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Mishnah 1: If sentence was passed', one brings him out to be stoned.
The place for stoning was outside the court as it is said: Bring the blasphemer
outside the camp®. One person was standing outside the court building with
towels in his hand’; a horse’ was standing ready at a distance but so he could
see him®. If one said’, I have an argument in his favor, that one waves his
towels, the horse gallops and stops him’. Even if he himself says, I have an
exculpatory argument for myself, one returns him® even four or five times, on
condition that his argument be substantial.

1 If in a capital case the accused was
condemned to death. In the list of biblical signal flags.
death penalties (Mishnah 7:1) stoning is 4
mentioned first; therefore, the details of the 5
stoning procedure are explained first.

small to cover the body. Here it is used for

Meaning: a man on a horse.

The horse was stationed on the road to
the place of execution as far away as
2 Lev. 24:14. A walled city is the  possible so that the rider still could see the
of the desert “camp”; the  person holding the signal flags.

execution took place outside the city walls 6
(Ketubot 4:6, Note 132). However, the students remaining in the court building.
unfaithful preliminarily married virgin was 7 to the place of
stoned in front of her parents’ house (Deut. execution cannot start until the judges
22:21, Tosephta 10:10, Babli 45b) and the

equivalent

One of the judges or of the law
The procession

reassemble and decide whether the new

idolator at his place of worship (Deut. 17:5;
Sifry Deut. 148; Babli Ketubot 45b).

3 Latin sudarium, -i, n.; in the Talmudim
used for any rectangular piece of cloth too

argument is weighty enough to restart the
deliberations towards a new vote.

8  To the court building to present his
case to the judges.
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MNT OHZY PY P27 N2 IR PIMIDN DD PTD MY N 5N (23b line 14)
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RSN 1707 TN TIYYI IND N 12 NYIY WY NN IPRIN 7D N NN 53
32 )1V WY 190D WIOND PWY D PIAYYION NN NURDTIN IR NIND YINDTTIN
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Halakhah 1: “If sentence was passed,” etc. The Mishnah’ either follows
Rebbi or the rabbis in a Gentile city'’. As we have stated: Rebbi said'', ar
your gates", at the gate they were found. You are saying so, or maybe at the
gate they were judged? It is said here, af your gates, and it says there, if there
be found in your midst, at one of your gates". Since gates mentioned there
refers to the gate where he was found, gafes mentioned here also refers to the
gate where he was found. But the rabbis say, at your gates, at the gate where
he was judged. You are saying so, or maybe at the gate were he was found?
It is said here, at your gates, and it says there, take this man or this woman . . .
to your gates". Since gates mentioned there refers to the gate where he was
judged, gates mentioned here also refers to the gate where he was judged.

9  The Mishnah has a blanket statement
which treats all kinds of stoning in the same

12 The paragraph about punishment for

idolatry (Deut. 17:2-7) mentions that

way (cf. Note 2). While it is not specified
where the stoning takes place, it is clear that
it cannot be in front of the court building,
where the rabbis require the idolator to be
stoned.

10 The rabbis agree that in a city whose
majority  population is Gentile and
idolatrous, a stoning for idolatry must take
place in the Jewish quarter [Tosephta
Chapter 10 in the editio princeps (10:4 in
the Wilna ed.), missing in Zuckermandel’s
edition, Halakhah 10:10.]

11 A similar text is anonymous in Sifiy
Deut. 148.

idolatry was practiced at your gates (v. 2)
and that the idolator should be stoned ar
your gates (v. 5). The context indicates that
the first gate is the place of worship, the
But the
talmudic doctrine of unique meaning of

second the place of execution.

lexemes requires that ar your gates have the
Either the
meaning in v. 5 is induced by that of v. 2
(Rebbi) or that in v. 2 by v. 5 (the rabbis).
Rebbi’s
position is preferred in the Babylonian
sources (Ketubot 45b and Sifry).

13 Deut. 17:2.

14 Deut. 17:5.

same meaning in both cases.

On  methodological  grounds,
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TPMAN 37 PYNIYIND P2 P27 W W2 P2 NPNND 0 037 N (23D line 23)
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Rebbi Johanan said, the first time one listens to him whether or not his
arguments are substantial’. After that, if his arguments are substantial'® one
listens to him, otherwise one does not listen to him. They said, only if his
later arguments are substantial'’.

Hizqiah asked: If he was led out to be executed when he became
paralyzed, do we say that had he not become paralyzed, he would have argued
for his acquittal? Rebbi Johanan heard this and said, this is a donkey’s
question's. But it must be: If he was led out to be executed and said, I have to
argue for my acquittal: when he became paralyzed, do we say that had he not
become paralyzed, he would have argued for his acquittal? He said, that is a
statement'”.

15 In the Tosephta (9:4): The first three 18
In the Babli (45a) Rav Pappa’s
statement parallels that of R. Johanan here.

It is stated in Mishnah 2 that the entire
world is invited to present exculpatory
arguments.

times.

Do we say that because

16  As the Babli points out, this implies
that some persons learned in the law are
always near the condemned for preliminary
evaluation of his arguments.

17  The statement of the Mishnah that the
court is reconvened only if the arguments
presented be substantial, refers only to the
second and following times, not to the first
appeal.

somewhere in the world a person may be
paralyzed now, one can never execute
anybody? (Babli 43a in the name of
Babylonian scholars.)

19 Hizqiah agrees with the reformulation
and its consequence, viz., that the execution
cannot proceed. The Babli leaves it as an
open question.

VON 19D N¥P 117120 JRDD RYP N ONY MV MDY 19 INYD DN 2 7w (fol. 23a)

7T

12 979 NINY N0 TY NV NIV, 1MV NI2Y 1YY DY PP KD NIV 12 7NV

“THZM NI ™Y
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Mishnah 2: If they found him innocent™, they free him, otherwise he is
led to be stoned. The herald*' goes before him: “X ben Y is led to be stoned
because he committed crime Z; U and V testified against him”>. Anybody
who knows of his innocence shall come and argue.”

20  Upon reconsideration. 22  The call is for witnesses who can

21  Greek xfjpVE. prove the original witnesses to be perjured.

DRHRR PPY NN HPDY KYPD W R 91D MDY 17 NN ON A 19N (23b line 31)
NYPD TAY 1) NN TIYD PO NN WP W N2t 12 DTPDTO2  nN nd a0
NN MYVPY VIND N WIPD ¥ 108D NOT.INN PN AT 0oy W TR DR
Halakhah 2: “If they found him innocent,” etc. “It was stated: If a bull
was led out to be stoned when its witnesses were found to be perjured, Rebbi
Johanan said, the first to come acquires it; Rebbi Simeon ben Lagqish said, it
was a false declaration of ownerlessness™. Similarly, if a slave was led out to
be stoned when his owner dedicated him to the Temple®, Rebbi Johanan said,
he acquired himself; Rebbi Simeon ben Laqish said, it was false despair.

sources: When his witnesses were found
perjured.

23 Better versions of this paragraph are in

10:8 Note 337, Bava gamma 4:9 Notes At the moment the slave is

122-125.
24 This is Babylonian spelling.  The
Yerushalmi form is 9pan.

condemned to death, he loses all value for
his owner; valueless objects cannot be
dedicated. Therefore the dedication is the
equivalent of declaring the slave ownerless.

25 One has to read with the parallel

PIIRDTO2 7T 12Y NTINN 19 NN NIBN WY NPPON ™D PN D MYN (fol. 23a)
XYW 2 Yy 1 0NY 1292030 129 N30 OZW) Ppn 1 W2 NN b2y PInn
WY WD oM TNIMON YUY IR Y XYM NTIN DT YN o 9 i)
122V I SIPRY NN NINID) TR TSN 79 OTINDD 230N NI YN YWY IR

NIXONY MY NI TR OPD TR ORI 2 77292 DHI2Y 1Y VUM WNN Mgy ¢ 1
X122 TNYY MOy

Mishnah 3: Ten cubits’ distance from the place of stoning one tells him:
confess! So is the way of any dying person to confess, since anyone who

confesses has part in the World to Come. For so we find about Achan to



HALAKHAH 3 193

whom Joshua said, my son, honor the Eternal, the God of Israel, confess to
Him, and tell me what you did, do not hide it from me. Achan answered
Joshua and said, in fact I sinned against the Eternal, the God of Israel, and
such and such I did*®. From where that his confession atoned for him? For it
is said, Joshua said to him, how did you devastate us; may the Eternal
devastate you on this day”’. This day you are devastated; you are not
devastated in the Future World.

26 Jos. 7:19-20. 27 Jos. T:25.

07N 12Y DYNYIY N¥IN AR D10 NIBN WY NHPON TN PINT 3 19D (23b line 35)
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N NTDINOXIND NN TN NI JDY D90 PVIYD DN NN TRYDY T2 NN
NPR? N2 P12 Y TIPN PRIVD NN 20N TPaa YWIn) DpYn 11T
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TIOTH P 727 NYNY KON TIY NDY )19 D OPANNT DIV .J1P2 PID) PPON
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Halakhah 3: “Ten cubits’ distance from the place of stoning,” etc. You
find that when Achan stole from the ban, Joshua started supplicating before
the Holy One, praise to Him, and said: Master of the Universe, inform me
who is the man. The Holy One, praise to Him, answered: I never publicize
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any creature. In addition, would I not be guilty of slander’™®? But go and let
Israel stand up by its tribes and throw lots, then immediately I shall draw him
out. That is what is written: Joshua got up early in the morning and
summoned Israel by its tribes. Achan ben Karmi ben Zerah from the tribe of
Jehudah was caught”. Achan told him, how? Do you catch me by lots™?
There is nobody more pious in the present generation than you or Phineas.
Let lots be thrown between you, certainly’' one of you will be caught. Not
only this, but your teacher Moses died only 30 or 40 days ago. Did not our
teacher Moses instruct us: By the testimony of two witnesses? You started
erring. At that moment did Joshua have a vision by the holy spirit how he
distributes the Land to Israel by lots. That is what is written: Joshua threw
lots for them”. This means, we are giving lots a bad name. Not only this, but
if lots are confirmed now, all of Israel will say, since the lots were true in
criminal matters, so much more in money matters. But if they are repudiated
now, all of Israel will say, since the lots were repudiated in criminal matters,
so much more in money matters. At that moment, Joshua started supplicating
Achan, entreated him in the name of Israel’s God, and said to him: my son,
honor the Eternal, the God of Israel, . . . Achan answered Joshua and said, in
facr’®. What means nyon? Truth™. 1 sinned against the Eternal, God of Israel.
He told him, I asked you for one and you are answering me two”? he
answered, I stole from the ban of Midian and the ban of Jericho. Rebbi
Tanhuma said, he stole from four bans: The ban of the Phoenician, king of
Arad, the ban of Sihon and Og, the ban of Midian, the ban of Jericho.

From where that his confession atoned for him? It is said”, the sons of
Zerah: Zimri and Ethan, etc. Rebbi Joshua ben Levi said, Zimri is Achan
who behaved like Zimri*’. Rebbi Samuel bar Nahman said, Heman® that is
Achan, omna 1 sinned. Altogether five. Did I not know that they were five™?
But it teaches that Achan also has part in the World to Come®’.

28 Babli 11a, 43b. An expanded version 30  The entire procedure described in Jos.
in Tanhuma Mas e 5. 7:16-26 cannot be justified either in
29 Jos. 7:16. pentateuchal or in rabbinic law.
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The outcome of
drawing of lots is essentially predetermined

31  Greek mdaviwg

by the set from which the lot is drawn.

32 Deut. 19:15.

33 Jos. 18:10.

34 Deriving mmN from the root yox.

35 Referring to the doubling such and
such in v. 7:20.

36 The assassin of king Ela, /K. 16:10.
In Jos. 7:19, the son of Zerah and father of

Carmi is called Zavdi, not Zimri. This
underlies the talmudic doctrine that all of
Chronicles is to be explained alegorically.

38 Aramaic ypn is Hebrew ypny, cf. Note
34.

39 Since the verse enumerates five sons
of Zerah.

40 Since he is counted together with
Ethan and Heman, the composers of psalms.
Tosephta 9:5.

92 DY N792 MNIPN NON NN TV DIRIN MTNNY YTV IdN ON) 7 MWN (fol. 23a)
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ONY TX NIPIY YT T2 WIN DTN 3 12 ON 12 N .Y 1IN N

Mishnah 4: If he does not know how to confess, one tells him, say: “My
death shall be atonement for all my sins.” Rebbi Jehudah said, if he knows
that he was the victim of perjurers, he says: “My death shall be atonement for
all my sins except this one.""” They told him, if so, everybody would say so to

declare themselves innocent*.

41  For which he is being stoned. 42 And to declare the witnesses perjured

and the judges bribed or incompetent.

IMNINPY NP Y TN NYYN D1 MITINND YT 1N OX) 1 1591 (23 ¢ line 61)
2 NN ODINY 5379y N9 NI NP NN INDNY HI7DY N9 NN RDN NN D
NPT DNIN D¥N 12T NAYN OP) N ONIWY PT I 5D DN DX »IvYY OX . Y
DOTY MND NOD INT N YN QID I2TY PRY WIN N IMNDY MK .0DYY
Halakhah 4: “If he does not know how to confess,” etc. “**It happened
that one was led out to be executed. They told him, say: ‘My death shall be
atonement for all my sins.” He said, ‘my death shall be atonement for all my
sins except for this sin; if I committed it, He* should never forgive me, but the
court of Israel is innocent.” When the case came before the Sages, their tears
flowed. They said, it is impossible to reopen the case®, since it would never
end. But this person’s blood hangs on the witnesses’ necks.”
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43  Babli 44b, Tosephta 9:5. accompanied by any argument or proof of
44 God. perjury. The Babli version is very difficult
45 Since the statement was not  at this point.

NI PO EIND PTI NN POVYN NIBN Y2 NPPOD AN PINT N Hwn (fol. 23a)
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Mishnah 5: At a distance of four cubits from the place of stoning one

removes his clothes. One covers a man in front, a woman one covers front

and back, the words of Rebbi Jehudah; but the Sages say, a man is stoned
naked*, but no woman is stoned naked"’.

46  Except for a loin cloth. 47  She may not be touched by men.

M ON DN D DTN 37 DOV N9PNN D10 MYIN 227 N N 1D (23¢ line 16)
VAR D12 NP NIPNY DIPHRTIIN NID PN MIN NN NIY MO M ND ) My
IRV VN DVIRDD 1 DOV NYONN 1N MNP M NI NTINY RPN ORY
V2 702 FYI27 PAONYNID DAY PV NN N N9Y NYRPDI NYRD P D1
DI 1P 191 D12 N9 NN
**Halakhah 8: “Rebbi Eliezer said,” etc. The argument of Rebbi Jehudah
seems inverted. There, he says: “If her hair was beautiful, he did not uncover
it.” And here, he says so? Here, anyhow she goes to her death, but there,
maybe she will be found to be pure and the young priests would attack her.
The argument of the rabbis seems inverted. There”, they say: “A man is
stoned naked , but no woman is stoned naked .” And here®, they say so?
Here, you shall love your neighbor as yourself, choose for him a decorous
death. But here, all women should be taught.

48  For the rest of this Chapter, Mishnaiot  this Halakhah is essentially a copy from
and Halakhot do not fit together in the ms.  Sotah 1:5, Notes 226-232.

and editio princeps. The quotes at the start 49  This should be “here”, showing that
refer to the Mishnaiot indicated by the  the original is in Sotah.

Halakhah; the text has been placed after the 50  This should be “there”.

Mishnah to which it belongs. The text in
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Mishnah 6: The place of stoning was two man-sizes high; one of the
witnesses pushed him at his hips’'. If he fell on his breast, he turns him
around on his back. If he died from this, it is sufficient; otherwise he takes the
stone™ and puts it on his breast. If he died from this, it is sufficient; otherwise
the second witness takes the stone and puts it on his breast™. If he died from
this, it is sufficient; otherwise the stoning is on all of Israel as it is said: The
witnesses’ hand shall be first on him to kill him, the hand of the entire people
afterwards™.

51 As both Talmudim state, Ex. 19:13  which needed two people to be lifted.
implies that throwing down is part of 53 This sentence is missing in all
stoning. parallels; it may be a case of dittography.

52 According to Tosephta 9:6, a stone 54 Deut. 17:7.

2905y INNIP XDNIY NP D0 MYD 127 12T PIM PIRDIN D2 & 129N (23¢ line 6)
TY M DN PRYRPY A1 NYNN N D910 NP NIDND) N DX NID YNNI
12 VTN 227000 12 YD 020 NYTN NDY DORD NYTN YoM npiT 8D .DN9YL MY
DIDN I DIYN 12 PN AIPN NN POINT PON MHYN? 227 DY 22V 27T A3
P DWW P PP 1IN 310 MmN DMNI NN 0N ONPO AT NN
DIYN 12 PN N NN POINT PPN DIINT .D7I372 DHIN NIY T 0N
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Halakhah 7: “All those stoned are hanged, the words of Rebbi Eliezer,”
etc. It was stated™: “Adding his own height, these are five.” Here you say,
adding his own height, these are five. But for a pit in matters of damages, you
say even ten handbreadths®. One cannot compare one who falls consciously,
and one who falls accidentally.

Rebbi Jonathan ben Hali, Rebbi Eudaimon the son of Rebbi Tabi’s
daughter, in the name of Rebbi Josia: Those who throw down an ox with all
their might”’ do not cause any of its limbs to break™. In the days of Rebbi
Phineas they threw down an ox with all their might. He told them, By your
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lives, free it. They freed it, it got up and fled. He said, praised be He Who

selected the Sages and their pronouncements, for they say, those who throw

down an ox with all their might not cause any of its limbs to break.

55 In the Babli, 45a, and Tosephta 9:6,
the height of the fall is 3 = 2+1 man-sizes.

56 A pit 10 handbreadths deep (13 cubits)
already is life-threatening (Mishnah Bava

57 Cattle is slaughtered lying down. To
push down an ox for slaughter may need
great force; does one have to limit the force
for fear of causing injuries to the ox, which

would make it unfit as food?
58 Babli Hulin 51b.

gamma 5:7).

I 0NY IPNT PYVY 1IN L OPD? DIPD MNY NDPD PYVLY 1IN (23c line 14)
A I TINYR DPNT PYVY PIm

*From where that he needs to be stoned? For it is said®, by stoning he be
stoned. From where that he needs to be pushed? For it is said, by pushing he

be pushed. °'From where that he needs two pushings? The verse says, fo be
pushed.

59  Babli 45a; Mekhilta dR. Ismael Yitro 3 61
(p. 212); Mekhilta dR. Simeon ben Johai
Yitro p. 141.

60 Ex.19:13.

In the parallel sources: From where

that is is sufficient if he dies from being
pushed? In the opinion of Pene Moshe, the
second pushing is the turning on his back if
he lands on his face.

NIN 1212 N DMININ OMIN MYDN 127 AT PIM) PIRPDIN DI 8 N (fol. 23a)
73T XYD 2922 Y9 NYRMD DY 2922 MY NI PHIN WOND N NTIY T2V TN
PO NYND PN NPN) WIND DIDIN DHIN YD 227
Mishnah 7: Anyone who was stoned is hanged®, the words of Rebbi
Eliezer. But the Sages say, only the blasphemer and the idolator are hanged.
A man is hanged face to the people and a woman face to the pole, the words
of Rebbi Eliezer. But the Sages say, a man is hanged”, a woman is not
hanged.
N DRYND DY) NPRY NVY 12 1IYNYI NWE0 MYON 72T 102 N N MY
TN DD DNY PIT PX) NN DY) DYDY
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Mishnah 8: Rebbi Eliezer said, it happened that Simeon ben Shetah
hanged women in Ascalon. They told him, he hanged eighty women, but one
does not try two on the same day®.

PTORY PP 20N NP XYM NN NIPD NN PYRYR NN POIR TYD 0 MY

PNAVAY TYTD NN NPIM DD DY NVY NPD IIN DD 127 ININ NZIM # 23 DY #
WP PODND MY NPy ND2 PHY T2 1P ON) TR NN PR POIR . puiy
NN MOM MY NN NN MIYD NHN DTN NYIPTI NN DDA WP IWIPOD \Y Y
PN DY DY N¥ DYN N T13Y

Mishnah 9: How does one hang him? One sinks a stake into the ground,
wood is sticking out from there. One binds both hands, one on top of the
other, and hangs him. Rebbi Yose says, the beam is leaning on the wall®’; one
hangs him in the way butchers do. One hangs him and takes him down
immediately; if he were left overnight, one would transgress a prohibition, as
it is said””: Do not leave his corpse on the wood overnight, but certainly bury
him on the same day, for a hanged person is blasphemy. This means, why
was he hanged? Because he blasphemed; it turns out that the name of Heaven

would be desecrated®®.

62  Deut. 21:22 is read as a requirement
that the corpse of the criminal be hanged

corpse to he hung from a horizontal beam
like an animal carcass.

after execution, not as recognizing hanging
as a legitimate form of execution.

63  Since Deut. 21:21 refers to a man
being executed.

64 In addition, he used hanging as a form
of execution, which is forbidden.

65 By his hands.

66 He a form which might
resemble a Roman cross.

rejects

He requires the

67 Deut.21:23.

68 This is the rabbis’ reason to restrict
hanging to the blasphemer and those guilty
of related crimes (Mishnah 7, Halakhah 9,
Sifry Deut. 221).
following the Roman custom of noting the

The verse is read
condemned person’s crime on his cross,
restricting hanging to crimes having an
element of blasphemy.

INZV T2 N 027 N DI NIBK YIW NYPON AN PINY ) 199N (23b line 66)
M) NP YQY 1NY MY TY .DMININ POY DN TY MM N DX NN AN

AN

AIIND D) DT NIV XD Py DoHyn N DN NN NN .NLY 12 1ivny 19 MmN
DOV 12 1IYNY 290 NIX NP NIV PRY DR NyY

,,,,, A



200 SANHEDRIN CHAPTER SIX

Halakhah 5: “At a distance of four cubits from the place of stoning,” etc.
““Rebbi Jehudah ben Tabbai said, may I never see consolation if I did not
execute a perjured witness, for they were saying, until he was executed, as it
is said, a life for a life.
consolation if it is not held against you that you spilled innocent blood. At

Simeon ben Shetah told him, may I never see

that time, he took it upon himself not to teach except what he heard from

Simeon ben Shetah.”

69 Babli Makkot Sb, Hagigah 16b;
Tosephta 6:6. The text is badly truncated,;
following the parallel sources it should read
approximately:

Jehudah ben Tabbai said, may I never
see consolation if I did not execute a
perjured witness, for the Sadducees were
saying, a_perjured witness is not executed
unless the accused was executed, as it is
said, a life for a life. Simeon ben Shetah
told him, may I never see consolation if it is
not held against you that you spilled
innocent blood since no perjured witness is
executed unless both of them are shown to

be perjured. At that time, he took it upon
himself not to teach except what he heard
from Simeon ben Shetah.

This is the first of a series of
treatments of the Simeon ben Shetah legend
(Mishnah 8) before one returns to a
discussion of the Mishnah.

If only one of the witnesses is found
petjured, neither his testimony nor that of
the other witness can be used against the
accused since both are testimonies of single
witnesses unsupported by a second witness.
The case against the accused has to be
dismissed; there is no case.

DY TIND) NYY 130 NN PIPY NYD NN TIMIND W P NVY 12 1IYNY (23b line 71)
MW YOV NPVRIPIY PN 3PP DT M DY IPIDR  AYIORM M3
Ny 77 5y IYIVD NI2P DAY DX .NIX D N ARRND AN XYD N PPV
DNYIPOND MIN
Simeon ben Shetah’s hands were hot™. There came a group of scoffers
who said, let us take counsel, testify against his son, and kill him. They
testified against him. He was sentenced to be executed. When he was taken
to be killed, they told him, our Master, we are liars’'. His father wanted to
return him’’; he told him, my father, if you want that salvation come through
you”’, treat me as a target’*.

70  He was quick in persecuting persons 71

not conforming to pharisaic standards (cf. H.
Graetz, Geschichte der Juden 3-1°, p. 146).

They could confess their perjury with
impunity. By Sadducee standards, a false
witness in a capital case cannot be punished
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as long as the victim was not executed. By
pharisaic standards, no self-incrimination is
admissible in court.

72 To have the conviction overturned,
Halakhah 1.

73 By strict pharisaic (rabbinical) rules,
witnesses cannot change their story once the

phase of testimony was concluded and
deliberations started (Bava mesia” 1:2 Note
30; Sevi'it 10:5 Note 96). By the strict letter
of the law, there was no ground for
reconsideration.

74  Greek oxomog, Latin scopus, “goal,
target” (E. G.).

TVI2 900 MDY THNX TONI NYYN 51 Di1) NN NYPYN 12 3 NN (23b line 75)
YYD 2Y TN W RTON N AT PYT ) PN D290 PR DTN 02 )Y I
TVIY NI X0 DT M PY IR DY TINDD) TR NI )P DV N

PONPY 72N 2770 MM INH 2NN ANTN 2T TN W) 1NN NP¥D I
P2 AN MY MY PR DTN )2 0 TN NYITR AT NIPDYY POD %1912 1T 1)

2N N T INT FRYT D 227

Halakhah 6: “The place of stoning was two man-sizes high,” etc. It
happened that a pious man was walking on the road when he saw two people
having sex with a bitch. They said, we know that this is a pious man, he will
go, testify against us, and our lord David will kill us”. Therefore, we shall be
quicker than him and testify against him. They testified against him and he
was sentenced to be executed. That is what David said”®, Rescue my soul from
the sword, From the dog my only one! From the sword, Uriah’s sword. From
the dog, the pious man’s dog.

Rebbi Jehudah ben Pazi went to the upper floor of the House of Study and
saw two men in homosexual activity. They said to him, Rebbi! Realize that
you are one and we are two!

75  Which the king by his police powers 76  Ps.22:21.

could do on the information of one witness.

20W) NOY 12 1IVNY 2D WA TN NW) ONIV 12 DT 2D "IN TN (23¢ line 26)
QDY 2 1N Y Y00 MNTRIDIDNT NTIW N0W) NIV 13 N 0T W)
YD I TN MY HYI MR TY MOPD NNITIDIND NPT DIV PInid

51023 MY
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Text of G
12 WY 0T NN Y00 MITDIDINT XTI NV NIV 13 NN 0T NI
I YA DY 02 1D NIV 12 NP D KON FOPYNT NI W) NOY
NPYTIN D2YWR . PANTD 02Y N2 N1 MNIZNY T Py DY D3R ) NOY)
P ONPN Y19 1012 NPNY NAYP MM 72INI NI DY M TY  MVLPD MITDIINY
W TN Y WX NN NTOM YR MNT ROPAT NDW DPIT NN NDIDX 1)
NI M3 DP2DORT NTD PPN 723 NP MN MY IND NRY XTD TR0
TOPNY ATV MY NN TPV N MNP MY TR T PF TPPIRDNT NNTYNT
TN DY

Some Tannaim state: Jehudah ben Tabbai was president; some Tannaim
state, Simeon ben Shetah was president””.

®What happened in Alexandria supports him who said, Jehudah ben
Tabbai was president, since the people from Jerusalem did write: From the
great Jerusalem to the small Alexandria: How long still will my husband live
in your midst and I am sitting sorrowful in my house?

Text of G

What happened in Alexandria supports him who said, Jehudah ben
Tabbai was president; what happened in Ascalon supports him who said,
Simeon ben Shetah was president. The people of Jerusalem wanted to appoint
Jehudah ben Tabbai as president®, but he fled and went to Alexandria. The
people from Jerusalem did write: From the great Jerusalem to the small
Alexandria: How long still will my husband live in your midst and I am
sitting sorrowful in my house? He took leave and started on the road trip®'.
He said, I remember the lady of the house who received us well and was so
gracious. One of his students told him, one of her eyes was damaged. He told
him, you have sinned twice; first that you looked at her, and second that you
suspected me of having looked at her. I did not say that she was beautiful in
looks; I only said that she was beautiful in her deeds. He was taking offense
and he died®.

77 This refers to Mishnah Hagigah 2:2 aspect of Temple service are reported. The
(Babli  Hagigah  16b)  where early paragraph shows that this and the following
disagreements between the presidents of the  paragraphs are originally from Hagigah
Supreme Court and their deputies over an (77d 1. 33). In the Babli, Joshua ben
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Perahia everywhere replaces Jehudah ben
Tabbai.

The Aramaic of the following texts
shows that one deals with popular tales.
78 This is a short excerpt of the text in
Hagigah; the full text is given in G. But
since the introductory sentence makes sense
only in Hagigah, it may well be that the
short reference here is original since the
interest of the Halakhah is in the Simeon
ben Shetah story, and the Genizah text is an
enlargement. Therefore, each text is
presented separately.

47a (in the edition of the Complete Israeli
Talmud, p. 301 ff.).
eliminated by the censor from the printed
editions of the Babli starting with the Basel
edition since the Babli named the wayward
student 3> "Jesus”.

80 The information of the Babli, that he
fled when king Yannai turned against the

The paragraph was

Pharisees, is generally accepted as
historical.

81 In the Babli, he went by ship.

82 Jehudah ben Tabbai took offense; the

student died.

79  Hagigah 2:2 (77d 1. 33), Babli Sotah

PHIN PIN Y YPON YITPYUNT DTV NI NOY 12 YivnY T 1 P(23c¢ line 30)
JRINN NI IR TN D NTND RIPVND PY) NTND PIYY RIND PN 1DRYNG 1)
N2 DN N NN RZNA MY MRNIPN .0V HNIWI WIWY T NPT O nN)
TAY RPT ON T2Y NN IO A3 DI N2IN TO T2Y PTY A DI TO TAY PT PW
I3 TAY DY N TPY PHAND UNIPY PHOR DOTPN NN NYDT NIN 20D 10 12N
N2 RPLIIIIY TWOUIN TIY NN NYDTNDN 290D 10 158 T2Y NYT 79 OD .0 Y0
M NN N0 MY PIWT IO IR0 NZT RN PIDN NI 0N iy
219N NPRDH NJT P2 OPH MY I NDY 129N TN MADN 9910 5wy TN MY Ninn
P2 DY DPR O PPN 127 NHOY NDT PYIIN 1 POITI 1) 1) 1) KPHIN NIND NI

TPN) NPDIOYNI NYYD DY DY NI D107 NIML VD N2 XD 0NN YD X
NOYS MOT P32 D PV ) g N MR N XYAp OPD) TR P
Ty LYY MNP AY MPm OP TN NOYY TNT PRT TR ADIPMD APDIOm
N A7 PADN MITIR N D AP PAD) NOY 12 JWNRY OIT TY D MPIN TD N
NOY) TAYINON N YD) DY ATIT P AN ANNNO NN T 0 N TN
TORYN MYNI DY) PO NHX POYP X21 N0W) WD PAYIT NPYINID D0p
MDY YOI SIIDNN NI TPYY NN X2 NI 0 N AP M D Npby poann
AT APYDY PAN T XY RN PPY PPAN PIIPIN D PN PIIPMN N0 NI
TP PP N OIDIP MIPD TN XYL Y MW MW ADPIND NMNIYN) NN IMN
MM TPV NP N0 IYN DY 1D 09 DY O XPON NI DT YT NN Py I
PRI PIPR PION 1Y 20N PRI PIND PYIIY PPN PN PIND V) . PND DY
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YOPYUN MIYNY SYNT IPD DI NN 19 N) T 1)) PYIAY 198 N) T2 )10 MmN
TP NIINT NN NN NN .DIT P XIN YOPT N 99 PHNY DWW DWW NN
RPN IO NYINT D NN XN NPYIN ST NIIRT 1D NN NI NI
PIDN NONY IOV PIDT PIN 1Y NITIY 2N A MY 7Y T3 PN DY 2 PN
W2 YTV VY NI D PN 1190 TN T DIP) PIRKD PYIIY PPN PIIN
NPV NN D2 Y12PN TN™DD 12 107 NN NZID DY WA 12TV 0P PN
NPT NPY NIPOOIPN N9 NIPNT NNDY MN MM NTIYIT M NIYI XY NYIND
MIMN NDDYT TN NN NI NPT NI) NOYIN TN NRDDEDOION INN NI
DY) DNINY APINT DD ONPIDY TIY 12 NRDDED TN NN NI NN N 0N
27 N NYYDY NoX TN DDA DY PIT PR IDRYRD NOY 2 PYnY mpD

What happened in Ascalon supports him who said, Simeon ben Shetah
was president. Two students were in Ascalon. They ate together, drank
together, and studied Torah together. One of them died, and nobody attended
his funeral. The son of Ma'yan* the publican died; the entire city stopped
working to attend his funeral. The other student started crying and said woe,
do the haters of Israel* have no hope? It was shown to him in his dream and
said, do not denigrate your Master’s children. This one did one good deed
and died with it, the other one committed one sin and died with it*. What sin
did he commit? Far be it that he committed a sin, but once he put on his head
phylacteries before his arm phylacteries®’. What good deed did the son of
publican Ma'yan do? Far be it that he committed a good deed, but once he
prepared a breakfast for the city council but they did not show up. He said, let
the poor come and eat it, so it should not go to waste. Some say, he was
walking in the street, having a loaf under his shoulder. It fell down® and a
poor person picked it up. He did not say anything in order not to embarrass
him. This student saw gardens and water sources. He saw the son of Ma'yan
the publican standing on the river bank trying in vain to reach the water. He
also saw Miriam, Onion-leaf’s daughter, hanging on her breast nipples; but
some say, the door of Hell was fixed in her ear. He asked, [why? They told
him, because she fasted and made herself famous among her neighbors. Some
say, she fasted one day and was dissolute two days. He asked them]® for how
long? They told him, when Simeon ben Shetah comes, we shall remove it
from her ear and put is in his ear. He asked them, what is his misdeed? They
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told him, because he made a personal vow that if he were elected president, he
would kill all sorcerers. But now he was made president and he did not kill
them. In fact, there are eighty women in the cave of Ascalon who hurt the
world; go and tell him! He told them, he is an important personality, he will
not believe me. They told him, he is very meek and will believe you. In case
that he will not believe you, take out one of your eyes and put it in your hand.
He took out one of his eyes and put it in his hand. They said, return it; it was
even with the other. He went and told him. He wanted to perform his miracle
before him, but he told him, you do not need to. I know that you are a pious
person. Even though I intended so in my thoughts, I never spoke it with my
mouth’. It was a day of rainstorms. He took eighty select men in clean
garments and took with them eighty amphoras™. He told them, when I whistle
once, put on your garments. When I whistle for the second time, come.
When he came to the cave of Ascalon, he said oW W™, open for me, I am
one of yours. When he entered, one said what she said and produced bread.
One said what she said and produced a dish. One said what she said and
produced wine. They asked him, what can you do? He told them, when I
whistle twice, I shall bring here eighty select men in dry garments for your
They told him, we desire them. When he
whistled, they put on their garments; when he whistled for the second time,
they all entered together. He made them a sign for each one to grab one of
them and lift her from the earth™. Then they did not succeed in what they
were trying to do. He told the one who brought bread, bring bread! She did
not succeed. He said, take her to be crucified”. Bring a dish! She did not
succeed. He said, take her to be crucified. Bring wine! She did not succeed.
He said, take her to be crucified. This he did to all of them. That is what we
have stated: “Simeon ben Shetah hanged eighty women in Ascalon, but one

does not try two on the same day.” But the hour needed it™.

pleasure and entertainment.

83 Single letters added in brackets are 84 “The source”, a symbolic name to

added from Hagigah (Note 77) for correct
spelling. The text, including the addition
from G, is a slight reformulation of the text
in Hagigah.

contrast with the punishment of his son by
eternal thirst.

85 . e., the Jews. It is common that bad
things should be said of your enemies, not of
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yourself.

86 It is a general answer to the question
Y 0y Y oy Ty “why do the just
suffer and the wicked enjoy their lives?”
that the wicked enjoy the rewards for their
few good deeds and the just are punished for
their few sins in this world, to create a clean
slate for reward and punishment in the
World to Come.

87 Ex. 13:9,16 require that the sign
(tefillin, phylacteries) carried by the faithful
be on the arm before being put on the head.
The repetition emphasizes the importance of
this feature.

88 And he would not have eaten it
afterwards.

89  In the Future World.

90 Fasting without repentance is sinful
(Nedarim 9:1 Note 25.)

91 He never made a vow valid in the eyes
of the earthly court; he understood that the
Heavenly Court uses other yardsticks for
pious people. Since Deut. 23:22 declares an
unfulfilled vow to fill the vower with sin;
the fear of accidental, undeclared vows
underlies a number of Jewish rituals.

92 1. e., he took 80 fresh garments in 80
amphoras to protect them from the rain.

93 The meaning of these words is
unknown. Neither Rapoport’s &ylov, &ylov
(holy, holy) nor
(equals, equals), nor Dalmann’s ®1 or

Levy’s oOpoia,ouofa
Jastrow’s ebav (hallo!) make any sense in
the context. But compare Greek gvol, Latin
euhoe, euoe, evoe, shout of joy at the
festivities of Dionysos-Bacchus, possibly
intended for emphasis on the idolatrous
If the witches
spoke Phoenician or Hebrew, the expression

aspects of sorcery (E. G.).

could be part of a Semitic oath formula from

the root pm> like s ;o “by God”.

94  Their witchcraft was an expression of
chthonic powers which were only active
while they were in connection with the
earth. This in itself is proof of forbidden
sorcery.

95 Which is not a form of execution
sanctioned by the Torah.

96 He acted under the king’s police
powers, disregarding all judicial rules.

TR MIN NT AN GTINAN TPNNA IIN MY ININ APY? 12 NYHN 227 2 (23c¢ line 69)
YO PRI PRY TEDH .OpRY DRTTM TY PR NN MDYy NOm p¥n
NN T TY I

"It was stated: Rebbi Eliezer ben Jacob said, this is worse for the
desecrator™ than for the blasphemer and worse for the blasphemer than the
desecrator. About the blasphemer it is written®: Do not leave his corpse on
the gallows overnight. But about the desecrator it is written®: Rispa bat Aya
took sackcloth and spread it on the rock from the start of harvest until water
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was poured on them. This teaches that they were hanging from the sixteenth
of Nisan to the seventeenth of Marheshwan.

97  Here starts the discussion of the duty
to see to the immediate burial of a corpse,
and the difficulty of reconciling this biblical
duty with king David’s conduct in the matter
of the Gibeonites and king Saul’s sons (2S.
21). The argument in the following text is a
shortened and partially elliptic rewriting of
Qiddusin 4:1. The commentary for the full

serve here also. Other parallels are Babli
Yebamot 78b-79a, Num. rabba 8(4),
Midrash Samuel 28(5).

98 The person who desecrates the Name
of God; he committed the one sin which in
Judaism can only be atoned for by death
(Babli Yoma 87a).

99  2S.20:10.

text of Qiddusin 4:1 (Notes 46-85) may

NTY N NTYY D OINIYY DORY 220N NIND DDA YYInY DIM NI (23c¢ line 74)
MONGN N2 NV IND] oy 190wy Ry Ko namb
TP PO PO YT NN 217 290 YT T Apngn 3 b Py
Yoy TR 2Y1 D 0V DY R0 197) 90 DNY 30 NY DOWIM D
DNT MY NPIY NN NN NTIAY PIXY) DY) DT H PY2 NT IR 0 DY
WP DNDT NPYY 1) DMYNTTIN WYY M7 PHP) 0337 MR 1dNFT IR NTIAY
PI NN DD MY DNT MDY 9 M 1IN NP NYM M N Yigpm D117
DY MM DY) DNDT .PIN0 1PX) D373 NRTY ORDI2 O DN U NI
MW PNND DD TON NYH NOY PITDII NT P13 ARYTInNG Shinnn vR P
7 WP NI WP 027 N N NN NT YR DNIT NN RT) .DIAM NN
TORPDTIWRDY ONTD 2 OY) INY DY » N 1 19Y9 TN YN NI YD
PNTIYNDY DRTD ™2 YY) TON Ry Dby NDY DN DY Oy
PRNYOITI DY DM JINY TP DIP NN .0NY DN NP TYT NDY DIy N
PR NN 30 DN YRYY I 19I0) DM MANIY DY DINY YI0IN Y DWIN NYAY »Hn
W2 N M 31 MN )1Y232 1D DNYRIN . . DOV NYIY 09T\ D NN Y3
TP P OPOM V1PN TN TODD 1DOI M PPN P2 PN PRNI NHPT N 32709
NYY ANIND DN OD PN 0N G0 [OPITPN 1NIT NN NTD 210Y DIPN RY NI YD)
DTPN PN PN PYia OSNIY YITRD M) Ni2TL DR WOy MT N
TADN DN TPION PNIT I M 0N9DY N AN NI 1NDT YA
NOX 172 PPN TRHD TN TN T2 PEON 2 DY) DNIT OTPN PN T
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THYM DIOT APOVD NN NI YITRD PNY? N DN 10 NOYN MY DIV
MW VIYDINIMTIN DN DIV TN M T DYDY

MY MNTND DINYTN2 DN N9YY NI NYTIN ToHD NP AMN N T2H0 N
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SN Y30 KD
It is written'”: At that moment Joshua dedicated them as hewers of wood
and drawers of water for the congregation. One understands “for the
congregation.” But “for the Eternal’s altar™? But Joshua kept them in limbo.
He said, I shall [neither]'” exclude nor include them. But he who sometime in
the future will build the Temple, if he wants to include he may include, if he
wants to exclude he may exclude. David came and excluded them as it is
said'™: But the Gibeonites are not part of the Children of Israel. Why did he
exclude them? Because there was a famine in David’s time, three years year
after year. David said, for three sins the rains are locked away: Foreign
worship, incest and adultery, and murder. Foreign worship, as it is written'®:
Beware, lest you be seduced and next to it, He locks the sky up. Incest and

adultery, as it is written'®

Rain-showers were withheld, there was no late rain,
Jor you had the forehead of a whoring woman. Murder, as it is written'"":
Because blood will distort the Land. Some say, also those who publicly
promise money for welfare but do not pay, as it is written'”: Clouds and wind

but no rain means the man who boasts with lying gifts. David checked on all
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his ways and did not find any of them. He turned to ask the Urim and
Tummim. That is what is written'": David asked before the Eternal. Rebbi
Eleazar said, it is written'”: Ask the Eternal, all the meek of the Land, who
execute His Law, etc. "“The Eternal said, because of Saul and the House of
blood-guilt, for he had killed the Gibeonites. Because of Saul, whom you did
not grant the last favor, and because of the House of blood-guilt, for he had
killed the Gibeonites. David sent and called them. He asked them, what is
between you and the House of Saul? They told him, because he killed seven
of our men, two hewers of wood, two drawers of water, a scribe, a religious
leader, and a beadle. He asked them, what do you want now? They said to
him, May there be given to us seven men . . . and we shall hang them before
the Eternal in Gibeon'’. He said to them, what use is it to you that they be
killed? Take silver and gold for yourselves! But they answered, there is no
silver or gold for us from Saul and his house'". He said, maybe they are
afraid one of the other; he dealt which each of them separately, trying to
mollify him by himself, but nobody accepted it. That is what is written, there
is no silver or gold for us, it is written for me. At this moment, David said
that the Holy One gave three good gifts to Israel: They are decent, merciful,
and charitable. Decent, for it is written''’: that His fear be on your faces.
Merciful, for it is written'”: He gave you mercy, had mercy on you and
increased you. Charitable, for it is written''*: The Eternal, your God, kept for
you covenant and charity. But these, nothing of this is found in them; he
excluded them: But the Gibeonites are not of the Children of Israel'™. And
Ezra also excluded them, as it is said:'"’ And the dedicated ones dwelt in the
Ophel; Ziha and Gishpa were of the dedicated ones. Also in the future, the
Holy One, praise to Him, will exclude them as it is written''®: The city worker
will cultivate it, from all tribes of Israel. He will eliminate them from all
tribes of Israel.

"'The king said, I shall give'". The king took the two sons of Rispah bat
Ayah''®. Michal, Saul’s daughter, did not have a child'", and you say so?
Say now that they were sons of Merab but Michal raised them, so they were
named after her. The king gave them into the hand of the Gibeonites who
hanged them on the mountain before the Eternal™. All seven is written
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defective of one letter. That refers to Mephiboshet, for whom David prayed
and whom the altar received. He told them, I let them pass by the altar and
anyone whom the altar receives will be his, because of Mephiboshet who was
great in Torah. He let him pass by the altar, which received him. Rebbi Avin
said, I shall call to the Most High God, to the Power Who has the ultimate
decision over me'”'. TFor the Holy One, praise to Him, agreed with David.
They were killed on the day of harvest . . .at the start of the barley harvest'™’.
Rispah bat Ayah took a garment and laid it out on the rock'”. What means on
the rock? Rebbi Hoshaia said, she was reciting: The rock, perfect is His
action'”.  Rebbi Abba bar Zamina in the name of Rebbi Hoshaia:
Sanctification of the Name is greater than desecration of the Name. Referring
to sanctification of the Name it is written: Do not leave his corpse overnight®.
But referring to desecration of the Name it is written that they were left
hanging wuntil water was poured on them'. This teaches that they were
hanging from the sixteenth of Nisan to the seventeenth of Marheshwan. The
passers-by were saying: How did these people sin that the rules of justice were
changed for them? They were answered: Because these had attacked cursed
proselytes. Is that not an argument de minore ad majus? Since even for those
who did not convert for the sake of Heaven, the Eternal avenged their blood;
if one would convert for the sake of Heaven not so much more? Many
converts were converted at that time; that is what is written'**: Solomon
counted all proselytes . . . and appointed from them 70°000 carriers, etc.

100 Reading with the Qiddusin text: 19772, 112 Ex.20:20.

101 Reading with the Qiddusin text: nx. 113 Deut. 13:18,

102 Jos. 9:27. 114 Deut. 7:12.

103 Added from the Qiddusin text. 115 Neh. 3:26, 11:21.

104 2S.21:1-2. 116 Ez.48:19.

105 Deut. 11:16-17. 117 Several passages in this paragraph are
106 Jer. 3:2-3. truncated; refer to the Qiddusin text.
107 Num.35:33. 118 28.21:8.

108 Prov. 25:14. 119 2S.6:23.

109 Zeph. 2:3. 120 2S.21:9.

110 2S.21:6. 121 Ps. 57:3.

111 28 21:4. 122 2S. 21:10.
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123 Deut. 32:4. 124 2Chr. 2:16-17.

212022 NMIN JIWUID NN NPIY IWONN DINY Y02 PN) 37 N 2 MY (fol. 23a)
2y MM P ©YYI SY 1T DY N IWOND MDD N T ON AYIND NIP YN NP

T2V DTS DY 19T

Mishnah 10: Rebbi Meir said: When a human suffers, how does the
Divine presence'”’ express Itself? If it could be said'*’, my head is light, my

arm is light'”.

If Scripture says so, I am suffering about the blood of

evildoers, so much more if blood of the just is spilled.

125 The Sekhinah is
among men, Ex. 29:46.

God’s Presence

126 The usual expression to justify an
anthropomorphism. We know that human

be attributed to the
Sekhinah, but if it could, one could say . . .
127 This translation is tentative; see the
Halakhah.

behavior cannot

WD O IR 2N ONN TN IPHR PN PN DD PN 02 N 2 1991 (23d line 50)
20) NIN NI TPD N IR TN D0P NIN NIN TP NI INT
YYD KD 223 GTIND G IINT PRD 7273 N9 T KIPINN

Halakhah 10:

Tannaim state "N 9.

“Rebbi Meir said,” etc.

We have stated »9p. Some

"*He who says >»pp uses only an expression of

lightness. He who says > Y uses a language of load.
The Mishnah does not follow Rebbi Meir because he said, also for the

blasphemer one violates a prohibition'*’

128 It seems that one should follow R.
David Fraenckel and switch the references.
This also would follow Talmudic style:
readings AB are discussed as BA: “He who
says M O (I am light) uses an expression of

lightness. He who says »»9p (o»x 92 | am

not light) uses a language of load.”
The Babli, 46b, only discusses the

second alternative, or a possibility of

deriving the expression from the root 5op
“to curse.”

129 It is a question of interpretation of
Deut. 21:23: Do not leave his corpse on the
gallows  overnight (a prohibition), but
burying you shall bury him on the same day
(a positive commandment). It is agreed that
the positive commandment applies to all
burials (Mishnah 11). The question is the
domain of applicability of the prohibition.
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In Mishnah 9, the rabbis hold that only
people attacking the essence of the faith are
hanged. The question remains what their

represents R. Meir’s position, which is not
documented elsewhere. Then the sentence
should be read: Only for the blasphemer
position is about witnesses who falsely
accuse somebody of blasphemy. It may be
that Sifry Deut. 221, which excludes the
perjured witnesses from being hanged,

does one violate the prohibition . . ., since

only concerning the blasphemer there is a
duty to hang his corpse.

JT9297 3097 .NPYN ND2 121y NN NN PN D NN T292 Tt NDY N> 1w (fol. 23a)
PN NP2 NN PP PN NDY Ny N2 PRY 12 IPN PIIIM 1IN 19 Noanh
PRI PID TN PO POPDID TN PT TPID PRI 7 NP NY XN
Mishnah 11: Not only this, but anybody who leaves his dead'”* overnight
violates a prohibition. If he left him overnight for his honor, to provide him

with a coffin and shrouds'', he does not violate a prohibition in his regard.

They did not bury them'” in their family graves, but two graves' were
prepared, one for those stoned or burned, the other for those beheaded or

strangled'*.

130 Any deceased whose burial is his in Babli mss. (Digduge Soferim 36a Note $).

personal responsibility.

131 These are examples rather than an
exhaustive list of reasons for a delayed
funeral.

132 People executed by a court verdict.

133 In all printed Babli editions m1ap >ma

“cemetaries”. This reading has no parallel

Maimonides’s autograph Mishnah text has
mmap, read nimp “burial sites”.  This
seems to be the best reading.

134 The sins of those executed by the two
cruel methods are incomparably worse than
those of persons executed by the two swift
methods.

DY 12 PN DIPRY OIPRR 1IN PPN R D10 7292 1t NDY N 1591 (23d line 53)
VIPY7 DIV 12 VW2 XY 11IND DI UMY 11X IODT NTD NN ODT N THNKY 0IpD
JINYY VIPY NN NINYY VIPPY DIV 12 PN Y JIIND IDON D127 WX NINNY

MINIPINN TNYY VIPPYY NYINY W2 OPI 12 DIX INHNY YRYY NIM 70 %37 I
JANNIZ YIIP NI9IT NP 127D 130 00 037 NINYY VIPYY NYY PR XYY 027 P
2015270 NNV NOYNON 227D
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Oyan DINTPYN DY DY VPYND NINYY VIPYD NN \WINYD THINYY X0IPY )N
WONDYIN MINN NDY DODIAN NI NDY I DOPP JPZY DMININ PR NINYY VPP 27
NPYL DWMIN DY DDA MNP 1IN NPYIN T2 DWINY . DPIAN N2 N
PR PIINPIDRT NI DTN Y DNTINRY DIIROIN AP
Halakhah 11:
transports a coffin from one place to the other, the rules of collecting bones do

136 137

not apply .

“Not only this,” etc. It was stated: '“If somebody
Rebbi Aha said, this means in a marble”’ coffin. But in a
wooden coffin, the rules of collecting bones do apply. Rebbi Yose said, even

for a wooden coffin the rules of collecting bones do not apply. What is

“collecting bones™"**?

Rebbi Haggai said, only if he heard it the next day. But on the same day
notice must be taken of collecting bones'”’. Nikomachos stated before Rebbi
Ze'ira: Collecting bones has no [minimal] amount'®’. Rebbi Mani instructed
Rebbi La from Kufra"*' to tear his garment and mourn following Rebbi Aha'*,
not to pollute himself following Rebbi Yose'*’.

It was stated: Collecting bones, following the information'*’. What is
collecting bones? One collects every single bone after the flesh has rotted
away'*.

It was stated: When collecting bones one does not recite lamentations and
wailing, nor the benediction of mourners, nor consolation of mourners. The
benediction of mourners, what is said in the synagogue. Consolation of
mourners, what is said in the row'”. It was stated: But one spoke words on

the occasion. What are words? The rabbis of Caesarea said, eulogies'*.

135 The Halakhah really belongs to the
next Mishnah, which refers to collecting
bones. The text as it stands here is missing a
few lines which in part make it incompre-
hensible. The origin is in Masqin (Mo ed
qatan) 1:5 (80d 11. 1-14); it also is found in
Pesahim 8:7 (36b 1. 22-37).

136 This refers to Mishnah Mo ed qgatan
1:3: “R. Meir says, a person may collect his
parents’ bones on a semi-holiday because it
makes him happy; R. Yose says, it is an

occasion of mourning. Halakhah 12 (Mo ed
1:5) determines that the day of
collecting the bones (transferring them from

qatan

burial in the ground to an ossuary to be
stored in a cave) is a day of mourning
(prohibited one a semi-holiday) but the day
following is a holiday since the person is
assured that his parents were freed from
[Only
extremely vicious souls are punished in
eternity, cf. Chapter 10. For all other

punishment in the world of souls.
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evildoers, the punishment in hell is for 12
months or until the flesh has disappeared
from the bones, whichever comes sooner.
For this reason, a mourner may not recite the
prayer for the dead (customary since the last
millennium) for more than 11 months; if he
did recite it in the 12th month he would
declare his parent an evildoer, in itself a
sin.]

137 In the parallels: stone.

138 The missing answer, found in the
parallels, is: One transports them in an
é¢mxdpoiov (“cloth hanging down”, used
for striped cloth) from place to place.

139 The text to which this remark belongs
again is missing. It starts with the sentence
of Note 144.

In case of a death, the relatives near
the deceased have to see to his burial and
start the mourning rites immediately. Those
farther away have to start when they are
informed. There is a difference in the rules
between “recent information” (within 30
days of the death) or “distant information”
(after 30 days). The same is true for
collecting the bones. Not only the person
actually collecting the bones has to observe
the rites of mourning, but all his close
relatives who in theory also could have

collected the bones. But since the day

following already is a day of joy (Note 136),
only information which reaches the relative
on the day itself forces the recipient to
observe mourning.

140 Mourning while collecting the bones is
required even for a single bone. In the
parallels, this is the answer to the question:
Is there a minimal amount required when
collecting bones?

141 In the parallels: R. Mana instructed R.
Hillel from Kifra.

142 Transporting a wooden coffin is
subject to all rules of mourning.

143 A Cohen is not permitted to transport a
wooden coffin, even if it is for one of the
close relatives for whom he is obligated to
pollute himself.

144 Cf. Note 139.

145 After burial, the participants in the
funeral form two rows; the mourners walk in
between while the participants recite
formulas of consolation; cf. Berakhot 3:2,
Note 121.

146 Praises of the deceased. According to
H. L. Fleischer, this word v, which also
exists in Syriac, and a related verb in Arabic
are derived from Greek xal®¢! “beautiful,
excellent.”
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PP DIPHND ININ PP NIILYD NN POPIN P WD YY) 22 MWN (fol. 23b)
TN PTY DPPY W22 PRY YT MDD PRI DY M) DTV DY Y PORIYI PN
222 NIX NP PRY PRIN DIN PIINND P NI .OIYT
Mishnah 12: If the flesh has rotted away, one collects the bones and
buries them at their place'*. The relatives come'"’ and greet the witnesses and
judges, implying that “we hold no grudge against you because you delivered a
true judgment.” They did not mourn but were in deep sorrow'*, since deep
sorrow is only in the mind.

146 The bones of the person executed are 148 The day of execution itself, when the
exhumed from the court’s burial site and deep mourner is barred from all religious
reburied in the family grave or cave. acts (Deut. 26:14). Mourning rites only start
147 Immediately after the execution. after burial.

P2 NINYYD DX POPIN PN MIYNIZ DR D11 wan Yaym a2 1591 (23 line 65)
22NN DPD IMIN ORI DN PI2IPY ININ POPIN P WD Y2yN) NINNNI 1NN
TR PN AMMMMPY M0 0NY 1D DR
Halakhah 12: “If the flesh has rotted away,” etc. '“It was stated: In
earlier times, they were collecting the bones after burying them in ditches'”.
When the flesh had rotted away, they collected them and buried them in cedar
wood. On the day itself he was mourning, the day after he was happy'"',
implying that his parents were at rest'* from judgment.

149 The parallel is in Masqin (Mo'ed 151 Cf. Note 136. In the Babli, Mo'ed
qatan) 1:5 (80c 1. 74). The subject is a  gatan 8a, the quote appears in a different
common person, not a criminal. context.

150 The translation is tentative; the word 152 Reading ) with the parallel text.
appears only in this baraita and Ps. 140:11.

PRI YA POIWIA POPOIN )XY 192 ININ PI12IP P NIN TIY ND) (23d line 68)
20 DPTWRCOY PIWID) DOPDIN 2Y9) DNVN'DY JPONTIN WX TITY NN
PRI PID

'Not only this, but they were buried separately, those stoned with the
burned, those beheaded with the strangled. This as what David said'*, Do not
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collect my soul with sinners, those stoned or burned; nor my life with men of
blood guilt, those beheaded or strangled.

153 This refers to the end of Mishnah 11. 154 Ps.26:9.

200 M DV 227 NP AT POY PIYHD TN MY DIN .OIIN ANV NN 227 (23d line 71)
NP N NI POIYND 10 DN NPTUNT NP D MR NY 7PDY IOND DA
MIN IPYI 219 13 WY YONIY MY ON 1D 310 DN )P0 MIYN D M NPTINT
D12V PONIYY PRI PATIPD M2 I0N) PPN NN NTIY OPD) TR NP 019 Niwm Ny
N3 PXY YDy YT DIYT NN PTY 00D DY 1R PRY W DTN PRTD

DPIy? OYR) D NI TNIY NN NDY D)9 Niwn N2) NYT M) N IpY NOY 210 NO
271D MINY DT NDY WYY DAPY MY DIAPNY NN NN NN DY .DNZIY NN
SPIAND Y3Y) WD 73N TRNN DR
An accident happened to Rebbi Abbahu; he lost a baby. Rebbi Jonah and
Rebbi Yose ascended'® to visit him. Out of respect for him,'” they did not
speak to him words of Torah. He told them, would the rabbis think saying a
word of Torah? They answered, think of it, our teacher. He said to them: If
about a terrestrial authority, where one finds lies, and untruth, and misleading
statements, and favoritism, and bribery, and they are here one day and gone
the next, it was said: “the relatives come and greet the judges and witnesses,
implying that we hold no grudge against you because you delivered a true
judgment,” the Heavenly authority, before which there are no lies, no untruth,
no misleading statements, no favoritism, and no bribery, and He exists forever
in all worlds, so much more are we obligated to accept His judgment. And it
is said'", May He give you mercy, have mercy on you, and make you increase
as He has sworn to your ancestors.

155 They came from Tiberias below sea  condolences.
level to Caesarea Philippi in the foothills of 156 The great man of the generation of
the Golan Heights to offer their their teachers.





