
fol. 40b :

Mishnah 1:  One does not put up an animal in hostelries1 of Gentiles since
they are suspected of bestiality.  A woman should not be alone with them2

because they are suspected of forbidden sexual relations; a man should not
stay alone with them since they are suspected of shedding blood.  A Jewish
woman should not be a midwife for a Non-Jew3 but a Non-Jew may be a
midwife for a Jewish woman.  A Jewish woman should not nurse the child of
a Non-Jewish woman but a Non-Jewish woman may nurse the child of a
Jewish woman at her home4.

1 Cf. Chapter 1, Note 123.
2 A single woman with any number of
Gentile men.
3 Since she helps to increase the number
of pagan worshippers.  This reason given in

the Halakhah is (incorrectly) part of the
Mishnah in some Babli and Mishnah texts.
4 The wet-nurse should not be allowed
to remove the baby from his mother’s house
since she might kill it.
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xäC̈  l ©r `Fal̈ `Ed ¤W xäC̈  oi ¦ai ¦W ¥n  .i ¥rä  dï §r ©WFd  i ¦A ¦x .x¤f ¤ri¦l  i ¦A ¦x wElg̈  mi ¦xä §C ©dÎlM̈  x ῭ §W ¦A  s ©̀

.mïi ©w  r ©xd̈  x ¤v¤I ¤W xäC̈  l ©r  l ¥hÄ  r ©xd̈  x ¤v¤I ¤W xäC̈  oi ¦ai ¦W ¥n  .i ¥rÄ  oi ¦A ©̀  i ¦A ¦x   .x ©ar̈ ¤W§l  ̀ Ed ¤W

Halakhah 1:  “One does not put up animals in hostelries of Gentiles,” etc.
Rebbi Ze‘ira, Rebbi Abbahu in the name of Rebbi Yose ben Rebbi Hanina;
Rebbi Abba, Rebbi Jonah5: explain it6 following Rebbi Eliezer, since Rebbi
Eliezer said “it may not be bought from Gentiles.7”  Rebbi Jonah asked, why
do we not explain it according to everybody, following what Rebbi Eleazar
said in the name of Rav: Even one who says it is permitted to sell [says] it is
forbidden to leave alone8.  If he transgressed and left it alone by everybody’s
opinion9.  Rebbi Jeremiah said, let us hear from the following10:  “A woman
who was jailed by Gentiles.”  Rebbi Yose said, it is different for a woman
because she usually cries.  Think of it if she was mute!  She uses sign
language.  What about it11?  Explain it following Rebbi Eliezer, since Rebbi
Eliezer said “it may not be bought from Gentiles.”  They wanted to say, where
do Rebbi Eliezer and the rabbis disagree?  About the cow, because of
“eminence was given to the cow, an adornment was made for the cow.12”  But
since the rabbis answer to Rebbi Eliezer all sheep of Qedar will be assembled
for you13, this says that Rebbi Eliezer disagrees about everything.  Rebbi
Hoshaia asked, does one reply with an argument about the future against one
about the past14?  Rebbi Abin asked, does one reply with an argument when
evil inclinations will have disappeared against one when evil inclinations
exist15?

5 Unfortunately G is very lacunary here;
therefore its readings are not given after the
Hebrew text.  The Halakhah starts: “R.
Ze‘urah, R. Abbahu in the name of R. Yose
ben Hanina, R. . . . . . R. Abbahu in the name
of R. Yose ben Hanina,  explain  it  .  .  .”
There is no reason to mention the sixth
generation R. Abba III and the fifth
generation R. Jonah who later disagrees with
the statement if already it was attributed to
the second generation R. Yose ben Hanina.
6 The Mishnah which forbids to put up

unsupervised animals in the stable of a
Gentile hostelry makes travel outside Jewish
settlements practically impossible.  An
attribution to R. Eliezer removes the first
part of the Mishnah from practice.
7 Mishnah Parah 2:1.  This refers to the
Red Cow (Num. 19) whose ashes are needed
to cleanse people from the impurity of the
dead.  The Cow is not a Temple sacrifice;
how far the restrictions imposed on
sacrificial animals and the officiating priests
apply to the Cow and its officiants are old
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matters of dispute between Sadducees and
Pharisees (Mishnah Parah 3:3,7) and among
the rabbis themselves.  One of the biblical
requirements is that the Red Cow never
carried a yoke (Num. 19:2).  In Mishnah
Parah 2:1, a first statement of R. Eliezer
validates a pregnant Red Cow for the
ceremonies; the reason is explained in
Mishnah 4 by his  student’s  R.  Illai’s  son R.
Jehudah, that a bull mounting the Cow on
his own cannot be considered making her
carrying anything; only copulation by
human intervention makes the ox the
equivalent of a yoke.  The majority rejects
the ruling; it considers the Cow and its fetus
as two separate beings but v. 19:3 requires
the Cow alone to be taken.  These
restrictions do not apply to ordinary
sacrifices.  R. Eliezer then forbids buying a
Red Cow from Gentiles since a sodomized
animal is unfit for the altar; the Sages
disagree since without reason one does not
suspect that such a thing happened; this
would make the Mishnah here unreasonable.
(The last generation R. Yose bar Abun even
introduces buying a Red Cow from a Gentile
into a story about R. Eliezer; Peah 1:1 Notes
99 ff., Qiddušin 1:7 Notes 607 ff.)  Babli
23a.
8 One may not leave the animal alone
with a Gentile.  Chapter 1:6, Note 165.
There the first tradent is R. Jonah himself.
9 It is not said what everybody’s opinion
is; the corresponding passage in G  is in the
name of “the rabbis of Caesarea, Giddul bar
Benjamin in the name of Rav” but then is
missing the conclusion.  One has to assume
that it was “if he transgressed and left it
alone by everybody’s opinion the animal
remains permitted.”

10 Mishnah Ketubot 2:9.   If  she  is  jailed
because of money matters one must assume
that she was not raped; if she was
condemned to death one must assume that
she was raped or consented to sex with her
jailers.  If a woman can be alone in the
custody of Gentiles without being raped,
may the same not be assumed of female
animals?
11 The argument appears to be cogent.
12 In the Mishnah, not only do the rabbis
permit to buy a Red Cow from a Gentile
owner, they also allow to buy sacrificial
animals from him.  The question arises
whether R. Eliezer will agree with this or
not.  The assumption here is that R. Eliezer
will agree that sacrifices can be bought from
Gentiles but not the Red Cow, whose
ceremonies in pharisaic theory were made
with many non-scriptural restrictions
because of an important difference with
Sadducees in matters of ritual purity
(Mishnah Parah 3:7,8).
13 Is. 60:7.  The verse ends: they will be
brought on My altar for pleasure.  This
gives divine sanction for using animals
raised by Gentiles for the altar.  Since the
verse speaks of sacrifices, not of the Red C
ow, R. Eliezer must hold that sacrificial
animals cannot be bought from Gentiles.
The same argument is quoted in the Babli
24a.
14 The preceding argument does not
prove anything in practice since in the next
paragraph it will be shown that in messianic
times the Gentiles will accept the Torah.
Their animals may well be acceptable then
but not now.
15 This is the same argument as before.
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)40c line 15.a ©x  m ¥W §a `p̈Ed a ©x  x ©nc̈ ii ©M  .lŸM ©d  i ¥x §a ¦C  Dl̈  oi ¦x §z«̈R op̈ i¥l dÖl̈ §e   .x ©n ῭  dï §r ©WFd  i ¦A ¦x  (

o ¦pÄ ©x §e   .o ¤di¥l£r l¥A ©w§l  ©gŸp  i¥p §A  oi ¦ci ¦z£r ¤W  zŸe §v ¦n  mi ¦WŸl §W ENi ¥̀   :s ¤q«̈M mi¬¦Wl §W ilwy z ¤̀  E¬l §w §W¦I ©e

oi ¥̀   .`p̈n̈  i ¦A ¦x  m ¥W §a  on̈g̈©p  i ¦A ¦x  x ©nC̈   .o ¤d ¥n  x ¥qg̈ ml̈Frd̈  oi ¥̀ ¤W  mi ¦wi ¦C ©v mi ¦WŸl §W ENi ¥̀   .i ¥x §n«̀̈

didi  .d²¤i §d«¦i  dŸid̈  m ½̈dẍ §a ©̧̀ §e   .m ©r ©h  d ©nE   .md̈ẍ §a ῭  Epi ¦a ῭ §M  mi ¦wi ¦C ©v  'l ¦n  zFgR̈  zFi §d¦l lFkï ml̈Frd̈

oḧEri ¦nE  l ¥̀ ẍ §U¦i  u ¤x ¤̀ §A  oÄEx ¤W  mi ¦nr̈ §R   .l ¥̀ ẍ §U¦i  u ¤x ¤̀ §A  oḧEri ¦nE  l ¤aä §A oÄEx ¤W  mi ¦nr̈ §R  .'l oïi §p ¦n

.dï §r ©WFd  i ¦A ¦x  m ¥W §a i¦pïi§lEl x ©A  dïi ¦g  i ¦A ¦x   .u ¤x ῭ Ä  oÄEx ¤W dr̈Ẅ §A ml̈Frl̈ d ¤tï  on̈i ¥q    .l ¤aä §A

.d®̈xEx §a d́ẗÜ mi†¦O ©rÎl ¤̀  KFR §d ¤̀  f²̈̀ Îi ¦M   .m ©r ©h  d ©nE   .o ¤di¥l£r l¥A ©w§l  ©gŸp  i¥p §A  oi ¦ci ¦z£r  zŸe §v ¦O ©dÎlM̈

Ff  :Fni ¥zFa£r EṔ ¤O ¦n dk̈i†¦l §W©p §e Fni®¥zFx §qF «nÎz ¤̀  dẅ §Y©p «§†p  .m ©r ©h  d ©nE   .o ¤dÄ xFf£g©l  oi ¦ci ¦z£r  o ¥d sFQ ©aE

.zi ¦vi ¦v z©e §v ¦n Ff  .oi¦Ni ¦t §Y z©ev̈ ¦n
 | 'n` 1G | `ped    iraG | ilwy 2       dpedG | miyly   exkyG | zevn    (2) miyelyGoicizry    zeevn
 | gp ipaG | odilr    oicizr gp ipayG | opaxe    mdilrG | ixn` 3       oipaxeG | miyly    oixn`Gmiyely

 | xncG | 'ln 4       '`G | did     miyelynG | didi    eidG  didi eid mdxa`a(remainder missing in G)

Rebbi Hoshaia said16, why do we not explain it according to everybody, as
Rav Huna said in the name of Rav: They weighed for me my (sheqels)
[wages]17, thirty pieces of silver.  These are the thirty commandments which
the descendants of Noah will take upon themselves in the future18.  But the
rabbis say, there are the 30 just persons which the world never will be
lacking19, as Rebbi Nahman said in the name of Rebbi Mana, the world cannot
be with less than 30 just men like our father Abraham.  What is the reason?
Abraham will certainly be20, the numerical value of didi is 3021.  Sometimes
the majority are in Babylonia and the minority in the Land of Israel;
sometimes the majority are in the Land of Israel and the minority in
Babylonia.  It is a good sign for the world if most of them are in the Land22.
Rebbi Hiyya bar Julianus in the name of Rebbi Hoshaia:  In the future the
descendants of Noah will take all commandments upon themselves.  What is
the reason? Then I shall transform Gentiles’ purified lips23.  But at the end
they will renege on it.  What is the reason? Let us break their chains, and
throw from us their ropes24!  That is the commandment of phylacteries25; that
is the commandment of sisit26.

16 In G: asked.  This paragraph interrupts
the discussion of the Mishnah and turns to
explaining the verse Is. 60:7 quoted earlier.
17 Sach. 11:12.  The quote is wrong in L
(in parentheses), correct in G [in brackets].

In v. 13 the pieces of silver are declared to
be “the Eternal’s treasure;” this explains the
identification as saints.
18 “In the future”, i. e, in the time of the
Messiah. Gen. rabba 98(14) as opinion of
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R. Johanan.  In the Babli, Hulin 92a, in one
opinion 30 commandments which the
Gentiles already took upon themselves, of
which they keep only three; one of them
being not to allow homosexual marriages.
19 Gen. rabba 35(2)  in  the  name  of  R.
Simeon ben Iohai.  In the Babli, Hulin 92a,
in another opinion the 30 just Gentiles on
whose merit the Gentile world exists.  The
Jewish world exists for the Babli on the
merit of 36 just men (Sukkah 45b, Sanhedrin
97b).
20 Gen. 18:18.
21 5+10+5+10=30.

22 Gen. rabba 98(14) as opinion of Rav.
23 Zeph. 3:9.  The verse ends: They all
are invoking the Eternal’s Name, to serve
Him with united shoulder, implying that the
Gentiles will accept the Jewish style of
worship.  Babli Berakhot 57b, in the name
of R. Simeon ben Iohai.
24 Ps. 2:3; cf. Babli 3b.
25 Midrash Psalms 2(8).   The  chains  are
the straps of the phylactery on the arm.
26 These are the “ropes”, Tosaphot
Avodah zarah 3b s. v. oigipne.

)40c line 23.l†̈lẌ ©dÎo ¦n  ̀ E ½d ©d  mF́I ©A ii©l E ³g §A §f¦I ©e ai ¦z §k«̈d §e   .ii ¥W §w ©n  oi ¦a §z«̈i oFe£d  i ¦O ¦̀  i ¦A ¦x §e  wg̈ §v¦i  i ¦A ¦x  (

dïd̈ ¤W  l̈lẌ ©d  o ¦n  .DẄ Ÿ̀x  l ©r  .Dp̈i ¦n§ii ©w  i ¦O ¦̀  i ¦A ¦x  oi ¦̀ §e Dp̈En§ii ¦w  ̀ ïi ©x ¥a£g  oi ¦̀  oi ¦r §c«̈i  ̀ l̈ §e  .Dp̈En§ii ¦w §e

i¥p §x ©Q ¦n  i ¦k §e   .mi ¦xR̈ ii©l mi²¦gä §f  Eḡ §A §f¦I ©e dl̈Fr Eļ¡r ¤d  W ¤n À¤WÎzi«¥a í ¥W§p ©̀ §e  ai ¦z §k  `d̈ §e  .Eai ¦x §w ¦d  mc̈ï §a

.Eai ¦x §w ¦d zFai ¥w§p  Eli ¦t£̀ ©e  .dp̈i¦p£g  x ©A  i ¥qFi  i ¦A ¦x  m ¥W §a EdÄ ©̀  i ¦A ¦x  x ©n ῭  o¥k  ̀ Ÿl §e  .oi ¦ci ¥n§l Ep ῭  mi ¦Y §W¦l §t

x ©nC̈  .lE`Ẍ ¦n  oi ¦c ¥n§l  oi ¥̀   .mE À̀ i ¦a¡d i ¦́w¥ln̈£r«¥n  lE ¹̀Ẅ  x ¤n Ÿ̧̀ I ©e ai ¦z §k«̈d §e  :ii©l dl̈Fr E¬l¡r ¤d  zF ½xR̈ ©̧dÎz ¤̀ §e

.ai ¦x §w ¦d  Ÿ̀l §e  dp̈ẅ   .o ¤xFB ©dÎz ¤̀  c³¦eC̈  g ©w¦I ©e ai ¦z §k«̈d §e   .dïd̈  dn̈ §w ¦W§N ¤W  zi ¦tFx §B lE`Ẅ   .Wi ¦wl̈  Wi ¥x

¬̀Ÿl  x À̈k¥pÎo ¤A ć©I ¦nE ai ¦z §k«̈d §e  .dN̈i ¦t §z ¦a  L ¤v §x¦i  :L«¤v §x¦i Li†¤dŸl¡̀  i§i  K¤l ½¤O ©dÎl ¤̀  Ædp̈ §e¸©x£̀  x ¤n Ÿ̀³I ©e ai ¦z §k«̈d §e

mi ¦ni ¦n §Y  dŸ ©̀  ©g ¥wFl  .ai ¦x §w ©n  §Y ©̀  oi ¥̀  d¤N ¥̀ ÎlM̈ ¦n   .d¤N®¥̀ ÎlM̈ ¦n m†¤ki ¥d«Ÿl¡̀  m¤g¬¤lÎz ¤̀  Eai ²¦x §w ©z

i ¦A ¦x §k  ̀ Ÿl §C   .mi ¦nc̈ §a  i¥P ©z `Ed  .ai ¦x §w ©nE mi ¦nc̈ §a  dŸ ©̀  ©g ¥wFl  .x¤f ¤ri¦l  i ¦A ¦x  Dl̈  c ©a£r  dn̈   .ai ¦x §w ©nE

.x¤f ¤ri¦l
27Rebbi Isaac and Rebbi Immi were sitting and asking, is it not written28:

On that day they slaughtered of the booty for the Eternal?  They explained it,
but we do not know whether the colleagues explained it or Rebbi Immi
explained it, from previous ones, from booty which was in their hands they
sacrificed29.

But is it not written30: The men of Bet Shemesh brought an elevation
offering and slaughtered family offerings to the Eternal, oxen?  Can we learn
anything from the rulers of the Philistines?  Did not Rebbi Abbahu say in the
name of Rebbi Yose ben Hanina, they even sacrificed females, the cows they
offered as elevation offering to the Eternal31.
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But is it not written32, Saul said, they brought them from the Amalekite?
One does not learn from Saul; as Rebbi Simeon ben Laqish said, Saul was a
sycamore shoot33.

But it is not written34, David bought the threshing floor?  He bought but
did not sacrifice.  But is it not written35, Arawna said to the king, may the
Eternal, your God, have pleasure with you. May he find pleasure with you in
prayer.

But is it not written36, Also from the hand of a stranger you should not
bring your God’s bread from any of these?  From any of these you do not
sacrifice; you buy unblemished ones and sacrifice.  What does Rebbi Eliezer
do with this?  You are buying for money and sacrifice?  The one who stated
“for money” cannot follow Rebbi Eliezer37.

27 One returns to the prior topic, to try to
understand R. Eliezer’s position in view of
biblical verses which seem to indicate that
Gentile animals are perfectly acceptable as
sacrifices.
28 2Chr. 15:11.  At first glance this refers
to the booty which they took from the
Nubians as described in Chapter 14 since no
other war of Asa was mentioned.
29 Since Chapter 15 does not refer to the
war described in Chapter 14, it is not
necessary to assume that “the booty” was
taken from the Nubians.
30 1S. 6:15, one the day the Philistines
returned the Ark on a carriage drawn by
cows.
31 1S. 6:14.  In Lev. 1:3 it is spelled out
that an elevation offering must be a male
animal.  Since the entire proceedings were
irregular, one cannot infer anything about

the rules to follow.
32 1S. 15:15.  As explained in v. 21, the
animals taken from the Gentile tribe were to
be slaughtered as sacrifices.  Babli 24b.
33 Something inedible.  In the Babli,
Eruvin  53a/b, the verse 1S. 14:47 in
interpreted that religious practice never
follows Saul.  The same is intended here.
34 2S. 24:24.
35 2S. 24:23.  To give pleasure before the
Eternal usually is asserted of sacrifices (e.
g., Ex. 28:38).  Babli 24b.
36 Lev. 22:25.
37 Since R. Eliezer considers all animals
of a  Gentile unfit for the altar.  But he must
read the verse as absolute prohibition of
accepting any sacrifice from a Gentile,
similar to Sifra Emor Pereq 7(12) where the
verse is  read to prohibit accepting money of
the Temple tax from Gentiles.

40c line 39l¤v ¤̀  zEai ¥w§pE  mi ¦xk̈ §f  l ¤v ¤̀  mi ¦xk̈ §f Eli ¦t£̀  zF`T̈ ©c§pEt §a  dn̈ ¥d §A  oi ¦ci ¦n£r ©n  oi ¥̀   .i¥P ©Y

zi ¦̀  dn̈  mi ¦xk̈ §f  l ¤v ¤̀  mi ¦xk̈ §f  .mi ¦xk̈ §f  l ¤v ¤̀  zFai ¥w§pE zFai ¥w§p  l ¤v ¤̀  mi ¦xk̈ §f  x ©nFl  Ki ¦xv̈  oi ¥̀ §e  .zFai ¥w§p



                                                                HALAKHAH 1 289

.Kl̈  zi ¦̀  dn̈ zFai ¥w§p  l ¤v ¤̀  zEai ¥w§p  .EPi ¤ni ¦d  z©r ©A §x¦p  ̀ i ¦d §e FzF` d ῭ §vFn Dp̈i ¥̀ §e  z ῭ ä Fzä£dF  ̀ .Kl̈

FY §n ¤d §A xäC̈  sFq  Ÿ̀l   .`ẍi ¦r §f  i ¦A ¦x  m ¥W §A ii©B ©g  i ¦A ¦x  .Dr̈ §aFx §e  Dz̈F` `¥vFn Fpi ¥̀ §e  `Ä Dä£dF`

x ¥g ©̀  iFb§N ¤W Fl §v ¤̀  dp̈I ¤c£gi¦i  ̀ Ÿl  l ¥̀ ẍ §U¦i§N ¤W l¤v ¤̀  iFb§N ¤W  FY §n ¤d §A Eli ¦t£̀  ̀ N̈ ¤̀  iFB ©d  l¤v ¤̀  l ¥̀ ẍ §U¦i§N ¤W

Fl §v ¤̀  Dc̈£g ©ii§l xFf£g©l  d ¤̀ p̈  ̀ Ÿl  FY §n ¤d §A  z ¤̀  x ©kÜ Eli ¦t£̀  dŸ ©r ¥n   .dl̈ẅ §z  Fl  ̀ i ¦v §n ©z  ̀ ŸN ¤W Fxi ¥a£g

z ©n ¥d §A  l ©r `Fal̈ cEWg̈  Fpi ¥̀ §e Fxi ¥a£g©N ¤W  FY §n ¤d §A  l ©r `Fal̈ `Ed cEWg̈   .dl̈ẅ §z Fl `i ¦v §n ©z  ̀ ŸN ¤W

.d̈i¤lr̈  ̀ ä Ÿ̀l `Ed s ©̀  Dẍ §T ©r §n  ̀ Ed  d̈i¤lr̈  ̀ Ä  m ¦̀ ¤W  ©r ¥cFI ¤W  KFY ¦O ¤W  .Fn §v ©r

It was stated:38  “One does not put up animals in hostelries, even males
next to males and females next to females; it is not necessary to say males
next to females and females next to males.”  Males next to males, what do you
have?  His beloved comes and she does not find him, then she is impregnated
by it39.  Females next to females, what do you have?  Her lover comes and
does not find her and impregnates it.  Rebbi Haggai in the name of Rebbi
Ze‘ira:  Not only the Jew’s animal at a Gentile’s but even a Gentile’s animal
at a Jew’s should not be left alone with another Gentile acquaintance, lest it
cause him a mishap40.  But then even if he leased his animal it would not be
nice to return it to be alone with him, lest it cause him a mishap?  He is
suspected of cohabiting with another’s animal; he is not suspected to have
sexual relations with his own animal.  For he knows that if he cohabits with
her he makes her sterile; therefore he will not cohabit with her41.

38 Babli 14a, Tosephta  3:2.
39 By the animal.  Since Gentiles are used
to have pre- and extramarital sex, if one of
the partners feels the need for sex but does
not find his/her partner, he/she will take an
animal as replacement to satisfy him/her.
The Tosephta holds otherwise, viz., that
male animals attract homosexuals and

females heterosexuals.  If males are put next
to females, animal copulation will stimulate
Gentile voyeurs.
40 The Jew would be the instrument of
the second Gentile’s copulation with the
first Gentile’s animal.
41 Babli 15a, 22b.

)40c line 50Ec §W §g¤p Ÿ̀l mi ¦zEM   .dẍ §n«̀̈  ̀ c̈d̈  .'lek mi ¦zEk§N ¤W  zF`T̈ ©c§pEt §A  dn̈ ¥d §A  oi ¦ci ¦n£r ©n lä£̀  (

i ¦zEM  cg̈ ¤̀  Eli ¦t£̀  mi ¦cä£r  m ¤di¥p §W Eli ¦t£̀  mi ¦Wp̈£̀  i¥p §W  m ¦r  dẌ ¦̀  z ¤c ¤g ©ii §z ¦n  .o ¥k  i¥P ©z §e  .zFiẍ£rd̈  l ©r

FO ¦r Ec£g ©ii §z¦i Ÿ̀l zFiẍ£rd̈ÎlM̈  x ῭ §WE FY §W ¦̀  zFg£̀ ©e FzFn£g  .iFB ©d  m ¦r  c ¥g ©iiz ¦z ̀ Ÿl lä£̀  .c¤a ¤r  cg̈ ¤̀ §e

.m¦i©p §W i¥p §t ¦a  ̀ N̈ ¤̀

“But one may put up an animal in a Samaritan hostelry,”42 etc.  This
implies that Samaritans are not suspected of forbidden relations.  And it was
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stated thus43:  “A woman may be alone with two men44, even if both are
slaves45 or one a Samaritan and one a slave.  But she should not be alone with
a Gentile46. His mother-in-law, and his wife’s sister, and all other forbidden
relations should be alone with him but require the presence of two [others]47.”

42 Tosephta 3:1.  The Note “etc.” implies
that the entire Tosephta (or an equivalent
Galilean baraita) should have been quoted.
43 Tosephta Qiddušin 5:9.
44 Two Jews.  This excludes being alone
with husband, father, son, and possibly
brother  (Qiddušin 4:11, Notes 246-254).
Babli 25b.
45 Converted and circumcised who
belong to a Jewish familia.
46 This statement is obviously incomplete
since a Jewish woman is not allowed to be
alone with a single Jewish man, so certainly

not with a single Gentile.  One must read
with the Tosephta and G, of which a new
leaf starts here: “not even with a hundred
Gentiles.”
47 Tosephta Qiddušin 5:10, Babli
Qiddušin 81b.  These Babli sources have
“sister” instead of “wife’s sister” but the
Yerushalmi text is confirmed by G.  In
contrast to the Babli, the Yerushalmi both
here and in Qiddušin unquestionably permits
a man to be alone with his sister (but not to
share a bed with her.)

)40c line 54xŸ §ti ¦Y  .oi¦i ©G ©d  z ¤̀  o ¤dl̈  oi ¦fi ¦g §W ©n  oi ¥̀ §e  .oi¦i©f  i¥l §k  ̀ Ÿl §e oi¦i©f Ÿ̀l o ¤dl̈  oi ¦x §kFn  oi ¥̀   .i¥P ©Y (

x ©n ῭   .d ῭ i ¦x §a ¦A  xŸ §ti ¦Y   .i ¦O ¦̀  i ¦A ¦x  x ©n ῭   .mi ¦nC̈ zEki ¦t §W  l̈l §k ¦A  dẌ ¦̀ d̈  oi ¥̀ §e  .m¦iFB DN̈EM ¤W  xi ¦r §A

lFkï Wi ¦̀ d̈  oi ¥̀ §e   .i ¦p£̀  dïFB  .x ©nFl §e  Dn̈ §v ©r  z ¤̀  oi ¦n §h ©d§l  dẌ ¦̀  dl̈Fk§i   x ©ni ¥z Eli ¦t£̀ ©e   .oi ¦A ©̀  i ¦A ¦x

.`Ed iFB  .x ©nFl §e Fn §v ©r  oi ¦n §h ©d§l
 | oixken 1G | odl    mixkenG | z`    (2) mdlG | xztiz    -G | in` 2       xztzG | xniz 3       `pnG

 | dy`    dẄ ¦̀ ©A xnzG | envr 4       dy`d `idGenvr z`

It was stated:48 “One sells them neither weapons nor accessories to
weapons49.  One does not sharpen weapons for them.”  Explain it in a town of
only Gentiles50.  Is a woman not in danger to be killed51?    Rebbi Immi52 said,
explain it about a muscular one.  Rebbi Abin said, even you may say [about a
weak one.53]  A woman may hide herself and say, I am a Gentile, but a man
cannot hide himself and say, he is a Gentile54.

48 Tosephta 2:4, Babli 15b.
49 Such as a sheath of a sword.
50 But in a town with Jewish inhabitants
one may provide weapons for the security
forces.

51 This refers to the Mishnah which states
that a woman is in danger to be raped but a
man to be killed.
52 In G: R. Mana, the same in a quote in
Or zarua.  In the latter’s interpretation, a
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strong woman is one who would survive a
gang rape.   In a quote in Tosaphot 25b s. v.
`ki` R. Jeremiah.

53 Added from G.  (The vocalization is
from G.)
54 Since he is circumcized.

40c line 58s¦ii ©q §A   .x ¥nF`  i ¥qFi  i ¦A ¦xi ¥A  l`¥rn̈ §W¦i  i ¦A ¦x  .Fpi ¦ni¦l  Fp §zFp  l ¥̀ ẍ §U¦i§l iFB Fl b¥ee ©C §f¦p   .i¥P ©Y

.dḦ ©n§N ¦n  iFB ©d §e  dl̈£r ©n§l  l ¥̀ ẍ §U¦i zEx ¥g§l  FO ¦r  c ¥xFi §e dïi¦l£rl̈  FO ¦r d¤lFr  .Fl`Ÿn §U¦l  l ¥T ©n §aE Fpi ¦ni¦l

.EPi¤bi¦l §t©i K¥lFd ok̈i ¥d§l Fl ῭ §W  m ¦̀   .K ¤x ¤C ©d  z ¤̀  Fl ai ¦g §x ©nE  .Ez§lFB§lEB z ¤̀  uExï  ̀ ŸN ¤W  eip̈ẗ§l  ©gEWï Ÿ̀l

.zFMEq§l  K©ld̈ §e   :dẍi «¦r ¥U i¦pFc£̀Îl ¤̀  `Fa ῭ Îx ¤W£̀ c²©r Fl x ©n ῭ ¤W   .eiÜ ¥r§l  Epi ¦a ῭  aŸw£r©i bi¦l §t ¦d ¤W  m ¥W §M

`Fal̈ ci ¦zr̈§l  .i ¦A ¦x §C  Di ¥x §A  oc̈Ei i ¦A ¦x  x ©n ῭   .xi ¦r ¥U§l  Epi ¦a ῭  aŸw£r©i  K©ld̈ ¤W  Epi ¦vn̈ Ÿ̀l  .`p̈Ed i ¦A ¦x  x ©n ῭

.e®̈U¥r x´©dÎz ¤̀  hFR §W¦l oF½I ¦v x´©d §A  Æmi ¦r ¦WF «n E³lr̈ §e  .Di§l  x ©n ῭
 | beecfp 1G | el    beecfipG | epinil    -G | iqei    epininG | siiqa    dqeiG | epinil 2       siqaGepinin
 | el`nylG | enr    el`nynG | dlrnl    enirG | dhnl    olrnlnG | uexi 3       ohnlnGezlebleb    uixi

 |G |  okidl    ezlblbG |  epibilti    `ed oki`lG |  epia` awri biltdy 4       epbiltiGawri epia` dyry
 | `ea`G | ipec`    `a`G | | zekeql    ipc`G | `ped 5       zekeql elG | xiryl    dpegGdixa    dxiryl

 | 'xcG | dil    eaii` 'xiaG | eiyr xd z` hetyl    d¥lG'ebe

It was stated54:  “If a Gentile is paired with a Jew, he puts him on his right
hand side.  Rebbi Ismael ben Rebbi Yose says, with a sword, at his right; with
a staff, at his left55.  If he climbs with him to an upper floor or descends to the
exit, the Jew should be higher and the Gentile below.  He should not lie down
before him lest he smite his skull.  And he should extend the way to him, that
if he asks him where he goes he should indicate a farther distance, as our
father Jacob did with Esau, until I shall come to my Lord at Seir56.  But he
went to Sukkot.  Rebbi Huna said, we do not find that our father Jacob went to
Seir.  Rebbi Yudan, son of Rebbi [Aivo]57, he spoke to him of the future
world, when saviors will climb on Mount Sion to judge Mount Esau.58”

54 Tosephta  3:4, Babli 25b.
55 Since the sword is girded at his right
side and the staff held in his left hand.  The
Gentile should not have space to swing his

weapon.
56 Gen. 33:14.
57 Added from G, missing in L.
58 Ob. 21.

40c line 65zi ¦x §kp̈  lä£̀    .dẍf̈  dc̈Fa£r©l  o ¥A  z ¤c ¤O ©r §n ¤W  i¥p §R ¦n   .zi ¦x §kP̈ ©d  z ¤̀  c¥N ©ii §z  ̀ Ÿl  l ¥̀ ẍ §U¦i  z ©A

Ÿ̀N ¤W mi¦p §t¦l  Dc̈ï qi¦p §k ©z Ÿ̀l   .mi¦p §t ¦A ¦n Ÿ̀l lä£̀  uEg ©A ¦n  z ¤c¤N ©ii §n  .o ¥k  i¥P ©z §e   .l ¥̀ ẍ §U¦i  z ©A  z ¤c¤N©i §n

i ¦A ¦x  x ©nC̈  ii ©k däi¥i   .dn̈k̈£g  dz̈§i «̈d   .oi ¦xT̈i ¦r  l ¤W qEM dP̈i ¤w §W ©z  ̀ Ÿl §e   .d̈i ¥ri ¥n §A xÄErd̈  z ¤̀  wi ¦O ©z

.xŸEn  dn̈k̈£g  dz̈§i «̈d  m ¦̀   .`k̈d̈ §e   .xŸEn  oÖE`  ̀ ¥tFx  dïd̈  m ¦̀   .op̈g̈Fi  i ¦A ¦x  m ¥W §a  ̀ g̈ ῭  x ©A aŸw£r©i
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 | oa 1G | ok 2       iebG | zcliin    -G | dirina 3       dzcliinG | oixwir    dirnaG | dzid    mixwirG
 | - 4       dziidGxzen dn . . . . ok `z̈l̈i`y oep` ' ῭  'xia dqei 'x

59“A Jewish woman should not be a midwife for a Non-Jew, for she brings
a son60 to pagan worship; but a Non-Jew may be a midwife for a Jewish
woman.”  It was stated so:  From the outside but not the inside.  She should
not put her hand inside not to squish the fetus in her innards, and she should
not give her a cup of root-extract to drink61.  If she was a medical doctor?
This will come as what Rebbi Jacob bar Aha said in the name of Rebbi
Johanan: If he was a professional healer it is permitted62.  And here, if she was
a medical doctor it is permitted.  [Rebbi Yose bar Abun, these questions . . .
[doc]tor permitted.63]

59 Tosephta 3:3, Babli 26a.
60 This is the reading in all sources
except G which reads ieb “Gentile” instead
of oa “son”.  Cf. Chapter 1, Note 177.
61 A concoction used to prevent
pregnancies.  The obligation of having
children uniquely is on the male (Mishnah
Yebamot 6:6); therefore a woman is
permitted to use chemical birth control
methods which do not change the sex act.
Since Gentiles are suspect as potential

murderers such a potion may be taken only
from a Jewish source or, as indicated later in
this paragraph, also from a duly qualified
Gentile professional.
62 Babli 27a, also in the name of R.
Johanan.  He has to worry about his
professional reputation.
63 Fragment in G of a sentence missing in
L and the editio princeps; probably a
confirmation of the permission to use
Gentile certified medical professionals.

)40c line 70`c̈d̈   .i ¥qFI  i ¦A ¦x  x ©n ῭   .mi¦I ©g Fl z¤p ¤zFP ¤W  i¥p §R ¦n  zi ¦x §kp̈§N ¤W  Dp̈ §A wi¦pz̈  ̀ Ÿl  l ¥̀ ẍ §U¦i  z ©A (

`ïi©bB̈©f  .`iixhaew §e `ïi©bB̈©f  .Exi ¦b §A oFe£d oëe §p §nE` oi ¥Y §x ©Y  ̀ c̈d̈ §M  .zEpn̈E` Fc §O©l§l xEq ῭ ¤W   .dẍ §n«̀̈

.oEx §T ©rz̈ ¦̀ §e oER§l ©̀  `iixhaew  .oEnẅ §e  oi ¦R§l ©̀ ῭l

Æm ¤di ¥zF «xÜ §e Ki¦i©p §nŸ «̀  mi ¹¦kl̈ §n  Ȩid̈ §e ai ¦z §k ¦C   :l ¥̀ §x §U¦i  z ©a§N ¤W  Dp̈ §a  dẅi¦p §n  zi ¦x §kp̈  lä£̀

al̈g̈ Fl oi ¦̀ i ¦a ¥nE  d ῭ i ¥n §h  dn̈ ¥d §A  o ¦nE  zi ¦x §kP̈ ©d  o ¦n  K¥lFd §e wFPi ¦Y ©d w¥pFi  .i¥P ©Y   .Ki¦i ©zFwí¦pi ¥n

.d ῭ §nEh mEX ¦n  ̀ Ÿl §e  u ¤w ¤W mEX ¦n Ÿ̀l W ¥WFg Fp ¥̀ §e  .mFwn̈ÎlM̈ ¦n
 | zpzepy  1G | iqei    . . . `idyG | `cd    dqeiG | `cdk 2       dcdG | exiba oeed    dcdkGekra deed

 | `iibbfG | `iixhaewe  (2) diibbfG | `iixhaew 3       diixh'teweGmdizexye jiipne` 4       ? oihkw
 | wpei 5       'ebe jipne` | jiizewipinG | meyn 6       `ed wpeiG(2) myn

“A Jewish woman should not nurse the child of a Non-Jewish woman”
because she gives it life64.  Rebbi Yose said, this implies that one may not
teach him a trade65.  As the following:  Two trades, glaziers and carpenters66
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were at (Giro) [Acco]67.  The glaziers did not teach68 and continued, the
carpenters taught and were pushed out.

"But a Non-Jewish woman may nurse the child of a Jewish woman” as
it is written, their kings will be your pedagogues and their princesses your wet
nurses69.  It was stated:  A baby nurses continuously from a Non-Jewish
woman or from a non-kosher animal and one brings him milk from anywhere
and does not worry either about abomination or because of impurity70.

64 In Tosephta 3:3 “because she raises a
son for pagan worship” as in the preceding
paragraph.  G is defective at this point.
65 In  order  to  live  one  has  to  make  a
living.  Therefore it is a religious duty for a
man to see to it that his son learn a trade; cf.
Qiddušin 4:12.
66 A hybrid of Greek  “box,
chest” (in LXX used to translate däi ¥Y) and
the Latin suffix -arius “craftsman of . . .”
There exists a Greek word  but
this is a diminutive, “small box or chamber”
and does not designate a profession.

Jastrow explains as “maker of pickles”
but this is a gross misreading of in
Terumot 10:3, Note 36.

67 No place Giro (ms. L) is known.  (If
one would read ecib the place would be
Jedda in Arabia.)  Acco (reading of G) was
known as a city divided between Jews and
Gentiles, only partially within the borders of
the Land; cf. Ševi‘it 6:1 N. 30.
68 They did not accept Gentile
apprentices.
69 Is. 49:23, giving divine sanction to
Gentile wet nurses.
70 The Babylonian attitude is expressed
in Tosephta Šabbat 9:22:  One does not
nurse  from  a  Non-Jewish  woman  or  from  a
non-kosher animal but if it was a matter of
survival nothing stands before saving lives.

fol. 40b  :

Mishnah 2:  One may be healed from the healing of property but not
healing of persons.  One may not be shaved from them anywhere71, the words
of Rebbi Meïr; but the Sages say it is permitted in the public domain but not
in private.

71 Since the barber easily may cut the client’s throat with his knife.
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40d line 1iERi ¦x  .EdÄ ©̀  i ¦A ¦x  m ¥W §a  i ¦C §a©f  x ©A aŸw£r©i  i ¦A ¦x  .'lek oFnn̈  iERi ¦x  o ¤d ¥n  oi ¦R ©x §z ¦nE :

i ¦A ¦x  ̀ c̈d̈ §M  .xEq ῭  mn̈ §g¤p  dïd̈  m ¦̀   .dc̈Ed§i  a ©x  m ¥W §a `Ä  i ¦A ¦x  .FtEB zFWẗ§p  iERi ¦x  .FY §n ¤d §A oFnn̈

Dz̈ ¦n£g  .i¦p̈l §R §q ¦̀  Di¥l£r  a ©d§i  Di¥rÄ §v ¤̀ §a  dẅl̈   .x ¥cb̈ §c  `z̈£n ©g§l  ̀ ïi ¦U§p  oc̈Ei  i ¦A ¦x  m ¦r  w©l §q  i ¦O ¦̀

` ¥tFx  dïd̈  m ¦̀   .op̈g̈Fi  i ¦A ¦x  m ¥W §a  ̀ g̈ ῭  i ¦A ¦x §A aŸw£r©i  i ¦A ¦x  x ©nC̈ ii ©M  ©ri ¦n §W  ̀ l̈ §e  .Dn̈l̈ §wE dl̈g̈§l ©g §z ¦n

.xEq ῭  q ©n §gp̈  ̀ k̈d̈  m ©x §A  .xŸEn  q ©n §gp̈  oÖ ©Y  .`ïi §n «̈c  ̀ Ÿl §e   .xŸEn  oÖE`
 | in` 3G | `iiyp    `n`G | 'xa 4       `iiqpG | `iinc 5       xaG | `kd    diï ¦nc̈G | xeq`    dkdGxiq`

Halakhah 2:  “One may be healed from the healing of property,” etc.
Rebbi Jacob bar Zavdi in the name of Rebbi Abbahu:  “healing of property,”
his animal.  “Healing of persons,” his body72.  Rebbi Abba in the name of Rav
Jehudah:  If it was scratched it is forbidden73.  As in the following case:  Rebbi
Immi went with Rebbi Jehudah the Prince to the hot springs of Gader74.  He
hurt his finger and put a bandage75 on it.  He saw it penetrate and cut it off76.
Did he not hear what Rebbi Jacob bar Aha said in the name of Rebbi Johanan:
If he was a professional healer it is permitted62?  This is not comparable.
There if it was scratched it is permitted, but here it was scratched and is
forbidden77.

72 Babli 27a.
73 Babli loc. cit.   He does not permit any
Gentile doctor, even qualified, to do any
surgical procedure on the body of a Jew;
only medication can be accepted.

The translation reads here qngp as in
the sequel, not mngp “developed a fever.”  G
is missing at this passage.
74 Where usually the intercalation of a
month was announced.
75 Latin splenium “pad, wound dressing”;

cf. Orlah 3:1 Note 20.
76 Arabic  “to cut”.  The feminine

suffix shows that the bandage (f.) was cut
off, not the finger (m.).
77 Deriving qng from  a  root  like  Arabic

 “to scratch”.  He could not go to the

local Gentile doctor because he needed
surgical intervention which according to
Rav  Jehudah  is  forbidden;  R.  Johanan
permits only non-surgical interventions.

)40d line 6o`n̈  .x ©n ῭  i ¦e¥l   .i ¦n §Y §qi ¦̀  ̀ ï §n ©Y §qi ¦n i ¥rä §c  o`n̈   .x ©n ῭  a ©x  .oFd§Pi ¦n  lFg §ki ¦n  Edn̈   (

op̈£̀  ̀ d̈ §e  .`Ä  i ¦A ¦x  x ©n ῭  .Dl̈  l ©g §k  ̀ p̈i ¥r  c ©a£r i ¦e¥l  .Dl̈ l ©g §k  ̀ p̈i ¥r  c ©a£r  ̀ l̈  a ©x  .zEnï z ¥O ©n§l i ¥rä §c

`n̈§ii ©w  ̀ i ¦d  ̀ äḧ  ̀ i ¦d zi¥l c ©M  .Dl̈ m¥rḧ  ̀ Ed  ̀ äḧ  i ¦c ©M  x ©ni¥p   .`z̈i ¦xFli ¦w  ̀ c̈d̈  oi ¦nr̈ §h  oFl  ii ¥n£g

.z ¤x ¤YEn   .x ©n ῭  op̈g̈Fi  i ¦A ¦x  .dẍEq£̀   .x ©n ῭  oFni ¦q  i ¦A ¦x   .i ¥wïi §xe ¥z  ̀ c̈d̈  .dp̈M̈ ©q oFI ¦RF` o ¥d ῭   .`ïi §n ©q §e
 | legkin 1G | oedpin    legk ©nG | `inzqin    oedpnG | inzqi`    dïn̈zqn̈G | znnl 2       i ¦nzqïGzen §n

 | dl lgk `pirG | 'n`    (2) dl©l ©g©k dpiirG | op` `de    xneG | `zixeliw `cd 3        opeGdzixelw dcd
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 | ickG | `ah    `id ckG | `niiw    (2) dahG | `iinqe    dniiwG | iwiixez 4       dïnq̈eG| opgei    i ¥wïxi ¦Y
Gin`

May one have one’s eyelids painted by them78?  Rav said, anybody who
wants to be blinded may be blinded.  Levi said, anybody who wants to die
may die79.  Rav never had his eye painted; Levi had his eye painted.  Rebbi
Abba said, but do we not see that they taste this collyrium80?  We may say that
they taste it if it is good.  If it is no good it keeps and blinds.  Opium81 is
dangerous.  Treacle82, Rebbi Simon says it is forbidden; Rebbi Johanan83 says
it is permitted.

78 Applying kohl, originally the
Aramaic/Arabic name for antimony, then
used for any paste applied in
ophthalmology.
79 Babli Niddah 55b.
80 Greek  “eye salve”.

81 Greek –ðéïí.

82 Greek é , scil. Píôßäïôïò,
“antidote against a poisonous bite.”
83 In  G:  E.  Immi.   This  seems  a  more
trustworthy reading.

)40d line 12.zÄ ©V ©A FzF` oi ¦R ©x §n mi¦p §t¦l §e  dẗV̈ ©d  o ¦n  ̀ Ed ¤WÎlM̈   .`C̈ §a©f  x ©A  ̀ Ä  i ¦A ¦x  m ¥W §a  ̀ ïi ©x ¥a£g  (

.o ¥d mi¦p §t¦l §e  dẗV̈ ©d  o ¦n Ÿ̀l  .u ¤nFg  o ¤dÄ  ̀ ©O©b§i Ÿ̀l eiP̈i ¦W §A  W ¥WFg ©d  .op̈ §Y op̈£̀   ̀ d̈   .`ẍi ¦r §f  i ¦A ¦x  ai ¦zd̈

mi¦p §t¦l §e  l̈lg̈ ¤d  o ¦n  ̀ Ed ¤WÎlM̈  .`C̈ §a©f  x ©A  ̀ Ä ©̀  i ¦A ¦x  m ¥W §a  ̀ ẍi ¦r §f  i ¦A ¦x  ̀ N̈ ¤̀   .o ¥M  x ©n ῭  Ÿ̀l `ẍi ¦r §f  i ¦A ¦x

W Ÿ̀x§N ¤W m¤v¤r oi¦l£r ©n   .i ¦A ¦x  m ¥W §a dp̈i¦p£g  i ¦A ¦x  ̀ ẍ §hEf x ©A `Ä  i ¦A ¦x  ̀ ẍi ¦r §f  i ¦A ¦x  .zÄ ©V ©A FzF` oi ¦R ©x §n

oi¦l£r ©n  .i ¦A ¦x  m ¥W §a dp̈i¦p£g  i ¦A ¦x  ̀ ẍ §hEf  x ©A  ̀ Ä  i ¦A ¦x  ̀ ẍi ¦r §f  i ¦A ¦x  dp̈Fi  i ¦A ¦x  ̀ ïi ©cn̈  x ©A  dïi ¦g  i ¦A ¦x  .zÄ ©X ©A

oi ¦x §n«̀̈  oÖ ©Y  .zÄ ©V ©A FzF` oi ¦R ©x §n  dc̈ẍÖ ¤W o¦i ©r  .op̈g̈Fi  i ¦A ¦x  m ¥W §a EdÄ ©̀  i ¦A ¦x  .zÄ ©X ©A m¦i©p §f ῭  zFp §A

x ©n ῭   .dp̈M̈ ©q  ̀ ẅ §nEq  o ¥d ῭   .op̈g̈Fi  i ¦A ¦x  m ¥W §a EdÄ ©̀  i ¦A ¦x .dp̈M̈ ©q m¦i©l §b ©x §e m¦i ©cï zFA©B  .op̈g̈Fi  i ¦A ¦x  m ¥W §a

`p̈§i ©r  o ¦n ei¥b§l   .i ¥xẄ `p̈ §i ©r ¥n  x ©a§l  ̀ ẍ §n ©g   .x ©n ῭  a ©x   .zÄ ©X ©A  aẍ §w ©r  u ¤wEr Fl oi ¦h §wFl  .oi ¦A ©̀  i ¦A ¦x

o¦pÄ ©x  .`z̈i ¦ff̈£g©l si¦l§i  §Y ©̀  Di¥Pi ¦n   .zÄ ©X ©A o¦i ©rl̈  xEq ῭  l ¥tŸ  wFx  o ¥d ῭ §o  .x ©n ῭  l ¥̀ En §W  .xi ¦q£̀

`z̈i¦pEa §W §k ©r  ̀ c̈d̈  .oi ¦xq̈§i ©w §C o¦pÄ ©x  m ¥W §A  x ©n ῭  dÏ ¦w §f ¦g  i ¦A ¦x  .dp̈M̈ ©q ̀ p̈r̈ §C §xEr  ̀ c̈d̈   .i ¥x §n«̀̈  i ¦xq̈§i ©w §C

u ¥ng̈  d̈i¤lr̈ oi¦p §zFp  .dï §n §x¦i  i ¦A ¦x  x ©n ῭   .dp̈M̈ ©q  `Ÿ §x ©nEb  ̀ c̈d̈   .wg̈ §v¦i  a ©x  x ©A  l ¥̀ En §W  i ¦A ¦x  .dp̈M̈ ©q

.uFT ©d  z ¤̀  DÄ lFH¦l cï l ¤W  h ©g ©n  .o ¥k  dẍ §n«̀̈  ̀ z̈i¦p §z ©n   .i ¥qFi  i ¦A ¦x  x ©n ῭   .i ¥xẄ dr̈l̈ §A  o ¥d ῭   .g ©q ¤R ©A

i ¦A ¦x  ̀ d̈  .oFl x ©n£̀   .dï §n §x¦i  i ¦A ¦x§l oEl ῭ §W  .`p̈ §ii ©r §c  ̀ n̈ïi ©r  o ¥d ῭   .r©lÄ  oi ¥a  d ©n uFw oi ¥a  d ©n o¥k  ̀ Ÿl ¦C

.i ¥xẄ `p̈£̀ sE` .oFl x ©n£̀  .oFl `ẍẄ §e  ̀ Ä  i ¦A ¦x§l oEl ῭ §W  .oFki ¥nc̈ ¢w ̀ Ä
 | `iixag 1G | `a    dixagG | oitxn    `a`G | `xirf 2       mitxnG | opz op`    `xerfG opipzipzde

 | eipiya | oda    eipiyG | od    mdaG | `xirf 'x 3       mdG  dxerf 'x | `xirf    -Goitxn 4       `xerf
 |G | zaya    mitxn | `a 'x    - | `pipg    `ax | oilrn    dpipgG | diig 'x 5       milrnGdiig 'x aizd

 | `iicnG | `xirf    diicnG | eday 6       dxirfG `eda` | eze`    oixn` onzG | `wneq 7       dze`G
 dwenq | oiay 8       `wniqG | oihwel    oea`G | `xng    mihwel | `pir on ,`piirn    `xng oddG

 |  od`e 9       dpir on | oirl    oddG oiirl | dipin    oird iab lr ozilG d©pn | `ziffgl    dpinG
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 | opax    dziffglG | ixqiwc 10       oipaxG | ixn`    oixqiwcG | 'n`    oixn`G | opax    diikrGoipax
 | `zipeaykr | wgvi 11       dzipenyarG | `cd    'n` wgvi yG | iqei 12       dcdG| ok`lc 13       dqei

G | od`    oklc | oekincw 14       - y | `niir    oddGoekinw
83The colleagues in the name of Rebbi Abba bar Zavda:  Anything inside

of the lips one heals on the Sabbath84.  Rebbi Ze‘ira objected, did we not
state85: “A person having a tooth ache should not suck vinegar with them”?  Is
this not inside from the lips?  Rebbi Ze‘ira did not say so, but Rebbi Ze‘ira in
the name of Rebbi Abba bar Zavda:  Anything inside a body cavity one heals
on the Sabbath86.  Rebbi Ze‘ira, Rebbi Abba bar Zutra, Rebbi Hanina in the
name of Rebbi: One treats the bone of the skull on the Sabbath87.  Rebbi
Hiyya the Mede, Rebbi Jona,  Rebbi Ze‘ira, Rebbi Abba bar Zutra, Rebbi
Hanina in the name of Rebbi: One treats glands of the throat88 on the Sabbath.
Rebbi Abbahu in the name of Rebbi Johanan: One treats an infected eye89 on
the Sabbath.  There, they say in the name of Rebbi Johanan: Tops of hands
and feet are a danger90.  Rebbi Abbahu in the name of Rebbi Johanan: Red
color is dangerous91.  Rebbi Abin said, one removes the sting of a scorpion on
the Sabbath.  Rav said, wine for exterior treatment of the eye is permitted,
inside the eye it is forbidden.  Samuel said, tasteless spit is forbidden for the
eye on the Sabbath92  From this you infer for lichen93.  The rabbis of Caesarea
said, ranula94 is dangerous.  Rebbi Hizqiah (said) [from Acco]95 in the name of
the rabbis of Caesarea: spider sickness96 is dangerous.  Rebbi Samuel bar Rav
Isaac: gangrene is dangerous.  Rebbi Jeremiah said, one can put sour dough on
it on Passover97.  A boil is permitted.98  Rebbi Yose said, the Mishnah says
this99: “A small needle to remove a thorn.”  Otherwise, what is the difference
between a thorn and a boil?  Darkening of the eye100, they asked Rebbi
Jeremiah.  He told them, is not Rebbi Abba available for you?  They asked
Rebbi Abba who permitted it to them.  He101 told them, also I am permitting it.

83 From  here  to  almost  the  end  of  the
Halakhah there is a parallel in Šabbat 14:4
( ); in addition the present paragraph still is
available in a Genizah text (G).  If these two
sources present a common reading different
from the text here, one may assume that the
text here is in error, either by the scribe or in

the text from which he copied.
84 In the Babli, 28a, this is the position of
Rebbi Immi.  Since medical practice usually
involves activities biblically forbidden on
the Sabbath, such as compounding
medicines and ointments or surgical
interventions, also healing activities which



                                                                HALAKHAH 2 297

do not involve these prohibitions are
rabbinically forbidden on the Sabbath.
However, if a condition is life-threatening,
Sabbath prohibitions do not apply.  A
declaration that “one heals such-and-such a
condition on the Sabbath” is the equivalent
of declaring the condition as life-
threatening.
85 Mishnah Šabbat 14:4.  While one is
permitted to drink (diluted) vinegar on the
Sabbath, one may not use it as a pain killer
since this is medical treatment of a situation
which in general is not life-threatening.
86 Babli 27b/28a, in the name of R.
Johanan.
87 Any injury to the skull bones.
88 Babli 28b.  The translation used here
of “daughters of the ear” is an interpretation
of Rashi’s explanation in the Babli: “Sinews
of the ear which sometimes are lowered and
keep the jaws open; then it is necessary to
lift them and this is dangerous.”
89 “An eye which rebelled”: it feels as if
the eye would leave its place.  Babli 28b.
90 Any wounds at these places are
considered life-threatening.  Babli 28a.
91 Dark red color of a wound is
indication of a life-threatening infection.
92 Babli Šabbat 108b, with the names of
Rav and Samuel switched.  Since people
sometimes put wine on their eyelids for

non-medical reasons, it is permitted to do
the same for minor aches for which medical
intervention would be forbidden on the
Sabbath.
93 A skin disease, purely external.
94 “Frog” (Aramaic), Latin ranula, an
infection of the mouth.
95 The text in parentheses is from the
Leiden ms., the one in brackets from G and

.

96 This may either describe the bite of a
spider or more likely a cancerous growth
looking like a spider.
97 Using leavened matter on Passover is a
deadly sin but for medical purposes in life
threatening situations it may be used without
hesitation.
98 A boil filled with pus may be opened
on the Sabbath.
99 Mishnah Šabbat 17:2.  As a matter of
principle one may move a vessel on the
Sabbath only if it is of any use on this day.
A sewing needle cannot be used for its usual
function on the Sabbath but may be used to
remove a thorn in one’s foot or to open a
boil.
100 This may describe a cataract or
glaucoma.
101 R. Jeremiah.  G ends here.

40d line 30i ¥q §zi ¦n dë£d©e Di¥l dë£d  op̈g̈Fi  i ¦A ¦x  .`Ÿ§p ©M ©q  dp̈FC §t ¦v  o ¥d ῭   .op̈g̈Fi  i ¦A ¦x  m ¥W §a EdÄ ©̀  i ¦A ¦x

dẍ §n«̀̈   .mEl §M  xg̈n̈§l `p̈£̀  KFx §v ¦n  .Dl̈ x ©n£̀   .DÄ©b§l  z ©g§p  ̀ z̈ §aEx£rÄ  .`Ï ¦x §Ai ¦h §A qi¦pï ¦h ¦ni ¥z §c  i ¥nFw

xE` §e  oi ¦ci ¦w§i oFdi¥B§l ©t §A  oi ¦q §a©lŸwi¦p §C   .i ¥x §n«̀̈ §C zi ¦̀ §e   .oi ¦xn̈Ez §C oi¦pi §r §x©B  a ©q z©k §x«̈v  oi ¦̀ §e  . Ÿ̀l  .Di¥l

i ¥a §A  DẄẍ §cE  l ©r ῭  xg̈n̈§l  .W©p  x ©A  i ¥nFw  x ©ni ¥z  ῭l §e lFt §hE wFg §WE däi ¦b §p  oḧẅ  z ©̀ Fv §e  oi ¦xr̈ §U ¦C

.Dp̈i ¦n  r ©n §W   .z©l §Y  Dp̈i ¦n  r ©n §W  §Y ©̀   .z ©x§ii©B §zi ¦̀   .oi ¦x §n«̀̈ §C  zi ¦̀ §e   .Dn̈ §x©B  dẅ§p «̈g §e zr̈n̈ §W   .`Ẅẍ §c ¦n
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.Dp̈i ¦n  r ©n §W .zÄ ©V ©A FzF` oi ¦R ©x §n mi¦p §t¦l §e  dẗV̈ ©d  o ¦n  ̀ Ed ¤WÎlM̈  .Dp̈i ¦n  r ©n §W   .`Ÿ§p ©M ©q  dp̈C̈ §tEv  o ¥d ῭

.xŸEn  oÖE`  ̀ ¥tFx  dïd̈  m ¦̀   .op̈g̈Fi i ¦A ¦x  m ¥W §a  ̀ g̈ ῭  x ©A aŸw£r©i  i ¦A ¦x  x ©nC̈ ii ©M

oi ¦qEl §g ©Y  wFg §Wi ¦n  oz̈p̈Fi  i ¦A ¦x §e dp̈i¦p£g  i ¦A ¦x Di¥l oExFd §e qFlFw Di¥l dë£d i ¦e¥l  o ¤A  ©r ªWFd§i  i ¦A ¦x

.oM̈ §q¦i  ̀ l̈ §e  i ¥Y §Wi ¦nE  ̀ ẅi ¦z£r  ̀ ẍ §n ©g e©B  o ©Yi ¦nE
 | dpectv 1 | dil ded    (dpect ¦q) dpxetiv | qipihnizc 2       ok dizhn| `ixaiha    qepihincc dizxa

 | zgp    `ixaihc | melk xgnl    wlq `ynex izta | zkxv 3       xgnl melkoipirxb 4-3   dzaxv
 | wegye daibp ohw z`eve oixryc xe`e oiciwi oediblta oiqalwipc ixn`c zi` .oixnezcoixnzc oipirlb

 | `yxcn iaa 5-4    wegy  .dyiai wepiinc d`eve oixryc xere  .qalwipc oixn`c zi`e .oiciwi oediblta
 | dnxb dwpge zrny 5       `xeaiva | zxiibzi`    dytp zwpgc oixn`c zi` | rny    zxiibzi`cz`

 | `zpaq dpctev od` 6       rny | rny    dpkq dpectiv odd | lk     rny z` | zaya    lkcrny    -
 | | xnc iik 7       rny z`e | oexede 8       'n`c `edd | dpipg    oexed | -    `pipg9       `zaeya

 | izyineizyie
102Rebbi Abbahu in the name of Rebbi Johanan.  Scurvy103 is dangerous.

Rebbi Johanan had it; he was treated by the daughter of Domitianus104 of
Tiberias.  Friday evening he went down to her105 and asked her, will I need
anything tomorrow?  She said no, but if you need anything take date pits,
some say of Nicolaus dates, split and heated, skin106 of barley grain, and dry
excrement of a baby, grind it and apply it; do not tell this to anybody.  The
next day he went up and preached it in the House of Study107.  She heard it and
strangled herself; but some say that she converted108.  You understand from
this three things.  You understand that scurvy is dangerous.  You understand
that anything inside of the lips one heals on the Sabbath84,109.  You understand
what Rebbi Jacob bar Aha said in the name of Rebbi Johanan: If he was a
professional healer it is permitted.

Rebbi Joshua ben Levy was suffering from colic110; Rebbi Hanina and
Rebbi Jonathan instructed him to grind tahlusin111, put it in old wine and drink
it to avoid becoming endangered112.

102 It seems that the original of this
paragraph is in Šabbat 14:4.  Babli 28a.
103 This is the meaning of dp̈i ¦C §t ©v in
modern Hebrew.  The different vocali-
zation here is based on the text in Šabbat.
Rashi in the Babli explains the word as
French muguet, English thrush, a sickness
producing a musk like smell of the mouth.
104 Translation of the text in Šabbat.  Here

“Domitianus’s”.  If they are professionals,
female doctors are as acceptable as male.
105 In Šabbat 14:4, “went up.”  In
Tiberias, one goes up or down, almost never
level.
106 Bran.
107 In Šabbat 14:4 “in public”, which is
the better version.
108 Either she committed suicide because
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she lost her trade secret or she converted
because she admired R. Johanan who made
the  recipe  public  and  did  not  try  to  make
money through his knowledge.
109 Since  R.  Johanan acted on this, it is
practice notwithstanding R. Ze‘ira’s
criticism.
110 Greek ê§ëïí,  “gut,  disease  of  the
colon.”
111 This probably is a plural of ῭l §kEY

“hard unripe date” which can be ground

rather than i¥l §g ¦Y “cress, nasturtium” which
could be cut but not ground.
112 Since this is not a usual drink; its use
on the Sabbath is rabbinically prohibited but
to avoid future danger this prohibition can
be waived.  R. Joshua ben Levy was himself
at least as qualified as the other two
authorities to decide but he did not want to
apply a leniency to himself on his own
word.

)40d line 42i ¦n   .mẄ§pi ¦̀ §e  ̀ ẍ ¥c§pR̈  o ¤A EW¥i §C Di ¥n §W ¦A Di¥l W ©g§lE c ©g  ̀ ©z£̀   .r©lÄ Di¥l dë£d Di ¥x §A  x ©A  (

῭l §e  zi ¦n  ENi ¦̀  Di¥l dë£d  dn̈   .x ©n£̀   .öN ©R  z©Ni ¦n  .Di¥l x ©n£̀   .ii¥l£r  z ©xn̈£̀ ii` ©n  .Di¥l x ©n£̀  w ©t§p

 .hi¦N ©X ©d  i¥p §t¦l  ̀ v̈Ï ¤W db̈b̈ §W ¦M o¥M Di¥l zëe£d©e   .`z̈§Ni ¦n  ̀ c̈d̈  r ©n §W
 | cg 1 | dinya    yp xa cg | `xcpt oa     diny en | wtp in      `xhptzxn` ii`n 2       witpck

 | iilr | dn    dil dzygl o`n | zin    gip | `zlin `cd rny 3       ziin ded | iptl `viy    ok
iptln `veiy

.mi ¦nC̈ zEki ¦t §WE zFiẍ£r iENi ¦b §e  dẍf̈  dc̈Fa£r ¥n  uEg  oi ¦R ©x §z ¦n  lŸM ©A   .op̈g̈Fi  i ¦A ¦x  m ¥W §A aŸw£r©i  i ¦A ¦x

`¥a£d  .Fl x ©n ῭   .Fl `i ¦a ¥d §e  .dẍf̈  dc̈Fa£r ¥n mi¦lr̈ i¦l  ̀ ¥a£d  .Fl x ©n ῭ ¤W §M  .oFc §M  c ©r  .i ¥rÄ  qg̈§pi ¦t  i ¦A ¦x

.oi ¦xFn §x ©n §v Di¥l dë£d  dg̈ ῭  i ¦A ¦x   .`c̈d̈  o ¦n  Dp̈i ¦r §n §W¦p  .dẍf̈  dc̈Fa£r ¥n  Fl  ̀ i ¦a ¥d §e   .mz̈ §q mi¦lr̈ i¦l

ENi ¦̀   .`p̈n̈  i ¦A ¦x  x ©n ῭   .i ¦YWi ¦̀ §e  dp̈Fi i ¦A ¦x§l oFzii ©̀   .dŸ §Wi ¦̀  ̀ Ÿl §e  i ¦dFc §C  Di ¥zEx §k ¦f  o ¦n Di¥l oFzii ©̀

.i ¥zẄ dë£d ῭l oFee£d  o ῭ ¥n  r ©c§i  ̀ Ä ©̀  dp̈Fi i ¦A ¦x dë£d
 | awri 1 | milr 2       ici` xa awri | `ad    mivr | `g` 3       `iad | idecc 4       dpei`le    ixecc
 | dzyi` | izyi`e dpei 'xl oezii`    izye | rci `a` dpei 'x ded 5       dzy `l §e di¥l oezii` `g` 'xrci

 | oeed o`n    rci `a` dpei 'x | izy ded    ded opndzy`

.Dl̈̈l §M ¦n  dẍ §YEd zÄ ©W  .i¥P ©z §C   .zFiẍ£r iENi ¦B ¦n  oi ¦R ©x §z ¦n  oi ¥̀ ¤W  z ¤x ¤nF` z Ÿ̀f  .`p̈Ed i ¦A ¦x  x ©n ῭

dẍ£r©p  Dz̈ëe §k ¦c §e  .zFR ©x §z ¦d§l Ÿ̀l Dl̈̈l §M ¦n  dẍ §YEd ¤W zÄ ©W   .Dl̈̈l §M ¦n  dẍ §YEd Ÿ̀l dq̈ẍF` §n ©d  dẍ£r©p

῭N ¤̀   .Wi ¦̀  z ¤W ¥̀  i¦l  ̀ ¥a£d  .Fl x ©n ῭ ¤W xäC̈ sFq Ÿ̀l §e  .zFR ©x §z ¦d§l Eli ¦t£̀ ©e  dẍ §YEd Ÿ̀l dq̈ẍF` §n ©d

oEl£̀ §W oFz£̀   .o ¥M ¦q §e xf̈ §r«̈l  i ¦A ¦x §c iFnFi §A  ̀ z̈i ¦̀  m ©g §x W©p  x ©A  c ©g  ̀ c̈d̈ §M  .Dl̈Fw z ¤̀  ©rFn §W¦l Eli ¦t£̀

x ©n£̀   .i ¦gii ¦e Dl̈Fw r ©n §Wi ¦§c  Edn̈   .o ¥k  ̀ Ÿl §e zEnï  .oFl x ©n£̀  .i ¦gii ¦e iFnFw xFa£ri ¥z §c  Edn̈  .xf̈ §r«̈l  i ¦A ¦x§l

Wi ¦̀  z ¤W ¥̀   .x ©n ῭  c ©g   .on̈ §g©p  x ©A  wg̈ §v¦i  i ¦A ¦x §e  i ¦ci ¦̀  x ©A aŸw£r©i  i ¦A ¦x  .zëe£d  d ©nE .o ¥k  ̀ Ÿl §e zEnï  .oFl

`ẍB̈©p  `g̈FM  x ©A  ̀ d̈ §e  .dïEp §R  x ©nC̈  o`n̈E   .`g̈i¦p  Wi ¦̀  z ¤W ¥̀  x ©nC̈  o`n̈   .dïEp §R  .x ©n ῭  c ©g §e    .ii ©ee£d

o`k̈ §e  o`©M  .`n̈i ¥z Eli ¦t£̀ ©e  .dïEp §t ¦A o`M̈  Wi ¦̀  z ¤W ¥̀ §A o`M̈  .o ¥M ¦q §e xf̈ §r«̈l  i ¦A ¦x §c iFnFi §A  ̀ z̈ §Yi ¦̀  m ©g §x

.x ©ni ¥n i¥rä §C  zi ¦̀   .Wi ¦̀  z ¤W ¥̀  `i ¦d ¤W  c ©r DÄ eip̈i ¥r  o ©zP̈ ¤W  xŸ §ti ¦Y   .Wi ¦̀  z ¤W ¥̀ §A o`k̈ §e o`k̈ §e dïEp §t ¦A

῭l o¥M oi ¦b §A   .c£a£r ¥n d©e£d  xEQi ¦̀ §A  c ©a£r dë£d ©c  d ©nÎlk̈ §e  .Di¥l r ©n §W ©n zëe£d  ̀ l̈ §e zëe£d däFx  dz̈i ¦̀

.Di¥l  ̀ ẍẄ
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 | `ped 1 | zxne` z`f    dpeg | ipzc    ok dxn` `zipzn | dllkn dxzed zay    ok ipzexzed jkitl
 |  dllkn dxzed `l  dqxe`nd dxrp  2        zay llkndxzedy zay    dqxe`n dxrp llkn xzez `le

 | dllkn | `l    zay llkn xzed | elit`e dllkn dxzed `l dqxe`nd dxrp 3       `lellkn xzed `l
 | `le    elit` dqxe`n dxrp | xfrl 4       `l | xfrl 'xl 5       xfrl` | xearizc    dil| oel    xeariz

 | igiie dlew dnyic    - | dne 6       zeni `le dlw dnyi | iieed 7       dn | cge    -8       dpxege
 | `zzi` | xfrl    `zi` | okqe    xfrl` | yi` zy`a    dil `xye | diepta    dieptayi` zy`a

 | `niz | diepta 9       xniz | yi` zy`a    yi` zy`a | dil rnyn zeed `le 10       diepta`le
 | car    daqpn | `xy `l 11       carnxq`

oi ¥̀  FAEx `v̈ï  .oÖ ©Y op̈i¦P ©z §C  .mi ¦nC̈ zEgi ¦t §X ¦n  oi ¦R ©x §z ¦n  oi ¥̀ ¤W  z ¤x ¤nF` z Ÿ̀f  .dp̈i¦p£g  i ¦A ¦x  x ©n ῭

bFx£d  .Fl x ©n ῭ ¤W xäC̈ sFq Ÿ̀l  .W ¤t¤p  i¥p §R ¦n  W ¤t¤p oi ¦gFC  oi ¥̀ §e  .zEnï Ÿ̀N ¤W  op̈i ¦Wii ©g  .'lek FA oi ¦r §bFp

iFb §A  l ¥̀ ẍ §U¦i  .aïi ©g  l ¥̀ ẍ §U¦i §a iFB iFb §a iFB  .i ¦pFl §R  Wi ¦̀  z ¤̀  qFn£g  .Fl x ©n ῭  ̀ N̈ ¤̀   .i ¦pFl §R  Wi ¦̀  z ¤̀

`v̈ï  .op̈ §z«̈d §e  .dïn̈ §x¦i  i ¦A ¦x  ai ¦zd̈  .oFhẅ§N ¤W  FW §t©p §A lFcB̈ ©d  z ¤̀  li ¦S ©d§l Edn̈  .i ¥rä  ̀ C̈ §q ¦g  a ©x  .xEhẗ

`i ¦d `ïi §p ©W  .i ¦e¥l  i ¦A ¦x  m ¥W §A oEA i ¦A ¦xi ¥A  i ¥qEi  i ¦A ¦x   .W ¤t¤p  i¥p §R ¦n  W ¤t¤p oi ¦gFC  oi ¥̀ ¤W FA oi ¦r §bFp oi ¥̀  FAEx

.i ¦n  z ¤̀  b ¥xFd  i ¦n  r ©cFp  ̀ Ÿl §C  oÖ ©Y
 | zxne` z`f 1 | oi`e zeni `ly opiyiig 'lek 2       ok dxn` `zipzn | 'n`y    oi`y| yi` 3       'n`ya
 | el 'n`    - | xeht ieba l`xyi .aiig l`xyia ieb ieba ieb    elit`.xzen ieba l`xyi  .xeq` l`xyia ieb
 | lecbd z` 4 | opzde    lecbly eytp | iel 'x 5       `id `zipzn `le | rcep `lc 6       `cqg axoi`y

rcei z`

`n̈i¥p  .Fl x ©n ῭   .FzFR ©x§l  ̀ n̈q̈  x ©t §M  Wi ¦̀  aŸw£r©i  `äE Wg̈p̈  FkẄ§P ¤W  ̀ n̈C̈  o ¤A xf̈r̈§l ¤̀ §A  d ¤U£r ©n

`i ¦a ῭  i¦p£̀   .Fl x ©n ῭   .`n̈C̈  o ¤A  i` ©X ©x  dŸ ©̀  i ¥̀   .l`¥rn̈ §W¦i  i ¦A ¦x Fl x ©n ῭   .`ẍ ¥C§p ©t  o ¤A EW¥i m ¥W §A Kl̈

.dn̈C̈  o ¤A  Li ¤x §W ©̀   .l`¥rn̈ §W¦i  i ¦A ¦x Fl x ©n ῭   .z ¥O ¤W c ©r  dïi ῭ §x  ̀ i ¦ad̈§l  wi ¦R §q ¦d Ÿ̀l  .i¦pi ¥̀ §R ©x§I ¤W  dïi ©̀ §x

EP¬¤k §X¦i x†¥cB̈  u ¥xFtE x ©n¡̀¤P ¤W  d ©n  m¥ii ©w§l   .mi ¦nk̈£g©N ¤W  oẍi ¥c §b  Ÿ §v ©xẗ  ̀ Ÿl §e ml̈Frd̈  o ¦n  mFlẄ §a  z̈`v̈Ï ¤W

mz̈F` d¬¤U£r«©i x ¤̧W£̀   .x ©ni ¥n§l Di¥l dë£d  d ©nE  .`Fal̈ c ¦zr̈§l EP ¤M §W¦i  ̀ ŸN ¤W  ̀ N̈ ¤̀   .FkẄ§p  Wg̈p̈ Ÿ̀l §e  .W«̈gp̈

m®¤dÄ í ©gë m†̈c ῭ «̈d
 | xfrl`a 1 | jl `nip  .el 'n`  .ezetxl    xfrl` 'xa | `xcpt 2        ly myn |  'n`    ezetxl `xicpt

 | `nc oa i`yx dz` i`    gipd `le | ipi`txiy 3       - | zny    ip`txiy | zvxt 4       dnc oa zny
 | minkgly    dzvxt | 'py dn miiwl    minkg ly | epkyi 5       'zkc | xninl    ygp epkyixnin

His113 grandson suffered from choking; there came one, whispered
something in the name of Jesus ben Pandera114 and he could breathe.  When he
left, he asked him115, what did you say over him?  He answered, such and such
words.  He said, it would have been better for him had he died and not heard
these words.  It happened to him116, like an erroneous order from a ruler.

Rebbi Jacob [bar Idi]117 in the name of Rebbi Johanan:  One heals with
anything except pagan worship, uncovering nakednesses, and spilling
blood118.  Rebbi Phineas asked:  So far if he said, bring me leaves from pagan
worship, and he brought him.  If he said to him bring me leaves (unspecified)
and he brought him from pagan worship?  Let us hear from the following:
Rebbi Aha had a fever attack.  They brought him from the penis of Dohi119 but
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he did not drink.  They brought to Rebbi Jonah and he drank.  Rebbi Mana
said, if my father Rebbi Jonah had known from where it was, he would not
have drunk120.

Rebbi Huna said, (this means) [a baraita implies]121 that one does not heal
through uncovering nakedness122, as it was stated:  The Sabbath was permitted
in exceptional cases; the betrothed maiden was never permitted in exceptional
cases123.  Was not the Sabbath permitted in exceptional cases for healing?
Therefore the betrothed maiden was never permitted, not even for healing.
Not only if one said to another, bring me a married woman, but even to hear
her voice, as the following124:  In the days of Rebbi Eleazar a man loved a
woman and fell dangerously ill.  They came and asked Rebbi Eleazar, should
she parade before him that he may live?  He said to them, he should die but
not this.  May he hear her voice and live?  He said to them, he should die but
not this. How was it?  Rebbi Jacob bar Idi and Rebbi Isaac bar Nahman, one
said, she was a married woman, but one said, she was single.  One who said
that she was a married woman we understand.  But the one who said that she
was single?  Did not Bar Koha the carpenter125 love a woman in the days of
Rebbi Eleazar and (became dangerously sick) [and he permitted him]126?  One
case about a married woman and the other about a single one.  Even you may
say, here and here about a single one, here and here about a married woman.
Explain it that he became infatuated with her when she still was married.
Some want to say, she was a woman of substance (and did not listen to him)
[and did not want to marry.]127  Everything which he did was forbidden;
therefore he did permit nothing to him.

Rebbi Hanina said, (this means) [a baraita implies]121 that one does not
heal through spilling blood, as we have stated there128: “If most of his body
was outside one does not touch him,” we suspect that he will live129, “for one
does not push aside one life before another life.”  Not only if one would say,
kill this person, but even if he tell him, injure that person.  A Gentile against a
Gentile, a Gentile against a Jew, is liable130.   A Jew against  a  Gentile  is  not
liable131.  Rav Hisda asked, may one save the life of an adult with the life of a
minor?  Rebbi Jeremiah objected, did we not state, “If most of his body was
outside one does not touch him, for one does not push aside one life before
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another life”?  Rebbi Yose ben Rebbi Abun in the name of Rebbi Levi:132

There it is different for it is not known who is endangering whom.
133It happened that Eleazar ben Dama was bitten by a snake and Jacob

from Kefar-Sama came to heal him (,and told him, I shall speak to you)134 in
the name of Jesus ben Pandera.  Rebbi Ismael said to him, Ben Dama you are
not allowed.  He told him, I shall bring a proof that he can heal me.  He could
not bring proof before he died.  Rebbi Ismael said to him, you are blessed, ben
Dama, that you left this world in peace and did not tear down the fences of the
Sages, (to confirm)134 as it is written135, he who tears down a fence will be
bitten by a snake.  But did not a snake bite him?  But that it will not bite him
in the Future World136.  What could he have said? Which a person should do
and live by them137.

113 R. Joshua ben Levi’s grandson.
114 This name (or Pantera) is unexplained.
[Perhaps a distortion of Greek ,
Latin Pantarces, “all-helping”, a surname of
Jupiter (E. G.)].
115 R. Joshua ban Levi asked the Christian
missionary.
116 The grandson died.
117 From the text in Šabbat, needed for
chronological reasons.  In the Babli,
Pesahim 25a, the tradition is by R. Abin
(Abun) in the name of R. Johanan.
118 The three sins which one is not
permitted to commit even in order to save
one’s life.  Since Christian faith healing is
rejected before pagan healing is discussed it
is clear that it is not rejected as pagan but as
falsely claiming to be Jewish.
119 A pagan statue with a spout in form of
a penis, like Brussel’s Manneken Piss.
120 Therefore healing by idolatrous
materials is forbidden even if not
specifically asked for.
121 Since the proof follows the statement,

the text in brackets, from Šabbat, has to be
preferred over the text here (in parentheses).
122 The technical term for criminal acts of
a sexual nature, including but not restricted
to incest and adultery.
123 The laws of the Sabbath are suspended
in the Temple where the prescribed
sacrifices are slaughtered and burned,
actions which outside would be capital
crimes.  But a preliminarily married woman
is absolutely forbidden for any man without
exception.
124 Babli Sanhedrin 75a.  The text in the
Babli makes it clear that R. Eleazar here is
the Tanna, ben Shamua.
125 It is possible that Ben Koha  is  not  a
proper name but means “strongman”.
126 The text in brackets is from Šabbat, to
be preferred over the text here in
parentheses.  The main point is that R.
Eleazar permitted the man to date the
woman and to contract a marriage which
was neither pre-arranged nor brokered.
127 The text in brackets is from Šabbat, to
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be preferred over the text here in
parentheses.  In the Babli they hold that the
man was not interested in marriage at all,
only in sex.
128 Mishnah Ahilut 7:6.  The Mishnah
states that if a child during childbirth
endangers the life of the mother one saves
the mother’s life by cutting the fetus into
pieces.  But if head and part of the body are
already born so that the baby breathes on his
own one may not harm him.  Maimonides in
his Mishnah Commentary notes “all this is
obvious and does not need commentary.”
129 Even though the baby might be
stillborn (this includes the possibility that he
might not live for a full thirty days after
birth, in which case a person killing the

baby could not be prosecuted for murder), if
actually he is breathing on his own he must
be treated as certainly being alive.
130 Is prosecutable in a Jewish court.
131 Is not prosecutable by biblical rules,
only by the king’s police powers (cf.
Sanhedrin  6:5 Note 75).
132 In Šabbat: Rav Hisda.
133 Babli 27b.  According to this source,
ben Dama was the son of R. Ismael’s sister.
134 Addition in the text here.
135 Eccl. 10:8. The fence is a stone wall
without mortar with holes in which a snake
may hide.
136 The mythical snake which seduced
Eve.
137 Lev. 18:5.

41a line 4z ¤̀  K ¥WFn d¤f  i ¥x£d  zi ¦xEl §A©l  ©ri ¦B ©O ¤W oëi¥k §e   .zi ¦xEl §A©l  ©ri ¦B ©O ¤W  c ©r  x ¥R ©q §n iFb§l  x ¥R ©q §n ©d

i ¦A ¦x  zi ¥a§l  Exi ¦Y ¦d  .d ¤̀ §x ©O ©a  d ¤̀ Fx Fpi ¥̀  i ¦zEM ©d  o ¦n  .d ¤̀ §x ©O ©a  d ¤̀ Fx d¤f  i ¥x£d  iFB ©d  o ¦n  x ¥R ©Y §q ¦O ©d  .eic̈ï

d ¤̀ §x ©n ©A  oi ¦̀ Fx Ed§I ¤W   .i ¦A ¦x  zi ¥a§l  Exi ¦Y ¦d  mi ¦xä §c  dẄŸl §W  .zEk§l ©O©l  oi ¦wEw §f Eid̈ ¤W   .oi ¦̀ Fx Ed§I ¤W

.zEk§l ©O©l  oi ¦wEw §f Eid̈ ¤W  .zi¦pëe §i  o ¤di¥p §A  z ¤̀  Ec §O©l§I ¤W §e  i ¥nFw oi ¦x §R ©q §n Ed§I ¤W §e

“One who cuts a Gentile’s hair cuts it until he comes to the lock138.  Once
he comes to the lock he desists.  One who gets a haircut from a Gentile looks
in the mirror139, from a Samaritan he does not look into the mirror140.  They
permitted the family of Rebbi141 that they might look, because they were in
need of Roman government connections.142”  Three things they permitted the
House of Rebbi, that they might look into a mirror, that they got a haircut with
a lock143, and that they taught their children Greek144, because they were in
need of Roman government connections.

138 A word of undetermined etymology
which R. Hananel in his Commentary to

Sanhedrin 21a explains by Arabic

which means both a toupee and a mane; cf.
Chapter 1, Note 105.  Levy suggests Latin

vellera crinis.
139 To make sure that the Gentile will not
cut his throat.  In general, for a man to look
in a mirror to check on his grooming is
rabbinically forbidden as “woman’s garb”
(Deut. 22:5).  Babli 29a.
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140 Since they are (Sadducee) Jews, there
is no reason to allow looking in a mirror.
141 The Patriarch’s family, the official
representative of the Jews vis-a-vis the
Roman Government from the Severan
Emperors to Theodosius II.

142 Tosephta 3:4.
143 Greek .
144 Not simply the Greek language which
every trader had to master but Greek
education, literature, and philosophy, which
are intrinsically pagan.  Babli Sotah 49b.

41a line 9i ¥̀ c̈Edi ¦C  Di ¥ci ¦c  `Ï ¦bFlFx §h §vi ¦̀ §A  i ¦n£g dë£d©e qFbFlFx §h §vi ¦̀  dë£d©e  xR̈ ©q dë£d xEI ¦B  c ©g

oÖ ©M  .Di¥l li ¦h §w  Di ¥A©b  dẍR̈ §qi ¦n i¥rÄ l©f£̀  i ¥̀ c̈Ei dë£d©e  .Di ¥Y §x ©ii ¦b §n ©̀  ̀ l̈ ¤̀  oFe£d  ̀ l̈ §e  Di ¥n §c ©̀  oi ¦k §t «̈W

El§l ©R §z¦p sFq §aE  .zF` ¥n  WŸl §W  .x ©n ῭  oEA i ¦A ¦xi ¥A  i ¥qFi  i ¦A ¦x  .mi¦pFn §W   .x ©n ῭  i ¥qFi  x ©A xf̈r̈«̈l  i ¦A ¦x   .l ©h §w

.FxE`i ¦q§l x©fg̈ §e eïlr̈

oc̈§i ©vÄ  cg̈ ¤̀  iFb §a  d ¤U£r ©n   .i¥P ©zd̈ §e  .EP ¤O ¦n  oi ¦g §wFl oi ¥̀  zFGEf §nE oi¦Ni ¦t §Y  mi ¦xẗ §q x¥kFO ¤W iFB  .i¥P ©Y

i ¦A ¦x  .EP ¤O ¦n  g ©Ti¦l  xŸEn  .Ex §n«̀̈ §e  mi ¦nk̈£g  i¥p §t¦l  d ¤U£r ©n `äE  .zFGEf §nE mi ¦xẗ §q oi¦Ni ¦t §Y x¥kFn  dïd̈ ¤W

.dïd̈ FxE`i ¦U§l x©fg̈ ¤W x¥b §A  .dp̈i ¦p£g  x ©A  ̀ n̈g̈  i ¦A ¦x  m ¥W §A  oz̈p̈  x ©A  l ¥̀ En §W

A convert was a barber and astrologer145.  He saw in his astrology145 that
Jews were spilling his blood.  This only referred to his circumcision but when
a Jew came to him to get a haircut, he killed him.  How many did he kill?
Rebbi Eleazar ben Rebbi Yose said eighty.  Rebbi Yose ben Rebbi Abun said
three hundred.  At the end they prayed about him and he returned to his
origin146.

147It was stated:  One does not buy from a Gentile who sells Torah scrolls,
phylacteries, and mezuzzot148. 149“It happened that a Gentile in Sidon was
selling phylacteries, Torah scrolls, and mezuzzot.  The case came before the
Sages who ruled that one might buy from him.”  Rebbi Samuel ben Nahman
in the name of Rebbi Hama bar Hanina:  This was a convert who returned to
his origin150.

145 Greek Póôñüëïãïò, Póôñïëïãßá.

146 Then Jews who came to his place had
to watch in a mirror what he was doing.
147 Gittin 4:6, Notes 170-172.
148 This opposes a Tosephta (3:6, Babli
Gittin 45b) which permits to buy these from
a Gentile trader if one is able to check that
they are written according to the special
rules.  The problem is that one may be able

to verify that all letters were written
correctly but it is impossible to verify that
the leather (or in later technology the
parchment) was prepared correctly and that
they were written by a Jew obligated to have
one of these.  The latter requirement is
indispensable.
149 Tosephta 3:7, Babli Gittin 45b.
150 Since conversion to Judaism is
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irreversible, even if he starts following
pagan rites again he remains obligated to
wear phylacteries, to affix a mezuzzah to his

doorpost, and to study Torah, i. e., also
empowered to write it.

)fol. 40b  (  :

Mishnah 3:  The following Gentile properties are forbidden and the
prohibition is of usufruct:  Wine151, and vinegar which originally was wine152,
and Hadrianic pottery,153 and heart-removed skins154.  Rabban Simeon ben
Gamliel says, if the tear is circular they are forbidden, oblong permitted.
Meat brought into a pagan Temple is permitted but what leaves is forbidden
because it is sacrifice to the dead, the words of Rebbi Aqiba155.  It is forbidden
to trade with those who go to ugliness156.

151 One may assume that the Gentile
before drinking the wine made a libation to
the gods.  If done for a full barrel, it makes
all the wine in the barrel forbidden as m ¤x ¤g

(Deut.  13:18) which biblically is forbidden
for all usufruct.
152 Even though it is no longer wine and
cannot be used for libations, since it remains
usable the original prohibition is not
removed.
153 Very porous earthenware which is
soaked in wine to absorb it.  It is taken on
caravan trips to give a taste of wine to water

taken on the trip.
154 Skins of the belly which show that the
heart was removed before the animal was
skinned.  This is done only in pagan rituals;
the animal including any parts not used in
pagan worship is m ¤x ¤g.
155 The expression “sacrifice to the dead”
is from Ps. 106:26; it describes all pagan
sacrifices.
156 This is the meaning of the word in
other contexts.  The meaning here is not
uncontested, cf. Notes 220 ff.

)41a line 18  (©r ªWFd§i  i ¦A ¦x  m ¥W §A  on̈ §g©p  x ©A  wg̈ §v¦i  i ¦A ¦x  .'lek oi ¦xEq£̀  m¦iFB§N ¤W mi ¦xä §c  ENi ¥̀

c ©g ©d  .i ¦e¥l  o ¤A  ©r ªWFd§i  i ¦A ¦x  m ¥W §A  oFni ¦q  i ¦A ¦x  .iENi ¦B  mEW ¦n  o ¤dÄ  oi ¥̀  c ©g  x ©n wFzn̈  .x ©n£̀  dë£d i ¦e¥l  o ¤A

.oFhi ¦C§pFw  c ©g ©d   .W ¥xẗ §n oFni ¦q  i ¦A ¦x   .K ¤q¤p o¦i©i  mEW ¦n  ̀ Ÿl §e iENi ¦B mEW ¦n  o ¤dÄ  oi ¥̀  wFzÖ ©d §e  x ©O ©d §e

lẌEa §n o¦i©i Fl dïd̈  lc̈§ii©f  o ¤A  ©r ªWFd§i  i ¦A ¦x   . ῭l §X ©a §n  ̀ ẍ §n ©g   .Edn̈ wFzÖ ©d §e  .oFh ©Y§pi ¦q §R  x ©O ©d
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o ¤A  oFr §n ¦W  i ¦A ¦x  x ©n ῭  o¥M   .Di¥l  x ©n ῭   .l`¥rn̈ §W¦i  i ¦A ¦x ¥A i`©P©i  i ¦A ¦x§l  l ©̀ Ẅ   .iFB ©d  zEW §x ¦A  c ¥g ©ii §zi¦P ¤W

.W ῭ §ai ¦̀  l`¥rn̈ §W¦i  i ¦A ¦x ¥A i`©P©i  i ¦A ¦x   .K ¤q¤p o¦i©i mFW ¦n  Ÿ̀l §e iENi ¦B mEW ¦n Ÿ̀l FA oi ¥̀  wFzn̈   .Wi ¦wl̈

oFgM̈ §W ©̀   .Di ¥zẍ §w ©a §n o¦pÄ ©x §C  oFdi ¥x §a ©d dï §p©p£g  i ¦A ¦x §e ̀ p̈£d©M  x ©A oEA i ¦A ¦x §e  ©r ªWFd§i  i ¦A ¦x §e  ̀ ẍi¥f  i ¦A ¦x oFw§l «̈q

.Di¥pEl£̀ §W ¦n  ̀ c̈ §aFr §C  Dẍn̈  `d̈ §e  `z̈r̈En §W ¦C  Dẍn̈  `d̈   .i ¥x §n«̀̈   .oÖ ©Y  ai ¦z§i  lc̈§ii©f  o ¤A  ©r ªWFd§i  i ¦A ¦x

.Di¥l  x ©n ῭   .K ¤q¤p o¦i©i  mEW ¦n  ̀ Ÿl §e iENi ¦B mEW ¦n Ÿ̀l FA oi ¥̀  wFzn̈   .Wi ¦wl̈  Wi ¥x  x ©n ῭  o¥M  .oFl  x ©n£̀

oFnẅ §C  o ¦n  .iFl£r oEk §n «̈q §e  dc̈ §aEr§l  .oFl x ©n£̀   .o ¥k ῭  o ¥k ῭ §C  Wi ¦wl̈  o ¤A oFr §n ¦W  i ¦A ¦x §C  ̀ c̈d̈  o ¦n  ̀ n̈§li ¦C

.`i ¦d  ̀ z̈i¦p §z ©n  ̀ Ÿl §e   .`z̈r̈En §W  oi ¦n£g ©x oEz£̀ ©c ¥̀lEli ¦̀   .Di¥l x ©n ῭  ̀ p̈£d©M  x ©A oEA i ¦A ¦x  m ¦r ῭l¦i`  i ¦A ¦x

`z̈i¦p §z ©n   .i ¥qFi  i ¦A ¦x  x ©n ῭   .o¦i©i  FzN̈i ¦g §Y ¦n  dïd̈ ¤W  .xEq ῭  `Ed dÖl̈ iEb§N ¤W  lẄEa §n   .dïi ¦g  i ¦A ¦x  i¥P ©Y

.o¦i©i FzN̈i ¦g §Y ¦n  dïd̈ ¤W  u ¤nFg ©d §e o¦i©I ©d  .o ¥k  dẍ §n«̀̈

Halakhah 3:  “The following Gentile properties are forbidden,” etc.
157Rebbi Isaac bar Nahman in the name of Rebbi Joshua ben Levi:  Bitter,
sweet, and hot are not under the rules of being uncovered158.  Rebbi Simon in
the name of Rebbi Joshua ben Levi: The hot, the bitter, and the sweet are not
under the rules of being uncovered or under those of libation wine159.  Rebbi
Simon explains:  The hot, spice wine160.  The bitter, vermouth wine161.  And
the sweet, cooked wine.  Rebbi Joshua ben Zeidal had cooked wine which was
left unsupervised in the custudy of a Gentile.  He asked Rebbi Yannai ben
Rebbi Ismael who said to him, so says Rebbi Simeon ben Laqish:  The sweet
is not under the rules of being uncovered or under those of libation wine.
Rebbi Yannai ben Rebbi Ismael fell ill.  Rebbi Ze`ira, Rebbi (Joshua)
[Hoshaia]162, Rebbi Abun bar Cahana, and Rebbi Hanianiah the colleague of
the rabbis, went to visit him.  They saw Rebbi Joshua ben Zeidal sitting there.
They said, there is the master of the decision and the person of the happening,
let us ask him.  He said to them, so says Rebbi Simeon ben Laqish, the sweet
is not under the rules of being uncovered or under those of libation wine.  One
said to him, maybe that of Rebbi Simeon ben Laqish is for argument’s sake?
He told them, it is for action and you can rely on it.  When (they got up)
[returned]163, Rebbi Ila was standing with Rebbi Abun bar Cahana and told
him, if you did not prefer decisions, is this not a baraita?  As Rebbi Hiyya
stated, “why is cooked wine of Gentiles forbidden?  Because it started out as
wine.164”  Rebbi Yose said, the Mishnah says so, “wine and vinegar which
originally was wine165.”
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157 This paragraph and many of the
following have a parallel in Terumot 8:5
(Notes 82-111).  At places the text here is a
reformulation, not a direct copy, of the text
there; though it is not excluded that both
might represent the same original by two
very different paths of copying.
158 In both Talmudim it is assumed that a
snake will drink from uncovered unattended
fluids and in the process poison the drink for
humans.  Then the drink cannot be used,
neither can it be sold since this would be
“putting a stone in the path of a blind
person.”  This makes uncovered unattended
wine almost as forbidden as wine used for
pagan practices.
159 Babli 30a.  “Libation wine” is the
technical term for Gentile wine which was
used for pagan libations or other pagan
ceremonies and therefore is forbidden for all

usufruct.
160 Latin (vinum) conditum.
161 Greek Pøßíèéïí, “wormwood, Arte-
misia Absinthium.”
162 The text in brackets is the reading of
the text in Terumot; it is preferred since no
Amora “R. Joshua” without patronymic is
known.
163 The text in brackets is the reading of
the text in Terumot, the one in parenthesis is
the text here.
164 Babli 29b.  The statement implies that
Jewish cooked wine (pasteurized grape
juice) cannot become forbidden after being
handled by a Gentile.
165 But anything manufactured from wine
that was not originally forbidden does not
become forbidden; same consequence as in
the preceding Note.

)40a line 34`p̈i ¦e£d ῭l i¥l §b ©n  i ¦ci ¦c  ̀ l̈ §X ©a §n  ̀ ẍ §n ©g i¥lEli ¦̀   .oFl x ©n£̀  .oi ¦g §xF` Di¥l Ee£d  i ¦O ¦̀  i ¦A ¦x  (
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on̈ §g©p  x ©A  wg̈ §v¦i  i ¦A ¦x  x ©n£̀  o¥k  ̀ Ÿl §e  .oFx §q«̀̈ §e oi¦pÄ ©x§l  l ©̀ §W   .i¥l §b ©n  oFhi ¦Cp̈Fw i¥l dë£d  dp̈c̈Ei x ©A

i ¦A ¦x  mEX ¦n  oi ¦xq̈§i ©w §C oi¦pÄ ©x  .iENi ¦B mEW ¦n  o ¤dÄ  oi ¥̀  wFzÖ ©d §e  x ©O ©d §e  c ©g ©d  .i ¦e¥l  o ¤A  ©r ªWFd§i  i ¦A ¦x  m ¥W §A

.`z̈l̈ §z¦l  c ©g  wi ¦g §W ¦C  E` ©A  .qEhi ¦h  x ©A  dc̈Ei

oFY ©̀ §e  op̈g̈Fi  i ¦A ¦x§l dk̈i ¦x §v  dp̈i ¥xẅ  .oFl x ©n£̀   .Edn̈ d¤N©B §z¦P ¤W  lẌea §n  .EdÄ ©̀  i ¦A ¦x  i ¥nFw oErÄ

.xi ¦q£̀  op̈g̈Fi i ¦A ¦x  x ©nC̈ EdÄ ©̀  i ¦A ¦x  x ©d§p ¦̀ §e  .oFl x ©q ῭ §e  wg̈ §v¦i  i ¦A ¦x§l oEl ῭ §W  .`c̈d̈ i¦l oEl ῭ §W
166Rebbi Immi had guests.  He said to them, if my cooked wine had not

been left uncovered, would I not have served you?  Rebbi Vivian said, bring it
and we shall drink.  He answered, he who wants to die should go and die in
his own house.

Bar Yudani had uncovered spice wine.  He went and asked the rabbis who
forbade it.  But did not Rebbi Isaac bar Nahman  say in the name of Rebbi
Joshua ben Levi:  The hot, the bitter, and the sweet, are not under the rules of
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being uncovered.  The rabbis of Caesarea in the name of Rebbi Judah bar
Titus: About one which consists of one to three parts ground [spices]167.

They asked before Rebbi Abbahu, what is the rule for uncovered cooked
[wine]?  He told them, Rebbi Johanan had a problem with carenum168 and you
are asking me this?  They asked Rebbi Isaac and he forbade it to them.  Then
Rebbi Abbahu remembered that Rebbi Johanan had said, it is forbidden169.

166 Terumot 8:5 Notes 91-94.
167 One part spices for every three parts
wine (one fourth of the volume) is the
minimal concentration for which R. Joshua
ben Levi’s rule may be applied.
168 Latin carenum, Greek êÜñïéíïí, wine
which by cooking has lost one third of its

volume.  Since the alcohol-producing
bacteria die at 13% alcohol by volume, if the
volume has shrunk by one third certainly all
alcohol had evaporated and no alcohol was
left in the fluid.
169 R. Simeon ben Laqish’s statement is
rejected in practice.

)41a line 43.Di ¥zi ¦Bi ¦B Di¥l oïi§l©B §zi ¦̀  `f̈Fh§p  x ©A  (.xf̈ §r«̈l  i ¦A ¦x  m ¥W §a  i ¦O ¦̀  i ¦A ¦x  ̀ g̈ ῭  x ©A aŸw£r©i  i ¦A ¦x)  (

i ¦O ¦̀  i ¦A ¦x  ̀ g̈ ῭  x ©A aŸw£r©i  i ¦A ¦x  .xŸEn `¥vFi §e  qp̈ §k¦p  dïd̈  m ¦̀   .Di¥l x ©n ῭   .ln̈n̈  x ©A `Ä  i ¦A ¦x§l li ¦̀ §]

c ©g §e  .xŸEn  o ¥Wï   .x ©n ῭  c ©g  .i ¦e¥l  o ¤A  ©r ªWFd§i  i ¦A ¦x dp̈i¦p£g  i ¦A ¦x   .xŸEn  o ¥Wï dïd̈  m ¦̀   .xf̈ §r«̈l  i ¦A ¦x  m ¥W §a

i ¦A ¦x§l xf̈ §r«̈l  i ¦A ¦x  Ki ¦nq̈  x ©z£̀Îlk̈ §a ¦C   .xŸEn  o ¥Wï   .x ©n ῭  dp̈i¦p£g  i ¦A ¦x §c  ̀ ẍ §A ©Y §q ¦n  .xEq ῭  o ¥Wï   .x ©n ῭

.dp̈i¦p£g

(Rebbi Jacob bar Aha, Rebbi Immi, in the name of Rebbi Eleazar.)170  The
barrel of Ben Netoza became uncovered.  He went and asked Rebbi Abba bar
Mamal, who told him, it is permitted.  Rebbi Jacob bar Aha, Rebbi Immi, in
the name of Rebbi Eleazar: if he was sleeping it is permitted171.  Rebbi Hanina
and Rebbi Joshua ben Levi, one said, if he was sleeping it is permitted; the
other said, if he was sleeping it is forbidden.  In is reasonable [to infer] that
Rebbi Hanina said, if he was sleeping it is permitted, since Rebbi Eleazar
everywhere relies on Rebbi Hanina172.

170 In the Leiden ms. this sentence was
deleted by the scribe; it does not appear in
the  prints.   In Terumot, the corresponding
sentence reads: Rebbi Jacob bar Aha, Rebbi
Immi, in the name of Rebbi Eleazar:  if he
was entering and leaving it is permitted.
This means that one may assume that no

snake came out of its hole to eat from the
food or drink the fluid if there was constant
traffic in the room.  The sentence really is
needed to justify R. Abba bar Mamal’s
ruling in the sentence after the next.
Possibly it was deleted to indicate that the
passage here should not be considered an
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exact copy of the text in Terumot. Terumot
8:5 Note 95.
171 Also  here  one  does  not  assume  that  a
snake would venture into the room, even
though the story in the next paragraph
disproves the assumption.  The statement

also is rejected in the Babli, 30a.
172 The frequent disagreements of R.
Eleazar and R. Johanan in both Talmudim
really are disagreements between R. Hanina
and R. Johanan.

)41a line 47`n̈£g ©x §n zëe£d ©c  ̀ c̈g̈  ̀ z̈i ¦̀  dë£d  ̀ §c §aFr  .`c̈ §aFr o ¥d ῭  i ¥rŸ §W ¦n lE`Ẅ  o ¤A  i ¥qFi  i ¦A ¦x  (

wi¦l §q ¦̀   .Dl̈£r ©a §A  z ©Wi ¦B §x ©̀   .l ©k£̀ ©e iFnFw z ©ad̈i ¦e  o ¥M §q ¦n  c ©g  ̀ ©z£̀   .`z̈ëe §v ¦n  dp̈Ü  Dl̈£r ©aE `z̈ëe §v ¦n

Dl̈£r ©A  mẅ  .iFnFw o ¦n  l©k£̀ ©e ̀ ëi ¦g  ̀ ©z£̀  .Di¥l Kn̈ §cE  l ©k£̀ ©e  Dl̈£r ©a  i ¥nFw  z ©aŸ  .Di ¥zi¦li ¦r §A  Di ¥zẍn̈ §hE

.dë£d  Ki ¦x §M   .xŸEn  o ¥Wï   .dẍ §n«̀̈  ̀ c̈d̈   .i¥lEN ©n  dz̈i¦li ¦r §c  ̀ Ed ©d  i ¥xẄ  .lEki ¥n `r̈ §aE  Di ¥zi¦Pi ¦W  o ¦n

.`C̈  l ©r  ci ¦W£g  ̀ l̈  ̀ C̈  l ©r  ci ¦W£g dë£d  ̀ l̈ §C oëi¥M ¦n   .o ½¤di ¥ci «¦A  Æmc̈ §e Et À¥̀ ¦p í ¦M  .cEgi¦i  mEX ¦n  xEq ῭  Fpi ¥̀ §e
173Rebbi Yose ben Shaul understands it from the following occurrence.  It

happened that a woman loved to do good deeds but her husband hated good
deeds.  There came a poor man and she gave him to eat.  While he was eating
she noticed her husband; she made him climb and hid him in the upper floor.
She returned to her husband who ate and fell asleep.  There came a snake and
ate from what was before him; her husband awoke from his sleep and wanted
to eat.  The one in  the upper floor started to talk174.  That means if he was
sleeping it is permitted175.  It was used to it.  But is it not forbidden because of
being alone? For they committed adultery, blood is on their hands176.  Since
he is not suspected of one he is not suspected of the other177.

173 Terumot 8:5 Notes 96-101; the text is
somewhat reformulated.
174 To warn the husband not to eat from
the leftovers.
175 Without warning the husband would
have eaten the poisoned food.   This proves
both that the rule is that one may eat food
left while a person is sleeping nearby and
that the rule is questionable, at least if there

is a house snake familiar with the
happenings there.
176 Ez.  23:37.
177 Since the guest saved the husband
from danger to his life he is not suspected of
wanting him to die; this also clears him of
any suspicion of adultery (Babli Nedarim
81b).

)41a line 54W ¥xFc §e  a ¥WFi FzF` E`ẍ §e  .z ¤w¤N ©c §a  dẅl̈ §e m¦iENi ¦b §A l¥B§l©b §n  dïd̈ ¤W  cg̈ ¤̀  ci ¦qg̈ §a  d ¤W£r ©n (

.Fcïä m¦i ©n  l ¤W  zi ¦gFl §vE  mi ¦xERi ¦M ©d mFi §A
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178A pious person happened to be insistent in the matter of uncovered
[drinks]; he was smitten with a fever.  They saw him preaching on the Day of
Atonement with a flask of water in his hand179.

178 Terumot 8:5 Notes 104-105.
179 For medical reasons he would be
permitted to take small sips of water on the
day of the fast but it was extraordinary that
he would have wanted to be seen with a

flask of water which might lead people to
believe that he did not fast.  He  took that
chance rather than to risk leaving the water
unattended.

)41a line 56m©r ©R  .zFti ¥x §hE zFli ¥a§p  l ¥̀ ẍ §U¦i  z ¤̀  li ¦k£̀ ©n  dïd̈ ¤W  oi ¦xFRi ¦v §A  cg̈ ¤̀  gÄ ©h §a  d ¤W£r ©n  (

.z ¥në  l ©tp̈ §e bB̈ ©d W Ÿ̀xl̈ dl̈r̈ §e   .x¥M ©Y §W¦p §e  d¤A §x ©d o¦i©i  dz̈Ẅ dk̈i ¥W£g  m ¦r  mi ¦xERi ¦M ©d mFi a ¤x ¤r  z ©g ©̀

x ©n ῭   .oFdi ¥nFw  o ¦n  Di ¥Y §x ©a£ri ¥n  Ed ©n  .dp̈i¦p£g  i ¦A ¦x§l  oEl ῭ §WE oEz£̀   .Fnc̈ §a  oi ¦w §w©l §n  mi ¦al̈ §M ©d  Eli ¦g §z ¦d

l©fb̈ d¤f   :F «zŸ̀  oE¬k¦l §W ©Y a¤l†¤M©l El ½¥k Ÿ̀z  `́Ÿl  Ædẗ ¥x §h d³¤cV̈ ©A x ¸̈UäE i®¦l  oÉi §d ¦Y  W ¤cŸ †wÎi ¥W§p ©̀ §e ai ¦z §M   .o ¤dl̈

.oi¦lk̈£̀ oEPi ¦̀  oFd §ci ¦C ¦n  .oFl oER §x ©̀   .zFti ¥x §hE zFli ¥a§p  l ¥̀ ẍ §U¦i  z ¤̀  li ¦k¡̀ ¤d §e mi ¦al̈ §M ©d  z ¤̀
180It happened that a butcher in Sepphoris sold Jews carcasses and torn

meats.  Once on the eve of the day of Atonement before nightfall he drank a
great deal of wine and became drunk.  He went to the roof, fell down, and
died.  The dogs started to lick his blood; people came to ask Rebbi Hanina
how to remove him from before them.  He told them, it is written181, holy
people you shall be to Me; torn meat on the fields you shall not eat, you must
throw it to the dogs.  This one robbed the dogs and fed the Jews carcasses and
torn meat.  Let them alone, they are eating from their own.

180 Terumot 8:5 Notes 102-103.  Although
in the first part the Terumot text appears as
the original, from here on the order of texts
makes more sense.  The only connection the
present paragraph has with the others is the

mention of the Day of Atonement (missing
in Terumot) which was introduced in the
preceding one (and continues in the next one
with the original theme.)
181 Ex. 22:30.

)41a line 63x ©n£̀   .Di¥k §R §Wi ¦n§l i ¥rä l©f£̀  .`Ä ©x  ̀ n̈Fv  z ©aEx£rÄ  i¥l §b ªn  a ©x §B  c ©g Di¥l dë£d W©p  x ©A  c ©g  (

῭l   .mi ¦̀ ẅ  ̀ n̈Fi §C Di ¥xn̈ .Di¥l x ©n£̀   .dë£d  i¥l §b ªn  .Di¥l x ©n£̀   .Di¥l  i ¥zẄ dp̈£̀ ©e  i ¦z§ii ©̀   .Di ¥x §a ©g Di¥l

.l ©g§l ©g §zi ¦̀ §C  c ©r  m ©r §hi ¦n  w ©R §q ¦̀
182A person’s amphora of wine became uncovered on the eve of the Great

Fast.  He went to pour it out; another person said to him, bring it and I shall
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drink it.  He told him, it was uncovered.  He answered, does not the Master of
the Day exist?  He had not finished tasting when he started shaking.
dïi ¦g  i ¦A ¦x   .zi ¦n ¥n  Wg̈p̈̈N ¤W §e  oi ¦hḦ ©g oi¦l£r ©n  mi ¦q §xi ¦̀ ÎlM̈   .`Ä  x ©A  dïi ¦g  i ¦A ¦x  m ¥W §a  dï §n §x¦i  i ¦A ¦x

li ¦̀ §W ¦̀  `z̈£rEn §W ¦C  Di ¥xn̈   .`ẍi ¦r §f  i ¦A ¦x  m ¤cFw dr̈ §a  dï §n §x¦i  i ¦A ¦x  .m¦iENi ¦B¦©d  l ©r oi¦lr̈ §W¦p oi ¥̀   .x ©n ῭

 .Di¥l

Rebbi Jeremiah in the name of Rebbi Hiyya bar Abba:  All poisons cause
scab but the poison of a snake kills183.  Rebbi Hiyya said, one is not asked
about uncovered [drinks]184.  Rebbi Jeremiah asked before Rebbi Ze`ira; as
master of the ruling he asked him185.
.`Ÿ§p ©nEY  l ©r  Di ¥cï a©i§i  ̀ P̈i ¦vEA i ¥t §hi ¦̀   .`Ẅ §n ©x §A  li ¦k£̀  ai ¦z§i dë£d  ̀ ẍi ¦r §f  i ¦A ¦x  .dë£d  m¥p §n©p §z ¦n

.Di¥l  x ©n£̀   .`Ÿ§p ©nEY  l ©r  Ki ¦xM̈  ̀ ẍr̈ §U¦l  d ¤nFc `Ed ¤W  `p̈Fti ¦t §W  o ¥d ῭  oFg §M §W ©̀  `P̈i ¦vEA oFw§l §c ©̀

.Kl̈  xi ¦d §f  ̀ p̈i ¦e£d ῭l  .`r̈i ¦W §x

Rebbi Ze`ira was dozing; he was sitting and eating in the evening.  The
light went out; he put his hand on the toman186.  They lit the light and found a
snakelet like a hair curled around it.  He said to it, evil one, was I not careful
about you?
e©B  oi ¦hi ¦x §R  o ©Yi ¦n§l  xi ¦q£̀  .oi ¦WẄ£g  `z̈ïi §x ¦a §c  d ©n  l ©r  oi ¦WẄ£g op̈£̀  oi ¦ki ¦x §v   .i ¦O ¦̀  i ¦A ¦x  x ©n ῭

e©B `p̈i ¦M ©q §e `b̈Fx §hi ¥̀  e©B `p̈i¥¦M ©q  r ©Si ¦n§lE  .`q̈ §x ©r  i ¥YeY ῭li ¦W §a ©Y   .`ïi §g ¦W zi¥A zFg §Y  ̀ z̈Ÿi ¦R   .D ¥nER

.mi¦pR̈ ©d  z©ri ¦G ¦n uEg `i ¦d z¤eÖ ©d  m ©q  ̀ Ẍ©p  x ©A ¦n  ̀ ẅ §t©p §c dr̈i ¦fÎlM̈  .oEA i ¦A ¦xi ¥A  i ¥qFi i ¦A ¦x  x ©n ῭   . ῭l §bER

Rebbi Immi said, one has to be careful with what the creatures are careful
with: It is forbidden to put coins in one’s mouth, a bread under the armpit, a
dish under one’s bed, and to stick a knife187 in an etrog, or a knife into a
radish.  Rebbi Yose ben Rebbi Bun said, all sweat that exudes from a human
is deadly poison except the sweat of the face.
W©p  x ©A dë£d  i ¦M  oz̈p̈Fi  i ¦A ¦x  .i¦lB̈ §x ©n  c ©aF`  c ©aF`  oi ¦̀ §e  .xFgi ¦W  ̀ ḧẅ  ̀ ḧẅ  oi ¦̀   .i`©P©i  i ¦A ¦x  x ©n ῭

Kn̈ §x©B  §Y§pi ¦A©f  oi ¦cEl§l ENi ¦̀   .Wi ¦wl̈  o ¤A oFr §n ¦W  i ¦A ¦x  x ©n ῭   .`p̈£̀  KẄ §t©p §C  ̀ ä §x ©r  .Di¥l x ©n£̀  Di¥l li ¦̀ §W

.oi¦li¦l §w  oi ¦nc̈ §a ̀ k̈ë   .oi ¦xi ¥z§i  mi ¦nc̈ §A  Kn̈ §x©b  dŸ§pi ¦A©f

Rebbi Yannai said, if you bit something off, you bit off soot.  If you lose,
you lose a pearl188.  If anybody asked Rebbi Jonathan he told him: Am I the
guarantor of your life?  Rebbi Simeon ben Laqish said, if you sold yourself for
the games189, you would sell yourself for an excessive price; but here for a
very cheap price.
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182 Terumot 8:5 Notes 106-112.  These are
the last paragraphs having a parallel there.
183 Babli 31b: reptile poisons do not kill
except that of a snake.
184 One should not ask a rabbi to authorize
behavior that will endanger one’s health.
Babli 30a.
185 How could R. Jeremiah have asked if
he is the person who teaches that one does
not  ask?   He  asked  in  order  to  be  able  to

formulate his rule.
186 A vessel containing half a log (a
hemina,  half  a sextarius) of wine.  Sine the
room was dark he held that the presence of a
human in the room would not deter a snake
from drinking the wine.  Babli 30a.
187 Store a knife there.
188 If you take chances with your health
you may lose it.
189 Latin ludi; as a gladiator.

)41b line 3i ¥n §C ¦n uEg iFb§l FNEM x¥kÖ¦i  xFA©l  l ©tP̈ ¤W  K ¤q¤p o¦i©i   .dẍi ¦z ©A  o ¤A  m ¥W §A  op̈g̈Fi  i ¦A ¦x  i ¦Q ©̀  i ¦A ¦x  (

Fl §v ¤̀  Fci ¦w §t ¦d  .` ¥O ©h §n  Fpi ¥̀ §e xEq ῭  iFb§N ¤W  mp̈i¥i  mz̈ §q   .op̈g̈Fi  i ¦A ¦x  m ¥W §a  i ¦Q ©̀  i ¦A ¦x  .FA ¤W  K ¤q¤p o¦i©i

.Di¥l  x ©n ῭   .c ¥g ©ii §n ¦A   .d ©n   .`q̈ï  i ¦A ¦x  i ¥nFw `r̈ §a  ̀ ẍi ¦r §f  i ¦A ¦x   .d ῭ p̈£d ©A  xŸEnE dïi ¦z §W ¦A xEq ῭

dẍf̈ dc̈Fa£r ©c  i` ©C©ee Fk §Q©p §n iFb d ῭ ẍ ¤W  .o ¥d zFpi¥i WŸlẄ   .op̈g̈Fi  i ¦A ¦x  m ¥W §a EdÄ ©̀  i ¦A ¦x  ̀ z̈ ῭   .ci ¦w §t ©n §A

mz̈Fg §a Fl §v ¤̀  Fci ¦w §t ¦d   .` ¥O ©h §n  Fpi ¥̀ §e xEq ῭  iFb§N ¤W  mp̈i¥i  mz̈ §q   .u ¤x ¤W §k  dẍEn£g  d ῭ §nEh  ` ¥O ©h §n

x ©n  ̀ Ÿl   .x ©n  dn̈  i ¦n£g   .dẍi ¦r §f  i ¦A ¦x  i ¥nFw  dï §n §x¦i  i ¦A ¦x  x ©n ῭   .d ῭ p̈£d ©a  xŸEnE dïi ¦z §W ¦A  xEq ῭  cg̈ ¤̀

dẍi ¦r §f i ¦A ¦x dë£d©e   .c ¥g ©ii §n ¦A xf̈ §r«̈l  i ¦A ¦x  i ¥xFd  .dïip̈£d ©aE dïi ¦z §W ¦A xEq ῭  mz̈Fg  ̀ Ÿl §a  ̀ d̈  .mz̈Fg §a  ̀ N̈ ¤̀

.Dä  i ¦c£g

Rebbi Assi190, Rebbi Johanan in the name of Ben Bathyra:  If libation wine
fell into a cistern, it should be sold entirely to a Gentile except the value of the
libation wine contained in it191.  Rebbi Assi in the name of Rebbi Johanan:
Undetermined wine192 of a Gentile is forbidden193 but does not make impure.
If he deposited it194 with him it is forbidden for drinking but permitted for
usufruct.  Rebbi Ze‘ira asked before Rebbi Yasa, how?  If he segregated it?
He told him, if he deposited it195.  Rebbi Abbahu came in the name of Rebbi
Johanan:  There are three kinds of wine.  If he saw the Gentile pouring a
libation, it is certainly pagan worship and induces severe impurity like a
reptile196.  Gentiles’ undetermined wine is forbidden but does not cause
impurity.  If he deposited with him193 with one seal it is forbidden to drink194

and permitted for usufruct.  Rebbi Jeremiah said before Rebbi Ze‘ira:  See
what he said!  He only said with a seal.  Therefore without a seal it is
forbidden for drinking and usufruct.  Rebbi Eleazar instructed: if it was
segregated; Rebbi Ze‘ira enjoyed it197.
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190 This is the Babli’s name of R. Yasa
who later is quoted with his Galilean name.
Note also in the first part Babylonian d`pd

for Galilean diipd.
191 This is Rabban Simeon ben Gamliel’s
opinion in Mishnah 5:13, opposed by the
anonymous majority which declares the
entire cistern as forbidden for usufruct.  The
Babli (74a) agrees that practice has to
follow Rabban Simeon ben Gamliel.
192 Wine about whose previous use
nothing is known.
193 In this sentence, “forbidden” means
“forbidden for usufruct”.
194 Wines produced by Jews if handled by
Gentiles are permitted to drink only if they
are guarded by an inner seal and an outer
seal which make it practically impossible for
the Gentile to get to the wine without being
detected.  If there is no double seal, the wine
becomes forbidden to drink.  The problem
then is to determine when Jewish wine
handled by a Gentile or in the custody of a

Gentile is permitted for usufruct.
195 In the first case, it was specified that
the Jew’s closed wine amphora has to be
kept at a specified place, with the Jew being
able to inspect the place and see that the
condition was kept.  In the second case the
amphora is to be kept by the Gentile in his
wine cellar, not separate from his own wine
amphoras.
196 In rabbinic teaching in many aspects
pagan worship induces impurity much more
severe than that of a dead reptile, cf.
Mishnah 3:13, Šabbat 9:1.   In  the  Babli,
30b/31a, the formulation is more correctly
“severe impurity”.
197 Since R. Eleazar confirmed that he
was correct in his question to R. Yasa,
against R. Yasa.  Since R. Eleazar died
before R. Johanan, the entire discussion
must be dated to the generation after R.
Johanan, trying to understand the latter’s
teachings.

)41b line 13i ¥nFw `r̈ §a dï §p©p£g  i ¦A ¦x   :i` ©n §C  .x ¥nF` oFr §n ¦W  i ¦A ©x   .eiz̈Fxi ¥t §M  i ¦x §kP̈ ©d  l ¤v ¥̀   .op̈i¦P ©Y  oÖ ©Y  (

Ÿ̀l §e   .Dä §C lŸk§lE  .Di¥l x ©n ῭   .x ¥g ©̀  mFwÖ ¦n xExÄ  l ¥a ¥h  x ¥hFt Fn£r ©h  WÖ ©n  eiz̈Fx ¥t §M  .d ©n  .i¦pn̈  i ¦A ¦x

.Di¥l §Ai ¦w§l  q ¦x §Y ©n dp̈i¦p£g  i ¦A ¦x zEr§i  l ©r

d ©n   .xŸEn  x ©n ῭  c ©g §e  .xEq ῭  x ©n ῭  c ©g   .`p̈n̈  i ¦A ¦x §e dï §p©p£g  i ¦A ¦x   .mz̈Fg §a Fl §v ¤̀  Fci ¦w §t ¦d

.xEq ῭  dïi ¦z §W ¦A lä£̀   .d ῭ p̈£dÄ   .oi ¦bi¦l §t

There, we have stated198:  “With a Gentile, it is like his produce.  Rebbi
Simeon says, it is demay.”  Rebbi Hananiah asked before Rebbi Mani:  Does
it mean, really like his produce?  Freeing what would be tevel at another
place?  He said to him, for all that is in it.  Rebbi Hanina was uselessly
opposing him199.

If he deposited with him with a seal200.  Rebbi Hananiah and Rebbi Mana,
one says, prohibited201, and one says, permitted.  Where do they disagree?  For
usufruct.  But for drinking it is forbidden.
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198 Mishnah Demay 3:4. Demay is
produce bought from a Jew who is suspected
of not following rabbinic rules.  He is
presumed to have given heave, which is a
small amount and the violation of whose
prohibition is clearly a biblical deadly sin,
but is suspected of neglecting all other rules
(cf. Introduction to Tractate Demay).   The
anonymous majority holds that Gentile
produce in the Land of Israel is free from the
rules of heave and tithes.  (For the opinion
of R. Simeon, cf. Demay 3:4 Note 91).
Tevel is Jewish produce from which no
heave or tithes have been taken, forbidden
for any Jew after storage.
199 The paragraph has a parallel in Demay
3:4, Notes 104-107.  In the opinion of the
anonymous Tanna, since the obligation of
tevel starts only after storage, initial storage
by a Gentile removes the obligation
completely.

Since R. Mani (Mana I) was an Amora
of the first generation, the name has to be
Hanina in both occurrences unless one reads
Mana (II) and Hanania in all occurrences
here and the next paragraph..

The placing of the quote here can only

be understood with the help of the Babli
(31a).  In the preceding paragraph it was
established that the Jew’s wine stored with
the Gentile under certain conditions remains
permitted for usufruct.  Then the question is
why wine does not follow the rules of
produce, that if stored by the Gentile it
follows the rules of Gentile produce.  While
for grain this implies release from the
obligations of heave and tithes, for wine it
should imply prohibition of all usufruct.
The answer is given in the next paragraph
(having no parallel in the Babli) that the
person who frees grain from heave and
tithes forbids wine stored with the Gentile
for usufruct.
200 A barrel or bottle of wine, deposited
with a Gentile without being held at a
separate place.  As noted earlier, it remains
permitted as a drink for Jews only if it is
secured by a double seal.  The question
remains about its status if it is secured only
by a single seal which makes it unlikely but
not impossible for the Gentile to access the
wine.
201 R. Mana..

)41b line 18  .xŸEn b"tng  .xEq ῭  z"iag  .x ©n ῭  a ©x  (  .on̈i ¥q FA oi ¥̀ ¤W  bC̈  z©ki ¦z  .xÜ.o¦i

  .cg̈ ¤̀  mz̈Fg §A xEq ῭   .z¤l¥k  .zi ¦Y§li  .q¥ii ¦xE  .z.oc̈Ei i ¦A ¦x  x ©n ῭   .cg̈ ¤̀  mz̈Fg §A  xŸEn   .dp̈i ¦a

i ¦A ¦x  .cg̈ ¤̀  mz̈Fg §A  xŸEn z¤aFx£r ©z  i ¥c§i  l ©r  .cg̈ ¤̀  mz̈Fg §A xEq ῭  FtEB ¦n FxEQi ¦̀ ¤WÎlM̈  .a ©x §c  ̀ n̈£r ©h

op̈g̈Fi  i ¦A ¦x  m ¥W §a  dïi ¦g  i ¦A ¦x `Ä  i ¦A ¦x dp̈i¦p£g  i ¦A ¦x  m ¥W §A xf̈ §r«̈l  i ¦A ¦x `Ä  ©x ©A oFr §n ¦W  i ¦A ¦x  ̀ g̈ ῭  x ©A aŸw£r©i

.o¦i©I ©d  o ¦n uEg cg̈ ¤̀  mz̈Fg §A  xŸEn  lŸM ©d  .i ¦e¥l  o ¤A  ©r ªWFd§i  i ¦A ¦x  m ¥W §a  ̀ ẍi ¦r §f  i ¦A ¦x

Rav said, hbyt is forbidden, hmpg202 is permitted.  A piece of fish without
distinguishing mark203, meat, wine, and dark blue color204, are forbidden with a
single seal; assa foetida205, fish sauce206, bread, and cheese, are permitted with
a single seal.  Rebbi Yudan said, the reason of Rav is that anything which is
forbidden in itself is forbidden with a single seal, if because of admixture it is
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permitted with a single seal.  Rebbi Jacob bar Aha, Rebbi Simeon bar Abba,
Rebbi Eleazar in the name of Rebbi Hanina; Rebbi Abba, Rebbi Hiyya in the
name of Rebbi Johanan; Rebbi Ze‘ira in the name of Rebbi Joshua ben Levi:
Everything is permitted with a single seal except wine207.

202 Mnemonic marks composed of initial
letters of the items to be remembered;
pronounced havit and hampag.  Babli 39a/b.
203 If it is not directly visible that it is a
piece of a fish with fins and scales,
permitted as food.
204 Woolen threads for use in the sisit,
which by tradition must be dyed with the
blood of a marine snail which can easily be
counterfeit by (much cheaper) indigo, and
therefore needs certification.  (In modern

Hebrew zlkz is light blue but classically
very dark blue.)
205 A medical concoction on vegetal basis
but for which (forbidden) wine might have
been used.
206 Latin muries; this also might have
been made with wine, even though using
only salt and water is cheaper.
207 Babli 31a.

)41b line 24q ¤x ¤g  .i¥P ©z §c  ̀ d̈  .xi ¦̀ ¥n  i ¦A ¦x §k dk̈l̈£d  .dï §n §x¦i  i ¦A ¦x  m ¥W §a  dẍi ¦r §f  i ¦A ¦x  .i¦pïi ¦x §c ©̀  q ¤x ¤g §e  (

xEQi ¦̀  FxEQi ¦̀  oi ¥̀   .mi ¦x §nF` mi ¦nk̈£g©e   .xi ¦̀ ¥n  i ¦A ¦x  i ¥x §a ¦C  .dïip̈£d  xEQi ¦̀  FxEQi ¦̀ §e xEq ῭  i¦pïi ¦x §c ©̀

x ©n ῭   .Di¥l §aEw§l  ci ¦R §w ¦̀ §e  .Edn̈ `k̈d̈ op̈i¦P ©z §C c¤b ¤A  o ¥d ῭   .`ẍi ¦r §f  i ¦A ¦x  i ¥nFw `r̈ä  dï §n §x¦i  i ¦A ¦x  .dïip̈£d

.xM̈i¦p FxEQi ¦̀  `k̈d̈  m ©x §A  .xM̈i¦p FxEQi ¦̀  oi ¥̀  oÖ ©Y  .xEq ῭  `k̈ë  xŸEn  oÖ ©Y  x ©nC̈  o`n̈§l Eli ¦t£̀   .Di¥l

.xEq ῭   .x ©n ῭  op̈g̈Fi  i ¦A ¦x §e  .xŸEn   .x ©n ῭  xf̈ §r«̈l  i ¦A ¦x  .dḦi ¦O ©d  z ¤̀  FA KFn §q¦l  Ed ©nE

“And Hadrianic pottery.” 208Rebbi Ze`ira in the name of Rebbi
Jeremiah209: does practice follow Rebbi Meïr?  As it was stated210, “Hadrianic
pottery is prohibited and its prohibition is of usufruct, the words of Rebbi
Meïr211, but the Sages say, its prohibition is not of usufruct.”  Rebbi Jeremiah
asked before Rebbi Ze‘ira: what is the status of the cloth about which we
stated here212?  He was offended by this and told him, even for him who
permits there, here it is forbidden.  There, the prohibition is not visible, here
the prohibition is visible. May one use it to support the legs of a couch213?
Rebbi Eleazar says it is permitted, Rebbi Johanan says it is forbidden214.

208 The origin of this text is in ‘Orlah 3:2,
Notes 64-76, since in the text “here” means
‘Orlah and “there” Avodah zarah.
Nevertheless the order of sentences is too

different and the text here cannot be
considered as simply a copy of the text
there.
209 Probably this should read: Ze`iri in the
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name of Rav Jeremiah.
210 Cf. Tosephta 4:8.  Since the majority
opposes R. Meïr, it is difficult to understand
why the Mishnah should support a minority
opinion as practice.
211 In the editio princeps : R. Eliezer.
212 This shows that the paragraph belongs
to ‘Orlah, the treatise about the prohibition
to use the fruits of a tree in the first three
years  of  its  growth.   Mishnah ‘Orlah 3:1
states: “Cloth dyed with ‘orlah shell shall be
burned.”  R. Jeremiah asks, why do the

Sages hold that libation wine absorbed in
pottery is not forbidden for usufruct but dye
from ‘orlah shells (e. g. walnut shells)
absorbed in cloth make the entire cloth
forbidden for usufruct?
213 They used to put the legs of the couch
in water containers to shield the sleeper
from snakes and other crawling animals.
214 In  ‘Orlah, the attributions are
switched.  The Babli 32a cannot decide
between the two traditions.

)41b line 31.l ¥̀ i¦l §n©B  o ¤A  oFr §n ¦W oÄ ©x §M dk̈l̈£d   .a ©x  m ¥W §a  dï §n §x¦i  i ¦A ¦x  .oi ¦aEa§l zFxFr §e  (

. ©r ¥cFi `Ed c ©vi¥M  .dẍf̈  dc̈Fa£rl̈ DÄ¦l  ̀ i ¦vFnE mi¦I ©g ©a  ̀ i ¦d ¤W  c ©r Dr̈ §xFw   .d ¤UFr `Ed c ©vi¥M

.KẄ §n¦p `Ed dḧi ¦g §W  x ©g ©̀ §l  .lb̈¡r¤p §e  l̈l §q¦p `Ed mi¦I ©g ©a `i ¦d ¤W  c ©r Dr̈ §xFT ¤W dr̈Ẅ §A  .x ©n ῭  ̀ p̈Ed  i ¦A ¦x

©gEx FA W¥I ¤W xäC̈  oi ¥̀   .x ©ni ¥z §C e©B  l ©r  s ©̀   .cg̈ ¤̀  on̈i ¥q DÄ  h ©gẄ  .DP̈i ¦n  r ©n §W ¦z §e  .i ¥qFi  i ¦A ¦x  x ©n ῭

.xq̈¡̀¤p  ̀ k̈ë   .xq̈¡̀ ¤p mi¦I ©g

“And heart-removed skins.”  Rebbi Jeremiah in the name of Rav:  Practice
follows Rabban  Simeon ben Gamliel215.

How does he do it?  He tears its heart out from the living animal for pagan
worship.  How does one know216?  Rebbi Huna said, if it is torn out from the
living animal it rebounds and becomes circular; after slaughter it becomes
stretched.  Rebbi Yose said, one can infer from this that if he slaughtered one
sign, even though one says that nothing living can become prohibited, here it
becomes prohibited217.

215 In the Babli 32b this is a tradition of
Samuel.  R. Jeremiah here is the first
generation Babylonian.
216 Which skins were used in pagan
ceremonies and are forbidden?
217 Even an animal which was worshipped
as a divinity is not forbidden for usufruct (it
is forbidden as a sacrifice.)  If in an act of

pagan worship only the windpipe of an
animal is cut but not the esophagus and the
carotid arteries, the animal is not
immediately killed.  But since it is for pagan
worship it is not less than tearing the heart
out from a living animal which makes the
entire carcass forbidden for usufruct.
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)41b line 36`i ¦vFd§l   .x ©n ῭  op̈g̈Fi  i ¦A ¦x  m ¥W §a  dïi ¦g  i ¦A ¦x  ̀ Ä  i ¦A ¦x   .xŸEn  dẍf̈  dc̈Fa£r©l  qp̈ §k¦P ©d  xÜäE (

.dẍf̈ dc̈Fa£r©l i ¦x §kp̈  z¤a ¤W£g ©n  .x ¥nF` x¤f ¤ri¦l  i ¦A ¦x ¤W  .x¤f ¤ri¦l  i ¦A ¦x  i ¥x §a ¦C ¦n

Ÿ̀l  m ¦̀  lä£̀  .oi¦N ¤w§p ¦T ©d  o ¦n mi¦p §t¦l Fqi¦p §k ¦d ¤W §A  .dï §n §x¦i  a ©x  m ¥W §A  ̀ P̈i ¦A ©̀  i ¦A ¦x  .xEq ῭  ̀ ¥vFI ©d §e

dc̈Fa£rÄ lä£̀  .oi¦N ¤w§pi ¦w  Dl̈  W¥I ¤W  dẍf̈  dc̈Fa£rÄ   .xŸEn `¥vFI ©d  s ©̀  oi¦N ¤w§pi ¦T ©d  o ¦n mi¦p §t¦l Fqi¦p §k ¦d

.oi¦N ¤w§pi ¦w  m ¥W§l oFC¦i z¦i ©A ©dÎlM̈ oi¦N ¤w§pi ¦w Dl̈ oi ¥̀ ¤W  dẍf̈

“Meat brought into a pagan Temple is permitted.” Rebbi Abba, Rebbi
Hiyya in the name of Rebbi Johanan said, to exclude the statement of Rebbi
Eliezer, since Rebbi Eliezer says that the thoughts of a Non-Jew are about
pagan worship218.

“But what leaves is forbidden.”  Rebbi Abinna in the name of Rav
Jeremiah:  When he introduced it inside the lattice railing219.  But if he did not
introduce it inside the lattice railing it is permitted.  That is about a pagan
Temple which has a lattice railing.  But if a pagan Temple has no lattice
railing, the entire building is considered lattice railing.

218 Mishnah Hulin 2:7.  He holds that
even if a Jew correctly slaughters an animal
for a Gentile the meat is forbidden since the
Gentile owner in his mind dedicates the
slaughter to his god.  Practice follows R.
Yose who holds that only the slaughterer’s

intentions have any influence on the process
of slaughtering.  Babli 32b.
219 Greek , mostly used in the
plural Greek , Latin cancelli,
“lattice gates” (of Temples, eic.)  Babli 51b.

)41d line 41dẍf̈  dc̈Fa£r oi ¦ki¦lFn  .qŸai ¦xFz  .op̈g̈Fi  i ¦A ¦x  m ¥W §a  dïi ¦g  i ¦A ¦x   .zER §x ©Y ©A  mi ¦k§lFd ©d  (

x ©nC̈  o`n̈E  .mi ¦tẍ §Y  .zER §x ©Y  x ©n ῭ §C  o`Ö   .zER §x ©Y   i¥P ©z i¥iP̈ ©Y  zi ¦̀   .dP̈ ©h §w  dẍf̈  dc̈Fa£r l¤v ¤̀  dl̈Fc §b

.qFai ¦xFz  .zEA §x ©Y

dz̈§i «̈d  m ¦̀  lä£̀   .oz̈k̈i¦l£d©M  oz̈ẍi ¦f£g  oi ¥̀ ¤W §A  .dï §n §x¦i  a ©x  m ¥W §A  ̀ P̈i ¦A ©̀  i ¦A ¦x  .oi ¦xŸEn  oi ¦̀ Ä ©d §e

.oi ¦xEq£̀  oi ¦̀ Ä ©d  s ©̀  oz̈k̈i¦l£d©M  oz̈ẍi ¦f£g

“Those who go in220 ugliness.”  Rebbi Hiyya in the name of Rebbi
Johanan, 221. One brings a large idol to a small idol.   Some state
zetxz.222  He who says zetxz, idols223.  He who says zeaxz224, .

“But those who return are permitted.225”  Rebbi Abinnas in the name of
Rav Jeremiah: If their returning is not like their going.  But if their returning is
like their going, also those returning are forbidden.
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220 This text, zetxza, is otherwise found
only in Mishnah texts of the Maimonides
tradition.  It seems preferable to the
common text zetxzl.
221 “Tumult.”  The reference is to pagan
processions.
222 There seems a sentence to be missing,
“some state zeaxz”.   This  is  a  word zEA §x ©Y

both in biblical Hebrew, “brood” (Num.
32:14), as also in rabbinic, “culture”.  For
zetxz compare Greek  “table”

including table dedicated to divinities with
offerings of food (E. G.).
223 A word derived from a root txz used
either for household gods or dolls (1S.
13,16).  Arabic “to live the good life”.

224 To be vocalized Fa ªxŸzz .
225 A quote from the Mishnah in all
versions except the Yerushalmi separate
Mishnah.

)fol. 40b (

Mishnah 4:  Gentiles’ wine skins and jugs226 containing an Israel’s wine
are forbidden and their prohibition is one of usufruct, the words of Rebbi
Meïr; but the Sages say that their prohibition is not one of usufruct227.

226 Which were not thoroughly cleansed
to remove all traces of use for Gentile wine.

227 The  wine  may  be  used  for  trade;  it  is
forbidden for Jews to drink.

41b line 46.zFxŸEn ENi ¥̀  i ¥x£d zFcEx §B m¦iFB ©d zFcFp  .'lek m ¤di¥P ©w§p ©w §e m¦iFB ©d zFcFp  :

Fpi ¥̀ §e o¦i©i ok̈Fz§l q¥pFM eiÄ©B  l ©r  c ¥nFr  l ¥̀ ẍ §U¦i §e  oä §aFc §e  oc̈ §aFr iFB  .zFxEq£̀  ENi ¥̀  i ¥x£d zFzEt §f

dŸ ©r ¥n   .qE`n̈ xäC̈  i ¥A©B  l ©r  K ¥Q©p§l iEvn̈  Fpi ¥̀   .`Ä  i ¦A ¦x  x ©n ῭   .`Ed K ¥Qi¦p  ̀ Ö ¤W   .x ©nFl Wg̈ §e  .W ¥WFg

.si¦l¡g ¤d  ̀ Ö ¤W.x ¥nF` i¦p£̀  .eiÄ©B l ©r  c ¥nFr  l ¥̀ ẍ §U¦i  oi ¥̀  Eli ¦t£̀

op̈i ¥̀ ¤W  i ¦R  l ©r  s ©̀  zFxEq£̀  zFpẄ§i .zFzFt §f  o ¥d ¤W  i ¦R  l ©r  s ©̀  zFxŸFn zFWc̈£g m¦iFb i¥P ©w§p ©w

.EdÄ ©̀  i ¦A ¦x  x ©n ῭   .zFxEq£̀ zFzEt §f  x ©n ῭  §Y ©̀  `k̈d̈ §e   .zFxŸEn zFzEt §f  x ©n ῭  §Y ©̀  `k̈d̈  .zFzFt §f

.oz̈F`  oi ¦z §tFG ¤W dr̈Ẅ §A  u ¤nFg ok̈Fz§l oi¦p §zFp oi ¥̀ §e mi¦P ©w§p ©w l ¤W  oŸ §t ¦f  l ©r  i ¦Y §c ©nr̈ i¦p£̀

Halakhah 4:  “Gentiles’ wine skins and jugs,” etc. 228“Rough Gentile
wine skins229 are permitted; tarred ones are forbidden.  If a Gentile made it and
insulated230 it while a Jew was watching, one may fill it with wine without
worry.”  Should one not be afraid that possibly he made a libation?  He will
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not usually make a libation in repugnant circumstances231.  Then even if no
Jew was watching?  I say, maybe he switched232.

228“Gentile jugs, new ones are permitted even tarred; old are forbidden
even if not tarred.”  Here you say tarred are permitted and there you say tarred
are prohibited.  Rebbi Abbahu said, I investigated tarring of jugs; they do not
use vinegar while tarring233.

228 Tosephta 4:10;  Babli 33a.
229 The interior surface is leather only; it
was not smoothened by tar.
230 It is difficult to see how the scribe
could have written oaaec for oztef “tarred
them” in the other sources; it may be better
to accept the word as it stands and read it as

 “to protect, defend something”, to

protect the skin against being penetrated by

the wine.
231 Even if the pitch is diluted with
vinegar when applied to the skin, the bad
smell does not invite making a libation.  One
assumes that the Jew has provided the
vinegar which was made from kosher wine.
232 Then one has no control over the
vinegar which was used.
233 There is no reason to forbid new jugs.

)41b line 54KFz§l Fqp̈ §kE  d ῭ p̈£d ©A  xŸEnE dïi ¦z §W ¦A  xEq ῭ ¤W o¦i©i  .o ¦pÄ ©x  m ¥W §A  ̀ g̈ ῭  x ©A aŸw£r©i  i ¦A ¦x  (

FkFz§l q©pk̈ §e EdP̈i ¦R  .mi¦P ©w§p ©w §M o¦i©i  d ¤U£r©p  x ¥g ©̀  o¦i©i FkFz§l q©pk̈ §e EdP̈i ¦R  .o¦i©i §M mi¦P ©w§p ©T ©d EU£r©p mi¦P ©w§p ©w

xi ¦̀ ¥n  i ¦A ¦x §C  oi ¦b §A   .d ῭ p̈£d ©a  xŸEnE dïi ¦z §W ¦A  xEq ῭  dÖl̈ §e  .oi ¦xŸEn mi¦P ©w§p ©T ©d §e xEq ῭  oi¦i©I ©d  x ¥g ©̀  o¦i©i

.dïip̈£d ©aE dïi ¦z §W ¦A  xEq ῭   .x ©n ῭

Rebbi Jacob bar Aha in the name of the rabbis:  If somebody puts wine
which was forbidden to drink but permitted to use into jugs, the jugs become
like the wine234.  If he removed it and put new wine235 into them, the wine
becomes like the jugs236.  If he removed it and put new wine235 into them, the
wine is forbidden but the jugs permitted237.  Why “forbidden to drink but
permitted to use”?  Because of Rebbi Meïr who said, forbidden to drink and
for use238.

234 It cannot be exactly like the wine since
one cannot drink the solid jug.  But it means
that the jug is permitted for usufruct but will
make any wine which touches its inside
forbidden to drink.
235 Kosher wine.

236 Forbidden to drink but permitted for
usufruct.
237 The first wine was forbidden.  If the
jug was filled twice with kosher wine, it has
been cleansed from the first contamination;
the third time the kosher wine remains
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kosher.
238 He will reject this way of cleansing the

jug.

)41b line 58m¦iFb§N ¤W mi¦P ©w§p ©w  .Di¥l oEl ῭ §W oFz£̀  oi ¦xFRi ¦f§l däi ¦w£r  i ¦A ¦x  K©ld̈ ¤W §M  .`Ä  i ¦A ¦x  x ©n ῭   (

.oi ¦xŸEn  x ©n  Ÿ ©̀  zFzEt §f  op̈i ¥̀ ¤W dr̈Ẅ §A  m ¦̀  dn̈   .m ¤di¥l£r  i ¦Y §c ©Oi¦l  FG ¦n   .x ©n ῭   .oz̈ẍ£d ©h  ̀ i ¦d  d ¤O ©A

i ¥c§i  l ©r  .i¦l Ex §n«̀̈  ii ©x ¥a£g l¤v ¤̀  i ¦z`Ä ¤W §kE  .o¥M ¤WÎlM̈ Ÿ̀l oz̈ẗi ¦f  dẗ§N ©w §z¦P ¤W  ̀ N̈ ¤̀  zFzEt §f  o ¥d ¤W dr̈Ẅ §A

.zFr§lFA o ¥d  z ¤t¤f

q©pM̈   .W ¥WEg Fpi ¥̀ §e o¦i©i FkFz§l q¥pFk §e x¥fFg §e m¦i ©n ok̈Fz§l q¥pFM l ¥̀ ẍ §U¦i m¦i ©n ok̈Fz§l  iFB ©d q©pM̈

xi ¦v ok̈Fz§l q¥pFM l ¥̀ ẍ §U¦i o¦i©i ok̈Fz§l  iFB ©d q©pM̈  .o¦i©i ok̈Fz§l q¥pFM l ¥̀ ẍ §U¦i q¥ii ¦xEn F` xi ¦v FkFz§l iFB ©d

.W ¥WEg Fpi ¥̀ §e o¦i©i ok̈Fz§l q¥pFk §e x¥fFg §e  q¥ii ¦xEn F`

`i ¦d  d ¤O ©A mi¦P ©w§p ©w  .Di¥l oEl ῭ §W oFz£̀   .FM ©r§l  ̀ ïi ¦U§p  oc̈Ei i ¦A ¦x ¦C  i ¦h§p ©R©l  w ©t§p  op̈g̈Fi  i ¦A ¦x

l ¥̀ ẍ §U¦i q¥ii ¦xEn F` xi ¦v FkFz§l iFB ©d q©pM̈ ¤W dr̈Ẅ §A  m ¦̀  dn̈   .m ¤di¥l£r  i ¦Y §c ©Oi¦l FG ¦n   .x ©n ῭  .oz̈ẍ£d ©h

m ¥W §a  dïi ¦g  i ¦A ¦x  .o ¥M ¤WÎlM̈ Ÿ̀l xF ῭l oq̈i¦p §k ©O ¤W dr̈Ẅ §A   .op̈g̈Fi  i ¦A ¦x  m ¥W §a  ̀ q̈ï  i ¦A ¦x  .o¦i©i ok̈Fz§l q¥pFM

.oi ¦nẅ  oi ¦nẅ  oi ¦̀   .oEPi ¦̀  oi ¦nïi ©w  .o ¥M ¤WÎlM̈ Ÿ̀l oŸ §ti ¦f z ¤̀  li ¦g §W ©O ¤W dr̈ẄÄ  .op̈g̈Fi  i ¦A ¦x

x ©A aŸw£r©i  i ¦A ¦x  .zFxŸEn  x ©n ῭  i ¦O ¦̀  i ¦A ¦x  .zFxEq£̀   .x ©n ῭  i ¦Q ©̀  i ¦A ¦x  .zFzEt §f  op̈i ¥̀ ¤W oi¦P ©w§p ©w

.li ¦̀ §W  z ¤W ¥W  a ©x  .x ©n ῭  `Ä  i ¦A ¦x  .r©lä Ÿ̀l df̈EM o ¥d ῭  oi ¦x §n«̀̈  op̈ i ¦M   .i ¥W §w ©n  i ¦Q ©̀  i ¦A ¦x  .x ©n ῭  ̀ g̈ ῭

.r©lä Ÿ̀l m¦i©l §b ©x  i ¥ni ¥n§N ¤W oFdc̈  oi ¥̀ d̈  oi ¦x §n«̀̈  op̈£̀  o`n̈

Rebbi Abba said, when Rebbi Aqiba went to the tar workers, they came
and asked him, how does one purify Gentiles’ jugs?  From the following I
taught them, since they are permitted if not tarred, if they were tarred but the
pitch was shaved off not so much more?  But when I came to my colleagues
they told me that they are absorbing because of the pitch239.

228,240“If the Gentile filled it with water, the Jew fills it with water; then he
fills it with wine without worry.  It the Gentile filled it with fish fluid241 or fish
sauce206 the Jew may fill it with wine242.  If the Gentile filled it with wine, the
Jew fills it with fish fluid or fish sauce, then he fills it with wine without
worry.”

Rebbi Johanan went to meet243 Rebbi Yudan the Prince at Acco.  They
came and asked him, how does one purify jugs?  He said, from the following I
taught them, since after the Gentile filled it with fish fluid or fish sauce the
Jew fills it with wine244.  Rebbi Yasa in the name of Rebbi Johanan, if he puts
them into the fire not so much more?  Rebbi Hiyya in the name of Rebbi
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Johanan, if he strips off the tarring245 not so much more?  Do they stand this?
If they stand it, they stand246.

Untarred jugs247, Rebbi Assi190 said, they are forbidden248, Rebbi Immi
said, they are permitted.  Rebbi Jacob bar Aha said, Rebbi Assi questioned: do
we say that a tankard does not absorb249?  Rebbi Abba said, Rav Sheshet
asked, could we say that a vessel for urine does not absorb?

239 They hold that wine absorbed in
earthenware which had been tarred will
not be removed even if the tar was
removed and the vessel cleansed with
water for three days as explained at the
end of the Halakhah.
240 A very different version in the Babli,
33a, bottom.
241 xi ¦v is any fluid obtained by
squeezing something, whether fruit, meat,
or in this case fish. Muries is  a  sauce  in
which pieces of fish are preserved.
242 The smell of the fish will obliterate
any taste that might have remained of the
Gentile’s wine.
243 Greek PðáíôÜù “to meet” with
Atamaic prefix l.

244 This is the quote from the previous
Tosephta.   Of  R.  Johanan’s argument
there exist two versions, one by R. Yasa
(reported in the Babli 33b), the other by
R. Hiyya bar Abba.
245 By burning of the tar.
246 Both R. Yasa and R. Hiyya require
that the earthenware jug be treated with
fire; either fired in its entirety or fire
applied to the tar lining.  It is agreed that
there is a risk that the vessel will burst in
the fire, but if it withstands the process it
may be used to store Jewish wine.
247 Which had been used by Gentiles.
248 They cannot be cleansed to become
usable.
249 Both R. Assi and Rav Sheshet
question the position of R. Immi.

)21b line 74m¦i ©n  o ῭ §N ©n §n m¦iFb i¥P ©w§p ©w  .dp̈i¦p£g  i ¦A ¦x  m ¥W §a  ̀ Ä ©̀  x ©A oFr §n ¦W  i ¦A ¦x  ̀ g̈ ῭  x ©A aŸw£r©i  i ¦A ¦x  (

`ïi ©g§l ©O ¦n  i ¥qFi  i ¦A ¦x  .o ¥M oi ¦c §a«̈r §e  i ¥W §w ©n  i ¦Q ©̀  i ¦A ¦x   .x ©n ῭  `g̈ ῭  x ©A aŸw£r©i  i ¦A ¦x   .z¥rl̈  z¥r ¥n  mi ¦nï 'b

.Di¥l  x ©n ῭   .dN̈i ¦g §Y©k§l  ̀ d̈   .i ¥xẄ  .Di¥l x ©n ῭   .x ©ar̈ ¤W§l  ̀ d̈  .Di¥l x ©n ῭   .`p̈n̈  i ¦A ¦x  i ¥nFw `c̈ §aFr li¥r£̀

z¥r ¥n  mi ¦nï  'b  oz̈F`  ̀ ¥N ©n §n   .`ïi ©a §x §a ©x  ̀ ïi ©x §z ¦R  oi¥Ni ¦̀ §a  i ¥xFd   .dp̈̈l §aFb§l l©f£̀  dï §n §x¦i  i ¦A ¦x  .xi ¦q ῭

.z¥rl̈

.i ¥x §n«̀̈   .o ¦pÄ ©x  i ¥nFw  `c̈ §aFr  ` ©z£̀   .Di ¥ci ¦c e©B  l ¥̀ ẍ §U¦i  Dl̈ §Ai ¦w §e  Di ¥wi ¦f  z ©rf̈ §A §zi ¦̀  `ïi ©nẍ£̀

.z¥rl̈ z¥r ¥n  mi ¦nï 'b oz̈F`  ̀ ¥N ©n §n

`ẍẄ  o`n̈   .x ©n£̀  .oi¦P ©a §f  l ¥̀ ẍ §U¦i §e  oi ¦xi ¦r §f  oi ¦wEwi ¦f  oi ¦z §t«̈f  oFd §z©i  ̀ n̈£g  .xFv§l l©f£̀  ̀ q̈ï  i ¦A ¦x

.oEx §q«̀̈ §e i¦pn̈  i ¦A ¦x§lE  wg̈ §v¦i  i ¦A ¦x§l oEl ῭ §W  .oFk§l
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Rebbi Jacob bar Aha, Rebbi Simeon bar Abba in the name of Rebbi
Hanina:  One fills Gentiles’ jugs with water three days from time to time250.
Rebbi Jacob bar Aha said, Rebbi Assi190 asked, does one do this?  Rebbi Yose
from Malha brought a case before Rebbi Mana.  He told him, that is what
happened; he answered that it is permitted.  Is that to start?  He told him, it is
forbidden251.  Rebbi Jeremiah went to Goblana; he instructed about large
cups252 that one fills them with water three days from time to time253.

An Aramean’s254 leather bag split; the Jew received it into his255.  The case
came before the rabbis who said, one fills them with water three days from
time to time256.

Rebbi Yasa257 went to Tyre.  He saw them258 tarring small leather bags and
Jews bought them.  He asked, who permitted you?  They asked Rebbi Isaac
and Rebbi Mani259, who prohibited it.

250 One fills the vessel with water, lets it
stand for 24 hours, pours the old water out
and refills with new, and repeats twice.
251 The method is a short-cut which
cannot be used generally; if people used it
without asking one cannot prohibit the
vessels cleansed in this way.
252 Latin patera “flat dish or saucer;
libation bowl” or Greek  (cup,
receptacle for offerings in temples; cup in
the Eucharist) (Kohut).
253 He sees nothing wrong with the
method and recommends it publicly.  He is
quoted in the Babli, 33a, in the same sense
and ascribes the ruling to R. Immi.
254 A Non-Jew, not necessarily a pagan;
cf. Chapter 1, Note 177.

255 The Aramean’s wine-skin started
leaking; a Jew saved his wine by receiving it
into his own wine-skin.  The Gentile’s wine
certainly is forbidden to the Jew; the
question is how the Jew can regain the use
of his skin after the wine was transferred to
the Gentile’s vessel, without ruining the
vessel by using it for fish sauce.
256 Following R. Jeremiah, against R.
Yasa (Assi).
257 In the entire Halakhah he opposes
cleansing Gentile wine vessels for use by
Jews.
258 Gentile workers.
259 The earlier authorities all forbid
refurbishing wine skins and jugs; the later
generations do permit it.

)fol. 40b (
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Mishnah 6260  Gentiles’ grape kernels and skins261 are forbidden and the
prohibition is of usufruct, the words of Rebbi Meïr.  But the Sages say, moist
they are forbidden, dry permitted.

260 In the Mishnah this text follows
Mishnah 5 which belongs to Halakhah 6.
The sequence of the Halakhah also is the
one in the Babli and Maimonides’s Mishnah

Commentary.
261 Which remain after the production of
wine.

)41c line 8  (Eli ¦t£̀  oi ¥xEq£̀ mi ¦g©l   .a ©x  m ¥W §A  z ¤W ¥W  a ©x  .'lek m¦iFb§N ¤W oi ¦bG̈ ©d §e mi¦P ©v §x ©g ©d  :

`Ä  i ¦A ¦x  .xFA©l c ¥x¥I ¤W  c ©r  K ¤q¤p oi¥i d ¤U£r©p  Fpi ¥̀   .op̈i¦P ©z  ̀ d̈ §e  .dl̈i ¦k£̀ ©A Eli ¦t£̀  oi ¦xŸEn  oi ¦Wi ¥a§i   .d ῭ p̈£d ©A

.`z̈i¦p §z ©n  ̀ i ¦d  xFA ©d KFz§l  ml̈ ¦W ¥n §A   .dc̈Ei i ¦A ¦x  m ¥W §a

.W ¤cFg a"i KFz §A   .dẄc̈£g  ̀ i ¦d  Ff  i ¥̀   .xFdḧ  dp̈Ẅi ¦A lä£̀   .dẄc̈£g  z ¤t¤b §A o¥k §e  .op̈i¦P ©Y  oÖ ©Y

.W ¤cFg a"i x ©g ©̀ §l  dp̈Ẅ§i

Halakhah 5:  “Gentiles’ grape kernels and skins,” etc.  Rav Sheshet in the
name of Rav:  Moist they are forbidden even for usufruct; dry they are
permitted even to eat262.  But did we not state263, “it does not become libation
wine until it descends into the cistern264”?  Rebbi Abba in the name of Rebbi
Judah:  The Mishnah is about one who lowers them into the cistern265.

There we have stated:266 “And so it is with new solid matter of olives; but
old one is pure.267”  What is new?  Within twelve months.  Old, after twelve
months268.

262 In the Babli, 34a, ascribed to the
Galilean R. Johanan.
263 Mishnah 4:8.
264 Grape juice pressed out of grapes does
not become forbidden before it is collected
in a vat below the wine press.  Since kernels
and skins are kept in the press they should
not become forbidden.
265 The only skins forbidden are those put
in the fermenting wine to give it red color.
266 Mishnah Kelim 9:5.
267 If the solid remnants in the olive press

which remain after the production of oil are
impure, they impart impurity only as long as
they are somewhat moist.  Once they are
stone dry they do no longer impart impurity
to clay vessels.
268 The same is true for grape skins used
for the production of Gentile wine.  Once
they are completely dry, having dried out for
a full 12 months, they are forbidden no
longer; Babli 34a (attributed there to
Samuel).
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)fol. 40b ( :

Mishnah 5:  Fish sauce206, cheese269, and theriac270 of Gentiles are
forbidden and the prohibition is of usufruct, the words of Rebbi Meïr.  But the
Sages say, theitr prohibition is not of usufruct.

269 The reasons for prohibiting Gentile
cheese will be discussed in the next
Halakhot.
270 Greek , scil.,
“medicines made from poisonous beasts

)”.  It is possible however that iwiixze

is an error for iwiipza “Bithynian”, which in
the Mishnah in the Babli and the
independent Mishnah mss. characterizes the
kind of cheese which if made by Gentiles is
forbidden for usufruct; cf. Note 431.

41c line 13oFr §n ¦W  i ¦A ¦xi ¥A xf̈ §r«̈l  i ¦A ¦x  .xi ¦Y ©n  i ¦A ¦x  q¥ii ¦xEn§l o¦i©i  .'lek dp̈i ¦a §B ©d §e  qi¥i ¦xEO ©d  :

`p̈n̈  i ¦A ¦x  .mi ¦xG̈©l xi ¦Y ©n  oFr §n ¦W  i ¦A ¦xi ¥A xf̈ §r«̈l  i ¦A ¦x  .mi ¦xG̈©l  x ¥qF`  i ¦A ¦x  o ©zp̈ §e  x ©ar̈  m ¦̀  Kk̈i ¦t§l  .x ¥qF`

m ¥W §a  dï §n §x¦i  i ¦A ¦x  .xEq ῭  `Ed dÖl̈ iFB ©d  q¥ii ¦xEnE  .mi ¦xG̈©l  xi ¦Y ©n  ̀ Ed ¤W  i ¦n  i ¥x §a §¦c §M  .i ¥rä mEg§p ©Y  x ©A

Ÿ̀l xŸEn  oÖE`  .xEq ῭  oÖF` Fpi ¥̀ ¤W   .xŸEn  oÖE`   .i¥P ©zd̈ §e  .m¦iFb i¥li ¦W §a ©Y  mEX ¦n  .`Ä  ©x ©A  dïi ¦g  i ¦A ¦x

lFHi¦l `Ed ¤W  z ¤̀   .oFc §k  i` ©n  .lẌEa §O ¤W  i ¦R  l ©r  s ©̀  xEq ῭  oÖF` Fpi ¥̀ ¤W  Dz̈ëe §k ¦c §e  .lẌEa §n  Fpi ¥̀ ¤W §a

dn̈Ex §Y  z ©̀ p̈£d©e  dẍEq£̀  dẍf̈  dc̈Fa£r  z ©̀ p̈£d   .dẍ §n«̀̈  ̀ c̈d̈   .xEq ῭  dẍf̈  dc̈Fa£r  z ©n §g ©n  ̀ n̈£dFG ©d  z ¤̀

.Fr §cFi §A  c ©a§l ¦aE xŸEn  oÖE`  x ¥nF` `Ed ¤W i ¦n  i ¥x §a ¦c §M   .`ïi §c ©n  x ©A  op̈g̈Fi  i ¦A ¦x  x ©n ῭   .z ¤x ¤YEn
 | qiixene 3 | diig 4       qiixen | iliyaz    `iig | ipzde    ileytz | one`    dqei 'x ipzde5       (3) oen`

 | epi`y | one`    epi`ye | lyeany    oen` | i`n    lyean | `ndefd 6       iin | zngn    dndfd
 | `cd    zngin | z`pd    dcd | z`pde    ziipd | `iicn 7       ziipd | ixack    diicn | 'e`    ixaick

 | one`    xen` | calae    oen`caliae

Fh£rn̈ §n ¤W  i¥p §R ¦n   .x ©n ῭  c ©g §e   .EzC̈i ¦O ¦n  Fh£rn̈ §n ¤W  i¥p §R ¦n   .x ©n ῭  c ©g  .xf̈ §r«̈l  i ¦A ¦x §e  op̈g̈Fi  i ¦A ¦x §e

i ¦A ¦x §C Di ¥zḦi ¦W dẗ§l §g ¦n   .op̈g̈Fi  i ¦A ¦x  x ©nc̈  d ©n  o ¦n   .`C̈  x ©n  o`n̈E  ̀ C̈  x ©n  o`n̈  oi ¦r §c«̈i  ̀ Ÿl §e  .eiz̈FX ¦n

i¥p §R ¦n   .x ©n ῭  EC  op̈g̈Fi  i ¦A ¦x §C i¥e£d  .mi¦lr̈ §a ¦A ̀ k̈d̈ §e  o ¥dŸk §A  oÖ ©Y   .z ¤t¤l §g ªn  Dp̈i ¥̀   .xf̈ §r«̈l  i ¦A ¦x  x ©në   .dc̈Ei

.eiz̈FX ¦n  Fh£rn̈ §n ¤W
 | xfrl 'xe opgei 'xe 1 | iptn    opgei 'xe xfrl 'x | ehrnny    iptin | ezcinn    (2) ehirnn `idyezcnin

 | cge | eizeyn 2       dpxge | o`n    eizeyin | o`ne    on | xnc    one 'n`c | dtlgn    xn`c
 |  dcei 3      `tlgn |  ztlgn     xfrl` Y |  xfrl   dcedi ztlegn |  `kde    ztlgen dkeo`ke

 | milraa | ied    milraia | 'xc    `iad | ec    'x 'n`c | eizeyn ehrnny 4      'n` `edcehirnn
 eizeyineizeyn ehrnn `edy

Halakhah 6:  “Fish sauce, cheese,” etc. 271“Wine in muries, Rebbi
permits but Rebbi Eleazar ben Rebbi Simeon forbids.”  Therefore, if
somebody transgressed and put it in, Rebbi forbids it to laymen but Rebbi
Eleazar ben Rebbi Simeon permits it to laymen.”  Rebbi Mana bar Tanhum
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asked: Following him who permits for laymen, why is muries of Gentiles
forbidden272?  Rebbi Jeremiah in the name of Rebbi Hiyya ber Abba, it is
forbidden as being cooked by Gentiles273.  But did not [Rebbi Yose]274 state:
“From a professional275 it is permitted, from a non-professional it is
forbidden.”  From a professional it is permitted, is that not if it is not
cooked276?  Similarly, from a non-professional it is forbidden even if cooked.
What about it?  If it is to remove contamination it is forbidden because of
pagan worship277.  This implies that usufruct of pagan worship is forbidden,
usufruct of heave is permitted278.  Rebbi Johanan bar Madia said, following
him who said from a professional it is permitted, only if he knows him279.

Rebbi Johanan and Rebbi Eleazar.  One says because he diminishes its
volume, the other says because he reduces the number of drinkers280.   We do
not know who said what.  Since Rebbi Johanan said, Rebbi Jehudah inverted
his reasoning but Rebbi Eleazar said, it was not inverted, there for the Cohen,
here for the owners, it follows that Rebbi Johanan said because he reduces the
number of drinkers.

271 From here on, there exists a Genizah
text (b) which differs from the Leiden text
mainly in its spelling.  The origin of the
entire Halakhah is Terumot 11:1 ( , Notes
11-23).   However,  the  first  paragraph  is  a
reformulation and explanation of that text as
noted  by  S.  Lieberman  (Tosefta kiFshutah
Terumot p. 454).  The second paragraph also
belongs to Terumot 2:5 ( , Notes 118-119).

The quote refers to a baraita similar to
Tosephta Terumot 9:6.  According to Rebbi
one puts wine into muries to improve its
taste.  This is a legitimate use of wine as
food; therefore the Cohen may use his heave
wine, sanctified food which has to be
consumed in purity as a religious duty, to
improve his muries.  On the other hand,
since the improved taste is noticeable, the
entire muries now must be eaten under the

rules of heave.
R. Eleazar holds that wine is used in

muries only to clean it from contaminations.
To use heave wine for this purpose is sinful
since it destroys sanctified drink.  But if
heave wine was used in this illegitimate
way, it was destroyed and therefore lost its
sanctity.  The muries is profane and may be
eaten by lay people in impurity.
272 Since the amount of any forbidden
wine left in the sauce would be insignificant.
If the trace of heave wine is permitted to
impure laymen, should not a trace of Gentile
wine be permitted to everybody?
273 Whose general prohibition is discussed
in Halakhah 9.
274 Added from  and the Terumot texts.
275 This is the reading of the Leiden ms.,
Babli 34b, and Tosephta Terumot 4:13.  The
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Leiden ms. in Terumot reads oind “trust-
worthy”, which in editio princeps became an
unintelligible oing “hot”.  The reading of ,
oen` may be read either as oFn ῭  “craftsman”
with the Leiden ms. here or oEn ¥̀  “trust-
worthiness” with the text in Terumot.
276 Since otherwise it still would be
forbidden as Gentile cooking even if one
was  sure  that  no  wine  was  used  in  its
production.
277 In industrial production a Gentile
might use wine of which a libation was
made.
278 Since usufruct of pagan wine is
forbidden, the rules of declaring an amount
as insignificant do not apply; the most
minute amount makes the entire product

forbidden whereas less than 1/2% of heave in
food leaves it permitted for everybody.
279 In  modern  terms,  if  the muries carries
a rabbinic certification that no wine was
used in its production.
280 This refers to Mishnah Terumot 11:1:
“One may not cook heave wine because he
diminishes its volume; R. Jehudah permits
since he improves it.”  But some people do
not want to drink alcohol-free cooked wine.
The problem really is whether the vintner is
permitted to cook his wine before he gave
heave since (a) with the diminution in
volume of the wine he diminishes the
volume of heave to be taken and (b) not
every Cohen may be willing to accept
cooked heave wine.

fol. 40b  :

Mishnah 7:  Rebbi Jehudah said, Rebbi Ismael asked Rebbi Joshua when
they were walking on a road, why did they forbid Gentiles’ cheeses281?   He
told him, because they make them with stomach of cadaver282.  He answered
him, is not the stomach of an elevation offering283 more serious than the
stomach of a cadaver and they said, a Cohen who is not repulsed may burn it
raw284; they did not agree to this but said one has no usufruct285 but does not
commit larceny286.

281 They were forbidden in Mishnah 6 for
all usufruct without any obvious reason.
282 The rennet is taken from the stomach
contents of cattle killed by Gentiles and

therefore automatically have the status of
cadavers.  Since the rennet causes the milk
to curdle, its addition cannot be said to be
insignificant.  Therefore one understands
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that the cheeses are forbidden as food.
Since the rennet is produced from an animal
and cheese (including kosher cheese made
by Jews) is made by cooking milk with
rennet, it could be forbidden for all usufruct
as meat cooked in milk following R. Simeon
ben Iohai  (Mekhilta dR. Ismael Masekhta
deKaspa 20).
283 An elevation offering is burned
completely on the altar.  The stomach
contents (and the contents of its intestines)
are not burned; the innards have to be
washed before being put on the altar (Lev.
1:9).   Eating  from  a  cadaver  is  a  simple
infraction which requires no sacrifice; eating
from an animal dedicated as elevation
sacrifice is both an infraction and larceny

requiring a sacrifice.
284 The Cohen may eat the stomach
contents raw since they are considered
excrement; the rennet therefore cannot be
considered meat and the Gentile’s cheese
should be permitted even as food!  For the
expression “to burn” for “to slurp” see Note
321.
285 While the previous statement is
essentially correct there is a (customary or
rabbinic) rule that it would not be decorous
to do so; one refrains from using any part of
the animal (except the hide given to the
priests, Lev. 7:8) as a practical rule.
286 As a rule of biblical law.  Therefore
Gentiles’ cheese could at most be
rabbinically forbidden.

41c line 26x ©A aŸw£r©i  i ¦A ¦x  .'lek ©r ªWFd§i  i ¦A ¦x  z ¤̀  l`¥rn̈ §W¦i  i ¦A ¦x  l ©̀ Ẅ  dc̈Ed§i  i ¦A ¦x  x ©n ῭   :

.dẍf̈  dc̈Fa£r  m ¥W§l  oi ¦hg̈ §W¦p  mẌ ¤W mi¦lb̈£r  i¥p §R ¦n  .i ¦e¥l  o ¤A  ©r ªWFd§i  i ¦A ¦x  m ¥W §a  ̀ ©A  ©x ©A  oFr §n ¦W  i ¦A ¦x  ̀ g̈ ῭

.xEq ῭  DẄ §xi ¦R Eli ¦t£̀  dẍf̈  dc̈Fa£r©l dn̈ ¥d §A  h ¥gFX ©d o¥M ¤W   .i ¦A ¦x  Epc̈ §Oi¦l  d ¤tï   .x ©në  op̈g̈Fi  i ¦A ¦x  r ©nẄ

.`i ¦d  DẗEB DẄ §xi ¦R  .`i ¦d Dp̈i ¥r §A  z©r ©A ©h  .i ¥qFi  i ¦A ¦x  x ©n ῭   .z ©r ©A ©h Dä  ̀ v̈n̈  .i ¥rä  op̈g̈Fi  i ¦A ¦x
 | `a 2 | iptn    `a` | oihgyp    aexy iptn | xne 3       mihgyp | epcnil    xn`e | 'x    ipcnileax
 | oky | dnda    oiky | iqei 4       dnida | dpira    dqeidpir

Halakhah 7: “Rebbi Jehudah said, Rebbi Ismael asked Rebbi Joshua,”
etc.  Rebbi Jacob bar Aha, Rebbi Simeon bar Abba in the name of Rebbi
Joshua ben Levi:  Because [most]287 calves there288 are slaughtered in the name
of pagan worship.  Rebbi Johanan heard this and said, my teacher taught us
well, since if one slaughters for pagan worship even its excrement is
forbidden289.   Rebbi Johanan asked, if one found a ring in it?  Rebbi Yose
said, a ring is recognizable290; excrement is part of its body.

287 Added from the Genizah text,
necessary for syntactic reasons.
288 This shows that the Mishnah
underlying this Halakhah is not the one
given in the separate Mishnah in the
Yerushalmi but the one found in the Babli

and Maimonides: R. Meïr declares Bithyn-
ian Gentile cheese as forbidden for usufruct.
Babli 34b.
289 Therefore even R. Ismael must agree
that these cheeses are forbidden; but they
should be forbidden for usufruct.
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290 It never was part of the animal and did
not become forbidden by its slaughter for

idolatry.

)41c line 31z ©ai ¥w §a Ÿ̀l oi ¦ci ¦n£r ©n  oi ¥̀   .oi ¦x §nF` Eid̈  dp̈FW` ¦xÄ   .op̈g̈Fi  i ¦A ¦x  m ¥W §a  ̀ Ä  ©x ©A  dïi ¦g  i ¦A ¦x  (

.iFB ©d  z ©ai ¥w §A  oi ¦ci ¦n£r ©n  oi ¥̀ §e dl̈i ¥a§P ©d  z ©ai ¥w §A  oi ¦ci ¦n£r ©n   .x ©nFl Ex §f«̈g   .iFB ©d  z ©ai ¥w §a  Ÿ̀l §e dl̈i ¥a§P ©d

x¤f ¤ri¦l  i ¦A ¦x ¤W  .x¤f ¤ri¦l  i ¦A ¦x  i ¥x §a ¦C ¦n `i ¦vFd§l Ff  .i ¥rÄ  wg̈ §v¦i  a ©x  x ©A  l ¥̀ En §W  i ¦A ¦x  ̀ C̈ §a©f  x ©A `Ä  i ¦A ¦x

.oi ¦x §nF` Eid̈  dp̈FW` ¦xÄ   .op̈g̈Fi  i ¦A ¦x  m ¥W §a  i ¦Q ©̀  i ¦A ¦x  `z̈ ῭   .dẍf̈  dc̈Fa£r©l i ¦x §kp̈  z¤a ¤W£g ©O ¤W   .x ¥nF`

oi ¥A  dl̈i ¥a§P ©d  z ©ai ¥w §A  oi ¥A  oi ¦ci ¦n£r ©n   .x ©nFl Ex §f«̈g   .iFB ©d  z ©ai ¥w §a  Ÿ̀l §e  dl̈i ¥a§P ©d  z ©ai ¥w §A  oi ¦ci ¦n£r ©n

dp̈ §W ¦n §k  dẍEq£̀  dl̈i ¥a§P©N ¤W §e  i ¦x §kP̈ ©d  z ©ai ¥w  .`Ä  ©x ©A  dïi ¦g  i ¦A ¦x§l  ̀ r̈ §ii ©q §n  dz̈i¦p §z ©n  oẄi¦l  .iFB ©d  z ©ai ¥w §A

o ¦n  dẅ§p«̈I ¤W  dẍi ¥W §M  .dp̈Fx£g ©̀ d̈  dp̈ §W ¦n §M  z ¤x ¤YEn  Dz̈äi ¥w  dẍi ¥W §M ©d  o ¦n  dẅ§p«̈I ¤W dẗi ¥x §h  .dp̈FW` ¦xd̈

dp̈ §W ¦O ©A  l¥N ¦d zi¥a §M  i ©O ©W zi¥A oEx §A §q¦i §C  Eli ¦t£̀ ©e   .dp̈Fx£g ©̀ d̈  dp̈ §W ¦n §M  dẍEq£̀  Dz̈äi ¥w  dẗi ¥x §H ©d

i ¦A ¦xi ¥A  i ¥qFi  i ¦A ¦x  x ©nC̈ ii ©M  ̀ ïi §z ©̀ §e   .z ῭ Ä  x ¥g ©̀  mFwÖ ¦n däi ¥w  .DẗEb i¥lEci ¦B dv̈i ¥a i¥e£d  dp̈FW` ¦xd̈

WŸl §X ¦n  x ¥zFi mi ¦ai ¥̀ §f  o ¤dl̈ Er §w ¦A ¤W  ©rEO ©W o ¤A  dc̈Ed§i  i ¦A ¦x§l ¤W  Fp §a ¦a  d ¤U£r ©n   .op̈g̈Fi  i ¦A ¦x  m ¥W §A oEA

däi ¥w  .DẗEb i¥lEci ¦B dv̈i ¥A   .Ex §n«̀̈   .o ¤di ¥zFai ¥w Exi ¦Y ¦d §e mi ¦nk̈£g  i¥p §t¦l  d ¤U£r ©n `äE   .o Ÿ̀v  zF` ¥n

.Fl z ῭ Ä  x ¥g ©̀  mFwÖ ¦n
 | `a xa 1 | oicinrn    - | oicinrn 2       micinrn | dliapd    micinrn| `caf xa `a 'x 3       dlapd

 | ixacn    '` dciaf 'x | xfril 'x . . . . `a 'x    ixacin'xk .dn .ira `a` xa l`eny .'n` oea 'xia iqei 'x
 xfril` | 'xy   xfril 'x didy | 'e` 4       'xc'n` | zaygny zaygndy| ixkp    zaygn mzq

 | `z`    ixkpd dz` | iq`    - `qi | -    dqi oikd  | oicinrn 5      ipi¥kd `l micinrn oi`
 |oi`   `l oicinrn `l |  oicinrn   - |  oyil 6       micinrn oyl oeyl .iqei  'x 'n`o ©y¦l dqei 'x '`

 | `riiqn riiqn | ixkpd    driiqn | dliaplye    ixkepd | dpynk    dliap zaiwe7       dpyink
 | dpey`xd | dpexg`d . .  .  dtixh 8-7       dpey`xdpynk dxeq` dzaiw dtixhd on dwpiiy dxiyk

dpexg`d dpynk zxzen dzaiw [dxi]ykd on dwpiiy dtixhe dney`xd291 |  iny 8 | ziak    iiny
zial292 | dpyna [dp]yina | dpey`xd 9       dpynk  | ied     dpexg`d ieed | `iiz`e    -. . . ze

 | iik    `iz`e | xnc    `idk | iqei    'n`c | epaa 10       dqei | 'xly    eipaa | reny    ly
 iireny | erway    ii ©rEn §y | odl    erwiay | miai`f    mdl | xzei    oiai`f | ylyn    xziyelyn

 | minkg 11 | exizde    oinkg | el 12      exizide-
293Rebbi Hiyya bar Abba in the name of Rebbi Johanan:  At first they were

saying, one curdles neither with the stomach content of the carcass294 nor with
the stomach contents of the Gentile.  They changed to say, one curdles with
the stomach content of the carcass but not with the stomach contents of the
Gentile. Rebbi Abba bar Zavda, Rebbi Samuel bar Rav Isaac asked:  Does this
negate the declaration of Rebbi Eliezer, since Rebbi Eliezer said, the thoughts
of the Non-Jew are about pagan worship295?  Rebbi (Assi) [Yasa]296 came in
the name of Rebbi Johanan: Originally, they said, one does curdle [neither]297

with carcass stomach contents nor with Gentile’s stomach contents.  They
changed to say, one does curdle with carcass stomach contents and with
Gentile’s stomach contents.  The language of a baraita supports Rebbi Hiyya
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bar Abba:  Stomach contents of a Gentile or a carcass is forbidden following
the original teaching.  (The stomach contents of a torn animal which suckled
from a qualified one are permitted following the later teaching; the stomach
contents of a qualified animal which suckled from a torn one are forbidden
following the later teaching.) [The stomach contents of a qualified animal
which suckled from a torn one are forbidden following the former teaching,
and the stomach contents of a torn animal which suckled from a qualified one
are permitted following the later teaching.]298  And even if the House of
Shammai would argue like the House of Hillel in the first teaching, an egg is a
growth of its body; the contents of the stomach come from the outside299.  It
parallels what Rebbi Yose ben Rebbi Abun said in the name of Rebbi
Johanan:  It happened to the son[s]300 of (Rebbi) Jehudah ben Shamua301 that
wolves tore more than 300 of their flock.  The case came before the Sages
who permitted their stomach contents302.  They said, an egg is a growth of its
body; the contents of the stomach come from the outside.

291 The text is complete in , Note 293.
292 This also was the text of  before
correction.  Therefore it is a traditional text
rather than a scribal error.
293 For this paragraph there exist two
additional witnesses, the Leiden ms. in
Besah 1:1 (60a ll. 39-54, ) and a Genizah
text (Yerushalmi Fragments, pp. 156-157, )
of the same.  The source clearly is the Besah
text even though the argument is from
Avodah zarah and the reference to Besah is
a side remark.

“Gentile’s stomach content” naturally
means “stomach content of animal
slaughtered by a Gentile.”
294 An animal which was not slaughtered
following the rules of ritual slaughter. whose
flesh therefore is forbidden as meat.
295 The Besah text seems better:  Does
this (i. e., the prohibition of Gentile rennet)

follow R. Eliezer (whom practice does not
follow in general) since it treats Gentile
rennet as more problematic than the one
derived from a carcass?  Since here practice
is said to follow R. Eliezer, the tradition
seems questionable; one has to search for
parallel traditions either to confirm or to
reject.
296 The Babylonian form of the name (in
parentheses) has to be deleted in favor of the
Galilean form used in the three parallel
sources [in brackets].
297 To be added by the unanimous
testimony of the other three sources and the
later arguments.
298 The ms. text (in parentheses) is
inconsistent.  It has to be replaced by the
text of the other three sources [in brackets]
which is consistent with R. Johanan’s
statement in both versions since for dietary
laws a “torn” animal has the same status as a
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carcass.
A “torn” animal is one of which a vital

organ is impaired or defective, the most
common one being tuberculous lesions of
the lung.  If a cow is known to suffer from a
defect which makes it “torn”, its milk is
forbidden as drink but as stomach contents it
becomes excrement and is no longer
forbidden.  (Karaites deny the existence of
internal terefa and prohibit as torn only the
victims of predator attacks as described by
the verse, Ex. 22:30.)
299 This now connects the discussion with
Mishnah Besah 1:1 which states that the
House of Shammai permit the use on the
holiday of an egg laid on that day while the
House of Hillel forbid it.  The problem is to
understand the position of the House of
Hillel since the preparation of food is
permitted on a holiday (Ex. 12:16).
According to the Babli and one opinion in
the Yerushalmi the prohibition applies only
to eggs laid by chickens raised to produce

eggs.  Then the mother was not food at the
start of the holiday.  While the egg is food
according to everybody, for the House of
Hillel it cannot change its character from
non-food to food on the holiday.  Then the
question is raised why milk which is
prohibited as food before being ingested by
a ruminant becomes permitted by the
animal’s stomach.  In this question, the
revised ruling in matters of rennet would
agree with the stance of the House of
Shammai.  But the answer is that the two
cases cannot be compared; the stomach
contents of an animal never were part of the
animal and do not have the latter’s status.
300 The plural is attested to in the three
parallel sources and required by the context.
301 The parallels unanimously state the
name as Jehudah ben Shemu`ai without a
rabbinic title.
302 The latter teaching which permits
rennet from animals prohibited as meat is
confirmed by a ruling in an actual case.

fol. 40b :

Mishnah 8:  He303 gave a second argument and said, because they curd it
with stomach content of calves for pagan worship.  He304 retorted, then why
did they not forbid it for usufruct289?  He303 deflected him to an other subject305

and said to him, my brother Ismael, how do you read, for your (m.) friends are
better than wine, or for your (f.) friends are better than wine306?   He304 told
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him, for your (f.) friendship is better.  He303 answered, it is not so since the
next verse implies it, by the scent of your (m.) good oils307.

303 R. Joshua.
304 R. Ismael.
305 As the Babli explains, since it was a
new purely rabbinic restriction introduced
after the destruction of the Temple, he did
not want to disclose the reason.
306 Cant. 1:2.  Since the Song is read as a
dialogue between God (m.) and Israel (f.),
the theological interpretation depends on the
vocalization which was not directly
expressible before the invention of vowel
signs.  The interpretation given in the
Halakhah requires the identification of mi ¦cFC

as “friends, lovers” rather than “friendship,
love.”
307 Cant. 1:3. As in most cases, the proof
is from the part of the verse not quoted.  The
verse ends: therefore girls love you.  Since
the Song of Songs clearly celebrates
heterosexual love, the speaker must be a
female addressing a male.

The following interpretation of the
Mishnah follows S. Naeh1. There are two
problems.  What is the relationship of the
Mishnah 7 and the first part of Mishnah 8 to
the  second  part  of  Mishnah  8?   Also  the
discussion in Mishnah 8 does not seem to
make sense.  Since Cant. 1:2 starts: May he
kiss me with kisses of his mouth, it should be
clear that the speaker is the female.  Why
should R. Ismael, who everywhere else
requires that a verse be interpreted
according to its plain sense, suddenly switch
speakers in middle sentence?  Why does R.

Joshua refer to 1:3, when a referral to 1:2
would be more appropriate?  The
unvocalized text of 1:2-3 has a chiastic
structure:  It starts clearly with the
masculine, has a middle section which could
be read in the masculine or the feminine,
and ends again with the masculine.

R. Ismael proves convincingly that
there is no biblical basis for the prohibition
of Gentile cheese; it is purely rabbinical.  It
can be regarded as a “fence around the law”
only with regard to the prohibition of
intermarriage, since it is designed to make
social intercourse between Jews and
Gentiles as difficult as possible.  Then the
question arises as to the status of  the much
more important prohibitions oil and wine.
The prohibition of oil clearly is rabbinical
even though it is mentioned as particularly
meritorious in Daniel; no reason could be
found in dietary laws to prohibit Gentile
cold pressed virgin olive oil.  While wine
actually used for pagan libations is biblically
forbidden, the extension of the prohibition to
almost  any  wine  moved  in  any  way  by  a
Gentile, even one adhering to a faith not
practicing libations (or even prohibiting the
drinking of wine), must be considered
rabbinical.  Now wine in mentioned in v. 1:2
and  oil   in  v.  1:3.   The  discussion  between
Rabbis Ismael and Joshua is about the status
of the prohibitions of wine and oil.

As mentioned in Note 306, any
rabbinic reference to the Song of Songs

1. dvxizl oexkf xtq ,yxcnae cenlza mixwgn ;d:a f"r zpyn lr ycg han ,oiin jicec miaeh ,d`p dnly
. 434-411 'r 2005 m-i ,uiytil
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unquestionably reads sentences put into the
mouth of the female as coming from the
congregation of Israel (as represented by its
rabbinical leaders) and that of the male as
referring  to  God.   R.  Joshua  asks  R.  Ismael
about his opinion about the actual rules
referring to Gentile wine.  The latter, by
putting the reference to wine in the mouth of
the male, asserts that the prohibition of

Gentile wine essentially is God’s decree, is

biblical.  R. Joshua, the overriding authority,

informs him that the references to wine and

oil have equal status; since the prohibition

of oil in almost all cases has no pentateuchal

basis, the prohibition of wine also in almost

all cases is purely rabbinical (Cf. Halakhah

5:4, Note 67).

)41c line 45 (mi ¦x §tFq i ¥x §a ¦C  mi ¦cFC    .i ¦A ¦x  m ¥W §a  ̀ ïi ©x ¥a£g  .'lek Dz̈F`  oi ¦ci ¦n£r ©O ¤W  i¥p §R ¦n  :

.op̈g̈Fi  i ¦A ¦x  m ¥W §a `Ä  x ©A  oFr §n ¦W   .aF ²H ©d  oi¬¥i §M  K ¾¥M ¦g §e   .dẍFz  i ¥x §a ¦C ¦n  x ¥zFi mi ¦ai ¦a£g©e  dẍFz  i ¥x §a ¦c§l

`Ä  i ¦A ¦x  :o¦i«̈I ¦n  Li ¤cFC mi¬¦aFhÎi«¦M   .dẍFz  i ¥x §a ¦C ¦n  x ¥zFi  mi ¦ai ¦a£g©e  dẍFz  i ¥x §a ¦c§l  mi ¦x §tFq i ¥x §a ¦C  mi ¦cFC

oFt §x ©h  i ¦A ¦x  i ¥x£d ¤W   .dẍFz  i ¥x §a ¦C ¦n  x ¥zFi  oi ¦ai ¦a£g  oi ¦x §tFq  i ¥x §a ¦C ¤W K̈l r ©c ¥Y  .i ¦fR̈  x ©A  m ¥W §a  o ¥dŸM  x ©A

m ¥W  l ©r  .dz̈i ¦n  aïi ©g  l¥N ¦d zi¥a  i ¥x §a ¦C  l ©r  x ©ar̈ ¤W  i¥p §R ¦n   .d ¥U£r ©A  ̀ N̈ ¤̀  x ¥aFr dïd̈  ̀ Ÿl  ̀ ẍẅ Ÿ̀l ENi ¦̀

.W«̈gp̈ EP¬¤k §X¦i x†¥cB̈ u¬¥xŸtE
 | 'x 1 | ixacn xzei 2       opgei 'x | jkge    ixackjkige

Halakhah 8: “Because they curdle it,” etc. 308The colleagues in the name
of Rebbi [Johanan]:  The words of the Sopherim are related to the words of
Scripture and are (more pleasant than) [pleasant like] the words of Scripture;
your throat is like good wine310.  Simeon bar Abba in the name of Rebbi
Johanan:  The words of the Sopherim are related to the words of Scripture and
are more pleasant than the words of Scripture, for your friends are better than
wine311.  Rebbi Abba bar Cohen in the name of Bar Pazi:  You may know that
the words of the Sopherim are more pleasant than the words of Scripture,
because if Rebbi Tarphon312 did not recite at all he would only have
transgressed a positive commandment.  But because he transgressed the words
of the House of Hillel he should have suffered death since it says, if one
breaches a wall he will be bitten by a snake313.

309 This paragraph and the next are from
Berakhot 1:7 (Notes 182-191) and Sanhed-
rin 11:6 (Notes 54-57); Midrash Cant.
1(18).  The Geniza fragment ends here on
line 2.
309 A comparison with the other texts

shows that the correct text is the [Genizah
text] not the (Leiden ms.) one in which the
two traditions of R. Johanan are undistin-
guishable.
310 Cant. 7:10; Babli 35a.
311 Mishnah Berakhot 1:7.
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312 Cant. 1:2. 313 Eccl. 10:8.

41c line 53W¥i §e oi¦N ©w  o ¤dÄ  W¥i §e  x ¥zi ¥d  o ¤dÄ  W¥i §e xEQi ¦̀  o ¤dÄ W¥i dẍFz  i ¥x §a ¦C   .l`¥rn̈ §W¦i  i ¦A ¦x  i¥P ©Y

i ¥x §a ¦C  l ©r xFa£r©l .oi¦Ni ¦t §Y  oi ¥̀   .x ¥nF`d̈  .oÖ ©Y op̈i¦P ©z §C   .x ¤nFg öNEM oi ¦x §tFq i ¥x §a ¦C lä£̀   .oi ¦xEn£g  o ¤dÄ

m ¥W §a  i ¦ci ¦̀  i ¦A ¦x  m ¥W §a dp̈i¦p£g  i ¦A ¦x   .aïi ©g   .mi ¦x §tFq i ¥x §a ¦C  l ©r  si ¦qFd§l  .zFtḧFh W ¥ng̈  .xEhR̈  .dẍFz

ai ¦z §kE  .oE ®ti ¦H©i  Eti ¦H ©YÎl ©̀  ai ¦z §k ¦C  .mi ¦̀ i ¦a §p  i ¥x §a ¦C ¦n mi¦pi ¥w §f  i ¥x §a ¦C  oi ¦cEn£g  .dïi ¦g  i ¦A ¦x ¥A mEg§p ©z  i ¦A ¦x

.dp̈i ¦c §n¦l FN ¤W  oi ¦xi ¥h§pn̈i ¥q  i¥p §W  g©Ni ¦V ¤W  K¤l ¤O©l  .oi ¦nFC  o ¥d  dn̈§l  o ¥wf̈ §e  ̀ i ¦ap̈  .x®̈k ¥X©l §e o¦i†©I©l  ½L§l  si ¦H ©̀

cg̈ ¤̀  l ©r §e  .Fl Epi ¦n£̀ ©Y  l ©̀  i¦N ¤W  oi ¦xi ¥h§p ©ni ¥q §e i¦N ¤W  mz̈Fg m¤kl̈  d ¤̀ §x ©n  Fpi ¥̀  m ¦̀   .a ©zM̈  o ¤d ¥n  cg̈ ¤̀  l ©r

`i ¦ap̈ §A KM̈  .Fl Epi ¦n¡̀ ¤d i¦N ¤W  oi ¦xi ¥h§p ©ni ¥q §e i¦N ¤W  mz̈Fg m¤kl̈  d ¤̀ §x ©n  Fpi ¥̀ ¤W  i §R  l ©r  s ©̀   .a ©z©̈M  o ¤d ¥n

.LE ÀxFi x´¤W£̀ d ¹̈xFY ©d i ¦̧RÎl ©r  .`k̈d̈  m ©x §A  .z«¥tFn F ¬̀  zF †̀  Li²¤l ¥̀  o¬©zp̈ §e aEzk̈

Rebbi Ismael stated:  In the Torah there are forbidden matters and
permitted matters.  There are easy parts and severe parts.  But in the words of
the Sopherim all are severe, since we have stated:  “He who says that there are
no phylacteries, to transgress the words of the Torah, is not prosecutable.
Five compartments to add to the words of the Sopherim is punishable.”  Rebbi
Hanina314 in the name of Rebbi Idi in the name of Rebbi Tanhum bar Hiyya:
The words of the Sages carry more weight than those of the prophets since it
is written, do not preach, they preach315. And it is written, I shall preach to
you for wine and liquor316.  The relation of prophet and scholar can be
compared to the case of a king who sent two seals317 to a province.  About one
of them he wrote, if he does not show you my seal and 318, do not
believe him.  About the other he wrote, even if he does not show you my seal
and , believe him.  So about a prophet is written, he gives you a
sign or miracle319.  But here it is written, according to the teachings that they
will teach you320.

314 With the other two sources read:
Hinena.
315 Micha 2:6.
316 Micha 2:11.
317 As the text shows this is a scribal
error.  Read with the other sources oixhpnlt

diplomatarii, persons authorized to use the
imperial mail.
318 Greek “seal”.
319 Deut. 13:2.
320 Deut. 17:11.

)41c line 63mi¦lb̈£r  aFx ¤W  i¥p §R ¦n   .i ¦e¥l  o ¤A  ©r ªWFd§i  i ¦A ¦x  m ¥W §a  ̀ Ä  x ©A  oEr §n ¦W  i ¦A ¦x  ̀ g̈ ῭  x ©A aŸw£r©i  i ¦A ¦x  (

dn̈ ¥d §A  h ¥gFX ©d o¥M ¤W   .i ¦A ¦x  Epc̈ §Oi¦l  d ¤tï   .x ©në  op̈g̈Fi  i ¦A ¦x  r ©nẄ   .dẍf̈  dc̈Fa£r ©C  m ¥W§l  oi ¦hg̈ §W¦p  mẌ ¤W
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z©r ©A ©h  .i ¥qFi  i ¦A ¦x  x ©n ῭   .z ©r ©A ©h Dä `v̈n̈   .i ¥rä  op̈g̈Fi  i ¦A ¦x  .xEq ῭  DẄ §xi ¦R Eli ¦t£̀  dẍf̈  dc̈Fa£r©l

.`i ¦d  DẗEB DẄ §xi ¦R  .`i ¦d Dp̈ §ii ¥r §A

qFk §a  d ¤zFX ©d   .dẍ §n«̀̈  ̀ c̈d̈   .m ¥dFf qFk §A   .x ©n ῭  Wi ¦wl̈ o ¤A oFr §n ¦W  i ¦A ¦x  .Dl̈ i ¦nB̈  .Dẗ §xFU d ©n

.li ¦rFn  ̀ Ÿl §e d¤p¡d¤p  ̀ Ÿl  m ¥dFf

.oḧẅ  dïd̈  l`¥rn̈ §W¦i  i ¦A ¦x §e  .mEx §q«̀̈  aFxẅ §A ¤W i¥p §R ¦n  .op̈g̈Fi  i ¦A ¦x  x ©n ῭   .Fl dN̈i ¦b Ÿ̀l d ©n  i¥p §R ¦n

Rebbi Jacob bar Aha, Rebbi Simeon bar Abba in the name of Rebbi
Joshua ben Levi:  Because most calves there288 are slaughtered in the name of
pagan worship.  Rebbi Johanan heard this and said, my teacher taught us well,
since if one slaughters an animal for pagan worship even its excrement is
forbidden289.   Rebbi Johanan asked, if one found a ring in it?  Rebbi Yose
said, a ring is recognizable290; excrement is part of its body.

What means “burns it”?  He slurps it321.  Rebbi Simeon ben Laqish said, in
a dirty cup.  This implies that one who drinks from a dirty cup neither benefits
nor commits larceny322.

Why did he not tell him?  Because they prohibited it recently and Rebbi
Ismael was young323.

321 In Midrash Cant. 1(17) rinb.
322 Since he must slurp the contents of the
stomach in the Temple it would be a
desecration to use a clean Temple vessel for
this  purpose.   A  private  vessel  may  not  be
introduced into the Temple precinct.  The
priest may use a dirty vessel which nobody
else would use for food to eat the disgusting

matter.
323 They had to establish the authority of
the newly formed Synhedrion at Jabneh;
Babli  35a.   The  story  must  be  dated  to  the
last 20 years of the first Century, after the
death of Rabban Johanan ben Zakkai (at an
unknown date).  R. Ismael never appears as
member of the Synhedrion.

)41c line 70W ¥T ©a §n  dïd̈  mi ¦xä §c ¦a Fbi¦l §t ©d§l  m ¦̀   .i ¥W §w ©n ̀ Ä §wEr  x ©A  ̀ n̈g̈  i ¦A ¦x  .x ©n ῭  dïi¦pFg  i ¦A ¦x  (

.mẅ §e   .mi ¦cT̈EW §n   .xg̈n̈  .xEx ῭   .z ¥̀ §W   .o ¥d  ENi ¥̀ §e   .dẍFY ©A ¤W  zF` ¦V ©d  W ¥ng̈ ¤A F`i ¦V ©d§l Fl dïd̈

xEx ῭ xF «WÎEx §T ¦r  m†̈pŸv §x ¦aE Wi ½¦̀  Eb §x´̈d  ÆmR̈ ©̀ §a i³¦M  .ai ½¦hi ¥z  ̀ Ÿ́l  m ¦̀  z ¥̀ §U e` z ½¥̀ §U Æai ¦hi ¥YÎm ¦̀  `F³l£d

ÆaS̈¦p i³¦kŸp «̀̈  xgn̈  e`  x À̈gn̈  w®¥ln̈£r«©A m´¥gN̈ ¦d  `¥v    Æ©r ª̧WFd§iÎl ¤̀  d³¤WŸn  x ¤n Ÿ̧̀ I ©e   .f ½̈r í ¦M  ÆmR̈ ©̀  xE ³x ῭ e`

i§i  x ¤n Ÿ̀³I ©e  :d̈i«¤gẍ §tE  d̈i†¤xŸY §t©M  mi ¦cT̈EW §n e` mi ½¦cT̈EW §n mi®¦r ¦a §b d´̈rÄ §x ©̀ d†̈xŸp §O ©aE  .d ½̈r §a ¦B ©d  W Ÿ̀x́Îl ©r

í¥p §aE   .`c̈d̈  si ¦qFn  ̀ n̈Eg§p ©Y  i ¦A ¦x  .| d́p̈f̈ §e d¹¤G ©d m¸̈rd̈  Ámẅ §e e` Ámẅ §e Li®¤zŸa£̀Îm ¦r a†¥kŸW ¬L§P ¦d  d ½¤WŸnÎl ¤̀

mi ¦xä §C  W¥i   . ῭l  i ¦A ¦x  x ©n ῭   .mi ½¦Wp̈£̀ «̈d  ÆEa §S ©r §z«¦I ©e  m ½̈r §nẄ §M  F`  m ½̈r §nẄ §M  Æd ¤cV̈ ©dÎo ¦n E ³̀̈A  aŸ Àw£r«©i

aEzM̈   .wg̈ §v¦i  i ¦A ¦x  x ©n ῭   .Edi ½¦R  zFẃi ¦W§P ¦n Æi¦p ¥̧wẌ¦i  x ©n ῭  §Y ©̀ §c  d ©n §ki ¥d   .d ¤R ©d  z ¤̀  o ¤d¥l£r oi ¦wi ¦X ©O ¤W
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i¦pi ¥a  Exn ¤̀ ¤P ¤W mi ¦xä §c i¦l Ex §n ¤̀ ¤p §e   .m¤kl̈  Exn ¤̀ ¤P ¤W  mi ¦xä §c i¦l  Ex §n ¤̀ ¤p  .i ¦zF` §e  i ¦zF`  .i§i d³̈E ¦v  i ¦zF` §e

.i ¦n §v ©r  oi ¥a§l

Rebbi Onias said, Rebbi Hama bar Uqba raised a difficulty:  If he wanted
to deflect him to another subject324, he should have removed him to the five
indeterminate places in the Torah325, which are the following: “gift, cursed,
tomorrow, almond shaped, rise”. Behold if you choose well the gift or the gift
if you do not choose well326. For in their rage they killed a man and by their
will castrated a cursed ox or cursed be their rage for it is strong327. Moses
said to Joshua . . go fight Amaleq tomorrow or tomorrow I shall stand on top
of the hill328. On the candelabra four cups almond shaped or almond shaped
their knobs and their flowers329.   The Eternal said to Moses, you will lie with
your fathers and rise or rise will this people and whore330.  Rebbi Tanhuma
added the following: Jacob’s sons came from the field when they heard or
when they heard the men were offended331.   Rebbi La said, there are things
about which one kisses the mouth, as it is said, may he kiss me with the kisses
of his mouth332.  Rebbi Isaac said, and me did the Eternal command333.  “Me,
and me.”  Things were said to me that were said to you.  And things were said
to me alone334.

324 If R. Joshua’s intention only was to
deflect R. Ismael’s inquiry there were many
other questions to be asked.
325 In the absence of masoretic accents it
may be difficult to parse a sentence.  In
Babli sources, this is called “verses that
have no decision,” i. e., where to place the
caesura.  In our masoretic texts only Ex.
25:34 remains undecided in this sense.
Parallel sources are Babli Yoma 52a/b, Gen.
rabba 80(5) (Theodor-Albeck #957/958,
Sokoloff Geniza Fragments p. 170),
Midrash Cant. 1(18), Mekhilta dR. Ismael,
Amaleq 1, Mekhilta dR. Simeon ben Iohai
Epstein-Melamed p. 121, Tanhuma Bešallah

26.  The list itself is attributed in most
sources to Issy ben Jehudah2.
326 Gen. 4:7.  They must have read `Fl£d

ai ½¦hi ¥z  Ÿ̀l  Æm ¦̀ §e  z ¾¥̀ §U ai ½¦hi ¥YÎm ¦̀  but also in the

masoretic text z ½¥̀ §U  Æai ¦hi ¥YÎm ¦̀  `Fl£d there  is  a

stop between Æai ¦hi ¥Y and z ½¥̀ §U.

327 Gen. 49:6-7.   It  is  a  question  whether
to read one or two sentences.
328 Ex. 17:9.
329 Ex. 25:34.
330 Deut. 31:16.
331 Gen. 34:7.  Most translations follow
the masoretic punctuation in choosing the
first alternative but the German translation

2. A discussion in principle about this subject is found in ,zepyxtl minrh oia `xwnd ,hebew .y
. 199Î189 (dpyz) gp eppeyl ,rxkd mdl oi`y ze`xwn ,x`iexa .n ;cpyz mÎi
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by Torczyner et al. (Berlin 1934) which opts
for the second.
332 This answers R. Hama bar Uqba’s
question.  The verse Cant. 1:2 was chosen
because its first part, quoted now, tells R.
Ismael to be silent since a person who is
kissed on his mouth cannot speak at that
time.  The first part clearly refers to a male;
nevertheless R. Ismael had a point reading

the second part as addressing a female since
the sentence switches from third to second
person, possibly indicating a change of
speaker.
333 Deut. 4:14.  Here starts a rather
defective Genizah fragment (Ginzberg pp.
276-277.)
334 Not everything has to be told to
everybody.

)41d line 6L®¤WEa§l¦l mi¬¦Uä §M  .on̈ §g©p  x ©A  l ¥̀ En §W  i ¦A ¦x  m ¥W §a i©B ©g  i ¦A ¦x  `z̈ER§l ©g  o ¤A oFr §n ¦W  i ¦A ¦x   (

i ¥x §a ¦C  o ¤di¥p §t¦l WFa §M mi¦P ©h §w  oi ¦ci ¦n§l ©Y ¤W dr̈Ẅ §A  .c ©vi¥k  ̀ d̈  .ai ¦z §M  mi ¦Wä §M  :mi «¦cEY©r d À¤c ¨ŒU xi¬¦g §nE

o ¤A  oFr §n ¦W  i ¦A ¦x  i¥P ©z §c  d ©n§l dr̈§ii ©q §n  ̀ c̈ §e   .dẍFz i¥fẍ  m ¤dl̈ d¥N©B  mi ¦cEY©rk̈ EU£r©p §e Eli ¦C §b ¦d   .dẍFz

oi ¥̀  KÄ  dïi §x ¦AÎlk̈§l  zi¥l §b¦p Dp̈i ¥̀  z Ÿ̀G ©d  dn̈i ¦Q ©d  dn̈  :m«¤di¥p §t¦l mi†¦UŸ x¬¤W£̀ mi ½¦hR̈ §W ¦O ©d Æd¤N ¥̧̀ §e  .i ©gFi

.oi ¦xi ¥W §M  mc̈ ῭  i¥p §a  i¥p §t ¦a¤̈N ¤̀  dẍFz  i ¥x §a ¦c §A  Kn̈ §v ©r  z ¤̀  ©r ¥T ©W§l zEW §x L§l

Rebbi Simeon ben Halfuta, Rebbi Haggai in the name of Rebbi Johanan.
Lambs for your clothing; the price of a field are rams335.  It is written
“suppressings336”.  How is this?  If the students are young, suppress before
them the secrets of the Torah.  If they grew and became like rams, reveal to
them the secrets of the Torah.  This lends support to what Rebbi Simoen ben
Iohai stated: And these are the laws which you shall put before them337.  Just
as this putting is not revealed to everybody338 so you do have permission to
immerse yourself in words of the Torah only before legitimate people.

335 Prov. 27:26.
336 Identifying W and U for the homily.
337 Ex. 21:1.

338 The laws in Ex. 21-22 are not to be
told to Gentiles nor applied to their suits.

)fol. 40b  (  :
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Mishnah 9:  The following matters of Gentiles are forbidden but their
prohibition is not of usufruct:  Milk which the Gentile milked when no Jew
was seeing him, bread, their oil339, and anything preserved by cooking340.
Rebbi and his court permitted oil.  Preserves in which usually wine is used341,
and vinegar342, and pieces of triton343, and fish sauce344 not containing a whole
fish, and hallec345, and a lump of asa foetida205, and salqonarit salt346; these are
forbidden but their prohibition is not of usufruct:

339 Olive oil.
340 Even if the Gentile cooked with the
Jew’s vessels under his control, as long as
no Jew participated in the cooking
process.
341 Preserves made with spices without
cooking, such as Sauerkraut, where wine
might have been added.  The wine is
forbidden but there is no danger that it
might have been used for pagan rituals.
342 Vinegar is not wine, but vinegar
made from grapes is forbidden.
343 The Latin name of a kind of sea fish
mentioned by Pliny; in Greek it is the
name of sea gods.  Since the fish is cut in
little pieces one cannot ascertain that no

forbidden fish (without fins and scales)

was used.

344 Fluid obtained by squeezing fish.

345 “Fish sauce (garum) prepared from

small fish” (Lewis and Short’s Latin

Dictionary).

346 Musaphia reads zicpewlq and

explains as sal conditum, spiced salt

(mentioned by Pliny xxxi,87 and in

Diocletian’s price edict.  A recipe is given

by Apicius.)  Kohut proposes salcenarium
Medieval Latin “used for pickling”.  Also

consider sal candidum “white salt” (E.

G.).

)41d line 13 (`Ä  i ¦A ¦x  .xEq ῭  `Ed dÖl̈ iFB ©d  al̈g̈  .'lek oi ¦xEq£̀  m¦iFb§N ¤W  mi ¦xä §c  eNi ¥̀

.iENi ¦B mEX ¦n .xEq ῭  `Ed dÖl̈ iFB ©d  al̈g̈   .i ¦e¥l  o ¤A  ©r ªWFd§i  i ¦A ¦x  m ¥W §A oFni ¦q  i ¦A ¦x  dc̈Ed§i  a ©x  x ©A

mi ¦q §xi ¦̀  'b  .o ¥k  i¥P ©z §e  .mi ¦aẅ §P ©d  oi ¥A oEzP̈ ©d  q ¤xi ¤̀ d̈  i¥p §R ¦n   .wg̈ §v¦i  a ©x  x ©A  l ¥̀ En §W  i ¦A ¦x  x ©n ῭   .ci ¦n£r©i §e

`z̈§lEw z ©ii§l©B §z ¦̀    . ῭I©l §w ©g §A oFe£d  `ïi©l£rR̈     .dk̈ä §U¦l  d ¤nFC  cg̈ ¤̀ §e  ©r ¥wFW cg̈ ¤̀ §e  s ©v  cg̈ ¤̀   .o ¥d

i ¦A ¦x §C iFnFi §A   .dïd̈  ©r ¥wFW q ¤xi ¦̀   .x ¥nF` i¦p£̀   .oi ¦zii ©nE i¥pïi §pi ¦Y   .oFk§P ©̀ §e  `ïiÖ ©w  oFY §W ©̀   .`Ï ©n §C

.x ¥nF` i¦p£̀   .Ezi ¥nE  i¥pïi §pi ¦Y  .oFk§Pi ¦̀  ̀ l̈ §e  ̀ ïi ©O ©w oFYWi ¦̀   .`äFx `ẍ §c ¦q §C  dÏz̈ïi ¦bi ¦B oïi§l©B §zi ¦̀  dï §n §x¦i

EzẄ §e d¤N©B §z¦P ¤W o¦i©i  o ¥k §e  mc̈ ῭  i¥p §a  dẍÜ£r  EP ¤O ¦n  El §k «̀̈ §e  xẅi¦P ¤W  ©gi ¦H ©a£̀   .o ¥k  i¥P ©z §e   .dïd̈  ©r ¥wFW q ¤x ¤̀

.dïd̈  ©r ¥wFW q ¤xi ¤̀   .x ¥nF` i¦p£̀  .o ¤di ¥x£g ©̀  zFY §W¦l §e  l ©kFl xEq ῭  mc̈ ῭  i¥p §a  dẍÜ£r  eP ¤O ¦n
 | xa 2 | 'b 3       'ya | dkayl 4       dyely | `iinw 5       dkayil | oekp`e    i`ncw6      oekp` `le
 | `aex | rwey qx` 7        daxriwey qxi`

.o¥k  i¥P ©z §e   .d ῭ ¥n §h  dn̈ ¥d §A  z¤aFx£r ©Y mEX ¦n .xEq ῭  `Ed  dÖl̈ iFB ©d  al̈g̈   .dï §n §x¦i  i ¦A ¦x  x ©n ῭

.W ¥WFg Fpi ¥̀ §e Fl `i ¦a ¥nE a¥lFg iFB ©d §e  x ¤c¤rÄ  a ¥WFi  l ¥̀ ẍ §U¦i
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Halakhah 9:  “The following matters of Gentiles are forbidden,” etc.
347Why is Gentile’s milk forbidden?  Rebbi Abba (son of) [in the name of]348

Rav Jehudah, Rebbi Simon in the name of Rebbi Joshua ben Levi:  Why is
Gentile’s milk forbidden?  Because of uncovering158.  Let him make cheese!
Rebbi Samuel ben Rav Isaac said, because of the poison given between the
holes349.  It was stated so:  There are three kinds of poison; one swims, one
sinks down, and one is similar to a net350.  Workers were in the field.  The
water pitcher was uncovered.  The first ones drank and were [not]351 disabled.
The second ones died.  I say that it was sinking poison.  In the days of Rebbi
Jeremiah the barrels of the great assembly351 were uncovered.  The first ones
drank and were not disabled.  The second ones died.  I say that it was sinking
poison.  It was stated thus352: “If a watermelon was pecked and ten people ate
from it or wine was uncovered and ten people drank from it, it is forbidden to
eat or drink after them; I say that there is sinking poison.”

Rebbi Jeremiah said, why is Gentile’s milk forbidden?  Because of
admixture from forbidden animals353.  It was stated so354:  “There is nothing to
worry if the Jew sits with the herd while the Gentile milks and brings to him.”

347 Parallels to these two paragraphs are in
Terumot 8:5 (Notes 135-142) and Šabbat
1:(3d line 2).  The text in Terumot is a copy
of the text in Šabbat; the text here is
somewhat different.
348 The text of the Leiden ms. in
parentheses has to be corrected  by the text
of  in brackets and the parallels.
349 One seems to assume that the poison
will be separated out in the process of
solidification making hard cheese.  But if
the cheese has holes the poison will

accumulate there and there may be small
holes not directly visible.
350 Babli 30b.
351 The half-yearly reunion of all
members of the Academy.
352 Tosephta Terumot 7:17.
353 Babli 35b.  This is the only expla-
nation given in the Babli where also it is
noted that making cheese from the milk does
not solve the problem.
354 Tosephta 4:11; Babli 30b.

)41d line 25i¦p£̀  KM̈   .`i ¦d  mEr §ni ¦r§N ¤W zFkl̈£d ¥n  z ©R  .oz̈p̈Fi  i ¦A ¦x  m ¥W §a  ̀ g̈ ῭  x ©A aŸw£r©i  i ¦A ¦x  .oŸi ¦R  (

.d̈Exi ¦Y ¦d §e  d̈i¤lr̈  En£r §ni ¦r ¦e  .dẍEq£̀  m¦iFB  z ©t  ̀ d̈ §Y ¤W `Ed oi ¦c §A dïEv §n  l ¥̀ ẍ §U¦i  z ©R ¤W  mFw §n   .x ¥nF`

.d̈Ex §Q ©̀ §e  d̈i¤lr̈  En£r §ni ¦r ¦e   .z ¤x ¤YEn m¦iFB  z ©t  ̀ d̈ §Y ¤W `Ed oi ¦c §A dïEv §n  l ¥̀ ẍ §U¦i  z ©R  oi ¥̀ ¤W mFw §n F`

mFw §n   .mi ¦x §nF` Fp ῭  KM̈  .`Ed m¦iFb i¥li ¦W §a ©z §k  ̀ Ÿl  z ©tE  .xEQi ¦̀ §l mEr §ni ¦r W¥i i ¦k §e   .`p̈n̈  i ¦A ¦x  x ©n ῭
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z ©R  oi ¥̀ ¤W  mFw §n  .i¦pi¥k  ̀ N̈ ¤̀   .oi ¦xŸEn m¦iFB i¥li ¦W §a ©z Ed§I ¤W `Ed oi ¦c §A oi¦iEv §n  l ¥̀ ẍ §U¦i  i¥li ¦W §a ©Y  oi ¥̀ ¤W

oi¦pÄ ©x  .W ¤t¤p  i¥I ©g  i¥p §R ¦n  d̈Exi ¦Y ¦d §e  d̈i¤lr̈  En£r §ni ¦r ¦e  .dẍEq£̀  m¦iFB z ©t  ̀ ¥d §Y ¤W  ̀ Ed  oi ¦c §A dïEv §n  l ¥̀ ẍ §U¦i

.o ¥M oi ¦c §a«̈r  ̀ Ÿl §e   .x ¥hl̈ §R ©d  o ¦n  c ©a§l ¦aE  xi ¦Y ©n  ̀ Ed ¤W  i ¦n  i ¥x §a ¦c §M   .`g̈ ῭  x ©A aŸw£r©i  i ¦A ¦x  m ¥W §A  oi ¦xq̈§i ©w §C
 | zt 1 - |  mernirly    `id cer | jk    mernrly`g` xa awri ['x inew dziiy]w dqei ['x 'n`

] mernirly [zekldn edn] `edn | ip`    jk [`id | 'e` 2     ep` | mewn   'ne` | `ed    mewnadid
 | enrnire enrnre | dexizde     mernire | mewn 3       dexizide | `ed    mewna| xeqi`l 4       did

 | iliyazk    xeq`l | mewn    iliyaz |« iliyaz 5           mewna | `ed    iliytz | -    did
 | mewn    mexq`e odilr enrnire | zty    mewna | `ed    zt oi`y | ixack 7      didixaick

355Their bread.  Rebbi Jacob bar Aha in the name of Rebbi Jonathan.
Bread is of the practices of obfuscation.  [Rebbi Yose said, so I asked before
Rebbi Jacob bar Aha:  What means “of the practices of obfuscation?]356  Do I
say, at a place where Jewish bread is available it is logical that Gentile bread
should be forbidden and they obfuscated about it and permitted it?  Or at a
place where Jewish bread is not available it is logical that Gentile bread
should be permitted and they obfuscated about it and forbade it?  Rebbi Mana
said, is there any obfuscation for prohibition357?  But is bread not like cooking
of Gentiles?  Are we saying:  At a place where no Jewish cooking is available
it is logical that Gentile cooking should be permitted358?   But  it  must  be  the
following:  At a place where Jewish bread is not available it is logical that
Gentile bread should be forbidden and they obfuscated about it and permitted
it because of the necessities of life.  The rabbis of Caesarea in the name of
Rebbi Jacob bar Aha: Following the words of him who was permitting, but
only from the store359; but one does not do this360.

355 There are three parallels to this text, in
Ševi`it 8:5 (Notes 57-62), Ma`aser Šeni 3:1
(Notes 2-3, ), and Šabbat 1 (3c l. 55, ).
The Genizah text here, and the texts in
Ma`aser Šeni and Šabbat are clearly copies
of one and the same original; the text in
Ševi`it is slightly different in wording but
identical in meaning.
356 Added from the three identical texts;
most of the paragraph is taken up by the
questions  of  R.  Yose  and  R.  Mana;  only  at
the end the correct answer is spelled out.

The practice of obfuscation is that the

rabbis have to justify the popular disregard
of their prohibition.
357 As shown in the Mishnah, rabbinic
prohibitions do not need justification, only
permissions which are inconsistent with
general prohibition, such as to  permit bread
while prohibiting all other kinds of Gentile
cooking.
358 The texts in Ševi`it, Ma`aser Šeni, and
Šabbat add: “and they obfuscated about it
and forbade it.”  But the illegible space in
is not sufficient for this addition; one has to
assume that it never was in the Avodah
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zarah text.
359 Greek  “seller”.  Lieberman
reads  “retail store”, Kohut Latin

panetarius “bread merchant”.
360 But eats also privately baked Gentile
bread; forbidden in the Babli 35b.

41d line 35bm²̈Y ¦̀ «¥n  Ex̄ §A §W ¦Y l¤kF`  .o¥k  i ©gFi  o ¤A oFr §n ¦W  i ¦A ¦x  i¥P ©Y  .däFx dïi ¦g  i ¦A ¦x  i ¥nFw oEx §n«̀̈

.oEai ¦zd̈   .Fzïi ¦x §A ¦n d¤P ©Y §W¦p  ̀ ŸN ¤W xäC̈ÎlM̈  s ©̀  oz̈ïi ¦x §A ¦n  EP ©Y §W¦p Ÿ̀l m¦i ©n  d ©n  .'ebe m®¤Y§l ©k£̀«©e  s ¤q†¤M ©A

o ¥d ¤W oFd§NEk `g̈i¦p  .oi ¦xŸEn ENi ¥̀  i ¥x£d  o ¤dN̈ ¤W  mi ¦O ©g §e zFïl §wE zFI ¦häEw §e  oi ¦qi ¥x §w§p ©tE `ï§l ©hEn  i ¥x£d

l¤kF`ÎlM̈   .a ©x  m ¥W §A  oEA  i ¦A ¦xi ¥A  i ¥qFi  i ¦A ¦x   .dÖl̈ zFïl §w   .Eid̈ ¤W  zFn §k¦l xFf£g©l zFxẌi ¦d§l oi¦lFk§i

.m¦iFb i¦lEXi ¦A mEX ¦n FA W¥i z ©R ©d  m ¦r  .m¦iFb i¦lEXi ¦A mEX ¦n FA oi ¥̀  i ©g §k  ̀ Ed ¤W  zFn §M lk̈¡̀ ¤p  ̀ Ed ¤W

dïd̈  m ¦̀   .FY §x ©A ¦W Fzl̈k̈¡̀ ¤d  .Ex §A ©W §Y l¤kF`Ä  .m²̈Y ¦̀ «¥n  Ex̄ §A §W ¦Y l¤kF` däFx dïi ¦g  i ¦A ¦x  m¥ii ©w §n  d ©n

.ci ¦a£r  oz̈p̈Fi  i ¦A ¦x dë£d o¥M   .oi ¦x §n«̀̈   .s ¤q¤M eïlr̈  (d¤A §x ©d)  d ¤x §k ©d  e ῭l  m ¦̀ §e Fx §A ©W §Y l¤kF`Ä Li¤lr̈  d ¤Wẅ

o¥I ©c F` mFzï §C  o¥I ©c  ` ©z£̀  oi ¦̀ §C   .oi ¦x §wi ¦̀  Di¥l  g©N ©W §n dë£d  `Ÿ §x ©wl̈ li¦l£r  a ©x W©p  x ©A dë£d c©M

.`q̈§ii ©t §n  oi ¦R ©̀  g©M §W¦i  ̀ l̈ §n §x ©̀ §C
 | diig 1 | daex    `iig | 'ebe 2       `aex | `l     'ebe sqka mz`n exkz minÎmbe | epzyp    `lyepzyip

 | oziixan | `iilhen 3       mziixan | oiqxwpte    diilhen | minge    miqixwpte | oedlek    oinge
 | zexyidl 4       odlek - | xefgl    zexydl | zenkl    xifgdl zenkil | dnl    enk | 'x    dn

 | lke`    'x 'n` | ileya 5       like` | mieb . . . ztd m`   oiliyaz iaexir meyn ea oi`veie | -     iliyaz-
 | daex diig 6| m`    `aex `iig | exayz 7    m`yG | lke`a    exayiz | e`l    lke`kG | dxkd    eel
 | ded    rxkdG | ciar    deedG | ded 8       carG | -    deed | ax    ingG | lilr    axcG`zxwl    llr

 |G | ded    dizxwlG | -    deed | oi`c    xn` iinG | `z`    o`cG | oic    dz` | mezic    (2) oiicG
 mzic | gkyi 9       mziic | `qiitn     gkyipG dqiitnielr diqiitn

261They said before the Elder Rebbi Hiyya:  Rebbi Simeon ben Iohai stated
thus: Food you shall buy from them with money and eat, etc362.  As water is
not changed from its natural state, so anything which was not changed from
its natural state363.  They objected:  Are there not their dry beans364, oiqixwpt365

and zeihaew366, roasted grain, and hot water permitted?  One understands all of
these because they can be soaked and return to their former state.  But roasted
grain?  Rebbi Yose ben Rebbi Abun in the name of Rav367:  Any food which
can be eaten alone raw is not in the category of Gentile cooking368.  (With
bread it is in the category of Gentile cooking369.)  How does Rebbi Hiyya
explain food you shall buy from them?  You shall buy with food.  If you fed
him you bought him.  If he causes you trouble buy him with food or otherwise
trade (ply him)370 with him money.  They said, that is what Rebbi Jonathan
did.  When a superior371 came to [his]372 town, he sent him an honor gift, that if
a suit involving an orphan or a widow came he would have a way to mollify
him.
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361 Šabbat 1  (3c  line  65).   The  Geniza
fragment ( )  ends  at  the  mention  of  Rav.
Another fragment, in much better shape,
edited  by  J.  N.  Epstein  [Tarbiz 3(1932)
15-26 (G)] starts at the second mention of
Deut. 2:28.
362 Deut. 2:28.  In the Babli, 37b, a
statement of R. Johanan.  The Babli (38a)
negates a biblical base for the prohibition of
Gentile cooking.
363 The list also appears in Tosephta 4:11.
In the Babli 38b the word is explained as
meaning either  or zirery, both
meaning “bean”.
365 The word is unexplained.  In the Babli,
loc. cit., and similarly in the Tosephta, it
appears as oiqixtw “capers”.
366 In the Babli zeheltw “leeks”.  In
Tosephta zeih`tw ,ze`htw .  N. Brüll (Jahr-
bücher für jüdische Geschichte und
Literatur 5) proposes copta  “fig

preserve”.   This agrees well with the quote
in the Babli since, as stated later also here,
all preserves made from fruit which also is
eaten raw are not under the prohibition of
Gentile cooking.  The only problem is that

the next sentence implies that the word
describes a dried fruit or vegetable which
can be returned more or less to its original
state but soaking.
367 Babli 38a, 59a; Šabbat 51a, Bava
qamma 11a, Yebamot 12b.  Also Yerushalmi
Nedarim 6:1 (39c l. 44).
368 The Šabbat text adds: And it may be
used for eruv tavšilin (a symbolic act which
turns a common courtyard or a dead-end
alley into a private domain, or which lets
one prepare cooked food for the Sabbath on
a holiday which falls on a Friday); this
formulation may be taken from the end of
the Halakhah
369 This restriction is found neither in the
Šabbat text nor the Babli.  It also contradicts
the insertion in the Šabbat text (Note 368).
Either it is spurious or the text here
disagrees with the text there.
370 Reading  of  the  corrector  of  L.   The
scribe wrote as in the Šabbat text and G.
371 A superior Roman judge; cf.
Introduction to Tractate Neziqin p. 4,
remark about R. Jonathan.
372 Readings of G and the Šabbat text.

)41d line 46.'ebe F ½A¦lÎl ©r Æl`¥I¦p «̈C  m ¤U³̈I ©e  .Fxq̈£̀  l`¥I¦pC̈   .x ©n ῭  dc̈Ed§i  a ©x   .o ¤n ¤X ©d  z ¤̀  x ©q ῭  i ¦n  (

.Epi ¥zFA ©x  .`i ¦UP̈ ©d  dc̈Ed§i  i ¦A ¦x  ̀ ẍ §w¦p zFnFw §n  dẄŸl §W ¦A   .Fpi ¦C zi ¥aE Fxi ¦Y ¦d  i ¦A ¦x   .Fxi ¦Y ¦d  i ¦nE

i ¥A  ̀ ẍ §w¦p  mi ¦xä §c 'b ExẄ §C  oi ¦C  zi ¥AÎlM̈  .`g̈ §Wi ¦n  ExẄ §c  ̀ p̈i ¦c  i ¥A Di¥l Exẅ §e  .lC̈ §p ©q §aE o ¤n ¤X ©aE oi ¦Hi ¦b §A

i ¦A ¦x  .` ¥UP̈i ¦d§l  z ¤x ¤YEn  ̀ ¥d §Y ¤W  Edn̈  .oi ¦Hi ¦b §A eïlr̈  wElg̈  Fpi ¦C  zi ¥A   .oc̈Ei  i ¦A ¦x  x ©n ῭   .`Ï ¦xẄ  ̀ p̈i ¦c

.` ¥UP̈i ¦d§l  dẍEq£̀  .x ©n ῭  i ¥qEi  i ¦A ¦x   .` ¥UP̈i ¦d§l z ¤x ¤YEn  .x ©n ῭  ii©B ©g
 | exq` 1G | eal    onyd z` xq` | 'ebe    eailG  'ebe l`bzi `l xy`jlnd ba zta l`bzi `l xy`

izyn oiiae | ine 2G | epic ziae exizd 'x    inG | `xwp    onya exizd epic ziae 'xG | dcedi    `xwipG
 | oihiba 3       oceiG | lk .`gyin exyc `pic iA dil exwe    mihibaGdiixy oic zia el e`xwieG`iixylky

 | exycG xizn `edy | `ixy `pic ia `xwp    lhan `edyG diixy oic zia `xwip`iixy oic zia `xwp
 | ocei 4 | oihiba    l`rnyi 'xia ocEiG | `ypidl . . . edn    mihiba | iqei 5       -G dqei
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Eid̈ ¤W  .i ¦e¥l  o ¤A  ©r ªWFd§i  i ¦A ¦x  m ¥W §A Dl̈ i ¥x §n«̀̈ §e dp̈i¦p£g  i ¦A ¦x  m ¥W §a  dïi ¦g  x ©A mEg§p ©z  i ¦A ¦x  ̀ g̈ ῭  i ¦A ¦x

i`©ln ¦U g©M §W ©̀   .oi ¦ai ¦v§p§l  z ©g§p  `Ÿ §x ©n  x ©A  l ¥̀ En §W  x ©A  wg̈ §v¦i   .eïlr̈  oi ¦bẍ¡d¤p §e  K¤l ¤O ©d  x ©d§l oi¦lFr

.lEki ¥n  Di¥l£r  li ¦a §w  ̀ l̈  a ©x  .lä£̀  l ¥̀ En §W  x ©n ῭   .o ¤n ¤X ©a Exi ¦Y ¦d  i ¦C zi ¥aE i ¦A ¦x  .W ©x §C  ai ¦z§i  i ¦nFx §C ©d

`p̈£̀  oÖ ©Y `p̈£̀ ©C  c ©r   .Dil x ©n£̀   .` ¥x §n ©n  o ¥wf̈ Lï¤lr̈  a ©z §k  `p̈£̀  o ¥k  ̀ l̈ ¦C  .lFk£̀   .l ¥̀ En §W Di¥l x ©n£̀

.`ïi ¦U§p  oc̈ei  i ¦A ¦x  m ¥W §a Ÿ̀l Di ¥n §x©B  m ¥W §A  x ©n   .Di¥l  x ©n£̀   .i ¦nFx §C ©d  i`©ln ¦U  Di¥l£r  x ¥x ¦r o`n̈  r ©c§i

.l ©k ῭ §e iEl£r g ©x §h ©̀
 | xa 1G | ixn`e    'xiaG oixn`e | oiler 2       dl ixn`c zi`eG miler | oibxdpe    eilr oilerGmibxdpe

 | wgviG | `zxn    wgvi 'xG | i`lny    dzxnG  iilny | inexcd3     i`lny 'xG | yxc     `inexc
 | 'n`   yixceG | la`    -G lk` | liaw     lk`e iielr liawG law | lekin dilr    -`lc 4       lk`

 okG | jilr azk    okl i` dil 'n`    jlr aizkG | | `p`c    -G | `p`    dpcG | o`n 5       dp`Gxxr    on
 | | i`lny    xrxirG  iilny | inexcd    i`lny 'xG | xn dil 'n`    inexc dil xn ednGocei    dn

 | `iiyp epic ziae 'xG`iyp ocei

` ¥d§I ¤W  c ©r  Fx ¥a£g  oi ¦C zi ¥a  i ¥x §a ¦C  l ¥H ©a§l lFkï oi ¦C zi ¥A  oi ¥̀ ¤W   .op̈i¦P ©Y o¥k  ̀ Ÿl §e   .i ¥rÄ  op̈g̈Fi  i ¦A ¦x

op̈g̈Fi  i ¦A ¦x   .eiẍi¥p£g©e l`¥I¦pC̈  x ©q ῭ ¤W  d ©n  oi ¦xi ¦Y ©n  Fpi ¦C  zi ¥aE i ¦A ¦x §e  .oïi §p ¦O ©aE dn̈ §kg̈ ©a  EP ¤O ¦n lFcb̈

oi ¥̀ §e  oi ¦x §fFB oi ¦C  zi ¥A ¤W  dẍi¥f §BÎlM̈ ¤W wFcv̈  i ¦A ¦xi ¥A xf̈ §r«̈l  i ¦A ¦x ¥n i¦p£̀  lÄEw §n   .op̈g̈Fi  i ¦A ¦x  x ©n ῭    .Di ¥Y§i ©c §M

“EAi ¦S ©d aFx El §Ai ¦T ¤W  E` §v«̈n  ̀ l̈ §e  o ¤n ¤W§N ¤W  Fzẍi¥f §b ¦A  E` §v«̈nE Ew §c«̈A  .dẍi¥f §B  Dp̈i ¥̀  oi¦l §A ©w §n “EAiv aFx

 .o ¤di¥l£r
 | `le 1G | ixac    `lG | exag    ixaic z`G | dnkga 2    exiagG | 'x    dnkegaG | eixiage    'xeG

 | opgi 'x    ezxeage | 'n` 2       opgei 'x `l`G | wecv 'xia xfrl 'xn ip` laewn    xnc'xia xfrl 'x mya
 | oixfeb    ip` laewn wecvG | oilawn xeaivd aex oi`e 3       mixfebG milawnaex elaiw `le xeaivd lr

 | ewca      odilr xeaivd | ezxifba    ewcae | elaiwy e`vn    dxifb elaiwGelaiwy e`vnip
373Who forbade the oil?  Rav Jehudah said, Daniel forbade it. Daniel was

careful, etc374. And who permitted it?  Rebbi permitted it and his court375.  At
three places is Rebbi Jehudah the Prince called “our teachers,” in divorce
documents376, oil, and a sole377.  They called him “the court which permitted
oil.378”  Any court which permits three [previously forbidden] things is called
“permissive court.”  Rebbi Yudan said, his court disagreed with him about the
bills of divorce. 379May she be allowed to remarry?  Rebbi Haggai said, she is
allowed to remarry.  Rebbi Yose said, she is forbidden to remarry.

Rebbi Aha, Rebbi Tanhum bar Hiyya in the name of Rebbi Hanina, but
some say in the name of Rebbi Joshua ben Levi:  They were climbing up
King’s Mountain and were killed about it380.  Isaac bar Samuel bar Martha
went down to Nisibis.  He met Simlai381 the Southerner who sat and
expounded: Rebbi and his court permitted the oil.  Samuel said, true382!  Rav
did not accept on himself to eat.  Samuel told him, eat!  Otherwise I shall
declare you a rebellious Elder383.  He answered him, when I still was there384 I
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knew who complained about it, Simlai the Southerner.  He told him385, he said
it in the name of himself, not in the name of Rebbi Jehudah the Prince.  He
bothered him and he ate386.

Rebbi Johanan asked:  Did we not state, “for no court may invalidate the
words of another court unless it be greater in wisdom and numbers”387?  And
Rebbi and his court permit what Daniel and his companions forbade?  Rebbi
Johanan follows his own opinion:  Rebbi Johanan said, I have a tradition in
the name of Rebbi Eleazar ben Rebbi Sadoq that any restrictive edict passed
by a court which is not accepted by the majority of the public is not an
edict388.  They checked and found in the matter of the edict about oil and did
not find that a majority of the public followed it389.

373 The following also is in Šabbat I,  3d
line 16 ff., .  While the sentence order
there differs from here, the fact that G while
following the sentence order of L very often
follows the formulation of  indicates that
the two texts are essentially the same.
374 Dan. 1:8.  The verse does not seem to
mention olive oil.  As the Babli explains
(36a), the argument is from  the
continuation, that he would not defile
himself by the king’s solid food and the wine
of his drinks, where the plural drinks refers
both to wine (whose prohibition is generally
accepted) and oil (where Daniel’s action
rather is an act of personal piety.)  In any
case, the prohibition of Gentile olive oil
never was considered to have any biblical
basis.
375 Babli 36a.
376 Gittin 7:3, Notes 49-64.  The essence
of the controversy is whether a divorce
document subject to a certain condition is
only valid after the condition has been
satisfied or is valid immediately but not
actionable unless the condition be satisfied.

The simplest example is that of a sick
childless man who wants to shield his wife
from levirate marriage (or prevent her from
marrying his brother) by writing a bill of
divorce valid if he should die from his
disease.  If he stipulates that divorce be
“from today if I shall die”, the divorce is
unquestionably valid.  If he omits “from
today” then for Rebbi it is valid, for the
rabbis it is invalid since a dead person
cannot divorce.
377 Niddah 3:4, Notes 93-98.  The “sole”
is the result of a miscarriage where no
features are recognizable in the aborted
fetus.  For the rabbis, the woman is subject
to all disabilities of a woman who gave birth
to a male and a female (Lev. 12:1-8), for
Rebbi and his court only if human features
were recognizable.
378 In the other two sources: Should he not
be called “a permissive court” (a pejorative
term) since . . . “
379 These two sentences really do not
belong here; they are copied from the text in
Gittin (Note 54) which thereby is shown to
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be the source of the preceding sentences,
and refer to  Mishnah Gittin 7:10 about a
man who gave his wife a bill of divorce
valid if he should not return within 12
months, and notice was received of his
death.  Does she have to wait the full 12
months or not?
380 In , this immediately follows the
statement that Daniel forbade Gentile oil
and invalidates it.  It is not clear what
danger there was in getting Gentile oil but
since both Talmudim declare the prohibition
of Gentile oil to be of the 18 prohibitions
promulgated in the run-up to the first revolt
against the Romans (Šabbat I, 3c l.37, Babli
17b) it must refer to the situation there.  The
exact meaning of “King’s mountain” as a
geographical entity has not been determined.
381 In the Babli and , as well as in the
quote from the Yerushalmi in Tosaphot 36a,
s.v. xy`, R. Simlai.  Babli 37a.  This dates

“R. Jehudah” here as R. Jehudah II.  For
“Southerner” the Babli has “from Lydda”,
which is taken as a pejorative term.
382 In the two other sources, probably
correctly, “Samuel accepted this and ate.”
383 Cf. Sanhedrin 8:6, Note 64.
384 When Rav was studying in Galilee
under Rebbi (Jehudah I) and R. Hiyya the
Elder.
385 Rav  to  Samuel.   In  the  Babli.  37a,  R.
Simlai is described as being critical of the
decision to allow Gentile oil.
386 Rav ate in order to sustain the
authority of the Patriarchate.
387 Mishnah Idiut 1:5.
388 In the Babli 36a:  It is forbidden to
promulgate a decree that the majority of the
public cannot accept.
389 Babli 36a.  This proves conclusively
that the original prohibition of oil was
relatively recent and purely rabbinic.

)41d line 65.z ©r ©c§l  zi¥l §v¦P ¤W §A  oFc §M  c ©r   .x ©q ῭  dÏ ¦w §f ¦g   .i ¦xẄ  ̀ ẍR̈ ©w  x ©A   .o ¤dN̈ ¤W  dïEl §v dv̈i ¥A   (

Eid̈ §e mi ¦xn̈ §Y m©b£̀ ©aE mi¦pẅ z ©W ¦̀ §A  dẅi¥l §C  dl̈ §t«̈P ¤W  d ¤U£r ©n   .`c̈d̈  o ¦n  Dp̈i ¦r §n §Wi¦p  .z ©r ©c§l  ̀ ŸN ¤W  zi¥l §v¦p

 i ¦A ¦x  x ©n ῭   .x ©q ῭ §e  ̀ p̈n̈  i ¦A ¦x  i ¥nFw `c̈ §aFr ` ©z£̀   .El §v¦p §e  mi ¦ab̈£g  mẄmi ¦ab̈£g z¤aFx£r ©Y  mEX ¦n  .EdÄ ©̀

oi¦l§l ©w §n  oFY §n ©g  oÖ ©z§l  z ©g§p  a ©x  .a ©x §c  `z̈ §xi ¦n£g  o ¦n  ̀ c̈d̈ §e   .oEA  i ¦A ¦xi ¥A  i ¥qFi  i ¦A ¦x  x ©n ῭   .mi ¦̀ ¥n §h

x ©z£̀  Di ¥cï  o ¦n  ̀ Ÿ §t ©h£g©e  ̀ z̈§ii ©c  ̀ ©z£̀   .`ẅEW §A  K¥N ©d §n cR̈Ew  oi ¦rḧ dë£d W©p  x ©A  c ©g  .oFdi¥l£r x ©n£g©e

dŸŸ  x ©z£̀ ©e  dp̈i ¦r §h zë£d dl̈i ¥a§p ¦C  x ©n£̀  ̀ p̈C̈   .Kl̈  xi ¦q£̀   .a ©x  Di¥l  x ©n£̀  .Di¥pi ¦a §qi ¦n i¥rÄ l©f£̀   .Di ¥zEY

l©f£̀   .Di¥l  w©l §qE  Dz̈i ¦W§p ©̀   .`ẍ£d©p e©b  ̀ Ÿ §tFw §qi ¥̀  `B̈ §f ©W §n i¥rÄ l©f£̀  W©p  x ©A  c ©g  .iEzEg §Y  oi ¥C  z ©ai ¦q¦pE

dl̈i ¥a§p ¦c  i ¦xEg  i ¦z§ii ©̀ §e   ̀ ẍ£d©p  Dẗḧ §W  ̀ i ¦d ©d  x ©n£̀  ̀ p̈C̈   .Kl̈  xi ¦q£̀   .a ©x  Di¥l  x ©n£̀   .Di¥pi ¦a §qi ¦n i¥rÄ

.Di ¥zez
 | odly 1G | `xtw    mdlyG | ixy    dxtwG | xq`    zxzen xn`G | zilvpya    dxeq` xn`Gzilvpyk

 | `ly zilvp 2G | `cd    `ely z`lzipG | `caer `z` 3       dcdG | meyn    dcaer dz`G4       myn
 | iqeiG | `cde    dqeiG | `zxing    dcdeG | `weya jldn ctew oirh ded 5       dzxingGjldn deed

 | `zthge    ctew diciae dweyaG | dici on    dizthgeG | dizez xz`   -G | dil 6       dizxz`Gdl
 | 'n` `pc jl xiq`G |  zed    -G | oic zaiqpe dzz xz`e    `edG | iezegz 7       oc zaqpe dizxz`eG

 | diztewqi` `bfyn    iezgezG | `xdp     iztewqi`  dbfynG dil    dxdpG | dipaqin 8       dlGd¥padn
 dilG | dizez . . . . 'n` `pc    dlG dizgez dxdp izii`e hthzy` id` xnpc `id dliapc
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Their roasted egg, Bar Qappara permitted, Hizqiah forbade390.  So far if it
was roasted intentionally.  If it was roasted unintentionally?  Let us hear from
the following:  There was a fire in an under-growth of reeds and a swamp of
date palms where there were locusts which were roasted.  The case came
before Rebbi Mana391, who forbade them.  Rebbi Abbahu said, because of
admixture of impure locusts392.  Rebbi Yose ben Rebbi Abun said, and this is
of the stringencies of Rav.  Rav returned there and saw them taking things
lightly and was restrictive with them393.  A man was carrying meat while
walking on the market.  There came a vulture, seized it from his hand, and it
dropped off394 under him.  He went and wanted to sell it.  Rav told him, it is
forbidden to you, for I am saying that it was carrying carcass meat, dropped it
and took the other instead395.  A man went to wash a piece of meat396 in the
river.  He forgot it and left.  Then he went and wanted to sell it.  Rav told him,
it is forbidden to you, for I am saying the other one was carried away by the
river and it brought another piece of carcass meat in its place397.

390 Babli 38b.  The egg is roasted in its
shell so that there are no problems of
non-kosher admixtures.  It is not impossible
to eat an egg raw.
391 R. Mana I.
392 Babli 38a.
393 He used his office as overseer of
Jewish markets to enforce strict rabbinic
rules.
394 As recognized by J. N. Epstein,
Aramaic `zx  is Af`el of Aramaic pzx

Hebrew xyp.
395 This is a case of “meat which had been
lost sight of” which must be treated as non-

kosher; it cannot be sold as kosher meat.
Quoted in Tosaphot Bava mesi`a 24b s. v.
`z`.

396 The translation is a guess based on the
context; the word itself is unexplained.  It
appears only here and in the exact parallel
Šeqalim 7:3 (50c l. 47).  Sokoloff in his
Dictionary of Jewish Palestinian Aramaic2

accepts also Jastrow’s explanation “an
object on which the meat was hung” but this
seems to be excluded by the context.
397 A similar story in the Babli Hulin
95a-b.

)41d line 76.o ¥wf̈  ̀ Ed §e  o ¥wf̈ i¦p£̀   .i ¦A ¦x  x ©n ῭   .xi ¦Y ©n däi¦pB̈  .x ¥qF`  i ¦A ¦x  .o ¥d  dn̈  o ¤dN̈ ¤W  oi ¦qEn §xEY  (

xi ¦Y ¦d §e xFv§l l©f£̀ mEg§p ©Y  x ©A  ̀ p̈n̈  i ¦A ¦x  .xi ¦Y ©d§l  FY §r ©C  l ©r  z©l£r `Ed §e xFq¡̀¤l  i ¦Ai¦l  l ©r  z£l£r i¦p£̀

oi ¦qEn §xEY xi ¦Y ¦d ¤W mEg§p ©Y  x ©A  ̀ p̈n̈  i ¦A ¦x§l  g©M §W ©̀ §e xFv§l l©f£̀  `Ä  x ©A  dïi ¦g  i ¦A ¦x   .o ¤dN̈ ¤W  oi ¦qEn §xEY

`p̈n̈  i ¦A ¦x§l  zi ¦gM̈ §W ©̀   .Di¥l x ©n£̀   .Kc̈ï§l  r ©xi ¦̀  d ¤U£r ©n  d ©n  .Di¥l x ©n£̀   .op̈g̈Fi  i ¦A ¦x  i ¥A©b  ̀ ©z£̀   .o ¤dN̈ ¤W
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`Ed lFcB̈  mc̈ ῭   .Di¥l  x ©n ῭   .Di ¥a  Ÿ §r©bẗ  ̀ Ÿl §e   .Di¥l  x ©n ῭   .o ¤dN̈ ¤W  oi ¦qEn §xEY  xi ¦Y ¦d ¤W mEg§p ©Y  x ©A

m¦i ©O ©d ¤W dr̈Ẅ §aE  . ©r ¥cFi `Ed m¦i ©n  oFA §W ¤g  .i¦p §A e ῭l  .Fl x ©n ῭   .lFcB̈ ©d  mÏ ©d  z ¤̀  w ¥Y ©n§l  ©r ¥cFi `Ed §e

x ©n ῭   .Fg §a ¦W  x ©n ῭ §e Fii¦p §B  x ©nFl `Ä  .xf̈ §r«̈l  x ©A  wg̈ §v¦i  i ¦A ¦x  x ©n ῭   .oi ¦w §z ©n §z ¦n  o ¥d  o ῭ §xFA z ¤̀  oi ¦q§N ©w §n

zi ¦rä  i ¦̀ §e   .x ©n£̀  .Dl̈ r ©c§i dë£d  d ῭ i ¦x §C§p ©q §k¤l£̀ ©C i`©M©f  i ¦A ¦x  .`Ed lFcB̈  oFA §W ¤g  .oEA i ¦A ¦xi ¥A  i ¥qFi  i ¦A ¦x

.Di¥Pi ¦n  DŸ §t©l§i
 | oiqenxez 1G | odly    oiqnxezG | od dn    mdlyG |  xeq`l 2       odnG | oiqenxez 3       xqelG

 | `a xa diig    oiqnxezdG | gay`e    `eexA diigG | 'xl    gky`G | oiqenxez    'xGodly 4       oiqnxez
 |G | `z`  mdlyG | dil    dz`G | jcil    (2) dlG | dip    jici lrG | dilG | rcei 6       iax elGricei

 | e`lGeil

What is the status of their lupines398?  Rebbi forbids, Ganiba permits.
Rebbi said, I am an Elder and he is an Elder.  It came to my mind to forbid; it
was his opinion to permit.  Rebbi Mana bar Tanhum went to Tyre and
permitted their lupines.  Rebbi Hiyya bar Abba went to Tyre and found that
Rebbi Mana had permitted their lupines.  He returned to Rebbi Johanan who
asked him, what case came to your hands?  He told him, I found that Rebbi
Mana had permitted their lupines. He asked him, did you not hit him?  He
answered, he is an important personality and knows how to sweeten the
waters of the Great Sea.  He told him399, no, my son.  He knows how to
compute the waters; when the waters come together to acclaim their Creator400

they sweeten themselves.  Rebbi Isaac bar Eleazar said, he starts to speak his
disgrace and tells his praise!  Rebbi Yose ben Rebbi Abun said, it is a difficult
computation; Rebbi Zakkai of Alexandria knows it.  He said, if you want, you
may learn it from him.

398 They cannot be eaten raw; according
to Yerushalmi rules cooked lupines should
be forbidden as Gentile’s cooking.  But
Ganiba was a Babylonian and the Babli has
a second category of food exempted from
the rules: coarse food not eaten in polite
society (Babli 38a, rules of the autoch-

thonous academy of Pumbedita.)  The
paragraph makes clear that this tradition
never was accepted in the domain of
influence of the Academy of Tiberias.
399 Here ends the second Genizah
fragment.
400 Cf. Midrash Tehillim on Ps. 93:4.

)42a line 11d ῭ ii ¦U§p  oc̈Ei i ¦A ¦x  m ¦r  w©l §q  i ¦O ¦̀  i ¦A ¦x   .`c̈d̈  o ¦n  Dp̈i ¦r §n §Wi¦p  .Edn̈  o ¤dN̈ ¤W  hElg̈   (

i ¦A ¦x  x ©n ῭   .oi ¦qEn §xEz§l hElg̈  oii ¥a  d ©n  .i ¥rÄ  ln̈n̈  x ©A  ̀ Ä  i ¦A ¦x  .o ¤dN̈ ¤W  hElg̈  xi ¦Y ¦d §e  x ¥cb̈ §c  ̀ Ÿ §n ©g§l

.`Ed xF`d̈  i ¥c§i  d ¤U£r ©n  xQ̈Eg §n  op̈i ¥̀  oi ¦qEn §xEY  .`Ed xF`d̈  i ¥c§i  d ¤U£r ©n  xQ̈Eg §n  hElg̈  .i ¥qFi
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a ©x  m ¥W §a `Ä  i ¦A ¦x  .oi¦li ¦W §a ©z i ¥aExi¥r mEX ¦n FA oi ¦̀ §vFi §e m¦iFb i¥lEXi ¦A mEW ¦n FA oi ¥̀  qp̈ §x ©ee£g

i ¦A ¦xi ¥A  i ¥qFi  i ¦A ¦x  .oi¦li ¦W §a ©z i ¥aExi¥r  mEX ¦n FA oi ¦̀ §vFi §e m¦iFb i¥lEXi ¦A mEW ¦n  FA  oi ¥̀  dq̈i ¦h §x ©n  .i ©Y ¦̀

FA  oi ¦̀ §vFi §e m¦iFb i¦lEXi ¦A mEX ¦n FA oi ¥̀  ̀ Ed ¤W  zFn §M  i ©g lk̈¡̀ ¤p  ̀ Ed ¤W l¤kF`ÎlM̈  .`p̈Ed a ©x  m ¥W §a oEA

.oi¦li ¦W §a ©z i ¥aExi¥r mEX ¦n

What is the rule for their parboiled [food]401?   Let  us  hear  from  the
following:  Rebbi Immi went with Rebbi Jehudah to the hot springs of Gadara
and permitted their parboiled [food].  Rebbi Abba bar Mamal asked, what is
the difference between parboiled and lupines?  Rebbi Yose said, parboiled is
missing action by fire; lupines are not missing action by fire.

Hawarnas402 is not forbidden because of Gentile cooking and one may use
it for eruv tavšilin368.  Martisa401 is not forbidden because of Gentile cooking
and one may use it for eruv tavšilin. Rebbi Yose ben Rebbi Abun in the name
of Rav:  Any food which can be eaten alone raw is not in the category of
Gentile cooking and one may use it for eruv tavšilin368.

401 Scalding is not boiling; while the food
is prepared it is not cooked.
402 These two words are unexplained; they
can be given sense only by radical
emendation.  It takes some imagination  to
define martisa as “hash” (Jastrow) on basis
of Arabic  “to hit somebody with one’s

hand”; it may be somewhat better to rewrite
qpxeeg as Babylonian `pqxd “sauce made out
of ground sardines” (Jastrow) since
Palestinian g often corresponds to
Babylonian d.  Also compare Latin arvina
“grease, fat,” and moretum, Greek ,
a country dish (E. G.).

)fol. 40 b (  :

Mishnah 10:  The following are permitted to eat:  Milk which a Gentile
milked while a Jew saw him, and honey, and broken grapes403 (even though
they drip they do not prepare for impurity.404)  Preserves in which usually
wine or vinegar is not used, and uncut triton343, and fish sauce containing a
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whole fish344, and a leaf of asa foetida205, and rolled olives405; Rebbi Yose
says, the pitted ones are forbidden406.  Locusts from the basket are
forbidden407, from storage permitted; similarly for heave408.

403 Table grapes transported in baskets,
not vine grapes transported in barrels.  In the
first case, juice dripping from broken grape
berries is lost.  In the second case the juice
is collected in the barrel and poured into the
wine press; this juice follows all the rules of
wine and becomes forbidden by the
Gentile’s touch.
404 Any vegetable food cannot become
impure as long as it is connected to the
ground.  After harvest it can become impure
once it comes into contact with water (Lev.
11:38).  Juice is treated as water in this
respect.  But the verse reads, if water is
poured on vegetables, this is read to imply
that contact with water makes vegetables
susceptible to impurity only if it was poured
intentionally or at least if the wetting was
agreeable to the owner (Sifra Šemini Pereq
11).  Therefore juice which flows out of
table grapes does not prepare for impurity
since it is lost, but juice flowing from wine
grapes does prepare for impurity since it is
not lost and eases the work of wine pressing.
405 It seems that the correct reading is that

of the Arukh: milblebnd `hqelw izif and the
expression is a double Greek-Hebrew, the
olives are “rolled” (or “apt to be rolled”)
Greek  and  Hebrew “rolled”.  Cf.
E. and H. Guggenheimer, Notes on the
Talmudic Vocabulary, Lešonenu 37 (1973)
pp. 23-25.
406 He thinks that standard technology is
to soften the olives by vinegar before
removing the pits (Tosephta 4:8).
407 One assumes that the store will
sprinkle the dead locusts on display with
vinegar to keep them looking fresh
(Tosephta 4:12).
408 A Cohen, who certainly is Jewish, has
a food store and therefore can legally
refreshen his locusts with vinegar or wine.
If he is suspected of illegally using his heave
wine or vinegar, which by biblical decree
must be eaten by the Cohen in purity and
should not be used commercially, to sprinkle
on locusts for sale, he has to be treated the
same as a Gentile seller of the same.

)42a line 20 (  :i ¥̀li ¦W §a ©z §A   .x ©n ῭  §Y ©̀ §c  ̀ c̈d̈  .xf̈ §r«̈l  i ¦A ¦x  x ©n ῭   .'lek dïip̈£d ©A  oi ¦xŸEn eN

x ©A aŸw£r©i  i ¦A ¦x  .d ῭ p̈£d ©a Eli ¦t£̀  xEq ῭  o ©zP̈ ¤W  ̀ i ¦xÄ  xäc̈  ̀ d̈   .u ¤nFgë o¦i©i FkFz§l  z ¥zl̈  FM §x ©C  oi ¥̀ ¤W

.x¥rp̈ §n  iFB ©d §e  z ¥tFW  l ¥̀ ẍ §U¦i   .dẍi ¥c §w ¦A  oi ¦z §tFW o ¥d ¤W  iFb §e  l ¥̀ ẍ §U¦i   .op̈g̈Fi  i ¦A ¦x  m ¥W §a  dïi ¦g  i ¦A ¦x  ̀ g̈ ῭

o ¤A lk̈£̀ ©n §M  l ¥X ©A §z¦P ¤W  ̀ Ed §e   .i`©ei¦l  x ©A  oi ¦nï §p ¦a  i ¦A ¦x  x ©n ῭   .xi ¦f£g ©n  l ¥̀ ẍ §U¦i   .x ©ni ¥n  oi ¦x §a «̈q  .xi ¦f£g ©n  i ¦n

Eli ¦t£̀  .xi ¦f£g ©n  l ¥̀ ẍ §U¦i  Di¥l  dÖl̈  i` ©qFx §C  o ¤A lk̈£̀ ©n §M  l ¥X ©A §z¦P ¤W §A  m ¦̀   .i ¥rä  i ¥qFi  i ¦A ¦x   .i` ©qFx §C

.xi ¦f£g ©n  iFB ©d
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Halakhah 10:  “The following are permitted for usufruct,409” etc.  Rebbi
Eleazar said, about a dish in which usually one does not add wine or vinegar.
Therefore if it is certain that he added, it is forbidden even for usufruct410.

Rebbi Jacob bar Aha, Rebbi Hiyya in the name of Rebbi Johanan:   If  a
Jew and a Gentile put a  pot on the fire, the Jew puts it down and the Gentile
stirs411.  Who puts it back?  One would say that the Jew puts it back412.  Rebbi
Benjamin bar Levai said, only if it is cooked like Ben-Drosai’s413 food.  Rebbi
Yose asked, if it is cooked like Ben-Drosai’s food, why does the Jew have to
put it back?  Even the Gentile may put it back414.

409 This looks like a misquote from the
Mishnah but probably is not since the
following statement of R. Eleazar makes
sense only if it relates to usufruct, not to
food eaten by Jews.
410 Since one refers to dishes produced by
Gentiles they are forbidden as Gentile
cooking.  The only question is whether a
Jew may use them as objects of trade.  He
may do that only if in the standard cook
books no addition of wine or vinegar is
required.   In  any  case,  if  it  is  known  that
wine or vinegar was added it is forbidden
for usufruct.  If nothing is known but the
standard recipe does not call for wine it is a
legitimate object of trade.
411 The Babli 38b declares that there is no

prohibition of Gentile cooking if either the
Jew puts it on the fire and the Gentile cooks
or the Gentile puts it on the fire and the Jew
cooks.
412 Since the Yerushalmi requires that the
Jew put the dish on the fire it is obvious that
he  has  to  put  it  back  if  for  some reason  the
pot was taken off the fire.
413 “The trampler”, a famous robber who
always was on the run and therefore could
eat his meat only rare.  “Ben Derosai’s
food” is rare, cooked one-third of normal
cooking time.
414 Any food cooked rare is no longer
subject to the rules of Gentile cooking.
Babli 38a, Šabbat 20a.

)42a line 27zi ¦xḧ `Ed w¥li ¦g `Ed  .op̈g̈Fi  i ¦A ¦x  x ©n ῭   .`z̈i¦pz̈§lFq  .x ©n ῭  a ©x   .w¥li ¦g ©d Ed¤f  i ¥̀   (

z¤aFx£r ©Y  mEX ¦n  dẍEq£̀  ̀ z̈g̈El §g¦l   .a ©x  m ¥W §a  ̀ Ä  ©x ©A  op̈g̈  dẗi¦l §g ©z  x ©A `p̈£d©M  ̀ ẍi ¦r §f  i ¦A ¦x  .dẗEx §h

lä£̀  .oi ¦k§N ©d §n m¦i ©O ©d  oi ¥̀ ¤W mFwn̈ §A   .x ©ni ¥z §c  ̀ c̈d̈   .dc̈Ed§i  a ©x  m ¥W §a `Ä  i ¦A ¦x   .mi ¦̀ ¥n §h mi ¦bC̈

m¦i ©O ©d  oFb §M  dÏ ¦x ¥Ai ¦h §c  `Ö©i  `d̈ §e   .xFdḧ  bC̈  m ¦r  K¥N ©d §n  ` ¥nḧ  bC̈  oi ¥̀  oi ¦k§N ©d §n m¦i ©O ©d ¤W mFwn̈ §A

dz̈i ¦t£g  ̀ c̈d̈   .x ©n ῭  l ¥̀ En §W   .s ¥xFh bC̈ ©d ¤W dr̈Ẅ §A  c ©a§l ¦aE  .oEA i ¦A ¦xi ¥A  i ¥qFi  i ¦A ¦x  x ©n ῭   .o ¥d  oi ¦k§N ©d §n

.`ẍi ¦q£̀  ̀ Ÿli ¦̀ §e   .`ïi §xẄ  i ¦gEl §g©l  z ©c §a«̈r  oi ¦̀   .Dz̈R̈i¦l §w e©B  Di ¥a ©d§i

i ¦A ¦x  m ¥W §a xf̈ §r«̈l  i ¦A ¦x  .oi ¦nïi ©w  DN̈ ¤W  zFx §fi ¦X ©d §e mi ¦W`ẍd̈ ¤WÎlM̈  .dẗEx §h  Dp̈i ¥̀ ¤W  zi ¦xḦ ©d Ff i ¥̀

z ¤̀  i ¦A ¦x  w ©cäE  .zFI ¦ag̈  zF` ¥n  WŸl §X ¦n  x ¥zFi Dä  Eid̈ ¤W  i ¦A ¦x  zi ¥a§N ¤W ¦n  z ©g ©̀  dP̈i ¦t §q ¦A  d ¤U£r ©n  .dp̈i¦p£g
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aŸw£r©i  i ¦A ¦x  .oŸd§NEM z ¤̀  xi ¦Y ¦d §e  .oi ¦nïi ©w  DN̈ ¤W  zFx §fi ¦X ©d §e mi ¦W`ẍd̈ ¤W  z ©g ©̀  ̀ N̈ ¤̀  `v̈n̈  ̀ Ÿl §e oFd§NEM

zFI ¦ag̈ÎlM̈  x ῭ §WE z ¤x ¤YEn  ̀ ¥d §Y zi ¦ag̈  Dz̈Ÿ̀  ̀ Ÿl §c  dẍ §A ©Y §q ¦n dŸl  .i ¥W §w ©n  i ¦Q ©̀  i ¦A ¦x  .x ©n ῭  ̀ g̈ ῭  x ©A

x ©n ῭   .`C̈ §a©f  x ©A  ̀ Ä  i ¦A ¦x§l ii©B ©g  i ¦A ¦x  l ῭ Ẅ   .zl̈ §w§l ©w §zi ¦̀  ̀ z̈ §pi ¦a ¦f  . ῭Ni ¦r  i ¥c§i  l ©r  ̀ N̈ ¤̀   .zFxEq£̀  Ed§i

Ÿ̀l  ̀ Ÿ §x©Bi ¦̀  oi¥Ni ¦̀ §e   .i ¥W §w ©n  wg̈ §v¦i  i ¦A ¦x   .x ©n ῭  i ¦C §a©f  x ©A aŸw£r©i  i ¦A ¦x  .xq̈¡̀ ¤p  mi ¦A ©x§N ¤W xäC̈  oi ¥̀  .Di¥l

. ῭Ni ¦r  i ¥c§i  l ©r ̀ k̈d̈ §e  . ῭Ni ¦r  i ¥c§i  l ©r   .x ©n ῭  §Y ©̀ §e   .o ¤dÄ ai ¦z §M  oi ¦wEl mEi©B

What is alec?  Rav said, soltanit415.  Rebbi Johanan said, alec and cut-up
triton follow the same rules.  Rebbi Ze`ira, Cahana bar Tahlifa, Hanan bar
Abba in the name of Rav:  Its mucus is forbidden because of admixture from
prohibited fish.  Rebbi Abba in the name of Rav Jehudah:  This you say at a
place were water is not running.  But in running water no impure fish
associates with pure fish.  The Sea of Genezareth is similar to running water.
Rebbi Yose ben Rebbi Abun said, only at times when the fish bites.  Samuel
said, hafitha416 one judges according to its shell.  If it produces mucus it is
permitted, otherwise forbidden.

What is uncut triton?  Any where heads and spines exist417.  Rebbi Eleazar
in the name of Rebbi Hanina:  It happened that on a ship of the House of
Rebbi there were more than 300 amphoras.  Rebbi checked them all out and
found only one where heads and spines were found.  He permitted all of them.
Rebbi Jacob bar Aha said, Rebbi Assi190 asked, would it not be reasonable that
one amphora be permitted but the other amphoras be forbidden?  But it was by
a pretext.418 419(A sale)420 was mixed up.  Rebbi Haggai asked Rebbi Abba bar
Zavda who said to him, the property of the public cannot be forbidden.  Rebbi
Jacob bar Zavdi said, Rebbi Isaac asked: Is not Cajus Lycus written on these
documents, and you say, by a pretext421?

415 There is no linguistic evidence for
translating either sardine or herring.  All one
has to go on is a remark in the Babli 29a that
soltanit is forbidden because it is a small
fish caught together with non-kosher fish.
Cf. Latin solea “sole” (also the fish).
416 This kind of fish likewise has not been
identified.  In Cant. rabba ad 1:4 it is noted

that it is a jumping fish.  Arabic  is  a

large non poisonous snake.
417 Babli 40a, opinion of Rav Huna.
418 Since all of the amphoras came from
the same source, he had reason to assume
that all of them were made by the same rule.
420 The following sentences are from
Terumot 10:7, Notes 91-94.  The common
topic are subterfuges to stretch permissions
over the reasonable limit.
420 In Terumot one reads “cheeses”, b for
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f, a not infrequent misreading.  While the
principle of R. Abba bar Zavda refers to
public property, here he applied it to loads
on a common carrier.  This is a subterfuge.
421 Divorce documents can only be signed
by Jews.  In the diaspora, one must accept

also Jewish witnesses with Latin and Greek
names; therefore the appearance of foreign
names on documents is no reason for
attacking the genuineness of a document
under any circumstance.  This is a
subterfuge.

)42d line 44x©fg̈   .mi ¦vi ¥A li ¦H ©n  xFdḧ  bC̈  .ui ¦x §W ©n  ̀ ¥nḧ  bC̈   .`q̈Fc  i ¦A ¦x  i ¥nFw  ̀ ẗM̈ ©W ῭Ner i¥P ©Y  (

.KÄ xFf£g  .Di¥l  x ©n ῭   .d ¤g §nEn i ¦R  l ©r  ῭N ¤̀  oi¦lk̈¡̀ ¤p  op̈i ¥̀  mi ¦bc̈  i ¥a §xi ¦w §e mi ¦bc̈  i ¥r ¥n   .iFnFw  `P̈ ©z §e

o ¥d  oz̈ ῭ i ¦vi ¦A  .KÄ xFf£g ©z Ÿ̀l  .`ẍi ¦r §f  i ¦A ¦x  Di¥l  x ©n ῭   .Di ¥A xFf §gi ¦n i ¥rä dë£d   .`c̈d̈  F` i¦p §z  ̀ c̈d̈

i ¥nFw  x ©n ῭  `Ä  x ©A  oz̈p̈   .on̈¡̀ ¤p   .mi ¦Y §g©l §n   .Kl̈  x ©n ῭  m ¦̀   .dc̈Ed§i  a ©x  m ¥W §a `Ä  i ¦A ¦x   .zFxn̈ §b¦p

oi ¦̀ ¥n §h mi ¦bc̈  i ¥xäFr  .oi ¦xFd ¦h mi ¦bc̈  i ¥xäFr§l  oi ¦̀ ¥n §h mi ¦bc̈  i ¥xäFr oi ¥a  ̀ Ẅ §x §t ¦n `p̈£̀  r ©c§i   .l ¥̀ En §W

.Di¥l  x ©n ῭   .Edn̈ d¤fM̈  .D¥l x ©n ῭   .`z̈i ¦R§l ©q  ̀ c̈g̈ Di¥l i¥e£g ©̀   .oi ¦kFx£̀  oi ¦xFd ¦h mi ¦bc̈  i ¥xäFr  .oi¦lFb£r

.xFdḧ  ̀ ¥nḧ  l ©r  x ©n ῭ §c  KẗFq ῭N ¤̀   .` ¥nḧ  xFdḧ  l ©r  Ÿ §x ©n ῭ §C i¦l Wi ¦a Ÿ̀l  .Di¥l x ©n ῭   .` ¥nḧ

l ©r  ̀ N̈ ¤̀  z¤l¥k §Y  oi ¦g §wFl oi ¥̀   .d ¤g §nEn i ¦R  l ©r  ̀ N̈ ¤̀  mi ¦bc̈  i ¥a §xi ¦w §e mi ¦bc̈  i ¥r ¥n  oi ¦g §wFl oi ¥̀   .i¥P ©Y

i ¦R  l ©r  ̀ N̈ ¤̀  ̀ Ï ¦xEq §A o¦iï  oi ¦gẅFl oi ¥̀   .d ¤g §nEn  i ¦R  l ©r  ̀ N̈ ¤̀  iwiipize dp̈i ¦a §B  oi ¦g §wFl oi ¥̀   .d ¤g §nEn  i ¦R

Fpi ¥̀ ¤W  i ¦n  l ¤v ¤̀  oi¦lk̈¡̀ ¤p öNEk §e   .d ¤g §nEn i ¦R  l ©r  ῭N ¤̀  on̈i ¥q FA oi ¥̀ ¤W  xÜÄ  oi ¦g §wFl oi ¥̀   .d ¤g §nEn

.W ¥WFg Fpi ¥̀ §e  d ¤g §nEn

Ulla the leatherworker422 stated before Rebbi Dosa, an impure fish has live
births, a pure fish lays eggs423.  He started again  and stated, fish intestines and
fish innards are eaten only upon certification by an expert434.  He told him,
change your statement!  This one state or that one.  Rebbi Ze`ira said to him,
do not change your statement.  They are finished only upon being laid425.
Rebbi Abba in the name of Rav Jehudah, if one tells you, I salted them, he
may be believed426  Nathan bar Abba said before Samuel, I know how to
distinguish between fetuses of impure fish and fetuses of pure fish.  The
fetuses of impure fish are spherical, the fetuses of pure fish are elongated427.
He showed him a salpe428; he asked him, what is its status?  He answered,
impure.  He told him, not only am I aggravated that you said impure of what is
pure but at the end you will say pure of what is impure.

It was stated:  One buys fish intestines and fish innards only upon
certification by an expert429.  One buys dark blue wool only upon certification
by an expert204,430.  One buys Bithynian431 cheese only upon certification by an
expert429.  One buys wine in Syria only upon certification by an expert429.  One
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buys meat without a mark only upon certification by an expert429.  But all one
may eat at a person’s who is not an expert without worry429.

422 Accadic aškapu.
423 Babli 40a, Bekhorot 7b.
424 Babli 40a.
425 In the Babli 40a the question is asked
by Ulla (ben Ismael) to R. Dositheos of Bire
and answered by R. Ze`ira correctly that all
lay eggs but some impure fish hatch their
eggs in their body (clearly excluding
mammals).  It is not impossible to read the
same meaning into the statement here.
426 Babli  40b.   If  he  asserts  that  he
checked the fish and they were of the pure
kind, he does not have to be an expert.
427 In the Babli, 40a, it is asserted that
impure fish eggs are symmetrical ovaloid,
pure fish eggs asymmetrical.

428 Greek , Latin salpa, -ae, “stock-
fish”.
429 Tosephta 4:13, Babli 39b.
430 Babli Menahot 42b.
431 The translation assumes that iwiipize is
a scribal error for iwiipiza “Bithynian”,
which in the Mishnah in the Babli (Note
270) characterizes cheese which is forbidden
for usufruct if produced by Gentiles.  In the
Tosephta ed. princeps i`wipid zia, Erfurt ms.
iwiipid ziae, Vienna ms. missing.  The
Vienna text is the only one agreeing with the
Mishnah as printed in the Yerushalmi
editions.

)42a line 57aŸw£r©i  i ¦A ¦x  .on̈¡̀ ¤p  zi ¦Y§li ¦g Fl g©Ni ¦W  .i ¦e¥l  o ¤A  ©r ªWFd§i  i ¦A ¦x  m ¥W §A mEg§p ©Y  i ¦A ¦x  ̀ g̈ ῭  i ¦A ¦x  (

`ïi ©xÄ §p ©v  i ¦e¥l §C `ïi§l ©h  .on̈¡̀ ¤p  z¤l¥k §Y Fl g©Ni ¦W .i ¦e¥l  o ¤A  ©r ªWFd§i  i ¦A ¦x  m ¥W §A  i ¦ci ¦̀  x ©A aŸw£r©i  i ¦A ¦x  ̀ g̈ ῭  x ©A

i ¦A ¦x §C  Di ¥C §a ©r  ̀ p̈n̈ §x¤B   .on̈¡̀ ¤p  on̈¡̀ ¤p§N ¤W  FC §a ©r   .`q̈ï  i ¦A ¦x  m ¥W §a  ̀ g̈ ῭  x ©A aŸw£r©i  i ¦A ¦x  .oi ¦xi ¥R  o ¦A §f ©n dë£d

.d ¤g §nEn §M  d ¤g §nEn l ¤W FC §a ©r  .op̈g̈Fi  i ¦A ¦x  m ¥W §a  ̀ q̈ï  i ¦A ¦x   . ῭l §kFY Di¥l dë£d  ̀ ïi ¦U§p  oc̈Ei

Rebbi Aha, Rebbi Tanhum in the name of Rebbi Joshua ben Levi: If one
sent asa foetida he is trustworthy432.  Rebbi Jacob bar Aha, Rebbi Jacob bar
Idi in the name of Rebbi Joshua ben Levi:  If one sent dark blue wool he is
trustworthy.  The lad of Levi of Sanbar was selling produce433. Rebbi Jacob
bar  Aha in the name of Rebbi Yasa: The slave of a trustworthy person is
trustworthy.  Germanus the slave of Rebbi Jehudah the Prince had dark blue
wool.  Rebbi Yasa in the name of Rebbi Johanan:  The slave of an expert is
like an expert434.

432 If a person sends a gift to another of a
substance whose kosher status might be
questionable, the recipient may assume that
the gift was kosher, otherwise it would not

have been sent without proper warning.
Babli 39b.
433 The lad was a slave.  The question was
whether the buyer of produce may assume
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that heave and tithes were taken from
produce sold by the servant of a person who
himself was known to be trustworthy in
matters of heave and tithes.  Since the
slave’s owner would not tolerate untithed
produce in his house, one must assume that
any produce sold by his slave was tithed.

Babli 39a.
434 This is parallel to the previous case.
Since R. Jehudah the Prince would not
tolerate fake blue wool on his property, one
may buy blue wool threads from his slave
even if the latter was uneducated.

)42a line 64.i¥P ©z i¥iP̈ ©Y zi ¦̀   .z ¤x ¤YEn dp̈ä§lE dẍEq£̀  dẍFg §W  .i¥P ©z i¥iP̈ ©Y zi ¦̀   .zi ¦x §pẅFl ©q  g©l ¤nE  (

o`n̈E  .xFgẄ  u ¤x ¤W Dk̈Fz§l  o ¥zFP ¤W   .dẍEq£̀  dẍFg §W  .x ©nC̈  o`n̈   .z ¤x ¤YEn  dẍFg §WE  dẍEq£̀  dp̈ä§l

o ¤A  dc̈Ed§i  i ¦A ¦x mEX ¦n  x ©n ῭  l ¥̀ i¦l §n©B  o ¤A dï §p©p£g  i ¦A ¦x  .oäl̈  u ¤x ¤W Dk̈Fz§l  o ¥zFP ¤W  .dẍEq£̀  dp̈ä§l   .x ©nC̈

.xi ¦G ©g§N ¤W oÖEW Dk̈Fz§l  o ¥zFp  dïd̈ §e  `p̈̈l dë£d  c ©g o¥kẄ  .dï §p©p£g i ¦A ¦x  x ©n ῭   .dẍEq£̀  Ff §e Ff  .l ¥̀ i¦l §n©B

“And salqonarit salt.”  Some Tannaïm state, black one is forbidden but
white permitted.  But some Tannaïm state, white one is forbidden but black
permitted435.  He who said black one is forbidden, because one puts a black
crawling thing in it.  He who said white one is forbidden, because one puts a
white crawling thing in it. Rebbi Hanania ben Gamliel said in the name of
Rebbi Jehudah ben Gamliel, both are forbidden.  Rebbi Hanania436 said, we
had a neighbor who was mixing it with pig fat.

435 One  of  these  is  R.  Meïr,  the  other  R.
Jehudah, but Babli 39b and Tosephta 4:12
give contradictory attributions.  One has to
assume that the editors of the Yerushalmi
refrained from attaching names to the

traditions since they knew about differing
attributions.
436 He is the previously mentioned R.
Hanania ben Gamliel, Babli 39b.

)42a line 68o ¥d  .zFiẗq̈  o ¥d zFI ¦bḧ §qi ¦̀  o ¥d  .zFlEr §x  o ¥d zFtẗ §x  o ¥d   .zFrẍ §R  o ¥d zFkk̈ §q  o ¥d   (

o ¥d  ̀ ẅ §qEl ªw  i ¥zi¥f  o ¥d  .zFki ¦z£g  z ©gp̈£d mFw §n  ̀ i ¦d zFqFM ©d  z ©g ©Y mFwn̈ `i ¦d  .zFnEB o ¥d zEqFM

.mi¦lB̈§lEb §n  mi ¦zi¥f

Ed§I ¤W  u ¤nFg ok̈Fz§l oi¦p §zFp  o ¥d §e `Ed oi ¦n   .x ©n ῭  op̈g̈Fi  i ¦A ¦x  m ¥W §a  dïi ¦g  i ¦A ¦x   .oi ¦xEq£̀  oi ¦gEl §X ©d

.o ¤di¥pi ¦r§l©B  z ¤̀  oi ¦v§lFg
437Coverings are the same as protuberances438.  Veiled is the same as

hulled439.  Roofs are the same as covers440.  Cups are the same as grooves441.  A
place under cups is a place for putting down pieces442.  olives are
rolled olives,405.
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“The pitted are forbidden.”  Rebbi Hiyya in the name of Rebbi Johanan
said, it is a variety443 and they put vinegar on them to be able to remove their
pits.

437 In this paragraph one gives example of
technical terms used in Mishnaiot which are
essentially the same.  The list is made to
explain the term oi¦lB̈§lEb §n ©d  ̀ ẅ §qEl ªw  i ¥zi¥f which
however is somewhat different in combining
two expressions which are translations of
one another (Note 405).
438 In Mishnah Ahilut 8:2 it is explained
that zFkk̈ §q refers to trees giving shade and
zFrẍ §R to bushes growing out of a stone wall.
Both transmit “tent” impurity.
439 Mishnah Šabbat 6:6:  On a Sabbath, a
Jewish woman in Arabia may walk in the
public domain veiled and in Persia hulled.
440 Mishnah Kelim 8:9.   An oven (furnus)
may become impure if according to R.

Jehudah it has a roof ( ), according to
Rabban Gamliel if it has a platform (zFiẗ §U).
441 Mishnah Parah 2:5:   Two  black  hairs
growing in the same groove disqualify a red
cow; R. Jehudah says in the same cup.
442 Mishnah Kelim 22:1:  A table or tripod
(portable pieces of furniture which may
become impure if whole) which were
damaged but were covered with a marble
top (which cannot become impure) still may
become impure if the cover excludes a place
for putting there cups (majority opinion) or
pieces (R. Jehudah).
443 A  kind  of  olives  which  can  easily  be
freed of its pits.  The name refers to the root
gly I “to strip off”.


