNY NI 27 MN PIIND AYPN PR DYRY AYPN 12 NOT NNNN N NTIaY
NN NTIIYI VR DNTRTD NIY DPR2 AN THZY W2 THY IYRR XN N2 NN
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DY2 11971 72 NN 17 P2 5272 0P 227 DT NoNYDI NPY N/ NTIAYA VAN NPIAY
DORDNY 1012 DY DNY MY DYV N1 .7MIN PONDI M NP UNI DY )

3 TMAOKD MIANNN Y| MIANND - DT NINN'TO V[N ONIWI Y [Tyl Yyl v | oxwa2
my|né MNPNY PPN "N TMI Y| TMa Pyl MINN Y [ T'y] D¥IWI NINN Y | DXIWI
[APNIDVAINRDT PINDOYY[1ANI 6 NIV [JARDIY S NIV Y| NTT ymw]|NT
MR Y | XPW 9 WWY| N8 ANROD VY W [ JANa 7 PMRT Y| DX DT’ 27 0V PR v
13 -v | My 12 WIANN UNT Y | PDIMYISNROURT - DWW TY ¥ | DDWN NOVN - N W | N 11
nYwA Y | YW 'y 16 oMNY ¥ | ynnd 14 AN Y [N (2) DDV TY ¥ | D9WUN

SY'YO M NANNYINONDY IW[I117 NMIYPMIPIoP Y YON

Halakhah 8: “If one’s house was connected to a house of pagan worship,”
etc. '“There is written abomination about the menstruating women,
abomination about vermin, abomination about idolatry.  About the
menstruating woman, for anybody who would commit any of these
abominations'’.  About vermin, do not eat any abomination'”. About
idolatry, and do not bring any abomination into your house'”™. But I do not
know for which purpose it was compared. Rebbi Aqiba says, it was compared
to abomination regarding the menstruating woman. As the menstruating

woman imparts impurity by load'”*

, also idolatry imparts impurity by load. Or
since the menstruating woman imparts impurity through a cover stone'”, does
idolatry impart impurity through a cover stone? Rebbi Zeriga in the name of
Rebbi Hanina'®’, but some say in the name of Rav Hisda: Rebbi Aqiba agrees
with the Sages that idolatry does not impart impurity through a cover stone.
But the rabbis say it was compared to abominations of vermin. As vermin
imparts impurity by motion'*', so also idolatry imparts impurity by motion.
Or as vermin in the size of a lentil imparts impurity'** does also idolatry in the
size of a lentil impart impurity? Rebbi Ze'ira, Rebbi Isaac bar Nahman, Rebbi
Eleazar, Rebbi Abbahu in the name of Rebbi Johanan: They were yoked to
Baal Peor and ate sacrifices to the dead'®. As the dead in the size of an olive

impart impurity'®

so idolatry in the size of an olive imparts impurity. Or
since a corpse imparts impurity once a person puts his finger tips in'*, could I
think that idolatry imparts once a person puts his finger tips in? Tearing
down, tearing down one infers from the leprous house'®. Since in a leprous
house when he entered with his head and most of his body'®, so idolatry when
he entered with his head and most of his body. Rebbi Hanina'®’ said, this

means that the impurity of idolatry is not consistent'®. For otherwise, why
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does one compare if for the facile [impurity] and does not compare for the

strict? Rebbi Mana said, it is consistent. Why was it compared to a corpse

and to vermin? To inform in both cases about the facile [impurity] attached to

it'"®. This is for a broken idol.

But an entire one even in the most minute

size'”, as Rebbi Yose ben Rebbi Abun'®' said, Rav Hama bar Gorion in the
name of Rav: Baal was the penis gland in the form of a bean. What is the

reason? They selected the Baal of circumcision as god'”".

175 This Halakhah also is Halakhah 9:1 in
Sabbat (v). Evidence points to Sabbat as
the primary source. Much of the argument
is found in Babli Sabbar 82b-83b.

176 Lev. 18:29.
prohibitions of a sexual nature.

177 Deut. 14:2. The verse refers to all food
prohibitions.

The verse refers to all

178 Deut. 7:26. This verse refers uniquely
to idols and idolatry.

179 Stone is impervious to impurity. In
general, anything not susceptible to impurity
cannot transmit impurity. The one and only
exception is impurity caused by genital
discharges where impurity by load (Note
174) applies to anything under the affected
person and even a stone plate covering a
mattress will not shield the mattress from
impurity if a person afflicted by a genital
discharge sits on the stone. Babli Niddah
69b.

180 In Sabbat: Rav Jehudah. On one hand,
the tradent in Sabbar is mentioned as R.
Zeriqan, the Yerushalmi form, not the Babli
form Zeriqa as here; but this is to be
explained by the babylonized spelling of the
text of the present Tractate. On the other
hand, the tradent in the Babli (Sabbat 82b)
is R. Eleazar, a known student of R. Hanina.

181 Here one has a serious discrepancy

between the technical terminology of the
Babli and the Yerushalmi. In the Babli
impurity by motion is a form of impurity by
load: If a person suffering from a genital
discharge moves something indirectly or is
moved with it, he imparts impurity. In the
Yerushalmi this is consistently designated
by its Mishnaic name, ©71n, “stepping on.”
This kind of impurity emphatically does not
exist for vermin, or anything other than
genital discharges.  Therefore von the
“motion” mentioned here must be that of a
person’s hand touching an impure object.
Transfer of impurity by touch is the only
one mentioned for the eight kinds of impure
vermin.

182 Mishnah Ahilut 1:8. This minimum size
for generation of impurity does not apply to
complete limbs.

183 Ps. 106:28.

184 This refers to “tent” impurity (Sevuot
2:1 Note 34) which is created by any part of
a person’s body being under the same roof
as a corpse, even if it is only a finger tip.

185 A house afflicted with
“leprosy” must be torn down (Lev. 14:45).

recurrent

Pagan altars must be torn down (Deut. 12:3).
By the naturce of the topics, the verb xm is
used in the singular in the first case, in the

plural in the sccond. Therefore this is a
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comparison (wpn), not an “equal cut” ("™  known in the Babli tradition as myn T80
Mv); the laws will be similar, not exactly ~ “the equal part;” cf. H. Guggenheimer,
identical. Logical Problems in Jewish Tradition, in:
186 Based on Lev. 14:46, which decrees  «Confrontations with Judaism”, ed. Ph.

impurity for anybody coming into the house, Longworth, London 1966, p. 185.
Sifra Mesora® Pereq 5(4), Mishnah Nega 'im
13:8.

187 In  Sabbat: Hanania. The latter
attribution is correct since he must have

190 This is consistent with the impurity of
animals as food, where a complete creature
always is biblically forbidden irrespective of

size (cf. Nazir 6:1 Note 64).
been a contemporary of R. Mana (II).

188 Neither R. Agqiba nor the rabbis are 191 In v: R. Huna.
consistent in their comparisons. 192 Jud. 8:33.  Instead of “Baal of

189 The impurity of idols and idolatry Covenant” one reads “Baal of circumcision”
should follow the rules common to referring to the place of circumcision. This
impurities generated either by dead vermin  identifies the Semitic Baal with the Greek
or by bodily discharges. This argument is and Roman Priapus.

[NRY 1277 Y0¥V 70 DT NYDP YN NDPY 30T MNYY NN (43a line 62)
Y D APO NN MIYDD YD NPPY 2ITT MHYO NI PRPRR N0 XD N¥PYD
%9 ININ PAIPY TN TP MIND RY OTYY 127 DY NN 027 DNINY AT Apa) 3P
M7 D) MIN PP IPTY NP PY NI PP 0D Py aD) N9 NN PP AN
NN PP DTPN ORI DTRN KR ™A"0Y WX PN M NNN 137 OY2 NI
IMN PP NTRIY NIPY N¥IND Y 027 DY MR N D INIX PP PYoY) ONIva
DD 27 D WND XY PIZT POYRR N0 NTRY DD MDY JINTY PANY) NTHY
3277 TUNT DIDY TY RY DTND DININ PRY PN QDD 17 DY XN 227 PaN 227P3
PV PIIT PDOYO NDPY I OOPR NN Y| - IDNS W INNY D¥NWO W[ XWI 2 PIANT Y paaTL
4 WPD WDRY 2 NN NN | - MYOR W | WYO 3 PID YN AN Y IPNPY  DNPYN
6 PN YAY[PIP -Y['ND NMNVY[NIN Dwaw|was (2) - WM PP THN Y| NN
N MWNINIDNT Y| -7 DR Y [ M NTOY W[ NTDY TMPND ¢ | IP0 NYOR W | YD
MY pIans NPPY I OYPN Y| PITT PPN IND W PNTY NTNY XAV DYDY PANS 1N
DY Y[ DIPY  RIPD Y| PID N7 Y| NN

What is Rebbi Aqiba’s reason? You should treat it as an abomination'”,
like a menstruating woman. What is the rabbis’ reason? You should detest it,
like vermin. How do the rabbis uphold Rebbi Agiba’s reason, you should
treat it as abomination? Treat it as excrement, make it vile'”. What means
“make it vile” for the rabbis? Rebbi Samuel, Rebbi Abbahu in the name of
Rebbi Eleazar: you shall call it excrement. What is called God’s'” Face is

called Dog’s Face. Spring of the Cup is called Spring of the Thorn. The
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Place of Fortune is called the Place of Undress'®. Rebbi Tanhuma (asked) [in
the name of]'”” Rebbi Huna: It is written'”
East of Bethel. Earlier it was called Bethel but now one calls it Bet-Awen'”.

It was stated in the name of Rebbi Eleazar:

, The Ai which is near Bet-Awen

If one does not want to call it

*®. How

‘Omda one calls it ‘Amida since the flow of urine is called ‘amida
(do the rabbis) [does Rebbi Agiba]'” interpret you shall call it excrement?
Rebbi Yose ben Rebbi Abin, Rebbi Huna in the name of Rav Josef: from

(where) [here]'’ that one does not tell anybody to leave unless he entered with

his head and most of his body.

193 Deut. 7:26.

194 v has an addition: How does R. Aqiba
interpret the rabbi’s reason, you should
detest it? Detest it, make it vile. Babli 46a,
Mekhilta dR. Ismael Mispatim 20 (p. 332 ed.
Horovitz-Rabin).

195 In w: King’s face.

196 All these places and most of their
idolatrous meanings are unknown. A
similar list is as Tannaitic text in the Babli
46a, Tosephta 6:4

197 The reading of Avodah zarah is in
(parentheses), that of Sabbat in [brackets].
198 Jos. 7:2.

199 It seems that the translator of the LXX

read the verse in the way of the Talmud and
eliminated the mention of Bet-Awen, “the
House of Iniquity”, as a gloss, as accepted
by the moderns. (However, E. Tédubler in a
marginal Note to his copy of M. Noth’s Das
Buch Josua, Tiibingen 1938,
Bet-Awen as the old name of “The Ai

identifies

(ruin)”; cf. Arabic yg! “calm, tranquillity™.)
200 This piece is truncated here but it is in
bad shape both here and in Sabbat (and
Yalqut Jos. ad 7:2). 1t is intelligible in Gen.
rabba 39(24), on Gen. 12:8, the first
mention of The Ai in the Bible, following
the interpretation of J. Levy:

NO MYON AN PN T NINIPI NN PYIY DN TP NINIPI NP YWD DN 1120 DTPN MINn DYN pRyn
MM OY PNINDY NDMY NIV NOMIAY PP YN . THYN T2 INIPN NN N D0yN 13 INIPND NNt

He transferred from there to the mountain, East of Bethel.
Bethel but now it is called Bet Awen. Rebbi Eleazar said, it
House of Work but it is called the House of Baptism

203

Jec but the chamber pot dpida™”.

201 The church.
202 Syriac Toy.

TRy 0O
In the past it was called

*! did not merit to be called the

. There, they are calling a good worker

203 Accusative of dpig, -idog (identified by
Musaphia.)
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**There exists a baraita which says, idols are like a menstruating woman
and its appurtenances are like a menstruating woman. Also there exists a
baraita which says, idols are like a menstruating woman and its
appurtenances are like crawling animals®”. The one who says, idols are like a
menstruating woman and its appurtenances are like a menstruating woman, is
understandable. But the one who says, idols are like a menstruating woman
and its appurtenances are like crawling animals, is it not called “unwell” only
for its appurtenances’? Explain it if they were engraved on its body. As
Rebbi Jacob of Kefar Hanan said, explain it if one worships the ephod itself,
similar to what is written, Gideon made an ephod®”. Our Mishnah follows
him who said, idols are like a menstruating woman and its appurtenances are
like a menstruating woman, and we have stated: “its stones, its wood, and its
dust make impure like a crawling animal.”®®” Explain it if he worshipped the
house itself, as Rebbi Abba, Rab Huna said in the name of Rav: One who
worships a house makes it forbidden’”. Rebbi Ze'ira, Rebbi Abbahu in the
name of Rebbi Johanan: If somebody dedicates a house one does not commit
larceny with it. And he who says, one does not commit larceny with it, can he
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make it forbidden”'°? Rebbi Haggai objected before Rebbi Yose, does not a
Mishnah disagree with Rav? “A trough in a rock: one does not fill from it,
and one does not sanctify with it, and one does not sprinkle with it, it does not
have to be fastened with a tightened cover, and it does not invalidate a
miqweh. If it was a vessel and he fixed it with lime, etc., up to it invalidates a
migweh.”''” Because he excavated it and after that combined it*”>. Then if he
fixed it and after that excavated it, what do you do with it”? Explain it
following Rebbi Johanan that the hewing of stones is the completion of work
. Does this™"” not disagree with Rebbi Simeon ben Lagish who said,
an idol which was broken is permitted? And so we are thinking to say if in

on them

the future he can restore it to its vessel it is forbidden according to

216

everybody
with them®"”.

Explain it if he worships every single stone and then builds
Does this not disagree with Rebbi Johanan, as Rebbi Johanan

said, an idol which was broken is forbidden? And so we are thinking to say if

in the future he cannot restore it to its vessel it is permitted according to

216

everybody

204 At some places, this paragraph has been
shortened from the text in Sabbat to the
extent as to become unintelligible without
recourse to that text.

205 The first opinion is the teaching of R.
Agqiba in the Mishnah, the second is ascribed
to R. Aqiba in the Babli, Sabbat 83a.

206 The full text of /s. 30:22 (quoted in
Sabbat) which is the base of R. Aqiba’s
argument reads: You will defile the cover of
your silver statues and the clothing of your
golden casts; you shall throw it away like
shall  call it
Therefore the reference of

feeling  miserable, you
excrement.
“feeling miserable” which is the description
of a female period refers to appurtenances
only. The second version of the position of
R. Agiba seems untenable.

207 The formulation in Sabbat is better: R.
Jacob said (as an alternative explanation)

. Explain it if he worshipped a vine and afterwards planted it™*.

that the statue and its ornamental vest were
two separate objects of worship. Either
explanation is possible.

208 Since this sentence in the Mishnah
precedes the statement of R. Agqiba, it is
implied that R. Aqiba disagrees and imposes
the impurity of niddah also on the stones
which form the shell of the house of worship
but are not the object of worship.

209 A comparison with the text in Sabbat
shows that the sentence has to be split in
two. First it is stated that the house will be
strictly impure if it was worshipped. Then a
question is missing, quoting the following
Mishnah 9: Only a house originally built as
a temple is permanently forbidden; all others
can be cleansed by removing the idol and all
installations and ornamentations made for it.
How could once decree severe  impurity

which can be casily climinated?  On this
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Rav says that even a house not built for
worship becomes permanently forbidden as
if it had been built as a pagan temple, if
itself was worshipped. Babli 47b, Meilah
20a.

210 In Sabbat one reads: “R. Ze'ura, R. Ab-
bahu in the name of R. Johanan, if one
dedicates his house one commits larceny
with it." The reading here is confirmed by
Halakhah 9.

One compares the rules concerning a
pagan temple with those of a house
dedicated to the Temple (Lev. 27:14-15).
Improper use of dedicated things is larceny
which must be expiated by a sacrifice and
payment of a fine, (Lev. 5:14-16). Just as
real estate cannot become forbidden by
idolatry, use of
dedicated objects does not apply to real

larceny by improper
estate. If a house is considered real estate, it
cannot become forbidden by worship, and
its improper use while in the possession of
the Temple cannot trigger a fine for larceny.
If it is not considered real estate since the
building materials were movables before
being used, it can become forbidden and
improper use can trigger the fine.

211 Mishnah Parah 5:7. The ashes of the
Red Cow, used to purify a person from the
impurity of the dead, must be strewn on
“flowing water in a vessel” (Num. 19:17). A
vessel is movable; therefore a trough hewn
into the rock is not a vessel. The water
flowing from the source into the trough
becomes standing water.
be used neither (1) to fill a vessel for the
ashes, nor (2) to put some ashes in the water,

Therefore it may

“to sanctify it”, nor (3) to sprinkle the water
on impure persons to purify them.
In addition, a corpse in a “tent” makes

everything in the tent impure including the
contents of vessels whose cover is not
tightly fastened (Num. 19:15).
trough is no vessel, if it is under one roof

Since the

with a corpse it only needs to be covered but
the cover does not have to be fastened.

A miqweh (ritual bath) has to contain 40
seah of water. It becomes invalid if 3 log
('/y seah) of water from a vessel is poured
into it. If the trough is not a vessel, its water
cannot invalidate the migweh. On the other
hand, if the trough was a vessel before it
was fastened in the rock, it can be used for
the ashes of the red cow, and its water will
disqualify the migweh.

Since a house was not a vessel before
being connected to the ground, it should be
considered real estate and not be subject to
prohibition because of worship.

212 A vessel which is permanently fixed to
the ground remains a vessel and can become
forbidden.

213 A piece of loose rock which was
cemented to the ground and then a trough
was hewn from it does not become a vessel .
Then why should a house become forbidden
by being worshipped since it becomes a
house only after being connected to the
ground?

214 It is true that a finished house not built
as a temple cannot become forbidden. But if
the finished stones for a stone building were
worshipped before being cemented in the
house they already are forbidden and do not
become permitted by use as building blocks.
215 The Mishnah which
building material of the collapsed wall to the
rules of idolatry. Babli Me iluh 20a.

216 The statement of R. Simeon ben Lagish

subjects the

and the opposing statement of R. Johanan



390

AVODAH ZARAH CHAPTER THREE

only refer to situations where it is not clear
whether the idol can be restored or not.

217 Then each individual stone remains
forbidden;
Mishnah 10.
218 This refers to a holy tree which is

there is no contradiction to

N NWND 2 P NN AN ND )

Y = -

worshipped as Ashera (Mishnah 11) but
where no idol is found buried under it. Then
as connected to the ground it should not be
part of the real estate and not be forbidden.
It becomes permanently forbidden only if it
was planted as a holy shoot.

yno DN ™MAY MNRYN NN MY (43b line 21)
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Levi said, one who worships a house makes it forbidden®”, a cave he does
not make forbidden®’. What is between a house and a cave? Rebbi Hanina
ben Rebbi Hillel said, a house was separated at some time; a cave never was

separated.

*Rebbi Johanan explained the Mishnah®™' about a proselyte and a pagan
who inherited from their pagan father. Why does he not explain it when idol
worship came and built next to him? It was stated: If a house of idol worship
was built next to him and then left it is permitted”’. But for a proselyte and a
pagan who inherited from their pagan father, it is forbidden. It was stated: If
a house of idol worship was built next to him and then left it is permitted. But
if he came and built next to idol worship the entire house is for idol
worship’. Rebbi Yose said, our Mishnah says so, “If it was his and the
idolatry’s, it is judged half by half.***”

219 Even if the cave was excavated for
purposes of idol worship it does not lose its
character as real estate.

220 This paragraph is not in Sabbat.

221 To explain how the house of a Jew and
a pagan place of worship may share a wall.
222 If the Jew’s house was there before the
pagan, it is not touched by temporary use of

the adjacent house as place of pagan
worship. But if the Jew builds in disregard
of the injunction of the Mishnah to construct
a separate wall inside his real estate he is
fined.

223 The Mishnah might be referring to a
house built after the pagan place already
existed, not a proselyte brother to a pagan.
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Mishnah 9: There are three houses. A house which one built originally

for idolatry is forbidden. If he whitewashed it or ornamented it for idolatry

and renovated, one removes what he renovated. If he introduced there an idol
and removed it, it is permitted.

NI IN0PRND PN IR POP AN 2T DD ) P2 WOY 10 19DN (43b line 29)
NP223 MY INY NN T2 PIT TIDN 1020 MODYRD IDNT 2T RYT Y NI NN
MODYNI APIND .52 PHYIN PN TWID MY WITPRD DN AT PO O2VT RYT Y WY
P79R NIy NN TYD 51072 D PN NIND NN S0 1D W A MNRYND a0
TN NI PN TN

DRI NY OIT RYT DY NN NTIAY 1DIND D)YINY NIM ITYY 237 DY KON 37
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Halakhah 9: “There are three houses,” etc. Rav and Rebbi Johanan both
are saying, the Mishnah treats their entry into the Land***. The opinion of Rav,
who said that one who worships a house makes it forbidden, is the reason that
he explains it by their entry into the Land**. Following the opinion of Rebbi
Johanan, who said that if somebody dedicates a house one does not commit
larceny with it, could he not have explained it by somebody who was
worshipping the house™? {The effect of] one who worships a house can be
voided. At their entry into the Land it could not be voided””’. What could he

do™’? He removes its clapboards and it is permitted.

Rebbi Ila in the name of Rebbi Eleazar: Only if he brought an idol into

it *» there are two houses. But have we
not stated three? Here temporarily, there permanently”™’.

In the opinion of Rebbi [Eleazar]

224 Deut. 7:5 is an unconditional command-
ment to destroy all pagan altars and Temples
in existence at the time of the conquest.
This agrees with the statement that the house
in the first case is absolutely and irrevocably
forbidden, since in all other cases a partial

destruction of the house will remove the
prohibition.

225 Since he considers a house as a kind of
movable (Note 209), his problem is that the
first rule of the Mishnah should apply not
only to a house built as a pagan temple but
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also to one which was worshipped. But the
effect of worship can be undone (Halakhot
14-16); only the commandment Deut. 7:5 is
absolute.

226 Since a house is real estate, it cannot
forbidden by simply being
But if a Jew built it for
purposes of idolatry, it becomes forbidden
by an act of idolatry (Mishnah 4:4).
Therefore the first case of the Mishnah
could also be referred to a case possible
today. One does not expect a rule in the
Mishnah which became obsolete some 1500

become
worshipped.

years before its formulation. The answer to
be given is the same as in the case of Rav.
227 To desecrate the house and therefore
nullify its pagan status.

228 This now refers to the second case, a
house renovated for the purpose of idolatry.
As property of the Jew it becomes forbidden
only by an act of pagan worship, not by
intention (Mishnah 4:4).

229 Missing in the text; added from
Halakhah 10 as required by the context.

230 Since the presence of an idol is required
in both cases 2 and 3, what is the difference?
In case 3 the idol is temporarily in the
house; one removes it and the house is
permitted. In case 2 the intention is a
permanent installation of the idol; therefore
not only the idol but all installation has to be
removed. Also for R. Eleazar there are three

distinct cases.

™D TIOR M7 ORD TIINN MISTY 128 7 D8 YRy » mwn (fol. 42b)
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Mishnah 10: There are three kinds of stone. If he quarried them from the

start as pedestal”’

it is forbidden. If he whitewashed it and ornamented it for

idolatry and renovated, one removes what he renovated. If he put an idol on it

and removed it, it is permitted.

231 Greek Bwpoc. The expression is used

exclusively for pedestals of idols

(including statues of emperors). From the

comparison with the next Mishnaiot one
must assume that a pedestal in itself was
an object of veneration.

NN NTIYY DIPPHND KN .27 DY X227 91D ) DNIAN YO » 19D (43b line 37)
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Halakhah 10: “There are three kinds of stones,” etc. Rebbi Abba in the

232

name of Rav: This™" implies that what is cast for idolatry is immediately

forbidden. Rebbi Jeremiah in the name of Rebbi Eleazar: This implies that if

one casts a cup for idolatry it is immediately forbidden™”.
234

Rebbi Ila in the name of Rebbi Eleazar: Only if he put an idol on it™".
The opinions of Rav** seem inconsistent. There he says, if one casts a cup for

idolatry it is immediately forbidden, and here he says so™*?

Explain it
following what has been stated™’: “A Gentile’s idol is immediately forbidden,
but a Jew’s when it was worshipped.” There is disagreement about an idol,

maybe also for its appurtenances™®? Rebbi Simeon in the name of Rebbi

Eleazar: There is disagreement also about appurtenances™”.

**Rebbi Ila in the name of Rebbi Eleazar: Only if he put an idol on it. In
the opinion of Rebbi Eleazar there are two stones. But have we not stated

“there are three stones™? Here temporarily, there permanently.

232 The first part of the Mishnah is not only
about stones quarried but about everything
idol.
Therefore if a metal statue was cast, the
process of casting makes it forbidden even
before it is polished and worshipped.

intentionally manufactured as an

233 A cup is an implement of worship; it is
not an object of worship. The statement of
R. Eleazar is stronger than that of Rav. The
Babli disagrees, 52a.

234 This refers to the second case in the
Mishnah, quarried
indifferently is adorned to become an altar.

where a  stone
235 It seems that one has to read: R.
Eleazar.

236 Why for a cup it is
forbidden but for a decorated stone only by

immediately

actually being used in idolatry?

237 Mishnah 4:4. It is presumed that only a
Gentile would make something from the
start for idolatry; the most a Jew would do is
to adorn an object.

238 In Halakhah 4:4 there is an opinion to
the reverse: the idol of a Gentile becomes
forbidden only by being worshipped, the
Jew’s idol immediately upon acquisition or
manufacture.

239 Even though Mishnah 4:4 and the
corresponding baraita are formulated for
idols, they are valid for all implements of
idolatry. The Babli disagrees, 52a.

240 This
corresponding paragraph in Halakhah 9.

is completely parallel to the
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Mishnah 11: There are three kinds of Ashera'®®. A tree which originally
was planted for idolatry is forbidden. If he cut and shaped™' it for idolatry
and it grows new shoots, one removes what grew newly. If he puts an idol

242

under it™, when he makes it invalid it becomes permitted.

241 While the tree is still standing on the =~ 242 Under a tree not previously grown for
ground. A cut tree is not an Ashera. idolatry.

NN YR 12 1IYNY 020 DY NN AT DD Y NTPYUR WOY N 19DN (43b line 45)
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Halakhah 11: “There are three kinds of Ashera, ” etc. Rebbi Immi in the
name of Rebbi Simeon ben Lagqish said, if he engraved engravings in it it
cannot become invalidated. This is necessary: even if he removed the
engravings’”. It was stated: If he grafted, he has to remove what he grafted.
Rebbi Yannai said, only if he grafted for idolatry***. Rebbi Hila in the name
of Rebbi Eleazar*”: Only if he put an idol under it. The opinions of Rebbi
Simeon ben Lagish seem inconsistent. There Rebbi Immi said in the name of
Rebbi Simeon ben Lagqish, if he engraved engravings on it it cannot become
invalidated; and we interpreted this to mean, even if he removed the

engravings. And here™ he says so? It is more severe with engravings.
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*"It was stated: If he grafted, he has to remove what he grafted. Rebbi
Yannai said, only if he grafted for idolatry. Rebbi Hila in the name of Rebbi
Eleazar: Only if he put an idol under it.

240245Rebbi Ila in the name of Rebbi Eleazar: Only if he put an idol under
it. In the opinion of Rebbi Eleazar there are two Asherot. But have we not

stated “there are three kinds of Ashera™?
permanently.
243 Even though in the second case

Mishnah it is sufficient to remove
everything grown after the tree was shaped
for idolatry, if an engraving was made it is
irrevocable even if it was obliterated.

244 If the grafted tree would have been used
as Asherah. Babli 48a.

245 The following argument shows that one

has to read: R. Simeon ben Lagish.

Here temporarily, there

246 In the second case of the Mishnah he
not only rules restrictively that an engraving
is irrevocable but also leniently that shaping
a tree as Asherah makes it forbidden only if
an idol is placed under the tree.

247 Dittography induced by the repetitious
quote of the statements of R. Simeon ben
Lagqish.

248 Babli 48a.

207 W23 PN TN NI PTAY POY IPND TTOE2 ARR AN Py
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Mishnah 12: What is an Ashera™’? Any under which is an idol. Rebbi
Simeon says, any which is worshipped. It happened in Sidon that they were

worshipping one and there was a mound under it.

Rebbi Joshua® said to

them, investigate the mound! They investigated it and found a figure in it. He

told them, since they worship the figure we may permit the tree to them®"'

249 Where one has no information to place
it in one of the categories of Mishnah 11.
Babli 48a.

250 This is a copyist’s error as shown in the

Halakhah. One has to read with all other
Mishnah source: R. Simeon.

251 The rules of Mishnaiot 13-16 do not
apply to this tree.
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Halakhah 12: What is an Ashera? Rav Hisda said, They disagree in the
indeterminate case®”. Where do we hold? If it is certain that they worship
both idol and tree, everybody agrees that it is forbidden. But if it is certain
that they worship the idol and do not worship the tree, everybody agrees that
it is permitted. But where do we hold? If it is indeterminate. Rebbi Simeon
says, normally they worship both idol and tree; but the rabbis say, normally
they worship the idol but do not worship the tree. And it is difficult. Rebbi

Simeon disagrees with the Sages and acts in their sense’!

252 Since in the interpretation of the  wonder at since R. Simeon insists that
Halakhah, R. Simeon should have forbidden  practice follow the majority rule against his
both tree and idol. But there is nothing to  own opinion, Sevi it 9:1, Notes 35-36.
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Mishnah 13: One should not sit in its shadow’” but if one sat he is pure.
One should not pass under it and if one passed under it he is impure. If it
robbed the public™ and one passed under it, he is pure. One may sow

5 but lettuce neither

vegetables under it in the rainy season but not in summer
in summer nor in the rainy season. Rebbi Yose says not even vegetables in

the rainy season since falling leaves drop down on it and become fertilizer.

253 It was noted earlier that idols impart he sits in its shadow but not under its crown,
“tent” impurity (Note 184). Therefore ifone  he illegally profits from idolatry but is not
sits under the crown of an Ashera he is  impure. If he passes under an Ashera he

impure by the impurity of the dead. But if = becomes impure like anybody passing under



HALAKHAH 13

397

a tent above a corpse. But walking through
the shadow of an Ashera outside its crown is
not considered profiting from idolatry.

254 It is clear from the earlier sources (Note
184) and the following Halakhah that the
tent impurity generated by an idol is purely

impurity of idols never was intended to
deprive Jews from using public roads.

255 In winter, the shade given by the tree
inhibits the growth of the vegetables; the
tree is a detriment, not a positive influence.
But in summer the shade is necessary; it

rabbinic.  If the crown of the Ashera  clearly is usufruct.

extended over a public road, the customary

O% NON AN NTON 27 DY YN AR D10 NPO¥2 AW NO 2 199N (43c line 61)
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Halakhah 13: “One should not sit in its shadow,” etc. There™® they say

Its shadow is forbidden, its half-shadow is

permitted. What is its shadow and what is its half-shadow? There they say,

any place where if it would fall down would touch him is its shadow, but any
place where if it would fall down would not touch him is its half-shadow”"’.

in the name of Rav Hisda:

256 In Babylonia. the half-shadow one may sit, i. e., far

257 It is clear that at any place not under the

tree’s crown there is no question of
impurity. The discussion is only about the

statement that one should not sit in the

enough away that if the tree fell down in the
direction of the person sitting there the
fallen crown would not reach the person.

In the Babli, 48b, this is attributed to R.

Ashera’s shadow. It is now added that in Johanan the Galilean.

12°%1 NN MON 12PN MDD NINY DD NN AP NN NN (43¢ line 65)
N DYDY XY MIYI YD NDT 12 POP 12T M0 MON NN D 9P D D
PRY TN NG PINT 127 DY PAN 17 NN NON NINY DN KT DYV 10D
ANV PHNA 129 D277 DX S1) NINY T2 39K 12 NOT 1NNN DNNN IO

Why is its shadow forbidden? Because it is an enjoyment. But a grave is
forbidden for usufruct and its shadow is permitted! But the Temple Hall is
forbidden for usufruct and Rabban Johanan ben Zakkai was sitting and
teaching in the shadow of the Temple Hall**! Therefore the reason cannot be
that it is forbidden for usufruct. Rav Abin in the name of the rabbis there”*:

This implies that this impurity of the dead is not logically consistent’”. For
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otherwise if a grave were robbing the public and one passed under it one

would be pure.

258 Babli Pesahim 26a. There it is argued
that he could do this only because the
Temple was built for its service and the
Herodian Hall was 100 cubits high so that
its shadow at times extended beyond the
Temple Hill; it never was intended that the
shadow should prevent people from being
there. This disagrees with the statements
here.

259 Since as pointed out in the next

sentence, a mausoleum whose roof extends
over a public road will automatically impart
impurity to any Jew walking under it (and
force any Cohen to make a detour to avoid
passing under that roof) the rules of the
Ashera cannot be deduced from the rules of
the impurity of the dead.  They are
customary rules and as such not susceptible
to logical analysis.

PP ION NN N PN OPY 12 1IYNY 1173 PHRIDN M NI ONODN) (43b line 70)
302 TRNDHN MD MO 12 PHY AT DPY MNDY NP MY 0N P 1Y) )
APPY ORDY MNIP Y DY MNP Y)Y D N IDINT NP YR N
DN .Y N NN ORI YWOD 219 13 YYD 2313 PHRDH M YPR 12 IPY? 027
FPPY MRDY MNP 1Y I2Y PN THD TN 12Y DYTR YT UN

Gamliel the Twin was supporting’® Rebbi Simeon ben Lagish. They
came to this statue. He asked him, may we pass in front of it? He said, pass
by it and blind its eye®'. Rebbi Isaac bar Mattanah was supporting Rebbi
Johanan. They came to the statue of the city council’”. He asked him, may

we pass in front of it? He said, pass by it and blind its eye. Rebbi Jacob bar

Idi was supporting Rebbi Joshua ben Levi.

They came to the statue of

Herod’”. He told him, Nahum the most holy man'’ passed by it and you do
not want to pass by? Pass by it and blind its eye!

260 In this paragraph, the second person
mentioned always is the authority who in
walking leans upon one of his students. A
comparison with other occurrences shows
that 2 HnNoM means “was supporting” but
Yy PNoM is “leaning on.”

261 One “blinds the eye” of the idol by
passing by it without taking any notice of it
and the idol sees that it is not taken

seriously.

262 Greek Bovlrj. In Tiberias this probably
was a statue of divus Tiberius.

263 In Mo'ed gatan 3:7 the spelling is as
In Berakhot 2:1 (Note 57) »n1nx, in
Seqalim 2:6 NN, in Midrash Shemuel
19[4], ed. Buber Note 17, omn , in Yalqut
Semuel # 124 ovmn. The last two readings

here.

“Herod” seem to be the correct one.
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DPON NNADYIY DR NTIAY NN PINT 22T 0P 127 DY NPPI NTD 1Y (43b line 76)
N NTIYI VPN AN 20 7T P22 YPNDY PNY INYD DX WD 101D 12 ND
N TIY PPN PGV NPON NN AN NN 27T .21 DY NP NTD Y SNWHY
SVANDIY N APIN PYTIO YD NN NN SNWIYY N NTIAYI NN
Does this** not disagree with Rebbi Johanan, since Rebbi Johanan said, an
idol which was broken is forbidden? And so we are thinking to say if in the
future he cannot restore it whole it is permitted according to everybody’'".
Explain it about a Jew’s idoI’”. Does this not disagree with Rav, since Rav
said, for its purpose it is forbidden but its shavings are permitted®®? Again
explain it about a Jew’s idol.

Why does everybody stay away from it*’? Because its dropping leaves
are bad.

264 The last sentence of the Mishnah, where if it was for his benefit it and its shavings

R. Yose forbids planting anything. Why
should the status of wilted
different from broken pieces?

leaves be
It is not so
much the statement of R. Johanan but the
following statement that anything which
cannot be repaired is permitted. Wilted
leaves certainly cannot be restored.

265 Which is permanently forbidden.

266 In the Babli, 49b, this is a baraita: “A

Gentile who worked on an idol with a plane,

are permitted, for its benefit it is forbidden
but the shavings are permitted. A Jew who
worked on an idol with a plane, whether it
was was for his or its benefit, both it and its
shavings are forbidden.” Cf. Mishnah and
Halakhah 16.

267 Why does nobody ever take advantage
of the permission given in the Mishnah to
plant vegetables under an Ashera in the

winter?

PRD T DN TN D 172 DO NI PUON DUEY 300 903 P mwn (fol. 42b)
NIIDY 1710 NRNND TIP3 TITD TRON DT NDT N 13 DK 3T 120 ON)
anl n'ﬂ:})? U’TB TR fmlaly) H?DU D’? g ']’51’ niv W?]}ﬁ 270 NN
Mishnah 14: If he took wood from it*®, it is forbidden for usufruct. If he
used it to heat an oven, if it was new it must be destroyed””, if it was old it
must be cooled down. If he used it to bake bread, it is forbidden for usufruct.
If it was mixed with other loaves, all are forbidden for usufruct’’’. Rebbi
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Eliezer says, he should bring his profit to the Dead Sea”””. They said to him,

idols cannot be redeemed.

268 From an Ashera tree.

269 A portable earthenware cone.

270 These ovens were not finished in a kiln,
they became hardened by being exposed to
the fire kindled in them. Therefore a new
oven would be finished by the Ashera wood;
it must be destroyed.

271 Since loaves are sold by the piece, no
loaf can be considered insignificant if mixed

with others. Even without the special case
of loaves of bread, “the ashes of everything
burned are permitted except ashes coming
from idolatry” (‘Orlah 3:3, Note 116).

272 Where the coins are corroded and
destroyed. Obviously R. Eliezer must mean
not only the profit but the entire value of the
forbidden loaf.

PRYR NN PPN DNDA INTON 27 N D10 OOXY MINN YV “P NODN (43¢ line 5)
DNV PHPP PN 12 NIN . MON 5577127 WX DX ITN 55707137 07 ON
Halakhah 14: “If he took wood from it,” etc. Rav Hasdai said, they are

disagreeing in the indeterminate case.

Where do we hold? If to heat,

everybody agrees that it is permitted. If to fumigate, everybody agrees that it
is forbidden. Where do we hold? In the indeterminate case™”.

273 The Mishnah before R. Hasdai was not
the text before us. He must have read: “If
they (the pieces of wood) were mixed with
“ Then R. Eliezer and the rabbis

disagree about the value created by the

others, . . .

wood coming from an Ashera. In this case
the argument of Note 271 does not apply.
Since idols are destroyed by burning (Note
106) it is obvious that their wood may be

burned. If it is used to cook or bake

anything, the profit comes only after the
wood has been reduced to ashes and is no
longer forbidden. But in fumigating the
burning itself is the valuable act and is
forbidden.

profit to the Dead Sea as long as it is not

R. Eliezer permits to bring the

clear that the action was forbidden. The
rabbis forbid everything as long as it is not
clear that the action is permitted.

TON TIIT TIIT DR I3 W SINITI WON 27D 1IN 913 90 Mmwn (fol. 42b)
T2 DY TISIT YD DI PN 020 IITD VDN 170 DVIND 2IWNT TN

FT7 TIANY 10T i 1P N
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Mishnah 15: If he took from it [wood to make] a weaver’s shuttle’, it is

forbidden for usufruct. If he used it to weave cloth the cloth is forbidden for
usufruct. If it was mixed up with others, all are forbidden for usufruct’”.

Rebbi Eliezer says, he should bring his profit to the Dead Sea’””. They said to
him, idols cannot be redeemed.

274 Reading with the Halakhah (and
Maimonides’s autograph Mishnah) 757,

Greek kepxig, -idog.
275 Same argument as in Note 271.

IPNIYN NIPN IR TPRNY TD N 17 IMN .91 T2 NN YV 0 NN (43¢ line 8)
MON THID TI20 NN 12 XWX .NMINA NON TN NP YY) HYPN DN NON 72 APy 11

DTN 2 TITNID D2 29D Y2 NP2 DTN NI TIT PR AN JTTIOND 0P MN MNYp
R0 12 Nd
Halakhah 15: “If he took from it [wood to make] a weaver’s shuttle,” etc.
*""Rebbi Haggai said, when I descended from a ship I found Rebbi Jacob bar
Aha sitting and asked him. “If he took from it [wood to make] a weaver’s
shuttle, it is forbidden for usufruct. If he used it to weave cloth the cloth is
forbidden for usufruct.” But did we not state’’”’, it should all be sold to a
Gentile except for the value of the libation wine in it”? Rebbi Jacob bar Aha
said, Haggai raised the question, Haggai resolved it. What is it? There people
do not buy””® from the Gentile; but here people buy cloth from the Gentile.

276 A somewhat truncated version of a
passage in "Orlah 3:1, Notes 77-81.
277 Mishnah 5:13: “If libation wine (for-

forbidden piece?
278 In a society where Gentiles actually
make libations to their gods it practically is

bidden for usufruct by the idolatrous act) fell
into a cistern (of wine), all is forbidden for
usufruct.  Rabban Simeon ben Gamliel
(whom practice follows) says, it should all
be sold to a Gentile except for the value of
libation wine in it.” Why could the cloth not

be sold except for the value of the one

impossible for Jews to buy wine from them.
Therefore there is no danger that the
forbidden wine would end up in the hands of
a Jew. The strict rule of Mishnah 15 is not a
consequence of the laws of forbidden
usufruct but of the necessity to keep the

forbidden items out of the hands of Jews.
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M7 7Y BN W2 N 9P 3N St TV ODTP BN THD 2 1wn (fol. 42b)

DA FITIST KON TN ADTISY ANDY P Tt

Mishnah 16: How does one make it insignificant? If he pruned dry

branches, green branches, took from it a rod, or a twig, even a leaf, it became

?°_1f he planed it for its benefit it is forbidden, not for its benefit
it is permitted”®.

insignificant

279 Taking anything from a holy tree in a  the Ashera into a common tree.
manner which a pagan never would do turns

AN PIY P NN PR DTN NN 27 DD APYIN TP 9 159D (43¢ line 13)
DNON MOY P NN P AJNSY DN DRIY PPN DNOYI NTNON N ADISY

DN MY NPON NN MITIND WX PHT 13T PP IIOYA NPON N 107D

Halakhah 16: “How does one make it insignificant,” etc

Rav said, for his benefit, both it and its shavings are permitted; for its
benefit it is forbidden but its shavings are permitted.

Samuel said, for its benefit both it and its shavings are forbidden, for his
benefit it is forbidden but its shavings are permitted®®.

Rebbi Johanan said, for its benefit it is forbidden but its shavings are
permitted.

280 Cf. Note 266. In the Babli, 49b, the Samuel are reported as those of students
opinions given here as those of Rav and of Rav.



