
Til lO~l N9Q\;i N'~~ P1 .imn'~Y;lY,ll~{' 1? lO~l N9Q\;i O'~>;l1bJ :N fIl\ll>J (fol. 47a) 

:l'~~ N'::;t):) N'~~D1 .l~ N'::;t):) O'~>;l v:iJ .iJlim~Y,ll~{' 

Mishnah 1: An Anointed Priest who sinned and then was removed from 

his anointed status, or a Prince who sinned and then was removed from his 

exalted status. The Anointed Priest brings a bull and the Prince brings a goatl. 

N9Q 1? lO~l iJl?1~Y,ll~{'\;i N'\:I~D P1 N9Q 1? lO~l imn'~Y;lY,ll~{'\;i O'~>;l1D'J ::1 fIltU>J 

:\Ji'IQ~ N'~~D1l~ N'::;t):) O'~>;l1DJ 

Mishnah 2: An Anointed Priest who was removed from his anointed 

status and then sinned, or a Prince who was removed from his exalted status 

and then sinned: The Anointed Priest brings a bull and the Prince is like a 

commoner2. 

Since at the moment of the sin they 

became obligated for the sacrifices, a later 

change of status has no influence. The 

difference between ecclesiastical and 

political offices will become clear in 

Mishnah 2. 

2 Again the moment of the sin 

determines the kind of sacrifice. Priestly 

offices follow the rule that "one rises in 

holiness; one does not descend;" the 

former Anointed Priest remains in his 

status. He cannot officiate as Anointed 

Priest since another one holds the office; 

neither can he officiate as common priest 

since he may not descend in rank. The 

same is true for an unanointed High 

Priest. But a politician who loses his rank 

is free to run for any other office; his 

sacrifice is a female goat or sheep like 

everybody else's. 

':;IllY,l~ .'7)J imn'~Y;lY.ll~{'\;i O'~>;l V:iJ ::11"1:>~1"1 .'7)J N9Q\;i O'~>;l1D'J :N 1"1:>~1"1 (47a) 

lp '~:1'D:;> .N~>;l ':;IllY,l~ .iJl?n~Y,l iJliN '1'I'::;t~Y,l1'~1 iJliN '1'P~Y,l N9Q\;i 7i1~ 1D'J .l!~1 

·1n~ ':;IllY.l~ .iJl?np 1ilD~ '1~ 'D?~1p ')~ n>;l 7iJ?:;t:;> ." ~~~ )?/{' )'D'~ JlD~Y,l WYl 
O\{i:;t NQ~ ':;II KJ,iJl:;> n~'~Q ':;II .iJl\'jHP:;1 1ilD~ '1~ 'D\'jnp::;t ,~~ 7iJ?:;t:;> ·lP-n;i!; \!Ji1i? 

'1'1 m;q lY,l':[l r~ .n~7~!\;i 1'1 m;gl iJliN 1'P~Y,l N9Q\;i O'~>;l1DJ ·\!J'PI P W'?~ ':;II 
Jl':;).::;t iJliN rP~Y,l N9Q\;i N'~2 .lY,l~ \!J'PI P 1W,?~ ':;11 .i7 nl'l? iJl?'!~ N~,?~ .)"J~\;i 

YY,l~ .n,.? 1i';:1\?P H n'? rI1QY,l1i)'1 39m ."~O ':;IllY,l~ .n'? 1'11QY,l nY,l .n~7~!\;i 1'1 

.N/11~Y.l1 Nl::;t vl~l ·\!J'PI P 1iY,?~ ':;II Jl? ~;JJ;"Y,l~ r?:ni~ n7~ .O~?l n~'~? nl~' ':;II 
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m;),( N?'~? il1~' '::;11 P>~ .N1~11 m;).( 1~Di' '::;11 P'>~ .N~~'D l!;l?l il"H 1'1~1 r"'~1 

.Il'? lY:l~ .1l'1? N1D;t n!;l,? 'l,'li .N?'liN1 il)m;J 1i? lY:l~ '1Y.l n'.! il~? .Il'? lY:l~ .N1~11 

~)~1 .Il'? lY:l~ .N? .Il'.! lY:l~ .N? ~'i?? P N? 1'~ .1N? .Il'? lY:l~ ·1'D~1,J N1? N1N~ 

'::;11 ,~~ 1~Di' '::;11 n?~ .1l't,;)W( P'~? l;1~1 N~~ .Il'? lY:l~ .N?'pm1 Nl;t .Il'.! lY:l~ .NDl;1!;l~ 

NY:l~'l .lY:l ·1iY.l1i?( P!;l? ·lY.lW( P'~? N?'~n N?'liN1 ili'Y,) 1? l'n~ .~'i?? p. 1i))~~ 
N?1 O'>~ N? n?~ N? on~>;ly') ?~l~' n~ Pl~y')( N~Y.lt)l Nt1~ 1;l ·1i"?1#( 't,;)11i'Tl 
1i)) N?1 .Am il?,~P~ D'l.~Y,)-\nt9 'fll:J~1 j':t91 .iY.l~~:;t Nm 1n;t ~i1WD Nil:;( ·1~(Y:l 

1'1~~ .O'D?~:"~'(O l~~ Nil:;( 1N? jm? V~ O'D?~ l?O l~~ .1l'1'11i~liT??1 Nm Nil:;( 

N~'1t) 1i'~'Y,) ?'D1 ilY:l ·1'1:;t~ 1iT-l~ ilY.l ·1i? lY:l~ .NDP'Y,) N10 17 liY.l't,;) IlD'Y,)t) ilY:l .Il'? 
:m il{'~Y.l~D il.::J.i\J N? ':i "~;t ?~ PD~' jl l~ ?~m'li '::;11 lY:l~ .N~Y.lt)11 1l'~~(~N ))J~ 

.iniN 1'1':;1~Y:l ·'ro~ o'J:;1~~ 

Halakhah 1: "An Anointed Priest who sinned," etc. Halakhah 2: "An 

Anointed Priest who was removed from his anointed status," etc. 

3Rebbi Eleazar said, if a High Priest sinned, one whips him but does not 

remove him from his elevated status. Rebbi Mana said, it is written: For the 

crown o/his God's ointment is on him, I am the Eternal; if one could compare 

it, just as I am in My Greatness, so Aaron is in his greatness. Rebbi Abun 

said, it is written4: Holy shall he be for you; if one could compare it, I 

am in My Sanctity, so Aaron is in his sanctity. Rebbi Hanina the scribe, 

Rebbi Aha in the name of Rebbi Simeon ben Laqish: if an Anointed Priest 

sinned, one whips him in a court of three [judges]. If you would say in a court 

of23, his elevation would be his degradation. Rebbi Simeon ben Laqish said, 

if a patriarch sinned, one whips him in a court of three [judges]. Does one 

return him? Rebbi Haggai said, better if one did return him, he would kill 

them. Rebbi Jehudah the Prince heard this and became angry. He sent Goths 

to catch Rebbi Simeon ben Laqish. He fled to Magdala, some say to Kefar 

Hittim. Rebbi Johanan went to the assembly hall; Rebbi Jehudah the Prince 

also went to the assembly hall. He said to him, why is the master not telling 

us words of instruction? He started clapping with one hand. He asked, does 

one clap with one? He answered him, no, but without ben Laqish there is 

nothing. He said, no. He told him, I shall free him. He said to him, in 

Magdala. He told him, I and you will go out to meet him. Rebbi Jol)anan sent 

to Rebbi Simeon ben Laqish, prepare for yourself some words of instruction 
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since the Patriarch will go out to meet you. He went out to meet them and 

said, your example is similar to that of your Creator. For when the Merciful 

went to liberate Israel from Egypt, He sent neither messenger nor angel but 

He went Himself, as is written: I shall pass through the Land of Egypt in that 

night, not only He but all His Court. It is not written in this context "when 

Power went" but when Powers went5 • They asked him, why did you say 

these things? He told them, what are you thinking? That for fear of you I 

would refrain from the teachings of the Merciful? As Rebbi Samuel ben Rav 

Isaac said, No my sons, because the reputation is not good, etc., you remove 
the Eternal's people", one removes hUn. 

3 A slightly enlarged version of a 

paragraph in Sanhedrin 2:1, Notes 14 ff. 

The paragraph is missing in B, as in all 

similar cases it was added by later editors 

of the Babli from the Yerushalmi. Only 

the few added verses are indicated here. 

The additions are printed in a different 

typeface. In a few places, the text here is 

slightly shortened. 

4 Lev. 21:8. 

5 2S.7:23. 

6 IS. 2:24. This quote is the gist of the 

entire sermon, missing in Sanhedrin. 

11;;l1N 11)1Y;l~ ':;11 .\J1'1V~ ~~'2::( 'l.t) ~~Y,lJ;l~ 1~ lD~l ~~Y,lJ;l~ N';1W 1~ ~NI?D :) m~fJ (fol. 47a) 

lY,l~~W 1/~D n! N'~~D Nm n! '2::(1 ·1'1~\J!)l ~~Y,lJ;l~WY,l~ N?'D ~~Y,lJ;l~ N';1W 1~ oryl ))11) o~ 

n! D'~'?D Nm n! '2::(1 .1'Q'~ 'n NIl:;{ 1'~~ ,~ 1'2::(W N'~~ 1'6'~ " l1'l=ilY,l-'~Y,l npt( n~),'l 

.0'1H:;t n~nY;lD N'l nD~~D wW~ D~',!j'?D 

Mishnah 3: If they sinned before being appointed; when afterwards they 

were appointed, they remain commoners'·7. Rebbi Simeon says, if it became 

known to them before they were appointed, they are obligated; if after they 

were appointed they are not liable. 

Who is the Prince? This is the king, as it is said8, ifhe transgressed one of 

the commandments of the Eternal, his God; a Prince who has none above him 

but the Eternal, his God. 

And who is the Anointed? This is one anointed with the anointing oil, not 

one clothed in multiple garb9 • 
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?? ?~ N;tO l~ N!~ O'IP il:;).n~! ilQ~~O w¥i~ owjY;lO 10') N W:( :1 m\!ltl 

.il~'~Q n'-p\:J~l 0'l~9':;>0 Oi' l$ N!~ l~{'¥i 10',( ~~'?i~ 10') r:;). 1'~1 .ni~~O 
Mishnah 4: The only difference between the priest anointed with the 

anointing oil and the one clothed in multiple garb is the bull brought for all 

commandments 10. And the only difference between an officiating High Priest 

and a deposed one is the bull of the Day of Atonementll and the tenth of an 
ephahl2. 

il2Y;l(~Q ?~ 1'lm~1 il!m~o ?~ 1'1~~~~ 0'l~9':;>0 Oi' mtl~;t r11\V iln il! :f! m\!ltl 

:O~ilQ n~ 1'l'~Q)d~ WY1i£l N)11'~li£l N?1 FP~ili?:;I 1'~Y;l\;>'Y,) 12'~1 

Mishnah 5: Both are equal in the office of the day of Atonement 13, 

commanded about the virginl4, and prohibited for a widowl5, and do not defile 

themselves for close relativesl6, and may not let their hair growl7 or rend their 

garments IS, and let the homicide retuml9 . 

7 For the purposes of this sacrifice. 

8 Lev. 4:22. 

9 Making the anointing oil was 

commanded personally to Moses (Ex. 

30:25). All High Priests up to the time of 

king Josiah were anointed with it. Since 

that time, the oil was no longer available; 

it cannot be reconstituted. The later High 

Priests were inducted into their office by 

investiture with the High Priest's 

garments. 

10 The rules about the High Priest's 

purification sacrifice explained in Chapter 

2 became obsolete with the destruction of 

the First Temple and could be restored to 

validity only if a dig on the Temple 

Mount would recover the flask containing 

the original oil. The High Priests of the 

Second Temple had the status of 

commoners in this respect. 

11 Which has to be acquired by the High 

Priest with his own money together with a 

goat (Lev. 16:3). 

12 The personal daily offering of the 

High Priest, Lev. 6:12-16, of about 3.841 

of fine flour. 

13 If the acting High Priest becomes 

impure or otherwise incapacitated, a 

former High Priest can replace him 

without special dedication. No common 

priest can perform any of the prescribed 

acts of the Day of Atonement. 

14 Lev. 21:13. This applies only if the 

High Priest marries while High Priest. If 

he married a widow while a common 

priest, he still may be elevated to High 

Priest. 

15 Lev. 21:14. 

16 Lev. 21:11. 

17 Lev.21:10. 

18 Lev. 21: 10. These are forbidden as 

mourning rites. 

19 Num. 35:25 (where anointing is 

mentioned), 32 (where anointing is not 

mentioned). 
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DVm 'li}J/?~ ':;I-n NI;)~\? I'l/?~ N?'l~C) .'~m ~)Y,lJ;l~ N)W 1~ ~N,?O :l1'l~~1'1 (47a line 56) 

N'{i'l ·lin'~'3.Y,l nw~Y,l nY,l '1'1'{i in{"l"1 iN,?O I'l::tW .'p.~' ':;II lY,ll;( .nl.?;>/? n!n~DW 

l~{' 1? lDt(l N\,OW N'\:J2 Pl .imn'~Y;lY,l l~{' 1? lDt(l N\,OW D'~I;) 1C1:;) .NwT!;l1 

n!n~DW DVm .lY,llINI;) ·P;;Jv:;t ~N'?D :l')J~ N':;tY,l N'\:J~Dll~ N':;tY,l D'~I;) lCi:;) .in!n~Y,l 

iN,?O I'~ .lY,llINI;) ·P;;JI?D J~ nl.?;>/? N'D 1? 'N11D J~ nl.?;>/? N'DW 0\,):;> .nl?;>/? 

.lY,ll INI;) .n:;t~ ~)Y,lJ;l)WY,l ~)Y,lJ;l~ N)W 1~ ~N'?D .1'1'{i in{"l"1 iN,?O I'~ '1'1'{i in {"I') 

.lY,,11INI;) .'~'J'?iD J~l '~'VlD J~ :l?'DlliI!.iNIQ J~ n!n~D nl?':;> .nl.?;>/? n!n~DW 0VlY,l 

·)''{ili?ll!.ili?Y,l nt(/?m J~l o'tI~if' 'm':;I J~l Jip n~'Y,l'?i J~ ~N'?D .1'1'{i in{"1'1 iN,?O I'~ 

n!n~DW OVlY,l .lY,ll INI;) .1'1~ in{"l"1 iN,?O 'I.D .1'1~ in{"l"1 iN,?O I'~ .lY,ll INI;) 

OI!!J I OI!!D iD liND 4 mn'I!!DD 11mn'I!!DD 3 

:'1j7il I 71j7 8 ID liND 'Jl!!il I 'J'l!!il OI!!J I OI!!D 7 

.nl.?;>/? n/n~D P ~J'!;l~ .nl?;>/? 
il'I!!'l I NI!!'l iltn' I 'tn' 2 OI!!J I OI!!D 1 

iD liND 1mnJI!!m 11mnJI!!D 6 im liND 

OI!!J I OI!!D (2) iD liND 9 

Halakhah 3 "If they sinned before being appointed," etc. The colleagues 

say that the reason of Rebbi Simeon is because greatness atones20 • Rebbi 

Yose said, because his sin and his knowledge are not equafl. What is the 

difference22 between them? Referring to the beginning of the Chapter: "An 

Anointed Priest who sinned and then was removed from his anointed status, or 

a Prince who sinned and then was removed from his exalted status. The 

Anointed Priest brings a bull and the Prince brings a goat;" if there is any 

doubt whether they sinned. He who said, because greatness atones; just as it 

atones for the certain [sin] so it atones for the doubt. He who said. because 

his sin and his knowledge are not equal; his sin and his knowledge are not 

equal23. If they sinned before they were appointed and after they were 

appointed they breached, for him who said, because greatness atones, 

greatness atoned for the first, but he is liable for the second and the third2~. 

For him who said, because his sin and his knowledge are not equaf5. If they 

sinned regarding hearing a sound, or expression of the lips, or the impurity of 

the Temple and its sancta, for him who said, because his sin and his 

knowledge are not equal, here his sin and his knowledge are equaf6. For him 

who said, because greatness atones, even in this case greatness atones27. 

20 As will become clear later (Note 29), 

it is not the high office which atones but 

the appointment to high office. This is the 

Babli's interpretation of IS. 13: I, that 

Saul was I year old when he became king; 

his sins were remitted and he was 
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innocent like a one year old baby 

(Yarna 22b). 

The colleagues are Rav Hanania and 

Rav Oshia, two Babylonians of the third 

generation of Amoraim who lived in 

Galilee but never held office there. 

21 This is the only opinion mentioned in 

the Babli, 3a. Since the status of the 

individual at the moment of the sin 

determines the appropriate sacrifice, if 

later his status changes he is prevented 

from sacrificing. 

22 Are there practical differences 

depending on which doctrine one 

chooses? Since only R. Simeon's opinion 

is discussed, it seems that the Yerushalmi 

accepts his as practice, as far as these 

rules have practical applications. 

23 There is no practical difference 

between rulings based on the colleagues' 

or R. Yose's opinions. 

24 The first case occurred before he was 

appointed, the second while he was in 

office, the third after he was removed 

from office. According to the colleagues, 

the induction into exalted office cancels 

the previous sins; once he entered office 

no further benefits accrue; cf. Note 29. 

25 No detail is given since the answer is 

complicated; the problem is taken up 

again in Note 64. There is no sacrifice 

possible if the status of the sinner has 

changed between the date of the sin and 

the realization that it happened. The only 

problem is that of a sin committed in stage 

I which becomes known in stage 3; 

whether or not a sacrifice is possible 

depends on the difference between R. 

lohanan and R. Simeon ben Laqish in 1:2, 

cf. there Note 74; cf. also the following 

Note 61. 

26 A sacrifice of variable value is 

required in all three cases; for R. Simeon 

under the restrictions of Chapter 2, Note 

84. 

27 The complications discussed in 

Chapter 2 regarding the variable sacrifice 

become irrelevant by the elevation of a 

person to exalted status. 

'~C) J:;JI;( .inpn~ iJ Y11WW/ 1~ n"")!)qY,) ilpn?iJ 1'1::( O;iY( .il??DI;) ':,ll 11;)1;( (47a line 68) 

N)¥,i 1~ n'! '~C) p~~ .lm~ 11)1;( O'?~~ ~J';J~ .il~I;)J;P¥,iY,l n'! '~C)1 il~I;)J;1~ N)¥,i 1~ m 
NJ1 .:l?'O ip'~~ lm~ i1i?')J In ~~'~'? .'~JD O~l;( N':;t/d .il~I;)J;1~¥,iY,l m '~C) P~~1 il~/dJ;1? 
ip~? ':,ll .ip'~~:;t iJ 11;){, ,~,~ .lQ/d11)1;()1¥,i i"11Y;t 1; Y11)J;1~1 O'D'l ,~~ J:;Jl;( .p I~f):;)~t( 

)';{' ill;("'p¥,i I~TJ? .'pi' ':,ll 11;)l;( .1,$':;> J:;Jl;( :lID ·W?~ ill;) .'pi' ':,ll '/dip N{,:;t N?'Y,li11 
.::t?'O ip'~~~ lm~ i1i?')J In ~~,~'? 'l.O .iNIIO( m~:;tip ili?'~~ n~'T '~JD O~l;( N':;tQ( 

.:l?'O ip'~~~ lm~ i1i?')J N?l 
n'l '~n P;;J01 illr.lm N?", 1)) n'l '~n P!:lO .l1\J!:l 1nN O?))J 1?'!:lN m))", I m?l1) 2 N')nD I il'mD 1 

1? ))11mm ?IN N?N l ?IN lm",N 11mJ",N 4 1P'!:l01 11P'!:lO np'))'" I np')) 3 IS-I illr.lm",D 

Il!:l'J (2X) ilO1' } '01' N'Dn1 I N"ml1 5 1P!:lO 11P'!:lO ')",il nN I ')'''' 'N11J 1? ))11)1 11"111] 

1P!:lO 11P'!:lO 7 1P!:lO 11P'!:lO 1P!:lO I ilP'!:lO 6 l!:lJ ?IN 1m", l!:lJ 

Rebbi Mattania said: Greatness cannot atone (until his greatness becomes 

known to him) [unless his error became known to him.]29 If he ate half the 
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volume of an olive before he was appointed and half the volume of an olive 

after he was appointed, even in one oblivion he is not liable30 • A doubt of half 

the volume of an olive before he was appointed and a doubt of half the 

volume of an olive after he was appointed: he brings a suspended reparation 

offering'l. Do we find anything where for the actual offense he is not liable 

but for a doubt he is liable? We do not find this! If he ate the volume of two 

olives, the true nature of one of them became known to him, the other 

remained for him in doube2• Rebbi Jacob the Southerner asked before Rebbi 

Y ose: As you take it, if he ate forbidden fat, it atoned. [If he ate permitted 

fat, it atoned. ]33 Rebbi Y ose said, anything which convinced him to bring a 

suspended reparation offering, the knowledge of the doubt establishes his 

transgression34 • So we find a case where for the actual offense he is not liable 

but for a doubt he is liable35 • 

28 Omission because of homeoteleuton. 

29 The text in parentheses is from L, the 

one in brackets is from B. It seems that 

the latter is the correct one. Since it was 

established in the preceding paragraph 

that in the opinion of the colleagues it is 

the act of elevation which wipes off 

earlier guilt, only those transgressions 

which are known to the person being 

elevated are being atoned for. The 

argument is also acceptable to R. Yose 

since once the transgression became 

known to the person, it determines the 

sacrifice which he is obligated to bring. If 

then his status changes, he might be 

prevented from ever bringing this 

sacrifice. 

30 While the consumption of any 

forbidden food is sinful. the transgression 

is prosecutable, or if committed 

inadvertently requires a sacrifice, only if 

the amount consumed was at least the 

volume of an olive (except it one ate a 

complete being, such as an ant.) All 

transgressions committed during one 

period of oblivion are added together, on 

condition that their accumulation result in 

one and the same sacrifice. But if his 

appointment changes the nature of the 

sacrifice, the partial transgressions cannot 

be added. 

31 Since the appointment does not 

change the nature of the required 

suspended reparation sacrifice (except that 

the Anointed Priest is not liable for 

possible infractions relating to the purity 

of the Temple and its sanCia.) 

32 This now refers to anybody and is not 

subject to varying purification sacrifices. 

I f he ate two different foods, for one it 

became known to him that it was 

forbidden. the other is only suspected of 

not being kosher. Then for the forbidden 

food he is liable to bring a purification 

sacrifice, for the suspected one a 

suspended reparation sacrifice. Bringing 
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a suspended reparation sacrifice implies 

an obligation to bring a purification 

sacrifice if it should become clear that a 

sin had actually been committed. 

33 The text in brackets is from B; it 

makes for a smoother reading but one 

could argue that it is redundant. 

R. Jacob's argument is that a second 

purification sacrifice (and possibly the 

suspended reparation sacrifice) should be 

unnecessary (and therefore impossible) 

since if the two kinds of food were both 

known to be not kosher and they were 

eaten in one period of oblivion, one 

purification sacrifice would be prescribed. 

If the second food turned out to be kosher, 

no sacrifice would be needed. 

34 The previous argument is rejected. 

The obligation of sacrifices is fixed at the 

moment the person realizes the sinfulness 

of his actions. Since at that moment, the 

status of the second food remained in 

doubt, it required a suspended reparation 

sacrifice. But a suspended reparation 

sacrifice carries with it the implicit 

obligation of a purification sacrifice in 

case the situation could be cleared up. 

35 In case of a certain violation, one 

sacrifice would have been due. Because 

of the doubt, two or three are due now. 

The previous statement is disproved. 

J'O~ N/~ J?'O ~)'I::( 1Q~ O?~Q~ .i1~Y:l~~WY,l m:;>~ i1~Y:l~~ N~W 1~ m~ J;>~ (47b line J) 

'J~::;1 .no~ N/~ J?'O ~)'I::( 1Q~ O.'?~Q~ .i1~Y:l~~WY,l n'!~ P~91 i1~Y:l~~ N~W 1~ n?p P~9 

.O'tl~ J?'O n~Y.)'?~Q 
mO?)ln 1 mO'?)ln 3 

.1Y:l~ 1~Q~' '::;111 ·1~Q~' '::;1TP nN\"O 'li'l!?D .O?J~ 1DW lU91 O'lJ'! i1~""~ J;>~ 

l~~~~ Nj \JDD n~i?Y,ll~~~~ .1Y:l~ 'li'PI W. 1M~~ '::;11 .~~~~ l~~~~ \JDD n~i?Y,ll~~~~ 
.~,~~ 

(2X) Ntmn 1 I:)nn 2 '1 1 '11 1!lJ nnN 11)n1' '1J 11:10 1 11:101 1 

'::;1.., ·1'1 n'~ ~) Y11'~~ 1;> lO~1 .1Q~11Q~-J;> P~9:;t ~) Y11'~~1 O'lJ'! i1~Y,lt) );>~ 

~P'~~ n~'T 1'1::( .1Y:l~ 1~Q~' '::;11 .~N\"O( m~:;t~p ~P'~~ n~'T .1Y:l~ 'li'PI W. 1iYt,1~ 

W. 1~yt?~ '::;1.., i11~Y.) ·PQ~' J1 l~ )I::(~Y.)~ '::;11 o'?i~ 1~::l '::;11':;). 'Q~' '::;11 .~N\"O( m~:;t~p 
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One ate the volume of an olive before he was appointed and the volume of 

an olive after he was appointed. If it was in one oblivion, he is liable only for 

one [sacrifice]36. If the volume of an olive was in doubt before he was 

appointed, and the volume of an olive was in doubt after he was appointed, in 

one oblivion he is liable only for one, in two forgettings he is liable for two 

[sacrifices.37] 

One ate the volume of three olives but was of the opinion that he ate only 

two. {He selected a sacrifice following Rebbi Johanan.38 } [Ifhe selected one 

sacrifice, this atones.39] For Rebbi Johanan said, if part of the sin was atoned 

for, all of the sin was atoned for. Rebbi Simeon ben Laqish said, if part of the 

sin was atoned for, not all of the sin was atoned for. 

One ate five times the volume of an olive; he separately realized a doubt 

about each one. Afterwards it became known to him (in court) [as a 

certainty.40] Rebbi Simeon ben Laqish said, the knowledge about his doubt 

determines his kind of transgression. Rebbi Johanan said, the knowledge 

about his doubt does not determine his kind oftransgression41 . Rebbi Yose bar 

Abun in the name of Rebbi Samuel bar Rav Isaac: Rebbi Simeon ben Laqish 

agrees that for the Anointed Priest the knowledge about his doubt does not 

determine his kind of transgression42. What is the reason? Like purification 

ojJering, like reparation ojJerinl3• The knowledge about his doubt 

determines his kind of transgression for one who brings a suspended 

reparation offering. The knowledge about his doubt does not determine his 

kind of transgression for one who does not bring a suspended reparation 

offering. 

The argument of Rebbi Simeon ben Laqish seems to be inverted. There he 

says, the knowledge about his doubt determines his kind of transgression. But 

here he says, the knowledge about his doubt does not determine his kind of 

transgression. There. his reparation offering determines it. Here what do you 

have44? 
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The argument of Rebbi 10hanan seems to be inverted. There, he said, if 

part of the sin was atoned, all of the sin was atoned. And here he says so? 

Rebbi 10hanan said this only for the last realization which does not require 

any sacrifice45 • 

36 The moment of realization of the 

transgression determines the kind of 

sacrifice required. Since the Anointed 

and the king are forbidden to offer the 

sacrifice of a commoner and vice-versa, 

only one sacrifice is possible. 

37 Since a suspended reparation 

sacrifice is authorized for everybody, it 

can be offered both by a commoner and 

by an Anointed Priest or a king. But it 

was established earlier that elevation 

starts new obligations of sacrifices. 

Therefore, obligations of suspended 

reparation sacrifices before and after 

elevation cannot be combined. 

38 Text ofL. 

39 Text of B. The two texts have the 

same meaning; B's is more easily under­

stood. The Babli, Sabbat 71b, switches 

the attributions between RR. 10hanan and 

Simeon ben Laqish. 

For R. Simeon ben Laqish, the 

dedication of the sacrifice to atone for two 

infractions requires a new sacrifice for the 

third. For R. 10hanan, the one sacrifice 

automatically is valid for the third also. 

40 The text in parentheses is from L, the 

one in brackets from B. Since the 

testimony as to the occurrence of a sinful 

act by a single witness in court is 

sufficient to obligate the perpetrator for a 

sacrifice (even though a single witness is 

not admissible in any criminal procedure 

and may be contradicted by an oath in 

civil proceedings) the text in parentheses 

has to be preferred as lectio difjicilior 

while the meaning for the English reader 

is more easily understood from the text of 

B. 
41 The problem discussed here has no 

direct connection with change of status; it 

applies as well to a commoner who 

progressively becomes aware of multiple 

transgressions of the same kind; Sf!Vuot 

2: I (33d 1. 10) Babli Keritut 18b, Sf!Vuot 

19b. The Babli finds here a tannaitic 

controversy. It was stated that the 

awareness of a transgression determines 

the obligation of a purification sacrifice, 

but the obligation of a suspended 

reparation sacrifice may cover separate 

incidents. The question then arises what 

are the obligations if the doubts about a 

single suspended reparation sacrifice are 

resolved on different occasions? (In the 

Babli, R. Simeon ben Laqish's opinion is 

attributed to Rebbi, that of R. 10hanan to 

Rebbi's teachers R. Yose ben R. lehudah 

and R. Eleazar ben R. Simeon.) 

In the example, the doubt is whether 

he ate permitted or prohibited fat. 

42 The paragraph is referred to in Sevuot 

2:1. 

Since the Anointed Priest is barred 

from bringing a reparation sacrifice, the 
knowledge of the doubt has no influence 

on his status. 

43 Lf!V. 7:7. The verse appears in a 
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different context, i. e., that the technicali­

ties of purification and reparation sacri­

fices are identical [Sifra Saw Pereq 9(1 )]. 

In Maimonides's opinion, the quote here 

is an allusion, not a proof. 

43 The origin of this paragraph is in 

Sevuot 2: I; therefore "there" means here, 

"here" means Sevuot 2: I. As explained in 

Note 42, information which does not 

imply any obligation for a sacrifice cannot 

influence any further such obligation. 

The problem discussed in Sevuot 2: I 

refers to impurity of the Sanctuary, 

violations of which category are atoned 

for by a variable sacrifice (Lev. 5:1-13) 

and do not call for a suspended reparation 

sacrifice in case of doubt. Therefore, 

information of a doubt in this case does 

not imply any obligation for a sacrifice. 

44 R. Simeon ben Laqish is not 

inconsistent. Here, he holds that the 

moment which determines one's obli­

gation for a reparation offering also 

determines the conditions for a future 

purification offering. But in Sevuot 2: I, 

the doubt arises about impurity of the 

Sanctuary which is not subject to a 

suspended reparation offering. There is 

no sacrifice which could define future 

obligations. 

45 This paragraph also appears in Sevuof 

2: I; its original place is here. In the case 

of three olives he holds that the 

supplementary in- formation about the 

third olive is irrelevant since the 

purification sacrifice for the first two also 

covers the third. In the case of the volume 

of five olives, the supplementary 

information that he ate forbidden fat 

triggers the obligation of a purification 

sacrifice which did not exist before; it is 

relevant. 

'Q1' ':;1l .il~ n¥.J~~ nY,l .m:rp N'D¥.i n,?2'i? n~1\uNl nDm O!:'(¥.i 1'11/J ~:i::)jJ (47b line 19) 
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Everybody agrees that if the first one was still in existence it is pushed 

aside46. What should be done with it? Rebbi Yose said, it is suspended for 

atonement47. Rebbi Ze'ira said, where neither itself nor its blood are usable it 

dies immediately48. 

46 In the case of three volumes of olive 

size R. Johanan asserts that if a sacrifice 

was brought for the first two before the 

person was informed of the third, no addi­

tional sacrifice is needed. But if the 

animal was only dedicated to atone for 

two and before it was slaughtered its 

owner was informed of the third, it is 

asserted that the dedication becomes 

invalid and a new animal is needed even 

according to R. Johanan. (Therefore, a 

careful person will formally dedicate his 

animal at the last possible moment, just 

before entering the Temple precinct. An 

intention to use the animal, short of 

formal dedication, is no obstacle to using 

it for another purpose.) 

47 It should be left to graze until it 
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develops a bodily defect or becomes too 

old to serve as sacrifice, then be sold and 

its proceeds used to buy the new 

purification sacrifice. 

While both sources here read "R. 

Yose", the only acceptable reading is that 

of L in the next paragraph, "R. Yasa", of 

the generation of R. Ze' ira's teachers. R. 

Yose was the student of R. Ze'ira's 

student R. Jeremiah. 

48 He objects that the animal now has 

the status of a purification sacrifice whose 

owner's sin was atoned for by another 

animal, which has to be left to die 

(Mishnah Temurah 2:2) since it can 

neither be redeemed, nor used, nor 

allowed to produce young which would 

perpetuate its impossible situation. 

)311 jW:J~l)~ .TJ-{'I;l n rp~:;n ilWJ;1~,#Y,) 1i:n~1?:;t 1) >'11)1 O)J:P! ilX,iY,)C) );>~ (47b line 21 ) 
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If he ate five times the volume of an olive; the doubt became known to 

him before he was appointed (and in court) [as the certaintytO after he was 

removed49. In the opinion of Rebbi Simeon ben Laqish he is not liable; in the 

opinion of Rebbi Johanan he is liable50 • Did Rebbi Simeon ben Laqish state to 

free from liability, not rather to insist on liability51? But it must be as follows: 

He ate five times the volume of an olive. The doubt became known to him 

before he was appointed; the certainty after he was appointed. Following the 

opinion of Rebbi Simeon ben Laqish who said, the knowledge about his doubt 

determines his kind of transgression, he must say52 that one is liable53 • 

Following the opinion of Rebbi Johanan who said, the knowledge about his 

doubt does not determine his kind of transgression, he must say that one is not 

liable54 . 

Everybody agrees that if the first one was still in existence it is pushed 

aside46. What should be done with it? Rebbi Yasa said, it is suspended for 
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atonement47 • Rebbi Ze'ira said, if neither itself not its blood are usable, it dies 

immediately 48. 

49 One now applies the preceding 

discussion to the Mishnah, following R. 

Simeon who insists that the status of the 

person at the moment at which he receives 

the infonnation detennines his liability. 

50 In this interpretation, since according 

to R. Simeon ben Laqish the obligation of 

a suspended sacrifice implies that of the 

corresponding purification sacrifice, the 

prior obligation which was eliminated by 

the appointment is not re-instituted by 

removal from office. For R. 10hanan the 

status of the suspended sacrifice is 

irrelevant for the purification offering. 

Since after removal the person is again 

under the rules of a commoner, his 

obligation is not changed. 

51 Since the original statement of R. 

Simeon ben Laqish referred to a case 

where he is more restrictive than R. 

Johanan, it is inadmissible to quote him in 

support of a more lenient position. In the 

case considered there is unanimity that for 

a transgression committed as a commoner, 

which could not have been atoned for 

while one was elevated, the original 

obligation of a purification sacrifice of a 

female sheep or goat is re-instituted. 

52 The construction in L is rather 

awkward; that of B is more smooth, but 

this probably indicate that the text of B is 

baby Ionized. 

53 Since the obligation preceded the 

elevation it cannot be removed following 

R. Simeon. 

54 Since the obligation of a purification 

sacrifice became known when the person 

was prohibited from offering a com­

moner's sacrifice, following R. Simeon 

the person is prevented from offering any 

sacrifice. 
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55If one ate half the volume of an olive before he was appointed, half the 

volume of an olive after he was appointed, half the volume of an olive after he 

was removed from office. Since [no ]56 obligation of a sacrifice came in 

between, do they combine? Let us hear from the following57 : Before him 

were three [olive sized pieces ]58. He ate the first but did not realize it; the 

second (and the third)59 while he was oblivious of the first. He was informed 

of the first but was not informed of the second. [He ate] the third while 

oblivious of the second. Afterwards he was informed about all of them. 

Rebbi Johanan said, he is liable for the first and the second but not liable for 

the third60 . Rebbi Y ose said, the second depends on his intention. If he 

wishes, he atones for it with the first; if he wishes, he atones for it with the 

third61 • The colleagues compare it to four half-olives62 • If he was intelligent, 

he brings one sacrifice; otherwise, he brings two sacrifices. How is that? He 

brings one for the first and the second together; one for the third and fourth 

together. (Rebbi Yose compares it to full olive sizes. If he was intelligent, he 

brings two sacrifices; otherwise, he brings three sacrifices. How is that? He 

brings one for the first and the second together, and one for the third and 

fourth together.)63 If he brought for the middle ones, he is not liable for the 

first and the fourth64 • Rebbi Yose compares it to full olive sizes. If he was 

intelligent, he brings two sacrifices; otherwise, he brings three sacrifices. 

How is that? He brings one for the first and the second together, and one for 

the third and fourth together. If he brought for the middle ones, he is liable for 

the first separately and for the fourth separately65. 

55 A similar problem is treated in the 

Babli,lla. 

56 Text of B, necessary in the text. 

Since no full olive-sized piece of 

forbidden food was eaten while the person 

was in his privileged appointed status, the 
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previous argument that the new obligation 

of sacrifices invalidates the old one does 

not apply. The question is raised whether 

the two unrelated episodes of a 

commoner's obligation can be added. In 

the Babli, the question remains undecided 

in principle. 

57 Cf. Babli Sabbat 71 b. 

58 Text ofB. 

59 Text of L. It is preferable to delete it 

since if the second and third olives are 

eaten under similar circumstances, the 

remaining text of the statement becomes 

redundant. 

60 When he became obligated for a puri­

fication sacrifice for the first piece, he did 

not know of his obligation for the second. 

Following R. Simeon, the obligation for 

the first piece and the future one for the 

second are incompatible. But if the 

information about the second and the third 

reaches him after the third had been eaten. 

one sacrifice covers both of them. 

61 He disputes R. lohanan's interpre­

tation of R. Simeon's position. Since the 

first and second pieces were eaten in 

ignorance. even if the information reached 

the perpetrator piecemeal, one sacrifice 

still may cover both. The argument for 

using one and the same sacrifice for the 

second and third pieces is the same as that 

given by R. lohanan. 

62 He ate pieces 1,2,3,4 in a situation 

when while eating piece i he was 

informed about the forbidden character of 

piece i-2 but not yet about piece i-I. (If 

one of these numbers be 0 or negative. the 

relative information is void.) Then one 

sacrifice covers pieces 1 and 2 which 

were eaten in ignorance. But since at the 

time he was eating piece 3 he already was 

informed about piece I, the sacrifice for I 

and 2 cannot be applied to 3. Since he 

was informed about 2 but not 3 when he 

ate 4, the last two pieces can be atoned for 

by one sacrifice. 

63 This text, missing in B. is an intrusion 

of the later text into the current 

discussion; it should be disregarded. 

64 The intelligent person will dedicate 

his sacrifice for pieces 2 and 3. Then I is 

a single half-olive which does not quality 

for a sacrifice. The same holds true for 4. 

Since the information about was 

available when 4 was consumed, 1 and 4 

do not combine. 

65 The situation contemplated by R. 

Y ose is parallel to that considered by the 

colleagues but this time each of the pieces 

has the full volume of an olive. Then 

each piece itself qualifies for a sacrifice. 

The second best solution of the colleagues 

now becomes the best for R. Y ose; their 

best now is the second best. 
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Rebbi Isaac asked: Is it the same with the eating of half loaves66? Rebbi 

Y ose said, this question of Rebbi Isaac is nothing. (Is it written) [Does t the 

matter depend on eating half loaves? If one ate the volume of half an olive 

during the time allotted for this half loaf and another volume of half an olive 

during the time allotted for that half loaf, is that anything68? If one ate the 

volume of several olives during times allotted for several half-loaves in one 

oblivion, he is liable only for one [sacrificet9• The rabbis of Caesarea say, 

instead of comparing it to kinds of fat, why not compare it to [the laws of] 

Sabbath70? If he wove a single thread for one cloth and a single thread for 

another cloth, is that anything? If he wove several threads for several pieces 

of cloth in one oblivion, he is liable only for one [sacrifice]. Was there not an 

obligation for a sacrifice in the meantime, and you say that they are counted 

together71 ? Rebbi Abun said, there it is about the obligation of a sacrifice; but 

here [a change]72 of sacrifice. 

66 019 is the technical term for half a 

loaf of bread. (The punctuation o'Ql~ is 

the ms.'s. The term is derived either from 

Hebrew Ol£i "to break bread" or Latin 

pars "part, share, portion" of food). The 

time needed to eat half a loaf serves as 

definition of the time needed for a 

minimal meal. For example, any person 

entering an infected house becomes 

impure (Lev. 14:46) but his garments also 

become a source of original impurity only 

if he stays there for a meal, i. e., the time 

needed to eat half a loaf (v. 47). Tosephta 

Nega'im 7:10 (Mishnah Eruvin 8:2) 

defines the loaf in question as baked from 

wheat flour in the volume of a third of a 

qab. Halakhah Terumot 5:3 (Note 44) 

estimates a modius, 4 qab, as the volume 

of 96 eggs. This makes a 01~ a piece of 

bread baked from the volume of 4 eggs of 

wheat flour. The sources give no 

indication of a translation of this 

definition into terms of time. 

Snacks eaten at times separated by 

more that the time needed to eat a peras 

must be counted as separate meals. 

Therefore, eating forbidden food triggers 

the obligation of a purification sacrifice 

only if the volume of an entire olive was 

eaten in the time needed to eat a peras 

(Mishnah Keritut 3:3). 

67 The text in parentheses is from L, the 
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one in brackets from B. It seems that the 

scribe of L read ')1 instead of ~)1 and 

unthinkingly interpreted ') as the common 

abbreviation of ::t~n:;>. 

68 As explained in Note 56, no atonable 

sin was committed. 

69 As explained before, if an atonable 

sin was committed, any number of sins 

corresponding to the same definition 

committed during one spell of oblivion 

are atoned for by one sacrifice. 

70 This remark does not fit in here; it 

shows that the text was taken from Sabbat 

1:1 (2b line 32 ff.) where R. Yose's (the 

Amora's) remark here is put in the mouth 

of R. Yudan (the Amora) to explain the 

opinion of R. Y ose (the Tanna) about 

violations of Sabbath prohibitions. It is 

forbidden to transport goods from one 

place to another on the Sabbath. 

"Transporting" means taking up the 

goods, moving them from one domain to 

another, and unloading. If any of the 

three actions be missing, no prosecutable 

sin was committed. In addition, for each 

kind of goods the Mishnah specifies 

minimal amounts. If less than the amount 

specified was transported while the person 

was oblivious of the Sabbath, no 

purification offering is required. On the 

other hand, if any number of transports 

were executed within one period of 

oblivion, only one sacrifice is needed. R. 

Y ose the Tanna then specifies that 

repeated transports of less than a minimal 

amount add up to an atonable sin only if 

the different pieces were transported 

between the same domains [Sabbat I: 1 

(2b line 22), Babli Sabbat 80a, Bava batra 

55b, Keritut 17a.] This is compared to the 

rules specifying purification sacrifices for 

eating pieces of forbidden fat. The rabbis 

of Caesarea object that there is no proof 

that the rules of the Sabbath be identical 

to the rules for other biblical prohibitions, 

but the rules detailed for transporting are 

paralleled by rules for other kinds of 

activities on the Sabbath. Mishnah Sab­

bat 13:1 states that weaving is forbidden 

and the threshold for an action requiring a 

purification sacrifice is weaving two 

threads. For the majority, weaving two 

threads in one oblivion triggers the obliga­

tion of a sacrifice, for R. Y ose only if the 

two rows were added to the same piece of 

cloth. 

71 Now one returns to the problem 

posed in the preceding paragraph, of the 

person who ate three half-olive sized 

pieces of forbidden fat while he was in 

different states for possible purification 

sacrifices. Is it possible to decide between 

R. Johanan on one side and R. Yose (the 

Amora) and the colleagues on the other? 

For the latter, it should make sense to 

combine the two pieces eaten while the 

person was a commoner. This is rejected, 

since the two states of commoner are 

separated by an interval in which the 

purification offering had to be different, 

everybody will agree that the three half 

sized pieces do not add up to one full 

sized piece. 

72 Text of B, forgotten by the scribe of 

L. 
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N;'1:JQ111n~1 J~ .1~~¥iY,:l J"p~ n?Y,lJ;p¥iY,:l m:;n n?Y,lJ;p NJ'P 1~ rl'p J:;>~ (47b line 59) 
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.'1JD 
nt))' I '01' 3 n?n) I n?n)n 2 N'l::Jn1 I N"l::Jn1 1>n~n I,m~n 1 

From the start of line 4 to the end of the discussion, the text is missing in B. There is a Note: 
,N:) \!!' ,non "here is a lacuna". 

If one ate the volume of an olive before he was appointed, the volume of 

an olive after he was appointed, and the volume of an olive after he was 

removed from office. In the opinion of the colleagues who say, because high 

office atones20 , the office atoned for the first and he is liable for the second 

and the third73 • In the opinion of Rebbi Y ose who said, because his sin and his 

knowledge are not equa121 , he is liable for the first and the second, but not 

liable for the third74 . 

He ate the size of an olive. If it is in doubt whether he ate before he was 

appointed or after he was appointed75 , or whether it was before he converted 

or after he converted76 , or whether it was before he had grown two pubic hairs 

or after he had grown two pubic hairs67 , he brings a suspended reparation 

sacrifice 78. 

73 As explained at the start of the 

chapter, it is not the high office but the 

appointment to high office which atones; 

the occupant of a high office is 

responsible for his actions like everybody 

else. 

74 It is difficult to make sense of this 

statement. If the information became 

known in stage three, which seems to be 

the hypothesis, there can be no sacrifice 

for unresolved sins committed in stage 2. 

The only problem would be a sin 

committed in stage 1, for which a sacrifice 

in stage 3 was ruled out by R. Abun in the 

preceding paragraph. The author of this 

paragraph seems to disagree with R. 

Abun. 

75 In the first case, a purification 

sacrifice is needed but not in the second, 

both for the colleagues and R. Yose. 

76 The Gentile is not required to observe 

biblical commandments except the Seven 

Noahide commandments. In no case is a 

purification sacrifice possible for an 

unconverted Gentile. 

77 The child before puberty is not 

obligated for any commandment. It is his 

parents' duty to educate him in the 

observation of commandments, but a 

parent cannot bring a purification sacrifice 
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for any action of his child. 

78 This means that a reparation sacrifice 

is required not only in case the criminality 

of the act is in question but even if the 

possibility of a purification sacrifice is in 

doubt. 

0'1~9':;>D 01' O·pp O~ 1'::q~ 0'1~9':;>D 01':;t O~ ~n; W·q JVp p~~ ):;)2;( (47b line 66) 

.1)?~ 0'1~9':;>D 01' 10l::(( O~ 1)?~ 0'1~9':lD 01':;t O~ O~ .1;l'~ il1~:;;> p~~ .1)?~ 

)~ N/~ 1;l:;)Y,l il1~:;) p~~ '1'1::( O;lY( .il;'itlld ':::t11Y,l2;( .1;l'=> ill~:;,l p~~ ·1'1Y,lt< N;'1:;).t) 

ilY,l .nMY,)~D '1':;). il?N;Y,l il~{,l 0'1~9':;>D 01'1 n:t~ .i1;'1:;).t)7 N{'?'QY,l NtP~l;lY,l .0'1;)1 '~'I;) 

·F) ':::tl':;). '91' ':::tl lY,ll;( .7~l;(1 WJQl .lDm Nm 71f) .l;l'~ N~i1 0'1~9':;>D 01' ·W?~ 

.llYD n7'~~:J 

If he ate a full olive sized piece80 but there is doubt whether he ate it on the 

Day of Atonement or before the Day of Atonement. The atonement atones for 

the doube l . Whether he ate it on the Day of Atonement or after the Day of 

Atonement. The colleagues say, atonement atones for the doubt82 • Rebbi 

Mattaniah said, the atonement atones only for doubt of the kinds ofblood83 • A 

Mishnah supports the colleagues: "Sabbath and the Day of Atonement and he 

worked in twilight.84" As you take it, if it was the Day of Atonement, it 

atoned. If it was weekday, it is permitted. But did we not state "he ate"S5? 

Rebbi Yose ben Rebbi Abun said, eating permitted [food]. 

80 Kosher food, which only is forbidden 

on the Day of Atonement. 

81 Cf. Chapter I, Note 19. 

82 If the food was eaten in the twilight at 

the end of the Day of Atonement and the 

next day already had started, no sin was 

committed (Lev. 23:32). If it still was the 

day of Atonement, doctrine is that in the 

absence of a scapegoat the end of the day 

provides the Atonement [Yoma 8:8 45c I. 

15; .~evuot 1:9 33c I. 3, lacunary Sanhed­

rin 10: I Note 34; Tosefta Kippurim 

4:17]. 

83 R. Mattaniah holds that the Day of 

Atonement only eliminates a suspended 

reparation sacrifice which certainly was 

due. But in the case where the doubt 

arises whether it was the Day of 

Atonement or not, there is no prior 

obligation and, therefore, it cannot be 

eliminated. 

84 Mishnah Keritut 4:2. The Mishnah 

deals with a case which is impossible in 

our computed calendar, where the Day of 

Atonement was either Friday or Sunday 

and somebody was doing some forbidden 

work during the twilight between the 

days. R. Joshua, the overriding authority, 

holds that in this case no suspended 

sacrifice is due since one may assume that 

part of the work was done on the day of 

Atonement; this part of an unintended sin 

then is eliminated, leaving an incomplete 

work for the Sabbath which needs no 
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sacrifice (Note 60). This shows that the 

colleagues are correct in extending the 

power of the Day of Atonement. 

85 The questioner thinks that the food in 

question was forbidden fat. In that case, 

the Day of Atonement cannot eliminate 

the obligation of a suspended sacrifice for 

the following night. The answer is that in 

contrast to the cases considered earlier, 

one supposes that kosher food was eaten. 

.n~r,;ll;1Y;lWY,) 1'1 m;).:;n n~r,;ll;1~ NZ,~ 1~ 1i?';l~:;t 4) Y'Il'l;1~1 O'n'~ n~Y,)t) );>~ (47b line 74) 

p 14Yt;l~ '::;11 lr,;l~ 1~ .lm~ 1~1)4' '::;ITT i'PtW'I)~ .j?,!) ~'PI P 14Yt;l~ '::;ITT mr:w'I )~ 

T1'~~~ n~r,;ll;1~WY,) 1i?';l~:;t 4) Y'Il'l;1~1 O'n'~ n~Y,)t) );>~ .'~';? NIl:;( .14\:)?? NJ1 j~~I)( ~'PI 

.4~~~ 1~~l;1~ NJ \:)00 T1~i?Y,) 1$.l~l;1~ .lr,;l~ n ~'P? p 14Yt;l~ '::;ITT i'l'tW'I)~ .TJ.~~y') 1'1 

.lr,;l~ n .4~~~ 1~~l;1~ \:)00 T1~i?Y,) 1~~l;1~ .lr,;l~ n 1~1)4' '::;ITT i'l'tW'I)~ .lm~ .lr,;l~ n 

.lr,;l~ NQ? '::;11 .i'l~ nW~'. nr,;l .T1'01~ N'D~ T1/?~'i? n~4~N1 ntl~p O~~ 1'14Y.l )'~D .j?'O 

.1~Y,) ntlr,;l v'/?1 N)1 N'D NJ Tl'l::f'P NZ,~-)? .NT~' '::;I1lr,;l~ .nl~;>~ n?~)l,'1 

If he ate five times the volume of an olive; the doubt became known to 

him before he was appointed, and (in courtt6 after he was appointed. In the 

opinion of Rebbi Simeon ben Laqish he is liable; in the opinion of Rebbi 

Johanan he is not liable87. Did Rebbi Simeon ben Laqish state to insist on 

liability, not rather to free from liability88? But it must be as follows: He ate 

five times the volume of an 01ive89. The doubt became known to him after he 

was appointed; (in courtt6 after he was removed. Following the opinion of 

Rebbi Simeon ben Laqish who said, if the sin was partially atoned for it was 

not totally atoned, he must say42 that he is not liable90. Following the opinion 

of Rebbi Johanan who said, if the sin was partially atoned for it was totally 

atoned, he must say that one is liable94. 

Everybody agrees that if the first one was still in existence it is pushed 

aside46. What should be done with it? Rebbi Yasa said, it is suspended for 

atonement47 . Rebbi Ze'ira said, if neither it nor its blood are usable it dies 

immediatell8. 

86 Cf. Note 30. It seems that one should 

read "its certainty". 

87 Since R. Simeon ben Laqish holds 

that his status at the moment of the first 

notification determines his obligation for 

sacrifices (Note 43), he became obligated 

for a purification offering. If now he is 

not a commoner, he is obligated for an 

exalted person's purification offering. For 

R. lohanan who disagrees (Note 44), the 

knowledge of the doubt does not deter­

mine the obligation when he is informed 
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of the certainty. Following R. Simeon, 

action and information referred to 

different status; no sacrifice is possible. 

88 This is the reverse of the question 

asked in Note 41; in any case the 

argument is inconclusive since the exact 

position of R. Simeon ben Laqish is 

unknown. 

89 Before he was appointed. 

90 One does not argue directly from R. 

Simeon ben Laqiah's statement but from 

his argument, based on the principle 

stated, in the case of three pieces when he 

realized only that he had eaten two (Note 

19). R. Simeon ben Laqish holds that the 

moment of first information determines 

his status for sacrifices. Since he was 

informed of a transgression as a 

commoner when he was exalted and 

therefore prevented of bringing a 

sacrifice, had he then been informed of 

the certainty, the additional information 

reaching him after he reverted to 

commoner status cannot change the 

situation. R. Johanan, who in the situation 

of Note 29 extends the validity of the 

sacrifice, will allow the information 

reaching him as a commoner to determine 

the sacrifice due for an act committed as a 

commoner. 

NV? ':;n .i'q. ilW~? ilY,l .m:rp N'DW TlQ;'i? il~WJNl ilD?D O~W I~Q1' ':;II ill1D (47c line 9) 
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Rebbi 10hanan agrees that if the first one was still in existence it is pushed 

aside. What should be done with it? Rebbi Yasa said, it is suspended for 

atonement. Rebbi Ze'ira said, if neither it nor its blood are usable it dies 

immediatellJ• 

Does Rebbi 10hanan agree that if the first one was still in existence it is 

pushed aside92? What should be done with it? Rebbi Yasa said, it is 

suspended for atonement 93. Therefore Rebbi Y ose ben Rebbi Abun di scussed 

it. If he ate five times the volume of an olive94 ; the first became known to him 
and he brought a sacrifice. The second, and he brought a sacrifice. The third, 
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and he offered a sacrifice. The fourth, and he offered a sacrifice. The fifth, 

and he offered a sacrifice. Rebbi Johanan said, his sin is atoned for by the 

first which precedes the eating of all of them; the remainder shall fall to 

voluntary offerings95 • Rebbi Simeon ben Laqish said, his sin is atoned for by 

the last which follows the eating of all of them; the others shall be set aside96 • 

Rav Hisda and Rav Hamnuna. Rav Hisda like Rebbi Johanan; Rav Hamnuna 

like Rebbi Simeon ben Laqish. Rav Hisda remarked to Rav Hamnuna, there 

is a Mishnah which seems to support you and disagrees with me97 : "If there 

was awareness in between, just as he brings a purification sacrifice for each 

single one, so he brings a suspended reparation sacrifice for each single 

one98." If he had stated the reparation sacrifice and stopped99! Rebbi Hinena 

said, even so, for all eventualities you may say SOIOO. 

91 It seems that this paragraph is 

superfluous text. The scribe copied the 

preceding text with the wrong start and 

then copied again the (almost) correct text 

in the next paragraph. 

92 R. Y ose ben R. Abun will show that 

the often repeated statement that 

"everybody agrees" is false; R. 10hanan 

disagrees; the explanation given in Note 

36 has to be amended. 

93 These two sentences are copied from 

the previous statement; they are copied to 

point out that R. Ze'ira's statement is 

disregarded since it would lead to a 

complication in R. Simeon ben Laqish's 

statement. 

94 While he ate the five pieces, he was 

oblivious either of the fact that these were 

forbidden fat or of the law that certain 

kinds of fat are forbidden. Then he was 

informed of the forbidden character of 

these pieces one by one and immediately 

after each information dedicated an 

animal but did not sacrifice yet. 

95 The argument is the same as in the 

case of three pieces discussed earlier; one 

constructs a case for five only because for 

R. 10hanan in the case of three only one 

animal was needed. One could have done 

with four pieces. 

For R. 10hanan, the validity of the 

dedication of the first animal can be 

extended to cover all five pieces. The 

other four animals cannot be used, but 

dedicated animals cannot become undedi­

cated. They are sent to graze until they 

either develop a defect which makes them 

unfit for the altar or they exceed the age 

limit for sacrificial animals (Mishnah 

Parah I: I) when they can be sold and the 

money used for voluntary elevation 

offerings. 

96 Since for him dedications cannot be 

extended, only the last animal can 

legitimately be sacrificed. The others 

have to be sent to graze. 

97 Mishnah Keritut 4:2. 

98 Since temporary oblivion is a prere-
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quisite for the possibility of a purifi­

cation sacrifice, sins committed when 

there was an interval of awareness 

between them cannot be atoned for by one 

and the same sacrifice, This rule is 

extended to suspended sacrifices. Since 

in the case in question the selection of 

new sacrifices was in response to 

information, one should read the Mishnah 

as forbidding the extension of the 

meaning of dedications. 

99 The formulation of the Mishnah and 

the explanation given in the preceding 

Note are all wrong. The verses introduc­

ing purification sacrifices emphasize that 

these atone only for unintentional sins. 

The requirement of oblivion is only 

mentioned for the suspended reparation 

sacrifice (Lev. 5: 17). The Mishnah should 

have mentioned suspended sacrifices first. 

Since purification sacrifices were 

mentioned first, the Mishnah cannot be 

read as referring to the effect of 

information after the fact, only to 

information reaching the person between 

two intrinsically forbidden acts. 

100 Rav Hisda's objection is well taken. 

The fonnulation of the Mishnah is elliptic. 

One should read it as follows: "Just as he 

brings a purification sacrifice for each 

single one if there was awareness of 

certainty in between, so he brings a 

suspended reparation sacrifice for each 

single one if there was awareness of doubt 

in between." 

)~ .11NI;>0 N':;tld 1~1?,i N'i:J~iJl?,i 'l.~t< .'N~~ P 1201' yn lY:ll;( .N91J? N')?!2 ly)~ (47c line 21) 
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[It is written]lol: If the Prince sin. 102 Rabban Johanan ben Zakkai said, 

fortunate [is the generation] 101 whose Prince brings a purification sacrifice. 
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He brings it for his inadvertent sin, not so much more for his intentional 

one103? If its Prince brings, not so much more the commoner? 

"The Prince." I could think a tribal chieftain like Nahshon; the verse says, 

"if he transgressed one of the commandments of the Eternal, his God'; and 

further it says, that he may learn to fear the Eternal, his GodlO4 • "His God, 

[his God]" for an equal cut. Since "his God" mentioned there refers to a 

Prince over whom there is only [the Etemal]101 his God, so also "his God" 

mentioned here refers to a Prince over whom there is only [the Etemal]101 his 

God95 • 

[It is written:]101 There are just people 106 [to whom happens what should 

happen to evildoers and there are evildoers to whom happens what should 

happen to just people.l°1 It is fortunate for just people if to them happens in 

this world what should happen to evildoers; woe to evildoers if to them 

happens in this world what should happen to just people107. 

A king of Israel and a king of Jehudah are both equal, neither of them is 

greater than the other. What is the reason? The king of Israel and 

[Josaphat/o1 the king of Jehudah [were sittingJlOl in the threshingjloorlO8. As 

in a threshing floorl09. Rebbi Yose ben Rebbi Abun said, but only up to Jehu 

ben Nimshi. What is the reason? Your descendants in the fourth generation 

will sit on the throne of Israet 10. After that they were taking it by robbery. 

101 From B, missing in L. 

102 Lev. 4:22. The sermon is mentioned 

in the Babli 10, Tosephta Bava qamma 

7:5, Sifra Hova (Wayyiqra II) Parasah 

5(1). It is standard homiletics to derive 

the conjunction 1~~ from the root 11!1N "to 

be fortunate." 

\03 There is no formal atonement for 

intentional sin. If the Prince is aware of 

his unintentional missteps, he will be 

careful to avoid intentional ones. 

104 Deut. 17:19. This is justification for 

the short statement in the Mishnah. Babli 

1 1 alb, Sifra Hova (Wayyiqra ll) Parasah 

5(1). 

105 Since the paragraph in Deut. refers to 

the king, not the Prince. 

106 £eel. 8:14. Since the parallel in the 

Babli, lOb, also has only a short quote, it 

seems that the extensive quote of the 

verse in B is secondary. Ecel. rabbati 

8(15), wording of B. 

107 This is a continuation of Rabban 

Johanan ben Zakkai's homily about 11!1N, 

"I!IN. The Just who are poor and unhappy 

in this world have already been punished 

for their sins and will go to the World to 

Come for unlimited eternal bliss. (The 

Babli somewhat disagrees.) The evildoers 

who have received the reward of their 
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good deeds in this world will go to the 

World to Come for unmitigated pain. 

108 IK. 22:10. 

109 They sat together in a circle (Mishnah 

Sanhedrin 4:9) so that none had any 

advantage over the other. Babli Hulin 5a 

(Lev. rabba II (8); Ecc!. rabbali 1(30». 

1102K. 15:12. Jeroboam became king 

with prophetic sanction; Ba' sha at least 

had prophetic acknowledgment; Omri was 

appointed by popular acclaim, and Jehu 

by prophetic anointment. All permanent 

kings of Israel from Jeroboam I to 

Jeroboam II's son had religious sanction. 

After that the kings of Israel with only one 

exception murdered their precedessors. 
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"And who is the Anointed? This is one anointed with the anointing oil," 

etc. Rav Huna said, the entire six months during which David was in flight 

before his son Absalom, his sins would have been atoned for by a female goat 

for a commonerili. 

ll2It was stated: Rebbi Jehudah bar Ilai says: The anointing oil made by 

Moses on the Mountainl13 was from beginning to end a series of miracles 

since there were only twelve log to start with, as it was said: and olive oil one 

hin l14 • It would not have been enough to rub the wooden planks with it; so 

much more since the fire swallows, the kettle swallows, wood absorbs! From 

it the Tabernacle and all its vessels were anointed, the altar and all its vessels, 

the candelabra and all its vessels, the wash basin and its base. From it Aaron 

the High Priest and his sons were anointed all of the seven days of induction; 

from it all high priests and kings were anointed. A king who is first needs 

anointing; a king who is a king's son does not need anointing, for it is said: 

Do anoint him, for this one is it115, this one needs anointing, but his son does 

not need anointing. But a High Priest who is the son of a High Priest needs 

anointing even for ten generations. Nevertheless, it is there for the future, as 

it was said: a holy anointing oil will this be for Me, for all your generations 1 16. 

One anoints kings only at a spring, as it was said: Let Solomon, my son, 

ride on my mule and take him down to the Gihon: there Sadoq the priest and 

Nathan the prophet shall anoint him as king over israet 17. One anoints kings 

only because of disputes. Why was Solomon anointed? Because of the 

dispute of Adoniahu, Joash because of Athaliah, Jehu because of Joram. Is it 

not written, do anoint him, for this one is it, this one needs anointing, but the 

kings of Israel do not need anointing? 118But did not Josiah hide it? That 

means that they anointed with balsamum. Joahaz because of his brother 
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Joakin who was two years his elder. One anoints kings only from a horn. 

Saul and Jehu were anointed from a can because their kingdom was 

temporary; David and Solomon were anointed from a horn because their 

kingdom was permanent. One does not anoint priests as kings. Rebbi 

Jehudah Antordiya said, because of the scepter shall not be removed from 

Jehudahll'i. Rebbi Hiyya bar Abba said, because of he shall have many days 

of his kingdom, he and his sons in the midst of Israet 2o. What is written after 

that? The levitic Cohanim should notl2l. 

Rebbi Johanan said, lohanan is loahaz. But is it not written: The first 

born Johanan 122, the tirst in kingdom. 123The third Sedekiah, the fourth 

Shallum? Sedekiah, because he accepted the judgment on himself, Shallum, 

because in his days the dynasty of David was completed. 124His name was 

neither Shallum nor Sedekiah but Mattaniah. That is what is written: The king 

of Babylon made his uncle Mattaniah king in his stead 25 etc. 

III The same statement also is found in 

Ro.\: Hassanah I: I (56b I. 49). A king 

who is not in control of his government 

does not have the status of king [Cf 

Sanhedrin 2:4 (Note 108)]. 

112 This text is part of a longer text found 

in SOlah 8:3, Notes 69-92 (L. Ginzberg, 

Yerushalmi Fragments .trom the Genizah, 

New York 1909, p. 214), and, what seems 

to be the original source, Seqalim 6: I, 49c 

I. 52 ff., Babli editio princeps 9d I. 21. 

Only the biblical quotes and major 

deviations from the Sotah text are noted 

here. 

113 In Sotah and Seqalim: "in the desert." 

The place is not mentioned in B. 

114 Ex. 30:24. 

115 IS. 16:12. 

116 Ex. 30:31. 

117 IK. 1:33-34. 

I 18 In all other sources, this follows the 

quote about the sons of Josiah. If Josiah 

had buried the holy oil together with the 

ark, how could his son have been 

anointed? 

119 Gen. 49:10. 

120 Deut. 17:20. 

121 Deut. 18: I. 

122 lChr. 3:15. 

123 There the introduction is missing, that 

R. Johanan identified Sedekiah and 

Shallum as one and the same person. In 

the Babli lib this and the following are a 

tannaitic statement. 

124 In the Seqalim text of the Babli editio 

princeps the statement is attributed to R. 

Simeon ben Laqish. 

125 2K. 24:17. 
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126"The anointed with the anointing oil," in the first Temple. "The one 

clothed in multiple garb," in the later Temple. It follows what Rebbi Ina127 

said in the name of Rebbi Aha: In five things was the later Temple deficient 

compared with the first. What is the reason? Go to the mountain, bring 

wood, etc. I should be honored is missing a 128n. These are the five things in 

which the later Temple was deficient compared with the first. And these are 

it: The fire 129, the ark, Urim and Tummim130, the (holy) oil [of anointing and 

the holy spirit.] 131 

126 Here starts the discussion of the last 

sentence of the Mishnah, which continues 

with discussion of Mishnah 4 (= Mishnah 

Megillah 1: 12). 

127 In the Babli (Yoma 21b) and the 

Horaiot text in the Babli, as well as the 

parallels in Makkot 2:7 (explained in 

Notes 125-130), Ta'aniot 2:1 (65a I. 60): 

R. Samuel bar Ainia. Since the latter 

name appears as that of a student of R. 

Aha several times in different Tractates 

but "R. Ina" only here, the reading of B is 

preferable. 

128 Hag. 1 :8. 1:1;)N is the Ketib, m:JJN 

the Qere. In the Alexandrian system of 

numeration by letters, 'n is 5. 

129 The fire on the outer altar in the first 

Temple was of divine origin (2Chr. 7: I), 

but not that of the second Temple. 

130 The oracle whose nature was 

unknown in later times. 

131 Text of B; a necessary addition since 

the text of L mentions only 4 items. The 

list in the Babli is slightly different. The 

holy spirit is that of prophecy. 
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133It was stated: The Anointed Priest brings a bull, the one clothed in 

multiple garb does not bring a bull. This disagrees with Rebbi Melr. What is 

Rebbi Melr's reason? The Anointed. Why does the verse say priest? To 

exclude the one clothed in multiple garb. What is the rabbis' reason? The 

anointed. I could think that this is the king. Why does the verse say, priest? 

To include the one clothed in multiple garb. Here you say, to exclude the one 

clothed in multiple garb. But there you say, to include the one clothed in 

multiple garb. Rebbi Hila said, each inference refers to its meaning. If it had 

said the Anointed but not priest, I would have said, he brings a bull for 

forgetting a topic, but for acting in error he brings a goat. Therefore it is 

necessary that it mention priest. But if it had mentioned priest but not the 

Anointed, I would have said, this refers to the king. If you would say by a 

bull, preceding the paragraph about the king, assuming that for forgetting a 

topic he brings a bull but for acting in error he brings a goat. Therefore it is 

necessary that it mention the Anointed and that it mention priest. 

132 Note of B: "One studies all this in 

Megillah (Halakhah I: 12) from beginning 

of the Halakhah to its end; in addition it 

(partially) is in Kippurim."' The text of B 

continues with the quote later of Mishnah 

Yama 1:1. 

133 The text and the following paragraphs 

up to the quote from Idiut 5:6 is from 

Megillah I: 12. The secondary character 

of the text here is shown by the thorough 

corruption of the present paragraph 

compared to the parallel text in Megillah 

and partially Sifra Havah (Wayyiqra 2) 

Parseta 2(6). One might conjecture that 

the editor of B neither did want to 

rearrange the text nor print it in disorder. 

The text of Megillah is readily 

understandable; it also explains the 

mutilated text here. The additional text is 

given in a different typeface. 
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It was stated: The Anointed Priest brings a bull, the one clothed in multiple garb does not 

bring a bull. This disagrees with Rebbi Me"ir, for Rebbi Mei"r said, the one clothed in 

multiple garb brings a bull'34. What is Rebbi Me"ir's reason? The Anointed. Why does the 

verse say priest? To add the one clothed in multiple garb'35. What is the rabbis' reason? 

The anointed. I could think that this is the king. The verse says, priest. If priest, I could 

think the one clothed in multiple garb. The verse says, anointed]1(,. Then I could 

think that I am adding also the one anointed for war'37. The verse says, Anointed; 

one who has no anointed person over him. The argument of the rabbis seems 

inverted. Herem is written anointed and there is written anointed. Here they say, 

to include the one clothed in multiple garbl3". But here'4I' they say, to exclude the one 

clothed in multiple garb. Rebbi Hila said, each inference refers to its meaning. There the 

entire paragraph is said for Aaron. Why is said priest? To include the one clothed in 

multiple garb'"'. But here the paragraph does not mention Aaron. If it had said the 

Anointed but not priest, I would have said, he brings a bull for forgetting a topic, but for 

acting in error he brings a goat'"'. Therefore it is necessary that it would mention priest. But 

if it had mentioned priest but not the Anointed, I would have said, this refers to the king'"J. If 

you would say already this'"" precedes the paragraph about the king'"', I would have said 

that for forgetting a topic he brings a bull but for acting in error he brings a goat. Therefore it 

is necessary that it mention the A nointed and that it mention priest. 

134 The definite article used in Lev. 4:3, 

the priest, would alone have sufficed to 

characterize the High Priest, biblically 

distinguished trom all others. 

135 Tosephta2:3. 

136 The double restriction, the priest (the 

High Priest), anointed, makes it clear that 

only an anointed high priest is meant. 

The rabbinic disagreement implies that no 

High Priest of Second Temple times ever 

brought a purification sacrifice for 

himself. 

137 The one mentioned in Deut. 20:3 

charged with addressing the army. He 

also is called the priest (Salah Chapter 8) 

and bound by all restrictions imposed on 

the High Priest in Lev. 21: 1 0-15 

(Tosephta 2: I). 

138 Lev. 6: 15, on the daily flour sacrifice 

of the High Priest. 

139 Mishnah 4 mentions the daily offer­

ing of a tenth of a ephah as duty of the 

High Priest clothed in multiple garb [Siji'a 

Saw Pereq 5( I)]. 

140 In the Chapter on purification 

sacrifices. 

141 Aaron and his successors are 

mentioned in v. 13. In v. 15, the mention 

of "the priest, anointed from his 

descendants in his stead" does not seem to 

require a mention of anointing as a 

definition. 

142 As explained in Chapter 2:3, The 

High Priest may offer a bull only for his 

forgetting a topic in religious law. One 

could argue that for simple acting in error, 

he should bring a commoner's sacrifice 

(or, since a male is mentioned, the goat 
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characterized earlier as sacrifice for 

inadvertent idolatry.) The specific 

mention of priest bars him from a 

commoner's sacrifice. 

143 Since Cohen may simply mean 

"public servant" (2S. 8: 18). 

144 The unintelligible 1£1) in the text here 

is a plausible misreading for l)J . 

145 Which is only the third In the 

Chapter. The argument is parallel to that 

mentioned in Note 131. 

.l~? i)~ n~l'l::(Q rrp~~ N':;tD11:;t~ liQi' ':;II lY,l~ (47d line 2) 

Rebbi lohanan said, if he transgressed and offered his tenth of an ephah it 

is valid 145. 

145 This refers to the statement in 

Mishnah 4 that the only difference 

between acting and emeritus High Priests 

are the High Priest's bull on the Day of 

Atonement and the daily flour offering of 

a tenth of an ephah. It is now stated that 

if the ex-High Priest, who, as will be 

explained later in the Halakhah, should be 

unfit to serve as High Priest and is barred 

from serving as common priest, 

nevertheless acts as High Priest, the 

offering is legitimate. 

lY,l~ .il'>;l':¥ il'? 1'1()'.?Y,) .nY,l )m? iJ Yl~? N~~ )'{1f;1t110~ ltlJ i? W'Pl;1Y,l (47c line 3) 

W)~~)J 1'1:':(1 1'D~i)J 1QI;( .iniN .il'? ::"\?i? H il'>;l'~ il'? 1'1()'.?Y,) 1~))1 .n~b .'~O ':;II 

.n;p1:':(Q '~~Y,l ·1iQi' ':;II lY,l~ .D'~~ 
l'ln'Y.l ) l'ln''Y.l lwmY.l 11')'pnY.l 1 

146"One arranges for another Cohen as his replacement, maybe a 

disqualification of his will happen. 147" How? Does one leave them alone 

together? Rebbi Haggai said, by Mosesl 48 ! If one would leave them alone 

together, he would kill him! Him 149 • One anoints one, one does not anoint 

two. Rebbi lohanan said, because of rivalry 150. 

146 From here on there is a parallel in 

Yoma I: I (38c I. 72 ff.). 

147 Mishnah Yoma 1:1. Since the entire 

service of the Day of Atonement is valid 

only if conducted by the High Priest, a 

replacement must be available in case the 

High Priest becomes impure or otherwise 

incapacitated. The High Priest undergoes 

a week of preparation for the service, to 

train for a very crowded program. The 

question then arises whether the 

designated backup also has to undergo the 

same training, possibly at the same place. 

148 In Yoma "because of', a scribal error. 

"By Moses" was a preferred expression of 

R. Haggai's. 

149 Lev. 6: 12; the offering of the High 

Priest starting with the day he is anointed 
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for his office. Sifra Saw Parasah 3(3). 

The singular indicates that only one High 

Priest can be appointed at one time. This 

implies that the reserve appointee for the 

day of Atonement cannot have the status 

of High Priest unless he actually is 

needed. 

150 He disagrees and holds that while the 

two could not have been anointed on the 

same day, they could have been anointed 

on different days. The rule that the 

back-up Cohen has lower status is 

practical, not biblical, as is the entire 

institution of the back-up. 

KfJ( N) l\{.i? i)'l:':{ '~'\!;iD .)';{' il~m? n\!;inp-)? ~WjNID .il! \'.iQ''?i1 il! lJ{' (47d line 6) 

.'Y,l )~Y,l in1i:::t~ .il;~O~ in1i:::t~ 1J{,1 lJ{' .~~Qi' '::,ll l)dl;( .\)i'lQ KfJ( N)1 )i1~ 

P O~?~1 O'I~!":l':;>D Oi':;t )i1~ KfJ:;t 'Ii?, Yl'~'<! O'I'!":l'::I:;t O,?~ p:;t ilW~Y,l .N1D W i1~'~I?'?i~ 
iN i)~Y,l .~':;t'l.i? ~D 'Y,l'p'<!Y,l Oi~D O':::t'IPD )'~11~ ·1?'il~ l)dl;(1 N~? ·)'tlf!tl \'.iQ''?i1 O,?~ 
'Y,l ,~~! no~ il{'~ tl'?iY;l''?i,<! ;[2'1 NJ .i) l)dl;( .i)~i\'.i m>;l l?'ilD Yl?1 )i1~ V:fJ'p\{.iY,l 

.il;i1~ il~m?Y,l Yt/m'<! O,?~ p Yl?1 .o;iYD il?D11)dl;('<! 
I J'lIY.l iliny I 1nlny nI'lIJ I ilJ10 £) 2 '1Nl Il'llJ ')'lIil I ')''lIil m~m I Tl'll11P ill lnN I ill 1 

1'nnn 11'Tlnn - I OJN 4 - I p - I J11) 'l1£)'~Y.l I O'l1£)'~:l OJ'N I OJN illil I Nlil 3 J'lI 

OJ1Yil il'il1lY.lN'lI 'Y.l ')£)J nnN ilY'lI 5 'J'lIY.l11J'lIY.l - 11':l'lP O':llPill O':l'lPil - I N~' ill1ilJ:l 

ill1ilJil1Y.lI ilJrDil ill1ilJY.l OJ'N I OJN 6 nnN ilY'lI OJ1Yil il'il1lY.lN'lI 'Y.l ')£)J - I 

If one was incapacitated and the other officiated. The first has all the 

sanctity of the High Priesthood on him; the second one is qualified neither as 

High Priest nor as common priest l51 . Rebbi 10hanan said, if he transgressed 

and officiated, his officiating is (invalid) [valid] 152. Whose officiating? 153Let 

us hear from the following: It happened to Ben Illem from Sepphoris l54 that 

the High Priest experienced an emission of semen on the Day of 

Atonementl55 ; Ben Illem entered and officiated in his stead. He went out and 

asked the king: "The bull and the ram which are brought today, from whose 

property are they offered? From his or from the High Priest's?156" The king 

understood what he was asking and answered him, "is it not enough for you 

that you served once before Him Who spoke and the world was created?" 

Ben Illem understood that he was removed from the High Priesthood. 

151 As the Babli explains (Yoma 12b), 

"one increases in sanctity but never 

decreases" (cf. Bikkurim 3:3, Note 57; 

Yoma 3:8 41a l. 10, Megillah 1:12 72a l. 

47, Sevuot 1:8, 33b l.13). Since the 

service of the Day of Atonement is valid 

only if performed by the High Priest, the 

substitute becomes a temporary High 

Priest. He cannot act as a High Priest if 

the actual High Priest's temporary 

disability is removed and he is 

permanently barred from acting as a 
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common priest. As the Babli points out, if 

the High Priest dies, the substitute auto­

matically becomes his successor. 

152 The text in parentheses is that of L, 

the one in brackets that of B as well as the 

parallels in Megillah and Yama and the 

Babli (Yama 13a). The text of L cannot 

be correct since it is held in general that a 

doubt about the legitimacy of officiating 

in the Temple does not invalidate the 

offering (Terumat 8: I, Note 26). 

153 The case is told not only in the two 

parallels in Megillah and Yama, but also 

in abbreviated form in the Babli, Yama 

12b where, however, the ruling is not the 

king's (necessarily of the Herodian 

dynasty) but "the rabbis'." There is no 

reason to doubt the historicity of the Y e­

rushalmi version. 

154 This translation follows B and the 

parallels. The text of L, "in Sepphoris", is 

impossible. 

155 The High Priest is taken to live in the 

Temple, and therefore deprived of sexual 

activity, for seven days preceding the Day 

of Atonement. In the night of the Day of 

Atonement he is deprived of sleep (Yama 

Mishnah I :7) to avoid the danger of him 

having an involuntary emission. If he has 

one anyhow, he is disqualified for the 

entire day even if he immediately purifies 

himself in a miqweh since the 

disqualification by temporary impurity is 

not removed by the removal of the 

impurity until the following sundown 

(Lev. 22:7; cf. Ma 'aser Seni 3 :2, Notes 

21-22.) 

o~ 0'l~9'~iJ 01' :::rw l'?'iliJ O~ J'.'9( N~Z'?,i m)Y,lP p. 1M?~:;t nW~1;) (47d line 14) 

.1'Dt:'D IVr,:l'~11'f)~ n1m? tJP~l .m~Y;l\Jl1'1P Jy' 1'~Y,) p1l('?,i n11~'~ np,'l~l .n?'I!!t) 

~IVY;l'~ 1;Dl n'D>;:lp( ill ~'O O'~:t n{':;t~ .0',?i1~ O'~;:):" OW 'J~ W'~ nz~q 01~iJ 1n1N 

'7{' Ntl? .1QI n1>;:l~ ·1'1?:;t IV'. m;11\J O'~~I;) nl;) .n'D>;:lp( n>;:l~l m(~ .n/11~ n~m:;>:;1 

NQ>;:lPl rD>;:l'p N?'O>;:lP-J? YW~ ·"I;)ZY,) 'p1JQ m>;:l'~l '~Nl nil{'~ 'J:P~ nilip ~N1 O~ 
:il~n,? ~m ni~:;t~Y;)Y,) n,?~~? l?P-m. nJn:p-';:9 n~iJ p~tJ~iJ Q'?{' ~Nlw .n?ltJ n'D>;:l'Pl 

)Y.lN 1)Y.l'N 3 - II!!D'I!!) ili)' I ili)il' N'))'~ I ilI))'~ 2 ':l'Yil l~D 11~Dil 1 

The remainder of the text (to line three of the next paragraph) is missing in B without 
indication of a lacuna. 

156It happened that Simeon ben Qimhit went out for a walk with the 157king 

on the Day of Atonement at sundown and a drop of spittle squirted on his 

garment and defiled him. His brother lehudah entered and officiated in his 

stead. On that day their mother saw two of her sons as High Priests. Qimhit 

had seven sons; all of them served as High Priests l58 • They sent and asked 

Qimhit, what good deeds are in your hand? She told them, there should come 

over me if the beams of the roof of my house ever saw the hair on my head or 

the seam of my undershirt I 59. They said, all flours are flour but Qimhit's flour 
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is fine flourI59a. They recited about her the verse160: All the honor o/the king's 

daughter is inside; gold settings her garments161 • 

156 In addition to the two parallels there 

is a short version in the Sabli, Yom a 47a. 

There, the names are Ismael and Joseph. 

The passages are discussed in detail by 

Gratz, Geschichte der Juden vol. 3/2' 

Note 19/11. Josephus transscribes W 

l1'f:1Y,lP as TOU KU!1u60u. 

157 The text is not clear here. The text of 

L is also found in the parallel in Yoma. 

The text of S, "with the Arab (Nabatean) 

king" is also the text of Megillah. In the 

Sabli, "with an Arab on the Day of 

Atonement". (For some reason, the 

Russian censor of the Wilna Sabli 

changed "Arab" into "a nobleman".) The 

confusion comes from the similarity if :11Y 

"evening" and ':11Y "Arab." The explicit 

reference to sundown should argue for the 

version of L. If the Arab was not convert­

ed to Judaism, the High Priest would have 

had to leave the holy precinct on the Day 

of Atonement, a most unlikely happening 

before he had finished all his duties. 

The version of the text presupposes 

that the king had immersed himself in a 

miqweh so he could enter the restricted 

area on the Temple Mount. Nevertheless, 

(Mishnah Hagigah 2:7) "The garments of 

the vulgar are severely impure for 

Pharisees; the garments of Pharisees are 

severely impure for those eating heave; 

the garments of those eating heave are 

severely impure for those sacrificing." 

The severe impurity of t"nY,l referred to 

here is the impurity of seats or beds used 

by a sufferer from gonorrhea or a men­

struating woman, which makes anyone 

touching it impure and requires immer­

sion in water and waiting until sundown. 

Since the king could not sacrifice on the 

Day of Atonement, he could not have 

immersed himself with the intention 

which would make him co-pure with the 

High Priest. Since the incident happened 

at sundown, the High Priest was automat­

ically disqualified for the next 24 hours. 

While a living Gentile is not under 

the rules of biblical impurity, rabbinically 

every Gentile is impure and this impurity 

cannot be removed by immersion in water 

(Sabli Avodah zarah 36b). 

158 Under the Herodian kings, when the 

High Priesthood was conferred and 

removed at the whim of the king. 

159 It is indecent for a married woman to 

be seen in public with uncovered hair. 

She was clothed at home as she was for 

the street and never undressed except in 

the dark. The Sabli notes that many 

women follow this custom. 

159a A pun on the name of Qimhit "flour 

lady". 

160 Ps. 45: 14. 

161 According to Rashi's commentary in 

Y oma, the argument means that the reward 

of a woman who behaves with dignity in 

her home is that her son will be High 

Priest whose garment is adorned with 

golden settings for precious stones. (Cf. 

Tannuma Wayyislah 6, Bemidbar 3.) 
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1'~Dtl lY,li? l~/J?tl .1':1¥i il~J'1:~Q n'l'\:I~ 'J?Y,l il~Q?Y,l O~\U'? ND? NJ ?i:J~ (47 d line 22) 

N':;1Y,l i~'z::: 1'tlDtl lY,liY i~:;t 'l'Z:::¥i nz::q .il~'Z:::Q n'l'\:I~ N':;1Y,l 1'tlDtl lY,liY i~:;t¥i nz::: .1~~~Y,l 

O'~~ n~:;t~ lY,li? lm?tl .1'tlDtl lY,llY 1~:;t 'l'Z:::¥i il~Q?Y,l O~\U,?? V'J,?~ .il~'Z:::Q n'l'\:I~ 

1~'Z:::¥i nz::q .1'tlDtllY,llY i~:;t \UliP~ nl.~? l-Vl/J ?Q1N ?l;( N~ N~il¥i nl;( :m 1rf)jJ O~~?' 

.?il~ 1D') m'i;l? il~Y,ll;1Y,l Nm¥i 1"J,?~ .1'tlDtl 1 Y,liY i~:;t 1'Z::: \Ulip~ m.~? l-Vl/J ?QiN ?l;( N~ 

l!~! ':;tl? ill.J,'9i?,? '-V~ ilit) 1~ 't'1' ':;tl :i,?~'? O~~~? Or.:p>~ i1~Q 1'~~ li~?l;(-p OQ~'!;l 
.ilQ'Y,l N? il~:;t~:;t \U~/'!;l 'Y,l':;1~ .ilQ'Y,l 'l,?~ 'Y,l':;t :i,?~ O~~~? .il'> lY,l~ ilit) 't'i~ ':;tl':;). 

om!) 'm:n 10m'!) 6 1')))1 11"l))1 5 1l'N~1 11l'N~ nN1 'm 1'J:lD 1mnn 1 'm 4 l'lD 11"l))1 3 
my 'il 11DY 7 NlnlPD 1 mnlpD 'il I" - 1 Oil';'Y 

I could think that the one anointed for war l37 should (not)162 bring his tenth 

of an ephahl39. The verse saysl38, in his stead, of his sons. One whose son 

will stand in his stead brings a tenth of an ephah. But one whose sons will not 

stand in his stead does not bring a tenth of an ephah. From where the 

anointed's for war son will not stand in his stead? The verse saysl63, seven 

days shall the priest wear them, etc. If one officiates in the Tent of Meeting, 

his son will stand in his stead. But one who does not officiate in the Tent of 

Meeting, his son will not stand in his stead. From where that he can be 

appointed as High Priest l64? [As is written,] 165Phineas the son of Eleazar was 

leader over them; in earlier times the Eternal was with him. When Rebbi 

Yose wanted to needle 166 Rebbi Eleazar ben Rebbi Yose l67 , he said to him, 

"before, he was with him." In the days of Zimril68, he protested. In the days 

of the concubine at Gibeal69, he did not protest. 

162 Text of L, missing in the two parallels 

and contradicted by the following text. 

163 Ex. 29:30. As often, the proof is from 

the part of the verse not quoted: Seven 

days the priest shall wear them who of his 

sons will stand in his stead to officiate in 

the Sanctuary. The only hereditary office 

in Divine Service is that of the High 

Priest. Babli Yoma 72b/73a. 

164 Since the Anointed for War is under 

the restrictions valid for the High Priest 

one has to ascertain that his office be 

subordinate, not coordinate, to the High 

Priesthood and that an appointment to 

High Priesthood does not violate the rule 

that one may not reduce the holiness of 

one's position (Note lSI). 

165 IChr. 9:20. The leader of the priests 

is the High Priest. Phineas was appointed 

Anointed for War by Moses, Num. 31 :6. 

166 Hebrew verb built on a Greek root; 

cf. Berakhot 3, Note 96. 

167 R. Y ose seems to have complained 

about a lack of leadership on the part of 

his son. 

168 Num. 27:1-15. 
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169 Jud. 19-21. In the opinion of Seder 

Of am, based on the teachings of R. Yose 

the Tanna (who is meant here), the affair 

at Gibea happened at the start of the 

period of the Judges, when Phineas was 

High Priest. Cf. the author's edition of 

Seder Olam (Northvale NJ 1998), pp. 

122-123. 

\!J1iPD 'JP) ·1~l)i' '::),1 Ov,;~ n?'f) ":J. N~ '::),1 .n~i)J~::). 1:;)W n?o'?i 1"~t;n (47d line 31) 

N~n'?i 1"~t;n ·)'lC)~)J'?i n;n1; .)'}C)t< "l;li7 1m~D ill;l~ .)'}C)t< )~~~~ ).?i;l' Y'Dt<~ ");.i~ 

.)~~~~ ).?i;l' \lDt<~ ");.i~ \!J1iPD 'J1:;n ·1~l)i' '::),1 Ov,;~ '1;)'1:< '::),1 n?~T '::),1 .n~i)J~::). 7~~~ 
n;{,¥.J 1i1:n., m'D?'~ )~~~ Nm n/??:;t ')'lC)~)J'?i n~np; .)'}C)t< "l;li7 1m~D nl;l~ 

n~i)J~:;t N71 IJi'lD )ti:J)J'?i n{'~l~~ N7 1:;),))) i)'1::( .N~Dl N~i"W N1~i? ":;)'1 NtP~J;11;l 

m? N:;:''?i .1:;),iY i)'1::( ).,~tt n/?;l .n{'~l~:;t 1:;),))) NiJ~'?i il?O 1'l:;t .N~ '::),1 "I;l~ .7i1~ VJ:J)J'?i 

o'~~:;t N71 .n~i' '::),1 "I;l~ )i1~ 1D:J? n~i)J~::). 1:;),iY N)n'?i o'Y,){'~ IJi'lD 1i::i:J ))'1:<1 ·Vl~iN 

Wi 1i£l1~ '::),1 ':;>1 .~m:;t; o'~~::).Y,) "~1 V:¥il)) 7~~~ N~n ~mJ N7Dl .1:;),iY Nm 

~k'i?J;1? o'~D'?D \"Dt< !J~) :PD?l ·Wli? n~'i?J;1; 7iJpiJ n~'i?J;l V:;), n{'1;' N7 7l:n~n-7?)J'?i 

'w nl:;( n;)pl:;( ·1i£l1~ '::),1 i7 "I;l~ .il~'i?~ '::),1 "P1 ·1'Y,)m '?~:;). N7 oY,)'Y,)J;l ,ni"~i~C):J. 

.~i?in1 i1?~ irll:;';i~C)l n1W~ 11;liY1 )';nl;l nO~:;t "~'f) n~'1:< 'f)~ 1W~~ 'D'I:<l N7 01:< 

i7 "I;l~ ·Wli? n~~::). ."l;liN '~~1 )iJPD n~~:;t NIl:;( in'l:<l N7 N~'?i .n~'i?~ '::),1 i7 "I;l~ 
.\!Jl.~~ '; n?o N71 'n)!I;l~'?i Nm ,~~ .7Nb~) V)J? il))'\;>'8 N:;:''?i ,,~~ nl:;( n;)pl:;( ·1i£l1~ '::),1 

,)'?Ol;l \!Jli£l? ;p;lY,) \!Jli9D-7? NO .n{'))J~ O':;>Y'I;l) \!Jli1 nD~1 
5 lines missing iltJ 1 i1r.J14 N"n 1 'tJ'N 3 1')r.J111"lr.J1 i1tJ 1 ilI::n 2 N"n 1 i1"n l'lr.J 11"lr.J1 1 

NY.lN 1 i1Y.l'N 11 'lJ 1 "lJ NJ'P)) 1 i1J'P)) 10 

i1))1r.J'tJi1 »))1 i1))1r.J'tJ 14 

17°And from where that he officiated in eight? Rebbi Abba bar Hiyya in 

the name of Rebbi Johanan: And Aaron's holy garments shall be for his 

descendants in his stead 63. Why does the verse say, in his stead? For 

greatness after him. And from where that he was asked in eight? Rebbi 

Jeremiah, Rebbi Immi in the name of Rebbi Johanan: And Aaron's holy 

garments shall be for his descendants in his stead. Why does the verse say, in 

his stead? For holiness after him. In what was he asked? They brought it, 

1i1:J:n , a Mishnah of Bar Qappara came from the South which stated: He 

officiates neither in the four of a common priest nor in the eight of a High 

Priest. Rebbi Abba said, it would be logical that he officiate in fourl76. Why 

did they say that he did not officiate? Lest people say, we saw a simple priest 

who sometimes officiated in eight like a High Priest177 • Rebbi Jonah said, 

would he not officiate inside and would he not be asked outside? Does one 
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err between inside and outside? But did Rebbi Tarphon, the teacher of all of 

Israel, not err between blowing for assembly and the blowing for a sacrifice? 

As it is written: The descendants of Aaron, the priests, shall blow the 

trumpets 178, blameless ones, not with bodily defects, the words of Rebbi 

Aqiba. Rebbi Tarphon said to him, I would hit my sons l79 if I did not see 

Simeon, my mother's brother, lame in one of his legs, standing in the Temple 

court with his trumpet in his hand and blowing! Rebbi Aqiba answered him, 

maybe you saw him only at the time of assembly'80; but I was saying, at the 

time of sacrifices'81 . Rebbi Tarphon said to him, I would hit my sons but you 

did not deviate right or left. I am the one who heard but I could not explain. 

You derive it and agree with tradition. Therefore, anybody who separates 

from you is as ifhe separated himself from his life '82 • 

170 The text here up to the quote from 

Bar Qappara's Mishnah is corrupt, 

contradictory in itself and mostly missing 

in B. Since it is a careless copy of the text 

in Yoma (1:1 38b I. 26) and Megillah 

(2:12 71a 1. 75), an explanation must be 

based on that text. The paragraph 

discusses the rules for the priest Anointed 

for War. It starts with an assertion that 

the Anointed for War officiates in the 

Temple in the High Priest's garb while 

later it is asserted without dissent that he 

he barred from any service In the 

Sanctuary. The entire topic is a 

reconstruction of the environment in 

which one has to place David's inquiries 

to God as recorded in the books of 

Samuel. 

A consistent whole is found in the 

Yoma/Megillah text. In the following, 

standard font is used for the Yoma text; 

where the Megillah text deviates, it is 

given in different typeface. 

Y1D~( 1P~ 'Vl1PD 'JP~ ·1~Q1' ':;II O\'):;t il?'n ':;II N~ 'i .il~1)J~:;I )~~~ (~rl:1o/) il?Q¥! V'~'? 

1~'i)J Nm¥! q"~1?) 1"J,?~ .1'lQ~(¥! ilin1! Nil:;( .1')Q~ 1Y,l1) 1m(tI ilY,l .1')Q~ 1~~;t( ~;i;1' 

ilY,l ."}~7 ~?0' 11D~! 1P~ 'Vl'iPD 'JP~ ·1~Q'i' ':;II O\'):;t '~'~ '1 il?'?T ':;II .il~'i)J~:;I 

N7 ·'D"Q 11;)),1 .il~'i' ':;II il'> 1Y,l~ ·"lQ~(¥! {;,7~'~?} il'?in P7 N7~ ."JQ~ 1Y,l'i7 ,m(tI 

W Nl-?i? 1J1 N~I'~J;1Y,l il?),1'1!'iil :11 'D"~ .7~~~ (N~:1 :17f.:;1) ill;)~~ )~~~ Nil:;( 1~'i)J 1Y,l~ 

il~9!t(:;t NJ1 )'i'~ 1D':J 7¥} il~'i)J~=+ NJ '~'i)J 'i)'1::( .O'I,?'iN O'Y,)?Ql .N~tl1 {;,?fii"1} NY,l'iT'f 

.\J'i'I;; 1D:J 7¥} 

And from where that he was asked in eight"]? Rebbi Abba Rebbi Hiyya in the name of 

Rebbi 10hanan: And Aaron's holy garments shall be for his descendants in his stead"". Why 

does the verse say, in his stead? For greatness after him172. And from where that he officiated 
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in eighe 73? Rebbi Jeremiah, Rebbi Immi in the name of Rebbi Johanan: And Aaron's holy 

garments shall be for his descendants. Why does the verse say, in his stead? For holiness 

after him. In what was he asked"4? Rebbi Jonah said to him175, I was with you; he did not say 

"officiated" but "was asked". Rav Hoshaia brought a Mishnah of Bar Qappara from the 

South which stated: He officiates neither in the four of a common priest nor in the eight of a 

High Priest. 

171 The Anointed for War has two jobs. 

One is to address the army as described in 

Deut. 20: 1-9, the other to ask the Urim 

and Tummim oracle on behalf of the army 

commander. Since this oracle is 

mentioned only in connection with the 

High Priest's garments (Ex. 28:30) it is 

obvious that the Anointed for War must 

wear one of these garments for the oracle. 

But since all eight garments of the High 

Priest form an indivisible unit, he must 

wear all of them. 

172 Ex. 29:30 continues: To be anointed 

in them and inducted into office. Since 

the one Anointed for War is anointed, he 

seems to quality. 

173 This seems logical. Since the 

Anointed for War is required to wear the 

High Priest's garb, "one increases in 

sanctity but does not decrease" (cf. Note 

151). Otherwise one will have to 

disquality the Anointed for War from all 

office in the Sanctuary. 

174 If R. Jeremiah, in opposition to R. 

Abba bar Hiyya, speaks about officiating, 

what is his opinion about inquiring from 

the Urim and Tummim? 

175 The name of R. Jonah's interlocutor 

is not given. It must be another student of 

R. Jeremiah (R. Yose?) since he points 

out that the words of his teacher were 

incorrectly transmitted and that R. 

Jeremiah's statement was identical with 

that of R. Abba bar Hiyya, the companion 

of R. Jeremiah's teacher R. Ze' ira. In the 

Babli, Yoma 73a, the students of R. 

Johanan already point out that R. Johanan 

only gave his opinion on interrogation of 

the oracle, not of officiating. 

176 He holds that as a matter of principle, 

the Anointed for War could use the eight 

garments of the High Priest strictly for his 

duties outside the sanctuary and still be a 

common priest inside without violating 

the principle of Note 151. The Babli 

disagrees (Yoma 73a) and bases the rule 

strictly on that principle. 

177 In contrast to the Babli, this would be 

strictly a rabbinic rule, not based on 

biblical principles, and therefore not a 

historical reconstruction by a new rule for 

the days of the Messiah. 

178 Num. 10:8. 

179 His oath formula, cursing himself if 

his statement should be found false. Babli 

Sabbat 17a. 

180 The command to call all the 

community in the desert by the sound of 

trumpets (Num. 10:3) is extended to use 

trumpets to introduce the public Torah 

reading in the Temple at Tabernacles in 

the Sabbatical Year (Deut. 31 :10-13). 

181 Num. 10:10; cf. Sanhedrin 3:3 Note 

155. 

182 A similar text in Sifry Num. 75 (a 

better text Ya/qut 725). 
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il"v?~:9 il~l~jT~:q¥.i ';l~ .1Y,)i~ lm~D ilY,) .iniN npY;l'-l¥.i~ V:J'::'iJ 1?'?1 (47d line 49) 

N.?Y,); lXi~llY,)i~ lm~tl .~"JY;l O'lP il?nY;l .ilf)~y;)iJ W¥.i:t D~~Y;l N;l;( '? rl::( 'Y'Dl::(:t 

wn .il~Y,)J;1Y,) N~il il'f~ .VJ':>iJ 1?':;>11Y,)i~ lm;m .il~Y,)J;1y;)iJ lD~ ni::l1~ ~"JY;l~ .il~-nl;( 

.il?~ O'~'i7.~ r~Y,)Y;l¥.i illY;lt< N10 .NT~1 '31 lY,)~ .il?,:=;! .<,]Qi' l~ il~'D ':;tl OVl:=;! ~'19;in 

:::t~ 1\;1~J11Y,)iN J)"o¥.i O'l;q il{'~l~:=;! 1~ li't) .p ill'?t< N:rP~J;1Y,) .N1~ l~ il~'D ':;tl lY,)~ 

·~l::(l\;l'( 1'1 n'~ 
mIN n~m' 1l!lN )"n lnN iilJ m:llJ i"lD 1Y.l~Y ililN I n11!1r.J 018 2 illlr.JN 1 ill1Y.lN il)I::> 81 illr.JN) 1 

4 l!l::>nr.J 11 illDnr.J l!l::>nr.Jil 1 I illDnr.Jil iil::>)')r.J1 B I i")r.J1 3 1')r.J B I i"lD n11!1r.J NJN I) i'N 

8 - B I TJ N"n 8 I il"n 5 iPl II:) I O')'Pl ill'll l!l::>nr.Jil 1 I mr.Jnr.J I Nl'Yl N"n 1 I il"n 

- I:) )N11!I' 1))) 11 )N11!I'J 

The priest shall atone who was anointed 83 . Since the entire chapter is said 

about Aaron, from where [to include another priest? The verse says, who was 

anointed;]184 not only the anointed with the anointing oil; from where the one 

clothed in multiple garb? The verse says, who was inducted into office. And 

from where another who was appointedl85? The verse says, the priest shall 

atone l86. How is he being appointed? The rabbis of Caesarea in the name of 

Rebbi Hiyya bar Joseph, by mouthl87 • Rebbi Ze'ira said, this implies that one 

may ordain Elders by word of mouth. Rebbi Hiyya bar Ada said, a Mishnah 

says so: "Recant the four things that you are used to say and we shall make 

you president of the Court for Israel. 188" 

183 Lev. 16:32. The problem is the 

legitimacy of a priest appointed ad hoc as 

High Priest to conduct the service of the 

Day of Atonement for which common 

priests are disqual ified. 

184 From 8 and the parallels in Yoma (1) 

and Megillah (0) (Note 170). The first 30 

verses of the Chapter mention Aaron 

exclusively. 

185 In an emergency of the Day of 

Atonement where no formal session of a 

court can be held. Even when anointing 

oils was available, simple investiture ws 

enough. 

I 86 Since it does not stress "the High 

Priest". it follows that any priest can be 

appointed to fill the office. 

187 It does not need the laying on of 

hands nor a document of appointment. 

(Tosaphot Yoma 12b s, v. lilJ). 

188 Mishnah ldiut 5:6. The oral promise 

was irrevocable. 

Here end the parallels in Yoma and 

Megillah. 

ilX:i~ .il>;lf)(Y,) D~~Y;l ~D:> ni31( .Nm .N'~~iJ N~ .Nm .1.i'fiJ N? .N~il (47d line 56) 

':;tl .n-pi:::t:=;! rl'~?Y,) ~iYY;l~ ':;t11 1!~1 ':;tl ·o'im:t ~~?¥.i n"pi:::t( IJl? .nw? O?im:t:;l 
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lOt<l <'Jl.)\!! ·Pl.i~ lOt<l ):;)'i?/?~ .1'\;JPY,) lOt<l ,(Y,)ip .p O'I~'FT)? 1~~:;I <'Jt< )t<~ PQ~' 

N1Q .0':;11; n{,li) NJ'V n;i1~ nN\?O ill)iN ~i!J{' .PQ~' ':;II O\'):t '1'~ 1:;), ip~~ ':;II .n~~ 

1:;), ip~~ ':;II n??l;t ':;II .n·~~ lOt<l <'J1.i\!J ·Pl.i~ lOt<l ):;).i?/? .1'\;JP_Y,llOt<1 '{Y,)iP .nl/?t< 

.n~~)t) p iN n~~l~ P Nm'V ni)l O:;).VilD ,:;).~ )~ :l'IPy')~ 1Y,)iY n?D )t<~ PQ~' ':;II '1'~ 

N~~ )t<l )i1~ V:iJ N):t i)'l' 1Y,)~~'V iD? n\\,{'~ iN iDip/?! O~i1D 1i~t)~1 m'V .il; 1:J~ m 
.0;iY? 0'?iY,) 

lnNlI lnN13 

1l'lON I illON 5 

"mOl Illm'l 7 

lIY?N IllY? 2 l?Oil ?Y Il?Oil .'lJl O'll!l'Jil 01' n11:JYJ 1'1\!! ill1 ill m?il I - 1 

NJil I N1il il?m I il?l1) nNIJm I nNIJn - I O\!!J illO I ill' 4 (3) lJ 

no\!! 'OJ I no\!! nN ilO I no 6 Jpy' 'lll Jpy' 'l illO I ill' (3X) P lnN IlnNl 

[HaJakhah: "Both are equal in the office of the day of Atonement," 

etc.]189 190He, not the king. He, not the chieftain191 . He, to include the priest 

Anointed for Warl92. A woman in her virginity he shall marry; this excludes 

an adult whose hymen has atrophied. Rebbi Eleazar and Rebbi Simeon 

qualify the adult l93 . 

194Rebbi Isaac asked, are these things so in all other things? He takes the 

fist full and the other bums it; he receives and the other throws, he bums and 

the other sprinkles? Rebbi Jacob bar Idi in the name of Rebbi Isaac: They 

made it like a (great) [robbed]195 purification sacrifice which was not publicly 

known. This implies that he takes the fistful and the other bums it, he 

receives and the other throws, he bums and the other sprinkles. 

196Rebbi Berekhiah, Rebbi Jacob bar Idi: Rebbi Isaac asked. If he was 

standing sacrificing on the altar when it became known that he was the son of 

a divorcee or the son of a woman having received halisah, how do you treat 

him? [As if]197 he had died and the homicide might return to his home town or 

should he be treated as one whose trial had been concluded without a High 

Priest and he never can leave from there? 

189 The beginning of the discussion of 

Mishnah 5 is noted only in B. 

190 Sifra Emor Parasah 2(7), on Lev. 

21:13. Since the High Priest was 

mentioned in the preceding verses, the 

pronoun is unnecessary by the rules of 

grammar. It is added for emphasis; only 

the High Priest is restricted to marrying a 

virgin. 

191 Since the king was mentioned 

separately, N'~~ here cannot be identified 

as the king; it must be a tribal chieftain. 

192 Since the rules of the High Priest 

were tied in Lev. 21: I 0 to wearing the 

High Priest's garments and the Anointed 

for War is required to wear these when 

asking the oracle, he is bound by all rules 

enumerated in vv. 10-15. 
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193 Lev. 21: 14. The parallels in the 

Babli, Yebamot 59a, Ketubot 97b, identify 

the first opinion as R. Melr's. It is agreed 

that if a girl is fully grown, the breaking 

of her hymen may not be noticed by the 

man. 

194 The interpretation of this paragraph 

depends on whether one considers the 

texts of Land B as two different texts or 

that the correct text is that of B, except for 

the name tradition identical with Terumot 

8:2, Notes 29-31, with the text of L badly 

corrupted. Since in the characterization of 

the sacrifice, the text of L is certainly 

corrupt, the second alternative has much 

to commend itself. In the text itself, the 

crucial point is whether to read lnN as lO~ 

"another" or lO~ "after". Since the text of 

L, but not that of B, refers to the High 

Priest, in the absence of a clear solution 

both texts are presented and explained. 

In the text of L one refers to the 

statement in the Mishnah that an acting 

High Priest and a deposed one are equal in 

all but the service of the Day of 

Atonement. The question is whether the 

acting High Priest may take the required 

fist full of incense and the deposed one 

then may bring the incense to the inner 

altar and burn it there; or the acting High 

Priest receive the blood of his sacrifices 

and the deposed one sprinkle of the blood 

on the walls of the altar. The question is 

not asked anywhere else and the positive 

answer is difficult to accept. Therefore, it 

is better to accept the text of B, even 

though it does not refer to the High Priest, 

as necessary introduction to the following 

paragraph which does. 

That text reads: 

Rebbi Isaac asked, does this apply to the remaining actions? He took the 

fist full and afterwards burned it; he received and afterwards threw it, he 

burned and afterwards sprinkled? Rebbi Jacob bar Idi in the name of Rebbi 

Isaac: They made it like a robbed purification sacrifice which was not 

publicly known. This implies that if he took the fistful afterwards he burns it, 

ifhe received [the blood] afterwards he throws [it on the walls of the altar], he 

burned [the red cow] he afterwards sprinkles [water with its ashes to purify 

others]. 

As explained in Terumot, the question is 

asked about a Cohen who is informed that 

he is disbarred from the priesthood 

because of his birth from a woman 

forbidden to priests when he had 

completed one sacral action which by 

necessity must be followed by a different 

one. The answer is that the desecrated 

son of a Cohen who innocently started 

officiating may officiate to the end even 

though in the future he will be barred 

from officiating. 

196 The reference is to Mishnah Gittin 

5:5, as explained in Terumot. The text of 

L is in parentheses, the correct text in 

brackets is from B. The point of the 
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argument is missing here in both texts, 

that the purification offering is acceptable 

(i., e., that the Temple authorities are 

prohibited from inquiring into the way the 

offerer acquired his animal.) 

197 Terumot 8:2, Notes 32-33,40. If the 

High Priest after his elevation was found 

to be desecrated by his birth and thereby 

is removed, is this considered to be his 

death as far as the Sanctuary is concerned 

and releases any homicide sentenced 

during his tenure of office from the city of 

refuge or is his tenure as High Priest 

erased from the annals of the Sanctuary 

(Makkot 2:10-1 I)? No answer is given 

here; the first eventuality is chosen in 

Terumot. 

?~'N N'.I1 )~'N :1'1i?1;,) ?'1~ )0':;' ')/~I;,)~n~ \J"1QD1 WI;,)~Y,) Ol.'!:) ?'1~ )0':;' :, tIlYltl (fol. 47a) 

:?~'N N'.I1 :J'1i?1;,) N? \J"1i}D1 

Mishnah 6: The High Priest rends his garment below, the common priest 

above198• The High Priest sacrifices while in deep mourning but does not eat; 

the common priest neither sacrifices nor eats l99• 

198 Rending one's garment is a required 

mourning rite for a close relative (as 

defined in Lev. 21 :2-3). The High Priest 

is forbidden any mourning rites, including 

rending his garment (Mishnah 5). One 

allows him to make a tear at the bottom of 

his robe where nobody will notice it. 

199 "Deep mourning" is the time between 

the death of a close relative and his burial 

(on the same day or the following night). 

Since the High Priest is forbidden to leave 

the Sanctuary (Lev. 21:12) he must be 

permitted to officiate. But eating sancta 

while in deep mourning is forbidden to 

everybody (Deut. 26:14), including the 

High Priest (Lev. 10: 19-20). The common 

priest is required to defile himself for the 

burial of a close relative (Lev. 21: 1-2); 

automatically he is excluded from the 

Sanctuary and all its service. 

)/~I;,)( ')/)1I;,)( .N~t)~ o\\i~ 1!~1 '~l .'?" W'd~y') 01.'9 ?i1~ )0':;' :lll!)~ll (47d line 66) 

P'?~ )~I)" '~l .'V~I;,) W'd( .1'd~ )~I)i' '~l .n~~ n~wY,) W'd( .W'd( .n~~ n~wY,) 

NN~'V1 N?'~9 'i)~ 'lJ"l::<l n'?~ ·1~TT }I'd~ n\,l\?~'~ ,~ nlt) 1~ .n~'~() '~l( nli?~f,)? 

)'~ .n1~' '~l? N~t)~ O\\i~ 1!~1 '~l N?'l;ll::<l .)'tlltl n1m? '~Tr ?~ l'?? )~I)" '~l ·WH~ 

.'~tll .1'~>;;1 '~l '1.~1? ,~~ ?~1 ":;1~?~ Nl~ N1 N?'l;ll::< NI .1w,).r?? 0'1?? N'.I n1~' '~l? 

n1~' '~l .1'~>;;1 '~l '1.~1? .i~~ ?~1 ":;1~ ?~ Nl~ n~~ n~i? ?'1~'d i)'1::( O'lJI;;)D-?? ?~ 

)O',~ Nm 1>;;1'N .)i1? 'N'd .m??lJ~W }I1j? n! '1.t) n~~ n~i? ?'1~'d ')'I::(W }I1ir?? .1>;;1iN 

.n~~ n~i? ?'1~'d NO?W ?i1~ 
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I n!l'l.l 'lPD lDD) lDD) 2 201n !l'l.l 'DPD n»))D) n»))D) I n!l'l.l mpD l»))D) l»))D) ll))')N Ill))) 1 

NIJl'IJtJ1N I NIJlIJIJ'N - I mOl 1:) 3 P)IJ I P')IJ nIJD) nIJD) IlDD) n!l'l.l 'DpD nIJD) nIJD) 

The remainder of the Halakhah is missing. NnJ'I.Ill NnJ1'1.11 

200Rebbi Eleazar in the name of Cahana: On top, high starting with the 

seam, below, low starting with the seam. Rebbi lohanan said, really low. 

Rebbi lohanan was going up to visit Rebbi Hanina; on the road he heard that 

he had died. He sent, brought his good Sabbath garment, and tore it. Rebbi 

Johanan disagrees with Rebbi lehudah in two things, but Rebbi Eleazar in the 

name of Cahana follows Rebbi lehudah. If following Rebbi lehudah, he 

should not tear at all! This refers only to his father or mother, following 

Rebbi Melr, as it was stated: One tears the seam for nobody who died except 

for father and mother, the words of Rebbi Melr. Rebbi lehudah says, any tear 

which does not completely sever the seam is a frivolous tear. How is that? It 

is said202 for the High Priest that he shall sever the seam completely. 

200 The entire Halakhah is from 

Sanhedrin 3: I, Notes 33-56. 

201 Cf. Sanhedrin 3:1, Note 34. 

202 This is a simple copyist's error for 

l,?in "a stringency". 

1n1l-t-7? .1>;;l1N nl~' '::;11 .1'N>;;l '::;11 'l.:t" .J;?1N N71 1~1N :1'li?>;;l 711~ lD:J (47d line 75) 

1'~ N1Q llY1?~ ':;11( 1'N>;;l ':;11 r~ .17 N;J.~ 11?:;t¥i nl1:1~0-7? 1>;;l1~ .1>;;liN 11Y1?~ ':;11 .Oi~D 

p\';l~,? ."I;;fl1~ :1.p~~ ':;11 .nW?D nl~' ':;11( 1'N>;;l ':;11 N .N1Q W'?~ ':;11( nl~' ':;11 

.1>;;l1N nl~' ':;11 .op~ n?o N7 ,<m:;). n?o .N~i' n?o O'~~:1 n?o .1>;;liN 1'N>;;l '::;11 ·1in'~'~ 

i1?:;t¥i nli:1~0-7? 1>;;li~ .1>;;l1N W'?~ '::;11 .op~ n?o N7 ,<m:;). n?o .N~" n?o o'~~:;t n?o 

lvYol» .N~~ N7 'Vli?Y;lD W~ .1i>''?~ ':;1TT NtP~J;1Y,l .N~m:11 O\'):;t 1~::1 '::;11'~ '1;?i' '::;11 .i7 N;J.~ 

1v'I.D~ N~i'1 n.(1~ Nm1 1'~?') 1D .N~i' Nm1 1'~P~ 1D N!~ .1v'I.D~ Nm N~i' .N~~ i)'~ 

'Vli?Y;lD W~ :1'D:;> ·'Vli?Y;lD W N~i' i)'~ .1>;;liN nl~' '::11 .1'N>;;l '::;11 '1.:t"1 .1'»0 ntl? 1~ 

.1!in n?o N) N~? .N~~ N) N!~ 1>;;l? .N~~ N) 

"The High Priest sacrifices while in deep sorrow but does not eat, the 

words ofRebbi Melr; Rebbi lehudah says, the entire day. Rebbi Simeon says, 

he completely finishes the service he is engaged in and then leaves." Between 

Rebbi Melr and Rebbi Simeon there is one [difference], between Rebbi 

lehudah and Rebbi Simeon there is one [difference]. Between Rebbi Melr 

and Rebbi lehudah is entering. Rebbi lacob ben Dositheos: interruption is 
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between them. Rebbi Mei'r says, ifhe was inside, he leaves; ifhe was outside, 

he does not enter. Rebbi lehudah says, ifhe was inside, he (leaves); ifhe was 

outside, he does not enter. Rebbi Simeon says, he completely finishes the 

service he is engaged in and then leaves. Rebbi Yose ben Rebbi Abun in the 

name ofRav Huna: a baraita is from Rebbi Simeon: "The Sanctuary he shall 

not leave, he may not leave with them, but he may leave after them. (But they 

enter and he leaves). If they are unseen he can be seen; he leaves with them 

up to the city gate, the words of Rebbi Mei'r; Rebbi lehudah said, he does not 

leave the Temple since it is said: The Sanctuary he shall not leave. If he left, 

he may not return." 

~?:;t~1 \'t:l :1':n?l .1~~::;I nr,;l~ N/~ n~'~~)'1::( .l!~! '::;II o\'):;t ~n~~ '::;Il (48a line 11) 

lDN .n:::>n l1N':1 ':J')'tiD-):::> ~~:1N' O')"ln'l)N' :1m:m, .N1N l:J n"n ':Jl :1mn .n'nn9 
- T AT - \, : - /" , : - T : JT : .... - - T: .: IT : T T - ,.. •• • T T 1\',' T : 

1~1 m;l'Y,l n~,<JY,l .nJ'~~ N'D 1~ 'I::( .1~~::;I nr,;l~ N/~ nt:Y,11? n~'~~ 1'1::( NtJ'~J;'lY,l .n~'~Q '::;Il 

)~ nlY,1ml n)~p lY,lt: no?~~ .0Wl 1n1W)? .O'lY,11N O'D?Ol .'::;Il ".:;tl .nl:':1i? n~~ 

'l~~TT 'l1nl;l~1)~ .1n~\'):;t l~i?~l m .'l1n'~'~Y,l ni??Y,l nY,l ·WT!)~ n'lY,1~nl ri)~P .'::;IT! 

lO~~ l~i?~l nr,;l .1~~::;I n~'¢iD i'ltJ1N N/~ l~Vt: 1)'1::( '::;ITT i'l'r:Wl)~ .01~D 1n1w~:q lmt: 

.0'Y,l~ ') 1~ lmt: '::;ITT i'l'J'l~l)~ .01~D 1n1N-)? lmt: WTT 'l1nl;l~1)~ .0'Y,l~ n~)~ 

NIl;( lmt: 1'1::(¥! O'Y,l?Q! '::;Il n-pD ·n'?~ 'l1n".l;l Nll?f:1 :11 'l~Q1' '::;Il o\'):;t m~~ '::;Il ND~ 

.~l,?~ 'l.t)¥! .nl1n n!~! m)'~~ 'l'I::(¥! q~ Y1J'l .lr,;l1N '::;Il .'ml N1Q? .1~!:J 01~D 1n1N 

.N~~n :11 O\'):;t ,n '::;Il'~ 'Q1' '::;Il .nl1n 01' n?'~~ .nY,1~ ".Ql .:11{,! 1nl?;J ):;;J1Nl )~1\) ,~'N 

.m)? i'l~'Y,l YY,l~ n'.'?l .nY;lO 'r,;lnY,11:;t l~i?~¥! lD?'n 

Rebbi Abbahu in the name of Rebbi Eleazar: "Deep sorrow" is only for 

the dead, for it is written: Its gates are in deep sorrow and mourning. Rebbi 

Hiyya bar Ada objected: Is it not written51 : thefishermen are in deep sorrow, 

mourning are all who throw a fish-hook into the Nile? Rebbi Hanina said, so 

is the baraita: there is no deep sorrow in impurity except for the dead. It was 

stated: "What is deep sorrow? From the moment of death until the moment 

of burial, the word of Rebbi. Bur the Sages say, the entire day." It turns out 

that one describes leniencies and stringencies following Rebbi, leniencies and 

stringencies following the rabbis. What is the difference between them? If 

someone died and was buried within the hour. Following the rabbis, he is 

forbidden the entire day; following Rebbi he is forbidden only that hour. If 
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the person died and was buried after three days. Following the rabbis, he is 

forbidden the entire day; following Rebbi he is forbidden up to three days. 

There came Rebbi Abbahu in the name of Rebbi lohanan, and Rav Hisda, 

both of whom said that Rebbi agrees with the Sages that he is forbidden only 

during the first day, as it was stated: Rebbi said, you know that deep 

mourning in the night is not biblical, since they said, "the deep mourner 

immerses himself and eats his Passover sacrifice in the evening." But they 

said, deep mourning during daytime is biblical. Rebbi Yose ben Rebbi Abun 

in the name of Rebbi Huna: Explain it that the person was buried close to 

sundown and one cannot infer anything. 

nl:;( 01iP il':;).C));;l 01~P/?0 '?1 .il':;).C) nl:;( 01iP il':;).C));;l l'TDO '? :l TIlVl)J (fol. 47a) 

:)'i(J~);;l '?:;t il1:¥.0 l;'( 01iP O''?i~O l~ rWiY il1:¥.0 l;'~ O''?i~o l~ .il':;).O 

Mishnah 7: Anything which is more frequent than another precedes the 

otheeo3• Anything more holy than another precedes the other204. If the bull of 

the Anointed and the bull of the community are standing, the Anointed's bull 

precedes the community's bull in all its ceremonies205 . 

mo?? ll.bl'(l m;rrip il'?iI'(Ol il1:;).~ :1''?i0(~ ni'C)iJ( il'?il'(l 01ip 'li'1'(0 :n TIlVl)J 

:il'?il'(l 01iP 0'1'(0 il/i?(i?( O'l/?iY oQ').~Vi WP .':;t\'!0 m;p;l il~'~iil(~ 

Mishnah 8: The man precedes the woman to be kept alive206 and to 

regain his lost property207. But the woman precedes the man for clothing208 

and to be freed from captivitlo9• At a time when both are used for 

immoralitl 10, the man precedes the woman. 

1:~~( l~ll~( 1'n~1 rn~( lwr,n lW);;l( '1::("1\;1' '1::(1\;1'( '17 '17( 01iP 10'::> :" TIlVl)J 

lWY,l ~!,~O o~ 'i1~ 10'::>1 O?O l'Y,:l(JJ lWY,l il?O 01'( ,~~ ·r11V 1?~::>Vi WP 'DY.1'~ .llf;\1'li/? 

:~"1.~0 o~ 'i1~ 10'::>( 01ip O?O 1'};l(JJ 

Mishnah 9: A priest precedes a Levite, a Levite an Israel, an Israel a 

bastard, a bastard a Gibeonite211 , a Gibeonite a proselyte212, a proselyte a 

manumitted slave. When? If they are all equalm . But if the bastard was 

learned and the High Priest ignorant, the learned bastard precedes214 the 
ignorant High Priest. 
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203 Anything which is done more 

frequently is executed before anything 

less frequent is done. The statement of 

the Mishnah is repeated in Zebahim 10: I. 

where the implications for the Temple 

service are detailed. For example, if New 

Year's Day falls on a Sabbath, the first 

sacrifices are the daily offerings (offered 

365 days a year), followed by the Sabbath 

sacrifice (52 times), then the New Moon 

sacrifice (12 times), and last the New 

Year's Day sacrifice (I). Synagogue 

practice imitates this rule. 

204 For example, if a person brings 

animals for a purification sacrifice, an 

elevation sacrifice, and a well-being 

sacrifice to the Temple, they have to be 

offered in this order (Mishnah Zebahim 

10:2). 

205 The rules for the Court's (the 

community's) purification sacrifice (Lev. 

4: 13-21) are dependent on the Anointed's 

sacrifice (Lev. 4:1-12). If they are offered 

simultaneously then the Anointed's has 

precedence. 

206 This usually is interpreted to mean 

that if a man and a woman are 

simultaneously in mortal danger. the man 

has to be saved first. But it also could 

mean that if a man and a woman are 

looking for a livelihood, the man has to be 

considered first. 

207 Cf Mishnah Bava Mcsia' 2: 13. 

208 A poor man will not be hurt by 

appearing in rags. A woman cannot 

possibly be seen in rags. 

209 A woman is more likely to be raped 

in captivity than a man. 

210 If they are forced into prostitution, 

the man is in addition forced into 

homosexuality. 

211 The bastard has (in general) 

genuinely Jewish parents: the Gibeonites 

became Jewish by deceit. 

212 The Gibeonite's parents were Jewish. 

the proselyte's not. 

213 In religious learning. 

214 In honor due to him. 

01''TP~~ Jl;>m .l$.l~Y,l il1.1l$.l;JY,) illY! ,~( :~m ll'~Q>;;l l'''TJ)D ~'? :l "~!:I,, (48a line 25) 

O'~I;) l1:J:P :7~1~' 7jJP-7? "T~:;n lfp~ "T~:;n 'i"T~;J. l.?:;J1 J'!l~"T il>;;l? .l$.l~J;1)J7 l$.l;JY,)D 

m:p ·11'?11P .N'i?'~ m:p .N'i?'~ l1J"T~1 In':s m'p ·11'?11P O'~I;) l1J'p .N'i?'~ l1J"T~1 
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N1Q .o')?? OP) Wl~ N/~ l>;;l N7 .o'~?? op~ Wl~ '~?)J l'Y,l11P ill! ill1J~ ,.'P))~ 

N:fD l'))~1 ill! ill1J~ l~ o'?i il?Q ·11'?11P O'~Y,l ml) In'~ ml)1 O'\!JI;) l1JI~ .il1Y,)~ 

11'?11P l1ln~ l1NI;>01 ·l1ln~ l1NI;>07 011P l'))~1 .l'))~( 011P l~ ·l1lf)~ l1NI;>01 1)J)) 

l1NI;>01 .l~ 1)J1i?~ 'Y,l? l~,? W1l~~nY,) l'))~D~ W;?Y,l .'Ql' 'Jl lY,l~ .ilT:;J.~ 1';' .l~,? 

'::;11 .N1PY;l;)' l)Jli?~ '~?Y,l 1)J)) N:fD l'))~'? 01iP ill! illiJ~/~ l~ .l~,? 11'?1ip l1lf)~ 

.i)Jli?~ '~?Y,l iD)) N:fD l'))~( Oi1P' \!J1in \!IN'''(~ ilJ)~>;;l .')J:f il?~l.? 'Jll 'in~ 71::(m~ 

l1,?W( tJI;)t? :i?t?~1 il,X!{'? "T'PJ)D T)7~'-7~ .lQQ il'1'1 l1NI;>O .7'); 11'7 .'11;) KJ 'Jl lY,l~ 

o~ 7~~ .1'1'?i li)'~~ ~'Q~~ lY,l'l]1 N1Q .011p \!J'~ Wii? .il'?iN Wii?1 \!J'N Wii? ."T')JJ)D 
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Halakhah 7: "Anything which is more frequent than another," etc. ["If 

the bull of the Anointed and the bull of the community are standing, the 

Anointed's bull precedes the community's bull",]215 for one is atoning, the 

other is being atoned for2l6 • It is preferable that the atoner precede the atoned 

for, as it is written, he shall atone for himself, and for his house, and for all 

the congregation of Israel2l7 , 

Between a voluntary gift of the Anointed and a voluntary gift of the 

prince, the voluntary gift of the Anointed has precedence2l8. Between a 

voluntary gift of the community and a voluntary gift of the prince, the 

voluntary gift of the prince has precedence2l9. Between a voluntary gift of the 

Anointed and a voluntary gift of the community, which one has precedence? 

Let us hear from the following: A voluntary gift of the Anointed and rams of 

idolatry220 were standing. The rams of idolatry have precedence since their 

blood enters inside221 . He only said "since their blood enters inside;" this 

implies that between a voluntary gift of the Anointed and a voluntary gift of 

the community, the voluntary gift of the Anointed has precedence. 

If there were standing the bull of idolatry, the ram which accompanies it, 

and another purification sacrifice. The bull precedes the ram222, the ram 

precedes the other purification sacrifice, and the other purification sacrifice 

precedes the bull223. How is this done? Rebbi Yose said, since the ram is 

dependent in time on the bull, it is as if the bull preceded it, and the other 

purification sacrifice precedes the bull. The bull of idolatry precedes the ram 

because it precedes in Scripture224. Rebbi Samuel the brother of Rebbi 

Berekhiah asked: But then that of the New Moon should precede the ram 

which comes with it because it precedes [in Scripture.225]226 Rebbi Abba Mari 
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said, you cannot do this; its purification sacrifice IS defective227 : After the 

permanent elevation offering it shall be made, with its libation; it made it lean 

on the permanent elevation offering. 

Between the sacrifice of a man and the sacrifice of a woman, the man's 

sacrifice has precedence228. That is, if both were equal. But if one was a bull 

and the other a lamb, it is what Rebbi Phineas said in the name of Rebbi 

Hoshaia: A slave brings a bull and his master brings a bull, the slave's 

precedes the master's, as we have stated there: "If the bull of the Anointed 

and the bull of the community are standing, the Anointed's bull precedes the 

community's bull in all its ceremonies.m" 

215 From S; a necessary introduction to 

the following text. 

216 This also is the reason given in the 

Sabli (13a) for the precedence of a purifi­

cation offering over a simultaneously pre­

sented elevation offering, both being most 

holy sacrifices. 

217 Lev. 16:17. The argument really 

refers to the service of the Day of 

Atonement in its entirety, where the High 

Priest performs three acts of atonement, 

the first for himself and his family, the 

second for himself and the priests, and 

then the third for himself, the priests, and 

all of Israel. The priest performing the 

rite of atonement has to be purified 

himself before being able to serve others. 

(Tosephta Horaiot 2:4, Zevahim 10: I). 

218 Again because the priest has to act to 

present the king's gift. 

219 Since he is the representative of the 

community. 

220 Cf. Chapter I, Notes 122,135. For 

the number of rams, cf. Mishnah 1:6. 

221 While this is not indicated elsewhere, 

if the bull is identified as the bull 

prescribed in Lev. 4, the ram is attached to 

a sacrifice whose blood is brought inside 

the Sanctuary and which, therefore, has 

precedence as the more holy sacrifice. 

222 As will be explained later in this 

paragraph. 

223 The bull of idolatry is defined as an 

elevation sacrifice which takes second 

place after a purification sacrifice (Note 

216). The rules lead to an infinite loop. 

224 The bull is prescribed in the first half 

of Num. 15:24, the ram in the second half. 

225 The sacrifices for the Day of the New 

Moon are prescribed in Num. 28:11 (ele­

vation sacrifices) and 28:15 (the 

purification sacrifice). This contradicts 

our rule from Note 216. 

226 Added from S, not absolutely 

necessary. 

227 The argument is very elliptic. The 

ram of idolatry follows the bull not really 

because it is mentioned later in the verse, 

but mainly because it is spelled defective, 

not as nNIJf'I but only as nIJf'I (Sabli 13a, 

Zevahim 90b). Sut the purification 

offering of the special days is directly 

connected with the daily offerings which 

start the day in the sanctuary (Num. 
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28:15.) 

228 If both are voluntary offerings of 

equal value. But an obligatory offering 

always has precedence over a voluntary 

one (Tosephta Zevahim 10:4). 

229 The argument is a non sequitur. 

Some commentators want to emend the 

text, in that the slave brings a bull but his 

master a goat. While this connects to the 

preceding, it severs the connection to the 

statement of R. Phineas. As a matter of 

principle, an emendation is totally inad­

missible since the text is confirmed not 

only by the two independent sources here 

but also by Lev. rabba 5(4) where the case 

of slave and master both bringing a bull 

follows a story about the merit of contri-

buting to the support of scholars. As the 

text is presented here, one wonders why 

the following stories are placed here and 

what connection they could have with the 

topic of the Mishnah. But Lev. rabba, an 

old text, shows that the case of slave and 

master is not a legal but a homiletic state­

ment. There the argument is that the High 

Priest is the servant of the people; the 

Sanctuary is run only on behalf of the 

people. After the destruction of the 

Temple, the rabbinic establishment 

became the servant of the people, looking 

after their needs. Therefore, the rules of 

preference should be transferred from 

Temple service to the rabbinic 

establishment. 

P\?~ )~ N~:;>11;>?~ n';1in;; 1)~W n+'i?~ '~11 ~W)1n? '~111W'>~ '~l'~ nw~Y:) (48a line 44) 
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23°lt happened that Rebbi Eliezer, Rebbi Joshua, and Rebbi Aqiba went to 

the dunes of Antiochia on the occasion of fundraising for the rabbis231 . There 

was there a certain Abba Jehudah who gave alms generously. Once he lost his 

property, he saw our teachers and gave up hope about them. He went home 

looking sickly. His wife asked him, why are you looking sickly? He told her, 

our teachers are here and I do not know what I could do. His wife, who was 

even more pious than he, told him: You have a field left; go, sell half of it, 

and give to them. He went and did so, came to our teachers and gave them. 

Our teachers prayed for him and said to him, Abba Jehudah, the Holy One, 

praise to Him, may fill your want. After they left, he went to plough his half 

of the field. When he was ploughing in his half of the field, his cow sank 

down and broke [its leg]232. He went to lift her up when the Holy One, praise 

to Him, enlightened his eyes and he found a treasure. He said, my cow's leg 

broke for my benefit. When our teachers returned, they inquired about him. 

They asked, how is Abba Jehudah doing? They answered, who can appear 

before Abba Jehudah? Abba Jehudah of his cattle, Abba Jehudah of his 

camels, Abba Jehudah of his donkeys! Abba Jehudah had returned to his 

former self; he came to our teachers to greet them. They asked him, how is 

Abba Jehudah doing? He told them, your prayer brought result and 

compound results. They told him, even though others had given more than 

you the last time, we wrote you on top of the honor list233. They took him, 

made him sit with them, and recited for him this verse234: The gifts of a man 

put him at ease; in front of great ones they will make him rest. 

1~11'i"~ W 1~J] 11)t)1 .N!I:;P'?1 N~1W )"1':;). W:q. Ni?'~~ 1':;1~ N~ l~ n?'1) ':;11 
nm pm~iJ 1'/~ N1i?11~-ill;( tl''?i1n1 n~1 n?'1) ':;11 1~\?~ ·:ljJ1 N1,?'? N10 PQ~~ .'~?'~ 

:m 17 :l'Pl~ oW, 1~Y:) 
IQ 1J N"n BG I nJ1 n"n 2 ID In B lID )nnJ B l)mnJ N"n B I n"n 1 

Rebbi Hiyya bar Abba held a pledging for a certain house of study at 

Tiberias. There was one there of the family of Bar Silene, who pledged a 

pound of gold. (The Elder Rebbi Hiyya) [Rebbi Hiyya bar Abba]235 took him, 

made him sit with him, and recited for him this verse: The gifts of a man put 

him at ease, etc. 



588 HORAIOT CHAPTER THREE 

N/~ 'N~l il1t) N;1 ;:1'/ DO .N?'~l 10 WD il1t)1 il'lili:J; 7~{' \!J'i?; p. 1WY,l~ ':;11 

1WY,l~ ':;11 i7,?~ .n'/~i?( j:l'D? Nm1 PI7? Nl~:l'~1 illd? 'Y,l() il1t)1 .l1i1~Y,l~ ill?lY,l il?iJ'?i 

:m it :J'l.'l~ 01~, 1];11d il-FJ pm~D 1';{' Nl~l .i7~~ i:J'~iil1 \!J'i?; p. 
"D1 G I 'ND1 il"D1 113, G "Y.l1 B I 'ND1 N) B I N)1 il') tm il') on")J1 11:1 :1, B I N"D1 1 

1)m' 0')11) ')0)1 B I'm 3 ilD GB I ilDJ 'D'D GB } ilD1D 

236Rebbi Simeon ben Laqish went up to Bostra. Over there was a cheater. 

God forbid that he was a cheater, but he cheated in charity. He looked how 

much the community pledged, and he pledged the same amount237. Rebbi 

Simeon ben Laqish took him, made him sit with him, and recited for him this 

verse: The gifts of a man put him at ease, etc. 

230 These texts are also in Lev. rabba 

5(4); the first one only also in Deut. rabba 

4(8). Here also starts a Genizah fragment 

of half-lines (G) edited by L. Ginzberg 

(Yerushalmi Fragmentsfrom the Genizah, 

New York 1909, pp. 281-286.) 

231 Projecting third and fourth Cent. 

fundraising into a story dated at the first. 

It is a typically oriental story where 

people do not get rich by commercial 

success but by finding a treasure. 

232 Added from B. 

233 Greek TT~oC;, an old poetic form of 

Tl~ll "esteem, value, honor" appearing 

also in late prose texts. The talmudic 

form supports late classical Greek 

lexicography; cf. also E. and H. 

Guggenheimer, Talmudic Evidence for 

Greek Spelling, Studi Classici in Onore di 

Quintino Cataudela, vol. 4, Catania 1972, 

pp.71-72.' 

234 Provo 18: 16. 

235 The impossible text in parentheses is 

from L; the correct text in brackets is from 

B. 

236 In B, the last two paragraphs are in 

the inverse order. This is the chronologic­

ally correct order, teacher followed by 

student. Chronological consistency is one 

of the hallmarks of the Babli. 

237 H is cheating was that he gave the 

minimum amount necessary to maintain 

his standing as the richest man around. 
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"The man precedes the woman," etc. So far if each one was to be kept 

alive or each one was for clothing. If one was to be kept alive and the other 

for clothing238? Let us hear from the following, as Rebbi Joshua ben Levi said 

in the name of Rebbi [Hanina ben]239 Antigonos, the clothing of the wife of a 

fellow40 and the life of a vulgar; the clothing of the wife of a fellow has 

precedence over the life of a vulgar because of the dignity of the fellow. He 

only said that the clothing of the wife of a fellow was like the life of the 

fellow41 • But if there was one to be kept alive and one for clothing, the one to 

be kept alive has precedence. 

238 The question really is raised about the 

livelihood of a woman and the clothing of 

a man. 

239 From B; no R. Antigonos is known 

from other sources. G is defective here 

but the length of the lacuna supports the 

reading of B. 

240 Here "fellow" and "vulgar" are the 

technical terms defined in the Introduction 

to Tractate Demai, respectively of a 

person strictly keeping all rules of levitic 

purity (long after the destruction of the 

Temple) and tithes, and one disregarding 

the rules of purity and lax in the 

observance of the rules of tithes. 

241 B has a different text: "He only said 

between the clothing of the wife of a 

fellow and the livelihood of a vulgar." 

The best is the reading of G: "The cloth­

ing of the wife of a fellow during the 

lifetime of the fellow." 

m':;).~ .m;r:pp i';1W t:ll m":;)'~l in1':;).~ .m;r!ip i';1W )':1~ m':;)'~l in1':;).~ (48a line 75) 

il"('~D nY;1?1) il';J'?W t:ll1 ·n-m oiWQ '~oi iN':1D )'~~W .n~lip t:llf1W tl1 m':;)'~l )'~~ 

)'~~ i::11:;> J~pW m~ n?Q O~ .N1i?1;) ilY;l'?~ i::11 NJ n~~» ilY;l'?~ i::111 .N~D OiiYQ '~oi 

.01ip 
nlJN B I nl'JN nUN1 B I nl'JN1 1nlJN B I 1nl'JN nlJN1 B I nl'JN1 1nlJN B I 1nl'JN 1 

B I llD';'~ 3 llD;'~ B I llD';'~ - B I O;'1Yil 1'JN ;,~;, nm1p G B I nm1p n1JN B I n1'JN 

242 1Jll))J B l1JlJ ON1 B I ON ilDJn B I m~D llD;'~ 

m':;j.~ ·n-W i111Jiti '~Ql nw il~»itl '~O n?QW? ·l):t ':;1'1'::) '1;?~' ':;1'1 '1nl;( .~:)))Jin nY;1 

1)J iN Oi1i?~W Nm )'~~ .o1ip 'I;) )'~l;(1;) nWn~ m~ m':;)'~l ~)Y;ll;) i111Jiti '~QW )'~~ 

'I;) )'~l;(1;) nIVn~ m~ m':;)'~l ~)'~'D i111Jiti '~QW i::11 m':;j.~ .~)Y;ln "TlIJ(JT~q ND~W 

i)J~ m':;)'~l )'~~ m':;)'~l in1':;).~ .~)'~'D ill1JiJ.TJ~ ND~W 1)J iN Oi1i?~W Nm i::11 .o1ip 

n'?i~i 01ip ~'~Q .N'D ntP~J;1>;1 N71 .i::11( i)J~1 i)J~( )'~~1 )'~~( 01iP i';1W .i::11 m':;)'~l 

N~n .oIV i::11 ~J'~~l ·li '1>;1'1;) NtI~ .oIV i::111'1::(W.:;t .l>;1'1;) l'l.:;tl? .n1:;).~ :1'~Q(~ ni'QiJ( 

.N'D ntP~J;1>;1 NJ1 ·)'~~i i::111 i::11( i)J~1 i)J~( o1ip N~n .'~,#:;J. O'lY,liY )'~~1 i::111 i)J~1 
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N:t1~ .O~ t:n 1'~\\i:;t .lY,l'Y,;) 1'1:;t~ .':J¥!D m:p;l i'l~'~)il!) mD:;» ~N~? m;r:pp il~~D 

.O~ t:n )';1'~~1 ·1? lY,l'Y,;) 

'J'IV[il] G I 'JIVil 8 'J'IVJ G I 'JIVJ 7 llD'D G IlD'D l'NIVJ G 11'NIVJ 6 nD11j7 G I 011j7 5 

"Between his lost property and his father's lost property, his own has 

precedence. Between his lost property and his teacher's lost property, his own 

has precedence. Between his father's lost property and his teacher's lost 

property, his teacher's lost property has precedence, for his father brought him 

to the life of this world, but his teacher who taught him wisdom brought him 

to the life of the future world.243" The teacher who taught him (Mishnah) 

[wisdomf44, not the teacher who taught him Scripture245. "But if his father 

was his teacher's equal, his father's lost property has precedence." 

What does it help246? Rebbi Y ose ben Rebbi Abun said, if half of his 

learning was from one and half of his learning from the other. His father's 

lost property if half of his learning vvas from him and his mother's lost 

property if she was divorced from his father, which has precedence247? Does 

his father's have precedence or only if all his learning was from him? His 

teacher's lost property if half of his learning was from him and his mother's 

lost property if she was divorced from his father, which has precedence248? 

Does his teacher's have precedence or only if all his learning was from him? 

His lost property, and his father's lost property, and his mother's lost property, 

and his teacher's lost property. His own precedes his father's, his father's his 

mother's, and his mother's his teacher's. Is that not a Mishnah, "the man 

precedes the woman to be kept alive and to return his lost property"? They 

wanted to say, ifhis teacher was not there249 • He comes to tell you, even ifhis 

teacher was there. He, and his mother, and his teacher, and his father, were in 

captivity. He precedes his mother, his mother his teacher, and his teacher his 

father250 • Is that not a Mishnah, "but the woman precedes the man for clothing 

and to be freed from captivity"? They wanted to say, if his teacher was not 

there. He comes to tell you, even ifhis teacher was there. 

242 The remainder of the discussion of 

this part of Mishnah 8 is missing in B. 

243 Mishnah Bava Mesi'a 2: 13, Note 

135. 

244 The text in parentheses is from L, the 

one in brackets from B. The text of B is 

the one from the Mishnah, the one of L 

can be justified as text of the Tanna R. 
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Yose in the following paragraph. 

245 How does the fact that his father was 

as learned as his teacher change the 

argument of the Mishnah? 

246 As long as his mother was married to 

his father, his father has precedence since 

his wife also is bound to honor him 

(Mishnah Keritu! 6:9). But the divorced 

mother in all respects is equal to the father 

(Babli Qiddusin 3Ia). If the father was 

also the teacher then he had precedence as 

teacher. But if he was only a partial 

teacher, is his claim strong enough or does 

the son still have the choice whom to help 

tirst~ 

248 Is the teacher who taught him half his 

learning the teacher in the sense of the 

Mishnah or not: 

249 The language implies that the 

statements in question are tannaitic, 

similar to the first part of Tosephta 

Horaiot 2:5. 

250 Babli 13a. 

il1~' ':;1l .l'l>(r,;l ':;1l '1.:;11 .il~nDl} i7 nD~\~)-7? .ilQ?Q iiY;l'7\{i i:Jl m~ ,~ (48b line 15) 

m;ttt ':;11 ND~ .il1~~Y,l::). )'~'~ l'l>(iJI;J-7? .lr,;liN 'Qi' ':;1l .~)Y;lY,l iim,?D ::lil'?i-7? .lr,;liN 

,:J"'p il/lD~ NJ il/?/l .~)'>;l'iJ iim'?D ::lil'?i-7? .lr,;liN Nm'?i 'Y.l? il?/D .)~Qi' '::;tl o\{i:;t 

l'ND'?i 7~ 'i7Q 7~m~ .il;'Dl} i7 nD~'?i 7~ )!ljf l!~1 ':Jl ·(fJI:)r,;l~'m ,'.~:t1l1'l>( .il1~' 

11':;). l1~tt,? i1.i' iQI:;{ Otl!?Y:l .)U ':;1l':;). 'Q~' ':;1l l)J~ .i112~Y,l:;t )'n l'l>(iJ ilY:l~ .i112~Y,l:;t )'2'~ 

.OD~? N';J'?i i~ il/?tt OOil!.i il?D'?i .'D'\(JiJ 11':;). l1~tt,? i1.i' iQI:;{ ilY:l~ :11::;) ODi9 iQl:;{l 'D'\(JD 

il/?l .il'? lY:l/:'$ .'tl~ N/?~"'7? NQI:) ,Vl'9'~1 N~ l~ il?'D ':;1l::). 1'n.tll;:))Y,l illt) il??J1:) ':;11 

'?l~ N/?~-7?1 il?'n ':;1TT N~lW m:J.:i1 \!J'TT ::l'D? 12Qi' ':;1l ,il'.'? lY:l/:'$ .'n~ N/?~-7? 

'i~n il'.! 11'\?~? NJ,'l1~/:'$-7?1 .O'~O? N2/:'$1i~ Vl'~'! 'Y,lt)1 NJY:l1:)11'l:;t ,lY:l/:'$ .il'J'~I?~'Y,l 

.11.,?QiPl '?~Y;lY,l 
[1)]nY.l G I l)'Y.l'il 31l'1!J G I 31l1!J 3 N1i13N G I 1il3N 2 in1,), G I in1' lIY.lJ'1!J G I lIY.l'JI!J 1 

n'm!) inN1 'n'l!Jil G I 'n'l!Jil N1ilY.l G I ilY.ll I11'J Gill'] 6 1ml!J'Y.l3 G I 1ml!JY.l3 1'N'i1 G I 1'Nil 

il"1!) G I "1!) 8 - G I il'J ilY.ln G I NY.ln m1l3 G I N3 13 '1 J" G I '1:J m'm G I il')m 7 I11'J 

illlilN JJ G I NllilN JJ1 l"n3 mNi G I o"n:J NlNi 9 il'l:J G I il"D ill!J1iY.l G I N1!J1iY.l 

251"Who is the teacher who taught him wisdom? The one who taught him 

first, the words of Rebbi Mei"r. Rebbi Jehudah said, the one from whom he 

received most of his instruction, Rebbi Yose said, anyone who explained a 

Mishnah to him,252" Rebbi Abbahu came in the name of Rebbi Johanan: 

Practice follows him who said, the one from whom he received most of his 

instruction, Why did he not explain that this follows Rebbi lehudah? There 

are Tannai"m who state it switched253 , Rebbi Eleazar tore his garment for his 

first teacher. Samuel took off [his phylacteries] for one who had explained a 

Mishnah to him254, What Mishnah did he explain to him? Rebbi Yose ben 
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Rebbi Abun said, "for one key he has to go down to his arm-pit and one opens 

straight.255 " What means "for one he has to gown to his arm-pit," he had to 

lower his hand under his arm-pit until it could be opened256 • 

Rebbi Hanania257 was leaning on Rebbi Hiyya bar Abba in Sepphoris, 

when he saw everybody running. He asked him. why is everybody running? 

He answered, Rebbi lohanan is sitting preaching in Rebbi Banaia's house of 

study and everybody is running to hear him. He said. praised be the Merciful 

Who showed me fruits while I am alive. In Agadah I explained him 

everything except Proverbs and Ecclesiastes258 • 

25 I For the following, cf. Bava mesia' 

3: 13, Notes 136-145; Mo 'ed qatan 3:7. 

252 Tosephta 2:5, Bava mesia' 2:30. 

253 The name tradition in the Tosephta is 

not certain. 

254 As a sign of mourning. The 

phylacteries are identified as the 

"splendor" which Ezechiel had to remove 

in mourning, Ez. 24: 17. The text in Bava 

mesia' parallels the Sabli (Bava mesia' 

33a) in reporting that he tore his garment. 

255 Mishnah Tamid 3:6. 

256 The doors of the Temple Hall could 

be opened only from the inside. When the 

door was locked, a Cohen entered from a 

small side door which led to a guard 

room. The lock of this side door was 

hidden; the Cohen had to take the key. 

lower his entire arm to the arm-pit behind 

the partition wall and only then could 

insert the key. Tamid 30b. 

257 With G read "Hanina". 

258 This proves that even a teacher of 

homiletics has the rank of teacher. 

W~ ~h~v1 PI i1?11 il~~VW .ilY;l1 :il~~1 01ip ~,hNV ii7i?:t rwiY OQ'~~ (48b line 28) 

il?VW 'I;)(~n; 11)1;( pi~'n 7~ )'/{' nl?tt .'I;)il( il/{'W ~'?iiil; ':,1l':;t ilW~r,l ·PI t)11 

17V1 ·ii7i?:t 1r,liY Nm1 .O'?D(D i7 JliT!ml? )'Di~))i?) '~il :li\)1 O'~,~ ilP.; 0)' '~iD1~ 

:I'i?~,~ il~'~I?! itJP\;:l .i7 lr,l~1 ~'?iiil; ':,1l ilt~~ inJ;1p! ~'~DW W:;? ,ip1iJ( ~'?iiil; '::ll 

N/1 l i':7v ')'?11:;1 r~.~-N(1 i':7 ))N91))~ .i7 lD~1 pi~'nD ilt~~ -'; Ni/O o'ni:l( 7]::(1\i"1 

t! '?l::'W ~l~v Jll;(1 O'r,l~D Jll;( '7{' '~~ 1')'r,l .lr,l~1 JliYY;l1)'~'~ )A(,! 1~1;) :iJ;11iJ;1:t )k'I?~ 

,i~~ ~p il·m pn~D )'/{' N1i?1 .7l::'1\i" ~ll;(( in?"~1 il;flD iiDY;l:;t iN1;:n ·)~1~l::'W 1~ iN?1;) 

.'m O'li?;D 
111':1 G 111':1 ljJ1J) G 11jJ11J) 4 'lJ G I 'l'J 2 nl!!Nn G I nl!!Nnl!! Dn'JI:!I!! V:JlJ G I DiP)1!! 1 

"»)) G I '»)) 1"):J G 11'):J 6 m))') G I n))JJ 5 nVI!)):J) G I nV'I!!):J) lnn'!l) G 11nn!l) 

"If both of them stand in [a house of] ill repute, the man precedes the 

woman." Why? For a woman it is natural. for a man it is not natural2lO • 
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259It happened that Rebbi Joshua went to Rome. They informed him about 

a child from Jerusalem who was reddish with beautiful eyes, good to look at, 

and his locks ordered in curls260, standing in [a house of] ill repute. Rebbi 

Joshua went to check him out. When he came to the door, Rebbi Joshua 

started and said, who gave Jacob to be booty and Israel to plunderers, is that 

not the EternaP6!? The child answered him and told him, it is because we 

sinned against Him; they did not want to walk in His ways and did not listen 

to His teachinl6!. Immediately his eyes were flowing with tears and he said, 

I take as my witnesses heaven and earth that I shall not move from here until I 

buy his freedom. He bought his freedom for much money. sent him to the 

Land ofIsrael, and quoted for him this verse, the dear children ofZion262etc. 

259 Tosephta 2:5,6; Thr. rabbati 4(4); 

Babli Gittin 58a. 

260 A combination of biblical adjectives, 

IS. 17:42, Cant. 5: II. 

261 Is. 42:24. 

262 Thr. 4:2. 

01iP 1.(~ ·1!~7 01iP O?I) :~J1J lW>;l( )1::r1~1 )1:n~'( '1/ '1.I( 01ip V:iJ (48b line 37) 

IUNl( 01ip nl;1l)(>;l DilU~ .nl;1l)(>;l DilU~I 01ip N1:1~ .N':1~( 01iP )i1~ V:fJ .)i1~ iDJ( 

l;tr~ .l;t1'~( 01ip )'YV;lD1 )'J'W( 01ip :11;( n1~ .:11;( mJ( 01ip ll;1~>;l IUN'l .ll;1~)J 

rn~ ·rn~( lW>;l .lW>;l( )~1~' ·)~1~'( 11.1 .'1/( 01ip Di'1i) v:fJ .Di11i) iD'J( 01ip 

)i1~ VJ'J1 O?I) 11>;l(J.:llW>;l n?i) O~ )~~ ·i'1~ i?~J'?,i WP .'nY,l'~ .llf;1~IU~ 1:;J,}.'( l~ .l~( 

:,\11;(i) O~ )i1~ iDJ( 01iP O?I) 11>;l(J.:llW>;l .'\11;(i) O~ 

G I liD) 2 The rest is missing in B '1)1 B I ')1] llDD) )Nl'<l' )Nl'<l') '1) "'liD iD)01 B 1101) 1 
)')lD G I »)lDm )')lD) G I »)lD) n'J '<INl G I n'J n'J '<INl) G I n'J) 3 1011]1 G I liD 1m) 

1'1:))n G I o)n 6 1011)1 G 11iD1 1'1:))n G I o)n 0'11'<1 0)1)['<IJ G 11'1'<1 1)1]'<1 mDN G I mD'N 5 

1m) G 1101) 

"A priest precedes a Levite, a Levite an Israel, an Israel a bastard," etc. 

264"A Sage has precedence over the king, the king has precedence over the 

High Priest, the High Priest has precedence over a prophet, a prophet has 

precedence over the Anointed for War, the Anointed for war has precedence 

over the head of the watch265 , the head of the watch has precedence over the 

[head of a] cian266, the [head of a] clan has precedence over the executive 

officer267, the executive officer has precedence over the treasurer268, the 

treasurer has precedence over a common priest, a common priest has 

precedence over a Levite, a Levite over an IsraeL an Israel over a bastard, a 
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bastard over a Gibeonite, a Gibeonite over a proselyte, a proselyte over a 

manumitted slave. When? If they are all equal. But if the bastard was 

learned and the High Priest ignorant, the learned bastard precedes the ignorant 

High Priest." 

263 A Note that here starts the discussion 

of Mishnah 9. 

264 Cf. Tosephta 2: 10. 

265 Of one of the 24 watches into which 

the Cohanim were organized (lChr. 24), 

each of which served for one week in the 

Temple. 

266 A clan of priests belonging to one of 

the watches. The correct reading here is 

that of G, confirmed later also by L (lines 

61ff.) 

267 The permanent member of the 

Temple staff who organizes the daily 

routine. As a paid official he comes after 

the volunteers who do the actual 

officiating. In Babylonian sources, his 

title is spelled 7:>1Y.lN. 

268 The Temple treasurer. 

1'?~Nl ~n:n~t?~ rl~~ 1.(~ .4:1 N~~'? U; 1'~ m,il~ O?Q .1/>;1/ 01~P O?Q (48b line 45) 

.m::>~~/ 

O"1N[1j G 11"1N1 o:Jn P1 G I o:Jn 1 

"A Sage has precedence over the king." If a Sage dies, we do not have a 

replacemene69• If a king dies, all of Israel are qualified for the kingdom270. 

269 This restricts the statement to a truly 

outstanding Sage. In G, this is not a 

reference to the text of the Mishnah but a 

continuation of the statement that a 

learned bastard has precedence over the 

boorish High Priest, "and similarly, a 

Sage has precedence over a king." The 

text of L is that of Tosephta 2:8. 

270 This legitimizes non-Davidic kings. 

The Babli (J3a) agrees. The current 

printed Babli editions were adulterated by 

a censor who inserted "king of Israel", to 

preserve the superiority of the ruler by the 

grace of Ood. Already Maimonides in his 

Commentary to the Mishnah notes that all 

the precedences enumerated in this 

Mishnah are ethical only, rather than 

practical. 

.i'lQ:;>'?i>;l~ nl~n 1Y,l; 1iJ;J. n~b n~~~ O~' O')l~l~ lD~W?~ .1~Q~' ':;t11Y,l~ (48b line 46) 

.O'~~'l;>iJ rll;:( 1'~()iJ~ ?':;I~:;t .n~; 1~-?~ .n~{lY,l:;t~? n~:J;l'~ "1~O:;t~ 

i'r.l7 i1>n 0 ir.l7 i1>n B 11r.l7 omN B 11mN 1 
O'I!I!lI:Ji1 
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Rebbi Johanan said, all these 40 days which Moses spent on the Mountain, 

he studied Torah and forgot it. At the end it was given to him as a gift. Why 

so much? To return the stupid ones271. 

271 To encourage people who do not 

understand a subject to return to study; 

they can always hope that at the end the 

understanding will be given to them in 

their sleep. The argument would be better 

if addressed to scientists who fail to solve 

a problem; if they persevere they have the 

hope to finally receive the answer from 

Heaven in their sleep. 

N~~iD '19}7 ~'.';'> .'iJ~ l~?~l '7';:1 '3l J:¥1;( 'P:;11 l~ iiD't;J ':;tl W'T 1:;> (48b line 49) 

~)! N':;11;l 'Y,) m~ O?Q 1'Y,)(tl J;t~ .I'!)'II:) ~)! 'V, n:;tt: 01'( ~~))~ .'m ni?:.l";J~p' Jrp,'m 

'O~ 01'( nY,) .'1.1 ':;tl ll;l~ .'m 'D-J? ;~':¥p. nY,)(~n .'m N~Y;l'J:'li"~1;l ny')?QDl .iJ N~i'? 

J:¥ 1':;11l~ iiD't;J ':;tl ~)"9~~ ~)~ .O~I N,~~l J'D?1 .O~'I N~? n1;('~Y,l ~N~p'~ J:¥ '1l;(i' 

.nY;l:;;>l nY;l:;> no~ 
11)'N ill!.l1m jJ1!![' 1JN1] G - B 1 'm 2 1jJ'l' Jil[1] G I'm '));' '1;'Y B 1 '1;'Y - B 1 ')'il 'lJ G 11J 1 

G 1J N!!1':J 1) N'J' 'Y.l 1nlmn 1) N':l' 'Y.l in~';,n B 1 1J N~1':J - B 1 nY.l'" o'~';,n G 1 1'~';,n 1)N B 

OJ;' B 1 OJ';' 4 '1';'Y B I;,Y illnm O'O"'il '11ym GB 1 'm il)'J 01jJO m 'N1 B 1 'm 3 N':l'O 

ilOJ nnN1 G 1 ilO:J1 5 111n'1 

272When Rebbi Simeon ben Zevid died, Rebbi Illai rose and eulogized 

him. But silver has a source273 , etc. Iron is taken from dust274, etc. Those, if 

they are lost, have replacement. But a scholar who died, who can bring us one 

similar to him? Wisdom, where can it be found275 , etc. It is hidden from the 

eyes of all living276 , etc. Rebbi Levi said, if the brothers of Joseph lost their 

spirit because they found a find, as it is written. they lost their spirit277 , we, 

who lost Rebbi Simeon bar Zevid, so much more278 ! 

272 The homily here is a considerably 

shortened version of one in Berakhot 1:8 

(5c I. 29; Notes 322-324) where R. llIai 

(La) notes that 4 useful things mentioned 

in Job can be replaced when lost. Text B 

has the full quotes but still lacks the 

necessary introduction. The homily of R. 

Levi is unchanged. 

273 Joh 28: I. 

274.Job 28:2. 

275 .Job 28:20. 

276.Job 28:21. 

277 Gen. 42:28. 

278 Note in G the unusual form no~ ;,~ 

il'il~ nO~l il'il~ for the common il'il~ no~ ;,~ 

il'il:;Jl "so much more". 
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,N':;l~? J'ii~ );::i", :m ,~:;t il9J'{i-nl:;( 0NY1D1 J')):;>l ,J'ii~ V:iJ? D1'iP 1,('? (48d line 54) 

':;1l D~:;t il~'i' ':;1l ,)1;9? p'ii~ D'li?D ,1.(p? N'~~O W~1 V)'"'O p'il~ D~''il;1N npY;l~ J'N1 

~W.'iil? N~-)lp-'?i ,n'r,;l~Q ilm ,J'ii~ V)j '~~:;l 'iJ J~i'1 )'inl )'1~ n;'>;l>;l N':;l~ ,il~'~t) 1:;), NY;l1) 

rt~'i)J 'W~l~.Pp lr,;l'iJ i~)J?tl ,n'iO'i'lv m? J'iJ~ :;p~~? m;I'{i'i~O '1'~'l,1 nl)t< J'ii~O )P'"'O I 
:n~i)J 'i~ n'i~ '1?il::( )}In lr,;l'D1 ilr,;l1'0 ,il~~J~ Npl:;( n~i)J )'1::(1 ,il~p 

m)' - B 11::"J' 2 " 11!)N m1!ln ,~ B I 'n:" N'JJ' ,m 1m 'm 1IJNJI!) B I 'ml 1mJ' G 11m, 1 
D~I:) B I 'IJ~I:) 1mJ G 11m n'!lJIJ G 1!lJIJ B I n!lJIJ NJ'Jn B I m'ln ilIJn G I NIJn 3 NJm B I 

1IJnl G 11IJml ilY.lJ GB I ilIJl'il 5 )'71 mm'1il B I n'm'lil m' 1'~1) GB Il'~") 4 

279The king has precedence over the High Priest, as it is written: You shall 

let my son Solomon ride280, etc, The High Priest over the prophet, as it is 

written: There, $adoq the Priest and Nathan the Prophet shall anoint him as 

kint8 ', etc, He mentioned Sadoq before Nathan, Rebbi Jonah in the name of 

Rebbi Hama bar Hanina: The prophet folds his hands and feet and sits before 

the High Priese82 • What is his reason? Listen, Joshua the High Priest, you 

and your friends who are sitting before you283 , I could think that they were 

common people; the verse says, because they are men of miracle, and 

"miracle" only means prophecy, as you say, and he gave you a sign or a 

miracle284 , 

279 Tosephta 2:9, Babli 13a, 

280 I K. 1:33, 

281 lK. 1:34, 

282 He sits on the floor or the carpet with 

his feet folded under him, 

283 Zach. 3:8, 

284 Deut, 13:2, 

lY.'l~t,) \!.iN' ,lY.'l~t,) \!.iN'? D1'iP ilY;lI)?t,) O'i\!.i>;l ,ilY;lI)?t,) O'i\!.i>;l? D1'iP N':;l~ (48b line 61) 

)O'J? D1'iP l~p~ ,l~P~? D1'iP J'"'1~01 ,Jjlr,;l? D1'iP J~ m;~ \!.iN' ,J~ mi), \!.iN'? D1'iP 

,)~J~ ':;1l1r,;l~ ,N~il '1'? N~il N"J (,lWr,;l? JI::(1~'1) ,JI::(W?? '1? ,'1?? D1'iP )0'", ,O'i'lQ 

ilr,;l ,~~t,) ,)ll'~W ilW~r,;l ,~~t,) D1'iP i~~\!.i>;l i~~\!.i>;l~ l~ ,)~J~ ':;1l1r,;l~ ,~)~ );>no n~'{i:;1 

nlll!)\!.i>;l~ nl~tl'{it,) ni?~t9 nl,'i'~OW ,nllJ)~\!.i>;llOt< )',n J'",O )'1::(1 nlNO lOt< )'~1 Jjo 

':;1l1r,;l~ ,n'i'l:;1D D).l )l1 'iP~).lW ,~~t,) ,l~:;>~Q lOt< )'~1 J°",O ilr,;l ,~~t,)~ ,lP.:;tV nPK'::;t 

il?~J~D )l~W )l>?~'?l;rp il~~D~'-P JN~9'{i' NjI ,l'ii l~{' il'¢i"; i~ i?-~::;t )'t,)~tl Jt< ,)~I)'i' 
,il~~~:;), ~i1~?1rnl:;( il~~l 

Dl)P B 11mIJ' m'lil1m B 11m 3 1Jn GB 11Jt'l 1:m, GB 11Jt'l' "J1IJ' G I 'J1IJ' 2 
B 11IJ11!)Y.l) 11J B 11UN l)'JI!) B I UI!) 4 1':lN B I 11:lN 'N11!)' N1il G 'N11!)' Nm N' B I oNm 1mIJ' 

6 n11n1!)IJ) G I n11ml!)IJ1 n11nl!)IJil I n11ml!lIJ (2X) D'~1 G 11'~1 5 ~1NI!I G ~1'NI!I llJ)1!I1J 
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7 1Y.lN) B I 'Y.lN - B I »l)Y.l »:1 G I OY 1:1yn,y »'N)'V G B I 1:1::>yn NnN »!l1 »l)Y.l B I »l)Y.l) 

n>'1) B I )j»'1) 8 n")!'l) G I n>)!'l) n'V>'V G I n'V'V )Y.lNl1 B I »Y.lNl1 

28s"A prophet has precedence over the Anointed for War, the Anointed for 

War has precedence over the head of the watch, the head of the watch has 

precedence over the head of a clan, the head of a clan has precedence over the 

executive officer, the executive officer has precedence over the treasurer, the 

treasurer has precedence over a common priest, a common priest has 

precedence over a Levite, a Levite over an Israel (an Israel over a bastard286)." 

Is not the Levite equal [to an Israel]287? Rebbi Abun said, this was taught in 

the days of the podium288. Rebbi Abun said, a proselyte and an apostate, the 

apostate has preference because of what had happened289. "Why does 

everybody run after a proselyte woman, but not after a freedwoman? For the 

proselyte is presumed to have been guarding herself but the freedwoman29o is 

presumed to be irresponsible." And why does everybody (run after a rat)291 

[inquire after a slave ]292? Because his dealings are bad for people. Rebbi 

Johanan said, do not believe a slave up to sixteen generations. Ismael ben 

Netaniah ben Elishama of royal descent came and slew Gedaliahu at 
Mi!fpah293. 

285 Tosephta 2:10, Babli 13a (cf. Notes 

264-268). 

286 This clause was erased by the scribe 

ofL, it is not in B or G. 

287 Added from Band G; must be 

understood in L. 

288 When the Levites had a role in 

Temple worship, either as singers on the 

podium or as watchmen. The statement 

that Levites are no different from Israel 

shows that the custom that Levites have to 

pour water ofthe Cohen's hands before he 

goes to pronounce the priestly blessing is 

not talmudic. (The source is Zohar 1lI, 

146b; the custom is not followed by 

Yemenites and some other Oriental 

groups.) 

289 Ifa Gentile comes to a rabbi asking to 

become a proselyte and a Jewish apostate 

comes at the same time asking to be 

readmitted to the Jewish community, the 

rabbi has to deal with the apostate's case 

first, not to turn him away permanently as 

in the case of Joshua ben Perahia (or 

Jehudah ben Tabbai) (Sanhedrin 6:6, Note 

79) and similar stories about Elisha and 

Gehazi (Sanhedrin 10:3, Notes 284,286). 

290 As long as the freedwoman (Latin: 

libertina) was a slave, she could not marry 

and, therefore, was free to have guiltless 

sex with any man she pleased (except 

Jews.) She cannot be supposed to have 

changed her ways radically upon 

manumission. The proselyte as a free 

woman is supposed to be married as a 

virgin (Babli 13a). 
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291 To kill them. This is the text of L, 

taken from the Babli 13a, but it seems that 

one should accept the text of Band G in 

brackets. 

292 Since the slave has no persona in law, 

he is irresponsible, and cannot be sued for 

damages. Therefore, a prospective buyer 

is well advised to inquire whether this 

slave may in the future expose him to 

suits for damages caused by his slave. 

2922K. 25:25. On IChr. 2:35, about a 

man who had no sons, only daughters, and 

gave a daughter to his slave who produced 

a male grandson, Pseudo-Rashi explains: 

"From here the Sages said in Yerushalmi 

(Yebamot) [Horaiot] do not trust a 

(proselyte) [slave] up to 15 generations 

for there were 15 generations from Athai 

to Ismael and some say 16 generations 

with Yarha (the slave). In the explanation 

of our rabbis is is possible that (it does not 

mean) of royal descent since Ismael was 

ti'om Yerahmeel but not from Ram 

(David's ancestor), but that he gave of his 

descendants to the Moloch." This 

explanation identifies Elishama, the 

grandfather of Ismael" with Elishama 

mentioned in IChr. 2:41. According to 

David Qimhi on Ieh,.. 2:26, Atarah 

"crown", the wife of Yerahmeel, was a 

converted Gentile from a royal family and 

from her there were 24 generations to 

Ismael. 

ilY,l .1tn 1)'~ O~ \UN" 1)'~\;i .011V 1i7.! W!l \UN" .lY,l1;( '1> p ~~1il? ':;II (48b line 71) 

O'li?i1 il'{.ib .ilY.1,?~ )t:fl~' wr):;nll:;( ~~1il? cf9~,?l :m O??D '01~iJ O';t~~ on~ .j')Y,l~1;J 

O'li?i1 )'l'Y,)(D )'JiJ ~'O'{.i '1? )~ il'{.i}J .O'~N'J? O'~'i7.1 O'li?i1 ~~1il? .O'~'P.l? O'~Nl 

)~ il'{.i}J .O'~N'J? O'~'i7.1 O'li?i1 )'l'Y,)(D )'JiJ ~'O N)'{.i '1? )~ ~~1il? .O')'P.l? O'~Nl 

·~.h:P:;J:;t OQ? TW'{.i '1? )~ ~~1il? .O')'i7.1? O'~Nl O'li?i1 '("'1.1;(0 I!h::l':;J:;t OQ? 11.~ N)'{.i 

O'~Nl O'li?i1 il11n 1m(D:;t ~A':J;l~ N)'{.i '1? )~ il'?ib .O'~Nl? O'~'i7.\ O'li?i1 'il.l;(iJ 

W?''t1 ~~1il? ':;Il .O'~Nl? O'~i7.1 O'li?i1 il11n 1m?D:;t ~A'_'J;l~'{.i '1? )~ ~~1il? .OWt? 

1Q''?iNll n1~:;J(Y;lJ l:;)'DY'i1? )~l~' r1'n~'{.i \U11PiJ Cnl:;t il~~'{.i '1? )~ il'{.i'r.) .'1.'7 ':=;ll O'?i:;t 

.O')'V\? O'\UNl O'1i?i11Q':;).~ )~ rWi)J 
GB 1'110N'1 O))IJ B I'D))IJ 2 - GB I )i:1l1l'N ON - G 1 'lJNl1l'N'IJ 1P1J ['lJNll G 'lJNl B 1 1Pl 1 
G 1 ))'lJ1il' 3 0'1pm G 1 0'1Pil 'm G I - JNl'IJ' 'lpl nN B 1 ilD)'IJ JNl'IJ' 'lPl )) nN '1lON'1 :l'n)1 

the order of the B 4-3 (and so at all occurrences) O'lPl B 1 O'l'Pl O'lplJ B 1 D'l'plJ ))1'IJ1il' 

G 1 0'1Pil 6 (2X) 'ih:DJ B 1 'GiD')J 5 sentences is switched, Joshua precedes Moses 
'lJ1Pil B 1 'lJ11Pil 8 )))'nJ'IJ B 1 )))"nD'IJ 7 )))"n'l G )))'nJ BI )))"nJ (all occurences) 0'1P'il 

Oil'J)) B 11m:}) J)) 9 29J1JnOnJ G B IlJnOnJ 1'1>n)) )Nl'IJ''IJ B 1 JNl'IJ' 1'1>n))'IJ 

Rebbi Joshua ben Levi said: A head294 and an Elder295 , the (Elder) 

[head]296 has precedence, for nobody is a head if he is not an Elder. What is 

his reason? All of you are standing toda/97• etc. Joshua assembled all Elders 

of Israel at Sichem298. Moses preferred heads over Elders; Joshua preferred 

Elders over heads. Moses preferred heads over Elders because all were his 
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students. Joshua preferred Elders over heads because not all were his 

students. Moses preferred heads over Elders because he did not need them in 

conquering the Land; Joshua preferred Elders over heads because be needed 

them in conquering the Land299. Moses preferred heads over Elders because 

he needed no exertion in the study of Torah, Joshua preferred Elders over 

heads because he had to exert himself in the study of Torah. Rebbi Joshua of 

Sikhnin in the name of Rebbi Levi: Moses preferred heads over Elders 

because he saw by the Holy Ghost that in the future Israel will be (reasonable) 

[in troublef93 ,296 with governments and their heads will stand up for them30o • 

293 Here ends the fragment G. 

294 The learned in the law, i. e., the 

rabbinic authorities, 

295 The tribal heads, paradigms for later 

political office holders. 

296 The text in parentheses is that of L, 

the one in brackets that of B.G. The 

reason given shows that the latter text was 

intended by all sources. 

297 Deut. 29:9; later in the verse the tribal 

heads are mentioned before the Elders. 

298 .los. 24: I (misquoted); Elders are 

mentioned before tribal heads. Similarly 

in 23:2. 

299 While he did not need them for 

military decisions, they prepared the maps 

for the distribution of the Land (Chapter 

18). 

300 A clear declaration of the priority of 

the political leadership over the religious. 

'31? ~~n£)~ )),J~ n??l:;t '::;tTT 'in~ 71::nD~ '31 '1;$1'$1 01iP 111itJD .WJ (48c line 7) 

N11 .N1i?Y,)1 01ip n~~Y,) .n'Wl;( N1iJ ·');$I'9D N1n .'I;l)~ )::;tl>;;l )),J:J.D)y') .i'P~ 1>;;l~ .)I;l~ 

n:;tt.l WI1 .nl'Y,) i1~)l::(~ nl)Y,) N1i?1;l~ PPiYiJ .)Oi) P ,)WY,l'?' )31 )~trr .i1)~ N{,?)9Y,l 

nl;l?f;\ iJ~i? .NI;l~\? n>;;l1 .11D/J,:11 01ip n~~Y,) .1Y,l1;( WI)J 1~ 7l::(m~ )31 .n~~Y,)? N1i?Y,) 

:Ii,?-nY,l nI??lyn')j? .NI;l~\? nY,l1 .n~'?iY,)1 01iP 1m/D .1Y,)1;( ')~Qi) ):;11 .'m i1~):;t iJ~i? 

1'?i?'1;( .1i?i):;t r~l 7i9 O)Y,l ·WQJ 1J 7l::(m'?i )::;tll i1)>;;l~\? ,)~Qi) )::;tl O~'i?Y,l nY,l .,(110!d 

WQJ 1J 7l::(m~ O~'i?Y,l nY,l1 .O'Y,l N7:;t ni)1)1 O;WI 1'?i?'Z:::)l::( .V~ N7:;t ni'l)l O;iYI 

1'?i?'Z:::)1::( ·1'1$/)$ N):;t ni'QI O;WI 1'?i?)Z::: .1i?i):;t 1'7$/)$ 7i9 n~,? ·1~Oi) )::;tTf i1'>;;l~\? 

N)~ 1~ 1Y,l)J,:11 N1iJ .1m/tlD W 1J,:1i) n~~nD 10l::( '(1 )10 O;iYI .n?,? N7:;t ni)QI O;iYI 

1m/tlD 101::( '(1 )10 o;WI ni)~'?iY,) :Ii1 )31 n YQ)\!;i¥JY,) 7~~ .ni)~,?,y') :Ii1 )::;tl i3 YQ),?, 

.n~'?iI;lD W 1J,:1i' 
1)~)~ N1n1 1110 N1il1 1 1)~)'~11 N111 '1 1Y.l 'YJ nN 'NY.l 1 ·1Y.l 'YJn'Y.l 'Y.l'N 1 'Y.lN 2 111011 1 111ml1 1 

The rest is missing. "JJ1111JJ11 lJll1)'N11 I1)'NI!! N'I1I1) 1 11') 3 N1il1 1 N11 nY.l11j::> 1 011j::> 

It was stated: The systematizer has precedence over the dialectician302 • 

Rebbi Samuel, Rebbi Berekhia's brother, asked: Even like Rebbi Immi? He 
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told him, what do you want from Rebbi Immi? He is a dialectician303 . This 

means, the Mishnah has precedence over Scripture304 . The following supports 

this, as Rebbi Simeon ben Iohai stated, one who studies Scripture is a 

qualification which is not a qualification. But the rabbis consider Scripture 

equally with the Mishnah30s • 

Rebbi Samuel bar Nahman said, the Mishnah has precedence over the 

Talmud. What is the reason? Acquire wisdom, acquire understandinlo6 , etc. 

Rebbi 10hanan said, the Talmud has precedence over the Mishnah. What is 

the reason? Is acquiring wisdom not better than pure gold307 ? How does 

Rebbi lohanan explain Rebbi Samuel bar Nahman's reason? Water is cheap, 

wine is expensive. It is possible for the world to exist without wine; it is 

impossible for the world to exist without water308. How does Rebbi Samuel 

bar Nahman explain Rebbi 10hanan's reason? Salt is cheap, pepper is 

expensive. It is possible for the world to exist without pepper; it is impossible 

for the world to exist without saleo9• Always pursue the Mishnah more than 

the Talmud. That is, before Rebbi incorporated most Mishnaiot into it3lO • But 

since Rebbi incorporated most Mishnaiot into it, pursue the Talmud more than 

the Mishnah. 

30 I This is typically the Babli's language 

in quoting the baraita (Bava mesia' 33a). 

The version of L is found also in Berakhot 

1:5 (Note 175), Sabbat 1:2 (3c I. 19), 16: I 

(15c I. 27). 

302 The scholar who can bring order into 

the vast amount of rabbinic traditions is 

on a higher level than the one who finds 

apparent contradictions between tradit­

ional statements and explains them by 

finding the underlying principles. [n the 

Babli (14a) the question is between 

"Sinai" and "one who uproots mountains" 

(and grinds them down), i. e., between a 

living encyclopedia and a practitioner of 

dialectics, and it is reported that in Galilee 

Sinai was preferred. There is no mention 

there about an effort at systematizing and 

in fact it is in general impossible to derive 

a valid rule of practice by basing oneself 

on one talmudic discussion alone, but all 

Tractates of the Babli have simultaneous­

ly to be considered. 

303 [n B: "He is both a systematizer and a 

dialectician." [n both Talmudim, the 

teachings of R. [mmi and his companion 

R. Yasa are too sporadic to allow a 

judgment between the two versions. 

304 Since the Mishnah is a first attempt at 

systematizing Jewish teaching, its study, 

\\hile presupposing a prior study of 

Scripture, is on a higher level since it is 

less anecdotal or self-contradictory. 

305 They agree to the value of analysis 
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and explanation of Scripture also 

independent of traditional interpretations. 

306 Provo 4:5. "Wisdom" is identified 

here as the Mishnah, the encyclopedia of 

traditional knowledge. "Understanding" 

is the explanation of the formulaic 

statements of the Mishnah, the Talmud, 

whether formulated in one of the 

Talmudim or in a prior state of oral expla­

nation. Wisdom precedes understanding. 

307 Provo 16: 16. The verse reads: Is 

acquiring wisdom not better than pure 

gold, acquisition of understanding more 

select than silver? Here also wisdom 

precedes understanding, but silver is 

everyday coin; gold is used only for major 

transactions and by the very rich. 

308 In both verses, the less valuable but 

more essential is mentioned in second 

place. This does not make the second less 

essential. 

309 He agrees that without interpretation 

and explanation ("the Talmud") the 

Mishnah cannot be applied; the salt of the 

Talmud, the silver, is absolutely 

necessary. This does not diminish the 

value of the gold. 

A different version of the preceding 

arguments is in Massekhet Sopherim 15:7, 

8. 

310 Here it is intimated that Rebbi's 

edition of the Mishnah from the start was 

intended as providing the skeleton around 

which a systematic exposition of the 

Talmud, the oral tradition, could be 

organized. In this way, the Mishnah 

automatically is studied in a privileged 

way if the Talmud is studied. Cf. Lev. 

rabba 21(4) which declares the study of 

the Mishnah as prerequisite for everything 

else. 

)';tld 7J1l'~{' \!.h~ )'J'~::f, D.?O .)n ':;II':;J. '~)' 'J.ll il'l.::f 7~))J~ ':;II 011 (48c line 21) 

D'~~> .nl~~ 7~J n! )Y).i?/;,? 1';tld 7J1 .1))J(DD 7~J n! l'~{' 0'~ "n9, D.?O :)~~.i?/;'? 

N'~in i)'~ :lD!(W nin'?i~ i1?::fW n! .Dill;>n!)l n! 1?:;n :lD!7W nin'?i~ nl 1?::f .l')J; )01?~W 
.n?Q1 N':;lin Dil\;,n9 i1?::fW n!1 .n?Q1 

Rebbi Samuel, son of Rebbi Y ose ben Rebbi Abun311 , preached: A rich 

man is wise in his own eyes, but an understanding poor man will think little of 

him. 312A rich man is wise in his own eyes. this is the master of Talmud. But 

an understanding poor man will think little oj him li3 , that is the master of 

homiletics. A parable of two people who entered a city, in the hand of one are 

gold bars, in the other's hand small change. The holder of the gold bars 

cannot spend them and survive; the holder of small change can spend it to 

survive314 • 

31 lOne of the very last Amoraim 

mentioned in the Yerushalmi. He 

explains why his generation turned from 

work on a Talmud to work on Midrashim. 
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312 Provo 28: II. Eccl. rabba 6:2, end. 

313 Cf. Arabic Job "to despise somebody 

or something, think little of him." 

314 Nobody comes to hear lectures on 

Talmud, everybody comes to hear a 

preacher. Cf. Babli Bava balra 145b. For 

a negative view of homiletics three 

generations earlier cf. Ma'serol 3: 10 Note 

161 (Sopherim Chapter 15). 

n! o?~ :O';;p~:;tW7~ m0.~ti ,~> \J~~t,), ~~'N~~ I O.«~ .N1)~ '::;tl \!ill (48c line 25) 

.O';;>-'~:;t~-7~ m0.~ti .11?,Vil'ltl n!"> .1m(tliJ n! \J~~t,) .n~~IilD n! '~'Nb .N1PIilD 
.1Q~ O':;>t,) n?~ V?,?i) Oi)P~) 

Rebbi Aha preached: Scales and balances of justice are the Eternal's; His 

work are all stones in the purse3J5 • "Scales" is Scripture. "Balances" are the 

Mishnah. "Justice" is the Talmud. "The Eternal's" are the additions316. His 

work are all stones in the purse; they all take their wages from the same 

purse. 

315 Provo 16: 11. The purse is the 

container in which weight stones are kept 

(Deut. 25:13, Mi. 6:11). It may also mean 

the wallet where money is kept, Provo 

1:14, Is. 46:6. The sermon identifies the 

two and declares all religious studies of 

equal value. 

316 The extra-talmudic texts; not only 

Tosephta collections but also Midrashim 

and similar compositions. 

i,?-W? 1~~ \!i'~ .\!ill :J.'J)? '17 '::;tl n~~~ .1tl~ 10( 71~ N~t)~ 1~ N~~ '::;tl (48c line 28) 

'O'D'::1~O U'\?'?~~-N(l n~.~J;1?-lW~ 7'?t,) I i~!?~( 191) ~)~'l::() 1tl?1 O'¢??~ l¥,!W O'D'::1~Q 
.11?,Vil'lD n! 1tl?1 .11i:)7t) ~:;"l::( O'¢?? .N1PIilD n~ l¥,!i)! .~??:;>N? '"J:;>~ \!i'~ ,? ~)$t,) 7tJ~? 
ill~~t,) n~~n '::;tIP¥'! ill~~t,) 1il? lli7i1~ lli'~~t,) ~:;"l::( .n~.~J;1?-lW~ 7'?t,) I i~ !?~( 191) ~)~'l::(1 

nl~~ 7~~ n! .~)$t,) 7t)~? b'D'::1~O ~)'\?'?~tN(l .Nl~i? l~p¥,! ill~~t,)~ n?~~1n '::;tIP¥'! 
017 .1m(tlD 7~~ n! .~?(:;>N? '"J:;>~ \!i'~ ,? .1D\?)f N71 NI;lI;>)f N'::1 l'~Y,) N711QiN N'::1 1)'l::(¥,! 

.:J.'J)'r,;l i'l~'l)f'r,;l ,:;>,~ o'i?? i'lrl)f'r,;l n~':;>l .1Y,)~ .i'l''?j'l.:;t i'l'i?~?l N~t)~ 1~ N~~ '::;t1 

317Rebbi Abba bar Cahana went to a certain place where he found Rebbi 

Levi installed and preaching: A man to whom God gives riches, and 

properties, and honor, and nothing is missing of anything he might desire, but 

God does not let him take possession to eat from it, for a stranger will eat 

from it318• Riches, that is Scripture. Properties, these are practices3I9 , And 

honor, these are the additions316. And nothing is missing of anything he might 

desire, these are the great Mishnah collections320, such as the Mishnah of 
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Rebbi Huna321 , the Mishnah of Rebbi Hoshaia, or the Mishnah of Bar 

Qappara. But God does not let him take possession to eat from it, that is the 

master of Aggadah who neither prohibits nor permits, neither declares impure 

nor pure. For a stranger will eat from it, that is the master of Talmud322 • 

Rebbi Abba bar Cahana got up and kissed him on his head, saying, just as you 

were worthy to preach this standing, may you be worthy preaching this 

sitting323 • 

317 Ecc!. rabba 6:2. 

318 Ecc!. 6:2. 

319 A code of practices in a culture of 

oral transmission was a very valuable pro­

perty. 

320 Baraita collections such as 

underlying the later Tosephta, or Mishnah 

collections preceding or competing with 

Rebbi's Mishnah. Ecc!. rabba adds R. 

Aqiba's Mishnah. 

321 No collection of Rebbi Huna is 

known; also he would be an Amora of a 

later generation, unable to collect an 

independent collection. In Ecc!. rabba, 

the reference is correctly to R. Hiyya (the 

Elder.) 

322 Who has to master all the preceding 

topics and has the right to decide between 

forbidden and permitted acts. 

323 R. Levi, who became the foremost 

preacher of his time, at this moment was 

rabbi of a small congregation who 

delivered his sermons in person standing 

in front of his congregation. R. Abba 

blessed him that he should become the 

head of a school who would deliver the 

concept of his speech to an Amora, a pro­

fessional speaker, who would elaborate on 

the topics given to him by the head who 

remained seated. 

·w))~ ):;11 1Y,l~ .nY,ln'TY,)N nn;pl,)Y,l ·vm,? ID 1?1::(>;;1 O)~)m n1),?! ~0i?):;1 (48c line 38) 

O):;t'?i1~D l.'?~D ~~!il )1::(11 )~~)'?! 7;t~ .nY,lI),?I?} 11;)'1]1 N1Q .N~Y,l ):;11 ;').! 1>;;1~ ·i)/~,? nJ1n? 

.m?~J);l:J. n~10NI 

N?)I~ mJ, n)-,!~} O)~)i7.~ mp~¥i n¥,~>d .'1.'? p ),)1{!1n? )::Il o\:i:;t "P~ 1:J. :ijJ~? ):;11 

11)1;( 1i7.·!D 7in:q 0-:!iPD tnl( 1))~Nl O)~'?i o?)~):;). 0~ 'Ii}! nl'?t:l 71jJ m nJ)~?11n)I):;t 
nl'?t:l 71jJ m. nJ)~?l np?:;t n?)!~! O)~)i7.~ ~OP) )~0 ·Wi?i) 71::(m '?i:;l Ii})~)~ ~)J;1,~ '1i}>;;1 

P 1!~)!~?- Ii})~)~ ~)J;1,~ '1i}>;;1 11)1;( Wi?i) 71::(m'?i~ 011PD tnl( 1))~Nl O)~~ O?)J)~ 0~ 'Ii}! 

.071PD on n)')l; Itl)(1 nY,l):;J,?n¥i 7),) Vf))>;;1irJ ~)i)! .o1)Ql1n 

If they intended to appoint Elders, from where do they appoint? From 

Tiberias or from the South324? Rebbi Simon said, .!ehudah shall go jirst325 • 

Rebbi Mana said to him, this refers to war. But for ordination, those who see 

the face of the king, Sitting/irs! in government126. 
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327Rebbi Jacob bar Idi in the name of Rebbi Joshua ben Levi: It happened 

that the Elders assembled in the upper story of the House Gadya at Jericho 

when there came a disembodied voice and told them, there are two among you 

worthy of the Holy Spirit and one of them is Hillel the Elder. They looked at 

Samuel Minor. Then the Elders assembled in the upper story at Jabneh when 

there came a disembodied voice and told them. there are two among you 

worthy of the Holy Spirit and one of them is Samuel Minor. They looked at 

Eliezer ben Hyrcanos. They were happy that their opinion coincided with that 

of the Holy Spirit327. 

324 The main Academy was at Tiberias in 

Galilee. There were minor centers of 

learning in the South, at Lydda and at 

Kefar Darom, in the plain which in 

Second Temple times was part of Judea. 

The question was which center of learning 

should be the first to propose candidates 

for ordination by the Patriarch. 

325 Jud. 1:2. R. Simon came from the 

South. 

326 Esther I: 14. The preeminent rabbis 

at this time were in Tiberias. 

327 The same text in Salah 9: I 7 Note 

265; most of the story in greater detail 

Sotah 9: 13-14, Notes 212-218, and the 

parallels given there in Note 212. 
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\!i Nn>,lN7 B I Nn",lN7 il>>n£l B I N"D£) (2X) "r.l1P \!iB I >ND1P N>1)1171] \!i 1-("1)171] B I N"1)1171J 
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Those of Bar Pazi and (Bar) [Rebbilm Hoshaia went and greeted the 

Patriarch every day. Those of Rebbi Hoshaia went in first [and left first] 329. 

Those of Bar Pazi went and became related by marriage to the patriarchate. 

They came and wanted to enter first. They went and asked Rebbi Immi. You 

shall erect the tabernacle according to its ruling310 Does there exist a ruling 

for wood? But the log which merited to be put in the North should be put in 

the North, in the South should be put in the South. 

331Two families were in Sepphoris, one of city councillors332 and one 

rural333 , who were greeting the Patriarch every day. The councillors went in 

first and left first. The rural ones went and acquired [knowledge in] Torah. 

They came and wanted to have precedence. It was asked before Rebbi 

Simeon ben Laqish. Rebbi Simeon ben Laqish asked it from Rebbi Johanan. 

Rebbi Johanan went up and preached in Rebbi Benaiah's house of studl34: 

"But if the bastard was learned and the High Priest ignorant, the learned 

bastard precedes the ignorant High Priest'''.'' They wanted to say, to be 

redeemed, for livelihood, and for clothing, but not for the Academy. Rebbi 

Abun said, even for the Academy. What is the reason? It is more precious 

than pearli36 , even than he who enters into the Most Holy [of the Sanctuary.] 

328 The text of L is in parentheses, the 

one from B in bracketrs. Since the second 

family is also called "R. Hoshaia's" later 

in L, and the entire story makes sense 

only if this family was distinguished in 

learning, the reading from B has to be 

accepted. 

329 Ex. 26:30. This argument is a legal 

argument of R. Immi's in Sahhal 12:3 

(13c I. 60). The Mishnah states that it is a 

prosecutable sin to write two letters on the 

Sabbath. Since the Sabbath prohibition is 

repeated after the instructions for building 

the Tabernacle (Ex. 31 :12-17: 35:1-3) it is 

concluded that the forbidden actions on 

the Sabbath are exactly those which were 

necessary for the construction of the 

Tabernacle. R. Illlmi explains that all logs 

which formed the walls of the Tabernacle 

carried two letters and that sides bearing 

the same letters were put together when 

the Tabernacle was re-assembled after 

being transported. This is taken here as a 

sign that nothing should be changed: 

marrying into the family of the patriarch 

cannot erase the advantage conferred by 
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learning. 

330 Ex. 26:30. 

331 A parallel text (~) is in c~abbat 12:3 

(13c I. 62 ff.) The text here is primary; 

there the story is told as an appendix to 

the argument of R. Immi which, however, 

responds not to the question asked about 

precedence but about Sabbath proh ibitions 

as explained in Note 329. 

332 Greek ~ouA£uTaL 

333 Latin pagani. 

334 The text of B, "of Tiberias" has to be 

rejected. Not only is the text of L 

confirmed by the text in Sabbal, but also 

the remark that he "went up" refers to 

going from Tiberias below Sea level to 

Sepphoris high in the mountains but also 

the entire story is placed at Sepphoris and 

only there a public ruling was needed. 

335 Mishnah 3:9. 

336Prov .. 3:15. 




