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Mishnah 1: One does not put up an animal in hostelries' of Gentiles since
they are suspected of bestiality. A woman should not be alone with them®
because they are suspected of forbidden sexual relations; a man should not
stay alone with them since they are suspected of shedding blood. A Jewish
woman should not be a midwife for a Non-Jew’ but a Non-Jew may be a
midwife for a Jewish woman. A Jewish woman should not nurse the child of
a Non-Jewish woman but a Non-Jewish woman may nurse the child of a

Jewish woman at her home”,

1 Cf. Chapter 1, Note 123. the Halakhah is (incorrectly) part of the
2 A single woman with any number of = Mishnah in some Babli and Mishnah texts.
Gentile men. 4  The wet-nurse should not be allowed
3 Since she helps to increase the number  to remove the baby from his mother’s house
of pagan worshippers. This reason given in since she might kill it.
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927 Yy Ni2D NINY 12T PDYN Y MYYIN 137 wYY 127 ;BN DI12T7079D N 9N
OPR Y1) INY 12T 5Y DI Y10 WY 2T PDUR o3 PINOIT NIYYD NNy
Halakhah 1: “One does not put up animals in hostelries of Gentiles,” etc.
Rebbi Ze‘ira, Rebbi Abbahu in the name of Rebbi Yose ben Rebbi Hanina;
Rebbi Abba, Rebbi Jonah’: explain it° following Rebbi Eliezer, since Rebbi
Eliezer said “it may not be bought from Gentiles.”” Rebbi Jonah asked, why
do we not explain it according to everybody, following what Rebbi Eleazar
said in the name of Rav: Even one who says it is permitted to sell [says] it is
forbidden to leave alone®. If he transgressed and left it alone by everybody’s
opinion’. Rebbi Jeremiah said, let us hear from the following'®: “A woman
who was jailed by Gentiles.” Rebbi Yose said, it is different for a woman
because she usually cries. Think of it if she was mute! She uses sign
language. What about it''? Explain it following Rebbi Eliezer, since Rebbi
Eliezer said “it may not be bought from Gentiles.” They wanted to say, where
do Rebbi Eliezer and the rabbis disagree?

“eminence was given to the cow, an adornment was made for the cow."” But

About the cow, because of

since the rabbis answer to Rebbi Eliezer all sheep of Qedar will be assembled
for you", this says that Rebbi Eliezer disagrees about everything. Rebbi
Hoshaia asked, does one reply with an argument about the future against one
about the past'*? Rebbi Abin asked, does one reply with an argument when
evil inclinations will have disappeared against one when evil inclinations
exist?

5 Unfortunately G is very lacunary here; unsupervised animals in the stable of a

therefore its readings are not given after the
Hebrew text. The Halakhah starts: “R.
Ze‘urah, R. Abbahu in the name of R. Yose
ben Hanina, R. ... .. R. Abbahu in the name part of the Mishnah from practice.

7 7  Mishnah Parah 2:1. This refers to the
There is no reason to mention the sixth ~ Red Cow (Num. 19) whose ashes are needed
generation R. Abba III and the fifth

Gentile hostelry makes travel outside Jewish

settlements practically impossible. An

attribution to R. Eliezer removes the first

of R. Yose ben Hanina, explain it . .

to cleanse people from the impurity of the

generation R. Jonah who later disagrees with
the statement if already it was attributed to
the second generation R. Yose ben Hanina.

6  The Mishnah which forbids to put up

dead. The Cow is not a Temple sacrifice;
how far the

sacrificial animals and the officiating priests

restrictions imposed on

apply to the Cow and its officiants are old
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matters of dispute between Sadducees and
Pharisees (Mishnah Parah 3:3,7) and among
One of the biblical
requirements is that the Red Cow never
In Mishnah
Parah 2:1, a first statement of R. Eliezer

the rabbis themselves.

carried a yoke (Num. 19:2).

validates a pregnant Red Cow for the
ceremonies; the reason is explained in
Mishnah 4 by his student’s R. Illai’s son R.
Jehudah, that a bull mounting the Cow on
his own cannot be considered making her
carrying anything;

only copulation by

human intervention makes the ox the
equivalent of a yoke. The majority rejects
the ruling; it considers the Cow and its fetus
as two separate beings but v. 19:3 requires
These

to ordinary

the Cow alone to be taken.

apply
sacrifices. R. Eliezer then forbids buying a

restrictions do not
Red Cow from Gentiles since a sodomized
animal is unfit for the altar; the Sages
disagree since without reason one does not
suspect that such a thing happened; this
would make the Mishnah here unreasonable.
(The last generation R. Yose bar Abun even
introduces buying a Red Cow from a Gentile
into a story about R. Eliezer; Peah 1:1 Notes
99 ff., Qiddusin 1:7 Notes 607 ff.) Babli
23a.

8 One may not leave the animal alone
with a Gentile. Chapter 1:6, Note 165.
There the first tradent is R. Jonah himself.

9  Itis not said what everybody’s opinion
is; the corresponding passage in G is in the
name of “the rabbis of Caesarea, Giddul bar
Benjamin in the name of Rav” but then is
missing the conclusion. One has to assume
that it was “if he transgressed and left it
alone by everybody’s opinion the animal
remains permitted.”

10 Mishnah Ketubot 2:9. If she is jailed
because of money matters one must assume
that she was not raped; if she was
condemned to death one must assume that
she was raped or consented to sex with her
jailers. If a woman can be alone in the
custody of Gentiles without being raped,
may the same not be assumed of female
animals?

11 The argument appears to be cogent.

12 In the Mishnah, not only do the rabbis
permit to buy a Red Cow from a Gentile
owner, they also allow to buy sacrificial
animals from him. The question arises
whether R. Eliezer will agree with this or
not. The assumption here is that R. Eliezer
will agree that sacrifices can be bought from
Gentiles but not the Red Cow, whose
ceremonies in pharisaic theory were made
restrictions

with  many non-scriptural

because of an important difference with
Sadducees in matters of ritual purity
(Mishnah Parah 3:7,8).

13 Is. 60:7. The verse ends: they will be
This

gives divine sanction for using animals

brought on My altar for pleasure.
raised by Gentiles for the altar. Since the
verse speaks of sacrifices, not of the Red C
ow, R. Eliezer must hold that sacrificial
animals cannot be bought from Gentiles.
The same argument is quoted in the Babli
24a.

14 The preceding argument does not
prove anything in practice since in the next
paragraph it will be shown that in messianic
times the Gentiles will accept the Torah.
Their animals may well be acceptable then
but not now.

15  This is the same argument as before.
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Rebbi Hoshaia said'’, why do we not explain it according to everybody, as
Rav Huna said in the name of Rav: They weighed for me my (shegels)
[wages]"", thirty pieces of silver. These are the thirty commandments which
the descendants of Noah will take upon themselves in the future'®. But the
rabbis say, there are the 30 just persons which the world never will be
lacking", as Rebbi Nahman said in the name of Rebbi Mana, the world cannot
be with less than 30 just men like our father Abraham. What is the reason?
Abraham will certainly be”, the numerical value of mm> is 30*'. Sometimes
the majority are in Babylonia and the minority in the Land of Israel;
sometimes the majority are in the Land of Israel and the minority in
Babylonia. It is a good sign for the world if most of them are in the Land™.
Rebbi Hiyya bar Julianus in the name of Rebbi Hoshaia: In the future the
descendants of Noah will take all commandments upon themselves. What is
the reason? Then I shall transform Gentiles’ purified lips”. But at the end
they will renege on it. What is the reason? Let us break their chains, and
throw from us their ropes™! That is the commandment of phylacteries™; that
is the commandment of sisir™.

16 In G: asked. This paragraph interrupts In v. 13 the pieces of silver are declared to
the discussion of the Mishnah and turns to ~ be “the Eternal’s treasure;” this explains the
explaining the verse Is. 60:7 quoted earlier. identification as saints.

17 Sach. 11:12. The quote is wrong in L 18  “In the future”, i. e, in the time of the
(in parentheses), correct in G [in brackets]. Messiah. Gen. rabba 98(14) as opinion of
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R. Johanan. In the Babli, Hulin 92a, in one
which the
Gentiles already took upon themselves, of

opinion 30 commandments
which they keep only three; one of them
being not to allow homosexual marriages.

19  Gen. rabba 35(2) in the name of R.
Simeon ben Iohai. In the Babli, Hulin 92a,
in another opinion the 30 just Gentiles on
whose merit the Gentile world exists. The
Jewish world exists for the Babli on the
merit of 36 just men (Sukkah 45b, Sanhedrin
97b).

22 Gen. rabba 98(14) as opinion of Rav.
23 Zeph. 3:9. The verse ends: They all
are invoking the Eternal’s Name, to serve
Him with united shoulder, implying that the
Gentiles will accept the Jewish style of
worship. Babli Berakhot 57b, in the name
of R. Simeon ben Iohai.

24 Ps.2:3; cf. Babli 3b.

25  Midrash Psalms 2(8). The chains are
the straps of the phylactery on the arm.

26 These are the “ropes”,
Avodah zarah 3b s. v. proy.

Tosaphot

20 Gen. 18:18.
21 5+10+5+10=30.
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*’Rebbi Isaac and Rebbi Immi were sitting and asking, is it not written™:
On that day they slaughtered of the booty for the Eternal? They explained it,
but we do not know whether the colleagues explained it or Rebbi Immi
explained it, from previous ones, from booty which was in their hands they
sacrificed”.

But is it not written’: The men of Bet Shemesh brought an elevation
offering and slaughtered family offerings to the Eternal, oxen? Can we learn
anything from the rulers of the Philistines? Did not Rebbi Abbahu say in the
name of Rebbi Yose ben Hanina, they even sacrificed females, the cows they

offered as elevation offering to the Eternal’".
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But is it not written’, Saul said, they brought them from the Amalekite?
One does not learn from Saul; as Rebbi Simeon ben Laqish said, Saul was a
sycamore shoot™.

But it is not written™, David bought the threshing floor? He bought but
did not sacrifice. But is it not written®, Arawna said to the king, may the
Eternal, your God, have pleasure with you. May he find pleasure with you in
prayer.

But is it not written’®, Also from the hand of a stranger you should not
bring your God’s bread from any of these? From any of these you do not
sacrifice; you buy unblemished ones and sacrifice. What does Rebbi Eliezer
do with this? You are buying for money and sacrifice? The one who stated

“for money” cannot follow Rebbi Eliezer”.

27  One returns to the prior topic, to try to
understand R. Eliezer’s position in view of
biblical verses which seem to indicate that
Gentile animals are perfectly acceptable as
sacrifices.

28  2Chr. 15:11. At first glance this refers
to the booty which they took from the
Nubians as described in Chapter 14 since no
other war of Asa was mentioned.

29  Since Chapter 15 does not refer to the
war described in Chapter 14, it is not
necessary to assume that “the booty” was
taken from the Nubians.

30 IS. 6:15, one the day the Philistines
returned the Ark on a carriage drawn by
COWS.

31 1S. 6:14. In Lev. 1:3 it is spelled out
that an elevation offering must be a male
animal. Since the entire proceedings were

irregular, one cannot infer anything about

the rules to follow.

32 1S. 15:15. As explained in v. 21, the
animals taken from the Gentile tribe were to
be slaughtered as sacrifices. Babli 24b.

33 Something inedible. In the Babli,
53a/b, the verse [1S. 14:47 in
interpreted that religious practice never

Eruvin

follows Saul. The same is intended here.

34 25.24:24.

35  28.24:23. To give pleasure before the
Eternal usually is asserted of sacrifices (e.
g., Ex. 28:38). Babli 24b.

36 Lev.22:25.

37 Since R. Eliezer considers all animals
of a Gentile unfit for the altar. But he must
read the verse as absolute prohibition of
accepting any sacrifice from a Gentile,
similar to Sifra Emor Pereq 7(12) where the
verse is read to prohibit accepting money of

the Temple tax from Gentiles.

DN TP D2 DEN DT AN NINPTINAD NHNNA PTHRYN PN AN (40c line 39)
TOR 1) DT DN DY DT DN MIDPN NIDR) DY DY M I PN MDR)
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It was stated:®® “One does not put up animals in hostelries, even males
next to males and females next to females; it is not necessary to say males
next to females and females next to males.” Males next to males, what do you
have? His beloved comes and she does not find him, then she is impregnated
by it”. Females next to females, what do you have? Her lover comes and
does not find her and impregnates it. Rebbi Haggai in the name of Rebbi
Ze‘ira: Not only the Jew’s animal at a Gentile’s but even a Gentile’s animal
at a Jew’s should not be left alone with another Gentile acquaintance, lest it
cause him a mishap™. But then even if he leased his animal it would not be
nice to return it to be alone with him, lest it cause him a mishap? He is
suspected of cohabiting with another’s animal; he is not suspected to have
sexual relations with his own animal. For he knows that if he cohabits with

her he makes her sterile; therefore he will not cohabit with her*'.

38 Babli 14a, Tosephta 3:2. females heterosexuals. If males are put next

39 By the animal. Since Gentiles are used
to have pre- and extramarital sex, if one of
the partners feels the need for sex but does
not find his/her partner, he/she will take an
animal as replacement to satisfy him/her.
The Tosephta holds otherwise, viz., that
attract homosexuals and

male animals

to females, animal copulation will stimulate
Gentile voyeurs.

40 The Jew would be the instrument of
the second Gentile’s copulation with the
first Gentile’s animal.

41 Babli 15a, 22b.

ITYN) ND DD NN NTD D10 DIDYY NINPTNNL 1NN PTRYN YN (40c line 50)
PTHD TN AN DYT3Y DY AN DY QY DY NYR NTOVDN 12 %M NPIYD DY
Y ITOPNY NI NPIYD™DD N IAYX NINKY NN 2130 0Y TOPNN ND JIN .72y TN
DY 92 NN
” etc. This

implies that Samaritans are not suspected of forbidden relations. And it was

“But one may put up an animal in a Samaritan hostelry,
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stated thus”: “A woman may be alone with two men*, even if both are
slaves® or one a Samaritan and one a slave. But she should not be alone with
a Gentile®. His mother-in-law, and his wife’s sister, and all other forbidden

relations should be alone with him but require the presence of two [others]"".

42  Tosephta 3:1. The Note “etc.” implies
that the entire Tosephta (or an equivalent
Galilean baraita) should have been quoted.
43 Tosephta Qiddusin5:9.

44  Two Jews. This excludes being alone
with husband, father, son, and possibly
brother (Qiddusin 4:11, Notes 246-254).
Babli 25b.

45 Converted and

belong to a Jewish familia.

circumcised who

46  This statement is obviously incomplete

47 99

not with a single Gentile. One must read
with the Tosephta and G, of which a new
leaf starts here: “not even with a hundred
Gentiles.”

47  Tosephta Qiddusin  5:10, Babli
Qiddusin 81b. These Babli sources have
“sister” instead of “wife’s sister” but the
Yerushalmi text is confirmed by G. In
contrast to the Babli, the Yerushalmi both
here and in Qiddusin unquestionably permits

a man to be alone with his sister (but not to

since a Jewish woman is not allowed to be share a bed with her.)

alone with a single Jewish man, so certainly

PPN PRD DN DY PPNYN PR PN P NDY T ND 10D P P I (40c line 54)
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It was stated:* “One sells them neither weapons nor accessories to
weapons®’. One does not sharpen weapons for them.” Explain it in a town of
Rebbi Immi™ said,

explain it about a muscular one. Rebbi Abin said, even you may say [about a

only Gentiles™. Is a woman not in danger to be killed*'?

weak one.”] A woman may hide herself and say, I am a Gentile, but a man
cannot hide himself and say, he is a Gentile™.

48 Tosephta 2:4, Babli 15b. 51  This refers to the Mishnah which states

49  Such as a sheath of a sword.

50 But in a town with Jewish inhabitants
one may provide weapons for the security
forces.

that a woman is in danger to be raped but a
man to be killed.
52 In G: R. Mana, the same in a quote in

Or zarua. In the latter’s interpretation, a
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strong woman is one who would survive a

gang rape.
NN R. Jeremiah.

In a quote in Tosaphot 25b s. v.

53 Added from G. (The vocalization is
from G.)
54 Since he is circumcized.
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It was stated™: “If a Gentile is paired with a Jew, he puts him on his right
hand side. Rebbi Ismael ben Rebbi Yose says, with a sword, at his right; with
a staff, at his left™. If he climbs with him to an upper floor or descends to the
exit, the Jew should be higher and the Gentile below. He should not lie down
before him lest he smite his skull. And he should extend the way to him, that
if he asks him where he goes he should indicate a farther distance, as our
father Jacob did with Esau, until I shall come to my Lord at Seir. But he
went to Sukkot. Rebbi Huna said, we do not find that our father Jacob went to
Seir. Rebbi Yudan, son of Rebbi [Aivo]”, he spoke to him of the future

world, when saviors will climb on Mount Sion to judge Mount Esau.”®”
54 Tosephta 3:4, Babli 25b. weapon.

55 Since the sword is girded at his right 56  Gen.33:14.

side and the staff held in his left hand. The 57 Added from G, missing in L.
Gentile should not have space to swing his 58 Ob.21.
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*“A Jewish woman should not be a midwife for a Non-Jew, for she brings
a son” to pagan worship; but a Non-Jew may be a midwife for a Jewish
woman.” It was stated so: From the outside but not the inside. She should
not put her hand inside not to squish the fetus in her innards, and she should
not give her a cup of root-extract to drink®. If she was a medical doctor?
This will come as what Rebbi Jacob bar Aha said in the name of Rebbi
Johanan: If he was a professional healer it is permitted””. And here, if she was
a medical doctor it is permitted. [Rebbi Yose bar Abun, these questions . . .
[doc]tor permitted.®]

59  Tosephta 3:3, Babli 26a.

60 This is the reading in all sources
except G which reads » “Gentile” instead
of ya “son”. Cf. Chapter 1, Note 177.

61 A

pregnancies.

concoction used to prevent
The obligation of having
children uniquely is on the male (Mishnah
Yebamot 6:6);

permitted to use chemical birth control

therefore a woman is

methods which do not change the sex act.
Since Gentiles are suspect as potential

murderers such a potion may be taken only
from a Jewish source or, as indicated later in
this paragraph, also from a duly qualified
Gentile professional.

62 Babli 27a, also in the name of R.
Johanan. He has to worry about his
professional reputation.

63  Fragment in G of a sentence missing in
L and the editio princeps, probably a
confirmation of the permission to use
Gentile certified medical professionals.

NTD 2027 N .0M0 19 MDY 29N 1P12IPY M2 1IN NI I N2 (40c line 70)
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“A Jewish woman should not nurse the child of a Non-Jewish woman”
because she gives it life”. Rebbi Yose said, this implies that one may not
teach him a trade”. As the following: Two trades, glaziers and carpenters®
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were at (Giro) [Acco]”.

carpenters taught and were pushed out.

The glaziers did not teach® and continued, the

"But a Non-Jewish woman may nurse the child of a Jewish woman” as

it is written, their kings will be your pedagogues and their princesses your wet

nurseség.

It was stated: A baby nurses continuously from a Non-Jewish

woman or from a non-kosher animal and one brings him milk from anywhere

and does not worry either about abomination or because of impurity”.

64 In Tosephta 3:3 “because she raises a
son for pagan worship” as in the preceding
paragraph. G is defective at this point.
65 In order to live one has to make a
living. Therefore it is a religious duty for a
man to see to it that his son learn a trade; cf.
Qiddusin 4:12.
66 A hybrid of Greek xiBwtog “box,
chest” (in LXX used to translate n2'm) and
the Latin suffix -arius “craftsman of . . .”
There exists a Greek word kifotdplov but
this is a diminutive, “small box or chamber”
and does not designate a profession.

Jastrow explains as “maker of pickles”
but this is a gross misreading of kidtiov in
Terumot 10:3, Note 36.

67 No place Giro (ms. L) is known. (If
one would read yP the place would be
Jedda in Arabia.) Acco (reading of G) was
known as a city divided between Jews and
Gentiles, only partially within the borders of
the Land; cf. Sevi ‘it 6:1 N. 30.

68 They did not
apprentices.

accept  Gentile
69 Is. 49:23, giving divine sanction to
Gentile wet nurses.

70  The Babylonian attitude is expressed
in Tosephta Sabbat 9:22:
nurse from a Non-Jewish woman or from a

One does not

non-kosher animal but if it was a matter of
survival nothing stands before saving lives.

T PIBNDN PR NIDI MEM KD S Tim WeM I PRETND 2 NIwn (fol. 40b)
33027 1102 K 508 R D27 N2 DN DM N 27 2T Dipnho2

Mishnah 2: One may be healed from the healing of property but not

healing of persons. One may not be shaved from them anywhere’', the words

of Rebbi Meir; but the Sages say it is permitted in the public domain but not

in private.

71 Since the barber easily may cut the client’s throat with his knife.
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Halakhah 2: “One may be healed from the healing of property,” etc.
Rebbi Jacob bar Zavdi in the name of Rebbi Abbahu: “healing of property,”
his animal. “Healing of persons,” his body’>. Rebbi Abba in the name of Rav
Jehudah: If it was scratched it is forbidden”™. As in the following case: Rebbi
Immi went with Rebbi Jehudah the Prince to the hot springs of Gader”®. He
hurt his finger and put a bandage” on it. He saw it penetrate and cut it off™.
Did he not hear what Rebbi Jacob bar Aha said in the name of Rebbi Johanan:
If he was a professional healer it is permitted®? This is not comparable.
There if it was scratched it is permitted, but here it was scratched and is
forbidden”.

72 Babli 27a. cf. Orlah 3:1 Note 20.

73  Babli loc. cit. He does not permit any 76  Arabic els “to cut”. The feminine
Gentile doctor, even qualified, to do any suffix shows that the bandage (f.) was cut

surgical procedure on the body of a Jew; off, not the finger (m.)

only medication can be accepted. 77  Deriving onn from a root like Arabic

The translation reads here onn as in
oRed “to scratch”. He could not go to the

the sequel, not onm “developed a fever.” G
L . local Gentile doctor because he needed
is missing at this passage. ) ) . ] )
surgical intervention which according to

Rav Jehudah is forbidden; R. Johanan
permits only non-surgical interventions.

74  Where usually the intercalation of a
month was announced.

75  Latin splenium “pad, wound dressing”;

WD N NY INNDIN NIV YT IND ION 27 JiNPHN 53N ) (40d line 6)
PN RDY N2 27N AP DN RPY TAY MY A2 DN KPY TAY XY 27 12 DHNY Sy
NPYP NN NIV NN Y T Y DYV NIN NIV YT WD) .RIDMIDP NTD PHYY 117 "N
DD NN PO O DPON ININ WP I PPN NTD NI JPIN N NIDD)
mon G noo 2 mne G Punor. monon G [ ennoen pmn G pnvn 5 non G [ 5non 1
NP NN G | XN NTD 3 MG RN MG (2) N9 MY G | 1D SNd XYY
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May one have one’s eyelids painted by them™? Rav said, anybody who
wants to be blinded may be blinded. Levi said, anybody who wants to die
may die”. Rav never had his eye painted; Levi had his eye painted. Rebbi
Abba said, but do we not see that they taste this collyrium®? We may say that
they taste it if it is good. If it is no good it keeps and blinds. Opium®' is
dangerous. Treacle™, Rebbi Simon says it is forbidden; Rebbi Johanan® says
it is permitted.

78 Applying  kohl, originally the 81 Greek dmiov.

Aramaic/Arabic name for antimony, then 82 Greek Onpuokn, scil.  avridotog,
used for any paste applied in  “antidote against a poisonous bite.”
ophthalmology. 83 In G: E. Immi. This seems a more
79  Babli Niddah 55b. trustworthy reading.

80  Greek koALOpo “eye salve”.

DAY ININ P90 0971 NOWD 12 NINY™DD .NTIT 72 NI 127 DY N»AN (40d line 12)
A0 D921 NIYD I NI NDIN 102 XIY KD PPYI YYIND N0 X KD KDY I
D991 5707 12 NINY™52 NTI 12 NIN 227 DY NPYIIITNDN 92 N NI NPYIHOIY
UNIDY DY PIYN 237 DY NPIN 727 NIVM 12 KD 127 NDYT AT N2 NN PN
P2YR 27 DY NPIN 127 NP 12 K227 XPYY 227 7D 727 NPTH 12 1PN AT NaYa
PN PR NIYD ININ PV NTIVY PY NNV 037 DY NIN I NIYI DN N2
N YD NPMD YN INP %37 DY 1NN 37 .1)9D D)) DT Niay NP %37 DY1
NDY YR P W RDYN 127 NN IHBN 2] .N2YA 29RY NP D poRD . pan 01
NI NIWOD PP DX PN NIYD PY2 NMON D9 PV NN) MR INNIYPON
NIPPIYOY NTD . PIPDT N0 DY 1N MPIN 37 NP0 NWTNY RTD 2PN DT
NP0 IPY PN MNP 037 N MID N NTD PHY 2172 TNy 037 M9
NTPD NN A2 2107 T2 Y 0NN )2 NV RIPIND DY 227 MY WY NYp3 1IN N3
PAIND D N N2 PORY NDYTNOPY IO $22 P20 XIP P2 10 2 8T

WY NI PN N D KW ND 2D PONY JIDNTR NI
MM YN G PN PR NI G | Xy 2 09MG|ypom xG[N2 AN G xmand
P4 NWYWG XMW - WG NP3 on Gy onma Glpna v v | vova
MmN NN G N™ 5 ooYN G Poyn IMNY|INMN NIIYW ([N -¢[nmava ©am G|
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®The colleagues in the name of Rebbi Abba bar Zavda: Anything inside
of the lips one heals on the Sabbath®. Rebbi Ze‘ira objected, did we not
state®: “A person having a tooth ache should not suck vinegar with them”? Is
this not inside from the lips? Rebbi Ze‘ira did not say so, but Rebbi Ze‘ira in
the name of Rebbi Abba bar Zavda: Anything inside a body cavity one heals
on the Sabbath®®. Rebbi Ze‘ira, Rebbi Abba bar Zutra, Rebbi Hanina in the
name of Rebbi: One treats the bone of the skull on the Sabbath®’. Rebbi
Hiyya the Mede, Rebbi Jona, Rebbi Ze‘ira, Rebbi Abba bar Zutra, Rebbi
Hanina in the name of Rebbi: One treats glands of the throat™ on the Sabbath.
Rebbi Abbahu in the name of Rebbi Johanan: One treats an infected eye® on
the Sabbath. There, they say in the name of Rebbi Johanan: Tops of hands
and feet are a danger’”. Rebbi Abbahu in the name of Rebbi Johanan: Red
color is dangerous’’. Rebbi Abin said, one removes the sting of a scorpion on
the Sabbath. Rav said, wine for exterior treatment of the eye is permitted,
inside the eye it is forbidden. Samuel said, tasteless spit is forbidden for the
eye on the Sabbath™ From this you infer for lichen™. The rabbis of Caesarea
said, ranula® is dangerous. Rebbi Hizqiah (said) [from Acco]” in the name of
the rabbis of Caesarea: spider sickness™ is dangerous. Rebbi Samuel bar Rav
Isaac: gangrene is dangerous. Rebbi Jeremiah said, one can put sour dough on
it on Passover”. A boil is permitted.”® Rebbi Yose said, the Mishnah says
this®: “A small needle to remove a thorn.” Otherwise, what is the difference
between a thorn and a boil? Darkening of the eye'®, they asked Rebbi
Jeremiah. He told them, is not Rebbi Abba available for you? They asked
Rebbi Abba who permitted it to them. He'"' told them, also I am permitting it.

83  From here to almost the end of the the text from which he copied.

Halakhah there is a parallel in Sabbat 14:4 84  In the Babli, 28a, this is the position of
(v); in addition the present paragraph still is Rebbi Immi. Since medical practice usually
available in a Genizah text (G). If these two involves activities biblically forbidden on
sources present a common reading different ~ the  Sabbath, such as compounding
from the text here, one may assume that the ~ medicines and ointments or surgical

text here is in error, either by the scribe or in interventions, also healing activities which
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do not involve these prohibitions are
rabbinically forbidden on the Sabbath.
However, if a condition is life-threatening,
Sabbath prohibitions do not apply. A
declaration that “one heals such-and-such a
condition on the Sabbath” is the equivalent
of declaring the condition as life-
threatening.

85 Mishnah Sabbat 14:4. While one is
permitted to drink (diluted) vinegar on the
Sabbath, one may not use it as a pain killer
since this is medical treatment of a situation
which in general is not life-threatening.

86 Babli 27b/28a, in the name of R.
Johanan.

87  Any injury to the skull bones.

88 Babli 28b. The translation used here
of “daughters of the ear” is an interpretation
of Rashi’s explanation in the Babli: “Sinews
of the ear which sometimes are lowered and
keep the jaws open; then it is necessary to
lift them and this is dangerous.”

89  “An eye which rebelled”: it feels as if
the eye would leave its place. Babli 28b.

90 Any wounds at these places are
considered life-threatening. Babli 28a.

91 Dark red color of a wound is
indication of a life-threatening infection.

92  Babli Sabbat 108b, with the names of
Rav and Samuel switched. Since people
sometimes put wine on their eyelids for

non-medical reasons, it is permitted to do
the same for minor aches for which medical
intervention would be forbidden on the
Sabbath.

93 A skin disease, purely external.

94 “Frog” (Aramaic), Latin ranula, an
infection of the mouth.

95 The text in parentheses is from the
Leiden ms., the one in brackets from G and
v.

96  This may either describe the bite of a
spider or more likely a cancerous growth
looking like a spider.

97  Using leavened matter on Passover is a
deadly sin but for medical purposes in life
threatening situations it may be used without
hesitation.

98 A boil filled with pus may be opened
on the Sabbath.

99  Mishnah Sabbat 17:2. As a matter of
principle one may move a vessel on the
Sabbath only if it is of any use on this day.
A sewing needle cannot be used for its usual
function on the Sabbath but may be used to
remove a thorn in one’s foot or to open a
boil.

100 This may describe a cataract or
glaucoma.

101 R.Jeremiah. G ends here.

YOIPN MM ™2 MN POV 227 XM NYITIN 1IN NP 727 DY NN 727 (40d line 30)
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'%Rebbi Abbahu in the name of Rebbi Johanan. Scurvy'” is dangerous.
Rebbi Johanan had it; he was treated by the daughter of Domitianus'® of
Tiberias. Friday evening he went down to her'” and asked her, will I need
anything tomorrow? She said no, but if you need anything take date pits,
some say of Nicolaus dates, split and heated, skin'” of barley grain, and dry
excrement of a baby, grind it and apply it; do not tell this to anybody. The
next day he went up and preached it in the House of Study'”’. She heard it and
strangled herself; but some say that she converted'”. You understand from
this three things. You understand that scurvy is dangerous. You understand
that anything inside of the lips one heals on the Sabbath*'”. You understand
what Rebbi Jacob bar Aha said in the name of Rebbi Johanan: If he was a

professional healer it is permitted.

Rebbi Joshua ben Levy was suffering from colic''’; Rebbi Hanina and

111

Rebbi Jonathan instructed him to grind fahlusin ", put it in old wine and drink

it to avoid becoming endangered'".

102 It seems that the original of this “Domitianus’s”. If they are professionals,

paragraph is in Sabbat 14:4. Babli 28a.
103 This is the meaning of nNYT9Y¥ in
The different vocali-

zation here is based on the text in Sabbat.

modern Hebrew.

Rashi in the Babli explains the word as
French muguet, English thrush, a sickness
producing a musk like smell of the mouth.

104 Translation of the text in Sabbat. Here

female doctors are as acceptable as male.
105 In Sabbar 14:4,

Tiberias, one goes up or down, almost never

“went up.” In

level.

106 Bran.

107 In Sabbat 14:4 “in public”, which is
the better version.

108 Either she committed suicide because
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she lost her trade secret or she converted
because she admired R. Johanan who made
the recipe public and did not try to make
money through his knowledge.

109 Since R. Johanan acted on this, it is
practice  notwithstanding R.  Ze‘ira’s
criticism.

110 Greek x®Aov, “gut, disease of the
colon.”

111 This probably is a plural of Ny9™

rather than >onm “cress, nasturtium” which
could be cut but not ground.

112 Since this is not a usual drink; its use
on the Sabbath is rabbinically prohibited but
to avoid future danger this prohibition can
be waived. R. Joshua ben Levy was himself
at least as qualified as the other two
authorities to decide but he did not want to
apply a leniency to himself on his own
word.

“hard unripe date” which can be ground
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His'” grandson suffered from choking; there came one, whispered
something in the name of Jesus ben Pandera'' and he could breathe. When he
left, he asked him'"’, what did you say over him? He answered, such and such
words. He said, it would have been better for him had he died and not heard
these words. It happened to him''’, like an erroneous order from a ruler.

Rebbi Jacob [bar Idi]'"” in the name of Rebbi Johanan: One heals with
anything except pagan worship, uncovering nakednesses, and spilling
blood'"*. Rebbi Phineas asked: So far if he said, bring me leaves from pagan
worship, and he brought him. If he said to him bring me leaves (unspecified)
and he brought him from pagan worship? Let us hear from the following:
Rebbi Aha had a fever attack. They brought him from the penis of Dohi'" but
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he did not drink. They brought to Rebbi Jonah and he drank. Rebbi Mana
said, if my father Rebbi Jonah had known from where it was, he would not

have drunk'®.

2! that one does not heal

Rebbi Huna said, (this means) [a baraita implies]
through uncovering nakedness'”, as it was stated: The Sabbath was permitted
in exceptional cases; the betrothed maiden was never permitted in exceptional
cases'”. Was not the Sabbath permitted in exceptional cases for healing?
Therefore the betrothed maiden was never permitted, not even for healing.
Not only if one said to another, bring me a married woman, but even to hear
her voice, as the following'**: In the days of Rebbi Eleazar a man loved a
woman and fell dangerously ill. They came and asked Rebbi Eleazar, should
she parade before him that he may live? He said to them, he should die but
not this. May he hear her voice and live? He said to them, he should die but
not this. How was it? Rebbi Jacob bar Idi and Rebbi Isaac bar Nahman, one
said, she was a married woman, but one said, she was single. One who said
that she was a married woman we understand. But the one who said that she
was single? Did not Bar Koha the carpenter'” love a woman in the days of
Rebbi Eleazar and (became dangerously sick) [and he permitted him]'**? One
case about a married woman and the other about a single one. Even you may
say, here and here about a single one, here and here about a married woman.
Explain it that he became infatuated with her when she still was married.
Some want to say, she was a woman of substance (and did not listen to him)
[and did not want to marry.]'”” Everything which he did was forbidden;
therefore he did permit nothing to him.

Rebbi Hanina said, (this means) [a baraita implies]"' that one does not
heal through spilling blood, as we have stated there'”: “If most of his body
was outside one does not touch him,” we suspect that he will live'”’, “for one
does not push aside one life before another life.” Not only if one would say,
kill this person, but even if he tell him, injure that person. A Gentile against a

Gentile, a Gentile against a Jew, is liable'”

. A Jew against a Gentile is not
liable”'. Rav Hisda asked, may one save the life of an adult with the life of a
minor? Rebbi Jeremiah objected, did we not state, “If most of his body was

outside one does not touch him, for one does not push aside one life before
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another life”? Rebbi Yose ben Rebbi Abun in the name of Rebbi Levi:'”
There it is different for it is not known who is endangering whom.

"It happened that Eleazar ben Dama was bitten by a snake and Jacob
from Kefar-Sama came to heal him (,and told him, I shall speak to you)"* in
the name of Jesus ben Pandera. Rebbi Ismael said to him, Ben Dama you are
not allowed. He told him, I shall bring a proof that he can heal me. He could
not bring proof before he died. Rebbi Ismael said to him, you are blessed, ben
Dama, that you left this world in peace and did not tear down the fences of the

134 s . 135 .
as it is written ~, he who tears down a fence will be

Sages, (to confirm)
bitten by a snake. But did not a snake bite him? But that it will not bite him

in the Future World"*®. What could he have said? Which a person should do

and live by them"’.

113 R. Joshua ben Levi’s grandson.

114 This name (or Pantera) is unexplained.
[Perhaps a distortion of Greek mavtapkig,
Latin Pantarces, “all-helping”, a surname of
Jupiter (E. G.)].

115 R. Joshua ban Levi asked the Christian
missionary.

116 The grandson died.

117 From the text in Sabbat, needed for
chronological Babli,
Pesahim 25a, the tradition is by R. Abin
(Abun) in the name of R. Johanan.

reasons. In the

118 The three sins which one is not
permitted to commit even in order to save
one’s life. Since Christian faith healing is
rejected before pagan healing is discussed it
is clear that it is not rejected as pagan but as
falsely claiming to be Jewish.

119 A pagan statue with a spout in form of

a penis, like Brussel’s Manneken Piss.

120 Therefore healing by idolatrous
materials is forbidden even if not
specifically asked for.

121 Since the proof follows the statement,

the text in brackets, from Sabbat, has to be
preferred over the text here (in parentheses).

122 The technical term for criminal acts of
a sexual nature, including but not restricted
to incest and adultery.

123 The laws of the Sabbath are suspended
in the

sacrifices are

Temple where the prescribed
slaughtered and burned,
actions which outside would be capital
crimes. But a preliminarily married woman
is absolutely forbidden for any man without
exception.

124 Babli Sanhedrin 75a. The text in the
Babli makes it clear that R. Eleazar here is
the Tanna, ben Shamua.

125 It is possible that Ben Koha is not a
proper name but means “strongman”.

126 The text in brackets is from Sabbat, to
be preferred over the text here in
parentheses. The main point is that R.
Eleazar permitted the man to date the
woman and to contract a marriage which
was neither pre-arranged nor brokered.

127 The text in brackets is from Sabbat, to
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be preferred over the text here in
parentheses. In the Babli they hold that the
man was not interested in marriage at all,
only in sex.

128 Mishnah Ahilut 7:6. The Mishnah
states that if a child during childbirth
endangers the life of the mother one saves
the mother’s life by cutting the fetus into
pieces. But if head and part of the body are
already born so that the baby breathes on his
own one may not harm him. Maimonides in
his Mishnah Commentary notes “all this is
obvious and does not need commentary.”
129 Even though the baby might be
stillborn (this includes the possibility that he
might not live for a full thirty days after
birth, in which case a person killing the

baby could not be prosecuted for murder), if
actually he is breathing on his own he must
be treated as certainly being alive.

130 Is prosecutable in a Jewish court.

131 Is not prosecutable by biblical rules,
only by the king’s police powers (cf.
Sanhedrin 6:5 Note 75).

132 In Sabbat: Rav Hisda.

133 Babli 27b. According to this source,
ben Dama was the son of R. Ismael’s sister.
134 Addition in the text here.

135 Eccl. 10:8. The fence is a stone wall
without mortar with holes in which a snake
may hide.

136 The mythical snake which seduced
Eve.

137 Lev. 18:5.

TN TYIN MY 0 TIND2D INY 1D TPNDAD YIIY TY 1900 2P 19000 (41a line 4)
27 TPAD IPRD NI NN IPNOTDN Y NP2 NN N3 00 20 10 I9RDRD T
INTDD PRIV IMY 027 TIAY IPRD DT NYOY  TOINRD PP MDY PRI MY
0PN PAPIIDY TN 123 MY DIP PI9DR MY

“One who cuts a Gentile’s hair cuts it until he comes to the lock'**. Once

he comes to the lock he desists. One who gets a haircut from a Gentile looks
They
that they might look, because they were in

14255

in the mirror'”, from a Samaritan he does not look into the mirror'®.
permitted the family of Rebbi'"'
need of Roman government connections. Three things they permitted the
House of Rebbi, that they might look into a mirror, that they got a haircut with
a lock'”, and that they taught their children Greek'*, because they were in

need of Roman government connections.

138 A word of undetermined etymology
which R. Hananel in his Commentary to

Sanhedrin 21a explains by Arabic eslgs

which means both a toupee and a mane; cf.
Chapter 1, Note 105. Levy suggests Latin

vellera crinis.

139 To make sure that the Gentile will not
cut his throat. In general, for a man to look
in a mirror to check on his grooming is
rabbinically forbidden as “woman’s garb”
(Deut. 22:5). Babli 29a.
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140 Since they are (Sadducee) Jews, there
is no reason to allow looking in a mirror.

141 The Patriarch’s family, the official
representative of the Jews vis-a-vis the
the Severan

Roman Government from

Emperors to Theodosius II.

142 Tosephta 3:4.

143 Greek kopun.

144 Not simply the Greek language which
every trader had to master but Greek
education, literature, and philosophy, which
are intrinsically pagan. Babli Sotah 49b.

TINT MPT NIZITOPND DN M) ODIZTIVPN M 19D M ) D (41a line 9)
V22 2 0P M3 NN OYI TRONTY MO PDIMIRN KON TN N2 PRTR PI9Y
VPN 91D NIND YOY NN P 127201 027 .ONINY NN OD 12 M"Y 127 SVp
JINDY N Yoy

17N NN ﬂ\’)}”_) REMRARE)A)A] ]’DP’ib PX DRIV ]"_D’Q)fl 0M9v ‘D’i)ﬁ\_{_) M) N
7 AN nP» AN MK ONIN ’JQ'J NYYN NI N D90 ]"_D’_QJ:’\ 2 MDY
. 1"1%2‘0\'_)? MNWHY N2 .NPIN 12 NHN 27 DY 1M 2 'JZ}_{ND‘{J'
A convert was a barber and astrologer'®. He saw in his astrology'*’ that
Jews were spilling his blood. This only referred to his circumcision but when
a Jew came to him to get a haircut, he killed him. How many did he kill?
Rebbi Eleazar ben Rebbi Yose said eighty. Rebbi Yose ben Rebbi Abun said
three hundred. At the end they prayed about him and he returned to his

origin'*.

"It was stated: One does not buy from a Gentile who sells Torah scrolls,

phylacteries, and mezuzzot'*.

It happened that a Gentile in Sidon was
selling phylacteries, Torah scrolls, and mezuzzot. The case came before the
Sages who ruled that one might buy from him.” Rebbi Samuel ben Nahman
in the name of Rebbi Hama bar Hanina: This was a convert who returned to
his origin'".

letters were written

145 Greek dotporoyog, dotporoyia. to verify that all

146 Then Jews who came to his place had
to watch in a mirror what he was doing.

147 Gittin 4:6, Notes 170-172.

148 This opposes a Tosephta (3:6, Babli
Gittin 45b) which permits to buy these from
a Gentile trader if one is able to check that
they are written according to the special

rules. The problem is that one may be able

correctly but it is impossible to verify that
the leather (or in later technology the
parchment) was prepared correctly and that
they were written by a Jew obligated to have
one of these. The latter requirement is
indispensable.

149 Tosephta 3:7, Babli Gittin 45b.

150 Since

conversion to Judaism is
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irreversible, even if he starts following doorpost, and to study Torah, i. e., also

pagan rites again he remains obligated to empowered to write it.

wear phylacteries, to affix a mezuzzah to his

oia Sw PRI PNT TINIT DN 70N PI0N oYa S 2T P o mwn (fol. 40b)
212 MR OWODI 13 TRy 131 302 NN TS 0 M oingann my
3D DN RIPI DM 7T TP DIDIT WD nm T N Yy Y papny
JTEY NN NNYP MON MBN? PP IIPY 130 3T DN M MY
Mishnah 3:

prohibition is of usufruct: Wine'', and vinegar which originally was wine'”,
3

The following Gentile properties are forbidden and the

and Hadrianic pottery,"”’ and heart-removed skins'**. Rabban Simeon ben
Gamliel says, if the tear is circular they are forbidden, oblong permitted.
Meat brought into a pagan Temple is permitted but what leaves is forbidden
because it is sacrifice to the dead, the words of Rebbi Agiba'®. Tt is forbidden

to trade with those who go to ugliness'*’.

151 One may assume that the Gentile
before drinking the wine made a libation to
the gods. If done for a full barrel, it makes
all the wine in the barrel forbidden as oD
(Deut. 13:18) which biblically is forbidden
for all usufruct.

152 Even though it is no longer wine and
cannot be used for libations, since it remains
usable the original prohibition is not
removed.

153 Very porous earthenware which is
soaked in wine to absorb it. It is taken on

caravan trips to give a taste of wine to water

taken on the trip.

154 Skins of the belly which show that the
heart was removed before the animal was
skinned. This is done only in pagan rituals;
the animal including any parts not used in
pagan worship is o).

155 The expression “sacrifice to the dead”
is from Ps. 106:26; it describes all pagan
sacrifices.

156 This is the meaning of the word in
other contexts. The meaning here is not
uncontested, cf. Notes 220 ff.

YWY 727 DYA NI 92 PRY? 337 /91D PRONX DY DMATION ) 1991 (41a line 18)
TN NP )12 YYing 137 DY JIPD 237 M) DIWN D2 PN TN I PIND 0N M 12132
JOTNP TND Y190 1D 02T D) 2 DIV ND) %D DIYN 102 PN PINKD) M
29D W2 0 MmN DT 3 YYI 027 XoWID XN NN PInpm I0onpe9 1m0
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12 1IRY 027 DN DD N IRYIY 7172 NP 0277 ORY R0 MYI2 TIDIY
MINDN ONYRY? 0372 ORD 717 D) P DIYND NDY D) DN ND 12 PN pinp Woph
VN2YN TR0 22T 1INI120 N 27 NIND 72 1337 YYIN 27 NY 21 1IphD
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P2 MDY P DIYN NDY N DIYN NI 12 PR PIND WOPY ¥ NN 1D 0 DN
VRT M DY YOI T 1D N JIN 1INT YOPD 12 1IWNY 0277 KT 10 NPT
DN NIMINN NI NOWPINY PHNT POXT NN 7Y N NIDI 92 P2 027 DY NPIN )
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Halakhah 3: “The following Gentile properties are forbidden,” etc.
'S’Rebbi Isaac bar Nahman in the name of Rebbi Joshua ben Levi: Bitter,
sweet, and hot are not under the rules of being uncovered'”*. Rebbi Simon in
the name of Rebbi Joshua ben Levi: The hot, the bitter, and the sweet are not
under the rules of being uncovered or under those of libation wine'”’. Rebbi
Simon explains: The hot, spice wine'®. The bitter, vermouth wine'*'. And
the sweet, cooked wine. Rebbi Joshua ben Zeidal had cooked wine which was
left unsupervised in the custudy of a Gentile. He asked Rebbi Yannai ben
Rebbi Ismael who said to him, so says Rebbi Simeon ben Laqish: The sweet
is not under the rules of being uncovered or under those of libation wine.
Rebbi Yannai ben Rebbi Ismael fell ill. Rebbi Ze'ira, Rebbi (Joshua)
[Hoshaia]'®, Rebbi Abun bar Cahana, and Rebbi Hanianiah the colleague of
the rabbis, went to visit him. They saw Rebbi Joshua ben Zeidal sitting there.
They said, there is the master of the decision and the person of the happening,
let us ask him. He said to them, so says Rebbi Simeon ben Laqish, the sweet
is not under the rules of being uncovered or under those of libation wine. One
said to him, maybe that of Rebbi Simeon ben Laqish is for argument’s sake?
He told them, it is for action and you can rely on it. When (they got up)
[returned]'®, Rebbi Ila was standing with Rebbi Abun bar Cahana and told
him, if you did not prefer decisions, is this not a baraita? As Rebbi Hiyya
stated, “why is cooked wine of Gentiles forbidden? Because it started out as
wine.'" Rebbi Yose said, the Mishnah says so, “wine and vinegar which

.. -]
originally was wine'®.”
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157 This paragraph and many of the
following have a parallel in Terumot 8:5
(Notes 82-111). At places the text here is a
reformulation, not a direct copy, of the text
there; though it is not excluded that both
might represent the same original by two
very different paths of copying.

158 In both Talmudim it is assumed that a
snake will drink from uncovered unattended
fluids and in the process poison the drink for
Then the drink cannot be used,

neither can it be sold since this would be

humans.

“putting a stone in the path of a blind
person.” This makes uncovered unattended
wine almost as forbidden as wine used for
pagan practices.
159 Babli 30a.

technical term for Gentile wine which was

“Libation wine” is the

used for pagan libations or other pagan
ceremonies and therefore is forbidden for all

usufruct.

160 Latin (vinum) conditum.

161 Greek dapivOiov, “wormwood, Arte-
misia Absinthium.”

162 The text in brackets is the reading of
the text in Terumot; it is preferred since no
Amora “R. Joshua” without patronymic is
known.

163 The text in brackets is the reading of
the text in Terumot, the one in parenthesis is
the text here.

164 Babli 29b. The statement implies that
Jewish cooked wine (pasteurized grape
juice) cannot become forbidden after being
handled by a Gentile.

165 But anything manufactured from wine
that was not originally forbidden does not
become forbidden; same consequence as in
the preceding Note.

NN NP 20 OTT NoW2N XN ORI N . PRTIIN ™D N N 227 (40a line 34)
FPIPD ) I NN OYIT IND NN JIPNY PN IIMX 222 27 7D NN JIONPYN

V20 72 PN 227 TN 12 NY AP I TRY 920 WO 20 M M 12

’2) DIYN PIDIRT PIAT 9% DIYN D2 PR PINKD) 190 DD 12 12 YYin 117 DY3

NDPDD TN PPNYT NG .DIVL 12 NTY

VMY PO 227 NP PR D M NN NZAMY DY ANIN 2T W3
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'%Rebbi Immi had guests. He said to them, if my cooked wine had not

been left uncovered, would I not have served you? Rebbi Vivian said, bring it

and we shall drink. He answered, he who wants to die should go and die in

his own house.

Bar Yudani had uncovered spice wine. He went and asked the rabbis who
forbade it. But did not Rebbi Isaac bar Nahman say in the name of Rebbi
Joshua ben Levi: The hot, the bitter, and the sweet, are not under the rules of
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being uncovered. The rabbis of Caesarea in the name of Rebbi Judah bar

167

Titus: About one which consists of one to three parts ground [spices] "'
They asked before Rebbi Abbahu, what is the rule for uncovered cooked
[wine]? He told them, Rebbi Johanan had a problem with carenum'® and you

are asking me this? They asked Rebbi Isaac and he forbade it to them. Then
Rebbi Abbahu remembered that Rebbi Johanan had said, it is forbidden'®.

166 Terumot 8:5 Notes 91-94.

167 One part spices for every three parts
wine (one fourth of the volume) is the
minimal concentration for which R. Joshua
ben Levi’s rule may be applied.

168 Latin carenum, Greek xdpolwvov, wine
which by cooking has lost one third of its

Since the

bacteria die at 13% alcohol by volume, if the

volume. alcohol-producing
volume has shrunk by one third certainly all
alcohol had evaporated and no alcohol was
left in the fluid.

169 R. Simeon ben Laqish’s statement is
rejected in practice.

JPIPPY Y PIITPN NIV 12 (YD 727 DY N 127 NON 2 APY? 027) (41a line 43)
MIN 27 NON T2 APY? 737 TN RYPY D)) MD ON A9 DN 9NN 12 N2 A7) N]
am AN W2 N TN Ny 32 )_’\’g:iﬂ? 27 NPIN A7 AN Y2 M DN ‘Yg)l:) 19 D\Z)J
P27 Y2 027 THY IMNTDIIT TN W2 NN NPIN 7ATT KEDPN NON W 0N
nPm

(Rebbi Jacob bar Aha, Rebbi Immi, in the name of Rebbi Eleazar.)'”" The
barrel of Ben Netoza became uncovered. He went and asked Rebbi Abba bar
Mamal, who told him, it is permitted. Rebbi Jacob bar Aha, Rebbi Immi, in
the name of Rebbi Eleazar: if he was sleeping it is permitted'”'. Rebbi Hanina
and Rebbi Joshua ben Levi, one said, if he was sleeping it is permitted; the
other said, if he was sleeping it is forbidden. In is reasonable [to infer] that
Rebbi Hanina said, if he was sleeping it is permitted, since Rebbi Eleazar

everywhere relies on Rebbi Hanina'”>.

170 In the Leiden ms. this sentence was snake came out of its hole to eat from the
deleted by the scribe; it does not appear in food or drink the fluid if there was constant
traffic in the room. The sentence really is
needed to justify R. Abba bar Mamal’s

ruling in the sentence after the next.

the prints. In Terumot, the corresponding
sentence reads: Rebbi Jacob bar Aha, Rebbi
if he
was entering and leaving it is permitted.

Immi, in the name of Rebbi Eleazar:
Possibly it was deleted to indicate that the

This means that one may assume that no  passage here should not be considered an
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exact copy of the text in Terumot. Terumot
8:5 Note 95.

171 Also here one does not assume that a
snake would venture into the room, even
though the story in the next paragraph

also is rejected in the Babli, 30a.

172 The frequent disagreements of R.
Eleazar and R. Johanan in both Talmudim
really are disagreements between R. Hanina
and R. Johanan.

disproves the assumption. The statement

NODVI INDT NTH NIPN M NTAY XTIV 1IN YRYN 9INY 12909 227 (41a line 47)
PODN M7Y22 NN DN INTP NI 1290 TD NON NODYD MY APYD NP
MPY2 DR 90T 10 SN RPN KDX . TR JIN1 MPY1 NI NAN IV NN
D PN Y DN NXTD I NDYOYT NIND MY DI NYDY IIPY 0
NT DY YN KD KT 9Y TYN MO KOT 1PN J7 T2 DT 0K D .TIN DIYN MON 1N
'”Rebbi Yose ben Shaul understands it from the following occurrence. It
happened that a woman loved to do good deeds but her husband hated good
deeds. There came a poor man and she gave him to eat. While he was eating
she noticed her husband; she made him climb and hid him in the upper floor.
She returned to her husband who ate and fell asleep. There came a snake and
ate from what was before him; her husband awoke from his sleep and wanted
to eat. The one in the upper floor started to talk'’*. That means if he was
sleeping it is permitted'”. It was used to it. But is it not forbidden because of

176

being alone? For they committed adultery, blood is on their hands Since

he is not suspected of one he is not suspected of the other'”’.

173 Terumot 8:5 Notes 96-101; the text is is a house snake familiar with the

somewhat reformulated.

174 To warn the husband not to eat from
the leftovers.

175 Without warning the husband would
have eaten the poisoned food. This proves
both that the rule is that one may eat food
left while a person is sleeping nearby and

that the rule is questionable, at least if there

happenings there.

176 Ez. 23:37.

177 Since the guest saved the husband
from danger to his life he is not suspected of
wanting him to die; this also clears him of
any suspicion of adultery (Babli Nedarim
81b).

YT 2YD ININ AN NPT NPPY D192 D320 MY TN TONI NYYN (41a line 54)

12 O HY INIvY DNYDN DD
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A pious person happened to be insistent in the matter of uncovered
[drinks]; he was smitten with a fever. They saw him preaching on the Day of

Atonement with a flask of water in his hand'”.

178 Terumot 8:5 Notes 104-105.
179 For medical reasons he would be

flask of water which might lead people to
believe that he did not fast. He took that

permitted to take small sips of water on the chance rather than to risk leaving the water

day of the fast but it was extraordinary that  unattended.

he would have wanted to be seen with a

DYy N9V NIDI) HNIYY NN DN MDY PUDXD TNN NIV NYYD (41a line 56)
20 D99 NN UKD NPYY 2RV N2 P NNY NOYN DY DTM9IN 0P 17y NN
N NIPRIP Y0 IIAPR N0 NPIN 227 PORYI PN 0T PRR20 D220 12000
S MY ANN POPYN 222 WINN Np NIV NIWI W P W YTROWN 1NY 0P
POIN PN PINTTH D POIN NIV NP SN NN DMIND) DD NN
"It happened that a butcher in Sepphoris sold Jews carcasses and torn
meats. Once on the eve of the day of Atonement before nightfall he drank a
great deal of wine and became drunk. He went to the roof, fell down, and
died. The dogs started to lick his blood; people came to ask Rebbi Hanina
how to remove him from before them. He told them, it is written'', holy
people you shall be to Me, torn meat on the fields you shall not eat, you must
throw it to the dogs. This one robbed the dogs and fed the Jews carcasses and
torn meat. Let them alone, they are eating from their own.

180 Terumot 8:5 Notes 102-103. Although mention of the Day of Atonement (missing

in the first part the Terumot text appears as
the original, from here on the order of texts
makes more sense. The only connection the
present paragraph has with the others is the

in Terumot) which was introduced in the
preceding one (and continues in the next one
with the original theme.)

181 Ex. 22:30.

NN AIINT OYI DIN NI NIN NAIY DI 27 TN ™D MN W 12 TN (41a line 63)
N7 DONP NOVT A0 2 MNP NN D ONY MINYOIDIN AN D

DNPNIPNT TY DYVID PION

"2A person’s amphora of wine became uncovered on the eve of the Great

Fast. He went to pour it out; another person said to him, bring it and I shall
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drink it. He told him, it was uncovered. He answered, does not the Master of
the Day exist? He had not finished tasting when he started shaking.
PN 27 00N YNZY) POVND PIYN DIDPNII NI 12 NN 27 DYL MRTY 017
DRYN NDYPIDYT D NPYY 027 DTIP Ny MNTD 237 .00 DY PIYY) PN ION
M
Rebbi Jeremiah in the name of Rebbi Hiyya bar Abba: All poisons cause

scab but the poison of a snake kills'®.

Rebbi Hiyya said, one is not asked

about uncovered [drinks]'®. Rebbi Jeremiah asked before Rebbi Ze'ira; as

master of the ruling he asked him'®.

NPYIN DY T2 20 NP OIDN KYNII N DI MY NPYT 2T M0 DI

APYOIMN NPIR DY P NWYD NNT NINY NIV 1NN JPINIUN NP JIPHTN

T2 VMNP ND XYY

Rebbi Ze'ira was dozing; he was sitting and eating in the evening. The

light went out; he put his hand on the toman'®. They lit the light and found a

snakelet like a hair curled around it. He said to it, evil one, was I not careful

about you?

1N PYNMY YR POX PYYN NPT 1D DY PYYD PN PN NN 027 NN

1 NYIDY XYIDN 1) NP2 )J§’D:Jﬂ NROWOMR N:J’\!):U_'l NZ’I’W) W2 MNH XD .M

D90 NYRN NIN N NI DD NY) 721 NPT ﬂ}”’f"?:;) 227209 37 N .N:J}’IS
Rebbi Immi said, one has to be careful with what the creatures are careful

with: It is forbidden to put coins in one’s mouth, a bread under the armpit, a

dish under one’s bed, and to stick a knife'®’

in an etrog, or a knife into a
radish. Rebbi Yose ben Rebbi Bun said, all sweat that exudes from a human
is deadly poison except the sweat of the face.
Y2 92 M0 22 1P 227 29I TAIN TN PRY MY ROP NOR PR IND 37 0N
TN P PO ION WP 12 TIWHY 027 N NIN TYUT KIW 7 N ) INY
V2R PRTIND) PV DT THN NNPA
Rebbi Yannai said, if you bit something off, you bit off soot. If you lose,
you lose a pearl'. If anybody asked Rebbi Jonathan he told him: Am I the
guarantor of your life? Rebbi Simeon ben Laqish said, if you sold yourself for
the games', you would sell yourself for an excessive price; but here for a
very cheap price.
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182 Terumot 8:5 Notes 106-112. These are
the last paragraphs having a parallel there.
183 Babli 31b: reptile poisons do not kill
except that of a snake.

184 One should not ask a rabbi to authorize
behavior that will endanger one’s health.
Babli 30a.

185 How could R. Jeremiah have asked if
he is the person who teaches that one does
not ask? He asked in order to be able to

formulate his rule.

186 A vessel containing half a log (a
hemina, half a sextarius) of wine. Sine the
room was dark he held that the presence of a
human in the room would not deter a snake
from drinking the wine. Babli 30a.

187 Store a knife there.

188 If you take chances with your health
you may lose it.

189 Latin /udi; as a gladiator.

TN NINONY 193D 1P NAD 9V TH) 12 .NPN2 12 DY NP 227 9N ¥ (41b line 3)
DI PPN NP IPX) NONODZY OP2 DN NP 037 DY IR 1T 12y 79) 2
MDY OIDNINVNT NN NP M7 ONIP KYD XYY 02T NNIND I IPNYR NON
NN NTAYTONTY DV ON NN 30 M2 ¥DY N1 127 DY ININ DT NN PRI
DNINT 98X 1PPON NPV PN NON SDPY 0P OND NI PN NNIML XHPVH
M ND D NN AP 027 RIP MRTY 737 MN NN P NPNYD PON THN
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Rebbi Assi'”’, Rebbi Johanan in the name of Ben Bathyra: If libation wine
fell into a cistern, it should be sold entirely to a Gentile except the value of the
libation wine contained in it''. Rebbi Assi in the name of Rebbi Johanan:
Undetermined wine'” of a Gentile is forbidden'” but does not make impure.
If he deposited it'** with him it is forbidden for drinking but permitted for
usufruct. Rebbi Ze‘ira asked before Rebbi Yasa, how? If he segregated it?
He told him, if he deposited it'”. Rebbi Abbahu came in the name of Rebbi
Johanan: There are three kinds of wine. If he saw the Gentile pouring a
libation, it is certainly pagan worship and induces severe impurity like a

reptile'”.

Gentiles’ undetermined wine is forbidden but does not cause
impurity. If he deposited with him'” with one seal it is forbidden to drink'**
and permitted for usufruct. Rebbi Jeremiah said before Rebbi Ze‘ira: See
what he said!
forbidden for drinking and usufruct.

segregated; Rebbi Ze‘ira enjoyed it"’.

He only said with a seal. Therefore without a seal it is

Rebbi Eleazar instructed: if it was
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190 This is the Babli’s name of R. Yasa
who later is quoted with his Galilean name.
Note also in the first part Babylonian nNn
for Galilean mn.

191 This is Rabban Simeon ben Gamliel’s
opinion in Mishnah 5:13, opposed by the
anonymous majority which declares the
entire cistern as forbidden for usufruct. The
Babli (74a) agrees that practice has to
follow Rabban Simeon ben Gamliel.

192 Wine
nothing is known.

about whose previous use
193 In this sentence, “forbidden” means
“forbidden for usufruct”.

194 Wines produced by Jews if handled by
Gentiles are permitted to drink only if they
are guarded by an inner seal and an outer
seal which make it practically impossible for
the Gentile to get to the wine without being
detected. If there is no double seal, the wine
becomes forbidden to drink. The problem
then is to determine when Jewish wine
handled by a Gentile or in the custody of a

Gentile is permitted for usufruct.

195 In the first case, it was specified that
the Jew’s closed wine amphora has to be
kept at a specified place, with the Jew being
able to inspect the place and see that the
condition was kept. In the second case the
amphora is to be kept by the Gentile in his
wine cellar, not separate from his own wine
amphoras.

196 In rabbinic teaching in many aspects
pagan worship induces impurity much more
severe than that of a dead reptile, cf.
Mishnah 3:13, Sabbat 9:1. In the Babli,
30b/31a, the formulation is more correctly
“severe impurity”.

197 Since R. Eleazar confirmed that he
was correct in his question to R. Yasa,
Since R. Eleazar died

before R. Johanan, the entire discussion

against R. Yasa.

must be dated to the generation after R.
Johanan, trying to understand the latter’s
teachings.

MY NY 7NN 227 ANDT N JIWHNY 227 »NIPID M0 DIN 1N Y1 (41b line 13)
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There, we have stated'”™: “With a Gentile, it is like his produce. Rebbi

Simeon says, it is demay.” Rebbi Hananiah asked before Rebbi Mani: Does
it mean, really like his produce? Freeing what would be fevel at another
place? He said to him, for all that is in it. Rebbi Hanina was uselessly
opposing him'”.

If he deposited with him with a seal®™. Rebbi Hananiah and Rebbi Mana,
one says, prohibited””', and one says, permitted. Where do they disagree? For

usufruct. But for drinking it is forbidden.
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198 Mishnah Demay 3:4.
produce bought from a Jew who is suspected
He is

presumed to have given heave, which is a

Demay is

of not following rabbinic rules.

small amount and the violation of whose
prohibition is clearly a biblical deadly sin,
but is suspected of neglecting all other rules
(cf. Introduction to Tractate Demay). The
anonymous majority holds that Gentile
produce in the Land of Israel is free from the
rules of heave and tithes. (For the opinion
of R. Simeon, cf. Demay 3:4 Note 91).
Tevel is Jewish produce from which no
heave or tithes have been taken, forbidden
for any Jew after storage.

199 The paragraph has a parallel in Demay
3:4, Notes 104-107.
anonymous Tanna, since the obligation of

In the opinion of the

tevel starts only after storage, initial storage

by a Gentile removes the obligation
completely.

Since R. Mani (Mana I) was an Amora
of the first generation, the name has to be
Hanina in both occurrences unless one reads
Mana (II) and Hanania in all occurrences
here and the next paragraph..

The placing of the quote here can only

be understood with the help of the Babli
(31a).
established that the Jew’s wine stored with

In the preceding paragraph it was

the Gentile under certain conditions remains
permitted for usufruct. Then the question is
why wine does not follow the rules of
produce, that if stored by the Gentile it
follows the rules of Gentile produce. While
for grain this implies release from the
obligations of heave and tithes, for wine it
should imply prohibition of all usufruct.
The answer is given in the next paragraph
(having no parallel in the Babli) that the
person who frees grain from heave and
tithes forbids wine stored with the Gentile
for usufruct.

200 A barrel or bottle of wine, deposited
with a Gentile without being held at a
separate place. As noted earlier, it remains
permitted as a drink for Jews only if it is
secured by a double seal. The question
remains about its status if it is secured only
by a single seal which makes it unlikely but
not impossible for the Gentile to access the
wine.

201 R. Mana..

M AW3 YD 13 PRY 3T DPDN AN 90N NN AN N 27 (41D line 18)
279537 N TON DINNG AN NP2) N9 .OPPA IPESN TNN DINNG WO 19N
27 TAN DNINZ PN NAIYN P 9Y TN DNINT NON 19N IMONYD 27T NpYv
NOP X327 DY YN 7327 N2 27 NPIN 227 DYA MYY 27 N2 73 1IHY 27 NON T2 2Py
320 19 N TNN DNINZ 1M 5210 017 12 YYing 237 DY RPY 1A

Rav said, hbyt is forbidden, hmpg®® is permitted. A piece of fish without
distinguishing mark®”, meat, wine, and dark blue color’™, are forbidden with a

*% fish sauce’, bread, and cheese, are permitted with

single seal; assa foetida
a single seal. Rebbi Yudan said, the reason of Rav is that anything which is

forbidden in itself is forbidden with a single seal, if because of admixture it is
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permitted with a single seal. Rebbi Jacob bar Aha, Rebbi Simeon bar Abba,
Rebbi Eleazar in the name of Rebbi Hanina; Rebbi Abba, Rebbi Hiyya in the
name of Rebbi Johanan; Rebbi Ze‘ira in the name of Rebbi Joshua ben Levi:

Everything is permitted with a single seal except wine™’.

202 Mnemonic marks composed of initial
letters of the items to be remembered;
pronounced Aavit and hampag. Babli 39a/b.
203 If it is not directly visible that it is a
piece of a fish with fins and scales,
permitted as food.

204 Woolen threads for use in the sisit,
which by tradition must be dyed with the
blood of a marine snail which can easily be

Hebrew moomn is light blue but classically
very dark blue.)

205 A medical concoction on vegetal basis
but for which (forbidden) wine might have
been used.

206 Latin muries; this also might have
been made with wine, even though using
only salt and water is cheaper.

207 Babli31a.

counterfeit by (much cheaper) indigo, and

therefore needs certification. (In modern

DN MNT NI PR 2272 NI9N T 027 DY NPYY O TR DI (410 line 24)
NN NN PN .DIRIN NN PNY 227 2T N PON INDON) NON IMTTIN
M PIPY PIPNY NN XD WINT T2 IR KDY IYNIP RYF Mp 037 .00
2% FNEON KD 072 129 FNEN PN AN . NON NI TN 1N MT N2 IDIN D

NON N NP AN AP N RYY 22T NOWD NN I3 TINDD N

*®Rebbi Ze'ira in the name of Rebbi
Jeremiah®”: does practice follow Rebbi Meir? As it was stated”'’, “Hadrianic

“And Hadrianic pottery.”

pottery is prohibited and its prohibition is of usufruct, the words of Rebbi
Meir’'"!, but the Sages say, its prohibition is not of usufruct.” Rebbi Jeremiah
asked before Rebbi Ze‘ira: what is the status of the cloth about which we
stated here’?? He was offended by this and told him, even for him who
permits there, here it is forbidden. There, the prohibition is not visible, here
the prohibition is visible. May one use it to support the legs of a couch**?
Rebbi Eleazar says it is permitted, Rebbi Johanan says it is forbidden"*.

208 The origin of this text is in ‘Orlah 3:2,
Notes 64-76, since in the text “here” means
‘Orlah and  “there”  Avodah
Nevertheless the order of sentences is too

zarah.

different and the text here cannot be
considered as simply a copy of the text
there.

209 Probably this should read: Ze'iri in the
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name of Rav Jeremiah.

210 Cf. Tosephta 4:8. Since the majority
opposes R. Meir, it is difficult to understand
why the Mishnah should support a minority
opinion as practice.

211 In the editio princeps : R. Eliezer.

212 This shows that the paragraph belongs
to ‘Orlah, the treatise about the prohibition
to use the fruits of a tree in the first three
years of its growth. Mishnah ‘Orlah 3:1
states: “Cloth dyed with ‘orlah shell shall be

burned.” R. Jeremiah asks, why do the

Sages hold that libation wine absorbed in
pottery is not forbidden for usufruct but dye
from ‘orlah shells (e. g. walnut shells)
absorbed in cloth make the entire cloth
forbidden for usufruct?

213 They used to put the legs of the couch
in water containers to shield the sleeper
from snakes and other crawling animals.

214 In ‘Orlah, the attributions are
switched. The Babli 32a cannot decide
between the two traditions.

N9 12 1WNY 1272 NP1 .27 DY N 02T P20 N (41D line 31)
YTV NN THD DT NTIIYY PAD NN DN NoNY TY AYIp iy NN TYD

YR NIN NYNY NN 53N D7D) NN DPNI NoNY TY AYIIPY NYYa NN NN 227
MY 12 €Y 92T PN IPODT N DY X TNN YD M3 ONY AP YOUMm DD 037 DN
IPNINI) DK O

“And heart-removed skins.” Rebbi Jeremiah in the name of Rav: Practice
follows Rabban Simeon ben Gamliel*”.

How does he do it? He tears its heart out from the living animal for pagan
worship. How does one know’'°? Rebbi Huna said, if it is torn out from the
living animal it rebounds and becomes circular; after slaughter it becomes
stretched. Rebbi Yose said, one can infer from this that if he slaughtered one
sign, even though one says that nothing living can become prohibited, here it

becomes prohibited'”.

215 In the Babli 32b this is a tradition of
Samuel. R. Jeremiah here is the first
generation Babylonian.

216 Which skins were used in pagan
ceremonies and are forbidden?

217 Even an animal which was worshipped
as a divinity is not forbidden for usufruct (it

is forbidden as a sacrifice.) If in an act of

pagan worship only the windpipe of an
animal is cut but not the esophagus and the
carotid arteries, the animal is not
immediately killed. But since it is for pagan
worship it is not less than tearing the heart
out from a living animal which makes the

entire carcass forbidden for usufruct.
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NOYIND M PP 117 DY NPN 237 K127 AP N NTIAYD D20 WD (41D line 36)
DNNTIYY 212 MWD IR MY 2 Y2373

ND DN DN DPRIPN 12 D297 10NNV N 17 DY NPINOIY NOX NP
NTRY2 2N PHRPRP MY VY NN NTIYE AN N¥PD G PIRYR0 1 D397 10000
VPRPR DY VI MmADI2 YIRYR MY PXY N

“Meat brought into a pagan Temple is permitted.” Rebbi Abba, Rebbi
Hiyya in the name of Rebbi Johanan said, to exclude the statement of Rebbi
Eliezer, since Rebbi Eliezer says that the thoughts of a Non-Jew are about
pagan worship®'®.

“But what leaves is forbidden.” Rebbi Abinna in the name of Rav
Jeremiah: When he introduced it inside the lattice railing’”®. But if he did not
introduce it inside the lattice railing it is permitted. That is about a pagan
Temple which has a lattice railing. But if a pagan Temple has no lattice
railing, the entire building is considered lattice railing.

218 Mishnah Hulin 2:7. He holds that intentions have any influence on the process
even if a Jew correctly slaughters an animal ~ of slaughtering. Babli 32b.

for a Gentile the meat is forbidden since the 219 Greek «ykAig, mostly used in the
Gentile owner in his mind dedicates the  plural Greek «uwykAideg, Latin cancelli,
slaughter to his god. Practice follows R. “lattice gates” (of Temples, eic.) Babli 51b.
Yose who holds that only the slaughterer’s

A NTIAY PYYIN DTN PNP 027 DYA AP0 017 MaIna DaYinn (41d line 41)
TN DI MM IINT INA TRONR N NN TN VP N NTIY YIN N9IT
017N Mann

PP DN D3N D902 10T PNV P 10 DY NPROTY PN PRI
PRDN N3 PNV 1PN
“Those who go in” ugliness.” Rebbi Hiyya in the name of Rebbi

! One brings a large idol to a small idol. Some state

223

Johanan, 86pvpog

222

man.”* He who says mon, idols™. He who says man*>*, 86pvpoc.

“But those who return are permitted.” Rebbi Abinnas in the name of
Rav Jeremiah: If their returning is not like their going. But if their returning is
like their going, also those returning are forbidden.
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220 This text, Mo, is otherwise found
only in Mishnah texts of the Maimonides
tradition. It seems preferable to the
common text MoaIny.

221 “Tumult.” The reference is to pagan

including table dedicated to divinities with
offerings of food (E. G.).

223 A word derived from a root 9 used
either for household gods or dolls (/S.
13,16). Arabic <$,5 “to live the good life”.

processions. 224 To be vocalized ma-in.

225 A quote from the Mishnah in all
versions except the Yerushalmi separate
Mishnah.

222 There seems a sentence to be missing,
“some state MaIn”.
both in biblical Hebrew, “brood” (Num.
32:14), as also in rabbinic, “culture”. For
“table”

This is a word man

momn  compare Greek tpdmela

FINIT VO TR DN 1712 D13 9N 1M DIIRIR) DNT DTS 4 Nawm (fol. 40b)
TSI O RO PR DM DWW VD 2737

Mishnah 4: Gentiles’ wine skins and jugs™® containing an Israel’s wine
are forbidden and their prohibition is one of usufruct, the words of Rebbi

Meir; but the Sages say that their prohibition is not one of usufruct’’.

226 Which were not thoroughly cleansed 227 The wine may be used for trade; it is

to remove all traces of use for Gentile wine. forbidden for Jews to drink.

DRI DN N NITNY DD MITH 91D DDNIPIPY DD MITH 4 159N (41b line 46)
IPNY P2 12302 DD 123 DY THIY NI 12217 1T O IIMON N D NIy
NRYN DIND 27123 DY TOIP NN IPN NI 2T IIN NN T NHY DD WD) Win
OND ROYININOIN .23 DY THIY INTY? PN DN

RY 29 DY G NIMON NIYY NINIST 10V 29 YY G NIIRIN NIYTN O 2R
ANAN 27 DN NINON NIMAT N PN XD DIIPIN NIMNOT NN PN NI NNy
ADIN PNIRY NYYA YDIN 1IN0 PIND P DI Y 1N DY MTDY W
Halakhah 4: *%Rough Gentile
wine skins™’ are permitted; tarred ones are forbidden. If a Gentile made it and

“Gentiles’ wine skins and jugs,” etc.

insulated™ it while a Jew was watching, one may fill it with wine without
worry.” Should one not be afraid that possibly he made a libation? He will
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not usually make a libation in repugnant circumstances™'.

Then even if no

Jew was watching? 1 say, maybe he switched™”.

“%Gentile jugs, new ones are permitted even tarred; old are forbidden

even if not tarred.” Here you say tarred are permitted and there you say tarred

are prohibited. Rebbi Abbahu said, I investigated tarring of jugs; they do not

. . .2
use vinegar while tarring™”’.

228 Tosephta 4:10; Babli 33a.

229 The interior surface is leather only; it
was not smoothened by tar.

230 It is difficult to see how the scribe
could have written Y227 for ynaw “tarred
them” in the other sources; it may be better
to accept the word as it stands and read it as

w3 “to protect, defend something”, to

protect the skin against being penetrated by

TINY 10221 NN TP NPNYD NORY 2

T -

the wine.

231 Even if the pitch is diluted with
vinegar when applied to the skin, the bad
smell does not invite making a libation. One
assumes that the Jew has provided the
vinegar which was made from kosher wine.
232 Then one has no control over the
vinegar which was used.

233 There is no reason to forbid new jugs.

)27 OY2 NONX 12 2PY 927 (41D line 54)

N NV NON 0N

Rebbi Jacob bar Aha in the name of the rabbis: If somebody puts wine

which was forbidden to drink but permitted to use into jugs, the jugs become

like the wine™*, 3

If he removed it and put new wine’” into them, the wine
becomes like the jugs™. If he removed it and put new wine”’ into them, the
wine is forbidden but the jugs permitted®’. Why “forbidden to drink but

permitted to use”? Because of Rebbi Meir who said, forbidden to drink and

for use®®.

234 It cannot be exactly like the wine since
one cannot drink the solid jug. But it means
that the jug is permitted for usufruct but will
make any wine which touches its inside
forbidden to drink.
235 Kosher wine.

236 Forbidden to drink but permitted for
usufruct.

237 The first wine was forbidden. If the
jug was filled twice with kosher wine, it has
been cleansed from the first contamination;

the third time the kosher wine remains
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kosher. Jug.
238 He will reject this way of cleansing the

DY DIPIP Y PIORY JINN PIINNY NDPY 127 ToNYD N2 27 N (41b line 58)
AP M PN NIMAT IPRY NYYA DX DY .DDPY MDY RN NN ANINY NN N2
T DY 27 IR PN DONNIYIY 12Y02 NI DD NIZRIY Nox MM 10y Nyya
NiYDia 0 Ny

D)2 .Wyin IPN) 1 12107 D1D) WIN) D) 121N 01D DN D) 121N M 012
PY J2INY DD HNWY? 1 121D 1D DID N 12INY DIID KXY OP PN INX VY 1DIND N
AYIN 1PN P2 129D DIID) 1IN OP PN IN

NN NP2 DY Y PORY NN IDYY XOVY YT 0277 200 P9O) OV 030
ONIYY OPPN IN DY 1DINY 1D DIIY NYYD ON DY .OD2Y RTY WH NN JDINY
DY MPN 3T 129702 N TIN YD0Y NYYR NP 17 DY NP2 .2 1IN D)D
POP PRR PN PPN POYR 129702 NI YT I NYRY NYya np o)

72 AP A7 NN N BN 1) NIMON WX OPR T DI JONY PIPIR
DMWY NYY 17 0N N2 T Y02 ND DND DN PN 1) 0D OYUPN OPN 0T IN NOX
Y22 N DDXVIRPY VINT PR PIIN PN WD
Rebbi Abba said, when Rebbi Aqiba went to the tar workers, they came
and asked him, how does one purify Gentiles’ jugs? From the following I
taught them, since they are permitted if not tarred, if they were tarred but the
pitch was shaved off not so much more? But when I came to my colleagues

they told me that they are absorbing because of the pitch™.

282801 the Gentile filled it with water, the Jew fills it with water; then he
fills it with wine without worry. It the Gentile filled it with fish fluid**' or fish
sauce™” the Jew may fill it with wine’”. If the Gentile filled it with wine, the
Jew fills it with fish fluid or fish sauce, then he fills it with wine without
worry.”

Rebbi Johanan went to meet”” Rebbi Yudan the Prince at Acco. They
came and asked him, how does one purify jugs? He said, from the following I
taught them, since after the Gentile filled it with fish fluid or fish sauce the
Jew fills it with wine®**. Rebbi Yasa in the name of Rebbi Johanan, if he puts
them into the fire not so much more? Rebbi Hiyya in the name of Rebbi
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Johanan, if he strips off the tarring”* not so much more? Do they stand this?

If they stand it, they stand**.

Untarred jugs™’, Rebbi Assi'” said, they are forbidden®, Rebbi Immi
said, they are permitted. Rebbi Jacob bar Aha said, Rebbi Assi questioned: do
we say that a tankard does not absorb®? Rebbi Abba said, Rav Sheshet
asked, could we say that a vessel for urine does not absorb?

239 They hold that wine absorbed in
earthenware which had been tarred will
not be removed even if the tar was
removed and the vessel cleansed with
water for three days as explained at the
end of the Halakhah.

240 A very different version in the Babli,
33a, bottom.

241 vy is any fluid obtained by
squeezing something, whether fruit, meat,
or in this case fish. Muries is a sauce in
which pieces of fish are preserved.

242 The smell of the fish will obliterate
any taste that might have remained of the
Gentile’s wine.

243 Greek dmavidm “to meet” with

Atamaic prefix 9.

244 This is the quote from the previous
Tosephta.  Of R. Johanan’s argument
there exist two versions, one by R. Yasa
(reported in the Babli 33b), the other by
R. Hiyya bar Abba.

245 By burning of the tar.

246 Both R. Yasa and R. Hiyya require
that the earthenware jug be treated with
fire; either fired in its entirety or fire
applied to the tar lining. It is agreed that
there is a risk that the vessel will burst in
the fire, but if it withstands the process it
may be used to store Jewish wine.

247 Which had been used by Gentiles.
248 They cannot be cleansed to become
usable.

249 Both R. Assi and Rav Sheshet
question the position of R. Immi.

DY) IXPNN O NP .NYIN 727 DY NIN 72 1IYNY 227 RNNX T2 APY? 227 (21b line 74)
NPDPRN OOV 027 32 PTIY) OWPN OON 02T NN NON 12 IPY? 027 NY7 NYn O )
AP NN NPNTIY NN WY DY I YW KD DD IN NI 02T NP XTI DIYN
YR DN N IIN NZDH NPT NN POND TN 1PN DI MY 027 PON
nyo

YIIN NIONP NTIY XX DT ) DN AP RY NYTIIN NN
Y2 YN O 3 JNIN KD

NW WD DN PIIT ORI PVYT PRI PNIY TN NN 7N T NP2 037
ORI 2N PRY 2T YORY 107
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Rebbi Jacob bar Aha, Rebbi Simeon bar Abba in the name of Rebbi
Hanina: One fills Gentiles’ jugs with water three days from time to time’.
Rebbi Jacob bar Aha said, Rebbi Assi'® asked, does one do this? Rebbi Yose
from Malha brought a case before Rebbi Mana. He told him, that is what
happened; he answered that it is permitted. Is that to start? He told him, it is
forbidden™".

Cup5252

Rebbi Jeremiah went to Goblana; he instructed about large

that one fills them with water three days from time to time*”.

255

An Aramean’s™ leather bag split; the Jew received it into his*’. The case

came before the rabbis who said, one fills them with water three days from

time to time™®.

Rebbi Yasa™’ went to Tyre. He saw them

**® tarring small leather bags and

Jews bought them. He asked, who permitted you? They asked Rebbi Isaac

and Rebbi Mani*”’, who prohibited it.

250 One fills the vessel with water, lets it
stand for 24 hours, pours the old water out
and refills with new, and repeats twice.

251 The method is a short-cut which
cannot be used generally; if people used it
without asking one cannot prohibit the
vessels cleansed in this way.

252 Latin patera “flat dish or saucer;
libation bowl” or Greek motiprov (cup,
receptacle for offerings in temples; cup in
the Eucharist) (Kohut).

253 He
method and recommends it publicly. He is

sees nothing wrong with the

quoted in the Babli, 33a, in the same sense
and ascribes the ruling to R. Immi.

254 A Non-Jew, not necessarily a pagan;
cf. Chapter 1, Note 177.

255 The started
leaking; a Jew saved his wine by receiving it

Aramean’s  wine-skin
into his own wine-skin. The Gentile’s wine
certainly is forbidden to the Jew; the
question is how the Jew can regain the use
of his skin after the wine was transferred to
the Gentile’s vessel, without ruining the
vessel by using it for fish sauce.

256 Following R. Jeremiah, against R.
Yasa (Assi).

257 In the entire Halakhah he opposes
cleansing Gentile wine vessels for use by
Jews.

258 Gentile workers.

259 The earlier forbid

refurbishing wine skins and jugs; the later

authorities  all

generations do permit it.

SR 027 72T NI VDN TR PN D3 S PR DI 9 Hawm (fol. 40b)

ORI PR PR T2 DN DM
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Mishnah 6’ Gentiles® grape kernels and skins™' are forbidden and the

prohibition is of usufruct, the words of Rebbi Meir. But the Sages say, moist

they are forbidden, dry permitted.

260 In the Mishnah this text follows
Mishnah 5 which belongs to Halakhah 6.
The sequence of the Halakhah also is the
one in the Babli and Maimonides’s Mishnah

Commentary.
261 Which remain after the production of

wine.

APAN PPON DNY .27 DY NYY 27 D10 DHPY PRI OININD ) 199N (41c line 8)

NIPDN N AN TN 0¥Na NTY 27 DYl
MTIN 2D TIN2 NYTH N0 1ON N0 MY YIN AYIN D92 121 0 1N

TN 2™ INND MY

Halakhah 5: “Gentiles’ grape kernels and skins,” etc. Rav Sheshet in the

name of Rav:

permitted even to eat*”

. But did we not state™,

Moist they are forbidden even for usufruct; dry they are

263 . . .
“it does not become libation

wine until it descends into the cistern®*”’? Rebbi Abba in the name of Rebbi

Judah: The Mishnah is about one who lowers them into the cistern®®.

There we have stated:**® “And so it is with new solid matter of olives; but

old one is pure.**”” What is new? Within twelve months. Old, after twelve

months*®,

262 In the Babli, 34a, ascribed to the
Galilean R. Johanan.

263 Mishnah 4:8.

264 Grape juice pressed out of grapes does
not become forbidden before it is collected
in a vat below the wine press. Since kernels
and skins are kept in the press they should
not become forbidden.

265 The only skins forbidden are those put
in the fermenting wine to give it red color.
266 Mishnah Kelim 9:5.

267 If the solid remnants in the olive press

which remain after the production of oil are
impure, they impart impurity only as long as
they are somewhat moist. Once they are
stone dry they do no longer impart impurity
to clay vessels.

268 The same is true for grape skins used
for the production of Gentile wine. Once
they are completely dry, having dried out for
a full 12 months, they are forbidden no
longer; Babli 34a (attributed there to

Samuel).
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127 ™27 TSI VRN TN PO D S OpYIN A0 DT ) 1w (fol. 40b)
TISIT VO TVON PR DN DRI D

Mishnah 5:

Fish sauce’, cheese’®, and theriac®® of Gentiles are

forbidden and the prohibition is of usufruct, the words of Rebbi Meir. But the
Sages say, theitr prohibition is not of usufruct.

269 The reasons for prohibiting Gentile

cheese will be discussed in the next
Halakhot.
270 Greek Onpwokn, scil.,  @dappoxa

“medicines made from poisonous beasts

(Bnpiov)”. It is possible however that sp»m

VWRY 273 YP 037 PO AT OPMY 2
NJD 1T DD PIN ViYHY 02713 Yy 027

is an error for *p»na “Bithynian”, which in
the Mishnah the Babli the
independent Mishnah mss. characterizes the

in and

kind of cheese which if made by Gentiles is
forbidden for usufruct; cf. Note 431.

/910 NP ONPPN A DO (41c line 13)
DYDY IDIN 727 1Y) 72y OX 72°9) DN

DY MR %27 NN NIN 1192 MDD DY P DY RD DPRN NINY M MATI Iy DN 12
N2 AN PN NON PN IDNY WD PR NN .00 ODYIR DN N2 12 1PN 127
2199 NINY NN JITIOND SNy 29 DY G NONR IIN IPNY ADNIT) SN IPNYI
TINA NI NPON N NTIAY NN NN NTD . PON N NTIAY NN XPDHD NN

YT 72523 AP PN MIN NINY AN AT NOTH 92 POV 317 N NIPN
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WD NI NIM NATMN AN NANN 3 [ NN WYOXR A [ WYY A N [ DT 3 NadNN
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Halakhah 6:
permits but Rebbi Eleazar ben Rebbi Simeon forbids.”

7Wine in muries, Rebbi
Therefore, if
somebody transgressed and put it in, Rebbi forbids it to laymen but Rebbi

“Fish sauce, cheese,” etc.

Eleazar ben Rebbi Simeon permits it to laymen.” Rebbi Mana bar Tanhum
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asked: Following him who permits for laymen, why is muries of Gentiles
forbidden’?? Rebbi Jeremiah in the name of Rebbi Hiyya ber Abba, it is
forbidden as being cooked by Gentiles””. But did not [Rebbi Yose]*”* state:
“From a professional’” it is permitted, from a non-professional it is
forbidden.”
cooked”®? Similarly, from a non-professional it is forbidden even if cooked.

From a professional it is permitted, is that not if it is not

What about it? If it is to remove contamination it is forbidden because of
pagan worship””’. This implies that usufruct of pagan worship is forbidden,
usufruct of heave is permitted””®. Rebbi Johanan bar Madia said, following
him who said from a professional it is permitted, only if he knows him””.
Rebbi Johanan and Rebbi Eleazar.
volume, the other says because he reduces the number of drinkers™’. We do
not know who said what. Since Rebbi Johanan said, Rebbi Jehudah inverted

One says because he diminishes its

his reasoning but Rebbi Eleazar said, it was not inverted, there for the Cohen,
here for the owners, it follows that Rebbi Johanan said because he reduces the

number of drinkers.

271 From here on, there exists a Genizah
text (3) which differs from the Leiden text
mainly in its spelling. The origin of the
entire Halakhah is Terumot 11:1 (m, Notes
11-23).
reformulation and explanation of that text as
noted by S. Lieberman (Tosefta kiFshutah
Terumot p. 454). The second paragraph also
belongs to Terumot 2:5 (m, Notes 118-119).

However, the first paragraph is a

The quote refers to a baraita similar to
Tosephta Terumot 9:6. According to Rebbi
one puts wine into muries to improve its
taste. This is a legitimate use of wine as
food; therefore the Cohen may use his heave
wine, sanctified food which has to be
consumed in purity as a religious duty, to
On the other hand,

since the improved taste is noticeable, the

improve his muries.

entire muries now must be eaten under the

rules of heave.

R. Eleazar holds that wine is used in
muries only to clean it from contaminations.
To use heave wine for this purpose is sinful
since it destroys sanctified drink. But if
heave wine was used in this illegitimate
way, it was destroyed and therefore lost its
sanctity. The muries is profane and may be
eaten by lay people in impurity.

272 Since the amount of any forbidden
wine left in the sauce would be insignificant.
If the trace of heave wine is permitted to
impure laymen, should not a trace of Gentile
wine be permitted to everybody?

273 Whose general prohibition is discussed
in Halakhah 9.

274 Added from » and the Terumot texts.
275 This is the reading of the Leiden ms.,
Babli 34b, and Tosephta Terumot 4:13. The
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Leiden ms. in Terumot reads ynn “trust-
worthy”, which in editio princeps became an
unintelligible ynn “hot”. The reading of »,
N may be read either as ywx “craftsman”
with the Leiden ms. here or ymN “trust-
worthiness” with the text in Terumot.

it still
forbidden as Gentile cooking even if one

276 Since otherwise would be
was sure that no wine was used in its
production.

277 In industrial production a Gentile
might use wine of which a libation was
made.

278 Since usufruct of pagan wine is
forbidden, the rules of declaring an amount
as insignificant do not apply; the most

minute amount makes the entire product

forbidden whereas less than '/,% of heave in
food leaves it permitted for everybody.

279 In modern terms, if the muries carries
a rabbinic certification that no wine was
used in its production.

280 This refers to Mishnah Terumot 11:1:
“One may not cook heave wine because he
diminishes its volume; R. Jehudah permits
since he improves it.” But some people do
not want to drink alcohol-free cooked wine.
The problem really is whether the vintner is
permitted to cook his wine before he gave
heave since (a) with the diminution in
volume of the wine he diminishes the
volume of heave to be taken and (b) not
every Cohen may be willing to accept

cooked heave wine.

TOT2 P9I WD PWIET 127 NN ORPHLN 137 I8 TR U370 NN 3 mwn (fol. 40b)
s 223 S 10p2 ANIN PTRYRY 3on 0 ans DMaT NIy M08 T 3N
%7 N9 T FENIR 1D IRYTY 1D 1N A2 NP T 7Y Nop NOm
DOV R I3 NS MR NN

Mishnah 7: Rebbi Jehudah said, Rebbi Ismael asked Rebbi Joshua when
they were walking on a road, why did they forbid Gentiles’ cheeses™'? He
told him, because they make them with stomach of cadaver’. He answered
him, is not the stomach of an elevation offering™ more serious than the
stomach of a cadaver and they said, a Cohen who is not repulsed may burn it

284,

raw" ; they did not agree to this but said one has no usufruct

commit larceny*®®.

281 They were forbidden in Mishnah 6 for
all usufruct without any obvious reason.

282 The rennet is taken from the stomach
contents of cattle killed by Gentiles and

% but does not

therefore automatically have the status of
cadavers. Since the rennet causes the milk
to curdle, its addition cannot be said to be

insignificant. ~ Therefore one understands
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that the cheeses are forbidden as food.
Since the rennet is produced from an animal
and cheese (including kosher cheese made
by Jews) is made by cooking milk with
rennet, it could be forbidden for all usufruct
as meat cooked in milk following R. Simeon
ben Iohai (Mekhilta dR. Ismael Masekhta
deKaspa 20).

283 An
completely on the altar.

elevation offering is burned
The stomach
contents (and the contents of its intestines)
are not burned; the innards have to be
washed before being put on the altar (Lev.
1:9). Eating from a cadaver is a simple
infraction which requires no sacrifice; eating
from an animal dedicated as elevation

sacrifice is both an infraction and larceny

requiring a sacrifice.

284 The Cohen may eat the stomach
contents raw since they are considered
excrement; the rennet therefore cannot be
considered meat and the Gentile’s cheese
should be permitted even as food! For the
expression “to burn” for “to slurp” see Note
321.

285 While the
essentially correct there is a (customary or

previous statement is
rabbinic) rule that it would not be decorous
to do so; one refrains from using any part of
the animal (except the hide given to the
priests, Lev. 7:8) as a practical rule.

286 As a rule of biblical law. Therefore
Gentiles’

rabbinically forbidden.

cheese could at most be

72 APY 737 O YYIn? 117 N ORYNY 117 DY NN 027 N 8 1991 (41c line 26)
NN NTIY DY PONY) DYY D7)y 910 217 13 YYIng 217 DY X3 12 1IVNY 27 ROX
MON AYP 9N N NTAYD NHN VMWD 1Y 027 NP N9 . I0) VOV 27 Yoy

N PN YD NN APYD DYV SDPOITINN DYV M NN Oy PHP O

NTO N[ NTD MM AN 3 DLNAWI X[ PONYI  INW NN I [MNN  NINI NI 2
Yy nNyYya nova|ord NN NNNA POV | DY

Halakhah 7: “Rebbi Jehudah said, Rebbi Ismael asked Rebbi Joshua,”
etc. Rebbi Jacob bar Aha, Rebbi Simeon bar Abba in the name of Rebbi

Joshua ben Levi: Because [most]**’ calves there™ are slaughtered in the name

1IN

of pagan worship. Rebbi Johanan heard this and said, my teacher taught us
well, since if one slaughters for pagan worship even its excrement is
forbidden™.
said, a ring is recognizable™’; excrement is part of its body.

Rebbi Johanan asked, if one found a ring in it? Rebbi Yose

287 Added from the
necessary for syntactic reasons.
288 This shows that the Mishnah

Genizah  text, and Maimonides: R. Meir declares Bithyn-
ian Gentile cheese as forbidden for usufruct.

Babli 34b.

underlying this Halakhah is not the one
given in the separate Mishnah in the
Yerushalmi but the one found in the Babli

289 Therefore even R. Ismael must agree
that these cheeses are forbidden; but they
should be forbidden for usufruct.
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290 It never was part of the animal and did idolatry.

not become forbidden by its slaughter for

NP N PPRYD PN PIIN P NIYNID NP 227 DY N2 72 1PN 1T (41c line 31)
20 NP PPHRYN PN NPYID DDA PPHYD N INN 21D NP NOY NN
MP? 02 T 027 2T NOYINY T OYD PHY? 27 92 SRNY 127 N 12 N2 O
JMIN DD NNUNRID DT 2T DY OEN 2T NIN N NTIAYY 9) NAYNNY  IN
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MYNI NPON NPV 71230 NP NI 12 1PN 271D RYPON NN WD 210 NR3
W IPRY NPYD MIINND MYND NN ANPR NPYID 0 MPRY N9V NIUNTY)
mMYN Spn 112 MNY 01 PIRPT N MIINND MYNI NPON ANPR NYIVD
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**Rebbi Hiyya bar Abba in the name of Rebbi Johanan: At first they were
saying, one curdles neither with the stomach content of the carcass™ nor with
the stomach contents of the Gentile. They changed to say, one curdles with
the stomach content of the carcass but not with the stomach contents of the
Gentile. Rebbi Abba bar Zavda, Rebbi Samuel bar Rav Isaac asked: Does this
negate the declaration of Rebbi Eliezer, since Rebbi Eliezer said, the thoughts
of the Non-Jew are about pagan worship®>? Rebbi (Assi) [Yasa]*® came in
the name of Rebbi Johanan: Originally, they said, one does curdle [neither]*”
with carcass stomach contents nor with Gentile’s stomach contents. They
changed to say, one does curdle with carcass stomach contents and with

Gentile’s stomach contents. The language of a baraita supports Rebbi Hiyya
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bar Abba: Stomach contents of a Gentile or a carcass is forbidden following
the original teaching. (The stomach contents of a torn animal which suckled
from a qualified one are permitted following the later teaching; the stomach
contents of a qualified animal which suckled from a torn one are forbidden
following the later teaching.) [The stomach contents of a qualified animal
which suckled from a torn one are forbidden following the former teaching,
and the stomach contents of a torn animal which suckled from a qualified one
are permitted following the later teaching.]® And even if the House of
Shammai would argue like the House of Hillel in the first teaching, an egg is a
growth of its body; the contents of the stomach come from the outside™. It
parallels what Rebbi Yose ben Rebbi Abun said in the name of Rebbi
Johanan: It happened to the son[s]’* of (Rebbi) Jehudah ben Shamua™"' that
wolves tore more than 300 of their flock. The case came before the Sages

302

who permitted their stomach contents™ . They said, an egg is a growth of its

body; the contents of the stomach come from the outside.

291 The text is complete in 2 2, Note 293.
292 This also was the text of a before
correction. Therefore it is a traditional text
rather than a scribal error.

293 For this paragraph there exist two
additional witnesses, the Leiden ms. in
Besah 1:1 (60a 1l. 39-54, a2) and a Genizah
text (Yerushalmi Fragments, pp. 156-157, 2)
of the same. The source clearly is the Besah
text even though the argument is from
Avodah zarah and the reference to Besah is
a side remark.

“Gentile’s stomach content” naturally
means  “stomach content of animal
slaughtered by a Gentile.”

294 An animal which was not slaughtered
following the rules of ritual slaughter. whose
flesh therefore is forbidden as meat.

295 The Besah text seems better:

this (i. e., the prohibition of Gentile rennet)

Does

follow R. Eliezer (whom practice does not
follow in general) since it treats Gentile
rennet as more problematic than the one
derived from a carcass? Since here practice
is said to follow R. Eliezer, the tradition
seems questionable; one has to search for
parallel traditions either to confirm or to
reject.

296 The Babylonian form of the name (in
parentheses) has to be deleted in favor of the
Galilean form used in the three parallel
sources [in brackets].

297 To be added by the unanimous
testimony of the other three sources and the
later arguments.
298 The ms.
inconsistent.

text (in parentheses) is
It has to be replaced by the
text of the other three sources [in brackets]
which
statement in both versions since for dietary

is consistent with R. Johanan’s

laws a “torn” animal has the same status as a
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carcass.

A “torn” animal is one of which a vital
organ is impaired or defective, the most
common one being tuberculous lesions of
the lung. If a cow is known to suffer from a
defect which makes it “torn”, its milk is
forbidden as drink but as stomach contents it
becomes excrement and is no
forbidden.

internal terefa and prohibit as torn only the

longer

(Karaites deny the existence of

victims of predator attacks as described by
the verse, Ex. 22:30.)

299 This now connects the discussion with
Mishnah Besah 1:1 which states that the
House of Shammai permit the use on the
holiday of an egg laid on that day while the
House of Hillel forbid it. The problem is to
understand the position of the House of
Hillel since the preparation of food is
a holiday (Ex. 12:16).
According to the Babli and one opinion in

permitted on

the Yerushalmi the prohibition applies only
to eggs laid by chickens raised to produce

eggs. Then the mother was not food at the
start of the holiday. While the egg is food
according to everybody, for the House of
Hillel it cannot change its character from
non-food to food on the holiday. Then the
question is raised why milk which is
prohibited as food before being ingested by
a ruminant becomes permitted by the
animal’s stomach. In this question, the
revised ruling in matters of rennet would
agree with the stance of the House of
Shammai. But the answer is that the two
cases cannot be compared; the stomach
contents of an animal never were part of the
animal and do not have the latter’s status.
300 The plural is attested to in the three
parallel sources and required by the context.
301 The parallels unanimously state the
name as Jehudah ben Shemu'ai without a
rabbinic title.

302 The latter teaching which permits
rennet from animals prohibited as meat is

confirmed by a ruling in an actual case.

M 1 T 2 NP3 AN PTHYRY 2381 12 N AT N 1w (fol. 40b)
NP TS T TS ORUmEn 10 A T 1277 W IRIT2 0N 8O m? 1o o8
120277 P8 P MR ANTIT D00 03 1 M LYTIT Doi 0D Ny TT oo 03
I I 7 1Y TeD AT Y

Mishnah 8: He’” gave a second argument and said, because they curd it
with stomach content of calves for pagan worship. He ™ retorted, then why
did they not forbid it for usufruct’®? He’” deflected him to an other subject’”
and said to him, my brother Ismael, how do you read, for your (m.) friends are

better than wine, or for your (f.) friends are better than wine®? He™™ told
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him, for your (f) friendship is better. He’” answered, it is not so since the

307

next verse implies it, by the scent of your (m.) good oils™".

303 R. Joshua.

304 R. Ismael.

305 As the Babli explains, since it was a
new purely rabbinic restriction introduced
after the destruction of the Temple, he did
not want to disclose the reason.

306 Cant. 1:2. Since the Song is read as a
dialogue between God (m.) and Israel (f.),
the theological interpretation depends on the
vocalization ~which was not directly
expressible before the invention of vowel
signs.  The interpretation given in the
Halakhah requires the identification of o7yt
as “friends, lovers” rather than “friendship,
love.”

307 Cant. 1:3. As in most cases, the proof
is from the part of the verse not quoted. The
verse ends: therefore girls love you. Since
the Song of Songs clearly celebrates
heterosexual love, the speaker must be a
female addressing a male.

The following interpretation of the
Mishnah follows S. Naeh'. There are two
problems. What is the relationship of the
Mishnah 7 and the first part of Mishnah 8 to
the second part of Mishnah 8? Also the
discussion in Mishnah 8 does not seem to
make sense. Since Cant. 1:2 starts: May he
kiss me with kisses of his mouth, it should be
Why
should R. Ismael, who everywhere else

clear that the speaker is the female.

requires that a verse be interpreted
according to its plain sense, suddenly switch

speakers in middle sentence? Why does R.

Joshua refer to 1:3, when a referral to 1:2

would be more appropriate? The
unvocalized text of 1:2-3 has a chiastic
starts

masculine, has a middle section which could

structure: It clearly with the
be read in the masculine or the feminine,
and ends again with the masculine.

R. Ismael proves convincingly that
there is no biblical basis for the prohibition
of Gentile cheese; it is purely rabbinical. It
can be regarded as a “fence around the law”
only with regard to the prohibition of
intermarriage, since it is designed to make
Jews and

Then the
question arises as to the status of the much

social intercourse between

Gentiles as difficult as possible.

more important prohibitions oil and wine.
The prohibition of oil clearly is rabbinical
even though it is mentioned as particularly
meritorious in Daniel; no reason could be
found in dietary laws to prohibit Gentile
While wine

actually used for pagan libations is biblically

cold pressed virgin olive oil.

forbidden, the extension of the prohibition to
almost any wine moved in any way by a
Gentile, even one adhering to a faith not
practicing libations (or even prohibiting the
drinking of wine), must be considered
rabbinical. Now wine in mentioned in v. 1:2
and oil in v. 1:3. The discussion between
Rabbis Ismael and Joshua is about the status
of the prohibitions of wine and oil.

As mentioned in Note 306, any

rabbinic reference to the Song of Songs

1. 8PN P 190 ,w7702) TININI DIPNN ;N F'Y MW Y WIN VI PN PTT DV ;NN NNHY

.434-411"y 2005 D- WY
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unquestionably reads sentences put into the  Gentile wine essentially is God’s decree, is

mouth of the female as coming from the  pjblical. R. Joshua, the overriding authority,

congregation of Israel (as represented by its informs him that the references to wine and

rabbinical leaders) and that of the male as . . s
) oil have equal status; since the prohibition

referring to God. R. Joshua asks R. Ismael .

of oil in almost all cases has no pentateuchal

about his opinion about the actual rules
The latter, by

putting the reference to wine in the mouth of

referring to Gentile wine. basis, the prohibition of wine also in almost
all cases is purely rabbinical (Cf. Halakhah
the male, asserts that the prohibition of  5:4, Note 67).
DM9ID MAT DOTIT 227 DY X»IIN /91D ADIN PRYRY 291 N 139N (41c line 45)
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Halakhah 8: “Because they curdle it,” etc. **The colleagues in the name
of Rebbi [Johanan]: The words of the Sopherim are related to the words of
Scripture and are (more pleasant than) [pleasant like] the words of Scripture;
your throat is like good wine’’. Simeon bar Abba in the name of Rebbi
Johanan: The words of the Sopherim are related to the words of Scripture and
are more pleasant than the words of Scripture, for your friends are better than

wine®"!

. Rebbi Abba bar Cohen in the name of Bar Pazi: You may know that
the words of the Sopherim are more pleasant than the words of Scripture,
because if Rebbi Tarphon’” did not recite at all he would only have
transgressed a positive commandment. But because he transgressed the words
of the House of Hillel he should have suffered death since it says, if one

breaches a wall he will be bitten by a snake’".

309 This paragraph and the next are from
Berakhot 1:7 (Notes 182-191) and Sanhed-
rin 11:6 (Notes 54-57); Midrash Cant.
1(18).
line 2.

The Geniza fragment ends here on

309 A comparison with the other texts

shows that the correct text is the [Genizah
text] not the (Leiden ms.) one in which the
two traditions of R. Johanan are undistin-
guishable.

310 Cant. 7:10; Babli 35a.

311 Mishnah Berakhot 1:7.
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312 Cant. 1:2. 313 Eccl. 10:8.

U PHR 02 Y2 PN 102 U MON DI W2 NN 02T ONYHY 037 )1 (4lc line 53)
M2 DY YD PHOR PR ININD R IPIDT N 1230 PI9ID 2T DAN PPN 1)
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Rebbi Ismael stated: In the Torah there are forbidden matters and
permitted matters. There are easy parts and severe parts. But in the words of
the Sopherim all are severe, since we have stated: “He who says that there are
no phylacteries, to transgress the words of the Torah, is not prosecutable.
Five compartments to add to the words of the Sopherim is punishable.” Rebbi
Hanina’'* in the name of Rebbi Idi in the name of Rebbi Tanhum bar Hiyya:
The words of the Sages carry more weight than those of the prophets since it
is written, do not preach, they preach’”. And it is written, I shall preach to
you for wine and liqguor’'®. The relation of prophet and scholar can be
compared to the case of a king who sent two seals’'’ to a province. About one
of them he wrote, if he does not show you my seal and onpavtipiov’'®, do not
believe him. About the other he wrote, even if he does not show you my seal
and onpovtiplov, believe him. So about a prophet is written, he gives you a

9

sign or miracle’”. But here it is written, according to the teachings that they

will teach you™.

314 With the other two sources read: diplomatarii, persons authorized to use the
Hinena. imperial mail.

315 Micha 2:6. 318 Greek “seal”.

316 Micha 2:11. 319 Deut. 13:2.

317 As the text shows this is a scribal 320 Deut. 17:11.
error. Read with the other sources VYo

DODY 1Y NN NP 12 YYIN? 27 DY K3 12 PYNY 237 KON 12 IpY 227 (41c line 63)
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Rebbi Jacob bar Aha, Rebbi Simeon bar Abba in the name of Rebbi
Joshua ben Levi: Because most calves there™ are slaughtered in the name of
pagan worship. Rebbi Johanan heard this and said, my teacher taught us well,
since if one slaughters an animal for pagan worship even its excrement is
forbidden™’.

said, a ring is recognizable®’; excrement is part of its body.

Rebbi Johanan asked, if one found a ring in it? Rebbi Yose

What means “burns it”? He slurps it’>'

. Rebbi Simeon ben Lagqish said, in
a dirty cup. This implies that one who drinks from a dirty cup neither benefits
nor commits larceny’>.

Why did he not tell him? Because they prohibited it recently and Rebbi

Ismael was young™>.

321 In Midrash Cant. 1(17) ym». matter.

322 Since he must slurp the contents of the
stomach in the Temple it would be a
desecration to use a clean Temple vessel for
this purpose. A private vessel may not be
introduced into the Temple precinct. The

priest may use a dirty vessel which nobody

323 They had to establish the authority of
the newly formed Synhedrion at Jabneh;
Babli 35a. The story must be dated to the
last 20 years of the first Century, after the
death of Rabban Johanan ben Zakkai (at an

unknown date). R. Ismael never appears as

else would use for food to eat the disgusting ~ member of the Synhedrion.

Ypan MmN D272 WP9NY DN AYUPN NAP 92 NHN 227 NN 17N A7 (41c line 70)
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Rebbi Onias said, Rebbi Hama bar Ugba raised a difficulty: If he wanted

to deflect him to another subject’™, he should have removed him to the five
indeterminate places in the Torah’”, which are the following: “gift, cursed,
tomorrow, almond shaped, rise”. Behold if you choose well the gift or the gift

. For in their rage they killed a man and by their

if you do not choose wel
will castrated a cursed ox or cursed be their rage for it is strong” . Moses
said to Joshua . . go fight Amaleq tomorrow or tomorrow I shall stand on top
of the hill’®®. On the candelabra four cups almond shaped or almond shaped
their knobs and their flowers’™. The Eternal said to Moses, you will lie with
your fathers and rise or rise will this people and whore™. Rebbi Tanhuma
added the following: Jacob’s sons came from the field when they heard or
when they heard the men were offended”'. Rebbi La said, there are things
about which one kisses the mouth, as it is said, may he kiss me with the kisses
of his mouth®?. Rebbi Isaac said, and me did the Eternal command™. “Me,
and me.” Things were said to me that were said to you. And things were said

3
to me alone™*.

324 If R. Joshua’s intention only was to  26. The list itself is attributed in most
deflect R. Ismael’s inquiry there were many  sources to Issy ben Jehudah®.

other questions to be asked. 326 Gen. 4:7. They must have read Nin
325 In the absence of masoretic accents it Dion NY o) Ny >R ON but also in the
may.be difficult to parse a sentence. In masoretic text TY TYRON N there is a
Babli sources, this is called “verses that .

stop between o1 and NXw.

327 Gen. 49:6-7. It is a question whether

to read one or two sentences.

Parallel sources are Babli Yoma 52a/b, Gen. 328 Ex.17:9.

rabba 80(5) (Theodor-Albeck #957/958, 329 Ex.25:34.

Sokoloff Geniza Fragments p. 170), 330 Deut.31:16.

Midrash Cant. 1(18), Mekhilta dR. Ismael, 331 Gen. 34:7. Most translations follow
Amaleq 1, Mekhilta dR. Simeon ben Iohai ~ the masoretic punctuation in choosing the

Epstein-Melamed p. 121, Tanhuma Besallah first alternative but the German translation

have no decision,” i. e., where to place the
caesura. In our masoretic texts only Ex.

25:34 remains undecided in this sense.

2. A discussion in principle about this subject is found in ,nIWI90 DNYL Pa XIPHN LN .Y
. 1997189 (MWN) NI NMNIWY Y1370 DN PRY MNIPN NI .0 THVN 07
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by Torczyner et al. (Berlin 1934) which opts
for the second.

332 This answers R. Hama bar Ugba’s
question. The verse Cant. 1:2 was chosen
because its first part, quoted now, tells R.
Ismael to be silent since a person who is
kissed on his mouth cannot speak at that
time. The first part clearly refers to a male;
nevertheless R. Ismael had a point reading

the second part as addressing a female since
the sentence switches from third to second
person, possibly indicating a change of
speaker.

333 Deut. 4:14.
defective Genizah fragment (Ginzberg pp.
276-2717.)

334 Not everything has to be told to
everybody.

Here starts a rather

YD DOWIAD 1N D2 SNy 127 DY %N 227 RIMAYN 12 YNV >27 (41d line 6)
2T VPP YidD DNLR PRYRY NYY3 TP NY 1N DY Ty NTY vhm
12 JIVNY 027 INT NHY NYPORN NTY .N7IN %) 0NY NP DTIAYI WYN DTN DTN
PPV DTN Y2 )92 IN 1IN MAT THYY NN YPYY Tv 79

Rebbi Simeon ben Halfuta, Rebbi Haggai in the name of Rebbi Johanan.

Lambs for your clothing, the price of a field are rams™. It is written

¥ How is this? If the students are young, suppress before

“suppressings
them the secrets of the Torah. If they grew and became like rams, reveal to
them the secrets of the Torah. This lends support to what Rebbi Simoen ben
Iohai stated: And these are the laws which you shall put before them™’. Just
as this putting is not revealed to everybody”® so you do have permission to

immerse yourself in words of the Torah only before legitimate people.

338 The laws in Ex. 21-22 are not to be
told to Gentiles nor applied to their suits.

335 Prov.27:26.
336 Identifying ¥ and v for the homily.
337 Ex.21:1.

"3 1277w 29 MINIT MO TR PRI PN D3 S D27 PR 0 mwn (fol. 40b)
20T PWRD W IR T 03N NI 07 W DA ST 28 P
A2 NPT S WP PP M7 A2 PNY VI A9MR D yRiny 302 nn?

TINIT VOW VDN PN o B8 T nmapio
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Mishnah 9: The following matters of Gentiles are forbidden but their

prohibition is not of usufruct: Milk which the Gentile milked when no Jew

1339

was seeing him, bread, their oil*”, and anything preserved by cooking®’.

Rebbi and his court permitted oil. Preserves in which usually wine is used’*',
. 42 . . 4 44 . -
and vinegar'”, and pieces of triton’”, and fish sauce®* not containing a whole

205 346,

fish, and hallec’®, and a lump of asa foetida®”, and salgonarit salt'*’; these are

forbidden but their prohibition is not of usufruct:

339 Olive oil.
340 Even if the Gentile cooked with the

Jew’s vessels under his control, as long as

forbidden fish (without fins and scales)
was used.

344 Fluid obtained by squeezing fish.

T rticipated in th ki .
flo Jew paricipated e cookimg 345 “Fish sauce (garum) prepared from
process.

341 Preserves made with spices without small fish” (Lewis and Short’s Latin

cooking, such as Sauerkraut, where wine
might have been added. The wine is
forbidden but there is no danger that it
might have been used for pagan rituals.

Dictionary).
346 Musaphia reads m™pPYD and
explains as sal conditum, spiced salt

(mentioned by Pliny xxxi,87 and in

342 Vinegar is TIOt w.me, but vinegar Diocletian’s price edict. A recipe is given
made from grapes is forbidden.
343 The Latin name of a kind of sea fish

mentioned by Pliny; in Greek it is the

by Apicius.) Kohut proposes salcenarium
Medieval Latin “used for pickling”. Also
name of sea gods. Since the fish is cut in consider sal candidum “white salt” (E.

little pieces one cannot ascertain that no G).

N2 27 0N NI 9 M0 2PN 9D PPON DDPY D127 N 0 199N (41d line 13)
MM DIYN HON NN NHY M0 AN Y 12 YYID 37 DYA 1D 37 NN 271 12
DOPN'Y 323 .DIPIN P PN OPND 90 PN 2792 TRNY 127 MN . TRY)
NDWD TPANN - NPPNI D NPDY  .N23WD i TN YRIY TN 98 TR 0
Y277 MNP D YRIY DPRINIR NN PIVD OMWPR )I0IN) NP PTIYN  NDT
JQWOM ATV OWPT JIOPN XYY NPBR VNN NI NITOT MIDPI AN MR
MY NPIMY 12 12) DTN ) NIYY WD I2ON) PIY DVIX 92 9m) ) YRpIY O

N YRIY O DINOMW JDPINN NNY2) 5217 NON DTN 22 1YY 290

6 POINNI Y[ YOINY ONITR A | NP 5 N92wY 3 | Noavy 4 nwvvY a3 'vay|na2
WP DPN Y | YPIW DIN 7 N3 [ NI

320 NPV NHN NITIYR DN NHON NN 1Y HD 2PN N 127 NN
YN 1PN 19 N2 2770 10 1TY2 AU DN
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Halakhah 9: “The following matters of Gentiles are forbidden,” etc.
*'Why is Gentile’s milk forbidden? Rebbi Abba (son of) [in the name of]***
Rav Jehudah, Rebbi Simon in the name of Rebbi Joshua ben Levi: Why is
Gentile’s milk forbidden? Because of uncovering'™®. Let him make cheese!
Rebbi Samuel ben Rav Isaac said, because of the poison given between the
holes™’.

sinks down, and one is similar to a net’™. Workers were in the field. The

It was stated so: There are three kinds of poison; one swims, one

water pitcher was uncovered. The first ones drank and were [not]”*' disabled.
The second ones died. I say that it was sinking poison. In the days of Rebbi
Jeremiah the barrels of the great assembly””' were uncovered. The first ones
drank and were not disabled. The second ones died. I say that it was sinking
poison. It was stated thus®: “If a watermelon was pecked and ten people ate
from it or wine was uncovered and ten people drank from it, it is forbidden to
eat or drink after them; I say that there is sinking poison.”

Rebbi Jeremiah said, why is Gentile’s milk forbidden? Because of

353

admixture from forbidden animals®”. Tt was stated so’**: “There is nothing to

worry if the Jew sits with the herd while the Gentile milks and brings to him.”

347 Parallels to these two paragraphs are in
Terumot 8:5 (Notes 135-142) and Sabbat
1:(3d line 2). The text in Terumot is a copy
of the text in Sabbat; the text here is
somewhat different.

348 The text of the
parentheses has to be corrected by the text

Leiden ms. in

of » in brackets and the parallels.

349 One seems to assume that the poison
will be separated out in the process of
But if
the cheese has holes the poison will

solidification making hard cheese.

accumulate there and there may be small
holes not directly visible.

350 Babli 30b.

351 The
members of the Academy.
352 Tosephta Terumot 7:17.
353 Babli 35b.
nation given in the Babli where also it is

half-yearly reunion of all

This is the only expla-

noted that making cheese from the milk does
not solve the problem.
354 Tosephta 4:11; Babli 30b.

NN T NN DWPYIY NIDZNN N J1P 227 DY NNONX 12 APY 237 9 (41d line 25)
VPR PZY MYPY) NPON O3 NI NNNY NIN PT2 NNNN DN NAY DIpR NN
DNPR) PPY MYDY) NN DN N NDNY NIN PT2 IHNN DN NI PNY DIPN N
DIPN DN DN T NN DN IPYINI NI NAY . NOOND DY W2 D) NI 227 DN
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N2 PXY DIPH 2P NIN . PIFAD D1 IYIN MY NN PTI PASN TN 77OUID PRY
P2 U9 NN NN TRDAN 7PPY YY) NPON D3 NI RONY NN P T2 MIND DNY?
22 PTAY NDY 02970 10 T2920 DI NINY M 012D NN T2 IPY? 27 DYA PIDRT

NNN 92 2P [P DWIp NOY [ NONI DY [ 7D DWYOw 3 [ Dwmyow N T pD - [Nal
PNYINN DPMINY [DPN MINY [N 2 DRY[IXR D [N 1] DWYOw [MO5NN 1n] XN
[MONYE PNY[NN DPNINY [DPN 3 DI A MPNM DDV D INYON ¥ [ DY
nY |- DY NN ODOVaN )y [ Owan 5 DM pY [ OWPN VIR Y [PHVWIAND  MOND )

MTIN[MIATI7 PN VY[NND NI PRY PY [ NAY  DIPNI BY [ DIPN DITON 1LY YN

3Their bread. Rebbi Jacob bar Aha in the name of Rebbi Jonathan.
Bread is of the practices of obfuscation. [Rebbi Yose said, so I asked before
Rebbi Jacob bar Aha: What means “of the practices of obfuscation?]”* Do I
say, at a place where Jewish bread is available it is logical that Gentile bread
should be forbidden and they obfuscated about it and permitted it? Or at a
place where Jewish bread is not available it is logical that Gentile bread
should be permitted and they obfuscated about it and forbade it? Rebbi Mana
said, is there any obfuscation for prohibition™’? But is bread not like cooking
of Gentiles? Are we saying: At a place where no Jewish cooking is available
it is logical that Gentile cooking should be permitted’*? But it must be the
following: At a place where Jewish bread is not available it is logical that
Gentile bread should be forbidden and they obfuscated about it and permitted
it because of the necessities of life. The rabbis of Caesarea in the name of
Rebbi Jacob bar Aha: Following the words of him who was permitting, but

only from the store®”; but one does not do this’®.

355 There are three parallels to this text, in
Seviit 8:5 (Notes 57-62), Ma aser Seni 3:1
(Notes 2-3, m), and Sabbat 1 (3c 1. 55, v).
The Genizah text here, and the texts in
Ma aser Seni and Sabbat are clearly copies
of one and the same original; the text in
Sevi'it is slightly different in wording but
identical in meaning.
356 Added from the three identical texts;
most of the paragraph is taken up by the
questions of R. Yose and R. Mana; only at
the end the correct answer is spelled out.
The practice of obfuscation is that the

rabbis have to justify the popular disregard
of their prohibition.

357 As shown in the Mishnah, rabbinic
prohibitions do not need justification, only
permissions which are inconsistent with
general prohibition, such as to permit bread
while prohibiting all other kinds of Gentile
cooking.

358 The texts in Sevi'it, Ma aser Seni, and
Sabbat add: “and they obfuscated about it
and forbade it.” But the illegible space in »
is not sufficient for this addition; one has to
assume that it never was in the Avodah
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zarah text. panetarius “bread merchant”.
359 Greek mpotmip “seller”. Lieberman 360 But eats also privately baked Gentile
reads moAntpiov “retail store”, Kohut Latin ~ bread; forbidden in the Babli 35b.

DRND 1AYN DIIN 32 0P 12 1WHY 227191 121 1PN 227 NI PWIN (41d line 35b)
PN NN MDY NoY 13T702 O IPIZN NIY) ND DN N0 N DIZIN 19232
YW YINZID RO . PIDIN PN N 1NPY DNOY NPIPI NPLP) PD1IPIN NYVIN 1N
D2INTDD .27 DV P2 022 00V 22T NNy NPYR PNV NN INMND Miwny phin
DY) 0P DIYN 12 Y2 NAND DY O MV DIYN 13 PN OND NINY NIND DIN) NINY
N ON IRV IMPIND  D2YN 52N DPND YR DIIN N2V 1PN 127 OPPN NN
DAY OATMD 2 PIN 992 VoY (NI70) 1790 IND DN NIVN 9N Ty NYip
PT N OIMT PT NDX PRT PAPN Y NPYN M RIPY %Y 27 ¥) 12 M T2
NDYID PON NIY? NIDINT

POYN I [NNY) ROY Y [NY M ADI DINDIMDN DN ONY (M2 XD Y [N NN [Nl
Y PNoD  PoM Y [ DNMm  DDIPIN W | POIMIN YLD W [XPDLVI 3 DIYIAN 3 [ 1PN
Y[ YN Y mMN»Y [ N0 MPNY W[ MNY MmN ¥ -3 | mvnd 4 AaFan]
SY DML NN DN PIOVIAN DY DWN T PRIM |- OPWIN Y [POwa 5 DONI DN DN
v NN WGIHIKD YomOov|DwNa Mawn G [Mmevn7 DRY Y ON NI NN Y [N PN 6
NOIPY YOy G Yy 277Gl mnw - N Gln8 Ty Gw | may o Glmn yon
GlomT 2)pTw|PT IINGIXIR WTIGIPNXT "] - I Glmn nipd vG |
M"Y MOPIN W NOMIN G | RD»AN NOWN Y [N 9 DIYT ¥ DT

*'They said before the Elder Rebbi Hiyya: Rebbi Simeon ben Iohai stated

2 .
62 As water is

thus: Food you shall buy from them with money and eat, etc
not changed from its natural state, so anything which was not changed from
its natural state’”. They objected: Are there not their dry beans’®, porpio®®
and nPv1P*®, roasted grain, and hot water permitted? One understands all of
these because they can be soaked and return to their former state. But roasted
grain? Rebbi Yose ben Rebbi Abun in the name of Rav**’: Any food which
can be eaten alone raw is not in the category of Gentile cooking’®. (With
bread it is in the category of Gentile cooking’”.) How does Rebbi Hiyya
explain food you shall buy from them? You shall buy with food. If you fed
him you bought him. If he causes you trouble buy him with food or otherwise

370

trade (ply him)’” with him money. They said, that is what Rebbi Jonathan

did. When a superior’”' came to [his]*”

town, he sent him an honor gift, that if
a suit involving an orphan or a widow came he would have a way to mollify

him.
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361 Sabbat 1 (3c line 65). The Geniza
fragment ()) ends at the mention of Rav.
Another fragment, in much better shape,
edited by J. N. Epstein [Tarbiz 3(1932)
15-26 (G)] starts at the second mention of
Deut. 2:28.

362 Deut. 2:28. In the Babli, 37b, a
statement of R. Johanan. The Babli (38a)
negates a biblical base for the prohibition of
Gentile cooking.

363 The list also appears in Tosephta 4:11.
In the Babli 38b the word is explained as
meaning either @doniog or 1YY, both
meaning “bean”.

365 The word is unexplained. In the Babli,
loc. cit., and similarly in the Tosephta, it
appears as P9 “capers”.

366 In the Babli muvwop “leeks”. In
Tosephta mvoxap mNvVap . N. Briill (Jahr-
biicher  fiir Geschichte  und

3
Literatur 5) proposes copta bL3 ‘“fig

Jlidische

preserve”. This agrees well with the quote
in the Babli since, as stated later also here,
all preserves made from fruit which also is
eaten raw are not under the prohibition of

Gentile cooking. The only problem is that

the next sentence implies that the word
describes a dried fruit or vegetable which
can be returned more or less to its original
state but soaking.

367 Babli 38a, 59a; Sabbat 5la, Bava
qamma 11a, Yebamot 12b. Also Yerushalmi
Nedarim 6:1 (39¢ 1. 44).

368 The Sabbat text adds: And it may be
used for eruv tavsilin (a symbolic act which
turns a common courtyard or a dead-end
alley into a private domain, or which lets
one prepare cooked food for the Sabbath on
a holiday which falls on a Friday); this
formulation may be taken from the end of
the Halakhah

369 This restriction is found neither in the
Sabbat text nor the Babli. It also contradicts
the insertion in the Subbat text (Note 368).
Either it is spurious or the text here
disagrees with the text there.

370 Reading of the corrector of L. The
scribe wrote as in the Sabbat text and G.

371 A

Introduction

superior Roman judge; cf.
to Tractate Nezigin p. 4,
remark about R. Jonathan.

372 Readings of G and the Sabbat text.

2032975y 9N)T DN IDN INDT DN NTIN? 27 .)RYD NN DN OR (41d line 46)

APNIAT DOVID N 27 NP NINTPHN NYIYA  I»T 1023 PPN 37 PPN I
2 NP DT I NYT PTII7DD ROWN YT NPT ™D 1) DTNOI YD puna
2 NYPNY DTN KDDY NN PN PIY PN DT 2 TV 27 MN N NPT
NYPNY NPON INNODY T NXYPNY NN NN N

ToNN X2 N9 HNITY NY WNR Y 0 9N XY WN G |
YIWAYPNN WT WG [T P YPNN )

G 9 G| XM

WO WY yawn NN ION WG | ION 1

MG M2 ynwn PN
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POV 2212 YYing 137 DY MY >IN) NPIN 227 DY 12N 712 DIND 227 KON 127
MINY NIYN.PDX¥Y NNY NND 12 M0 12 PR 0Py PN 1290 07 Yoy
21 MY AP NP 27 DN ONDY N YO 1PHD 0T I 227 WIT DI OMINTD
NI YAT RINT TY 70D N NI 1Y T2Y AN NN 12 NpT DN Iy ™ N
NOYY YTV 227 OV ND ™07 DY D D N ININTD NINY DY 1Y NN YT
22N MY NN

oMM G [ P2 oy pow v ooy G| phy 2 N2 MNRT IINI Y PINI G [Ny a1 G M3l
YIvaT TGN NI YW YO G ONony M G RN pnyd 1 G | pnsy
NOT4  OONW |9y -wuap G 9ap N Moy Ip woIR G YaN -w G 'ON v
7y WG w5 NGNS MTGINNRT -G YR oy M Y| Phyand P9 G D
Y1 MG MY MM Y| MY IR MITG [T NNV Y 0w G [ONDNDY Wy W |
WITY G DT I Y | RO

NVY TY 120 PT 120727 H92D D10 PT M2 PRY - PR 12 ND) oya nd 1N
NOP 527 PIN ONDT IDRY NN PPRN DT I 02N NI NRINI RN 5T
VXY PR PTIPAY NPWIIY PITY 272 Y 02 M YWIPN 0P 2 MY I
MDD 2V VDPY INSD NI YAYIY NP IR P NP APN PIARN NN 21
A2y
Gy [y»Pam NG M Glmom 2 yY»an G yan NI ARG Mt NG I L
P2 RWYD YOV W | PYTN DA /YD MR DIPN MT GY | DN 2 POV INON Y[ P NI

27 VDP XD NVXN DY ¥ ODAPN G | PHIAPN NN 1 PN 3 O G| PN OINDIPN TS
WIPY IR G WP Y [ DDPYINYD NPV MNP DTV IPTI JDY MNN

Who forbade the 0il? Rav Jehudah said, Daniel forbade it. Daniel was
careful, etc’™. And who permitted it? Rebbi permitted it and his court’”. At
three places is Rebbi Jehudah the Prince called “our teachers,” in divorce

- 3
documents®™, oil, and a sole®”.

They called him “the court which permitted
0il.”™  Any court which permits three [previously forbidden] things is called
“permissive court.” Rebbi Yudan said, his court disagreed with him about the
bills of divorce. *May she be allowed to remarry? Rebbi Haggai said, she is

allowed to remarry. Rebbi Yose said, she is forbidden to remarry.

Rebbi Aha, Rebbi Tanhum bar Hiyya in the name of Rebbi Hanina, but

some say in the name of Rebbi Joshua ben Levi: They were climbing up

King’s Mountain and were killed about it**’. TIsaac bar Samuel bar Martha

381

went down to Nisibis. He met Simlai®™ the Southerner who sat and

expounded: Rebbi and his court permitted the oil. Samuel said, true®! Rav
did not accept on himself to eat. Samuel told him, eat! Otherwise I shall

declare you a rebellious Elder’”. He answered him, when I still was there®™* I
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knew who complained about it, Simlai the Southerner. He told him®®, he said
it in the name of himself, not in the name of Rebbi Jehudah the Prince. He
bothered him and he ate™.

Rebbi Johanan asked: Did we not state, “for no court may invalidate the
words of another court unless it be greater in wisdom and numbers™*? And
Rebbi and his court permit what Daniel and his companions forbade? Rebbi
Johanan follows his own opinion: Rebbi Johanan said, I have a tradition in
the name of Rebbi Eleazar ben Rebbi Sadoq that any restrictive edict passed

by a court which is not accepted by the majority of the public is not an

edict®™.

They checked and found in the matter of the edict about oil and did

389

not find that a majority of the public followed it™.

373 The following also is in Sabbat 1, 3d
line 16 ff., w.
there differs from here, the fact that G while

following the sentence order of L very often

While the sentence order

follows the formulation of w indicates that
the two texts are essentially the same.

374 Dan. 1:8. The verse does not seem to
mention olive oil.
(36a), the

continuation,

As the Babli explains
argument is from the
that he would not defile
himself by the king’s solid food and the wine
of his drinks, where the plural drinks refers
both to wine (whose prohibition is generally
accepted) and oil (where Daniel’s action
rather is an act of personal piety.) In any
case, the prohibition of Gentile olive oil
never was considered to have any biblical
basis.

375 Babli36a.

376 Gittin 7:3, Notes 49-64. The essence
of the controversy is whether a divorce
document subject to a certain condition is
only valid after the condition has been
satisfied or is valid immediately but not

actionable unless the condition be satisfied.

The simplest example is that of a sick
childless man who wants to shield his wife
from levirate marriage (or prevent her from
marrying his brother) by writing a bill of
divorce valid if he should die from his
disease. If he stipulates that divorce be
“from today if I shall die”, the divorce is
unquestionably valid. If he omits “from
today” then for Rebbi it is valid, for the
rabbis it is invalid since a dead person
cannot divorce.

377 Niddah 3:4, Notes 93-98. The “sole”
is the result of a miscarriage where no
features are recognizable in the aborted
fetus. For the rabbis, the woman is subject
to all disabilities of a woman who gave birth
to a male and a female (Lev. 12:1-8), for
Rebbi and his court only if human features
were recognizable.

378 In the other two sources: Should he not
be called “a permissive court” (a pejorative
term) since . . .

379 These two sentences really do not
belong here; they are copied from the text in
Gittin (Note 54) which thereby is shown to
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be the source of the preceding sentences,
and refer to Mishnah Gittin 7:10 about a
man who gave his wife a bill of divorce
valid if he should not return within 12
months, and notice was received of his
death. Does she have to wait the full 12
months or not?

380 In w, this immediately follows the
statement that Daniel forbade Gentile oil
and invalidates it. It is not clear what
danger there was in getting Gentile oil but
since both Talmudim declare the prohibition
of Gentile oil to be of the 18 prohibitions
promulgated in the run-up to the first revolt
against the Romans (Sabbat I, 3¢ 1.37, Babli
17b) it must refer to the situation there. The
exact meaning of “King’s mountain” as a
geographical entity has not been determined.
381 In the Babli and v, as well as in the
quote from the Yerushalmi in Tosaphot 36a,
s.v. WX, R. Simlai. Babli 37a. This dates

“R. Jehudah” here as R. Jehudah II. For
“Southerner” the Babli has “from Lydda”,
which is taken as a pejorative term.

382 In the two other sources, probably
correctly, “Samuel accepted this and ate.”
383 Cf. Sanhedrin 8:6, Note 64.

384 When Rav was studying in Galilee
under Rebbi (Jehudah I) and R. Hiyya the
Elder.

385 Rav to Samuel. In the Babli. 37a, R.
Simlai is described as being critical of the
decision to allow Gentile oil.

386 Rav ate
authority of the Patriarchate.

387 Mishnah Idiut 1:5.

388 In the Babli 36a: It is forbidden to
promulgate a decree that the majority of the

in order to sustain the

public cannot accept.
389 Babli 36a.
that the original prohibition of oil was

This proves conclusively

relatively recent and purely rabbinic.

DYTY IOV JITD TY ION PN Y NP 02 Y DY N (41d line 65)
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NARN NN NPYY MD NPT WN NIT 2 PON 27D DN APIDMN Y1 NN IR
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Their roasted egg, Bar Qappara permitted, Hizqiah forbade™’. So far if it
was roasted intentionally. If it was roasted unintentionally? Let us hear from
the following: There was a fire in an under-growth of reeds and a swamp of
date palms where there were locusts which were roasted. The case came
before Rebbi Mana®', who forbade them. Rebbi Abbahu said, because of
admixture of impure locusts’”. Rebbi Yose ben Rebbi Abun said, and this is
of the stringencies of Rav. Rav returned there and saw them taking things
lightly and was restrictive with them™. A man was carrying meat while
walking on the market. There came a vulture, seized it from his hand, and it
dropped off** under him. He went and wanted to sell it. Rav told him, it is
forbidden to you, for I am saying that it was carrying carcass meat, dropped it
and took the other instead™”. A man went to wash a piece of meat™ in the
river. He forgot it and left. Then he went and wanted to sell it. Rav told him,
it is forbidden to you, for I am saying the other one was carried away by the

river and it brought another piece of carcass meat in its place®’.

390 Babli 38b. The egg is roasted in its
shell so that there are no problems of
non-kosher admixtures. It is not impossible
to eat an egg raw.

391 R.Manal.

392 Babli 38a.

393 He used his office as overseer of
Jewish markets to enforce strict rabbinic
rules.

394 As recognized by J. N. Epstein,
Aramaic N is Afel of Aramaic am
Hebrew .

395 This is a case of “meat which had been

lost sight of” which must be treated as non-

kosher; it cannot be sold as kosher meat.
Quoted in Tosaphot Bava mesi'a 24b s. v.
NIIN.

396 The translation is a guess based on the
context; the word itself is unexplained. It
appears only here and in the exact parallel
Seqalim 7:3 (50c 1. 47). Sokoloff in his
Dictionary of Jewish Palestinian Aramaic’

<,

accepts also Jastrow’s explanation “an
object on which the meat was hung” but this
seems to be excluded by the context.

397 A similar story in the Babli Hulin

95a-b.

APY NI PTON 027 N VRN NN IDIN AT 0 NN DPY POINPR (41d line 76)
PR NEY NN DINN 72 NI 027 DAY IRYT DY NJY NN NONY DD DY NIy N

POMPR PRNY DINA 92 NI 27 NIYN) TN JIN N2 92 7PN 2T JNPY POINMIR
NYD 27D TPNIYN D N DI YN NYYD 1D 2 N N 127023 ROX DY
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What is the status of their lupines™? Rebbi forbids, Ganiba permits.
Rebbi said, I am an Elder and he is an Elder. It came to my mind to forbid; it
was his opinion to permit. Rebbi Mana bar Tanhum went to Tyre and
permitted their lupines. Rebbi Hiyya bar Abba went to Tyre and found that
Rebbi Mana had permitted their lupines. He returned to Rebbi Johanan who
asked him, what case came to your hands? He told him, I found that Rebbi
Mana had permitted their lupines. He asked him, did you not hit him? He
answered, he is an important personality and knows how to sweeten the
waters of the Great Sea. He told him®”, no, my son. He knows how to
compute the waters; when the waters come together to acclaim their Creator*”
they sweeten themselves. Rebbi Isaac bar Eleazar said, he starts to speak his
disgrace and tells his praise! Rebbi Yose ben Rebbi Abun said, it is a difficult
computation; Rebbi Zakkai of Alexandria knows it. He said, if you want, you

may learn it from him.

398 They cannot be eaten raw; according
to Yerushalmi rules cooked lupines should
be forbidden as Gentile’s cooking. But
Ganiba was a Babylonian and the Babli has
a second category of food exempted from
the rules: coarse food not eaten in polite
society (Babli 38a, rules of the autoch-

thonous academy of Pumbedita.) The
paragraph makes clear that this tradition
never was accepted in the domain of
influence of the Academy of Tiberias.

399 Here ends the
fragment.

400 Cf. Midrash Tehillim on Ps. 93:4.

second Genizah

XYY 1T 027 DY POD NN M2 NTD Y APYNY)  ann JNPY VN (42a line 11)
P27 MY POIDPNZ VIDN PA NN YD THN I K27 JDPY VIDN PHM I1TIT NDIHKND
NI NIND T NYYN TN 1PN PONPA NN TIND T NYYN 19NN LIVN DOY
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17 0Y2 X237 . PYYIN MNDY DIYN 12 PRYD) D) 0983 DIV 13 PN DIIIN
2P0 3 PYIN ONDY DIV 12 PRYD D13 053802 DN 12 PR NPV TN
12 PRYEPY D13 599872 DIVN 12 PR NINY NIND D DN NINY DN NN 17 DY Pa
PPN VY DIYN
What is the rule for their parboiled [food]*'? Let us hear from the
following: Rebbi Immi went with Rebbi Jehudah to the hot springs of Gadara
and permitted their parboiled [food]. Rebbi Abba bar Mamal asked, what is
the difference between parboiled and lupines? Rebbi Yose said, parboiled is
missing action by fire; lupines are not missing action by fire.

Hawarnas*” is not forbidden because of Gentile cooking and one may use
it for eruv tavsilin®®. Martisa™" is not forbidden because of Gentile cooking
and one may use it for eruv tavsilin. Rebbi Yose ben Rebbi Abun in the name
of Rav: Any food which can be eaten alone raw is not in the category of

Gentile cooking and one may use it for eruv tavsilin®®.

401 Scalding is not boiling; while the food ~ hand”; it may be somewhat better to rewrite
is prepared it is not cooked. )N as Babylonian X070 “sauce made out
402 These two words are unexplained; they ~ of ground sardines” (Jastrow) since
can be given sense only by radical  Palestinian n often corresponds to
emendation. It takes some imagination to  Babylonian n. Also compare Latin arvina
define martisa as “hash” (Jastrow) on basis “grease, fat,” and moretum, Greek poprotéc,
of Arabic yub, “to hit somebody with one’s  a country dish (E. G.).

w27 TN S8R i DPmw 27T AO8D pamm P o nwn (fol. 40 b)
NN? 1977 PRY W2 TR WHT DWW 172 PR DDty 8 Y3 A8 NPT
NPD?R MM NN W N9W) NIT A2 wAY TR AR APSY Ny pnim i3
PRDTT I PUDK AP9DI D DI P0N PTEOWT AnIN b 27 posAma

ateiintol Al jm) B L Vol e)

Mishnah 10: The following are permitted to eat: Milk which a Gentile

403

milked while a Jew saw him, and honey, and broken grapes™ (even though

“*) " Preserves in which usually

343

they drip they do not prepare for impurity.

wine or vinegar is not used, and uncut #riton”, and fish sauce containing a
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whole fish*™, and a leaf of asa foetida®, and rolled olives*”; Rebbi Yose

says, the pitted ones are forbidden™.

Locusts from the basket are

forbidden*”’, from storage permitted; similarly for heave*®.

403 Table grapes transported in baskets,
not vine grapes transported in barrels. In the
first case, juice dripping from broken grape
berries is lost. In the second case the juice
is collected in the barrel and poured into the
wine press; this juice follows all the rules of
wine and becomes forbidden by the
Gentile’s touch.

404 Any vegetable food cannot become
impure as long as it is connected to the
ground. After harvest it can become impure
once it comes into contact with water (Lev.
11:38).
respect.

Juice is treated as water in this
But the verse reads, if water is
poured on vegetables, this is read to imply
that contact with water makes vegetables
susceptible to impurity only if it was poured
intentionally or at least if the wetting was
agreeable to the owner (Sifra Semini Pereq
11). Therefore juice which flows out of
table grapes does not prepare for impurity
since it is lost, but juice flowing from wine
grapes does prepare for impurity since it is
not lost and eases the work of wine pressing.

405 It seems that the correct reading is that

of the Arukh: ©Y%50nN XVVWYP 7 and the
expression is a double Greek-Hebrew, the
olives are “rolled” (or “apt to be rolled”)
Greek kvlotog and Hebrew “rolled”. Cf.
E. and H. Guggenheimer, Notes on the
Talmudic Vocabulary, LeSonenu 37 (1973)
pp. 23-25.

406 He thinks that standard technology is
to soften the olives by vinegar before
removing the pits (Tosephta 4:8).
that the
sprinkle the dead locusts on display with

407 One assumes store  will

vinegar to keep them
(Tosephta 4:12).
408 A Cohen, who certainly is Jewish, has

a food store and therefore can legally

looking  fresh

refreshen his locusts with vinegar or wine.
If he is suspected of illegally using his heave
wine or vinegar, which by biblical decree
must be eaten by the Cohen in purity and
should not be used commercially, to sprinkle
on locusts for sale, he has to be treated the
same as a Gentile seller of the same.

2WIANI NN AXT NTD WYY 237 0N DD MDA PN PN » 1591 (42a line 20)

I
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Halakhah 10: “The following are permitted for usufruct,’”” etc. Rebbi
Eleazar said, about a dish in which usually one does not add wine or vinegar.
Therefore if it is certain that he added, it is forbidden even for usufruct*'’.

Rebbi Jacob bar Aha, Rebbi Hiyya in the name of Rebbi Johanan: If a
Jew and a Gentile put a pot on the fire, the Jew puts it down and the Gentile
stirs”''. 'Who puts it back? One would say that the Jew puts it back*”. Rebbi
Benjamin bar Levai said, only if it is cooked like Ben-Drosai’s*"” food. Rebbi

Yose asked, if it is cooked like Ben-Drosai’s food, why does the Jew have to

put it back? Even the Gentile may put it back*“.

409 This looks like a misquote from the
Mishnah but probably is not since the
following statement of R. Eleazar makes
sense only if it relates to usufruct, not to
food eaten by Jews.

410 Since one refers to dishes produced by
Gentiles they are forbidden as Gentile
cooking. The only question is whether a
Jew may use them as objects of trade. He
may do that only if in the standard cook
books no addition of wine or vinegar is
required. In any case, if it is known that
wine or vinegar was added it is forbidden
for usufruct. If nothing is known but the
standard recipe does not call for wine it is a
legitimate object of trade.

411 The Babli 38b declares that there is no

prohibition of Gentile cooking if either the
Jew puts it on the fire and the Gentile cooks
or the Gentile puts it on the fire and the Jew
cooks.

412 Since the Yerushalmi requires that the
Jew put the dish on the fire it is obvious that
he has to put it back if for some reason the
pot was taken off the fire.

413 “The trampler”, a famous robber who
always was on the run and therefore could
eat his meat only rare. “Ben Derosai’s
food” is rare, cooked one-third of normal
cooking time.

414 Any food cooked rare is no longer
subject to the rules of Gentile cooking.
Babli 38a, Sabbat 20a.

IV NN PO NN NP M7 MW RIMDDID N 27 PPN N ON (42a line 27)
NIIYH DWH NPOX NDIMINY .17 DY X3 72 PN NIYND T2 NIND NPYF )37 D90
S PPN OMD PRY DIPNI W1NT KT NP 27 DY NI O3 ORPY 0T
090 12 MIDVT MR R IV X7 DY TN NPV 3T PN PIPDN DHDY Dippa
NIPON NTD DN ONMMY 9710 XTIV NYYA 7292 .12 2P 00V )27 NN D PIZDN
NPOXNDINY NPWOMIND NTIY PR ANPDR 13 I
37 DY MY 030 POPR MY MDY DYRIMNYID N9V APRY 1MOD TN
NN Y27 P NPAN TN YO NP 72 PY 127 TADYN NNN NPIDA DY .NYIN
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APy 027 NP NN PHM PRPR APY NIIPYD DYNINY INN KIX N$N NI ingd
NPANTID INYI NN NDN TN ANN NIT NIANDN 1D IYPN YON 27 NN NON T2
NN NTIT T2 NDOAY MN AT IORY NPPIPIPN NOPIT KDY O DY NN NINON I
NI NDWPOR PN OWR0 PRY? 03T 0N T2 IPY2 037 0N D3 WY T PX 2

_____

"*. Rebbi Johanan said, alec and cut-up

What is alec? Rav said, soltani
triton follow the same rules. Rebbi Ze¢'ira, Cahana bar Tahlifa, Hanan bar
Abba in the name of Rav: Its mucus is forbidden because of admixture from
prohibited fish. Rebbi Abba in the name of Rav Jehudah: This you say at a
place were water is not running. But in running water no impure fish
associates with pure fish. The Sea of Genezareth is similar to running water.
Rebbi Yose ben Rebbi Abun said, only at times when the fish bites. Samuel
said, hafitha""® one judges according to its shell. If it produces mucus it is

permitted, otherwise forbidden.

What is uncut triton? Any where heads and spines exist'”’. Rebbi Eleazar
in the name of Rebbi Hanina: It happened that on a ship of the House of
Rebbi there were more than 300 amphoras. Rebbi checked them all out and
found only one where heads and spines were found. He permitted all of them.
Rebbi Jacob bar Aha said, Rebbi Assi'® asked, would it not be reasonable that
one amphora be permitted but the other amphoras be forbidden? But it was by
a pretext.”'® *°(A sale)™ was mixed up. Rebbi Haggai asked Rebbi Abba bar
Zavda who said to him, the property of the public cannot be forbidden. Rebbi
Jacob bar Zavdi said, Rebbi Isaac asked: Is not Cajus Lycus written on these

documents, and you say, by a pretext*'?

415 There is no linguistic evidence for large non poisonous snake.

translating either sardine or herring. Allone 417 Babli 40a, opinion of Rav Huna.

has to go on is a remark in the Babli 29a that ~ 418 Since all of the amphoras came from

. . o the same source, he had reason to assume
soltanit is forbidden because it is a small ource, d on to

fish caught together with non-kosher fish. that all of them were made by the same rule.
Cf. Latin solea “sole” (also the fish).
416 This kind of fish likewise has not been

identified. In Cant. rabba ad 1:4 it is noted

420 The following sentences are from
Terumot 10:7, Notes 91-94. The common
topic are subterfuges to stretch permissions
over the reasonable limit.

that it is a jumping fish. Arabic ads is a 420 In Terumot one reads “cheeses”, » for



HALAKHAH 10 351

3, a not infrequent misreading. While the
principle of R. Abba bar Zavda refers to
public property, here he applied it to loads
on a common carrier. This is a subterfuge.

421 Divorce documents can only be signed
by Jews. In the diaspora, one must accept

also Jewish witnesses with Latin and Greek
names; therefore the appearance of foreign
names on documents is no reason for
attacking the genuineness of a document
under any circumstance. This is a

subterfuge.

MH DN DP0N WV IT NN ROV XT NDIT 27 01P NIDY NJIW NN (42d line 44)
A2 M0 Y N DNHIN 9 DY NIN PYIND JON ONIT OAPP ONTOYN I NIM
10 IDOYA 2 INOD NY NPYTOIT AP N D NN OYL M0 NTD N DN NTD
MIP M NI A2 PN DPNJH Y N DX DT 27 DY X2O27 1N
PRIV D)2 PNV DT 7217 PRIV ON)T 1121Y PI RYI9N KN YT Iy
ADY N NN D AP N NRDPADD NTN MY MNN PIVIN PUNY 0T M2 POy
IV NNV DY INT TIIO NIN NPV 1NV Y NVPINT D WA ND D DN NHY

oY NOX TDIT PNPIY PN 1NN 29 9Y NIN DT 3PP DT WH PRI PN D
9 DY NIN NPDA 1) PORID PR .NNMN 29 TY NINOPOPM NP PHPID PN .INNKIN 29
IPRY D D3N PPN 12101 NN 02 DY NN PP 12 PRY I3 PO PR Animin
WUYIin N NN
Ulla the leatherworker*”
births, a pure fish lays eggs™. He started again and stated, fish intestines and

stated before Rebbi Dosa, an impure fish has live

fish innards are eaten only upon certification by an expert. He told him,
change your statement! This one state or that one. Rebbi Ze'ira said to him,
do not change your statement. They are finished only upon being laid*”.
Rebbi Abba in the name of Rav Jehudah, if one tells you, I salted them, he
may be believed*”® Nathan bar Abba said before Samuel, I know how to
distinguish between fetuses of impure fish and fetuses of pure fish. The
fetuses of impure fish are spherical, the fetuses of pure fish are elongated*”’.
He showed him a salpe*; he asked him, what is its status? He answered,
impure. He told him, not only am I aggravated that you said impure of what is

pure but at the end you will say pure of what is impure.
It was stated: One buys fish intestines and fish innards only upon

certification by an expert*”’. One buys dark blue wool only upon certification

by an expert’***. One buys Bithynian®' cheese only upon certification by an
429

expert'”’. One buys wine in Syria only upon certification by an expert'”. One
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buys meat without a mark only upon certification by an expert

42 But all one

may eat at a person’s who is not an expert without worry™.

422 Accadic askapu.

423 Babli 40a, Bekhorot Thb.

424 Babli 40a.

425 In the Babli 40a the question is asked
by Ulla (ben Ismael) to R. Dositheos of Bire
and answered by R. Ze'ira correctly that all
lay eggs but some impure fish hatch their
eggs in their body (clearly excluding
mammals). It is not impossible to read the
same meaning into the statement here.

426 Babli 40b. If he asserts that he
checked the fish and they were of the pure
kind, he does not have to be an expert.

427 1In the Babli, 40a, it is asserted that
impure fish eggs are symmetrical ovaloid,
pure fish eggs asymmetrical.

428 Greek oGAnn, Latin salpa, -ae, “stock-
fish”.

429 Tosephta 4:13, Babli 39b.

430 Babli Menahot 42b.

431 The translation assumes that *p»»m is
a scribal error for >p»»na “Bithynian”,
which in the Mishnah in the Babli (Note
270) characterizes cheese which is forbidden
for usufruct if produced by Gentiles. In the
Tosephta ed. princeps "Np»n m3a, Erfurt ms.
o»»yn ™, Vienna ms. missing.  The
Vienna text is the only one agreeing with the
Mishnah as printed in the Yerushalmi
editions.

APY 27 RN TPRN 1D NPY 017 12 YYIn? 227 DY DN 127 NN 727 (42a line 57)
NPIDE NPT NPDY XY TR 12 NP 01D 12 YYin? 237 DY YT 12 2PY? 727 KON 12
2T ATIY RN VAN YPNIPY ITIY N 02T DY NOX T2 ApY2 037 P9 1210 M)
NN NN DY ITIY NP 117 DY RD? 227 NP A9 M NOW) YI»

Rebbi Aha, Rebbi Tanhum in the name of Rebbi Joshua ben Levi: If one
sent asa foetida he is trustworthy””. Rebbi Jacob bar Aha, Rebbi Jacob bar
Idi in the name of Rebbi Joshua ben Levi: If one sent dark blue wool he is
trustworthy. The lad of Levi of Sanbar was selling produce*’. Rebbi Jacob
bar Aha in the name of Rebbi Yasa: The slave of a trustworthy person is
trustworthy. Germanus the slave of Rebbi Jehudah the Prince had dark blue
wool. Rebbi Yasa in the name of Rebbi Johanan: The slave of an expert is

like an expert**.

432 If a person sends a gift to another of a
substance whose kosher status might be
questionable, the recipient may assume that

the gift was kosher, otherwise it would not

have been sent without proper warning.
Babli 39b.
433 The lad was a slave. The question was

whether the buyer of produce may assume
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that heave and tithes were taken from
produce sold by the servant of a person who
himself was known to be trustworthy in
matters of heave and tithes. Since the
slave’s owner would not tolerate untithed

produce in his house, one must assume that

Babli 39a.

434 This is parallel to the previous case.
Since R. Jehudah the Prince would not
tolerate fake blue wool on his property, one
may buy blue wool threads from his slave
even if the latter was uneducated.

any produce sold by his slave was tithed.

NONH PN NN MY NPON NPNY 29D MA IOX JPNRVD NI (42a line 64)
WM IINY XY ADIND DNY DMON NTNY 0T IRD NN NN NMHoN N2
12 NN 27 DIYN N DN0PN 12 MAN 027 122 X\ ARIND Y NMON MY T
DINZY YAV AN YD MDY NI D TN IIY MDD 227 DN DNON ™ T o000
“And salgonarit salt.” Some Tannaim state, black one is forbidden but
white permitted. But some Tannaim state, white one is forbidden but black
permitted’. He who said black one is forbidden, because one puts a black
crawling thing in it. He who said white one is forbidden, because one puts a
white crawling thing in it. Rebbi Hanania ben Gamliel said in the name of
Rebbi Jehudah ben Gamliel, both are forbidden. Rebbi Hanania®® said, we
had a neighbor who was mixing it with pig fat.

435 One of these is R. Meir, the other R.
Jehudah, but Babli 39b and Tosephta 4:12
give contradictory attributions. One has to

traditions since they knew about differing
attributions.
436 He is the previously mentioned R.

assume that the editors of the Yerushalmi Hanania ben Gamliel, Babli 39b.

refrained from attaching names to the

Y DPOD 0 IMVDN Y DY 10 N99T 0 MY 0 NIV 10 (42a line 68)
Y0 NPDWR O 0 NI>NN NN DIPN N0 MDD NN OIPR NN NIA 10 TDID
DN O

WY NEIN 12D P I NP PR N W0 037 DY M0 031 PIDN Py
NPPY9) TN PEOIN

“’Coverings are the same as protuberances™®. Veiled is the same as
hulled*”. Roofs are the same as covers*. Cups are the same as grooves*'. A
place under cups is a place for putting down pieces*”. Kvlotét olives are

rolled olives™*®.
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“The pitted are forbidden.” Rebbi Hiyya in the name of Rebbi Johanan

said, it is a variety™” and they put vinegar on them to be able to remove their

pits.

437 In this paragraph one gives example of
technical terms used in Mishnaiot which are
essentially the same. The list is made to
explain the term Y93p00n NPYWR >t which
however is somewhat different in combining
two expressions which are translations of
one another (Note 405).

438 In Mishnah Ahilut 8:2 it is explained
that nio2p refers to trees giving shade and
niy79 to bushes growing out of a stone wall.
Both transmit “tent” impurity.

439 Mishnah Sabbat 6:6: On a Sabbath, a
Jewish woman in Arabia may walk in the
public domain veiled and in Persia hulled.
440 Mishnah Kelim 8:9. An oven (furnus)
may become impure if according to R.

Jehudah it has a roof (ctéyn), according to
Rabban Gamliel if it has a platform (nvow).
441 Mishnah Parah 2:5: Two black hairs
growing in the same groove disqualify a red
cow; R. Jehudah says in the same cup.

442 Mishnah Kelim 22:1: A table or tripod
(portable pieces of furniture which may
become impure if whole) which were
damaged but were covered with a marble
top (which cannot become impure) still may
become impure if the cover excludes a place
for putting there cups (majority opinion) or
pieces (R. Jehudah).

443 A kind of olives which can easily be
freed of its pits. The name refers to the root

nbv | “to strip off”.



