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with manuscript number. Writings of Charles Peirce: A Chronological Edition,
6 vols., ed. Max Fisch, Christian Kloesel, and Nathan Houser (Bloomington:
Indiana University Press, 1982—2000), will be cited in the text as W with vol-
ume and page number.
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CHAPTER THREE
WILDERNESS AS PHILOSOPHICAL HOME

1. T use the word “wilderness” here as did European—-Americans in the
nineteenth century. However, what is wilderness for some is “home” for
others, and it is important to keep these perspectives in mind. As Bruce Wil-
shire suggests, some persons have a “wilderness self” that allows them to be
at home in wild situations (Wild Hunger: The Primal Roots of Modern Addic-
tion [Lanham, MD: Rowman and Littlefield, 1998], pp. 84—85). Nevertheless,
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Bugbee develops.
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Inward Morning was unique and drew significant praise, but was held to be
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Edward F. Mooney, ed., Wilderness and the Heart: Henry Bugbee’s Philosophy
of Place, Presence, and Memory (Athens: University of Georgia Press, 1999),
n.p.

3. Ibid., p. 76.

4. Henry Bugbee, The Inward Morning: A Philosophical Exploration in
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ward Morning in 1958.

7. Bugbee, Inward Morning, p. 24.

8. Ibid., p. 107.
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10. Anderson, Individual and the New World, p. 3.
11. Bugbee, Inward Morning, p. 156.
12. Ibid., p. 164.
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14. Ibid., p. 154.
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17.
18.
19.
20.
21.
22.
23.
24.
25.
26.
27.
28.
29.
30.

31

32.

33-

34.

35.

36.
37-

260 NoTES TO PAGES 55—68

Ibid., p. 93.

Bugbee, Inward Morning, p. 155.
Ibid., p. 43.

Mooney, Wilderness and the Heart, p. 8.
Bugbee, Inward Morning, p. 47.
Ibid., p. 51

Ibid., p. 53.

Ibid., p. 83.

Ibid., p. 53.

Ibid., p. 66.

Ibid., p. 170.

Ibid., p. 155.

Ibid., p. 96.

Ibid., pp. 144, 141.

Ibid., p. 160.

Ibid., p. 155.

Ibid., p. 126.

Ibid., p. 128.

Ibid., p. 220.

Ibid., p. 152.

Henry Bugbee, “Wilderness in America,” manuscript of a talk given

by Bugbee, from Edward Mooney’s collection of Bugbee manuscripts, p.

1X—5.

Later published as “Wilderness in America,” Journal of the American

Academy of Religion 42, no. 6 (December 1978): 614—20.

38.
39.
40.

41.

42.
43.
44.
45.
46.
47.
48.

1.

Bugbee, Inward Morning, p. 140.
Ibid., p. 158.

Bugbee, “Wilderness,” pp. ix—13.
Ibid., p. ix—7.

Ibid., p. ix—6.

Ibid., p. ix—9.

Ibid., p. ix—6.

Ibid.

Bugbee, Inward Morning, p. 163.
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CHAPTER FOUR
WORKING CERTAINTY AND DEWEYAN WISDOM

William Ernest Hocking, “Action and Certainty,” Journal of Philoso-

phy 27, no. 9 (April 1930): 235.
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2. Ibid., p. 233.

3. Ibid., p. 232.

4. Ibid,, p. 233.

5. By “belief” I do not mean a dead proposition but, following Peirce
and Hocking, that upon which I am willing to act, a living animation of will.

6. Hocking, “Action and Certainty,” p. 227.

7. Gabriel Marcel, The Mystery of Being (South Bend, IN: Regnery/Gate-
way, 1950; new ed., 1968), vol. 2, pp. 79—80. Marcel is here discussing “belief
taken in its full or comprehensive reality” and not “a particular belief.” Nev-
ertheless, I think his point is effective at least as a description of what I have
in mind for our disclosed intuitions and found inheritances.

8. Henry Bugbee, The Inward Morning: A Philosophical Exploration in
Journal Form (Athens: University of Georgia Press, 1999), p. 36. Bugbee does
suggest that Dewey moves in this direction when he speaks of a “sense of
the whole and of communal solidarity” (Ibid.).

9. Carl Bode, ed., The Portable Thoreau (New York: Penguin, 1982),
p- 350.
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11. Bugbee, Inward Morning, p. 35.
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CHAPTER FIVE
WILDNESS AS POLITICAL ACT
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4. Ibid.

5. Ibid., p. 106. Richard Drinnon notes this mediation in “Thoreau’s
Politics of the Upright Man,” in Thoreau in Our Season, ed. John H. Hicks
(Ambherst: University of Massachusetts Press, 1966). Thoreau’s differences
with the social reformers, like Emerson’s, resulted directly from his different
conception of political action and what constituted ameliorative work. By
and large, he saw reformers as unfree—as disciples of one sort or another,
or as marketers.
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CHAPTER SIX
>

‘““AFTER ALL, HE’S JUST A MAN’
The Wild Side of Life in Country Music

1. Margaret Fuller, Woman in the Nineteenth Century and Other Writ-
ings, ed. Donna Dickenson (New York: Oxford University Press, 1994), p. 16.

2. Note, for example, the political risk undertaken by the Dixie Chicks
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4. Ibid., p. 169.
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so directly beyond the world of country music. Others left out of consider-
ation here include Lefty Frizzell, Merle Haggard, David Alan Coe, Roger
Miller, Willie Nelson, and Jerry Jeff Walker, to name but a few.

14. Carl Bode, ed., The Portable Thoreau (New York: Penguin, 1982),
p. 615.

15. Malone, Don’t Get Above Your Raisin’, p. 147.

16. Escott, Hank Williams, p. 64.
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country influences on his style that can be found throughout the musical
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Running on Empty.

22. Waylon Jennings, Waylon: An Autobiography (New York: Warner
Books, 1996), p. 320.

23. Ibid., p. 224.
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CHAPTER SEVEN
WILLIAM JAMES AND THE WILD BEASTS OF
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1. Julius Bixler, Religion in the Philosophy of William James (Boston:
Marshall Jones, 1926), p. 1.

2. Ralph Barton Perry, The Thought and Character of William James, 2
vols. (Boston: Little, Brown, 1935), vol. 2, p. 330.

3. William James, The Varieties of Religious Experience: A Study in
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gious intellectuals who did not want religion’s integrity muddied up with
actual religious experiences. This remains an issue today, for example,
among mainline Protestant groups.

4. See Bruce Wilshire, William James and Phenomenology: A Study of the
Principles of Psychology (New York: AMS Press, 1979).

5. William James, A Pluralistic Universe (New York: Longmans, Green,
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27. James, Pragmatism, p. 296.
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