PYNY PI9 DNY MY1IY

PIW Y DOY SRR AT

I Y DAY DRIY N men  (fol. 32c)

TN DY DY DRI DINTD DI 1T D0W NawD NNy

Mishnah 1: There are two kinds of oaths which are four kinds'. There

are two kinds of awareness of impurity which are four kinds’. There are two

kinds of export on the Sabbath which are four kinds®. There are two kinds of

. . . . 4
appearances of skin disease which are four kinds™.

1 Lev. 5:4 requires a reparation sacrifice
for inadvertent breach of a commitment
made by oath, “what was pronounced,
The standard
example of a positive oath is somebody

negatively or positively.”

swearing that he will eat certain foods. The
corresponding negative is an oath that he
will refrain from eating certain foods. The
exact expression used, DY W | ¥I09, by
its hiph’il form points to the future. A
natural complement are backward looking
oaths, if a person swears that he ate or did
not eat certain foods in the past (Mishnah
3:1). These four cases are equal in sanctions
for willful or inadvertent breach.

2 Lev. 5:2-3

sacrifice for a person who became impure,

requires a reparation
forgot it, and then either ate sancta in his
impurity or entered the Sanctuary. The two
added cases are that he knew about being
impure but forgot that the food was holy or
that the place was a Sanctuary.

3 It is forbidden to transport anything on
the Sabbath from a private domain to the

public domain (Mishnah Sabbat 1:1).
“Transport” includes lifting up, moving, and
setting down. The two cases where one is
if the sin was
if the

gression was intentional and is prosecutable,

liable (for a sacrifice
unintentional, punishment trans-
or extirpation by Divine decree if the crime
was intentional but is not prosecutable) are
“export” by a person standing inside the
private domain, lifting something up inside
the domain and putting it down on the
outside (e. g., through a window) even
without moving his feet, or  “import”,
somebody lifting an object from the outside
to the inside and depositing it there. The
two cases where one is not liable refer to a
person inside who lifts an object, hands it to
a person outside (so that the object never is
at rest) and the second person puts it down.
Since no one person completed a criminal
act, no one can be held liable even though
the combined action clearly is forbidden.

4 Lev. 13:2 defines impure skin disease
as M2 N NNdD-IN MNy “an elevated spot,
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or sapahat, or a white spot.” This is read as
(which makes the
surrounding skin look elevated over the

“an elevated spot

whitish spot) and a really white spot and

the root navo, “to append, adjoin.” This
extends the definition of impure skin disease
from two relatively well defined cases to
two additional weaker symptoms.

their appendages”, deriving sapahat from

DY DRV 2PNY YIIX 1Y DDY D10 ¥y2IX 1Y DRY MY X 1591 (32c line 56)
VI NY OPY MY NTD P9 APYNYR 1097 ¥2IN) 2MNY Y3IN IX 109D YN
NINY ANNITY 2MNY XD VAN DY DHY NIYIAY .10 NN RDNDND DD 127 N
IPIN IO 2PN NID 2PN )INPID PN N2 12T N AMNY YA DY ONY NAYD
N TN YW DY DRY 90 NINST DM 09D T aPnY ‘T NN KTD DN
2PN T NINY NV RIN TN JPNN ND 109 Y DIV NI 0D NI aPND
TON PYYY Y 2DV 227 MN AN NKID WPINT M09 PORINY NTR 12 1PN 237 IO
PN NAYD NINOY? TNN DMIN DM DNY NS NP .DNY DMNIN DM D1
DY2 KD X327 DT NTDN TiY) 9922 0950 PN MUY MY NoXinn 5921 npdn
37 NIRDN NP NNYINY YN 200 NI XN NOYIM N7I) XN DN NP 11
JPRAN XN DYD WM N MNND DIP 1PAY NYN I NP 127 DY DY
NTD VD N7 YOY NOXOIT DY MPIN 3T NYWHI DN 1T N¥INM P3Py nny
YN Ny NINZNT2) NAYD D2 D1NIN NN WIINND

Halakhah 1: “There are two kinds of oaths which are four kinds,” etc.
*Two which are four for liability and two which are four for no liability, or
four for liability and four for no liability®? Let us hear from the following:
“There are two kinds of oaths which are four kinds,” etc.” Rebbi Yose said,
the Mishnah says so, “there are two kinds of oaths which are four kinds,” not
because of liability®? And similarly, “there are two kinds of export on the
Sabbath which are four kinds,” because there is liability®. "Rebbi Abba said,
there all are about liability, but here we come to state both liability and no
liability. This implies four of liability and four of no liability. But did we not
state, the doors of the Temple hall were two which are four’? Can you say,
liability and no liability'*? Should we state twelve cases of no liability''? We
come to state cases of no liability which correspond to cases of no liability'.
Rebbi Hiyya bar Ada" said, what is this “no liability” which we stated here?
Permitted'!! Rebbi Yose said, the poor man and the rich man are one but the
Sages counted them as two. Exporting or importing are two but the Sages
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counted them as one'’. Exporting on the Sabbath does not include importing;
if one exports from a domain this does not include importing'®. If one who
exports from one domain to the other, does this not include the one who
imports'’? In addition, from what Rebbi Yasa said in the name if Rebbi
Johanan: Somebody who imports half the size of a dried fig and exports half
the size of a dried fig is liable'’. And from where that exporting is called
work? Rebbi Samuel in the name of Rebbi Johanan: “Moses ordered, they

made a public proclamation in the camp,"”

etc. The people refrained from
taking objects out from their houses to give them to the collectors, who also
did not take out anything from them to import into the office. Rebbi Hizqiah

in the name of Rebbi Aha understood it from the following: “do not bring out

any load from your houses on the Sabbath day, and perform no work.**”

5 This paragraph is a slightly garbled
copy of the first paragraph in Tractate
Sabbat 1:1, of which there exists a Genizah
parallel (L.
Fragments from the Genizah, New York
1909, p. 62). The text in Sabbat is original

since in both versions, “here” refers to

Ginzberg, Yerushalmi

Sabbat while “there” refers to Sevuot, and in
addition, the statement of R. Ba logically
has to precede that of R. Yose as in the
Sabbat text. Probably the scribe of the
Sevuot text available to the Leiden ms.’s
scribe had omitted the statement of R. Ba
and added it in the text when he noticed the
omission. S. Liebermann, in his
Commentary to the Yerushalmi Sabbat
(Hayerushalmi Kipshuto, New York 1995,
Jerusalem 1935) holds that the source is
Sevuot. This is difficult to accept; the text is
from Sabbat but the problem is the
discrepancy in meaning of the same
expression “two which are four” used in
very different meanings in our Mishnah.

The problem starts with the rather

complicated language of Mishnah Sabbat
1:1: “There are two cases which are four for
exporting and two cases which are four for
importing.” The Mishnah then goes on to
explain that if a rich person, the owner,
stands at the window of a house (which is a
private domain) and a poor person stands in
the street (the public domain), if then the
rich person delivers an object to the poor
outside, or the poor reaches inside and takes
the object, the person acting is liable to
prosecution but the other is not liable. (In
fact, the passive participant never did do
anything; the expression “not liable to
prosecution” is inappropriate.) But if the
rich person lifted the object, kept nit moving
all the time, and handed it to the poor who
put it down, nobody is liable since nobody
completed a forbidden act. The same
naturally applies if the poor takes up a
package and keeps it moving until the the
owner of the house takes it and puts it down.
In this case, the qualification as “not liable”
since

is appropriate both participants
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violated a Sabbath prohibition.

The question now arises whether the
formulation “two which are four” always
implies that the status of the two additional
cases is different from the two original ones
since in our Mishnah the same expression is
used for oaths and Sabbath violations.

6 S. Liebermann (Note 5) proposes to
delete “four which are not liable” as induced
by the preceding statement about “two and
two” even though the text is common to all
three versions at our disposal and it is
difficult to assume that the redundant text
was taught in the Galilean Academy. For
the rules of the Sabbath, the case is simple
and there In the
formulation of Mishnah Sabbat 1:1 there are
four cases of liability, rich or poor taking

is no redundancy.

out or rich or poor bringing in. There are
also four cases where there is no liability,
depending on who takes up the object first
and who takes over, and what the direction
of the move is. The question now is raised
whether a similar case can be made for the
first clause in Mishnah Sevuor 1:1.

7 The statement of R. Abba later in this
paragraph should be inserted here as noted
in Note 5. While “here” in Sabbat the
Mishnah itself explains that there are two
cases of liability and two of no liability, the
situation in Sevuot is different; all four cases
trigger the obligation of a sacrifice for
inadvertent infraction and punishment for
intentional infraction in the presence of
witnesses.

8 Rebbi Yose disagrees with R. Abba.
Since everybody agrees that there are four
cases which trigger a liability for oaths, the
fact that the statement about Sabbath is
formulated in the same Mishnah and in

parallel form implies the same meaning in
Since Note 7 shows that
Mishnah Sabbat 1:1 enumerates four cases

both clauses.

of liability, there is no obstacle to reading
the Sabbath clause in parallel to the oath
clause. It is shown later in the paragraph
that there are explicit verses only to forbid
export; the parallel prohibitions of import
are rabbinic interpretations.

9  This baraita refers to Mishnah Middot
4:1 which explains that the entrance gate to
the Temple hall was built in the manner of a
city gate, a thick wall closed by an outer
double door opening to the outside and an
inner two-winged door opening to the
inside. The expression “two doors which
are four” is simply the description of the
structure of the building.

10  This is inappropriate here.
11 Mishnah Sabbar 1:1

actions for which one is liable (complete

counts four

actions, export and import for the rich
person, export and import for the poor.)
Then it counts four cases for which one is
not liable, but since for any incomplete
action one is not liable one could consider
the possibility that the poor man reaches
into the house, lifts the object which the rich
then takes up and deposits on the outside. A
similar convoluted action is possible for
import; two actions for two actors each
result in four non-liabilities.

12 Only those cases are counted where a
liability if
executed by one person, imply no liability if

direct action, resulting in
done by two. The convoluted cases of Note
11 are not noted since they do not
correspond to a case that could involve only
one actor.

13 In Sabbat: bar Abba. In the Babli,
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Sabbat  2b/3a, the

Babylonian Amoraim.

argument is by

14 The expression “no liability” is used in
Mishnah Sabbat 1:1
different senses. As noted earlier (Note 5) if

in two completely

the complete action is performed by one
person, the other one is passive and does not
infringe on any law; at all times everything
he does is permitted. But if the action is
completed by two persons, both sinned.
While they are not liable for a sacrifice or
punishment, they require repentance and
Heaven’s forgiveness.

15  Since both the rich man and the poor
are described as executing the same actions,
there is no intrinsic reason why they should
be considered separately. It only is to
emphasize the importance of the rules of
transporting on the Sabbath. But, as will be
shown in the sequel, not to bring out is a
direct biblical command while not bringing
into a private domain from the public one is
an inference; the rules of importing must be
transferred from those of exporting.

In Sabbat, the Genizah text and the
first hand of the Leiden ms. read “Exporting
or importing are one but the Sages counted
them as two” but as S. Liebermann (Note 5)
has noted, the reading here is supported by
early Medieval quotes.

16 Since there are no verses spelling out
the prohibition of carrying from the public

domain to a private one.

17 Importing into one domain is
exporting from another. There seems to be
no reason to make a distinction between
though

difference since in a private domain one

domains (even there is a big
may carry without restriction but in the
public domain only for a distance of less
than 4 cubits.)

18  While any transport from one domain
to another on the Sabbath is sinful, it creates
a liability only if the object is of a minimal
size (Sabbat Chapters 7-8). For solid food,
the minimum is fixed at the volume of a
dried fig. The two actions mentioned will
combine if there was continuous awareness
of the Sabbath prohibitions.

19 Ex. 36:6.
donations for the construction of the
Tabernacle. The Babli (Subbat 96b) finds a
tenuous connection with the Sabbath by a

The verse speaks of

gezerah Sawah, concurrent use of words.

20  Jer. 17:22. While prophetic books are
not sources of law, they are authentic
evidence for the understanding of the Torah
It is
proved that in the understanding of Jeremiah
student Barukh ben Neriah is
credited with bringing the study of Torah to

by the teachers of past generations.

(whose

Babylonia) moving objects from a private to
the public domain is a violation of biblical
law. This supports the interpretation of Ex.
36:6.

VRT N PO22 PRI WD NNV 27 DY AN 1Y .DND AP M K 227 (32¢ line 73)
YA JNY DIY DY) NN NIATR YA NI YIW DY ODY Ny pTo T
YIW DY OBY NIPNY 17N N MY NI PAN 27 DY MY 017 NDIR DY NN
2012701 NY2 N 27 IRYNY? 117 VAN DNY DAY DY) NINID IR NDPY 217
YTRR TV DY DY NPT NN NI NPPY 0377 09 IRYHY? 0277 %) 1)



8 SHEVUOT CHAPTER ONE

IND YRR DY) MMV DRYN ™7 TON INY 9 MN UTRD IV DY Oy Ny
2PN N YT DY MYML DPYN N2 VY DY NPY 027D P2 M IRYHY? 1)
ODY) YT N¥ YTPD DIIN MYAL NHN MDY YT NHYV) NDIY PO NON NIN
PN N YIRR 02PN MMV DYN TN D YT XY UTRRY D1 YR wpn
NODO D NN NIN 290 1PN NIHYD 191 NIYT 193 XD WY DNy NNN NN
YTRRY DN YTPN WD NHZYY MNML DoYNI NINY TY NNV W0 NRoY) Y1)
TY MO WD NHRZY) YT RNYY 3R 1PPY YA PR T IO 0N YT N
YT 9102 DY N9 PO N YT 0 YRR N DoY) Mvmv Doyn3 XNy

NN NIN PN PN MDY NIYT 1192 1N 0D

Rebbi Mana said it without attribution?'; Rebbi Abin in the name of Rebbi
Johanan: We did state two principles which do not compare. “There are two
kinds of oaths which are four kinds”; one has to bring four sacrifices™.
“There are two kinds of appearances of skin disease which are four kinds”;
one has to bring two sacrifices”. Rebbi Eleazar in the name of Rebbi Abin™
explained it otherwise: “There are two kinds of oaths which are four kinds”
was said by Rebbi Aqiba; “there are two kinds of appearances of skin disease
which are four kinds” by Rebbi Ismael”. Rebbi Haggai asked before Rebbi
Yose: why do I need to follow Rebbi Ismael? Does it not come even
following Rebbi Aqiba? Knowing and forgetting about impurity of the
Sanctuary is the same as knowing and forgetting about impurity of sancta™.
He told him, does not Rebbi Ismael have forgetting impurity and forgetting
the Sanctuary, and we want to follow Rebbi Agiba*’?

Sometimes there is forgetting impurity and forgetting the Sanctuary but he
is liable for only one sacrifice”. How is this? If one became impure, realized
it, then forgot about impurity, entered the Sanctuary, and left; then he became
aware. Here is forgetting impurity and forgetting the Sanctuary but he is
liable for only one sacrifice”. Sometimes there are many forgettings of
impurity and many forgettings of the Sanctuary but he is liable for only one
[sacrifice]. How [is this]**? If one became impure and realized it, then forgot
and while being oblivious of impurity entered the Sanctuary and left; then he
became aware’'. He said, there is no sacrifice due for this impurity. Again he
became impure and realized it, then forgot and while being oblivious of
impurity entered the Sanctuary and left even several times; in the end he
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became aware. Here are many forgettings of impurity and forgettings of the

Sanctuary but he is liable for only one [sacrifice]”.

21 He did not ascribe the following
remark to R. Johanan or any other earlier
Amora.

22 Mishnah 3:1, explicit in Sifra Hovah
(Wayyiqra 2) Parasah 9(8).
cases enumerated in Note 1, R. Agqiba

For the four

requires four separate sacrifices. R. Ismael
infers from the forward-looking formulation
of the verse that only future-directed oaths
liability for a
According to him, for separate oaths in the

can trigger sacrifice.
same period of oblivion at most two
sacrifices may be due.

23 The reference to skin disease also is in
a difficult Genizah text (G, L. Ginzberg,
Yerushalmi Fragments from the Genizah,
New York 1909, p. 264 ff.) but it cannot be
correct.
healed
independent of the particular diagnosis by

The purification ceremony of the

sufferer from skin disease is
which he had been declared impure and the
number of sacrifices due solely depends on
his financial ability. The sequel shows that
one has to read “there are two kinds of
awareness of impurity which are four
kinds,” the second clause in the Mishnah.
The difference between RR. Aqgiba and
Ismael is explained in Sifra Hovah
(Wayyiqra 2) Pereq 12(7), Babli 14b. Both
verses Lev. 5:2,3 describe situations in
which a person might become impure; they
both end with the remark “it was hidden
from him but then he knew and was found
guilty,” i. e., he forgot about the impurity,
entered the Sanctuary, and then became

aware of his transgression. R. Aqiba holds

that since impurity is mentioned twice but
the Sanctuary only by inference, no sacrifice
is due for causing impurity of the Sanctuary,
only for entering it in impurity. R. Ismael
holds that the repetition of the clause
implies the obligation of a sacrifice both for
impurity of the person and of the Sanctuary.
R. Agiba will hold that separate sacrifices
might be due for impurity originating
outside the person (v. 2) and that created in
R. Ismael will hold that

separate sacrifices are due for a human

humans (v. 3).

entering the Sanctuary in impurity and for
the impurity thereby caused to the
The problem is that the
Mishnah is anonymous, representing R.
Meir’s Mishnah, which is R. Agqiba’s
tradition.

24 R. Abin mentioned at the start of the

paragraph is R. Abin the son, head of the

Sanctuary.

Academy of Tiberias at the time of R. Mana
in Sepphoris. The reading “R. Eleazar in the
name of R. Abin” (In G: “in the name of R.
Abun”, at a second occurrence “R. Eliezer
ben R. Abun”) is impossible since R. Abin
(Abun) the father lived a generation and a
half after R. Eleazar. As already recognized
by R. David Fraenckel (Qorban Ha edah ad
loc.) one must read “R. Eleazar bar Abinna”,
a third generation Galilean Amora.

25 The Tanna of the Mishnah is not
inconsistent in his use of parallel
expressions but the two parallel sentences
represent two different tannaitic positions.
26 Since Mishnah 2:1 explains that even
R. Agiba can hold that “there are two kinds
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of awareness of impurity which are four
kinds” only if he distinguishes between
awareness of impurity and awareness of the
Sanctuary, there seems to be a possibility
following him to require a sacrifice for
infringing on the purity of the Sanctuary
when there was awareness of impurity but
oblivion of the Sanctuary.

27 Only R. Ismael requires a sacrifice
both for forgetting impurity of sancta and
forgetting the Sanctuary (Mishnah 2:6). R.
Haggai’s inference is incorrect; R. Agqiba
will not require a sacrifice in his case.

Sanctuary or eats from sancta. In the case
in question there was only one forgetting;
there is only one sacrifice required.

The sentence is missing in G.
30 Text of G nmay .
31 There is only one oblivion and only
one sacrifice.

The sentence is missing in G.
32 At the first occasion, he was aware of
the Sanctuary but he thought that for his
kind of secondary impurity the Sanctuary
was not forbidden. Then he entered several

times while forgetting about the Sanctuary.

28  Even following R. Ismael. Finally he realized his error concerning both

29 There is no guilt attached to being  impurity and Sanctuary. R. Ismael will
impure. Guilt by impurity is incurred only if

either the

agree that only one sacrifice is possible.
enters the

impure person
17 )2 YYIN HNY DD 17 1IN NYIIX 1Y ORY DY) NMINYD NXPDD (32d line 9)
A2 N NYIIN DY DAY DYX NINDD NN NN NN D IMN NDPY 127 N NDPY
PN ORY MWD 37 0N NHY NN N OIPN NN D N AN NN INY ONX)
DYND MR PRADIDYD DI OP2
DYIWODIN N ORY DNIN WX VY N 27 IR N DY MY POIRYDY 1M
DN PN 227 DY MYY 27 N DY N} POIVYN NYIIN XN} DY N POV DAY N1
IND 2IMD PN YD) P2 02P2 DO 37 MN IPND PR 12YHI NI 080 ) INYa
NI XD M2 PN DY PP MPIN MM N} DY NY PIIVYND WY oD ) NN
NPV NPYNY N DNPR NN D N DY DY N POIVNN PRY 10N NyIs va0
NPY0Y NYIPNY TA2N 1D MN NYIW DY DQY DY) NN 0N DXN) . POI0Im
NI P NI NOV NI NN NRYAI 19 PN MIN ON 730 NZYNY Ny N M0
»D NP NP NPT WD NN TIN NOY NNIDYED NN I NN NPRD NPV
NPY 129N MY 12900 DVT) NIPY 1270 PIIPR D DN 2y 0PN 027 T
MY DN YD IR DXIDY . MPY 12200 DT NPY 1IPN PR MY 19719N)
21Ty MY PNV PR MPYN MY 1PN MpY D000 ST Mgy 10pn Y
RIDY ¥ XOIPW) AN 27 T2 NION 13 RNX 27 DY 1PN 021 N2y 12700
TINYD DN Y0 NPYI7 MY 1PNY NPIN RIDDND DD 727 901p Y09 22732 MYy 737 N
ND QO PPV DD W RDY NI OPY DN 7Y W2 NNY APy XDID 1 NDDY
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YD NDOWHY MY WOPY D PR DR ORD Y I Y NI PP KDY 12Y92
Y2 DIPD INWHY APHN  NNY Tt NNV AZY NDID ) NDIY NN2 9000 TN DI
YUY M MNeb OPY piny XYY D022 OPY NNAD N2 T N03 DNY i NNy
NP0 NN NPINY PINY YYD NN NR0D NN 212) DN TN DDA INY
MNNID NOXIN XY OPNID MNIY NP9V NN JiWD N X0 NN NPy NoNY
TN IRY 0NN T DIN NPPY 2N IRYNY? 037 0NT AT 027 M M
TRY TNDN PN NXY NN YY) 12 NN RIPIND .NIPY NP MY TN NNN
New paragraph. “There are two kinds of appearances of skin disease
which are four kinds.” ***Rebbi Yose said, Joshua the son of Rebbi Agiba
asked Rebbi Aqgiba. He said to him, why did they say, ‘There are two kinds of
looks of skin disease which are four kinds’**? He answered him, if not so,
what should they have said? He said to him, they could have said ‘starting

)

with eggshell and stronger it is impure.”” He said to him, to tell you that

anybody not expert for them and their names may not see skin lesions.*®
From where that they can be joined one to the other’’? Rebbi Mana said,
the Sages counted them as two and counted them as four. Just as two can be
joined one to the other™ so also four can be joined one to the other. Rebbi
Eleazar in the name of Rebbi Abin*: If it can be joined to what is not of its
kind, so much more of its own kind®”. Rebbi Yose ben Rebbi Bun said, it is
not written “they will be” but “it will be”. This teaches that they cannot be
joined one to the other*. Hizqiah stated: It is not written “skin diseases” but
“skin disease”. This teaches that they cannot*' be joined one to the other.”
““He said to him, they could have said ‘starting with eggshell and
stronger it is impure’ but should not have said, ‘there are two kinds of
appearances of skin disease which are four kinds.” He answered him, it
teaches that they are not one superior to the other.”” Could they not be one
superior to the other? If you say so, you would have said the darkened one is
impure, the very darkened is impure. But the Torah said, behold, the diseased
spot darkened". The darkened one is impure but the very much darkened is
pure. “It follows what Rebbi Hanina said, it is comparable to two kings and
their two lieutenants®. One king is greater then the other king, one lieutenant
is greater than the other lieutenant. But the first one’s lieutenant is not greater
than the other king. Samuel said, it is comparable to two kings and two of
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their ambassadors*’. One king is greater then the other king, one ambassador
is greater than the other ambassador. But the first one’s ambassador is not
greater than the other king. Rebbi Hanina in the name of Rav (Aha) [Ada]®
bar Ahawa: A king, and his army commander, and the Arghabeta® and the
Head of the Captivity. Rebbi Eleasar ben Rebbi Yose said before Rebbi
If s’et

whose very darkened spot is pure has a second color, the shiny spot, whose

Yose: The Mishnah implies that one is no greater than the other.
very darkened spot is impure, certainly will have a second color. He
answered him, look at what you are saying. It has a second degree; should it
not also have a third®? What causes you to say that the very white spot,
whose very darkened spot is impure, is the s’et? The kind of s'et is like
eggshell.

*l“nxiy, this is s ez. MM3, this is the shiny spot. NN is secondary to the
shiny spot. [The diseased spot’s] look is deepened™, secondary to s’et. What
is the etymology of s’et? Elevated. As the shadow looks elevated compared
to the sunny spot. What is the etymology of deepened? 1t is deep, as the
sunny spot looks depressed compared to the shadow. What is the etymology
of nndp? Adjunct. As it is said, adjoin me please to one of the priesthoods™,
etc.” Rebbi Eleazar said, these are the words of Rebbi Ismael and Rebbi
Aqiba. But the words of the Sages are that s’ef and the shiny spot are one.
Sappahat is secondary to either one®. The Mishnah says so: “Mispahat is

turned into s ‘et or strong mispahat.””

33 Tosephta Nega'im 1:1, Babli Sevuot
6a.

34 In contrast to the
statements in the Mishnah, this one does not

three similar
seem to have legal implications.

35 While white spots on one’s skin in
general are harmless (Lev. 13:38-39), if they
contain discolored hair they potentially are
sources of impurity. This is characterized in
Lev. 13:2 as “s’et, adjoint, or shiny spot”
which is read as “s ‘ez, shiny spot, or one of

their adjoints”. It is indicated that the

Cohen has to determine the nature of the
impurity but no details are given, possibly to
The details
In Mishnah
Nega'im 1:1, “shiny spot” is defined by R.

reserve diagnosis to priests.
therefore are left to tradition.

Meir as color of fresh snow, s et as color of
eggshell (or the color of the membrane
enclosing a hard boiled egg.) These colors
are  characterized as appearing as
13:3).

There are secondary forms for which the

depressions on normal skin (Lev.

spots do not appear as if depressed (Lev.
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13:4), these are described as the color of
whitewash used in the Temple and that of
white wool. The Sages disagreeing with R.
Meir declare eggshell as a secondary color.
Since in the Tosephta eggshell is treated as
secondary color, R. Meir cannot represent
the teachings of R. Agiba in this case.

In G there is an added sentence which
cannot be reconstructed.
36  Since the colors are not described in
the Torah, the uninitiated lacks the means of
determining purity and impurity.
37 A discoloration cannot imply impurity
unless it contain an inscribed square of the
size of half a Cilician bean; this is defined as
(36 hairwidths)>. The spot does not have to
be of uniform color.
38 Since they are mentioned together in
one verse.
39 If the
classified as s’et and “shiny spot” are to be

verse implies that spots
combined then certainly a shiny spot and
one of lesser intensity are one and the same.
40 This contradicts everything we know
from parallel sources, in particular the
otherwise exact parallel in Sifra Tazria’,
Parasat Nega'im, Pereq 1(4) which reads
Ny DY MY POI0YN 7Y TEdn “this teaches that
they can be joined one to the other.”
Already D. Fraenckel in the 18th Century
recognized that under the influence of Greek
the # sound was lost and there was no
difference in sound between 0¥ and Y.
41 Again, read “they can”. Since the
verse mentions three different diseases, the
singular implies that for matters of purity all
three are one.

42 A second version of the discussion
between R. Agiba and his son, not recorded

elsewhere.

43 One cannot say that the color of fresh
snow, which is blinding in bright sunlight, is
the same as eggshell, but that for the rules of
impurity both are equal and the relation of
the color of snow to whitewash is equal to
the relation between eggwhite and white
(unbleached) wool.

44 Lev. 13:6. Since even for a darkened
spot there are conditions which have to be
satisfied before the sufferer from skin
disease is declared pure, it follows that the
change of color alone is not sufficient.

45 Babli 6b.
46 Vmapyog, lieutenant,  proconsul,
legatus, the second in command. The
decreasing order of brightness is snow,
eggshell, whitewash, white wool.

47  He thinks that the secondary colors are
much darker than the primary ones.

48 The reading in parenthesis is that of
the ms., the one in brackets that of G. While
Rav Ada bar Ahawa (in the Babli Rav Ada
bar Ahavah) is well attested to in both
Talmudim, a Rav Aha bar Ahawa is not
otherwise known.

49  Probably the high Sassanid official
mentioned in Greek sources as dpyaméTng,
a Persion word “commander of a fort.”. The
word is discussed at length by Geiger in
Additamenta ad librum Aruch Completum,
pp- 27b-28b.

50 The problem is what combines with
what for impurity. It is clear from the
biblical text that the spots in the original
color combine, also that baheret and s’et
combine. If one would establish a hierarchy
of brightness as the parables indicate and
s ‘et was less than baheret, a combination of
baheret with its secondary color would be a
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18S. 2:36.

Since the word is placed between the

combination of degrees 1 and 3, which we 53
had excluded by a previous argument. 54
and baheret two expressions.

Mishnah Nega'im 7:2.

biblical equivalent of nnov (Lev. 13:6,7)

Therefore s'et must be

coordinate, not subordinate. 55 nNapN is
51 Sifra Tazria®, ParaSat Nega'im, Pereq
1(4). A parallel text from another source is
in the Babli, 6b.

52 Lev. 13:3.

used both for impure and pure spots, thereby
validating the distinction between deeper
and much deeper colors.

ﬁ?i}); 10 onnhla Ds})m ain2 Y™™ ﬂ?’lfi?:-\; T A2 v 99 :a 3w (fol. 32¢)
ﬂ?ﬁﬂ D37 O D382 AT YL 702 MPT A2 P n?’nx;\; YT A2 W M
T 7Y N Dy Ty

Mishnah 2: In any case® where there is knowledge at the start and
knowledge at the end but forgetting in between there is an increasing or
decreasing [sacrifice]”’. If there was knowledge at the start but no knowledge
at the end, the ram whose blood in brought inside® and the Day of
Atonement™ suspend until it becomes a certainty for him and he brings an

increasing or decreasing one®.

56  This refers to violations of the laws of
purity (Note 2).
such a violation, either by entering the

A sacrifice to atone for

Sanctuary in a state of impurity or eating
sacra in such a state, is possible only if the
violation occurred while the perpetrator was
oblivious of his state (Lev. 5:2-3). This
implies that at some earlier time he was
aware of his state. If he never remembers,

clearly he has no occasion to bring a

sacrifice.

57 Depending of the perpetrator’s wealth
as explained in Lev. 5:1-13.

58  Lev. 16:15-16.

59 If there is no Temple, the Day of
Atonement protects the perpetrator from
judgment by the Heavenly Court.

60 The Day of Atonement suspends but
does not eliminate the obligation; there is no
statute of limitations.

D2YM 9192 NPNN DYDY PN 910 NN NYT M2 WY 9 #a N5Y1 (32d line 50)
N NPNNI NYT © NXIY 5o D0Y9 QY 0oy oy M Tpn .oma
0N 02T 2272 DNYNY? 0INT INYHRY? 027D NPPY 027D 11T TY .OUN»A D2YM
177 02N 237D URYRY? 210 N DT ORY M0 VI MDY YTPY D090 1Hn 0oy
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D2YM MY WTRN INMOL DY NPT NN NN NPPY 027 179N IRYY?
NI N 732 NI DY) YT NI NI Y0 APYRYDY YIT TN WTIPD Mvmva
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Halakhah 2:

"From where that we require knowledge at the start and at the end but

“In any case where there is knowledge at the start,” etc.

forgetting in between? The verse says, it was forgotten, it was forgotten®™ two
times; this implies that he had knowledge at the start and at the end but
forgetting in between. So far for Rebbi Aqiba; following Rebbi Ismael? For
Rebbi Ismael [argues] like Rebbi. As Rebbi said, it was forgotten by him, this
implies that he knows. “But he knew,” there is knowledge two times. Hence
Rebbi Ismael [argues] like Rebbi, and Rebbi like Rebbi Ismael. This comes
even according to Rebbi Aqiba; it is the same for knowledge and forgetting
about the impurity of the Sanctuary as for knowledge and forgetting about the
impurity of sancta®”. But some want to understand it from the following: He
knew and felt guilty. Was it not already said, he became impure and felt
guilty®™*? But if it does not refer to knowledge at the beginning, let it refer to
knowledge at the end.

61 Babli4a. common speech.”

62 Lev.5:2,3.

63 In Babylonian sources [Babli 14b,
Sifra Hova (Wayyiqra 2) Pereq 12(7)] this is
consistently attributed to R. Ismael. The
difference between the two is that R. Aqiba
considers every stylistic variation a change

in meaning whereas R. Ismael holds that

64  The first quote is from the verse about
human impurity, the other about impurity
While it was
argued before that one can only forget what

from extra-human sources.

one knew, the knowledge explicitly required
in v. 3 must be explicit, it cannot have been

unconsciously absorbed.

“the Torah is written in the manner of

NYTY MY 1PN OX NIN )27 N2 P 92 1D YT XD DN Y2 112727 (32d line 59)
ARYN NAM  IHIRVNPOHN YTINTIN DNI NN JIDDD NPNNI DYDY MY NN i
NINYNY NIRVN Y2MNNA NZ INY  ID DYDY MY 3NN NZNN DYDY 1PIY IPN DN
PPV PHOR NINYN AP DPNYIN O NN PROARY PN OV 1O9Y 1YY PRI
DY NIN O NN G NI TRV PIN YTINTIN 017 TR

Rebbi Bun asked, if he did not know at the end, how could be bring a

sacrifice”™? But if it does not refer to knowledge at the end, let it refer to
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knowledge at the beginning®. They objected: Is it not written, or his

transgression came to his knowledge, he has to bring”’? Then if it does not
refer to knowledge at the beginning, let it refer to knowledge at the end®!
Explain it as referring to those who are obligated for certain purification and
reparation offerings for which the Day of Atonement has passed who have to
bring after the day of Atonement, while those obligated for suspended

reparation sacrifices are no longer liable”. The verse says, or his

transgression came to his knowledge, he has to bring even after the Day of

Atonement”,

65 Since any obligatory offering cannot  indicated. R. Bun’s argument would force

be brought voluntarily, the fact that a the transfer of the rules for wvariable

sacrifice is commanded implies that the  sacrifices to purification ones against all
person can prove it is obligatory, i. e., he tradition.

knows that a sin has been committed. 68 A “suspended” reparation sacrifice is

Therefore the mention of ‘knowledge” in the
verse cannot refer to his knowledge at the
moment he offers the sacrifice.

66  And the mention of forgetting must be
interpreted as read by R. Aqiba here and R.

brought if the person suspects but is not sure
that he has sinned (Lev. 5:17-18). If he then
gains certainty that he has committed an
inadvertent sin, a purification sacrifice is

due if and only if he gains this knowledge

Ismael in the Babli sources.
67 Lev. 4:23,
offering of the prince. Purification offerings 70

before the next Day of Atonement. R. Bun’s
argument is justified.
Yoma 8:6 (45b 1. 47), Babli Keritut

about the purification

are for inadvertent sins; nowhere is prior 25b.
knowledge and intermediate forgetting

NNV YT DY Y VI PYTRY YTRN IXMIL DY NIN 12T PXY 110 (32d line 65)
W PYTRY YTPN MMV 1207 MOND NI WYY 1D Ao T2 DY 127 20
MNY TN NN APY? 12 WON 027 PYTRY YIPN INM0 DY 127 I0NYD
MY TINDD 327 N NNV I PIN YYD YINY TN 91 2100 S)IND TRIINND
TN NOXIN NIY NIPN YD IPRY TWYND NN NOYIN N0 NI ¥ PN NPRD W2 NIND
PN NPNND Y2 NZRN I TIPH IMOPN 0D 12 MM INIY NI DY NODY NMIND
NTIAY ARTOY NN NTIAYN NI N IND GN 1IN 1902 N0 N IV NN YN

N2 MITY DY PAPOY NTOYHN NN NTIAY MY D NNIY NPV DI DY NTHY DN
NIPR NY NZR APRY NN TN RO ANNY OY)
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"'And from where that it speaks only about the impurity of the Sanctuary
and its sancta? He warned and punished about impurity”” and required a
sacrifice about impurity. Since punishment and warning spelled out later on
refer to impurity of the Sanctuary and its sancta”, also when He made liable
for a sacrifice it is about impurity of the Sanctuary and its sancta. Rebbi
Eliezer ben Jacob says, since it says, I/ did not eat from it in my deep
mourning’®, I could think that an Israel who ate tithe in deep mourning should
bring a sacrifice. The verse says, fiom these”. For some of these he is liable,
for some of these he is not liable. I will exclude tithe which is not a deadly sin
but will not exclude heave which is a deadly sin as it is said, they would die
from it for they desecrated it’®. The verse says from these; for some of these
he is liable, for some of these he is not liable. Or since there”’ [one speaks
about] heave, also here heave. But did you not learn it from foreign worship’?
Since foreign worship teaches about all transgressions in the Torah, to say that
as foreign worship is special that one is liable for extirpation if done
intentionally and for a sacrifice if done unintentionally”. This excludes heave
which only is a deadly sin®.

71 Babli 6b; Sifra Hovah (Wayyiqra 2) Tithe has to be eaten in purity but no

Pereg 11(9).

72 In Lev. 22:15-16, both warning and
punishment are written for priests who
would violate the purity of the Sanctuary
and its sancta. For the laity the
corresponding verses are Lev. 7:19-20. The
sacrifice for violations in purity is
mentioned in Lev. 5:2-3; one has to establish
that no sacrifice is possible for violations of
sancta which do not belong to the Sanctuary
such as heave.

73 Deut. 26:14. The person who comes
to eat his Second Tithe at the place of the
Sanctuary has to make a declaration that he
followed all the rules; in particular that he
did not eat of it while in “deep mourning”,

occupied in burying a close relative. Second

sanction for violation of its purity is spelled
out anywhere in the Pentateuch.

74  Deut.14.

75 Lev. 5:4. Prefix n always is read as
partitive, “some but not all.” Since it is not
spelled out which infractions of the laws of
impurity (or of testimony, or oaths) are
included, and which are excluded, the
detailed
interpretation. Babli 33b.

76  Lev. 22:9. First Tithe (of which heave
of the tithe was separated) is totally profane
in the hand of the Levite. Second Tithe has
to be eaten in purity at the place of the

rules are left to rabbinic

Sanctuary but there is no penalty for
violation of its purity. But heave has to be
eaten by the Cohen in purity and violation of
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its purity is a deadly sin. 79  The sacrifice is spelled out in Num.
77  The verse mentioned in Note 76. 15:22-29; extirpation in vv. 30-31. Babli
78 The sacrifice atoning  for  Sabbat 69a.

inadvertent idolatry is declared paradigmatic 80 But no extirpation is mentioned for
for all sins in Num. 15:22. violating purity of heaves.

=920 N NTIAYN TR ARTHY DR NTIAYM NI 127 NI NPIN 227 MN (33a line 1)
PNY LTI N9IVA PYTR) YTPR NNMLY 12P2 NN NTIAY 32 DX DN DY 72T
YTIPD DMLY N TORN MY .YIRN TIM NP NDY T PR Wap pTR?
MYRO RN N NRRO NHNT IPDY NN NNV PN N N I2TH 1N
PPN UTRD MM N NINND NRPRY NHNT AN YTIPD NNMLI 0D NHOND
D000 TERD DN PPY INNMOY DD TINYH PN YTPN INMV YU TPD INMO NIN
NOY D NV PZY INNMVL) I TINPH NNV DINY NV N NV DINY NNV
7PN 27 Y2 IO N9 PN TNV .PDY IMNMLY YN ININ AT Y IV
IMNMLY OPPR W NN NP DY MMV NN D37 DYY DYTR 9N IIN
NXMVY N NIN IDT ND INIX PR 227 Y2 INMOVY ND N0 NIV Yy
290 YIS ML PRY T N D0 NYTI9

Rebbi Hanina®' said before Rebbi Mana: Did you learn this from foreign
worship? Then one should learn from foreign worship that for everything one
needs one knowledge®! He told him, foreign worship requires a fixed value
[sacrifice] but the impurity of the Sanctuary and its sancta an increasing or
decreasing one. One cannot infer about a fixed value [sacrifice] from an
increasing and decreasing one, nor for an increasing or decreasing from a
fixed value one®”. How did you understand to say that the verse® speaks
about impurity of Sanctuary sancta? 1t is said here an impure animal® and it
is said further on an impure animal®®. Since an impure animal mentioned
there is about impurity of Sanctuary sancta, so an impure animal mentioned
here is about impurity of Sanctuary sancta. Not only Sanctuary sancta; from
where the impurity of the Sanctuary®’? *“The verse says: his impurity is on

89

him”. How did you understand to explain it? About an impure person who

ate pure [meat], or a pure person who ate impure [meat]™? The verse says: his
impurity is on him. Impurity of the body, not impurity of the meat. Rebbi
says, he ate’', his impurity is on him. Impurity of the body, not impurity of the

192

meat. Rebbi Hiyya says, sancta are mentioned in the plural™™ but impurity is
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mentioned in the singular. How can I uphold his impurity is on him? Impurity
of the body, not impurity of the meat. Rebbi Meir says, the verse only speaks

of one from whom impurity separates’. This excludes meat from which

impurity does not separate.”

81 Read: Hinena.

82 Since neither prior awareness nor
forgetting are mentioned as prerequisite for
a sacrifice for unintentional idolatry (nor for
any other sacrifice not depending on the
sinner’s wealth) one would have to explain
away the mention of prior awareness for
infractions of the laws of purity.

83  Therefore the previous argument is
invalid; one has to find another argument to

exclude any sacrifice for violations of the

88 Sifra Sav Pereq 14(3-6), partially
quoted in Zevahim 43b.

89  Lev. 7:20.

90  This is prohibited in Lev. 7:19.

91 Lev.7:21.

92 A well-being
mentioned in the plural, ompy. It is argued

offering is always
that therefore a singular cannot refer to the
sacrifice. The argument is unconvincing
since the sacrifice is not called o)y in the

plural but ompy N1y in the singular. It also

sanctity of heave.

84  Lev. 5:2-3. Babli 7a.

85 Lev.5:2.

86 Lev.7:21.

87 Babli Zevahim 43b. The question is
whether a violation of the purity of the

is unnecessary since in 7:20 vpy “on him”
refers to the subject ¥9)m “but the person”.

93 A person always can remove his
impurity, for simple impurity by immersion
in a migweh, for severe impurities by one of

the prescribed rituals. Impure sacral meat

Sanctuary can be expiated by a sacrifice or must be burned (Lev. 7:19; it also loses its

whether any such violation requires the full impurity by rotting but as long as it is meat

ceremony of Lev. 16 describing the Day of . I
it remains impure.

Atonement.

OP ¥ YY) P2 2P2 PO 027 MN .DPIN O 10 YN NN 12 DN (33a line 14)
99 929 DPID OP NN A2 NNY DPADN OP NI NN NIH DYND D NN
NTIY MMV TNV YIY DT 1PV 0 ¥ 101 IRIY? 22 NV YTipn Dy 19
TYIRD NPIND NYY R0 MY NIY ") SUTPRTIN ROV WY I0NY N
9210 MY PYY 199D NINDVDTOD YY 5132 NIRDTIN NHDOD NI IMNY .DRT MY
DY) YTPN NNMLI 23120 PHNY NN NN NINDIVL-ID ND) INDIVY MWD TINYH
OPIN )IYRY 02T DTN 020 0T PYTR) YTRPN DXL NIN PIDN) ND NI 9N
MTIP2Y ML 9D ORI 22 INMIVN YTIPNTOY 1991 INIY YN NN IDipnn
12) PTIPNIDON DYV WD TINPH 9 MY PYY PYTR) YITRN Imv Dy 51
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If it is so, what does the Day of Atonement help him”? Rebbi Yose ben
Rebbi Bun said, the Day of Atonement acts for him as a suspended reparation
sacrifice. In he died before the day of Atonement, the sin is in her”®. After the
day of Atonement it already was atoned for”’.

%“He shall atone for the Sanctuary from the impurities of the Children of
Israel”, etc. In this aspect I have three impurities. The impurity of foreign

1% Sexual offenses as it is said,

worship as it is said, to defile My Sanctuary
not to act in the rules of abominations'". Spilling of blood as it is said, do not
defile the Land'”. 1 could think that this ram atones for all these impurities,
the verse says, firom the impurities, not all impurities'”. We find that the verse
treated the impurity of the Sanctuary and its sancta separately; also here we

1% the words

treat only the impurity of the Sanctuary and its sancta separately
of Rebbi Jehudah. Rebbi Simeon says, from its place it is decided, as it is
said, he shall atone for the Sanctuary from the impurities of the Children of
Israel, any impurity in the Sanctuary. I could think that this ram atones for
these impurities, the verse says, and their crimes”. These are the rebellions'®,

for so it says, the king of Moab rebelled against me'”.

95  This refers to the second part of the 101 Lev. 18.30.

Mishnah. If at some time the impurity was
known, the eventual obligation of a sacrifice
is not eliminated by the day of Atonement.
Then what is the effect of this day?

96  Num. 15:31.
refers to ¥9) “the breathing person”.

The feminine pronoun

97 Even though an eventual obligation
remains for the living person, the guilt has
been atoned for.

98 Babli 7b, Sifra Ahare Pereq 4(1-3).

99 Lev. 16:16.

100 Lev.20:3.

102 Num. 35:34, a misquote from memory.
103 Reading the prefix n as partitive, cf.
Note 75.

104 In his opinion, the Day of Atonement
is exclusively for repairing any damage to
the Sanctuary.

105 Intentional sins, intended as “breaking
the yoke of Heaven”. There is no homily on
niNvVN “unintentional sins” also mentioned
in the verse.

106 2K. 3:7.
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Mishnah 3: If there is no knowledge at the start but there is knowledge at

the end'”’, the ram brought outside'”

or the Day of Atonement

19 atone as it is

110,

said, in addition to the atoning purification offering ; what the one atones for

the other atones for. Since the one inside atones only on matters which were

111
known

known.

107 If there was no knowledge at the start
and therefore no forgetting, there can be no
variable sacrifice. But since the purity of
the Sanctuary or of its sancta was impaired,
a sacrifice is needed which, however, cannot

be that of a particular person. It must be the

, also the outside one should atone only on matters which were

is treated following the rules of all holidays
and is not mentioned in Lev. 16.

109 If there is no Temple.

110 Num. 29:11. The atoning purification
offering is the one mentioned in Lev. 16:15.

111 Where there is awareness of violation

people’s sacrifice. of the rules of purity. For unknown

108 The holiday purification offering of  violations see Mishnah 4.

the Day of Atonement (Num. 29:11) which

YINND NZIN MDD PN TN NN 91D NHNPA NYT A2 PN 3 NP (33a line 26)
Y37 N JITIOND 92 NN MY IN DD AT DY IN 9210 NI NZIN JIND N 1900
N9 OPNY Y 1IN POV 227 ORI DNIN YOPY W Inn NN NN 12 IPY?
D00 NN NN NN NT NOPT NPT D N AP I NN YD NPDY NDDM NN
N0 NV PPY INNMVY INTD TINPA NNV DINY 1NV ) N NNV JINRY NPV
oYY NN AN NIMY ¥HY NNNDY JITIOND 37192 NN MY IR WD Ipva 8D
NP WP ¥ DY MN 027 NN 19 INYD  NINWN 1IN DINON .DYTI00 1N
2P0 N2 PRY NIITT NN 0D DNINYD 000 NIITID WOV .DNINY-DI TN WY PYWD
APPN? N OAY DY RPN DT NP NI D) 127 2PN 102 PRY NINYD N 2R
DONVN DONVLN .NPY X2 DY DNINY 227 YHYND DWNY DNPY 39N DY Npmn
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Halakhah 3: “If there is no knowledge at the start,” etc. What can you
see to say? Does the one inside suspend and the one outside atone, or the one
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outside suspend and the one inside atone, or both of them suspend, or both of
them atone''*?

What about it? Rebbi Jacob bar Aha said, I saw something. Rebbi
Simeon ben Laqish was asking before Rebbi Johanan and asked him, what are
the differences in atoning? 1 do not know what he answered him. Rebbi
Ze'ira said to him, maybe it is the following: '“How did you understand to
explain it? About an impure person who ate pure [meat], or a pure person
who ate impure [meat]? The verse says: his impurity is on him. Impurity of
the body, not impurity of the meat.

Or both of them atone? What about it? '"*He should over it confess sins,
these are intentional sins, their crimes, these are rebellions'®, their mistakes,
these are unintentional sins. Then He said, he will atone. Rebbi Immi said in
the name of Rebbi Simeon ben Laqish, the ram will carry all their sins'”, he

grabbed intentional sins and left out unintentional sins''®

, to indicate that just
as intentional sins do not carry the obligation of a sacrifice, so those
unintentional sins which do not carry the obligation of a sacrifice'’. And why
did they come here? Rebbi Ila in the name of Rebbi Yasa, for suspension''.
Would it be understood to suspend for those who eat abominations and
Rebbi Samuel in the name of Rebbi Ze'ira: Their

Since their mistakes mentioned there are those

crawling things'"*?
mistakes, their mistakes".
which carry the obligation of a sacrifice, also their mistakes mentioned here
are those which carry the obligation of a sacrifice. This excludes intentional
sins which do not carry the obligation of a sacrifice. What is left out by the
ram brought inside'"

If there is no knowledge at the start but there is knowledge at the end.'"”'

the Day of Atonement suspends. What did it leave out?

112 Since
sacrifices brought on the Day of Atonement,
one (Lev. 16:15 ff.) whose blood is sprinkled
on the gobelin separating the Temple Hall

there are two purification

from the Holiest of Holies and the incense
altar (Ex. 30:10), and one (Num. 29:11)
whose blood is sprinkled on the large altar
in the Temple courtyard. The question is
whether each of these has a separate

function or whether the day requires a
double sacrifice for all its functions.

113 Halakhah 2, Note 90.
known differences in the

These are
power of
atonement but have nothing to do with the
Day of Atonement.

114 Lev. 16:21. Babli Yoma 36b, Sevuot
12b, Keritut 25b.

115 Lev. 16:22.
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116 In fact only rebellions are mentioned
to be carried to the desert even though three
kinds of transgressions were put on the
scapegoat’s head.

117 Tt is not that intentional sins not carry
an obligation of a sacrifice but the sinner is
(Num.
15:30-31.) Unintentional sins only require a

prohibited from offering one
sacrifice if the corresponding intentional sin
is punishable by extirpation (Mishnah
Keritut 1:2), others require repentance and
atonement by the Day of Atonement. Babli
Keritut 25b.

118 The commentators differ in what this
means. The Day of Atonement suspends
punishment to give the sinner time for
repentance (Qorban Ha'edah) or the
statement refers to the Mishnah that the Day
of Atonement eliminates the obligation of a

suspended sacrifice (Pene Mosheh).  The

neither of these
the first
alternative considered in the introductory

sequel shows that

alternatives applies but that
paragraph applies; one purification sacrifice
suspends punishment for certain categories
of sins and the second atones.

119 Eating non-kosher animals is a sin
(Lev. 11, Deut 14) but not one leading to
extirpation. Therefore it is not subject to
atonement by sacrifice.

120 The first onNwvN is in Lev. 16:21 and
refers to the scapegoat and its limited power
of atonement, the second one to the final
statement Lev. 16:34 which declares that all
mistakes are atoned for on that day.

121 This Mishnah; both
actions of the Day of Atonement are needed.
Babli 10a.

justifies the

WNT PPEN DI PP 7DD K APTIND KO MOT A2 P8Y 21 7 mwn (fol. 32¢)
TP KD 228 DM DT TRY M Tipnw 237 T 37 ™27 DMEn DY
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Mishnah 4: But about where there is no knowledge either at the start or at
the end'”, the rams of the holidays and the rams of the Days of the New
Moon'* atone, the words of Rebbi Jehudah. Rebbi Simeon says, the rams of
the holidays atone but not the rams of the Days of the New Moon. What do
the rams of the Days of the New Moon atone for? For the pure person who
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ate impure'**. Rebbi Meir says, the atoning of all rams is the same, about the
impurity of the Sanctuary and its sancta.

Mishnah 5: Rebbi Simeon used to say, the rams of the holidays atone for
the pure person who ate impure; those of the holidays atone for where there is
no knowledge either at the start or at the end, and those of the Day of
Atonement where there is no knowledge at the start but there is knowledge at
the end'”.

122 Undetected infractions of the laws of  28,31,34,38. These are public sacrifices;
purity. Mishnaiot 4-6 are reproduced in  they atone for damage to public institutions.
Sifra Ahare Pereq 5(2-50). 124 Impure sacrificial meat or cereal.

123 Num. 28:15,22,30; 29:4,16,19,22,25, 125 Mishnah 3.
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Halakhah 4: “But about where there is no knowledge,” etc. Halakhah 5:
“Rebbi Simeon used to say,” etc. Rebbi Eleazar in the name of Rebbi
Hoshaia: The reason of Rebbi Jehudah is and one goat’s ram sin offering for
the Eternal®®. This ram atones for a sin known only to the Eternal'”’. T have
not only the ram of the Day of the New Moon; from where the rams of the
holidays? Rebbi Ze'ira said, and a ram'®, the copula adds to the prior
subject. Rebbi Ze'ira and'” Rebbi Eleazar in the name of Rebbi Hoshaia,
Rebbi Jacob bar Aha in the name of Rebbi Johanan: He gave it to you to lift
the sins of the congregation'’. Where do we hold? If about Nahshon’s ram,
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B! there is

it atoned for his tribe. If about the ram of the Day of (Atonement)
nothing similar in later generations'””>. But we must deal with the ram of the
Day of the New Moon. What about it? It is said here “lifting sin” and it is

”13 - Since there it

said there “lifting sin”, Aaron shall lift the sin of the sancta
is the sinfulness of the offerings not the sins of the offerers, also here it is the
sinfulness of the offerings not the sins of the offerers*. What did you see to
say, “for the pure person who ate impure”, maybe we should say for the
impure person who ate pure? Rebbi Yose ben Rebbi Bun said, Rebbi Jehudah
splits the argument of Rebbi Meir; Rebbi Simeon splits the argument of Rebbi
Jehudah'’. Rebbi Johanan'® agrees that the ram brought inside does not
atone; rather it suspends. This parallels Rebbi Jonah in the name of Rebbi

Ze'ira, he shall make it a purification offering”’. He fixed it for suspension,

that it could not be changed"**.

126 Num. 28:15, the sacrifice of the Day of
the New Moon.
quite correctly.)

(The verse is quoted not
The root VN in pa’al
means “to sin” but in pi‘el “to cleanse, to

restitute, to purify.”  The word nxvn

<

“purification” can also mean “sin” (Ex.
34:9). Here it is interpreted in both senses.
Babli 9a.

127 In Sifry Deut. 145, the example given
is that of a an unknown grave which makes
everybody stepping over it impure; the
impure person never could know of his
impurity.

128 In all occurrences (Note 123) the
sentence starts with 3 which also could have
been left out. This is read as referring to the
first case. Babli 9b.

129 Probably “and” should be replaced by
a comma.

130 Lev. 10:17,
inauguration of the Tabernacle which was
On that day, three
1° A

referring  to  the

on the first of Nisan.

purification sacrifices were offered.

calf, special to this day. 2° A ram for the
Day of the New Moon. 3° A ram by the
chief of the tribe of Jehudah (Num. 7:16).
The verse does not spell out to which of the
three it refers.

In the Babli 9b, the entire argument is
quoted as explanation of R. Simeon’s
statement; also quoted Zevahim 101b.

131 Read: Inauguration.

132 The reference is to the calf (Note 129,
1°) which only in this case served as public
purification offering; in all other cases the
sacrifice is a ram. Since the verse is in the
singular, it follows that only one purification
offering was burnt; the other two were
eaten [Sifra Semini Pereq 2(2)]. It is
characterized as “given to lift the sin of the
congregation”; this is asserted only of the
It follows that the
calf of the Inauguration was particular for

New Moon’s Day ram.

the Sanctuary and the priests, Nahshon’s for
his tribe.
133 Ex.28:38.
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134 1t is explicitly stated in the verse that
the High Priest’s diadem is only effective to
cure unknown disabilities of sacrifices, not
of humans. In the Babli, Menahot 25a, this
is the final answer by the fifth Cent. Rav
Ashi after a lengthy discussion which also
quotes R. Zera (Ze'ira) with a completely
different suggestion which is rejected.

135 R. Jehudah accepts the argument of R.
Meir but excludes the rams of the Day of
Atonement from the group. R. Simeon
accepts the argument of R. Jehudah but
excludes the ram of the Day of the New
Moon.

136 One may conjecture that originally the
text read » meaning “R. Jehudah” which
was misread by a copyist as “R. Johanan”.
(In Babli texts, >3 has both meanings with

about the same frequency.)

137 Lev. 16:9.
expected the sentence to read YN 273pm

One would have

NODD MY SN0 VY Moy W DD
Then nxwn would have referred to the ram
and meant “purification offering.” But the
clause nxwN MY “he turns it into nNNVN”
defines the word as “unintentional sin.” The
ram whose blood is brought into the
Sanctuary turns intentional into
unintentional sins.

138 It cannot be used for any other
purpose. If the companion scapegoat would
die before it is slaughtered, it could not be
used for any other purpose; it must be sent
grazing until it develops a bodily defect or
becomes too old to be used as a sacrifice,
then be sold and its value used to buy other

sacrifices. Sifra Ahare Pereq 2(5).

NINY 27 YTIN UKD 27 XD WTIN UNDD 29p” DX72 27 NYY PYY (33a line 58)
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A ram which was not brought on the holiday should be brought on the

Day of the New Moon. If it was not brought on the Day of the New Moon it

should be brought in the future since from the start public sacrifices were

dedicated only to be brought onto the outside altar'”.

139 Tosephta 1:1. It is forbidden to bring
profane animals into the Sanctuary precinct.
Therefore all animals brought into the
Sanctuary have to be dedicated beforehand.

One is careful to make only the most general
dedication in order not to lose the use of the

animal if something goes wrong.

AN MDD D 1NIT V2N .NID 22T N DN O 19D 12D N‘J] (33a line 61)
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But did not the Day of Atonement already atone'*? Rebbi Mana said,
since it is written, the pilgrimage of Unleavened Bread, the pilgrimage of
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Weeks, and the pilgrimage of Tabernacles'", it is as if they all atoned one
atonement. Rebbi Bun said, since they all atone for the impurity of the
Sanctuary and its sancta, it is as if they all atoned one atonement.

140 Since the Day of Atonement leaves a 141 Deut. 16:16. Since the other two
clean slate, why does the following holiday =~ holidays are far removed from the Day of
of Tabernacles need another 8 purification Atonement, the sacrifices are needed.

sacrifices?
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Rebbi Jacob bar Aha in the name of Rebbi Yasa: The one who stands
before the Ark on New Year’s holiday does not have to mention the New
Moon'?. Rebbi Aha bar Pappus said, it was stated thus: '““The one who
stands before the Ark on New Year’s holiday in the morning, the House of
Shammai say, he prays eight [benedictions]', but the House of Hillel say
seven. For musaf'®, the House of Shammai say ten, but the House of Hillel
say nine.” Should he not say eleven'*? Rebbi Yose said, where do they
disagree? In a matter which needs a separate benediction. But here even on a
weekday he simply includes it'’. So he should mention it in “Service”'*".
Rebbi Yose asked, since the two rams of New Year’s day come because of the
New Moon, why do you say that he does not have to mention the New
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Moon'*? Rebbi Yose ben Rebbi Bun said, does Rebbi Abba bar Mamal** not

51 and the two

ask correctly? As it was stated: “The two lambs of Pentecost
rams of New Year’s Day.” If the first atoned, what does the second atone for?
* Is that not Rebbi Simeon’s?

And Rebbi Simeon splits atoning'”. But if both of them were for the New

For impurity that happened between them."

Moon? Rebbi Abba Mari said, you cannot do that, since it is written, in
addition to the elevation offering of the month'™. In addition, from what we
have stated, “twelve for the twelve months of the year.” A patrician stood
before the Ark and did not mention the New Moon; they praised him'*. Rav
Hoshaia asked: think of it, if they slaughtered both of them simultaneously?
What impurity happened between them? Rebbi Bun said, if all of Israel are

proper, would they not bring what the Torah prescribed for them

142 The reader stands before the Ark.
Before the invention of printing, he was the
only one having a prayer text before him
and was supposed to recite all prayers aloud.
Except on holidays, the congregation were
supposed to recite the Sema' and the
‘Amidah by heart.

In the main prayer, the Amidah, in all
four times (evening, morning, musaf,
afternoon) one does not mention that New
Year’s Day also is New Moon Day. (In the
Ashkenazic rite, in which the verses
describing the sacrifices of the day are
recited, the New Moon is mentioned in the
quote of Num. 29:6.)

143 A related text in Tosephta Berakhot
3:12.

144 The three beginning and the three final
benedictions required daily, one additional
benediction for the Sabbath and one for the
holiday. The House of Hillel require that
the middle benediction refer both to holiday
and Sabbath.

145 Every New Year’s Day the musaf

157?

prayer contains three middle benedictions,
one to praise God’s Kingdom, the second to
His sitting in judgment over the world, the
third remembering the shofar blowing at
Mount Sinai and the expectation of the
shofar blowing announcing the coming of
the Messiah.
agrees that the holiday is mentioned in the

In this version, everybody

declaration of God’s Kingdom; the only
difference between the Houses of Shammai
and Hillel is that the former require a
separate Sabbath
whereas the latter hold that the Sabbath is
mentioned together with the holiday in the

benediction for the

fourth benediction. None of the parties
mentions the New Moon.

146 An extra one for the day of the New
Moon.

147 In the morning, afternoon and evening
prayers on a Day of the New Moon there is
no additional benediction; the New Moon is
mentioned in an insert in the first of the last
benedictions, “Service”, which is a prayer

for the restoration of the Temple service
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with a supplication that our prayers be
accepted in lieu of sacrifices.

148 The formula used on the other 11
months of the year. The current text
originates from the middle benediction of
musaf of New Year’s Day.

149 While only the elevation offering of
the Day of the New Moon is mentioned in
the list of sacrifices for New Year’s Day
(Num. 29:6), the traditional interpretation
includes also the day’s purification offering
(Num. 28:15).
mention of the New Moon at least in

Then one should include a

“Service”.

150 It seems that one has to read “R. Yose”
since R. Ba bar Mamal is not mentioned in
the Halakhah.

151 Read: “the two rams of Pentecost,”
one prescribed in Num. 28:30 for the
the other 23:19 to
accompany the two leavened breads which

holiday, in Lev.
introduce flour from the new harvest to the
Sanctuary. This is a statement of R. Simeon
in Tosephta 1:2.

152 Cf. Qiddusin 2:7, Note 166.

153 The answer is not acceptable since the
baraita is attributed to R. Simeon who in

Mishnah 5 different

categories of purification sacrifices atone for

explained  that

different categories of impurity. His opinion
about the ram accompanying the two
leavened loaves has not been recorded.

154 Num. 29:6. Since the verse makes a
clear distinction between the sacrifices for
the Day of Remembrance (New Year) and
the New Moon, certainly for R. Simeon they
must have different purposes.

155 Tosephta 1:2, a statement of R.
32 public
sacrifices to be brought every year. There is

Simeon about purification
exactly one for each month.
156 When only the outline of the topics of
benedictions were given but no prayer text
were prescribed.
157 He objects to the entire

reasoning. The purification sacrifices of the

line of

holidays are given “to atone for you” (Num.
28:22,30; 29:5,11), but no provision is made
to ascertain whether atonement is actually
needed. This implies that they must be
brought even if not needed for atonement.
The same applies to the other public
offerings for which the purpose is not

explicitly stated.
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Mishnah 6:

They asked him'’, could they be brought one for the

other'™? He told them, they may be brought. They asked him, since their

atoning is not the same'”’, how can they be brought one for the other? He told

them, all of them serve to atone for the impurity of the Sanctuary and its

1
sancta"®.
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157 The dissenting Sages asked R. Simeon
following his statement in Mishnah 5.

158 For example, a ram was dedicated as
scapegoat for the Day of Atonement but
another used, and

escaped, ram was

afterwards the original ram was recaptured.

160 The dedication prepares it to atone for
fulfill a  biblical
commandment. The particular instances of

impurities, to

atonement are not on the mind of the person
making the dedication; therefore, the ram
may be used on all occasions where

Scripture uses similar wording. It is noted
in the next Halakhah that a dedication for

sacrifice, whatever it will be, is sufficient.

Since it had been dedicated, it could not
revert to profane status. May it be used as
purification offering on the next holiday?
159 As R. Simeon stated in Mishnah 5.
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Halakhah 6: “They asked him, could they be brought one for the other,”
etc. Rebbi Johanan said, the words of the Sages [imply] that one may change;
the words of Rebbi Simeon [imply] that one may not change'®'. The words of
the Sages [imply] that one may change, and you say “could they be brought
one for the other”'®? They objected to him according to his argument'®.
According to your argument, since you say that one may not change, could
they be brought one for the other? Rebbi Yose said, since public sacrifices
are designated only by use'®. Rebbi Yudan said, it was stated thus'®: “For
the purpose of the sacrifice for which it is brought it was sanctified from the
beginning.”

161 It may be assumed that the Sages available occasion, he might forbid
follow R. Meir, for whom all public intentional change.

purification sacrifices have the same 162 Since for the Sages the answer
purpose.  Then it is obvious that the obviously is positive, why does it have to be

asked at all?

163 They asked R. Simeon; for themselves

particular day for which an animal is
brought should not have any relevance for
But for R.
Simeon (and also R. Jehudah) there should

be a difference; even if in an emergency R.

the substance of the sacrifice. the answer was clear.

164 Animals dedicated for public sacrifice
are dedicated “for any public sacrifice where
The exact kind is

Simeon permits using a ram on the next they might be needed.”
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determined only at the time of slaughter.

165 This follows R. Yose (the Tanna) in
Mishnah Zevahim 4:6: “Even if somebody
did not intend [any of the specific uses] it is
qualified; it is a stipulation by the court that
the thought is determined by the officiating

the allotted time or place, he also qualifies
the sacrifice by his thought if the animal had
been dedicated as sacrifice. For a private
sacrifice this implies that even if the owner
had a thought but the

officiating priest served having the correct

disqualifying

priest.”  Since the officiating priest can thought, the sacrifice is qualified. The Babli

disqualify a sacrifice by thought, e. g., the  agrees as explained in Maimonides’s

intention to eat the sacrificial meat outside Mishnah Commentary ad loc.
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Mishnah 7: Rebbi Simeon ben Jehudah said in his'®® name, the rams of
the New Moon Days atone for the pure person who ate of impure [sacrifice].
Those of the holidays add to them in that they atone for the pure person who
ate impure [sacrifice] and for [infractions] of which there was knowledge
neither at the start nor at the end. Those of the Day of Atonement add to them
in that they atone for the pure person who ate impure [sacrifice] and for
[infractions ] of which there was knowledge neither at the start nor at the end
and those for which there was no knowledge at the beginning but there was at
the end'?’.

Mishnah 8: They said to him, did not the teacher'® use to say that they
may be sacrificed one for the other? He said, yes. They said to him, if it is so
then those of the Day of Atonement could be brought on the Days of the New
Moon. But how could those of the Days of the New Moon be brought on the
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Day of Atonement to atone an atonement which is not theirs'®*? He told them,

all of them serve to atone for the impurity of the Sanctuary and its sancta

166 R. Simeon (ben Iohai).

167 He disagrees with the
Mishnah 5. R. Simeon does not hold that
the different kinds of public purification

Tanna of

sacrifices are for different kinds of offenses

125,160

effectiveness, the power of the sacrifice of a
more holy day is strictly greater than that of
the day of lesser holiness.

168 Since the of the Day of
Atonement were destined for two additional

rams

but that there are different kinds of  powers not in those of the New Moon.
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Halakhah 8: “They said to him, did not the teacher use to say,” etc.
Rebbi Yose the Southerner said before Rebbi Jonah: Would it not have been
necessary to state, if it is so then those of the Days of the New Moon could be
brought on the Day of Atonement since one increases holiness but one does
not diminish; but those of the Day of Atonement cannot be brought on the
Days of the New Moon since one does not diminish holiness'®”. Rebbi
Eleazar in the name of Rebbi Bun'” explained it by another explanation'”": if
it is so then those of the Day of Atonement could be brought on the Days of
the New Moon, for included in their atoning is the atoning of the Days of the
New Moon'”?, but those of the days of the New Moon cannot be brought on
the Day of Atonement, for they atone only their atonement. For if anybody
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ate five olive-sized pieces of fat and dedicated four sacrifices, being of the
impression that he had dedicated five, did he atone'”? Or if he ate four olive
sized pieces of fat, dedicated five sacrifices, being of the impression that he
had dedicated four, not so much more'’*? And so '*“Rebbi Simeon used to
say, thirty-two rams are brought for the public every year. Thirty one outside,
they are eaten. One inside which is not eaten'’®. And the scapegoat. Twelve
for the twelve months of the year. Eight on Tabernacles, seven on Passover,
two on Pentecost, one for the day and one for the bread. One on New Year’s
Day and one on the Day of Atonement.” '""When Moses heard this he said, it
follows that anybody for whom the doubt of a transgression arises should
bring all these sacrifices! Rebbi Tanhuma in the name of Rebbi Simeon ben
Laqgish: When the Holy One, praise to Him, said to Moses, /e shall confess'™®
on it etc., he started and said, 4 Song of confession'”, inspired by he shall

confess on it.

169 A general principle (cf. Bikkurim 3:3,
Note 57; Yoma 3:8 41a 1. 10, Megillah 1:12
72a 1. 47, Horaiot 3:3 Note 151; Babli Yoma
12b).

overridden, it is an argument not for practice

Since this principle cannot be

but against R. Simeon’s opinion that the
sacrifices can be substituted one for the
other and for R. Meir’s that they cannot.

The argument presupposes that the
cumulation of cases for which the sacrifices
atone indicates a higher state of holiness.
170 The name tradition is impossible. The
R. Eleazar

transmit in the name of the third generation

second generation cannot
R. Bun I or the fourth generation R. Bun II
Probably one should read: R. Bun in the
name of R. Elazar or even R. Yose ben R.
Bun in the name of R. Eleazar. Cf. Note 24.
171 To uphold the text of the Mishnah.
Since the argument is directed against one
made in the Academy of R. Jonah, of the
last generation of Galilean Amoraim, it

should be attributed to the absolutely last
Amora R. Yose ben R. Bun.

172 He asserts that all
sacrifices have the same status of holiness

purification

but their effectiveness depends on the intent
of their dedication. One sacrifice atones for
all instances for which it was dedicated but
none for which it was not dedicated. He
must assume that the dedication was for a
purification sacrifice, not for “a sacrifice
whichever it will be” since the only public
sacrifices of rams are purification sacrifices
including the scapegoat.

173 Assuming that he is obligated to bring
five different sacrifices for five different
inadvertent sins punishable by extirpation of
which eating fat is the paradigm (cf. Horaiot
3:3).

necessity remains without atonement.

If he offered only four, one sin by

174 Automatically all sins are atoned for
(even though one would expect the case
never to happen since the owner of the
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sacrifice is required to confess his sin while
leaning with his hands on the head of the
sacrifice (Lev. 4:29), and probably would
detect his error.)

175 Tosephta 1:2.

176 Some of the blood of the purification
offering of the Day of Atonement is brought
inside the Sanctuary; the rest has to be
burned outside the Sanctuary (Lev. 6:23).
All other purification sacrifices must be
eaten by the priests, (Lev. 6:22).

177 A similar text in Midrash Tehillim
100. It is standard Galilean doctrine that the
11 Psalms 90-100 were composed by Moses
(even Ps. 99!), not only Ps. 90 as indicated

by its header. In the Babylonian tradition
(transmitted by prayer texts) Moses was the
author of Pss. 90-91 and the Sabbath of Ps.
92.

178 Lev. 16:21.

problem and informed him that his prior

This resolved Moses’s

concern, that the slightest doubt might
impose an unbearable financial burden on
the sinner, was unfounded.

179 Ps. 100:1.
song of

Usually, one translates “a
thanksgiving” since this is
appropriate for the n7in sacrifice [Lev. r.

93)].
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180

Mishnah 9: Intentional impurity > of the Sanctuary and its sancta is

atoned by the ram whose blood is brought inside and the Day of Atonement.
The remainder of the transgressions mentioned in the Torah, minor or serious

ones, intentional and unintentional, known and unknown, positive

commandments and prohibitions, extirpations and capital crimes, the

scapegoat atones'®'.

therefore  criminal intent cannot be

established.

180 Those that cannot be taken care of

otherwise; for example, if a person The contamination of the

intentionally ate impure sancta but was not
duly warned beforehand. Then he cannot
bring a sacrifice which is reserved for
unintentional sins. He cannot be punished

in court since he was not warned and

Sanctuary and its sancta is removed by the
Day of Atonement; whether the person’s
guilt is removed without due repentance is a
topic for the Halakhah.

181 This is reformulated in the Halakhah.
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That means it
1]82

Halakhah 9: “Intentional impurity of the Sanctuary.” etc.
atones for intentional infractions and suspends for the unintentiona

183a

" Are not minor sins [positive commandments and]'"** prohibitions; are

not serious ones extirpations and capital crimes'**? Rav'®’ Jehudah said, so is
the Mishnah:

committed them intentionally or committed them unintentionally'®. Those

“Minor or serious ones. Those minor ones, whether he
intentional ones, whether he obtained knowledge of them or did not obtain
knowledge of them'””. The following are minor sins: positive commandments
and prohibitions'*. Serious ones, extirpations and capital crimes. Just as the
ram whose blood is brought inside atones for intentional infractions and

suspends for the unintentional'™, the same holds for the scapegoat'®.”

182 The purpose of the sacrifice is to
safeguard the integrity of the Sanctuary.
Therefore it has to repair all infractions
which cannot be repaired otherwise, i. e.,
intentional infractions that cannot be
prosecuted (for lack of eye witnesses or
prior warnings). Since severe unintentional
infractions (those if intentional would be
punished by Divine extirpation or judicial
execution) require a sacrifice, the public
offering does not absolve the sinner from his
obligation; it only suspends the damaging
influence on the Sanctuary. The statement
is incomplete since infractions for which the

penalty is not spelled out in the Pentateuch

(“simple infractions”) cannot be atoned for
by a sacrifice and, if committed against the
Sanctity of the Sanctuary or is sancta, must
be atoned for by the public offering.

183 The paragraph is repeated in the Babli,
12b. From here on to the end of the
Halakhah there is a parallel in Yoma 8:6 ().
183a Text of Yoma.

184 The Mishnah mentions
serious
biblical

commandments

“minor or
transgressions”; this covers all
commandments. But “positive
and prohibitions, extir-
pations, and capital crimes” also describe all
biblical commandments. Therefore the last

clause of the Mishnah must be read as
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explanation of the preceding one.

185 In Yoma: “Rebbi Jehudah”.  The
reading here is supported by the Babli.

186 This must refer either to infractions for
which the penalty is not spelled out (Note
182) or to cases where guilt cannot be
ascertained. The standard example is that of
a person who ate one of two pieces of meat,
one of which was kosher, the other one
severely forbidden either as forbidden fat or
as sacrificial meat which became impure
(Rashi, Note 183).
ascertain which of the two he ate, then a

If it is not possible to

suspended reparation sacrifice is due; but

the obligation to bring a suspended
reparation sacrifice is cancelled by the Day
of Atonement, as determined in the next
paragraph (and Halakhah 1:2, Note 69,
Horaiot 1:1 Note 18).

187 This refers to the situation described in

the previous Note. If he intended to eat one

of the two, knowing that one was severely
forbidden, he either committed no sin or he
committed a serious crime for which no
personal sacrifice can atone.

188 No biblical penalty is attached to the
failure to fulfill a positive commandment.
“Prohibitions” are those to which no biblical
The basis for the
statement are the homiletics quoted at the
end of this Halakhah.

189 The Yoma text adds: “for which no
sacrifice is due.”
Note 182.

190 Which their
iniquities”, Lev. 16:22). This last statement

penalty is attached.

This is understood, cf.

carries away “all
is missing in the Babli Sevuot;, it is
discussed in Keritut 25b.
Yoma originally wrote the same text as here,

The scribe in

then crossed out )5 “the same holds” and

wrote “atones”.
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PIOD MINYN OIM DHYIN 0P MY NIFY PINDY DNYID OF by 1YY
99 729 N9 02 19 YN NDY P2 102 19 YTINY P2 0PN 12 P2 037 NN .PPOY
ND DY NIPIND NN DNPDN OPF TN NTNW D DY 1ivny 137 DN 0P
DY PDDN D1 12 YINN NY 1IN NVIN MNP .DNIDN DA 12 YTNNI N9Ya 10

920 DTN DY
LMNNEI PIN | DMYN DY IS 03 PINY2 23N PIANES P ams L

Y DMOON DY MN[IM5 D | XTIW  appears after the next sentence » | XN
N2 [ DNPON OPI N AN [ PO W

It is understandable if it did not come to his knowledge"'. If it did come to
his knowledge'”? Was it not stated:'” *“From where that those obligated for
purification sacrifices and certain reparation sacrifices for whom the Day of
Atonement had passed, are obligated to bring them after the Day of
Atonement, but those obligated for suspended reparation offerings are no
longer liable?” Rebbi Abun bar Hiyya said, whether it was known to him on
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it, or not known to him on it, did not the Day of Atonement already atone'**?

Rebbi Simeon in the name of Levi [Sokhia]'”, the Mishnah speaks of one
who rebels against the day of Atonement'”. Why did he'”’ not say, if it was
not known to him on the Day of Atonement? His words imply that even if it
was not known to him on the Day of Atonement, the Day of Atonement

atones'*®.

191 Then no private sacrifice is due and
the public sacrifice must atone for the
damage done to the sanctuary.

192 Did we not imply that the public
offering does not relieve the individual of
his obligation to bring a sacrifice?

193 Horaiot 1:1, Note 20. The parallel in
Yoma seems to quote instead from parts of
Mishnah Keritut 6:4. Purification sacrifices
must be brought even after the Day of
Atonement but obligations of suspended
reparation sacrifices are eliminated.

194 He asks whether the Day of
Atonement eliminates the possibility of a
suspended reparation sacrifice for the
possibility of a sin committed prior to the
Day. The positive answer was deduced
from biblical verses in Horaiot 1:1.

195 This is the name (“from Sokho”) by
which this Amora of the first generation is
quoted in Yoma and other places by R.

NI OV ONINY 127 NYYD XD .NNVD DY NIV 29 DY N DY

Simeon (ben Laqish). The name given here
does not appear anywhere else. In the Yoma
text, the sentence appears after the next; this
seems to be more appropriate.

196 While it is inferred from the Mishnah
that the answer to R. Abun bar Hiyya’s
question is positive, it is pointed out that the
answer still might be negative if the person
in question rejects the notion of the Day of
Atonement and does not want to be its
beneficiary. The Babli, Keritut 7a (partially
Sevuot 13a), has another example: a person
who violates the Sanctuary late on the Day
of Atonement and then dies. This example
shows even according to Rebbi (later in the
Halakhah) who holds that the Day of
Atonement atones even without repentance,
that the answer to R. Abun bar Hiyya might
be negative.

197 The Tanna of the Mishnah.

(33b line 43)

3N7ID 5y NN NN NN NYIVD PR NN NYIYD PN IDING NMYN DY N
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A positive commandment, even if he did not repent. A prohibition?
Rebbi Samuel in the name of Rebbi Ze'ira, only if he repented'”. If one said,
“the elevation offering does not atone,”” does the elevation offering not
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atone? It atones even against his will. If one said, “the Day of Atonement
does not atone,” does the Day of Atonement not atone? It atones even against
his will. “I cannot accept that it atone for me,” it does not atone against his

will*”". Rebbi Hanina ben Rebbi Hillel said, the opposite is reasonable

2 Ttis

not up to a person to tell the King, “you do not reign.”

198 After the first two sentences, which are
identical here and in Yoma except for the
spelling of R. Ze'ira’s name, the text in
Yoma is quite different (Note 202).

199 While the Mishnah in Rav Jehudah’s
interpretation treats positive command-
ments and simple prohibitions in parallel,
there is a difference between the two kinds
of sins. The non-performance of a positive
commandment is atoned for even without
repentance while the atoning for breaching
simple prohibitions requires repentance.

200 The biblical text does not indicate for
which kind of sin an elevation offering does

atone but Lev. 1:4 indicates that it atones.

The next paragraph will investigate for
which sins it is atoning.

201 In the prior formulation, it was simply
a false statement. But if somebody said, I
am opting out, the atoning power of
sacrifices shall not be valid for me, what he
offers would be profane. If there is no
offering, there cannot be atonement.

202 Since he brings the offering on his own
initiative, if it is not brought for atoning it
does not atone. But the Day of Atonement
is given by God; it is not up to man to say
what it can or cannot do. This is clearer
from the Yoma text which therefore must be

taken as original:

2y 12 MR APN. 27 MDY YN ON NN 111210 25Y M9IN NPIWN PX 1120 YWD PR IMING
NN 27 N INTID DY WV NIN 92D 0D I9PY OYINON N NN 192N DPYDIN DY P IN2
JoN PN TP NIDOY TWOR NY) 12 PID 19 NI NP 9900277 M2

2 <,

If one said, “the elevation offering does not atone,” “the elevation offering does not atone
for me,” it atones. “I cannot stand that it atone for me,” it does not atone against his will.
“The day of Atonement does not atone,” it atones. “I cannot stand that it atone for me,” it
atones for him against his will. Rebbi Hanania ben Rebbi Hillel said, it is not up to that man

to say to the King, you are no King.

Here the
Hanina (Hanania) ben R. Hillel is missing

formulations.
In the Babli, Keritut 7a, there is a
related discussion.

introductory statement of R.

correctly.  The two texts are separate

NN ND TN DIMTOY NI NDYV OND 297D MNPN DY NN NYIYD (33b line 49)
DOO9N 19727 M2 INVN DN ININ NN APN 121 .DIM IY 119N NPIvRD Mb 117 N
AP0 MNP 2Y MG NPWY NN NTH 03272
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*®The elevation offering atones for thoughts. What is the reason? What

. . . . . 204
rises in your spirits will not be™".

Rebbi Levi said, the elevation offering

atones for your spirits’”. And so in Job he says, maybe my children sinned

and cursed God in their hearts™.

atones for thoughts.

203 In slightly different formulation in
Yoma. 1In Lev. rabba 7(3) the paragraph is
reproduced and the doctrine is attributed to
R. Simeon ben Iohai.

204 Ez.20:32.

205 This is an untranslatable pun. The
verbal noun n2iyn “that which rises” (scil.

This implies that the elevation offering

homonym npiyn “the elevation offering”.

205 Job 1:5. The verse starts noting that
Job offered elevation offerings since he said
maybe . . . The Yoma text quotes only the
first part of the verse, assuming that one
standard

remembers the remainder, in

talmudic style.

“your thoughts”, f.) is identified with the

9999 23y PI9N NIN T92) DXNIN DY NNV NIPAY DI DY NN 227 (33b line 53)
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DN DP) NIPH IR IPINT NN NTD 227 AP XD NDVNI NN 0P )2 MM
2279 NOT .N2WND OY PN
*%Rebbi says, the Day of Atonement atones for all sins against the Torah
except for him who tears away the yoke, or who breaks the Covenant, or who
finds aspects in the Torah’”, where it atones if he repented but does not atone
otherwise. Rebbi Yasa asked: Does Rebbi think that the Day of Atonement
atones without repentance? There came Rebbi Ashian, Rebbi Jonah, Rebbi
Abba, Rebbi Hiyya in the name of Rebbi Johanan: The Day of Atonement
atones without repentance, and death cleanses without repentance’”. We have
stated thus: The day of death equals repentance. Who stated this? Rebbi!
Then what we stated””, “death and the Day of Atonement atone with
repentance,” does not follow Rebbi*"’.

206 Babli 13a, Yoma 85b, Keritut 7a. The
parallel in Yoma (45b 1. 63 ff.) at the end
reports the opposite of the tradition here.

207 This was explained in Peah 1:1 Notes

199-213; cf. also Sanhedrin 10:1, Note 8.
One who tears away the yoke is he who
recognizes the authority of the Torah but
decides to break its laws; one who breaks
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the covenant is he who tries to reconstruct a it has no statement of Rebbi about the power

prepuce and does not circumcise his sons; of Death.
one who finds aspects in the Torah is he =~ 209 Mishnah Yoma 8:7.
who denies the divine origin of the Torah. 210 Since the Mishnah requires repentance

208 In Yoma: Rebbi agrees that the Day of  also on the Day of Atonement. Rebbi
Atonement does not atone  without formulated an anonymous Mishnah, i. e.,
repentance, but death atones without authoritative  doctrine,  following  the
repentance. The Babli supports the majority against his own opinion.

statement here about the Day of Atonement;

N192 0N NY2W NPYRY MY 12 MY 027 Y YN 12 "N O27T ORY (33D line 60)
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2'Rebbi Matthew ben Harash asked Rebbi Eleazar ben Azariah in the
Academy, did you hear the four types of Atonement which Rebbi Ismael
explained? He answered him, there are three in addition to repentance. One
verse says, return, naughty children™, etc. But another verse says, for on that

213

day, He shall pardon you ", etc. And another verse says, [ shall visit their

crime with the rod™™, etc. And another verse says, the iniquity of this people

shall not be atoned for until you die*".

How is this? If somebody violates a
positive commandment and repents, before he moves from there it will be
forgiven to him. About this one it says, return, naughty children, etc. If one
transgresses a prohibition and immediately repents, repentance suspends

judgment, and the Day of Atonement pardons. About this one it says, for on
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that day, He shall pardon you. 1If one intentionally transgressed [sins
punishable by] extirpations or death penalties, repentance and the Day of
Atonement atone half, and sufferings atone half. About this one it says, /
shall visit their crime with the rod, and their iniquities with plagues. But by
whom the Name of Heaven was desecrated, there is no power in repentance to
suspend judgment, nor in the Day of Atonement to pardon, nor in sufferings to
scour; but repentance and the Day of Atonement suspend, and death scours
with sufferings””. About this one it says, the iniquity of this people shall not
be atoned for until you die. From this we learn that death scours.
DN 2N NDPY 22T DNYHY? 2AM MY 12 MY 0270037 0D 037 N
NI 920 TYHD 9D NI DY PYY PN DN 1930 NYRYND PYY DN
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Rebbi Johanan said, these are the words of Rebbi Eleazar ben Azariah,
Rebbi Ismael, and Rebbi Aqgiba. But the Sages say that the scapegoat
pardons. How does it pardon? Rebbi Ze'ira said, by and by. Rebbi
% said, at the end. What is between them? If somebody died
in-between. In the opinion of Rebbi Ze'ira, he already was pardoned. In the

Hanania®

opinion of Rebbi Hanina, he was not pardoned. Rebbi Ze'ira said, a baraita
supports Rebbi Hanina: There is strength in the ram which is not in the Day
of Atonement, and in the Day of Atonement which is not in the ram: The Day
of Atonement pardons without a ram, but the ram does not atone without the
Day of Atonement. The ram pardons immediately but the Day of Atonement
only at nightfall. Rebbi Huna said, the question was raised before Rebbi
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Jeremiah and he said, explain it if they intended to bring another ram but they
did not bring it. Rebbi Yose said, but does the Holy One, praise to Him, not
see into the future? Then He should pardon immediately.
DY QTN DRV TITOD WD NPTY Y3 PRY 2172 DN0Y 037 0N MY 037
D PRD 2P IYIN PYIM D PID 0D NI DIYPITON DY PPON 030
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Rebbi Jeremiah said that Rebbi Samuel bar Rav Isaac asked: Justice
protects the one on the straight path®’. Evil deeds will pursue the sinner’".
He will watch over the feet of His pious ones’”. While He makes scoffers
targets of scoffing’”. Fences are made fences and doors doors. Is it so that
fences make fences and doors doors? But so it is: Rebbi Jeremiah in the
name of Rebbi Samuel ben Rav Isaac: If a person is careful the first, second,
and third times not to commit a sin, then the Holy One, praise to Him, will
watch over him, as it is said, all this God will do twice, three times with a
man™'. Rebbi Ze'ira said, but only if the person does not revert [to sin].
What is the reason? It does not say the triple thread “will never snap” but
rather will not quickly snap™. 1f you work on it, it will split.
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Rebbi Huna said in the name of Rebbi Abbahu: There is no forgetting

before the Holy One, but for Israel He becomes forgetful. What is the reason?

223

As it is said, Who is a Power like You, forgives sin"~. “He forgets” is written.

And so David said, You forgot Your people’s sin***.

211 From here to the end of the Halakhah, there exists a Geniza fragment (G) edited by
the text is not only in Yoma but also in L. Ginzberg in his Yerushalmi Fragments
Sanhedrin 10:1, Notes 23-37, 14-22 (and in (1909) p. 267. The main difference between
the Babli Yoma 86b). For part of the text  the Leiden ms. text here and in Yoma and
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the two other sources is that in the Leiden
text the quotes of most verses are shortened
so that the punch lines mostly are missing.
Therefore the Sanhedrin and G texts should
be considered original.

212 Jer. 3:22.

213 Lev. 16:20.

214 Ps. 89:33.

215 Is.22:14.

216 This name is used throughout in G and

Yoma.

217 Prov. 13:6.
218 Prov. 13:4.
219 1S.2:9.
220 Prov. 3:34.
221 Job 33:29.
222 Eccl. 4:12.
223 Micha 7:18.
224 Ps. 85:3.
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Mishnah 10: Together Israel, Cohanim, and the Anointed Priest””. What

is the difference between Israel and a Cohen or the Anointed Priest™™*? Only
that the blood of the bull atones for Cohanim in matters of the Sanctuary and
its sancta. Rebbi Simeon says, just as the blood of the ram which is brought

inside atones for Israel, so the blood of the bull atones for the Cohanim™’.
228

Just as the confession of the scapegoat

the bull atones for Cohanim®”.

225 This fraction of a sentence is the end
of the preceding Mishnah. The scapegoat
atones equally for Israel, Cohanim and the
High Priest.
Priest” is biblical (Lev. 6:15); as explained
in Tractate Horaiot it excludes the High

The expression “Anointed

Priests of the Second Temple who were
invested, not anointed.

226 There is a difference not only on the
Day of Atonement, but all year round: the
purification offering of the Anointed Priest
(not the is a bull, but
everybody else’s a lamb. For impurity of

invested one)

atones for Israel, so the confession of

the Sanctuary and its sancta, everybody has
to bring a sacrifice depending on his wealth
except the Anointed Priest who is exempt
(Mishnah Horaiot 2:7).

227 The actual atoning sacrifices on the
Day of Atonement are separate for the High
Priest (Lev. 16:6), the common priests (v.
13), and the people. But for the action of
the scapegoat they are all equal.

228 Lev. 16:21.

229 He disagrees with the anonymous
Mishnah and restricts the action of the
scapegoat to the benefit of the people.
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Halakhah 10: “Together Israel, Cohanim,” etc. But we did not state
“the Anointed.” Why did we not state “the Anointed”? If you say that we are
discussing things which do not imply the obligation of a sacrifice™’, it is
correct not to state “Anointed”. If you say about things which imply the
obligation of a sacrifice, why do we not state “Anointed”>*? It was found
stated “also the Anointed Priest.”*” This implies that we are discussing things
which do not imply the obligation of a sacrifice™. Rebbi Yose ben Rebbi
Abun said, even if you say, about things which imply the obligation of a

117

sacrifice, if it was done intentionally As you say, intentionally it needs

atoning and the atoning of the Day of Atonement, here also it needs atoning

and the atoning of the Day of Atonement™”.

230 The Anointed is mentioned in the
anonymous statement, the first sentence of
the Mishnah. Why is he not mentioned in R.
Simeon’s statement?

231 For sins
purification sacrifice, the status of the High

which do not require a

Priest is no different from that of a common
priest. The mention of “priests” includes the
High Priest.

232 Since the purification sacrifice of the
Anointed Priest is different from that of

everybody else (Note 226), it is necessary to
mention him if one asserts that the scapegoat
really serves everybody.

233 In a baraita.

234 In R.
Anointed
therefore, the argument of Note 231 applies.
235 As explained by R. Eleazar ben

Azariah, intentional sins will be forgiven

Simeon’s statement, the

is not mentioned by design;

only by prior repentance combined with the
Day of Atonement.

MTIPDTIN 1990 NN TY SN NN ODN TY THNY PRYY TN DTy (33c line 28)
DY 22¥0 WP DTN AT RYT DY NN NYY TY NN JIYNY 137 NN 137 13T
RYT DY TN NDZWONY )P0 NP DN 2PN NN PR )IVNY 12T Ryt
PYY AN NN T2 NINY TIY PRIVRY O2TT IYT DY NN I N7 T NI OINT
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2T YT 2Y NN PYY N0INY TIY YT OIVT RYT OY ATINILINPY )2 NYRYRD
79 X007 PIY N DX .DTD TIYN TONYI DTN DK PYY NI T PN WY
TI¥ NINY 12 NYAYAND DPYY N JIUNID TN KY IR 1Y DY9 NITINND I NN

JIURIPY PITID RY? 92D I NIV DY N0Y
»MGInl

*Shall be stationed alive; this teaches that it the future it is going to die™*.

Zpny v G | PRYY

How long must it live? Up to he will finish from atoning to Sanctuary™’, the
words of Rebbi Jehudah.

< 240
confession” .

Rebbi Simeon says, up to the moment of
In Rebbi Jehudah’s opinion, the confession is indispensable™"'.
In Rebbi Simeon’s opinion, the confession is not indispensable*”. What is the
difference between them? *¥If he slaughtered without confession. In Rebbi
Jehudah’s opinion, he must bring another bull. In Rebbi Simeon’s opinion, he
does not have to bring another bull. The same holds for the scapegoat. If he
sent it without a confession. In Rebbi Jehudah’s opinion, he must bring
another goat. In Rebbi Simeon’s opinion, he does not have to bring another
goat. If he confessed, slaughtered, then the blood was spilled. Do you say,
does he have to bring another bull and confess a second time or did he do his

duty with the first confession®**? The same holds for the scapegoat; must he

cast lots a second time or did he do his duty with the first confession

236 The Genizah fragment ends here.

237 This paragraph is Yoma 6:2. However,
there the sequence of topics is different.
Sifra Ahare Pereq 2(6-8).

238 Lev. 16:10. Since the verse later only
requires that the scapegoat be sent to a cliff
(v. 22) in the desert (v. 21), but nothing is
said what happens to the goat there, it is
inferred that since it is emphasized that it
must be alive as long as it is standing before
the Eternal that later it will not continue to
live, but will be pushed over the cliff to its
death (Sifra Ahare Pereq 2(7,8), Yoma 6:2,
Babli Yoma 40b,65a,71a.

239 Lev. 16:20.
before the blood of the other ram was

If the scapegoat dies

245()

sprinkled on the gobelin and the incense
altar in the Sanctuary, the ceremony has to
be repeated. Later, no new ram has to be
provided.

240 Until after the High Priest leaves the
sanctuary to put his hands on the scapegoat
to confess the people’s sins (v. 21). If the
ram dies at the moment the High Priest
starts to put his hands on its head, no new
ram is needed.

241 Since neither the blood of the bull nor
that of the ram may be brought inside the
Sanctuary without prior confession (v. 11)
the scapegoat may not be sent to the desert
without confession; without a scapegoat the
atoning is not complete.
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242 Since for him the High Priest only has
to stand next to the scapegoat, the final
confession itself is needed only if the
scapegoat is alive at that time.
Commentators note that the Babli
Yoma 40b seems to switch the positions of
RR. Jehudah and Simeon in this matter, but
since Sifra parallels the Yerushalmi this
seems to be unlikely. Maimonides does not
mention the matter in his Code.
But in the
Yoma text, which has to be considered as

243 This is a non sequitur.

original, the scapegoat is treated first, i. e.,
that a
confession for R. Jehudah requires an entire

scapegoat sent away without
new ceremony with formal confession, but
not for R. Simeon. Then it is asserted that
by analogy if the bull whose blood is to be
brought into the Sanctuary was slaughtered
without confession, for R. Jehudah the
slaughter is invalid and the entire ceremony

has to be repeated, but not for R. Simeon.
244 If the bull was slaughtered correctly
but for some reason its blood could not be
brought into the Sanctuary, does R. Jehudah
require a full repetition of the ceremony
including confession?

245 1If the scapegoat dies before it can be
May

one bring a single ram as replacement or

sent away, one needs a replacement.

does one have to bring two rams, cast new
lots, use one as scapegoat and let the other
one graze until it develops a bodily defect
when it can be sold and one buys other
sacrifices with the money? With the Yoma
text one has to read:

02 N N N MY oye MY P
UNPY

“Must he cast lots a second time or did he
do his duty with the first casting of lots?”
(Babli Yoma 39b/40a.)



