VY 1NN P9 PPININ 1 1PN

29 DY NN 1Y ONIWM W) 33131 18N) AN NN PRINID 10 N N MY (fol. 29b)

MPYIZY 0D N2 ONHT LN NYR DY N2 N NTI2Y DY RDNHND) PYD N0IN PT 3

Mishnah 1: But the following are strangled': One who hits his father or

his mother’, and one who kidnaps a person from Israel’, and the Elder who

rebels against the Court’, and the false prophet’, and one who prophesies in

the name of foreign worship®, and one who copulates with a married woman’,
and the perjured witness of a Cohen’s daughter and her paramour®.

1 Since no particular form of execution 7  Deut. 22:22. This also applies to the
is prescribed for them. woman.

2 Ex.21:5. ' 8  Even though the adulterous daughter
3 In order to sell him or her as a slave,
Ex.21:16, Deut. 24:7.

4  The Supreme Court sitting in the
Temple court. Deut. 17:12.

5 Deut. 18:20-22. be punished more than the adulterer would
6 Deut. 13:6. be.

of a Cohen is burned, there is no verse to
apply the same punishment to the adulterer.
Since witnesses to adultery are witnesses
simultaneously to both parties, they cannot

N YW PN N PIN NINY NINMX 91D PRINID 10 I N 199N (30a line 13)

MY IPNRY N NIDNZ NY INNH NN ) NIDNY NNNH NINY N DX NP POY N

TRDNP NPY PN RPY PTIPN NIdNY

Halakhah 1: But the following are strangled,” etc. From where warning’

for one who hits his father or his mother? Forty times he shall hit him, he

may not add". Since one who is commanded to hit is commanded not to hit,
one who is commanded not to hit a fortiori is commanded not to hit''.

9 Cf. Chapter 7, Note 129. Mispatim 5 (ed. Horovitz-Rabin p. 266).

10 Deut. 25:3, speaking of punishment
decreed by the court.

11 It is sinful to hit anybody one is not
commanded to hit. But only hitting a parent
may be a capital crime. Mekhilta dR. Ismael

The argument establishes a guide for ethical
behavior; it is not one in criminal law for
which only explicit verses may form the
basis.



392 SANHEDRIN CHAPTER ELEVEN

PP NHAND NIY NNAND .NNAN MY OND .NPIAN DA NWY TY 200 I (30a line 16)

2PMY NYY TY PPH NNIAND PPN PR IPN N2 DN NIY NNIAND WPN PN

“He is not punishable unless he inflict a wound on them'’.” What kind of

wound? A wound for the laws of the Sabbath, a wound for the law of torts?

If you say, as a wound for the laws of the Sabbath, even if he did not cause

them to miss anything'’; if you say, as a wound for the laws of torts, only if he
caused them to miss something'*.

12 Mishnah 2. 14 Some particle of skin or blood. Cf.
13 It is a desecration of the Sabbath to  Bava gamma 8:1, Notes 15-17.
cause a contusion. Mishnah Sabbat 14:1.

2902 IN N1 NN N2 NYPY TY 20N IPN N PIN NIND A MY (fol. 29d)
PN IR XYM YY) 11N MO NI INND NRM 2PN NIPH INNY DHnnY NN
12 VYN MY 12 YRRY 1MUY NEIY TY INIR NN 027 MY NODY TY
12 PO T2Y PINY N 233 .PIVIS DMIM 2NN NPT 12 PN 27 192 TN B SN
PIPID DNIM 2200 NPT 3 POV 2237 PN

Mishnah 2: One who hits his father or his mother is not punishable unless

he inflict a wound on them. The following is more aggravating about one
who curses'’ than one who hits, in that one who curses is punishable even
after death, but one who hits after death cannot be prosecuted. And one who
kidnaps a person from Israel is not punishable unless he bring him into his
property'®. Rebbi Jehudah says, unless he bring him into his property and use
him, as it is said, and enslaved him or sold him. One who kidnaps his own
son, Rebbi Johanan ben Beroqa'’ declares punishable but the Sages make him
not prosecutable. One who kidnapped a person half slave and half free Rebbi
Johanan ben Beroqga declares punishable but the Sages make him not

prosecutable.
15  Father or Mother; Mishnah 7:14. shows that in the last sentence also here one
16  Or sells him as a slave. has to read R. Jehudah, not R. Johanan ben

17  The Babylonian attributions in the last Beroga.
two cases are different. The Halakhah
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AN ND PN NMIUNID NDNY DINN DI 1IN AN NIND A NN (fol. 29b)
N DY \0INA ND OPHNY TN DY 2NN XD AR NI PN MWD NDN2 NN
NN ANN ND NI 12212 NYHN NYIIN IMOYR DHYD 1 DY D92 MVYN DYy
200 NN NPY 290 NN TPV

NP 2T NPYY O NIYN ADPY TY 2PN PN MYYInD 117 DY PN 127 N2 1
IND DN .PRPR ) NN .NIYN DI0DY TY NN NiYn SIOpY Ty a0 IvN Mywin »17 ov]
NN WYY I2 .NYNN Y IM NIPN T2 KD NI NVIY RO D 20 NYND T2 XD ONNT
YN0 M NYNN T2 N IDTIRD PR 1) 02 NN

NI YT YN 93 2 DMTY )92 1) RPN 2T MR PR WP ) TN
2Y I T O AT PR NP NPV MZID N2M AN NRYD  IITYE 027 MY
W3 DTN MPY 91 JNPY TY ANIN 2T DY NYIDID 12 DN0Y 03T NDYYIITT
S0 NN TR TINDTIN P 19102V AN

"“From where a first warning about stealing: you shall not steal. From
where a second warning about stealing: you shall not steal. You shall not
steal, in order to aggravate; you shall not steal, in order to pay double
restitution, in order to pay quadruple or quintuple restitution. Ben Bagbag
says, do not steal your own property back from the thief, lest you be seen
stealing.

Rebbi Abba, Rebbi Johanan in the name of Rebbi Hoshaia: he is
punishable only if he steals money. Rebbi Ze'ira in the name of Rebbi
Hoshaia: he is punishable only if he shows contempt for money. What means
showing contempt for money? Where do we hold? If about him who says,
here you have five and give me for three, he is an idiot. Here you have three
and give me for five, he is a regular person. But we deal with one who says,
here you have five and give me for five.

What is a thief and what is a robber? Rebbi Hila said, if he stole in the
presence of witnesses, he is a thief, in the presence of the owners he is a
robber. Rebbi Ze'ira asked: but if he intended to rob (for copulation)'®, he is
not a robber. What is a robber according to Rebbi Ze'ira? Rebbi Samuel ben
Sosarta in the name of Rebbi Abbahu: only if he rob in the presence of ten
people. The prototype for all these: He robbed the spear from the hand of the
Egyptian, etc.
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17  The entire paragraph is from Halakhah ~ “for sexual intercourse” instead of M5y’
8:3, Notes 38-43.

18 A copyist’s error who wrote n>»yao

“in front of its owners” as in Halakhah 8:3.

NI PRND 2T YINYL D ONIW? AN IR 12 PO 17T NPYL NN (30a line 34)
TY POND IIT PWIYY 0D PNN NYPN DN DN TN 22T NRYL D130
DNN 9D NY
What is the reason of Rebbi Johanan ben Beroqa? Of the Children of
Israel. What is the reason of the rabbis? Of his brothers, not his sons™.
What is the reason of Rebbi Jehudah? Of his brothers, even partially his
brother. What is the reason of the rabbis? Of his brothers, unless he be
totally his brother.

20 Deut. 24:7 reads: If a man be found
kidnapping one of his brothers, of the

of the semi-emancipated slave treats the
The Babli
exclude the

rabbis’ as unanimous opinion.

Children of Israel, and enslaves him or sells 86a finds a reason to

him, the kidnapper shall die; you shall
eliminate evil from Israel. This paragraph
speaks of the son, the next (cf. Note 17) of
the half-emancipated slave. Sifiy Deut. 273

semi-emancipated slave from the partitive
mem in the verse of the Children of Israel,
which implies “not all of the Children of
Israel.”

parallels the first paragraph but in the case

017107793 VYR 1T TN KIS 7D MY VYT 1029 DY NP P} 3 MY (fol. 29d)
TONY RYD MDY DY THNY 020 I NNY Oy TN DY ¥ PPT ORI NYOY DTy PTYI
TVTTO0 72130 T T2VIYIT T2 WINY 03D 0 NDY DYY NP PRI TP1ID N2Y3
721°DYT T2 NI NRYD NN DYY NI PN NP DX DY 1IN WNY DX 730 1122
TP PN AN IPN WY DX) DN 1IN IWNY DX 1IN T 721 1107 720120 W]
N NIND DIPHD Y MY ORI D29 NNYD NN DYNY TIND N2Y2Y I DT
NNy

Mishnah 3: The Elder who rebels against the Court, as it is said: If a law
case is too difficult for you, whether blood and blood, or case and case”, etc.
Three courts were there, one at the entrance of the Temple Mount, one at the
entrance of the Temple courtyard, and one in the ashlar hall. They come to
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the one at the entrance to the Temple Mount and he says, so I argued and so
my colleagues argued, so I taught and so my colleague taught. If they had
heard it”, they tell them; otherwise they come to the one at the entrance of the
Temple courtyard and he says, so I argued and so my colleagues argued, so 1
taught and so my colleagues taught. If they had heard it, they tell them;
otherwise these and those™ come to the Supreme Court in the ashlar hall, for
from there instruction goes out to all of Israel as it is said™, from that place
which the Eternal will choose.
IONIY PN MvYY NN MY TINY MDY TITD T MY TPYY WD T v
NN MO NIWYY NYNY TRDH NIWYD MIPY TY 250 IPN W 1T DY WN UWIND)
A9 N
Mishnah 4: If he returned to his town”, repeated and taught as was his
custom, he cannot be prosecuted. If he instructed to act, he is punishable, as it
is said*, but the man who would act criminally etc. He is not punishable unless
he instruct to act. A student who instructed to act cannot be prosecuted; it
turns out that his severity is his leniency™.

25 The representative of the lower court  worse than the qualified judge who does not
who had been told by the Supreme Court  obey the rulings of the Supreme Court. But
that his opinion was wrong. his punishment is reserved for Heaven, not
26 A person unqualified to judge who  the human court.

nevertheless judges commits a grievous sin,

ND9Y D 1DND 0D TPYY MY IPYS NN 7 799N 910 NI P 2 199N (30a line 37)
AT R OT NRY TN I3 TH 1MID PT I0I2Y No9WIY P .09YNRY 13T a0
PIZPTPI DY OTP NPY DTY NT) DT P2 .O9NA DY NP DT P3 D9 | D73
YNV PRI YYD YOI PIRDIN 1R P YTV 1W) T2 non P 3
YNP DT OYNY OTROYM P .¥)P VN P2 .0PMIND YNNI NOM YN0 P2 9P
D2WD N DD YPXOD NNVY ADWD DO IPID TWRPYD B 13T .o
MPOYD W IPTYY DT I IHRY PHPY NWPTRNN) MMONM DN

Halakhah 3: “The Elder who rebels,” etc. Halakhah 4: “If he returned

to his town, repeated and taught as was his custom,” etc. It is written®: [f
something is being distinguished for you in law, this shows that the verse
speaks about the distinguished member of the court’™. For you, this is
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Whether blood and blood, whether
menstrual blood or blood of virginity; whether menstrual blood, blood of flux,
or blood of skin disease™. Whether case or case, between those who are
stoned, or burned, or decapitated, or strangled’'. Whether defect or defect,

. . . 2
between a quarantined sufferer from skin disease or an absolute one’'’;

counsel. Something is sermonizing”.

whether defect or defect, between defects of humans or of garments or of
houses®™. Words, that is the drinking of the suspected adulteress, breaking the
neck of the calf, and the purification of the sufferer from skin disease™.

Quarrels, these are estimations, bans, and dedications®.

You shall get up,

from the court, and rise, this is the ascent™.

27 This baraita exists in two other
versions, Babli 87a and Sifiy Deut. 152. It
is the subject of a study by E. A. Finkelstein,
HUCA XXXII (1961) no-x.

28 The person representing the lower
court before the Supreme Court has to be its
most distinguished member.

29 In the parallel This is
practice. Since the verse defines the areas of
competence of the Supreme Court, it is
difficult to see what the legal relevance of
aggadah could be unless one subscribes to
Maimonides’s

sources:

opinion that all
interpretations of biblical verses by the
hermeneutical rules are rabbinic in
character, /. e., aggadic.

30 As Finkelstein points out, the plain
text of the verse seems to restrict the objects
of appeal to purely legal cases; the
interpretation given here extends it to all
areas of life.

31  This sentence is missing in the parallel

sources; it already is contained in the other
explanations of the same clause.

32 Cf. Chapter 10, Note 284.

33 Lev. 13,14.

34  While the suspected adulteress drinks
water with which written words were
obliterated (Num. 5:23) and the expiation of
an unsolved murder case requires the priests
(Deut. 21:7-8), the
purification of the the sufferer from skin
disease is a wordless ceremony. Rashi in
the Babli explains that skin disease is

to recite words

punishment for calumniating. One could
explain that the first step in the purification
is a declaration by a priest that the skin
disease was healed and his command to
assemble  the
purification (Lev. 14:3-4).

35 Lev. 27; all of these need dedications
by explicit declaration.

36 Climbing up all the way to Jerusalem.

items  necessary  for

D .0IYPY NN NIN M) NDY NPNAD 1Y 12 IbY) NN 12T (30a line 46)
3 MW DN N 1 YR PY NN WOPYN DN DI W02 OYTR 100D .0YY
NPRYY NN NDPYT D) MY VT
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Another explanation: You shall get up, from here that the Temple should
be built only on the height of the world”’. What is the reason? For on My
Holy Mountain, on the mountain of the height of Israel shall I plant it, that it
may sprout branch and carry fruit®. And you shall come®, to include the

court at Jabneh. Rebbi Ze'ira says, to ask™.

37 When in fact the Temple Mount is
conspicuously lower than the surrounding
hills, to indicate that it is not a Canaanite
High Place.

38 Ez. 17:23. For different approaches to
the same statement, cf. Note 27, Babli
Qiddusin 69a, Zevahim 54b, Sifry Deut. 37,
end.

39  Deut. 17:9.

40  As Mishnah 6 shows, disobedience to
a court not sitting in the ashlar hall is not a
crime punishable by a human court; but

to ask the
opinion of the Supreme Court in cases of

nevertheless the obligation
doubt remains as long as such a court exists.

Since Rabban Johanan ben Zakkai
asked for “Jabneh and its Sages” from
Vespasian, it follows that even during the
times of the Temple an important academy
existed at Jabneh (and since Miriam the
Hasmonean in her will had given Jabneh to
Empress Livia, this was the only place in all
of Judea which Vespasian could not give
away without declaring himself as emperor.)

N DY NN M09 NvY NOY NPN 20N Ny NI NYINY NP 11 (30a line 50)
1790 NPT INN 2PN DY NIY 9 DY G DYDY 1IN DY NN M09 Nivyy Noy
T2 NN NI NIDD THDN MD MN XAN 21 NYPY NN ND Y WX 1D DN
PYIY NDY DINND PYIY TD Ny NOY TY DX .nwyn D Piy  nivyn 12 O YN
AnNyo
A rebellious Elder who instructed to act and acted is punishable. If he
instructed but did not act, he is not prosecutable. If he instructed not for
application, he is not prosecutable. If he instructed for application, even if he
himself did not act, he is punishable''. Rebbi Hila said, Rebbi Ismael stated
thus: Who would act', even in he did not act himself,
Rav Huna said, if he was instructing for practice and later a case came up,
one acts on his instruction. If he taught it on the occasion of a case, one acts
on it for others but not for himself*.

41 Babli 88b. Sifry Deut. 155 infers from
Deut. 17:12 which decrees the death penalty
for the person who acts against the judgment

which ke heard from the Supreme Court that
any person acting on instructions from a
person who heard from the Supreme Court
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cannot be prosecuted. Therefore, the actions
of persons acting on the instructions of a
judge are considered actions of the judge,
not those of his officers.

42 This legal principle,
applicable to civil as well as to criminal law.

is a general

A legal doctrine formulated before a case

But a
doctrine formulated in the discussion of a
if the party

arose can be applied to any case.
case cannot be applied
formulating it is party to the case; that
would be a conflict of interest (Babli
Yebamot 77a in the name of Rav, Rav
Huna’s teacher.)

,,,,, NN NIDID 12 YIVHY 037 (30a line 55)
NZTY 7272 NPV TONON MPY DYDY 1D 0P M) 0D MY DPINY DI
DRI V101 OND PN NN -DININ DR TNIM 0N N3 ORI MPY RN
MY NIDH YIY ION NN DNODNI 12 JIYHY 137 D T PYRY TN WINY Ny
DONIN YMNY NN YIY-DD ININ PN 427 .0)2 1372 VPN 17D DPITN OMIN
NN AT NI ANIN DT DN NOWID NTIN? 227 NIN AT NI 2T IND 92T P DTN
P27 2N NV YT
“Rebbi Simeon ben Menasia says: Beauty, and vigor, and riches, and
wisdom, and white hair, and honor, and children, are an adornment for the
just. What is the reason? A crown of glory is white hair, on the way of piety
it is found". A crown of the elderly are grandchildren; the glory of children
are their parents®. The glory of the young is their force; the splendor of the
elderly is white hair'®. And it says, before his Elders in honor'’. *It was
stated: Rabban Simeon ben Gamliel says, these seven qualities which the
Sages enumerated for the just were all realized by Rebbi and his sons. Rebbi
Johanan said, all seven qualities which the Sages enunciated about the just
were in Rebbi. Who was Rebbi? Rebbi is Rebbi Jehudah the Prince. Rebbi
Abbahu said, Rebbi is Rebbi Yudan the Prince, is Our Teacher®.

43 Mishnah Avot 6:8, Tosephta Sanhedrin
11:8. In these sources, the original author is

Rebbi’s father cannot speak about his son
and grandsons. Since Rebbi was the last of

R. Simeon ben Iohai. the Tannaim, only amoraic statements about

44 Prov. 16:31. him are legitimate.

45 Prov. 17:6. 49 1t is not clear whether he refers to R.
46  Prov. 20.29. Jehudah I ben Simeon, mentioned by R.
47  Is. 24:23. Johanan, or to R. Jehudah II ben Gamliel.

48 This sentence has to be deleted since
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2y TM2Y7 YTD PN PR WIND NN 22T DN 2T WIN N M (fol. 29d)
21N DMID M2T HY POINY NIOVIL YNN NV NN 2T
Mishnah S: [Denial] about words of the Sopherim is more serious than
about words of the Torah. He who says that there are no phylacteries, to
transgress the words of the Torah, is not prosecutable. Five compartments to
add to the words of the Sopherim is punishable®.
37 X PoYD NIN MY PT 1012 NI TPYIY PT IP12 NI ININ PN PR 1Iwn
WHY? DYDY MY D31 NI PIPRM D)0 TY N PIYM DYy 231D PT
T NI PIHN NIN DY DY IDT IN PIYN PR N DT 27 NDPY 227 12T NN
2T P22 NIPH 2PNN) NIV KON 12NV YON NINIPHRN-522 DIMOY PHZIY) 1IN
Mishnah 6: One executes him not at the court in his town, nor at the
court at Jabneh® but one transports him to the Supreme Court in Jerusalem,
keeps him until a holiday of pilgrimage, and executes him on the holiday™ as
it is said, the entire people shall see and fear’, the words of Rebbi Agiba.
Rebbi Jehudah says, one does not procrastinate in his case but executes him
immediately, writes, and sends messengers to all places: Mr. A son of Mr. B
was found guilty to be executed by the court.

50 The person who denies a verse in the
Torah (in this case Deut. 6:8,11:18; Ex.
13:16) is harmless since every schoolchild
But the details of the
construction of phylacteries

knows better.
are purely
traditional , viz., that the phylacteries on the
arm have to be put into one box but those of
As Y.
Yadin has noted in his publication on the
phylacteries from the Judean desert, they are

the head into four compartments.

made in the way of rabbinic phylacteries (at
least as they used to be made until 200 years
ago, with boxes of 1 cm edge length) but the
text contains many more than the authorized
verses. These tefillin therefore have to be
classified as non-rabbinical.

51  The nearby court of appeals.

52 On holiday eve when everybody had
arrived.

53 Deut. 17:13.

NN DI IMIN PIPHNN PR A 199N D10 DMI9ID 2T WIN ) NODN (30a line 64)
2390 122 TN NN 2TI DDIANY NN MATY ©NPID 0T OTIT NP 027 DY
NN 270 MY DDIN NN OITY DIND MIT OTIT PN 227 DY N2 12 VY
PN DIV ITY T2 YN 219 12 DTN 37 DY 10D 12 NI 2T N PTVT 021077
DY M2YYOT DY) MY RN T2 M ND NI NN 11970 227 1Y 17N 3TN0

UNY NIV T3 NID DY DY NN APNMI DN 1A 12T
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NIPPINDINDMIATY - Y| NP4 DN Y | DI NN N3 M N ToMm 2
AN PIN Y DNIIND MIT PINY

Halakhah 5: “[Denial] about words of the Sopherim is more serious,”
etc. Halakhah 6: “One executes him not,” etc. **The colleagues in the name
of Rebbi Johanan: The words of the Sopherim are related to the words of
Scripture and are pleasant like the words of Scripture; your throat is like good
wine”. Simeon bar Abba in the name of Rebbi Johanan: The words of the
Sopherim are related to the words of Scripture and are more pleasant than the
words of Scripture, for your friendship is better than wine*. Rebbi Abba bar
Cohen in the name of Rebbi Judah bar Pazi: You may know that he words of
the Sopherim are more pleasant than the words of Scripture, because if Rebbi
Tarphon did not recite at all he would only have transgressed a positive
commandment. But because he transgressed the words of the House of Hillel
he should have suffered death since it says, if one breaches a wall he will be
bitten by a snake™.

54  This and the next paragraphs are from 55 Cant. 7:10
Berakhot 1:7 (Notes 182-191) (m). It is 56 Cant. 1:2.
copied again in Avodah zarah 2:8 41c 1. 46 57  Eccl. 10:8.
).

VN D2 102 V2 10D 102 ¥ MO 102 ¥ NN 12T ONYNY? 027 7N (30a line 73)
PRIMIND JRDPINT )2 NNY T2 VIR NN 17D 011910 3T DAN PN )2
MY 2PN DI AT DY POINY NIGVIV YNN N NN 12T DY NNIYY 1T PPN
D) PTN DPRY T DP0N NPN 12 DIMDN 127 DY RTN AT ™72 NPN 237
T2R2 PRV D NNY PN N2 N W) 12 T2 PON PN POV IVVRIN 1NIT
VYOIV DY DN NNV IR ON 2N DD TON DY NPTH? DY PI0INI2 Y NIYY
AWNND OPY PPVINDY Y DNIN NNPD IPNY 19 DY X .2IND TNN DY) 30 IPHND ON DY

AN N NIRD 2HDY NI 012 NN N NIN PON NN BINI NI 7D D
| NN 4 SYIPNNY T YT N PIND N PIND ¥ | DN 2 PP Y YOI NP L
NIND 19D ON NI N | NV 5 DTN Y| DMON OTRMOVA Y| NIRRT APNYIN D

AM YN[ MD - PIVIVD Y PIVNOD N | PIVOINDS  NYVWY Y NV N | NOVY 6 DI I RO
WHRN Y PPOIPOIOMN IV INPHINI N IPNNN - N |OHY PIVIPOY  IND YN |IMD 7

Rebbi Ismael stated: In the Torah there are forbidden matters and
permitted matters. There are easy parts and severe parts. But in the words of
the Sopherim all are severe. You can realize that this is so since we have
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stated: “He who says that there are no phylacteries, to transgress the words of
the Torah, is not prosecutable. Five compartments to add to the words of the
Sopherim is punishable.” Rebbi Hinena, the son of Rebbi Ada, in the name of
Rebbi Tanhum bar Hiyya: The words of the Sages carry more weight than
those of the prophets since it is written, do not preach, they preach®™. And it
is written, [ shall preach to you for wine and liquor™. The relation of prophet
and scholar can be compared to the case of a king who sent two diplomatarii®
to a province. About one of them it was written, if he does not show you my
seal and onpaviplov®', do not believe him. About the other it was written,
even if he does not show you my seal and onupavtipiov, believe him. So
about a prophet is written, he gives you a sign or miracle®. But here it is
written, according to the teachings that they will teach you®.

58 Micha2:6. 61 “Seal” in Greek; Berakhot 1:7 Note
59 Micha?2:11. 190.

60 A person authorized to use the 62 Deut. 13:2.

imperial mail; Berakhot 1:7 Note 189. 63 Deut. 17:11.

YAINPY NMOVIL YNN XYY .NPYIY Y2INDY NIGVIL YA .NPIN NIAD (30b line 8)
MR WYY 23T NIPY TY 2P0 1IN MYYIN 127 DY NP 2 XD 2T PN NPYID
MRTR WIPN NN TN YIPYY NI 10D 122230 11D .0M9I0 MATH WA 1IN
N TN IPYY 272 NP MDY TY 2PN IPN DPIYY  NPYT 22T MNP0
PII0 TN WIP NIN M2TN 1IPPYY XY 1131 12290 11D .P79ID TN 1
T AP M NYYIN 27T NN PONT POIN NIN YN NINY 1272 POV YIRY NI
T2 P NPT RRP T0Y T2Y PIY MY DN PN ¥H0 T PN A2 pOv T2
12729 22RRNT02Y 13729 22PN MDY NIN T NDIDK NXNYT 117 DY DNy 030
VP OPPN OND NNAPY N9 PN R M2 02T 1IN NPIY )9 2PN IND
TRRAIY NPYID ORY 7IND NDY 200 12 NI OZTDND 12T IINT N 2102N 037 N
NIYIYN YW IPPXD N N NN 20 1NN MR NN PYON NN Y NN
MY 1NN PO NI Y DD IMN PVIN YIINDY NIYIIN YO IRYY . POIN YIINIY
YRV Y DR WHY NivNo WHY NI ¥oY m N 2DP 037 M N
oY) TN DY POIN NPATD P YIPD DY MK .DPPIY YWY NivnD vby n»11d

PPN
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The Torah said, four compartments for four paragraphs®. If he made five
compartments for four paragraphs, he is punishable. Rebbi Abba, Rebbi
Johanan in the name of Rebbi Hoshaia: He is punishable only if he instructs
in a matter whose root is from the Torah but whose explanation is from the
words of the Sopherim; for example, the carcass; for example, the crawling
animal, whose root is from the words of the Torah® but whose explanation is
from the words of the Sopherim. Rebbi Ze'ira said, he never is punishable
unless he deny and instruct in a matter whose root is from the Torah but
whose explanation is from the words of the Sopherim; for example, the
carcass; for example, the crawling animal, whose root is from the words of the
Torah but whose explanation is from the words of the Sopherim, on condition
that he simultaneously deduct in a matter which permits subtraction and
addition®.

The face of Rav*’ Hoshaia lit up®. He* told him, do I need you that you
enjoy it? I do not need you, I am adding to your statement. Thirteen years
he” went and came before his teacher even though he did not need him.
Rebbi Samuel in the name of Rebbi Ze'ura: Was it not enough for him to
have paid his respects to his teacher since anybody who pays his respects to
his teacher is as if he paid his respects to the Divine Presence.

Rebbi Berekhiah objected, did we not state”’, “the body of baheret is the
square area of a split cilician bean”? Rebbi Abba Mari said, one who said it is
pure’’. Rebbi Abba bar Mamal objected, did we not state’, “two paragraphs
in the mezuzzah”? He told him, phylacteries and mezuzah are the same”. Rav
Hamnuna objected, was it not stated’*: The sisit must be four finger lengths
for four threads? He told him, in that he diminished but did not add”’. Rebbi
Haggai objected before Rebbi Yose, was it not stated’®, one third for the
scalded”’, one third for round cakes, one third for flat cakes. If he used it in
thirds, one third for the scalded, one third for round cakes, one third for flat
cakes? He told him, he subtracts from the scalded and adds for round cakes
and flat cakes’™.

64 The word mavv (Ex.13:16, Deut. headband”. A fancy etymology, which
6:8,11:18) "head tefillin” is confirmed by reads the number 4 into the word, to support
the Babli’s use, Sabbar 57a, as “woman’s  the statement that head phylacteries must be
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made with four compartments (Sanhedrin
4b, Zevahim 37b, Menahot 34b) is rabbinic.
65  The different kinds of impurity of dead
animals are described in Lev. 11 but the
details, in particular the minimal quantities
which induce impurity, are rabbinic.
66 R. Ze'ira restricts the original saying
of R. Hoshaia, which was extended by R.
Johanan to include impurity of dead
animals. In the Babli 88b it is asserted that
in the interpretation here ascribed to R.
Ze'ira the only crime a rebellious Elder
could be charged with was to instruct to
make head phylacteries not with four but
with five compartments. Then he obviously
adds to the number of compartments but at
the same time, since one of the four texts
now has to occupy two compartments, he
eliminates the rule which determines the
order in which the texts have to be placed
into compartments. This is simultaneously
adding and subtracting; from the following
discussion (Notes 63-71) it follows that this
also is the interpretation required for the
Yerushalmi. It is clear that tefillin of the
kind found in the Judean desert (Note 50)
are not considered.
67  This should read “Rebbi”.
68 He was happy that R. Johanan quoted
him even though the extension to include
carcasses and dead crawling animals was
not his formulation.
69 R.Johanan.
70  Mishnah Nega'im 6:1; cf. Nedarim 3:2
Note 49, Maserot 5:7 Notes 122-125.
Baheret is a skin disease in which
white spots appear on the skin (Lev. 13).
The minimum size of such a spot which
makes its bearer impure is that of a “square
split cilician bean” which is defined as 36

(hairwidths)’. All questions are directed to
R. Ze'ira; one tries to find a law other than
that of phylacteries where a ruling by a
rebellious Elder could simultaneously add
and subtract from the received norm.

It was shown in Ma’serot, by a
question of R. Berekhiah, that square cannot
mean that the white spot be an exact square,
biology  exhibits
geometrically straight lines and right angles.

Therefore, the question can only be whether

since  nothing in

the spot must contain a square of minimal
size or only have surface area of 36
(hairwidths)’. _

71  For ms. y27 “pure” (Mishnah /diut 8:4)
editio princeps has 90 “so”, which made
the clause incomprehensible. In Ma serot
and Nedarim, it was determined that the
Mishnah has to be read as referring to
surface area. An elder who would read the
Mishnah as

containing a square of minimal size would

requiring a white spot
actually declare most impure spots as pure.
This is diminution; nothing is added.

72 Mishnah Menahot 3:7.
obligation to write words of the Torah on

Again the

one’s doorposts is biblical (Deut. 6:9,11:19)
while the selection of the texts and the
details are rabbinic. If one put the two texts
into two cases instead of writing them on
one sheet of parchment, it would be
simultaneously adding and subtracting.

73 It is agreed that instead of “only
tefillin” one should accept “only refillin and
mezuzzot” as possible objects of the Elder’s
misdeeds since both are mentioned together
in the biblical texts.

74  Menahot  41b,
determining the minimal

Bekhorot  39b,
length of the
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unknotted part of the sisiz, the threads to be
attached to the corners of one’s rectangular
garment.

75 This is pure diminution; nothing is
added.

76  Mishnah Menahot 7:1, Menahot 89a,
Sifra Saw Pereq 11(6).
thanksgiving sacrifice (Lev. 7:12-14) require
three kinds of unleavened oiled breads in
addition to a set of leavened bread. The
rabbinic interpretation requires that the flour
be divided into three equal parts but that half

The rules of a

of the oil be used on the unleavened bread
scalded in hot water like a bagel, the rest
being used for the other two kinds. If
instead somebody instructed also to
distribute the oil evenly, would he not
subtract from one kind and add to the
others?

77  Explanation of Rashi in Menahot.

78 The questioner considered all three
kinds of mazzah as one commandment when
in fact they are three different obligations;

there is no simultaneity for one obligation.

V21570 DN 32 MmN NDY ) Yy NDY 1) DY NIIDHDD PYD NP 3 MY (fol. 29d)
IINIY DY YDA INIH IDYY 12T Y 1YY N2 N0 13T 9y IPNHD) i) NN
ARYN YINTN N
Mishnah 7: And the false prophet and one who prophesies what he did
not hear and what was not said to him”. But as to one who suppresses his
vision, and one who disregards the prophet’s words, and a prophet who
transgressed his own word, their death is by the Hand of Heaven as it is said, /
shall ask it from him®.

79  These are cases for the human court. 80 Deut. 18:19, cf. Sifry Deut. 177.

YDA TRTND WOV NDY D DY NNHND DD PYD NaAN X 1301 (30b line 29)
N DAN N MRY 12 NN DN MY 12 YYIN? 02T IRY 12 INND D NN NOY 1
PIYI NI TIPY YPYD DI RDND MNNY N0 YW M PR D My Xow
2337 TNN X8 NON MO NT NY NDPRT NRRTOD MY 13 N0 MY NN IRNDD
DMWY 1R RY MY YNM DVWNN XX 1PN NYINZY MDD 0NN TP MY DYy
N NTD AMYNDY NNX) DYDY 1IDNDY DAY DN PYUNY NpYNY PT 103 PRY
UTING TUN0D MY NN AMPTY NRPNN TPUNID NND MWD | I 20T

IND DY) DYDIN 1YY 7 103 YA N N30 Y12 0 DN N WD

W O OMY | Tiya 933 Top DIy I ORNIY NG O DN NIy NN
TNAD DYV DITPR IWNITNY NP WK 2 102 903NN M DIPRITON DYN
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MO M DYN NN O OMY | Tiya NN DAX 0P D MY 932 O
RT2PPVAD T MW VI IHYYINID NPAT YD NN DI NI WNITIY
NOIN2 MIN NN T YITRNY 2T YO0 1D 9132 0PN MY RIMNDOW Y I
AN PITY YD 1D PN RN DRY NN AN .NIVY NN NANY 0N Ny
NOI MN DD M M OPD PR D MY PIATY YD YD TS DRY NN DN N
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YN 2793 DY THDR RoX P20 M M NN MNN MY 2¥2390 UTIN3 DD MY
292 MYD UNT NN IMNOSPY 1270 IN PRODY TP NI NN M2 NN MN) MY
ARY MmN SY NN mivyo

Halakhah 7: “And the false prophet,” etc. “And one who prophesies
what he did not hear,” like Sedekias ben Kenaana®. “And what was not said
to him,” like Hanania ben Azzur. Rebbi Joshua ben Levi said, Hanania ben
Azzur was a true prophet;* only he took instruction® and heard what Jeremiah
prophesied in the upper market; he went and prophesied in the lower market.
Hanania ben Azzur told him, is not the essence® of the matter only once
seventy years will be fullfilled for Babylon, I shall remember you®™. In all, the
days of Manasse were 55 years. Deduct from them 20 years for which the
Heavenly Court does not punish or extirpate, add the two of Amon and 31 of
Josia®. That is what is written®”: At the beginning of the reign of Sedekias the
king of Jehudah, in the fifth* year, in the fifth month, Hanania ben Azzur, the
prophet from Gibeon, said to me in the House of the Eternal, before the
priests and all the people, as follows: So said the Eternal of Hosts, the God of
Israel, as follows. I broke the yoke of the king of Babylon; in another two
years I shall return to this place all the Temple vessels which
Nebuchadnezzar, the king of Babylon, took from this city and brought to
Babylon. Jeremiah told him, you are saying that in another two years I shall
return, etc. But I say that Nebuchadnezzar will come and take the remainder.
To Babylon they will be brought and stay there®, etc. He™ said to him, give a
sign. He”' answered, I am prophesying bad things and cannot give a sign for
my words since the Holy One, praise to Him, said to bring evil and might
refrain from it”. But you prophesy good things; you are obligated to give a
sign. He™ said to him, no, it is you who has to give a sign for your words.
He”' answered, if it is so, I shall give a sign and miracle in the person of that
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This
happened to him; Hanania the prophet died in this year, in the Seventh

man; this year he dies, for he spoke obstinately about the Eternal.

month™. This was another year and you are saying so? But it teaches that he
died on the Eve of New Year’s Day and ordered his sons and wife to hide the
matter, that they should bury him after the new Year in order to falsify

Jeremiah’s prophecy.

81 /K 22:11, Babli 89a.
82  Since Jeremiah called him a prophet.
83  Deriving the unexplained word nowp

from Arabic w3 which among other

meanings also signifies “to take instructions
from somebody.”  The background is
explained in the Babli, 89a: Since Hanania
had heard Jeremiah predict the downfall of
Elam, which the talmudic authors take as an
ally, not an adversary, of Babylonia, and
concluded that if the ally fell, the principal
would fall with him.

84  Explaining N0 either from Arabic Low

“to be high” or from Latin summa.

85  Jer.29:10.

86  This follows the author of Kings who
puts all blame for the Babylonian exile on
Manasse. While the numbers add up to 68,
they make no sense. Manasse became king
at age 12, therefore he was responsible
(For the
doctrine that people become responsible

during 47 years of kingship.

adults in the eyes of Heaven at age 20, cf.
Bikkurim 2:1, Note 13, Babli Sabbar 89b.)
Josia became king at age 8; his 31 years
therefore should be reduced to 23 but, since
he was the only good king following
Manasse, he should not be counted at all.
Adding then 2 for Amon, 11 for Joyakim,
and 5 for Sedekias, one only obtains 65
years (or 66 if a full year is counted for

Joyachin.)

87 Jer.28:1-3.

88  In the verse: fourth.
89  Jer. 27:22.

90  Hananiah.

91 Jeremiah.

92 This is generally accepted; repentance
always may avert evil.

93 Jer.28:17. While the Talmud assumes
that the “Day of Remembrance,” the first of
the seventh month, always was New Year’s
Day, it is clear that Jer. follows the Judean
calendar which starts the year in Spring.

TION NO2I PIPHX 2 MP )P 037 N DTN 12 MDD NN DY Waion (30D line 56)
Y NP N9ITIN VYD MPYON T2 O NN T312 WiTRN 1 I0NY NYYR NYID TN R
NI 21N 3D NPYN 731 DIDDY W YTP P N 997 DNy NgYD
VY I ONTDY YONYTEN YIS N3 Non N3 W) NIWR Dy o) omby
YE) WP TN | TRIN NYL 18 T ) 299 MR DN b o 30 vy

SN'A T ATV
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“And one who suppresses his prophecy,” like Jonah ben Amitai™. Rebbi
Jonah said, Jonah ben Amitai was a true prophet. You find that when the
Holy One, praise to Him, told him, ger up and go to the great city of Nineveh
and call out over it that their evil came before Me”, Jonah said, I know that
Gentiles are close to repentance; if [ would go and prophesy for them and they
repented, the Holy One, praise to Him, would make himself paid from the
haters of Israel®. What can I do? I must flee! Jonah got up to flee to
Tarshish from before the Eternal; he descended to Jaffa, found a ship destined
for Tarshish, paid his fare and entered it,””” etc.

94  Babli 89a; Tosephta 14:15. 96
95  Jonah 1:2.

1. e., punish Israel for not repenting.
97  Jonah 1:3.

M .PNY 2792 ONINY 527 N ITIND ITYD N0 2T DY PN (30b line 63)

DIV 12 1D MY DY DTN DY PN DN M DD 37 N INTPI 1D MININ

NP2

“And one who disregards the prophet’s words.” Like the seer Ido™.

Rebbi Samuel bar Rav Isaac said, this is Amasiah the priest of Bethel. Rebbi

Yose said, this is breaking of eggs”; who is it? He is Jonathan ben Gershom
ben Manasse'®.

98 The text is lacunary. One must read
with the Tosephta (14:15) and the Babli
(89b): One who disregards the prophet’s
words, like the companion of Micha (/K.
20:35) and the prophet who disregards his
own words like the seer Ido (mentioned in
2Chr. 12:15 who in all talmudic sources is
identified as the anonymous “prophet from
Jehudah” in /K. 13).
Isaac said, the old prophet living in Bethel
(/K. 13:11) is Amasiah the priest of Bethel
(Am. 7:12).

R. Samuel bar Rav

99 R. Samuel bar Rav Isaac spoke in
error; the old prophet at the time of
Jeroboam I cannot be the priest at the time
of Jeroboam I1.

100 Jonathan ben Gershom ben Moses, as
asserted in an anonymous note (Berakhot
9:3, Note 135).
the next paragraph is a rearrangement of a
text in Berakhot 9:3 (Notes 128-135); it
lacks the punch line that Jonathan was the

To support this assertion,

old prophet.

1232 NN 32 N N NTIAY TAIY NINY INYDY TYT N2Y NYYA RYID DX (30b line 65)
NTIY0 XY TN NIN AND YT NPON Y WK NN NTI2Y T AN PO ININDY
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NOIY NTI2YD TRYY 10N NIN YD T2 DN ND DIDY) 0N I MmN N0 TV DN IR
PIDD DRI NP PRY 230 100D MY TIT AN P2 NP2 TI0¥N 0N T 1R
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You find that when David came and found him serving foreign worship,
he asked him: You are the grandson of that righteous man and you worship
idols? He'™ said to him, I have a tradition from my grandfather, sell yourself
to foreign worship rather than need other people. He said to him: Heaven
forbid! He did not say so, but rather sell yourself to work that is strange to
you rather than need other people. When David saw that se loved money, he

made Aim Count'*®

of the Temple treasuries. That is what is written, Shabuel
ben Gershom ben Moshe, overseer of the treasuries. “Shabuel” because he
returned to God with all his might; “overseer of the treasuries” that he made
him Count of the treasuries.

The colleagues asked before Rebbi Samuel ben Nahman: He was a priest
of idol worship and lived so long? He said to them, because he was grudging
to his idol. How was /e grudging to his idol? If a man came to sacrifice an
ox, a sheep, or a goat to the idol and told him: Make it favorably inclined
towards me, he would say, what use does it have for you? It never eats, nor
drinks, nor does good or evil. He said to him, what should we do? He said to
him, go, make, and bring me a wooden vessel full of fine flour and put on it
ten eggs, then / shall make it favorably inclined towards you. After he left, ke

would eat it. One day, a son of pashas came and he said that to him. He said
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to him, if it is of no use, what are you doing here? He answered him, because
of my livelihood.

They objected to Rebbi Samuel bar Nahman: Until the day the Land went
into exile. He said to them, when David died, Solomon rose and exchanged

all his counselors'™

. He returned to his former bad ways.
100a /talics show that Jonathan is the  The combination miN¥IND™DY YIWDD is a
speaker. Greek-Hebrew double expression.

100b Latin comes “associate, partner”, a 100c A description of Byzantine practices.
Byzantine title for a high-level bureaucrat.

2P TON N2 DNIT NN NTD NPNRIY FPIND L INNY 12T 9Y H2YY NN (30c line 9)
DY MNN M DFONDTYIN NYYTIYN NYYRNTII NN 1971907 12 NN ONTTPA3 YD

WROIMNN TN M NND NN 97N PIZTON MY W 720 7770 MON 0ipan
729N ND INOYONY YN NMWID AN T2 N M TIPND NP YD NRY DTN
DNY Y2801 TY "1 MIND » 12T 9N 12T TR FiND 02 NNDY 1 N TY M 2D
DI NYYN DY DAY DN AN 2 PY 9 WD NN D) A2 WD D) RYn 1013
O DTN IDYD R NI N NI PN IYIN WY APYN WK N020TIN 7 12T
NN INHBD DTN PYY TOPIIY NIT IPY ONY TPIAN TY DINDY N DX I IR

9217192 NNNX DY NN 0N 172N

“And a prophet who transgressed his own word,” like the companion of
Micha'”'. That is what is written'”: 4n old prophet was dwelling at Bethel;
his son came and told him all the actions which the man of God had wrought,
etc. Their father asked them, which way did he go, etc. He told his sons,
saddle the donkey for me, etc. He followed the man of God and found him
sitting under the terebinth, etc. He said to him, come with me to my house and
eat. He told him, I cannot return, etc., up to he said to him, I also am a
prophet like you and an angel spoke to me the words of the Eternal as follows,
etc., up to ke should eat food and drink water; he tricked him. What means
“tricked him”? He lied to him. While they were sitting at table, the word of
the Eternal came to the prophet who had turned him back. It is not written
“who had returned,” but “who had turned him back.” Is that not an argument
de minore ad majus? Since one who fed his neighbor food in falsehood was
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worthy of the Word to be addressed to him, one who feeds his neighbor food

in truth, so much more.

101 This should read: “the prophet Ido” 102 7K. 13:11-20. The verses obviously
(Note 91). are quoted from memory.

NY AN I NN IND T MWD T2 AN ToIN TN 7 T2 DYDY ND
1983 WHNIM TYTNTOY ToRD THYN MWD TR N NN N VRN INN NN W
I W M0 MN NYY TTIYOMY N TORDON PYY NI 12 TR0 . Py DY
TN ONIMYONTIN PNPY TN 1P » IN 71D 19 MW PPY DYN IEONDTIN DN
21 2 WINCD TN DTIOND N U M) Iy NDR oY1 W) MDA TY9) NI
NN O 7PN TTD 12 N2 OX .59 VAN MIYNT NPNNRD KON DY DY N NN
INZY N W D MR YD NPOXI Py DN DN) Py ©inp DX AT
20 IPNZYY T DND PRIDHY TY 0Oy 0NN NITIND NN .1 ONPINTWNTIIN
PN INPY NYYI NYID AN DY NON YY) W) TNR YN NI 797 .0ya
NV TYN YR DNOT N NTD 7292 TN 10 INNN NP DN 1) N2 1Nk
PROYIN JT) TION 1127 NN YWD PR DRITD PR SR TN T Iand
0P 2 IVRY 227 DY PP 037 0Y IND HY) DPRN W NN AIIND 2P MNP
INIWDD DY NN PN INING NRYY NV ANIN

It is written'”:  One of the young prophets said to his neighbor by the
Word of the Eternal, etc. He told him, since you did not listen to the Word of
the Eternal, when you depart from me the lion will hit you, he departed from
him, the lion found him and hit him. He found another man, said to him, hit

me, and he hit him"

etc. The prophet went, stood in the king’s way, and had
disguised himself by a band over his eyes. When the king passed by, he cried
to the king, etc. Your servant went to and fro, etc. He told him, so says the
Eternal: Because you sent away from your hand the man whom I had banned,
your life will be for his life, and your people for his people. And it is

written'®:

The man of God approached and said, so says the Eternal. Why
two times “and said”? But in the first address he told him, if Ben Hadad falls
into you hand, do not have mercy on him and do not spare him. In the second
address he told him, because you sent away from your hand the man whom I

had banned, how many traps and hunting nets'” I made for him until I
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delivered him into your hand, and you sent him away and he went in peace.
Therefore, your life will be for his life, and your people for his people.

You find that when Israel went to war, nobody of them died but Ahab, the
king of Israel. That is what is written'”: 4 man shot from his bow without
aiming and hit the king of Israel between the joints of his armor, he told the
driver, take me out of the camp because I became sick. How can I confirm
your people for his people? Rebbi Johanan in the name of Rebbi Simeon ben
Iohai: That drop of blood which was drawn from the just man'® did atone for
all of Israel.

103 7K. 20:35-42.

104 The quote stops short of he injured
him which later (Note 101) will be shown to
be essential.

105 Threni rabbati 1(43). The full verse
reads: The man of God approached and

said to the king of Israel and said, . . .

107 7K.22:34.

108 The prophet who was injured (Note
103). The suffering of the Just as atonement
for the entire people is an idea found in
apocryphal literature such as IV Maccabees;
in rabbinic texts otherwise only in Midrash
literature [Tanhuma Wayyaghel 9 = Ex.

106 Identifying 0N pya “ban” with o rabba35(4), Lev. rabba 2(1).]

es> “netting”.

NND WON NP NTIAY NN T MINY IR NTIAY DY XINHD N 7w (fol. 30a)
2Y20 MYI2 NDINY 1P UOIN NYN DY NID .IINVD N 0P NV TN NPVY NP0
T2 NQ APYIA 0D NI MR PIND NI TPY NID MPYRI NoY 02 DY N PRI 0

MPYI D NI MNRN N NI ANINY PDTRD PRRRD

Mishnah 8: One who prophesies in the name of foreign worship'”’ and
says, so speaks the foreign worship, even if he stated practice correctly to
declare the impure impure and the pure pure. One who copulates with a
married woman, from the moment she is in the husband’s domain for
definitive marriage even if she did not have intercourse''’, one who copulates
with her is strangled. And the false witnesses of a Cohen’s daughter and her
paramour. Therefore all false witnesses are executed by that death except for

the false witnesses of a Cohen’s daughter and her paramour'"".
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109 Who is strangled, Mishnah 11:1.

110 The preliminarily married virgin and
But once she
entered the place where the definitive

her paramour are stoned.

marriage is scheduled to take place, even
though she still is a virgin, her adultery is
punished by This
presupposes that the definitive marriage is
celebrated on the husband’s property.

strangulation.

111 The whoring daughter of a Cohen is
burned only if she committed adultery while
married (Chapter 7, Notes 8-12). But the
adulterer with a married woman is strangled.

The perjured witnesses have to be executed
in the way the adulterer would have been
executed had their testimony stood up in
court since (Deut. 19:19) you shall do to him
what he intended to do to his brother.
Therefore, it is impossible to punish the
perjured witnesses of a Cohen’s daughter by
exactly the death they intended to bring her
to. This is the introduction to the next
Chapter (Makkot 1 - Sanhedrin 12) which
starts by exploring the punishment of
perjured witnesses accusing a Cohen of
breaking priestly rules.

D Y20 NPIN 1250V 27 MN U9 NN NTIAY DY NI N N9 (30c line 41)
Y2 PINWNTIYZ PI NN P NIND PV XY RY TY TP MIYDTND D02
TRY NPY2 I MDY PR PIDID NN IPYD 1MIMY P2 N NTIYY Ko T¥RDD
M¥HN™OD WYL SN ININ PHPID NN MATY NI PIVID YivHY 1270127 M2
JOVINY Y P JIYNY 37 2T INIK PHPID DNIN 72T
Halakhah 8: “One who prophesies in the name of foreign worship,” etc.
'"Rebbi Yose ben Hanina said, everything was included in do not testify
against your neighbor as a false witness. It came to judge whether by sign, or
by miracle, whether about foreign worship or any other commandment. But
about foreign worship, whether he intended to uproot the entire body or did
not intend to uproot the entire body, by the words of Rebbi Simeon one does
not prosecute him, but by the words of the Sages one stones him. For any
other commandment by the words of the Sages one stones him, by the words
of Rebbi Simeon he should understand his pywnt.

112 This paragraph is thoroughly corrupt;
the meaning can be  understood
approximately by reference to Tosephta
14:13: “He who prophesies to uproot one of
the words of the Torah is punishable. Rebbi
Simeon says, if he prophesies to uproot one
of the words of the Torah but affirms others

he cannot be prosecuted; but about foreign

worship, even if he endorses it today but
reneges tomorrow he is punishable.”

With Qorban Ha'edah it seems that
the quote from the Ten Commandments (£x.
20:16) was induced by the parallel text at
the beginning of the next Halakhah and
should be replaced by Deur. 18:22. The

argument would go as follows: In Deut.
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18:20-22, the court is commanded to punish
the false prophet by a death sentence. The
manner of execution is not specified; this
implies that it must be by strangling. But in
13:2-12 the punishment of strange worship
(idolatry) is stoning.

A person can be punished as a false
prophet only if first he had established his
credentials as a prophet by a sign or a
miracle (Deut. 13:2, 18:22; Note 106). Then
if the prophet argues for idolatry, even if he
does not abolish any commandment of the
Torah, he has to be punished (even if he
propagates foreign worship in the name of
the Eternal; Babli 89b). If he tells others not
to obey some of the precepts of the Torah,
for the Sages he is punishable, but not for R.

Simeon. The prophet can be prosecuted
only if he induces others to neglect Torah
precepts, not if he himself seemingly
violates them by Divine Command, as Elijah
did on Mount Carmel, sacrificing on an altar
which was authorized only for him.

Qorban Ha'edah gives a recon-
struction of the paragraph which is not
impossible but not supported by any parallel
evidence.

In the word m»viva the ending ™. is
the possessive suffix “his”. For the
remaining >V the best available
conjecture is Kohut’s, Latin punitio, -onis
“punishment” [or poenaria (actiones),

punishable (actions) (E. G.)].

PYRIY PNOINY DN) 12 PYNIY NOINY NIN 1N) DN .NPNNT NIIMIY N237) (30c¢ line 46)
YYIN 37 PRY 2T TNN TR INIMY DR DY NNND INNMY D0 QY
VINT IND DI NOWN NN YD Y IPN WX N NI NN Y0 PIY N TN
NOW 9 IMN NI D INPYYT IR IBIRIN WINN DNI N LY DN IINT INDD T
DI PO NP YN DDA DRI WM .DIHA TWNNA PDY 3T Y91 NN

If a prophet starts to prophesy, one listens to him if he gives a sign or

miracle; otherwise one does not listen to him'".

Two prophets who
prophesied indentically, two prophets who prophesied in the same sense''*?
Rebbi Isaac and Rebbi Hoshaia: One said, each one has to provide a sign or a
miracle; the other said, not each one has to provide a sign or a miracle'”’. The

one who said he did objected to the one who said he did not:
116

Is it not

written' °, Ezekias said to Isaias, what is the sign? He told him, that is

different since he was occupied in reviving the dead. He shall revive us after
117

two days; on the third day He will lift us up and we shall live before Him'"'.

113 Deut. 13:2.
Heaven if one disregards the sayings of an

It is no disrespect to

unqualified prophet.

114 This reading (Pene Moshe) is

preferable to reading 7o 77122 “in the same
fortified place” (Qorban Ha edah).

115 But the
legitimate his companion.

accredited prophet can
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116 2K.20:8.

117 Hos. 6:2. The verse is the basic source
for the belief that the resurrection has to be
on the third day, or that souls have to suffer
punishment for their misdeeds while alive
for two days and on the third day are

admitted to Paradise (Berakhot 5:2 Note 64;
Ta'aniot 1:1 63d 1.52). Ezekias was
declared ready to die (2K. 20:1) and was
well enough to go to the Temple on the third
day; this shows that his recovery was indeed
a resurrection.

9N 12 WY 12D AN NN NOND I2T GID ND 219 12 TN 227 VN (30c line 54)
AYIPY NPDNT Y . PIRMI07 NP0 JIORINMN 0P PII0 NI NT) Noy3
MINT 0P WONDYTIT MY DT 90D N WY WY AP N b 037
NAN TN NYNY DIDNY TY AP 1N IPRY NTID DY) 1907 MNP 12 1ivny
MZYD 2N MDY TINDNRY 019 PAN 2 NIRY PP 12 1WNY 02 N NP
PN NIN NPPDINDNNY Y2

""®Rebbi Jehudah ben Pazi said. not only to the bridal chamber but also to

a house containing the bridal chamber'”.

The following is problematic:
Dining room' and bedroom'', bridal chamber and bedroom:; if she entered
the dining room, for which consequence'”? Rebbi Johanan said, to inherit
from her'”. Rebbi Simeon ben Lagish said, to dissolve her vows'**. Rebbi
Ze'ira said, even though Rebbi Simeon ben Lagish said, to dissolve her vows,
he agrees that he cannot actually dissolve them before she enters the bridal
chamber'”. Rebbi Huna'* said, a verse supports Rebbi Simeon ben Lagjish:
to whore in her father’s house'”’. This excludes the case where the father’s
agents handed her over to the husband’s agents, that she could not be stoned,
but is strangled'*®".

118 This now refers to the adulterous
definitively married woman. A closely
related text is Ketubor 4:7, Notes 154-160.

119 Where

contracted. This nomn is not the wedding

the definitive marriage is

canopy used today, but a room where the
newlyweds will consummate the marriage
and spend the following week.

From here to the end of
Sanhedrin-Makkot (except Makkot 1:13-2:7)
there exists a Genizah fragment (G) edited

(with readings compared to the Krotoschin
Yerushalmi) by S. Wieder, Tarbiz 17 (1946)
130-135.

120 Greek TpixAiviov, 10, Latin triclinium.
121 Cf. Chapter 7:19, Note 363.

122 Before the
ceremony.

123 As definitive husband, if the woman

definitive  marriage

died before entering the bridal chamber.
Since this idea is not followed up, it does
not represent practice. In Ketubot, the name
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is R. Eleazar. Therefore, the illegible name
in G cannot be emended to “R. Johanan” as
given in Tarbiz 17.

124 Nedarim, Chapters 10,11.

125 If the time allotted to the husband to
dissolve his wife’s vows elapses between
the arrival of his bride at his home when she
stated the fact of her vows and the definitive

marriage ceremony, he lost his right of
dissolution.

126 In G, “Huna” is corrected to “Jonah”.
127 Deut.22:21.

128 A preliminarily married virgin who no
longer is in her father’s charge is treated in
criminal law as
definitively married. Babli Ketubot 49a.

if she already were

NPPDI M NN NYPDA 1N RYPD N9WA 101 NN N9IWD DNI NIPD (30¢ line 61)

PINI N PN 103 Ny DD

Similarly by burning, she and they by burning. Similarly by stoning, she

and they by stoning.  Similarly

strangulation'”.

129 This refers to the perjured witnesses.
The text is a copy from Halakhah 7:1, Note
17; Tosephta 14:17. If no man is involved,
the perjured witnesses are punished by what
the woman would have suffered had their
testimony been truthful.

by strangulation, she and they by








