
'$ J~ Nl.I?Y.l1P.!1 Jl:rl~~Y,) 'V~~ :Qil1 i~~1 )':;l~ n~))ilD 1'pm~D 1D ~~'l::{1 :N TU~)'J (fol. 29b) 

.Fl/~i:::L~ V:i::> m· '1;;l1?il1 'V'~ n~l::{ J~ N~D1 nl! nli:::L~ O\!lf N:;),~J;lIilD11PWD N'~~ 1'1 n'~ 
Mishnah 1: But the following are strangled): One who hits his father or 

his mother2, and one who kidnaps a person from Israel\ and the Elder who 

rebels against the Court\ and the false prophetS, and one who prophesies in 

the name of foreign worship6, and one who copulates with a married woman7, 

and the perjured witness of a Cohen's daughter and her paramour8. 

Since no particular fonn of execution 

is prescribed for them. 

2 Ex.21:15. 

3 In order to sell him or her as a slave, 

Ex. 21:16, Deut. 24:7. 

4 The Supreme Court sitting in the 

Temple court. Deut. 17: 12. 

5 Deut. 18:20-22. 

6 Deut. 13:6. 

7 Deut. 22:22. This also applies to the 

woman. 

8 Even though the adulterous daughter 

of a Cohen is burned, there is no verse to 

apply the same punishment to the adulterer. 

Since witnesses to adultery are witnesses 

simultaneously to both parties, they cannot 

be punished more than the adulterer would 

be. 

~p~ O')'!~l~ ·V?~I? i~~1 )':;l~ n;>~7 nlQ~~ :J)~ 1'p~mD 1D ~~'1::(1 :N n:»~n (30a line 13) 

n~~1? i)'I::(~ 'Y,) .ni::>D? N"'~ n~J~1? Nm 'l.t) ni::>D? n~~~1? Nm~ 'Y,) O~ nr.> .<'J'~i' N] 
.m::>D? N~~ n~~~1? ND~~ 1'1 i)'1::( ni::>iJ? 

Halakhah 1: But the following are strangled," etc. From where warning9 

for one who hits his father or his mother? Forty times he shall hit him, he 

may not addlO. Since one who is commanded to hit is commanded not to hit, 

one who is commanded not to hit afortiori is commanded not to hit". 

9 Cf. Chapter 7, Note 129. Mispatim 5 (ed. Horovitz-Rabin p. 266). 

10 Deut. 25:3, speaking of punishment The argument establishes a guide for ethical 

decreed by the court. 

II It is sinful to hit anybody one is not 

commanded to hit. But only hitting a parent 

may be a capital crime. Mekhilta dR. Ismael 

behavior; it is not one in criminal law for 

which only explicit verses may fonn the 

basis. 
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·Vpp mno? n~\I) m~::lO? .ill:UO il! )1::(:;l .illno IQ~ ilW~~V! 1~ JZ)O i))1::( (30a line 16) 

.1~0?V! il{'~ 1~ .Vpp mno? ly'»):[l I)~1 .1~)D NJ ~':n;J~ .n~\I) mno? ly'»):[l V~ 

"He is not punishable unless he inflict a wound on them I2 ." What kind of 

wound? A wound for the laws of the Sabbath, a wound for the law of torts? 

If you say, as a wound for the laws of the Sabbath, even if he did not cause 

them to miss anything]]; if you say, as a wound for the laws of torts, only ifhe 

caused them to miss somethingl4 • 

12 Mishnah 2. 

13 It is a desecration of the Sabbath to 

cause a contusion. Mishnah Sabhat 14: 1. 

14 Some particle of skin or blood. Cf. 

Bava qamma 8: I, Notes 15-17. 

7>PY,l~ lY,lin il! .illno IQ~ ilW~~V! 1~ :lZ)O i))1::( iD~11):;t~ il?y;)D ,~tu\!ltJ (fol. 29d) 

JZ)O i))1::( 71::(1~m IU?~ JJil1 .lm!il ilD)Y,) 101::(( il?y;)D1 JZ)O ilD)Y,) 10~( 7.'?PY,lDV! il?Y;)~Y,) 

i::l 1>;l~N11Y,)~9v! i::l 1U>;l:[l~.b1 imlUl? ~~~)P~V! 1~ lY,)iN illm? ):;tl .imlUl? ~~~)P~¥.J 1~ 

P i).j!Q1 1;t{' i).j!QV! )Y,) In ·Vl\?i!:l D)Y,)?Ql J~)OY,l ilj?il:;t P. I~Oi) ':;tl i):;t n~ JJi~D .il?Y,l~ 

'Vl\?i£l D)Y,)?Ql J~)OY,l ilj?il:;t P. I#Oi) ):::tl Vlin 

Mishnah 2: One who hits his father or his mother is not punishable unless 

he inflict a wound on them. The following is more aggravating about one 

who curses l5 than one who hits, in that one who curses is punishable even 

after death, but one who hits after death cannot be prosecuted. And one who 

kidnaps a person from Israel is not punishable unless he bring him into his 

property I 6. Rebbi lehudah says, unless he bring him into his property and use 

him, as it is said, and enslaved him or sold him. One who kidnaps his own 

son, Rebbi lohanan ben Beroqal7 declares punishable but the Sages make him 

not prosecutable. One who kidnapped a person half slave and half free Rebbi 

lohanan ben Beroqa declares punishable but the Sages make him not 

prosecutable. 

15 Father or Mother; Mishnah 7: 14. 

16 Or sells him as a slave. 

17 The Babylonian attributions in the last 

two cases are different. The Halakhah 

shows that in the last sentence also here one 

has to read R. Jehudah, not R. Johanan ben 

Beroqa. 
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.:J))~n ~'J ,,"~'? il~W.iNlD il~'~~7 illDlt{ :'JD ))J~1 )':;tl;( il?~D ::1 7l!)~71 (fol. 29b) 

n~,? 'J~ ~:J))~n ~'J .IJPY,l( n~,? 'J~ :J))~n ~'J .n))~n N71 'I"J,? il?'~~D il~'~~7 illDlt{ 

n~ :J')~n N'J .11;»)N )~~:J P. .il~Y,lOl il~91t{ '1;)~'J~tl O.?'?i( n~,? 'J~ 'J~? '1;)~'J~tl O?'?i( 

.:J~)) n~ln NJI(:i .:J~~D lOt{I;) 1il(:i 

I~Q)) ':;tl Nl'~l ':;tl .n)))Y,) :J)I1~1(:i 1~ :J?'O ))'~ .il?~'?i)il ':11 O\'):;t I~Q)' ':;tl N~ ':;tl 

1N:J O~ .1'Y,l?'i? I~ ilY,) .n)))Y,) 'J~(1?1(:i 1~ 1ilY,) .n)))Y,) 'J~(1?1(:i 1~ :J?'O 1)'~ .il?~'?i)il ':;tl O\'):;t 

.N1il \!.i~ 1:J .il~Y,lO '? :JD1 ND/n 11 NO .N~il il\;»\!.i .ND/J;1 '? :JD1 il~Y,lO 11 NO .1Y,l1;(1 

.il~Y,lO '? :JD1 il~Y,lO 11 NO .1Y,l1 ~N:J 1'Y,l?'i? I~ ,:;> Ni~ 

.N1il 1/1)~ O'?{J:;tD '~!?:;t .:J~~ O'!~ '~!?::).:Jn .N/'D '::)'llY,l1;( "/n ))'1"ij) :J~~ ))'1"D 

'J~ Ill)) ))'1 "01 ,'/1)) 1'~ il/l~ il/)~:;t?l n/lu( 1));lJ;1~ ~'J'~~ il{l~1;) .ill'~l ':;tl 1Y,l1;( 

I?'P .011;( 'P ill~~ '~!?:;t 'J)t~~1(:i 1~ .1il~t{ ':;t1 o\'):;t N91Q)O 1:J 'J~~tl~ '::).1 .Nl'~l ':;tTT 

.'m )l~Y;lD 1m 'n'~op-n~ 'Jlt~~lli~:l:;tl(:i :JI;( 

18From where a first warning about stealing: you shall not steal. From 

where a second warning about stealing: you shall not steal. You shall not 

steal, in order to aggravate; you shall not steal, in order to pay double 

restitution, in order to pay quadruple or quintuple restitution. Ben Bagbag 

says, do not steal your own property back from the thief, lest you be seen 

stealing. 

Rebbi Abba, Rebbi Johanan in the name of Rebbi Hoshaia: he is 

punishable only if he steals money. Rebbi Ze'ira in the name of Rebbi 

Hoshaia: he is punishable only ifhe shows contempt for money. What means 

showing contempt for money? Where do we hold? If about him who says, 

here you have five and give me for three, he is an idiot. Here you have three 

and give me for five, he is a regular person. But we deal with one who says, 

here you have five and give me for five. 

What is a thief and what is a robber? Rebbi Hila said, if he stole in the 

presence of witnesses, he is a thief, in the presence of the owners he is a 

robber. Rebbi Ze'ira asked: but ifhe intended to rob (for copulation)18, he is 

not a robber. What is a robber according to Rebbi Ze'ira? Rebbi Samuel ben 

Sosarta in the name of Rebbi Abbahu: only if he rob in the presence of ten 

people. The prototype for all these: He robbed the spear fj-mn the hand of the 

Egyptian, etc. 



394 SANHEDRIN CHAPTER ELEVEN 

17 The entire paragraph is from Halakhah 

8:3. Notes 38-43. 

18 A copyist's error who wrote il?'YJ? 

"for sexual intercourse" instead of il'?YJ? 

"in front of its owners" as in Halakhah 8:3. 

1'1) .1'1)~);;) ·wnr W~~I;) ntd .)l::n,~' 'J1/;) .nj7i11 P 1~l)i' ':rn N~~I;) ntd (30a line 34) 

1~ .1'I)~);;) .wrn 1i)J~1;) ntd .1'D~ n~i?/;) 1)'P~ .1'1)~);;) .nlm? ':,\11 N~~I;) nY,l .1'~~/;) 

.1'D~ i~~) ND~\') 

What is the reason of Rebbi lohanan ben Beroqa? Of the Children oj' 

Israel. What is the reason of the rabbis? ()j' his brothers, not his sons20 • 

What is the reason of Rebbi lehudah? Of his brothers, even partially his 

brother. What is the reason of the rabbis? Of his brothers, unless he be 

totally his brother. 

20 Deut. 24:7 reads: If a man be found of the semi-emancipated slave treats the 

kidnapping one of his brothers, of the 

Children of Israel, and enslaves him or sells 

him, the kidnapper shall die: you shall 

eliminate evil from Israel. This paragraph 

speaks of the son, the next (cf. Note 17) of 

the half-emancipated slave. Sifry Deut. 273 

parallels the tirst paragraph but in the case 

rabbis' as unanimous opinion. The Babli 

86a finds a reason to exclude the 

semi-emancipated slave from the partitive 

mem in the verse 9i the Children of Israel, 

which implies "not all of the Children of 

Israel." 

01;:1 I O~r1'~ \J~'?iIJ7 1~l 'qY;m N7!?' ''? 1);;)~9'?i 1'1 n':;). '$ )~ NiPY,l1i?! :~ mY))) (fol. 29d) 

11)~1 .n-n~Q nlJ? )~ 11)~1 .n'~D 1D nlJ? )~ 11)~ .o'{i ~'Q 1'~'1 'N n'{i)'?i .YT? 1'TV:;J. 

1?1 'DW? 1? '1:;),0 ~\!JIJ 1?1 'D'?i111? 1);;)iN1 n'JD lD nlJ? )~\!! n~; 1'~;J. .n'~~D n~'?i?1 
1?1 'D'?i111? l);;)iN1 nl!~Q nlJ? )~'?i n~; Wq 1N; 0~1·0i); nY;l~ ~}JY;l~ o~ "1:;).C) mil? 

~M~~~~~~~~~~~~~~~ 
1'?i~ NmD OiP~iJ W 1);;)~~'?i ,)Z:::l~' )?? n~~i' illiJ'l o'?iIJ'?i n'nD n~'?i?1'?i )il~D 1'1 

.'il 10:;t' 

Mishnah 3: The Elder who rebels against the Court, as it is said: If a law 

case is too difficult for you, whether blood and blood, or case and case21 , etc. 

Three courts were there, one at the entrance of the Temple Mount, one at the 

entrance of the Temple courtyard, and one in the ashlar hall. They come to 
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the one at the entrance to the Temple Mount and he says, so I argued and so 

my colleagues argued, so I taught and so my colleague taught. If they had 

heard it22 , they tell them; otherwise they come to the one at the entrance of the 

Temple courtyard and he says, so I argued and so my colleagues argued, so I 

taught and so my colleagues taught. If they had heard it, they tell them; 

otherwise these and those2} come to the Supreme Court in the ashlar hall, for 

from there instruction goes out to all of Israel as it is said24, from that place 

which the Eternal will choose. 

lY,l~9'?,i J?'O niiO~~ illiil .lm~ W~I il?D'?,i llP 1Q'?1 il21!11 il'~( l!Q :1 mill)') 

N~,?~ lm~ niiO~~ illiil'?,i 1'Y,l(:l'1 .niiO~~ illi~'?,i 1~ J?'O i)'1::( .'m 1i1p ilW~? l'?,i~ \!N~Dl 
:i)~P il,?~n 

Mishnah 4: If he returned to his town2\ repeated and taught as was his 

custom, he cannot be prosecuted. If he instructed to act, he is punishable, as it 

is said4, but the man who would act criminally etc. He is not punishable unless 

he instruct to act. A student who instructed to act cannot be prosecuted; it 

turns out that his severity is his leniency26. 

25 The representative of the lower court 

who had been told by the Supreme Court 

that his opinion was wrong. 

26 A person unqualified to judge who 

nevertheless judges commits a grievous sin, 

worse than the qualified judge who does not 

obey the rulings of the Supreme Court. But 

his punishment is reserved for Heaven, not 

the human court. 

N>~"}' J'N .'7D 1Q'?1 il21!11il'~( l!Q :1 l"1!l!7l"1 .'71J NlPY,l1i7.\ :ll"1!l!7l"1 (30a line 37) 

.j'rn~ it l~l .il~~;'~ WY,l .lJW Jm;>D 1'1 n':;).~'?,i N>!?m~'?,i 1'~Y,l .\J~~Y;l~ l~l 'WY,l 

Y1( 1':r1'J .n~l~ 01( ;,~'~ 01( ill'~ 01 1'J .o'?m~ 01( ill'~ 011'J oi( I O'r1'J 

\J~~ N ·1'i?m~~1 1'nm~ 1'!;l1~~~ 1'?i?9~D 1'J .yT( 1':rN .nM~? '~'1( ni~inl? 'J'1 1'J 

'~1~( O'IP '~1)( 0l~ '~1'~ 1'J .y~~; 'y~~ 1'J .\J;r;nn Yli~,?? l?9m Yli~,? 1'J 'Y~~I 

O':;>l~D ~)'I::( niJ'1 .Yl~~,?D mQ91 ;';1~D n~'I~l ;'9iO n':i?~D it 'l.:;r:T .O'N 

.;';'?~jJ it D'?{Jl .1'1 n'Jn D'?i?l ·D'?i?l .nilU'1PQDl nil~nJ;lDl O''?lt)Dl 

Halakhah 3: "The Elder who rebels," etc. Halakhah 4: "If he returned 

to his town, repeated and taught as was his custom," etc. nIt is written20 : It 
something is being distinguished for you in law, this shows that the verse 

speaks about the distinguished member of the court28 • For you, this is 
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counsel. Something is sermonizing29• Whether blood and blood, whether 

menstrual blood or blood of virginity; whether menstrual blood, blood of flux, 

or blood of skin disease3o • Whether case or case, between those who are 

stoned, or burned, or decapitated, or strangled31 • Whether defect or defect, 

between a quarantined sufferer from skin disease or an absolute one31 ,32; 

whether defect or defect, between defects of humans or of garments or of 

houses33 • Words, that is the drinking of the suspected adulteress, breaking the 

neck of the calf, and the purification of the sufferer from skin disease34 • 

Quarrels, these are estimations, bans, and dedications35 • You shall get up, 

from the court, and rise, this is the ascene6• 

27 This baraita exists in two other 

versions, Babli 87a and Sifry Deut. 152. It 

is the subject of a study by E. A. Finkelstein, 

HUCA XXXII (1961) il;)-M, 

28 The person representing the lower 

court before the Supreme Court has to be its 

most distinguished member. 

29 In the parallel sources: This is 

practice. Since the verse defines the areas of 

competence of the Supreme Court, it is 

difficult to see what the legal relevance of 

aggadah could be unless one subscribes to 

Maimonides's opinion that all 

interpretations of biblical verses by the 

hermeneutical rules are rabbinic in 

character, i. e., aggadic. 

30 As Finkelstein points out, the plain 

text of the verse seems to restrict the objects 

of appeal to purely legal cases; the 

interpretation given here extends it to all 

areas of life. 

31 This sentence is missing in the parallel 

sources; it already is contained in the other 

explanations of the same clause. 

32 Cf. Chapter 10, Note 284. 

33 Lev. 13,14. 

34 While the suspected adulteress drinks 

water with which written words were 

obliterated (Num. 5:23) and the expiation of 

an unsolved murder case requires the priests 

to recite words (Deut. 21 :7-8), the 

purification of the the sufferer from skin 

disease is a wordless ceremony. Rashi in 

the Babli explains that skin disease is 

punishment for calumniating. One could 

explain that the first step in the purification 

is a declaration by a priest that the skin 

disease was healed and 

assemble the items 

purification (Lev. 14:3-4). 

his command to 

necessary for 

35 Lev. 27; al1 of these need dedications 

by explicit declaration. 

36 Climbing up all the way to Jerusalem. 

ny:) .O?1)lf'W 1n;m~ NIl:;( n~~? N?W nl.'NiJ m;).? W'>;) D'>~1 .10~ 1::t1 (30a line 46) 

m~ nt,l1? DN::t~ :m 'l~ n~~!1 'W N~91 u.~tl~l:;( )~1~? Oil'? liJ;t ''?iIi? liJ;t'~ .O)}\? 
.n?'~~> .1~1N Nl.'Y.~ '~l .nH~;tW )'1 
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Another explanation: You shall get up, from here that the Temple should 

be built only on the height of the world37 • What is the reason? For on My 

Holy Mountain, on the mountain of the height of Israel shall I plant it, that it 

may sprout branch and carry fruit3s. And you shall come39, to include the 

court at labneh. Rebbi Ze'ira says, to ask40. 

37 When in fact the Temple Mount is 

conspicuously lower than the surrounding 

hills, to indicate that it is not a Canaanite 

High Place. 

38 Ez. 17:23. For different approaches to 

the same statement, cf. Note 27, Babli 

Qiddusin 69a, Zevahim 54b, Sifi'Y Deut. 37, 

end. 

39 Deut. 17:9. 

40 As Mishnah 6 shows, disobedience to 

a court not sitting in the ashlar hall is not a 

crime punishable by a human court; but 

nevertheless the obligation to ask the 

opinion of the Supreme Court in cases of 

doubt remains as long as such a court exists. 

Since Rabban Johanan ben Zakkai 

asked for "labneh and its Sages" from 

Vespasian, it follows that even during the 

times of the Temple an important academy 

existed at Jabneh (and since Miriam the 

Hasmonean in her will had given Jabneh to 

Empress Livia, this was the only place in all 

of Judea which Vespasian could not give 

away without declaring himself as emperor.) 

J1~Y,) J~ il11il .lm~ il~{' NJ1 ill~il .:1~'D il~{,1 J11\!J~,? il11il\!! Nl.r,m 1tn (30a line 50) 

'::;II 'JD .N;'D '::;Illl;l~ .:1~'D il~{' NJ\!! ,~ J~ "l~ J11\!J~,? J1~Y,) J~ il11il .lm~ J11\!J~,? NJ\!! 

1;;> lD~1 N:f~ il?;t) 1),;),?Y,) il~D .ll;l~ N~m:11 .il\;J~~\!! N~il NJ .ilXJ~,~ l¥,J~ .p IN)JY,)~.h 

1'XJtv NJ1 ono~'? 1'XJ1Y .1),;)'> il~{' NJ\!! 1~ ON .il\;J~1;l 1J )'XJ1Y .il\;J~1;l 1:1 1J Y1'~ 

.1)J~~! 

A rebellious Elder who instructed to act and acted is punishable. If he 

instructed but did not act, he is not prosecutable. If he instructed not for 

application, he is not prosecutable. If he instructed for application, even if he 

himself did not act, he is punishable41 • Rebbi Hila said, Rebbi Ismael stated 

thus: Who would acl, even in he did not act himself. 

Rav Huna said, if he was instructing for practice and later a case came up, 

one acts on his instruction. If he taught it on the occasion of a case, one acts 

on it for others but not for himselt2 • 

41 Babli 88b. S!fry Deut. 155 infers from 

Deut. 17: 12 which decrees the death penalty 

for the person who acts against the judgment 

which he heard from the Supreme Court that 

any person acting on instructions from a 

person who heard from the Supreme Court 



398 SANHEDRIN CHAPTER ELEVEN 

cannot be prosecuted. Therefore, the actions arose can be applied to any case. But a 

of persons acting on the instructions of a 

judge are considered actions of the judge, 

not those of his officers. 

42 This is a general legal principle, 

applicable to ciyil as well as to criminal law. 

A legal doctrine formulated before a case 

doctrine formulated in the discussion of a 

case cannot be applied if the party 

formulating it is party to the case; that 

would be a conflict of interest (Babli 

Yebamot 77a in the name of Ray, Ray 

H una's teacher.) 

11:1;>01 n+~V;l01 mp1)01'W))lQ1 OJ01 ~))O .'~)N N?W,? W. )))I,?~ ~~l (30a line 55) 

ni?-ri 11;r~ n}~\{1 n-:u:;(~n nJP~ .0~\1 nl;) .0;1))? n1:;91 Dry? nl:;9 0~i?'1~/ 0~~~01 
O~~~p., 'JtD 01)t:> O~)~n~ nJ.l:;t~n :O!1tl~ OW nJ~~n1 O~~+ ~p O~~~P.l nJP~ .N~Y;)~n 

~)Y;)W n)"f')~ ))~W ~~nl::t .'~)N ~n::t'!,?~ W. )))I,?~ W1 .~~tl :1t;q )~~~P.' \'~1'~)N1 :n#,)\{1 

O~Y,);>Q n'?ttW n1~Y,) ))~W-J;> .'~)N )~1)~~ ~~l .)~~+~ ~~l~ ~Y.)?~PJ;l~ 'I~J 0~i?~1~~ O~Y,);>Q 

Nm ~~l Nm .~n~~ ~~1'1;)~ .N~i?'~O n-r~n? ~~l N~n ~~l Nm ·~~l )NY;l .~~l~ ~~Q 0~i?~1~~ 

.U~:;J1 N~n N~i?'~O n~~ ~~l 

43Rebbi Simeon ben Menasia says: Beauty, and vigor, and riches, and 

wisdom, and white hair, and honor, and children, are an adornment for the 

just. What is the reason? A crown of glory is white hair; on the way of piety 

it is found"4. A crown of the elderly are grandchildren; the glory of children 

are their parents45• The glory of the young is their force; the splendor of the 

elderly is white hair46• And it says, before his Elders in honor47 • 48It was 

stated: Rabban Simeon ben Gamliel says, these seven qualities which the 

Sages enumerated for the just were all realized by Rebbi and his sons. Rebbi 

lohanan said, all seven qualities which the Sages enunciated about the just 

were in Rebbi. Who was Rebbi? Rebbi is Rebbi lehudah the Prince. Rebbi 

Abbahu said, Rebbi is Rebbi Yudan the Prince, is Our Teacher49• 

43 Mishnah Avot 6:8, Tosephta Sanhedrin Rebbi's father cannot speak about his son 

II :8. In these sources, the original author is and grandsons. Since Rebbi was the last of 

R. Simeon ben Iohai. the TannaYm, only amoraic statements about 

44 Provo 16:3 I. 

45 Provo 17:6. 

46 Provo 20.29. 

47 Is. 24:23. 

48 This sentence has to be deleted since 

him are legitimate. 

49 It is not clear whether he refers to R. 

lehudah I ben Simeon, mentioned by R. 

10hanan, or to R. lehudah II ben Gamliel. 
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7~ 1iJ~! ~1? ~~7~~~ ~~I::{ 1l;liNQ n1in ~l.:;rpl;) O"l!?itJ ~l.:;rp l/?in :l"I J"I)'O)'J (fol. 29d) 

:J?~D O~l!?itJ ~i.:;r1 7:¥ '1~1Jin~ ni!l\",i\J \!.il;ll) 1m~ n1in ~Tn 

Mishnah 5: [Denial] about words of the Sopherim is more serious than 

about words of the Torah. He who says that there are no phylacteries, to 

transgress the words of the Torah, is not prosecutable. Five compartments to 

add to the words ofthe Sopherim is punishable50 • 

m;!.~ iniN 1'>~Y,) N/~ np~~¥i ~~1 mp N71 i1~~~¥i ~~1 mp N7 iniN WPI;)Y,l ~~I::{ :l J"I)'O)'J 

)YY,l~~ 0~Q-7;>11Y,)l;9¥i 71l~ iniN 1'n~I;)Y,l) 7nQ 1~ iniN 1'l,?~Y,l) q!~)l~:;I¥i 7i1~D 1'1 

1~1;) iniN vn~l;)Y,l N/~ n! 7¥i i)~1 n~ W~Y,l 1'1::{ 1l;liN n11n? ~:;Il .n~~p~ ~:;Il ~l.:;n )N1"1 

:1'1 n~;:q nD~1;) J?~O!;1~ ~~i7? \!.i~~ P ~~i7? \!.i~~ ni)Jip,?D-7;>~ 0~O)7~ 1'fl~i\!.il ~~J!;1i)l 
Mishnah 6: One executes him not at the court in his town, nor at the 

court at Jabneh5J but one transports him to the Supreme Court in Jerusalem, 

keeps him until a holiday of pilgrimage, and executes him on the holiday52 as 

it is said, the entire people shall see and fear s3 , the words of Rebbi Aqiba. 

Rebbi Jehudah says, one does not procrastinate in his case but executes him 

immediately, writes, and sends messengers to all places: Mr. A son of Mr. B 

was found guilty to be executed by the court. 

50 The person who denies a verse in the 

Torah (in this case Deut. 6:8,11: 18; Ex. 

13: 16) is hann1ess since every schoolchild 

knows better. But the details of the 

construction of phylacteries are purely 

traditional, viz., that the phylacteries on the 

arm have to be put into one box but those of 

the head into four compartments. As Y. 

Yadin has noted in his publication on the 

phylacteries from the Judean desert, they are 

made in the way of rabbinic phylacteries (at 

least as they used to be made until 200 years 

ago, with boxes of 1 cm edge length) but the 

text contains many more than the authorized 

verses. These tejillin therefore have to be 

classified as non-rabbinical. 

51 The nearby court of appeals. 

52 On holiday eve when everybody had 

arrived. 

53 Deut.17:13. 

N?~l:;tO .'71) iniN 1'n~l;)Y,l 1'1::{ :ll"l!l~m .'71) O~I!?itJ ~l:;rp 1l;lin :l"I m~m (30a line 64) 

.Ji\?D 1;~? 15.fll .nlin 'i.:;I'P O~:;I':;tOl nlin ~l:;rr~ O~I!?itJ ~i.:;n O~li1 .~~I)i~ ~:;11 O~? 

.n1in "1.:;t11;) 1ni~ O~:;t~JOl n1in ~i:;tl~ O'l!?itJ 'i.:;t1 0"1i1 ·1~l)i' ':;II O~:;t N? 1~ 1iYY,l1!J 

VJ':;tO O'l!?itJ 'l.:;t1¥! 11 nn .'~~ 1~ n1)' ':;II O~:;t ~D·:> 1~ N? ':;11 :~~~I;) ';Pli1 O';ti\J-';':> 

7:¥ 1~~¥i '1? 7~1 .n¥J~~ N/~ 1:;t1Y n?Q NJ N1w N7 )7'~ 1i!lW ':;II 'l.o¥i .n1in '1.:;t11;) 

.\!.ip~ )),?~, 1J~ ~:f!l) O~ 7~ .nD'1;:l J?'O!;1~ 7.'?iJ n':;t 'i.:;t1 
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11 I I'J'Jn 0'"1!)10 '"1Jll!! - )j I in1' '"1 4 0')1):)N1 )I I O'J'Jn1 N1111 I NJ 3 

"1m' I'J'Jn)l 0'"1!)1O '"1Jll'J'Jnl!! 

Halakhah 5: "[Denial] about words of the Sopherim is more serious," 

etc, Halakhah 6: "One executes him not," etc. 54The colleagues in the name 

of Rebbi Johanan: The words of the Sopherim are related to the words of 

Scripture and are pleasant like the words of Scripture; your throat is like good 

wine55 • Simeon bar Abba in the name of Rebbi Johanan: The words of the 

Sopherim are related to the words of Scripture and are more pleasant than the 

words of Scripture,for your friendship is better than wine56. Rebbi Abba bar 

Cohen in the name of Rebbi Judah bar Pazi: You may know that he words of 

the Sopherim are more pleasant than the words of Scripture, because if Rebbi 

Tarphon did not recite at all he would only have transgressed a positive 

commandment. But because he transgressed the words of the House of Hillel 

he should have suffered death since it says, if one breaches a wall he will be 

bitten by a snake56• 

54 This and the next paragraphs are from 

Berakhot 1:7 (Notes 182-191) (11). It is 

copied again in Avodah zarah 2:8 41 c I. 46 

()I). 

55 Cant. 7:10 

56 Cant. 1 :2. 

57 Eccl. 10:8. 

~~1 O'7~P 1(;9 ~~ ,l~VD 1N ~~ll~O'~ V;9, ~~ n1in 'l.:n ~:n'Q!Y;1~' ':;II 'm (30a line 73) 

1'~ .lY,;liNQ ·WD 1J')JYT .p Nm'?,i 11 Y1D .l>;1in 1?~) O'I~itJ '1.:;1'1 )~~ .1'Iy;nn 1(;9 

lY,;l~ .:I~'O O'I~itJ ''').:;n )~ '1'\?in? ni£l\?il) ~Y,;lQ .l~l)~ n1in ',,).:;1'1 )~ li:l~7 'P ),7'~J,'l 
.O'~':;1? 'l.:;nY,l O')'i?~ ''').:;tl O'l~):)t) ,n~'D l:;:t mn?D ':;II O¥.!:;t NW ':;ITT il'l.:;t N??'D ':;II 

1.'?'il7 ·1'Y,li11D nY;1? W!1 N':lJ :m 1?V)711?~7 4? '1'I;)~ :I'n:;>~ ·1~!?'1;)~ ~£l'I;)D-)t< :lm:;>1 

)'1'\,??Y,lQl '7'?,i ODin m:;("w i)'~ o~ .:lm? 1i)Y,l 1Q1;()~ .i1J'1Y,)? i)'?,i 1'1\??Y,;l?;J 'J~ n7~'?,i 

~)'Y,l~D '7'?,i )'1''9.?Y,lQl '7'?,i ODin n1;('W i)'~'?,i '~ )~ 'It< .:lm? iQ1;( )~l .i) ~)'Y,l~D )t< '7'?,i 
:;Pli' ly)~ nliJlD '9-)~ .N?Q 01:;t .n~i):) i~ ni~ 1;!~ 1ml :1m? N':;1P 1? .i) 

I N))'n 4 - )I I P N1nl!! 1;' ~"n In l'"1lJ1n 111 "1lJ1n 1'"1!)1O)I l 0'"1!)1O 2 1';'j? )I 1';'1j? 111 0';'1j? 1 

n)N;' 1!)'\)' )N 11!)'\)' 111 11!)'\)' 5 O'lmn )I I O'"1mn 'l'N '"1 OI!!J )I I N1N '"11 n'"1J m')n )I nmn 11 

:mJ )1111 :11nJ 1'"1\))[1'0 )I 1'"1\)Y.l)!) 11 11'"1\)Y.lY.l)!) n)'1!!1!! Y n)11!!1!! 111 n)1!!1!! 6 nm')J )0' N) 

1)'Y.lNn Y 1'"1'\))Y.l'01 omn ';'J 1i11)'Y.lNn 1I11)'Y.lNn - 111 ')I!! 1'"1\))):)'01 :mJ )1111 J1nJ 7 

Rebbi Ismael stated: In the Torah there are forbidden matters and 

permitted matters. There are easy parts and severe parts. But in the words of 

the Sopherim all are severe. You can realize that this is so since we have 
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stated: "He who says that there are no phylacteries, to transgress the words of 

the Torah, is not prosecutable. Five compartments to add to the words of the 

Sopherim is punishable." Rebbi Hinena, the son of Rebbi Ada, in the name of 

Rebbi Tanhum bar Hiyya: The words of the Sages carry more weight than 

those of the prophets since it is written, do not preach, they preach 58. And it 

is written, I shall preach to you for wine and liquor5'!. The relation of prophet 

and scholar can be compared to the case of a king who sent two dip!omatarir 

to a province. About one of them it was written, if he does not show you my 

seal and <>11 IlUVtf]PlOV6 I , do not believe him. About the other it was written, 

even if he does not show you my seal and <>llIlUVtf]plOV, believe him. So 

about a prophet is written, he gives you a sign or miracle62. But here it is 

written. according to the teachings that they will teach you63. 

58 Micha 2:6. 

59 Micha 2: II. 

60 A person authorized to use the 

imperial mail; Berakhot 1:7 Note 189. 

61 "Seal" in Greek; Berakhot 1:7 Note 

190. 

62 Deut.13:2. 

63 Deut. 17: II. 

Y~l~(~ Jli£ll;>iIJ 'liY,;lQ ~t:~~ .Jli~~l~ Y~l~(~ Jli£ll;>iIJ Y~l~ .nll?~ nlirliJ (30b line 8) 

'1.:;11Y,l ili?'~~ l?-l:;t n·"1.i~~ 11' :1?'O i)'~ .n?~~in ':;II D\\i'f ~~Qi' ':;111'9 ':;II .:1?'O Jli~~l~ 

'1.:;tlY,l ~1!J~l'~~ nliJl '1.:;tlY,l ni?'~~ 'n\)iiJ ~iX? n/'~~iJ ~il:;> .D'I;JiO '1.:;tlY,l i'lin~~ nliJl 

nliJl '1.:;tlY,l ili?'~~ l?-1:;t nli'1 l~9?~~ 11' :1?'O i)'~ D/iY( .NT~~ ':;II lY,lt: .1'I;JiO 

:l'l;JiO '1.:;tlY,l1~n'~) illin 'TfW ni?'~¥i 'n.¥i 1il?~ n/'~~D 1il:? ·1'l;:>iO '1.:;tlY,l i\!.i~l'~) 

Tl~ .i'P? lY,l~ .n~~~iil :111 'i9t( 1'?Q! .')'t;JiY.) Nm11'1~,? Nm~ l?-1'f '1't;Ji'1 Y1~~~ Nm1 

.il'? l'l~ Nil il'~l '>;;liP ';n?~ 1~~ 1'~~ nl.~{, Jl7J;l ·1/~ l'?;JD 11 Tl~ NI ·11 PO~ 11 
t:11 '~-? ~n~i?l?iT?~¥i .t11 ,~-? ?'~i?'? n~Q¥i N/~ i"l N? ~~n~ .Nl~Y~ '31 D\\i'f ?~m~ ':;II 

.Y~~ll? 'p('PiJ O'IP mn~7~ il~m ·1~'m NQ1 .n~?l:;t ':;II :1'DQ .n?:;>~ ,~-? ?~i?1? ~~,~:;> 

.n1~tY;l~~ Jli~~l~ 'n~ .'~Ntl NQ1 .?Y,lY,ll~ N~ ':;II :1'DQ ·PllY,lt:11NY,l .'1Y,l~~ ':;IllY,lt: 

JliY~~~ Y~l~ m:;p~~ .'Jtl NQ1 .N~~),?D:11 :1'DQ .n1~tl? N'D 1'in?J;1 N'D .il'? lY,lt: 

':;II :1'DQ .'1't;Jin N?1 Y1? .il'.'? l>;;ll;( .1'l;Jm Y~l~(¥i JliY~~~ \!J?~ W~~ ·1'I;J~n nl~(~ 

\!.i',?~ W('~ .D'P'Pll \!.i'?~ ni~07 \!.i',?~ n?':;tl? \!.i'?~ ·'m NQ1 .'Qi' ':;II '>;;liP "~O 

?1'1 Jli~OD ?l' '1't;Jim il?':ll1) W Y1~'Y,l .il'? lY,ll;( .D'P'Pll \!.i'?~ ni~07 \!.i'?~ n?':;tl? 

·1'P'PlO 
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The Torah said, four compartments for four paragraphsM. Ifhe made five 

compartments for four paragraphs, he is punishable. Rebbi Abba, Rebbi 

lohanan in the name of Rebbi Hoshaia: He is punishable only if he instructs 

in a matter whose root is from the Torah but whose explanation is from the 

words of the Sopherim; for example, the carcass; for example, the crawling 

animal, whose root is from the words of the Torah65 but whose explanation is 

from the words of the Sopherim. Rebbi Ze'ira said, he never is punishable 

unless he deny and instruct in a matter whose root is from the Torah but 

whose explanation is from the words of the Sopherim; for example, the 

carcass; for example, the crawling animal. whose root is from the words of the 

Torah but whose explanation is from the words of the Sopherim, on condition 

that he simultaneously deduct in a matter which permits subtraction and 

addition66 • 

The face of Rav67 Hoshaia lit Up68. He69 told him, do I need you that you 

enjoy it? I do not need you, I am adding to your statement. Thirteen years 

he69 went and came before his teacher even though he did not need him. 

Rebbi Samuel in the name of Rebbi Ze'ura: Was it not enough for him to 

have paid his respects to his teacher since anybody who pays his respects to 

his teacher is as ifhe paid his respects to the Divine Presence. 

Rebbi Berekhiah objected, did we not state70 , "the body of baheret is the 

square area of a split cilician bean"? Rebbi Abba Mari said, one who said it is 

pure71 • Rebbi Abba bar Mamal objected, did we not state72 , "two paragraphs 

in the mezuzzah"? He told him, phylacteries and mezuzah are the same73 • Rav 

Hamnuna objected, was it not stated74 : The sisit must be four finger lengths 

for four threads? He told him, in that he diminished but did not add75 • Rebbi 

Haggai objected before Rebbi Yose, was it not stated76, one third for the 

scalded77 , one third for round cakes, one third for flat cakes. If he used it in 

thirds, one third for the scalded, one third for round cakes, one third for flat 

cakes? He told him, he subtracts from the scalded and adds for round cakes 

and flat cakes78 • 

64 The word n::l\JIJ (£x.13: 16, Deut. headband". A fancy etymology. which 

6:8,11: 18) "head tefillin" is confirmed by reads the number 4 into the word, to support 

the Babli's use. ,~ahbat 57a. as "woman's the statement that head phylacteries must be 
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made with four compartments (Sanhedrin 

4b, Zevahim 37b, Menahot 34b) is rabbinic. 

65 The different kinds of impurity of dead 

animals are described in Lev. 11 but the 

details, in particular the minimal quantities 

which induce impurity, are rabbinic. 

66 R. Ze' ira restricts the original saying 

of R. Hoshaia, which was extended by R. 

lohanan to include impurity of dead 

animals. In the Babli 88b it is asserted that 

in the interpretation here ascribed to R. 

Ze'ira the only crime a rebellious Elder 

could be charged with was to instruct to 

make head phylacteries not with four but 

with five compartments. Then he obviously 

adds to the number of compartments but at 

the same time, since one of the four texts 

now has to occupy two compartments, he 

eliminates the rule which determines the 

order in which the texts have to be placed 

into compartments. This is simultaneously 

adding and subtracting; from the following 

discussion (Notes 63-71) it follows that this 

also is the interpretation required for the 

Yerushalmi. It is clear that tefillin of the 

kind found in the ludean desert (Note 50) 

are not considered. 

67 This should read "Rebbi". 

68 He was happy that R. lohanan quoted 

him even though the extension to include 

carcasses and dead crawling animals was 

not his formulation. 

69 R. lohanan. 

70 Mishnah Nega'im 6: 1; cf. Nedarim 3:2 

Note 49, Ma'serot 5:7 Notes 122-125, 

Baheret is a skin disease in which 

white spots appear on the skin (Lev. 13). 

The minimum size of such a spot which 

makes its bearer impure is that of a "square 

split cilician bean" which is defined as 36 

(hairwidths)'. All questions are directed to 

R. Ze' ira; one tries to find a law other than 

that of phylacteries where a ruling by a 

rebellious Elder could simultaneously add 

and subtract from the received norm, 

It was shown in Ma'serat, by a 

question of R. Berekhiah, that square cannot 

mean that the white spot be an exact square, 

since nothing in biology exhibits 

geometrically straight lines and right angles. 

Therefore, the question can only be whether 

the spot must contain a square of minimal 

size or only have surface area of 36 

(hairwidths)' . 

71 For ms. P1 "pure" (Mishnah [diut 8:4) 

editio princeps has pil "so", which made 

the clause incomprehensible. In Ma'serat 

and Nedarim, it was determined that the 

Mishnah has to be read as referring to 

surface area. An elder who would read the 

Mishnah as requiring a white spot 

containing a square of minimal size would 

actually declare most impure spots as pure. 

This is diminution; nothing is added. 

72 Mishnah Menahot 3:7. Again the 

obligation to write words of the Torah on 

one's doorposts is biblical (Deut. 6:9,11: 19) 

while the selection of the texts and the 

details are rabbinic. If one put the two texts 

into two cases instead of writing them on 

one sheet of parchment, it would be 

simultaneously adding and subtracting. 

73 It is agreed that instead of "only 

tefillin" one should accept "only le/illin and 

mezuzzol" as possible objects of the Elder's 

misdeeds since both are mentioned together 

in the biblical texts. 

74 Menahot 41b, Bekhorot 39b, 

determining the minimal length of the 
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un knotted part of the sis it, the threads to be 

attached to the comers of one's rectangular 

garment. 

75 This is pure diminution; nothing is 

added. 

76 Mishnah Menahot 7: I, Menahot 89a, 

Si!ra Saw Pereq II (6). The rules of a 

thanksgiving sacrifice (Lev. 7: 12-14) require 

three kinds of unleavened oiled breads in 

addition to a set of leavened bread. The 

rabbinic interpretation requires that the flour 

be divided into three equal parts but that half 

of the oil be used on the unleavened bread 

scalded in hot water like a bagel, the rest 

being used for the other two kinds. If 

instead somebody instructed also to 

distribute the oil evenly, would he not 

subtract from one kind and add to the 

others? 

77 Explanation of Rashi in Menahot. 

78 The questioner considered all three 

kinds of mazzah as one commandment when 

in fact they are three different obligations; 

there is no simultaneity for one obligation. 

'V:;),i::JiJ ~9~ .i7 lO~P NJ~ ilO~ ~O~ N'J~ ilO 7~ N:;).JJ;lY;liJ1li(.'WiJ N)~~~ :l m~)J (fol. 29d) 

lO~P~ O)O~ )1)::;1 iTltPY,l iD~~ )'1.:t'T 7~ l:J.{'~ N):m N)~~ )1.:t'T 7~ ltlW?D1 iTl~n~ Tll;( 

:i)J~O 'Vil1l;( ):;»1;( 

Mishnah 7: And the false prophet and one who prophesies what he did 

not hear and what was not said to him79 • But as to one who suppresses his 

vision, and one who disregards the prophet's words, and a prophet who 

transgressed his own word, their death is by the Hand of Heaven as it is said, I 

shall ask itfrom him80 • 

79 These are cases for the human court. 80 Deut. 18:19, cf. S!!ry Deut. 177 . 

. il~~p P il~P1:;q .~O~ N'J~ ilO 7~ N:;).JJ;lY;liJ :7):J li(.'WiJ N)~~~ :l tl~'tl (30b line 29) 

il;iJ Tl,?~ N)~? l~t~ P il"mt) .lO~ )1.1 P ~~iil? )::;11 .l~t~ P il~~Jt):;J .i7 lO~~ NJ~ ilO~ 

p~\!;i~ N::J.JJ;lY,l~ 11.i)1 1~)?~iJ p~\!;i~ N:;).JJ;lY,l il?Y,lT~ ilO ~Oi'V il?iJ1 n1;?i:J)p 17 il~iJ~ NIl;( 

7,;Q.? TlN(Y,l )5? NIl;( N)j1 N1 Ni NDf))Y,l1 NY;)\:;r7? .l~t~ p il?~Jt) cP.'? lO~ ·1iJ'lQtliJ 

O)li:J~ 1QO N~ .il~~ 'V1d1)1 O)~Y,lt) NIl;( 1rl::( ilW~Y,l!~ ))Y;lr7? .O?J;l1;( 1ip?1;( i1~~ O)~:t'?i 

Nil N1iJ .mZ'?iN·)?~ TlD~l O)'?i7'?i~ 1iD~?~ O)tl'?i~ .O)J:r1i:J1 r'?i~i~ ili~o'p~ r'T Tl):;). rl::(~ 

'V'pn:;). Tl)~Y,lt)iJ 'il~'?i:;). il-Ymrl.?p. m~p1~ rri?Y,lO 'Tl)'?iN1.~ N);iiJ il~'?iiJ I )P?l :l)N1 

:l'Y,lN? O~iJ-7?1 O),~r:i?iJ ~~)~? )? Tl):;). '1i~:t~Y,l ly,;~ N)~~iJ l~~~-P hmt) )71::( 19~ )~)Y,lt)D 

~~~ O)Y,l~ O)J1~'?i I 1i~9 72-~ l?P 7W nl;( )nlS~ l/?N.,? 7!:fli:J) )Ji7~ ni~:t~ )? If,5~-h? 

nN:tiJ -P~il-W '7:;Q-1.?P. l};lNF:;,J~:t? npi l~~ )? Tl)} ???-7?-Tl!:;( ntiJ 01i?~jT71;( ':l)'?i0 
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l);;liN W:q .'m ':l'~);;l ~~~ O'>?? O'ml(J I li~:;t .l);;liN iltl~ .il?,?l' i7 lY,l~ :7;).:f ql~:p:;t'l 

·'1'1:t1? W'1;? 1J:1 .i7 lY,l~ .'m ~?i;1? il~:?i1 ~~:t~' il?,~:f .l~I(JD n~ 71;)i)1 N:f l)~NP~~:;t~\!:i 

N':;tO? l);;liN N~il In:f 'lii1i?D\!:i ."1:t1? W'1;? ltl'? 7iJ? '~'l:~q il{,l? N:;),~J;l~ ,~~ .il'.? lY,l~ 
.i7 lY,l~ ·'1'l.:n? W'1;? ltl'? l'l~ Nm ~~\!:i N~il ~~ .il:t~IJ? N:;),~J;l~ iltl~l .OO~J;l~~ il{,l 

n~im niN ltli) '~~ 'In ,~\? 1'~ .i7 lY,l~ .'1'I,:n? W'1;? ltl'? l'l~ ~~\!:i Nm ~t( .1N? 

N';m iJmQ nr.l~l P il'? nl01 ." 7),l l:;)'1 ill~':;> .m N~il N'ilD il~I(JD ·'li'~o iniN:;t 

'liN·l :tl~:;t n~\!:i 1~?,? N/~ "'::;'0 l);;l tll il:tl?O nl.Q~ il~1(J :'}":;t~D 'li1irq. N'[lD iJ~~~ 

7':;t1(J::;t il~~D 'liNl lOt( ~mN'~i~\!:i l:tlD n~ l'J:'1I(D? ~mJ 'p n~11W n~ ill~l il~~D 
.lp,\!:i il?'?T 7\!:i in~n~ ni~~? 

Halakhah 7: "And the false prophet," etc. "And one who prophesies 

what he did not hear," like Sedekias ben KenaanaS!. "And what was not said 

to him," like Hanania ben Azzur. Rebbi Joshua ben Levi said, Hanania ben 

Azzur was a true prophet;82 only he took instructionS3 and heard what Jeremiah 

prophesied in the upper market; he went and prophesied in the lower market. 

Hanania ben Azzur told him, is not the essence84 of the matter only once 

seventy years will befullfilledfor Babylon. I shall remember youS5 • In all, the 

days of Manasse were 55 years. Deduct from them 20 years for which the 

Heavenly Court does not punish or extirpate, add the two of Amon and 31 of 

Josia86 • That is what is written87 : At the beginning of the reign ofSedekias the 

king of Jehudah. in the fzfth 88 year. in the fifth month. Hanania ben Azzur. the 

prophet from Gibeon. said to me in the House of the Eternal. before the 

priests and all the people. asfollows: So said the Eternal of Hosts. the God of 

Israel. as follows. I broke the yoke of the king of Babylon; in another two 

years I shall return to this place all the Temple vessels which 

Nebuchadnezzar, the king of Babylon. took from this city and brought to 

Babylon. Jeremiah told him, you are saying that in another two years I shall 

return, etc. But I say that Nebuchadnezzar will come and take the remainder. 

To Babylon they will be brought and stay thereS9 , etc. He90 said to him, give a 

sign. He9 ! answered, I am prophesying bad things and cannot give a sign for 

my words since the Holy One, praise to Him, said to bring evil and might 

refrain from it92. But you prophesy good things; you are obligated to give a 

sign. He90 said to him, no, it is you who has to give a sign for your words. 

He9 ! answered, if it is so, I shall give a sign and miracle in the person of that 
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man; this year he dies, for he spoke obstinately about the Eternal. This 

happened to him; Hanania the prophet died in this year, in the Seventh 

month9J This was another year and you are saying so? But it teaches that he 

died on the Eve of New Year's Day and ordered his sons and wife to hide the 

matter, that they should bury him after the new Year in order to falsify 

Jeremiah's prophecy. 

81 lK. 22:11, Babli 89a. 

82 Since Jeremiah called him a prophet. 

83 Deriving the unexplained word ntm'p 

from Arabic uW-9 which among other 

meanings also signifies "to take instructions 

from somebody." The background is 

explained in the Babli, 89a: Since Hanania 

had heard Jeremiah predict the downfall of 

Elam, which the talmudic authors take as an 

ally, not an adversary, of Babylonia, and 

concluded that if the ally fell, the principal 

would fall with him. 

84 Explaining NDO either from Arabic Lc.... 

"to be high" or from Latin summa. 

85 Jer. 29: I O. 

86 This follows the author of Kings who 

puts all blame for the Babylonian exile on 

Manasse. While the numbers add up to 68, 

they make no sense. Manasse became king 

at age 12, therefore he was responsible 

during 47 years of kingship. (F or the 

doctrine that people become responsible 

adults in the eyes of Heaven at age 20, cf. 

Bikkurim 2: I, Note 13, Babli Sabbat 89b.) 

Josia became king at age 8; his 31 years 

therefore should be reduced to 23 but, since 

he was the only good king following 

Manasse, he should not be counted at all. 

Adding then 2 for Amon, II for Joyakim, 

and 5 for Sedekias, one on Iy obtains 65 

years (or 66 if a full year is counted for 

Joyachin.) 

87 Jer.28:1-3. 

88 In the verse: fourth. 

89 Jer. 27:22. 

90 Hananiah. 

91 Jeremiah. 

92 This is generally accepted; repentance 

always may avert evil. 

93 Jer. 28: 17. While the Talmud assumes 

that the "Day of Remembrance," the first of 

the seventh month, always was New Year's 

Day, it is clear that Jer. follows the Judean 

calendar which starts the year in Spring. 

n>;l~ N)J? ))J.:PY,)~ P il~i) .il~i) ):;tl lY,l~ ))J.:PY,)~ P ilW;> .in~n? 7~ 'li:;),i:JD (30b line 56) 

D:/{' N)i?~ ~/ii~D l)~D il).?)t71:;( V. mi?' N~il 1n~ 'liiij7D i7 lY,l~'?,i il{,~:;t N~i)J J,'ll::( .il~D 

N:;)'JJ;1Y,)~ 17iil )~)-l.i::)l ·lD il:t~'liJ;1 ):;),ili? O))i~D'?,i )~~ ~1i) .il~i) lY,l~ m~~( Om1 il))(;~n:;> 

)?{' il>;l~ .7~1~?(~ v;p~?i"m ~l.i~~ N~ Nm l~l~ 'liiij7D: il:t~'liJ,'l O)~lY OD: OjT?~ 

ltJ~l 'li)iilD il~~ I i]~~~ N,~,?~l i~~ il~l ); ~~~i'Y,) il~)01t1 01l:t! 'il~i) 0i2~1 .O~l:t! .ni\!J~? 

:m ;:,~ iTl ili?~ 
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"And one who suppresses his prophecy," like Jonah ben Amitai94 • Rebbi 

Jonah said, Jonah ben Amitai was a true prophet. You find that when the 

Holy One, praise to Him, told him, get up and go to the great city of Nineveh 

and call out over it that their evil came before Me95, Jonah said, I know that 

Gentiles are close to repentance; if I would go and prophesy for them and they 

repented, the Holy One, praise to Him, would make himself paid from the 

haters of Israel96 • What can I do? I must flee! Jonah got up to flee to 

Tarshish from before the Eternal; he descended to Jaffa, found a ship destined 

for Tarshish, paid his fare and entered it,97" etc. 

94 Babli 89a; Tosephta 14:15. 

95 Jonah 1 :2. 

96 I. e., punish Israel for not repenting. 

97 Jonah 1:3. 

n~ .PQ~? :111~ )~m~ ':.;111Y.l~ .n~inD i'P~f .N':;t~D '1.;11 )~ ltll1Y,lDl (JOb line 63) 

Oi\Ul~ P w~m? n! .n! n! '~1 .O~ ~'iJ O':;I~ 'tH9J;1'!il .'Qi' ':.;111Y.l~ .)~n'~ 1D'J n?~Y.l~ 

.n~~Y,)p 

"And one who disregards the prophet's words." Like the seer Ido98 • 

Rebbi Samuel bar Rav Isaac said, this is Amasiah the priest of Bethel. Rebbi 

Yose said, this is breaking of eggs99; who is it? He is Jonathan ben Gershom 

ben Manasse lOo• 

98 The text is lacunary. One must read 

with the Tosephta (14:15) and the Babli 

(89b): One who disregards the prophet's 

words, like the companion of Micha (I K. 

20:35) and the prophet who disregards his 

own words like the seer Ido (mentioned in 

2Chr. 12: I 5 who in all talmudic sources is 

identified as the anonymous "prophet from 

Jehudah" in 1 K. 13). R. Samuel bar Rav 

Isaac said, the old prophet living in Bethel 

(I K. 13: I I) is Amasiah the priest of Bethel 

(Am. 7:12). 

99 R. Samuel bar Rav Isaac spoke in 

error; the old prophet at the time of 

Jeroboam I cannot be the priest at the time 

of Jeroboam II. 

100 Jonathan ben Gershom ben Moses, as 

asserted in an anonymous note (Berakhot 

9:3, Note 135). To support this assertion, 

the next paragraph is a rearrangement of a 

text in Berakhot 9:3 (Notes 128-135); it 

lacks the punch line that Jonathan was the 

old prophet. 

i)~ P n{l~ .i) lY.l~ nl! n1iJ~ 1~i)) NmW iN~Y,)~ 1n N~W n.v~~ N~iY.) {l~ (30b line 65) 

n1iJ~7 W~~ liJr,J .N~~ ':;t~Y.l '1?~ nl.iOr,J .i) lY.l~ .nl! n1iJ~ 1~i)) {l~1 P'l~ iniN(W 
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N'DW il1i:::t~,? W~l' 1iJ>? Nl~ P 1/1Y.l~ N? Di?~1 01} .i? 1Y.l~ .11i'1:;t'? 11.\?~l.'l ?t<1 ill! 

1'l1W'tl Ot,;liP m~'1;) )'/~ :::t'~1:;\ 1iY.)~D il?OW 1n il~lW 11';;> .11i'1:;t'? 119~l.'l ?t<111 ill! 

?~~:::t~ :l1i1~iNO-?1' 1'}~ il'lim-p Di~lrp ?~~:::t~~ :::t'n:;>1 ND N10 .'li1i?>ilD mil· ?l' 

.l1i1~iNO-?1' 1'l1)Q'tl Ot,;lip m~'>ilW .l1i1~iNO-?1' 1'}~ .ini~-?;9?~?~ :::t'¢iW 

?l' ·1i? 1Y.l~ .D'I;)? l'l~i)1 ill! il1i:::t~,? 1~~~ ·WQ~ 1~ ?~m~ ':;tl 't,;liP 1i}J~ N?'1:;)'() 

'D?'Y.l 'li~ 1~ illt) .i~W ill! il1i:::t~~ ill~ i)')! iltl?O ilY,)~ .i~W ill! il1i:::t~~ ill~ i)')! iltl?OW 

ilY.l ':;>1 .il~1 .n'? 1Y.l~ N~il1 .''?~ n'Q?'~ .n'? 1Y.l~1 ill! il1i:::t~,? '1~ iN 1~'~ iN 1irl n'? 

.1'~~~ l'D .n'./1Y.l~ N~il1 .il~'l.>? N?1 il~'~t,;l N?1 iltli'li n~'~1l1.(?iN n~'~ .11 il/'~iy') 
1N ·1/~ n'? O~'!;l>? N~l 'i?~ 1'~':;). 1W~111/i011~'$ 11} '! '~?'t<1 ?Vt< .n'.! 1Y.l~ Nm1 

D~?? il/'~iY.) n~'~ D~ .n'( 1Y.l~ .p n'? 1Y.l~11'1)~ 1~ 11} Ntl~ .1i? ?':;>~ illt) ?1~ illt)1 

.').?I} 1'~~ .n'? 1Y.l~ .N;>O ,,~~ ~t< ilY,) 

111 l1~W 11';;> 1i? 1Y.l~ :·n.~o 11i/~ Dit11' :::t'n:;> N01 ·WQ~ 1~ ?~m~ ':;tl( N'~>? 

.i?~p('p( 111:;\ i~W 1'~'./i?i1;r?? (')'!01)1 ilb?~ 1Y.l~1 

You find that when David came and found him serving foreign worship, 

he asked him: You are the grandson of that righteous man and you worship 

idols? He lOoa said to him, I have a tradition from my grandfather, sell yourself 

to foreign worship rather than need other people. He said to him: Heaven 

forbid! He did not say so, but rather sell yourself to work that is strange to 

you rather than need other people. When David saw that he loved money, he 

made him CountlOOb of the Temple treasuries. That is what is written, Shabuel 

ben Gershom ben Moshe, overseer of the treasuries. "Shabuel" because he 

returned to God with all his might; "overseer of the treasuries" that he made 

him Count of the treasuries. 

The colleagues asked before Rebbi Samuel ben Nahman: He was a priest 

of idol worship and lived so long? He said to them, because he was grudging 

to his idol. How was he grudging to his idol? If a man came to sacrifice an 

ox, a sheep, or a goat to the idol and told him: Make it favorably inclined 

towards me, he would say, what use does it have for you? It never eats, nor 

drinks, nor does good or evil. He said to him, what should we do? He said to 

him, go, make, and bring me a wooden vessel full of fine flour and put on it 

ten eggs, then I shall make it favorably inclined towards you. After he left, he 

would eat it. One day, a son of pashas came and he said that to him. He said 
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to him, if it is of no use, what are you doing here? He answered him, because 

of my livelihood. 

They objected to Rebbi Samuel bar Nahman: Until the day the Land went 

into exile. He said to them, when David died, Solomon rose and exchanged 

all his counselors1ooc• He returned to his former bad ways. 

IOOa Italics show that Jonathan is the The combination nil~iNiT?~ l'llW'l'l is a 

speaker. Greek-Hebrew double expression. 

IOOb Latin comes "associate, partner", a IOOc A description of Byzantine practices. 

Byzantine title for a high-level bureaucrat. 

1t"! '1Q~ N'.;m :1'N1 N'D N10 .il:;)));liJ~ il':;).C9 .in:;t~ 'l.:;n J~ l:;).{'~ N':;t~1 (30c line 9) 

Di)/l>;lN'~l :m D'f:iJ~1PN~ h~{'-l~~ np.~po-J~n'~ \'Tl?l;J;l i5:t N'::I~l J~wn';;J.:;t ::I~/' 

'tU'~ "l.O~ l.~h :m li,?OP n~ :~n'tU:tD )'h-J~ 'l>;lN~l :m l~Q lJJO ilpl::{ Di~P:;t~ 

J,:;;nN N/ l>;lNh :D'll J'~~) my,?o '!l~ 1? l>;lN;l:m iJ/l::{O nDJl ::I~i' m~C~'?~l D'fiJ~O 

Dn~ J~NJ11~ 'm lDN.,? '; l~P '7l::{ lp.11~~y')~ ~in:;> N':;t~ ')~-D~ is l>;lN~11Y 'm ::I~¥!I 

'D;l1D~'?iO J~ D';t¥ii' DT' 'D;l .il':;), lP"~ .iJ 'tUO':;l Nm ilY;1 :iJ 'tUO':;l D'p' J,'l~~l i~':;).:;t 

Ji? D'lnO 'lDl .i::l'~i) l~~ N!~ 1N:;> :1m:;> 1'l::{ :1~m l~~ :i:t'~D ly,;~ N';t~D-J~ '? ~:;).1 
n~ J':;>~Y;)O .l:;),no )';{' 10;m)~ n:n liN Df).~ il':;).C) n~ J':;>~i)~ 'I;) D~ ilY,)~ .l>:;linl 

.il~~1 n~;> nDl:::( J~ n>;l~ Df).~ il':;).C) 

"And a prophet who transgressed his own word," like the companion of 

Micha1ol • That is what is written I 02: An old prophet was dwelling at Bethel; 

his son came and told him all the actions which the man of God had wrought, 

etc. Their father asked them, which way did he go, etc. He told his sons, 

saddle the donkey for me, etc. He followed the man of God and found him 

sitting under the terebinth, etc. He said to him, come with me to my house and 

eat. He told him, J cannot return, etc., up to he said to him, J also am a 

prophet like you and an angel ~poke to me the words of the Eternal as follows, 

etc., up to he should eat food and drink water; he tricked him. What means 

"tricked him"? He lied to him. While they were sitting at table, the word of 

the Eternal came to the prophet who had turned him back. It is not written 

"who had returned," but "who had turned him back." Is that not an argument 

de minore ad majus? Since one who fed his neighbor food in falsehood was 
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worthy of the Word to be addressed to him, one who feeds his neighbor food 

in truth, so much more. 

101 This should read: "the prophet Ido" 

(Note 91). 

102 IK. 13:11-20. The verses obviously 

are quoted from memory. 

l)\i~ W-'< i) l>;lN~l .'m'? 'l,~1:J m~n-?~ lP~ 0'~':;9D ;PY,) lQ~ \U'~q :J~r9 (30c line 21) 

N~Y,J~l :mp.~l '!~l~D m]::(~Y,J~l in1':>;ll/\.l j1'.l~D l?D1 'Jl1':P '17iil :r~D '? ?ii?~ 'tW~~-N~ 

l~~~ ilj}mJ;1~l llJD-?~ 11m 1')f~,~1 N'~~D '1./~1 .'m ~il}~l 1'9 '~'}D l>;lN~l l6~ '(.h~ 

lD>;l?l .'m il~Dl il~D il\'!Y ~Tf~ '~?l .'m 1/};lD-?~ P~:;I N~iJ1l~iY 'l./~D 'D?l :)~~,~-?~ 

1;D '(')ll:r\U'~-n~ t!1J7~ lW~ I~~ '? lP-~ il'~ i? l>;lN~l .'m )?~'~ )~p l~~p-n~ 1Q~1 

ilY;l/l .'? lP-l~ch? l>;lN~l O'fi?~D 'l;'~ \U~~l :Jm?l :iY;l~ nIJ}.'l :rY;l~1 i0!?~ nop 'WW il})?Dl 

nOtl 01~ 1./>;l110 P. N~ 01': .i? lY,l~ il~i\UNI ill'Y,)~;t NP~ .0'Y,)~!? ,~~ l>;lN~ll>;lN'~l 

t!1J7~ lW~ I~~ 1? lY,l~ il~'~~D ilTY,)~;t1 ')'/~ ?iDt;1tl ?~1 )'/~ Oint! ?~ ~re 

1701 int;17~1 n~ nOtl )'t1lQY;lW 1~ i? 'D'~~ 0'D1Dl ni11~Y,J ilY;l;l .'m '(')ll:r\U'~-n~ 

?~1~? ~N~,;W il{'~~ N~iD n~ :iY;l~ no}.'l :rY;l~1 i0!?~ nop '1~!?~ il!l?Dll?'!;l~ .Oi?~~ 

'nwi?~ lPY;l \U'~1 :J'D:;>! N'D N101 .1~~:;I ?~1~' 1/>;l :J~t;1~ NP~ Op1::'Y,) n>;l N? ilY;lQ~~7 

'~'W~ii)l :rl? l i£lO tJ;n~ l>;lN~l 1~'lWD 1'}1 o'i(91D I')) ?Nl~' IIp-n~ 1~1 imn~ 

·'Oi' p. liYY,J~ ':;II o\!,i~ I~Q1' ':;II :iY;l~ no}.'l :rY;l~1 0~'i?Y,J ,~~ ilY;l :'D;7QD'? '!~m~D-W 

)~1~'-?? ?~ ill~':;J P'1~ iniN>;l nN~;W il~'I;lD ilt\iN 

It is written !03: One of the young prophets said to his neighbor by the 

Word of the Eternal, etc. He told him, since you did not listen to the Word of 

the Eternal, when you departfrom me the lion will hit you; he departedjrom 

him, the lion found him and hit him. He found another man, said to him, hit 

me, and he hit him ,04 etc. The prophet went, stood in the king's way, and had 

disguised himself by a band over his eyes. When the king passed by, he cried 

to the king, etc. Your servant went to and fro, etc. He told him, so says the 

Eternal: Because you sent away from your hand the man whom J had banned, 

your l(/e will be for his life, and your people for his people. And it is 

written I 05: The man of God approached and said, so says the Eternal. Why 

two times "and said"? But in the first address he told him, if Ben Hadad falls 

into you hand, do not have mercy on him and do not spare him. In the second 

address he told him, because you sent away from your hand the man whom J 

had banned, how many traps and hunting nets l06 I made for him until I 
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delivered him into your hand, and you sent him away and he went in peace. 

Therefore, your life will be for his life, and your people for his people. 

You find that when Israel went to war, nobody of them died but Ahab, the 

king of Israel. That is what is written lO7 : A man shot from his bow without 

aiming and hit the king of Israel between the joints of his armor; he told the 

driver, take me out of the camp because I became sick. How can I confirm 

your people for his people? Rebbi 10hanan in the name of Rebbi Simeon ben 

Iohai: That drop of blood which was drawn from the just manlos did atone for 

all of Israel. 

103 1 K. 20:35-42. 

104 The quote stops short of he injured 

him which later (Note 101) will be shown to 

be essential. 

105 Threni rabbati 1(43). The full verse 

reads: The man of God approached and 

said to the king of Israel and said . ... 

106 IdentifYing Din f'? "ban" with Din 

f'? "netting". 

107 1 K. 22:34. 

108 The prophet who was injured (Note 

103). The suffering of the Just as atonement 

for the entire people is an idea found in 

apocryphal literature such as IV Maccabees; 

in rabbinic texts otherwise only in Midrash 

literature [Tanhuma Wayyaqhel 9 = Ex. 

rabba 35(4), Lev. rabba 2(1 ).] 

Jll:;( lJY~ ):;'p~ ill! il1tJ~ ill'?~ 1? "1tdil"q ill! il1i::t~ O~:;t N:;)'JJ;1Y;lD :tl m~n (fol. 30a) 

)~QD m0l? il1?i?~¥.! Wi? 0'~ Jl¥.!l::( )~ N;tD ."1iil9D Jll:;( "1D\)~) Ntd9D Jll:;( NY;l\)~ il?!WD 

-)? ND .il!~i::t) lD':;) Jl~ 'td,?i~l .p~Q~ il~ 'l.w D'.?{I N;tD il!{I:;t~ N)¥.! ,~ )~ 'l~ I'~W"'~D W 

:il!~i::t) Fi:;) Jl~ 'td,?iW ~m ilt"PY,) ilDiN~ 1'Y,)'1i?Y,) 1'Y,),?i~D 

Mishnah 8: One who prophesies in the name of foreign worship l09 and 

says. so speaks the foreign worship, even if he stated practice correctly to 

declare the impure impure and the pure pure. One who copulates with a 

married woman, from the moment she is in the husband's domain for 

definitive marriage even if she did not have intercourse I 10, one who copulates 

with her is strangled. And the false witnesses of a Cohen's daughter and her 

paramour. Therefore all false witnesses are executed by that death except for 

the false witnesses of a Cohen's daughter and her paramour!! I. 
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109 Who is strangled, Mishnah 11: I. 

110 The preliminarily married virgin and 

her paramour are stoned. But once she 

entered the place where the definitive 

marriage is scheduled to take place, even 

though she still is a virgin, her adultery is 

punished by strangulation. This 

presupposes that the definitive marriage is 

celebrated on the husband's property. 

III The whoring daughter of a Cohen is 

burned only if she committed adultery while 

married (Chapter 7, Notes 8-12). But the 

adulterer with a married woman is strangled. 

The perjured witnesses have to be executed 

in the way the adulterer would have been 

executed had their testimony stood up in 

court since (Deut. 19: 19) you shall do to him 

what he intended to do to his brother. 

Therefore, it is impossible to punish the 

perjured witnesses of a Cohen's daughter by 

exactly the death they intended to bring her 

to. This is the introduction to the next 

Chapter (Makkot 1 - Sanhedrin 12) which 

starts by exploring the punishment of 

perjured witnesses accusing a Cohen of 

breaking priestly rules. 

n~Q ~;i:DD .n~'~o p. 'Q1' '~1 ,~~ :~m' n-n nltl~ ov,i~ N:;).~!;lY;lD1 :n n!l!7n (30c line 41) 

,~~~ 1':;). n-n nltl~:f N 11?1~~ )':;)' 111N~ )':;)' 11T>! N~~ "P~ 1),1. 3~").~ i}~~~TNJ J??:;t 

11z:;t '1i'~? 1J.)i>!;l~ N~'?,i N C)~~D-J~ 11z:;t '1i'~7 )J.)i>!;l~'?,i )':;)' noon nltl~'?,i Nfz:;t .111=;1Y;ljTJ~ 

111=;1Y;lD-J~ ,~~~ J;t~ .1111N )'!i?10 O'Y,)?O "P11 .1111N )'1919 1M?~ '~1 "91 '1UD-J? 

.n"\J))'!) i'l'? V:;t~ )M?~ '~1 "P1) 1111N )'!i?10 o'Y,)?O "91 
Halakhah 8: "One who prophesies in the name of foreign worship," etc. 

112Rebbi Yose ben Hanina said, everything was included in do not testifY 

against your neighbor as afalse witness. It came to judge whether by sign, or 

by miracle, whether about foreign worship or any other commandment. But 

about foreign worship, whether he intended to uproot the entire body or did 

not intend to uproot the entire body, by the words of Rebbi Simeon one does 

not prosecute him, but by the words of the Sages one stones him. For any 

other commandment by the words of the Sages one stones him, by the words 

of Rebbi Simeon he should understand his pywnt. 

112 This paragraph is thoroughly corrupt; 

the meaning can be understood 

approximately by reference to Tosephta 

14:13: "He who prophesies to uproot one of 

the words ofthe Torah is punishable. Rebbi 

Simeon says, if he prophesies to uproot one 

of the words of the Torah but affirms others 

he cannot be prosecuted; but about foreign 

worship, even if he endorses it today but 

reneges tomorrow he is punishable." 

With Qorban Ha 'edah it seems that 

the quote from the Ten Commandments (Ex. 

20: 16) was induced by the parallel text at 

the beginning of the next Halakhah and 

should be replaced by Deut. 18:22. The 

argument would go as follows: In Deut. 
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18:20-22, the court is commanded to punish 

the false prophet by a death sentence. The 

manner of execution is not specified; this 

implies that it must be by strangling. But in 

13:2-12 the punishment of strange worship 

(idolatry) is stoning. 

A person can be punished as a false 

prophet only if first he had established his 

credentials as a prophet by a sign or a 

miracle (Deu!. 13:2, 18:22: Note 106). Then 

if the prophet argues for idolatry, even if he 

does not abolish any commandment of the 

Torah, he has to be punished (even if he 

propagates foreign worship in the name of 

the Eternal; Babli 89b). If he tells others not 

to obey some of the precepts of the Torah, 

for the Sages he is punishable, but not for R. 

Simeon. The prophet can be prosecuted 

only if he induces others to neglect Torah 

precepts, not if he himself seemingly 

violates them by Divine Command, as Elijah 

did on Mount Carmel, sacrificing on an altar 

which was authorized only for him. 

Qorhan Ha 'edah gives a recon­

struction of the paragraph which is not 

impossible but not supported by any parallel 

evidence. 

In the word il"IJJ1'£l the ending il' .. is 

the possessive suffix "his". For the 

remaining 'IJJ1'£l the best available 

conjecture is Kohut's, Latin punitio, -onis 

"punishment" [or poenaria (actiones), 

punishable (actions) (E. G.)]. 

'l))JY,)i~ W~ )N? O~l i7 r)JY,)W.i mim niN 'ltl~ O~ .i1;J'r:'IJ;Q. N:;),~J;1~'?i N):;t~Dl (30c line 46) 

.i1;l;''?iii1 )::;tll PI)=;!) )::;tl .11)l;( 11,?:;t ~N::;t~J;1~'?i O)~):;t? )~'?i .nOt9 ~N::;t~J;1~'?i O)~):;t? )~~ .i7 

"~~1 'IN,? :::PDY,) .n~ir.)~ niN 'l~V! l)l~ i))2::( . .,~~ i1nQl .mim niN VV! l)l~ . .,~~ 10 

N;)?'?i .;:P? .,~~ .niN i1}? m?l;''?i?-7l;( '~i1~i7~D ",?N~l :PN NOl ·Tl~ i))2::( "~~1 'IN,?( Tl~ 

:)),~~( iJ?T;'?1 ~))~i7? )ij)!~D 'Oi~:;), O)),?i~1;) ~)~)O? .O)D);;lD n).?DJ;1::;t PQ{, n Wtl N)D 

If a prophet starts to prophesy, one listens to him if he gives a sign or 

miracle; otherwise one does not listen to him 113. Two prophets who 

prophesied indentically, two prophets who prophesied in the same sense l14? 

Rebbi Isaac and Rebbi Hoshaia: One said, each one has to provide a sign or a 

miracle; the other said, not each one has to provide a sign or a miraclel15 • The 

one who said he did objected to the one who said he did not: Is it not 

written l16, Ezekias said to Isaias, what is the sign? He told him, that is 

different since he was occupied in reviving the dead. He shall revive us after 

two days; on the third day He will lift us up and we shall live before Him 117. 

113 Deut. 13 :2. It is no disrespect to 

Heaven if one disregards the sayings of an 

unqualified prophet. 

114 This reading (Pene Moshe) is 

preferable to reading 11;11:( Tl:(:t "in the same 

fortified place" (Qorban Ha 'edah). 

115 But the accredited prophet can 

legitimate his companion. 
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116 2K. 20:8. 

117 Hos. 6:2. The verse is the basic source 

for the belief that the resurrection has to be 

on the third day, or that souls have to suffer 

punishment for their misdeeds while alive 

for two days and on the third day are 

admitted to Paradise (Berakhot 5:2 Note 64; 

Ta 'aniot I: I 63d 1.52). Ezekias was 

declared ready to die (2K. 20: I) and was 

well enough to go to the Temple on the third 

day; this shows that his recovery was indeed 

a resurrection. 

.il~m t1 'li~W 11)::).! )~n£l~ N;~ il~)f")! 1:],1 <)~o N? .)~~ P. ill);,? )::;tl1~~ (30c line 54) 

·i1'?ili)~ .N;'/;) Ni, )'7 .r'?iTl\;J'? il~??~ ·1i\J?i?1 il~)f") ·1i \J?i?1 r'?iTl\? .NDfn/;) Nli) N?{,',l 

)::;111 :l~ ?~ <)~ .NT),J~ )::;11 1Y,)~ ·i)"").l? 1~i)~ .1Y,)~ 'li'i?1 'li)l. ·i1'?ili)~ .1Y,)~ 1#l)i) '::;11 

.N#)il )::;111Y,)~ .il~m! O~?)nw 1~ il/1~'r,;l i)'l::(W n-!iY.l ·i))ll? 1~i)~ 1Y,)~ 'li)i?1 P. WI?'li 
'O)?~'? :l1;(i) )O)?~ i))l~~W \Jl!? .i:P~~ 11)} 11i~~,? .\~.hi?1 P. W'I?'li '::;11~ ~~)QI? N?)li? 

·P?N N;~ il/)i?~:l NiJJ;1 N'.JW )~::;tiJ 

118Rebbi lehudah ben Pazi said. not only to the bridal chamber but also to 

a house containing the bridal chamber ll '). The following is problematic: 

Dining room l20 and bedrooml21, bridal chamber and bedroom; if she entered 

the dining room, for which consequencel22? Rebbi 10hanan said, to inherit 

from her123. Rebbi Simeon ben Laqish said, to dissolve her VOWS l24 • Rebbi 

Ze'ira said, even though Rebbi Simeon ben Laqish said, to dissolve her vows, 

he agrees that he cannot actually dissolve them before she enters the bridal 

chamber 125. Rebbi Hunal26 said, a verse supports Rebbi Simeon ben Laqish: 

to whore in her father's house 127. This excludes the case where the father's 

agents handed her over to the husband's agents, that she could not be stoned, 
but is strangled 1281. 

118 This now refers to the adulterous 

definitively married woman. A closely 

related text is Ketubot 4:7, Notes 154-160. 

119 Where the definitive marriage is 

contracted. This i1~nn is not the wedding 

canopy used today, but a room where the 

newlyweds will consummate the maniage 

and spend the following week. 

From here to the end of 

Sanhedrin-Makkot (except Makkot I: 13-2:7) 

there exists a Genizah fragment (G) edited 

(with readings compared to the Krotoschin 

Yerushalmi) by S. Wieder, Tarbiz 17 (1946) 

130-135. 

120 Greek TPlXAlVLOV, TO, Latin trielinium. 

121 Cf. Chapter7:19,Note 363. 

122 Before the definitive marriage 

ceremony. 

123 As definitive husband, if the woman 

died before entering the bridal chamber. 

Since this idea is not followed up, it does 

not represent practice. In Ketubot, the name 
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is R. Eleazar. Therefore, the illegible name 

in G cannot be emended to "R. Johanan" as 

given in Tarbiz 17. 

124 Nedarim, Chapters 10,1!. 

125 If the time allotted to the husband to 

dissolve his wife's vows elapses between 

the arrival of his bride at his home when she 

stated the fact of her vows and the definitive 

marriage ceremony, he lost his right of 

dissolution. 

126 In G, "Huna" is corrected to "Jonah". 

127 Deut.22:2!. 

128 A preliminarily married virgin who no 

longer is in her father's charge is treated in 

criminal law as if she already were 

definitively married. Babli Ketubot 49a . 

. il/'PI(::;t 1Dl N'D il/'PI(::;t 1N N~i'? .il~'l.~::;t vn N'D il~'l.~::;t DN N~i'? OOc line 61) 

·P~Q;l1Dl N'D P~f)~ Kq N~i'? 
Similarly by burning, she and they by burning. Similarly by stoning, she 

and they by stoning. 
strangulation 129. 

Similarly by strangulation, she and they by 

129 This refers to the perjured witnesses. 

The text is a copy from Halakhah 7: I, Note 

17; Tosephta 14: 17. If no man is involved, 

the perjured witnesses are punished by what 

the woman would have suffered had their 

testimony been truthful. 






